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CHAPTER VI

THE MEANING OF PAPIAS

Tur meaning, therefore, of the extract from Papius 1s,
¢ Matthew wrote the inspired words in the Hebrew
language,’” the context probably implying the qualifi-
cation ‘of or concerning the Lord.” The question is
what was the intendment. That there was some
special intendment there can be no question, and we
have three intendments to choose from—Dbooks or
passages from the 0Old Testament ; words of Jesus;
and Looks or passages from the New Testament. The
last is not supported by any instance carlier than two
generations or upwards after the time of Papi.as.
For words of Jesus, we have two instances a gencration
or more after Papias; while for the Old Testament
being intended, we have nine, or, counting the citations
from Philoand Josephus, twenty-six instances, includ-
ing four passages in his contemporary, Clement of
Rome.

I submit, therefore, there can be no doubt that
by the word Adyia Papias should be taken to inte{nd
the 01d Testament Scriptures, if that interpretation
will satisfy the context. Taking this then to b(_a 80,
the title of the work of Papias will be, ¢ An exposition
of 0ld Testament Scriptures relating to the Lord,’
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that is, of Messianic prophecies. 7The passage about
Matthew will be, - Matthew made a collection of the
(Messianie) prophecies in the Hebrew language, or
Matthew wrote on the (Messianic) prophecies in the
Hebrew language, and each interpreted them as he
was able.” 1 think the original will bear either of
these construetions, but that the fornier is the true
one. If the former construetion be adopted, the word
nppivevae interpreted will mean © expounded,” that is,
showed how they were fulfilled ; the same signification
in which the cognate word épunuedas is used by Papias
in the first extract quoted by Busebiuns. If the latter
construction be adopted, it will mean * translated.’

I must now consider how the interpretation,
Messianic prophecies, will apply to the phrase xvpiaxédv
Aoyiwy, dominical oracles, in theremaining place, that
is to say, what reason is it for the imperfection of
Mark’s work that Peter did not teach as if he were
making a syntax or systematic cxposition of the
Messianie prophecies 2 The answer is, the primitive
Christians were interested in the life and teaching of
Jesus, not so much as an example of conduet, or for
the sake of what he taught, per se, but as a means of
proving that he was the Messiah, by showing that he
fultilled the propheeies. So much only of his life and
teaching as. answered- thnt end was of considerable
intercst. In order, therefore, to pursue that subject
thoroughly, it would be necessary systematically to
narrate what was known of his life and teaching, but
for no other purpese. In proof of these assertions I
would refer—DFirst, to the absence in any of the
epistles in the New Testament of any reference to
the teaching of Jesus, or of any moral drawn from
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any incident in His life. Secondly, to the ‘instances
given in the New Testament of the opposite procedure :
e.g. we read, Acts vii. 85, ‘ Philip . . . began at the
same scripture and preached unto him Jesus.’ Again,
Acts xvii. 11, that the Jews of Berea, hearing the
preaching of Paul, ‘searched the scriptures daily
whether these things were so;’ again, Acts xviii. 28,
that Apollos ‘ mightily convinced the Jews ... show-
ing by the scriptures that Jesus was Christ;’ again,
Acts xxvi. 22, 28, Paul is made to say: —

‘I stand unto this day testifying both to small and
great, saying nothing but what the Prophets and Moses
did say should come, how that Christ must suffer, and how
that he first by the resurrection of the dead should proclaim
light, both to the pecple and the Gentiles.’

Again, 1 Peter i. 9, et seq. :—

‘ Receiving the end of your faith, even the salvation of
your souls; concerning which salvation the prophets taught
and searched diligently, who prophesied of the grace that
should come unto you, teaching what time or what manner
of time the spirit of Christ which wag in them did point
unto when it testified beforehand the sufferings of Christ
and the glories that should follow them. To whom it was
revealed that not unto themselves but unto you did they
minister these things which now have been announced
unto you through them that preached the Gospel uuto
you.”

In all these places, and I have no doubt more
could be found,! we have allusions o teaching of the
sort I have menbioned.

t B.g. Lukei.l. As Dr. Lightfoet remarks {Colossians, 9th edit. p.
238), there is in the usage of the word ne justification for translating

rév mexAnpapopnuévay {v fuiv rpayudrwr ¢ those things which are most
surely believed anmong us.” We ought, therefore, with the revised ver-
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I may add that works of the kind of which that
of Papias must have been, if the foregoing inferences
are correct, were Dy no means unknown in the
primitive Church. Thus Melito, Bishop of Sardis,
who flourished in the middle of the second century,
wrote a book which he described as ¢ Selectiong from
the Law and the Prophets about the Saviour and our
whole faith’ (¢xhoyds & Te 7ol vépov xai TdV mwpo-
PUTOY TEPL TOU RWTHPOS KAl WETTS Tijs TWICTEWS v},

¥ will now pass on to consider a peculiar statement
of Irenaeus, whieh is nob without its weight in sup-
porting the conclusion that the work of Papias con-
sigted of the exposition of Old Testament prophecies.
There is no doubt, I think, that Irenacus made a good
deal of use of Papias, and this has been remarked
cspecially of his fourth book, in the beginning of
which he promises some proofs by the words of the
Lord, per sermones domini in the Latin version. In
the Greek ¢ sermones domini ’ was probably Adyia 70b
Kupiov. At all evenis Aéyia was sometimes translated
into Latin by * sermones,” as has been shown above.

But a little further on he makes the following
curions statement :! < But since the writings of Moses
arc the words of Christ, he himself says to the Jews,
as John has recorded in his gospel: “If you had

sion, te translate * those matters which have been fulfilled 2mong us.’
To narrate the folfilinent of prophecy would appear then to have
been the object an evangelist set before him. The nsc of this phrase
is the more peculiar in the case of Luke, as that is not the view un-
folded in his gospel, the prophecies stated to be fultilled being by
him left out. Unless, therefore, his gospel underwent a revision
which did not extend to the preface, it would seem that the customn
of looking upon the life of Jesus as a narration of the fulfilment of
prophecy bad become so much a matter of course, that it would be
30 deseribed by a writer who himnself took a different view of it.
! Irengeus, lib, iv. ¢. 2, 8. 3.
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believed Moses you would have believed me also, for
he wrote of me, but if you do not believe his writings,
neither will you believe my words”—most clearly
signifying that the writings of Moses were his own
words. Therefore, if the writings of Moses, so also
the writings of the other prophets, without doubt are
his own words (i.e. Christ’s) as we bave shown.’ Now
this i8 exaclly the remark 'a man of the mental
calibre of Irenaeus might be supposed to make
upon finding & work entitled like that of Papias to
contain an exposition of Old Testament prophecies.
He would interpret the title ‘An exposition of the
sayings of the Liord.” It does not occur to him that
Papias used the words in a different sense, and he ac-
cordingly finds & reason for describing exiracts from
Moses and the prophets as sayings of the Lord.!

The word Aéyiae, it must be remembered, always
means inspired words or utterances, or revelations.
The differences which arose were not as to its mean-
ing, but as to its application or intendment. By the
first generations of Christians the word was ordinarily
applied, as it had bcen by the Greek Jews before them,
to the Old-Testament Scriptures ; afterwards its appli-
cation was extended fto the smyings of Jesus, and
finally, when the writers of the books in which those
sayings were contained came to be considered as them-
selves inspired, to the books themselves and all they
contained.

The oracles of the Lord, or revelations of the Lord,
might, therefore, mean either the oracles or revela.
tions delivered by the Lord, or the oracles or reve-

! With this passage from Irenaeus may be compared the various
reading I have noticed in the above quotation from the Ipistle of
Polycarp.
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lations delivered about the Lord; and in the latter
case, either by way of propliecy as in the Old Testament
or by way of an inspired narrative as in the New. Of
these three possible meanings of the phrase I have
nlready considered the one which I contend to be
correct. I will now notice how the other two can be
applied to the fragments of Papias, and I will take
first that which obtained carrency next in point of
date, and which, therefore, stands next in point of pro-
bability—¢ The oracles or inspired sayings of the
Lord.! [t must be noticed that if this meaning be
adopted, it follows equally with the theory I have been
contending for, that the beok ascribed to Matthewis not
the first canonical gospel. No one would ever think
of deseribing & book, the form of which is historical,
The sayings of the Lord, or by any similar title.

But liowever this may be, if we suppose these
sayings to be sufficiently oracular to require interpre-
tation, the meaning we are now considering gives a
sufficiently intelligible meaning to the passage about
Matthew, per se.  When, however, it comes to be ap-
plied to the passage about Mark, the case is different.
The fact that Peter did not speak as if he were making
a syntax of the sayings of the Lord, does not give
any intelligible reason why his interpreter, Mark,
shiould write the things done by Christ, us opposed to
what le said, without order or arrangement. In other
words, if this meaning of Noylwy be adopted, we get
into the same difficulty of interpretalion which besets
the alternative reading Aéywr. We see, therefore, that
the interpretation of the context affords an indepen-
dent reason for rejecting the meaning ¢ sayings of the
Lord.’
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~ The last of the three meanings of which the phrase
18 capable assumes the existence of a New Testament
canon, the writers of which were supposed not merely
to be the recorders of inspired sayings of Jesus, but to
be themselves inspired. As there is no reason to sup-
pose that any other books acquired this reputation
before those of the present canon, the adoption of the
megning we are now considering involves the appli-
cation of the fragments of Papias to our canonical
Matthew and Mark. Now adopting this sense, KUpLAKE
Aéyie would mean the Seriptures of the Lord or the
New Testament Scriptures, or might be confined to
the gospels. '

Now what can be meant by saying that Peter did
not speak as if making a syntax of the New Testament
or of the gospels ? The supposition is that the New
Testament, or at all events the second gospel, did not
then exist, and that Peter's discourses were the
materials out of which it was to be constructed. Tt
is scarcely necessary to go further and consider why,
if Papias had in view the canon as we now have it, he
should deny to Mark, who he says distinctly and re-
peatedly was accurate as far as he went, that inspira-
tion ' which he accorded to Matthew, or even why he
should deny that Mark’s gospel formed a syntux of
the New Testament or the gospels. If by a syntax
he meant a synopsis, the canonical gospel of Mark
does in fact present some features of a synopsis of
Matthew and Luke, so that some critics have contended
that that was its origin. If, on the other hand, he

.! Perhaps I should say rather; Why should Papias deny this in-
spiration, &e., to Peter ? But if he denied it to Peter, it seems to
follow that he must have denied it to Mark.
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meant o harmony, why, it may be asked, should Mark’s
work be expected to present this character ? Why
should the absence of this character be a reason for
deseribing it as without order or arrangement?
Finally, why should it be described as without order
or arrangement at all ?

The many learned writers who have inferpreted
the fragments of Papias as applicable ‘to our present
gospels, appear to have fallen into the following mis-
conception. ‘The writings of an historian believed to
be inspired might be described as his Aéy:a or inspired
utterances,but that does not malke the word Aéyie mean
history, so that ra Adyia Tob Kvplov could .not, much
less could Ta xvpiaxa Aovyia, mean the history of the
Lord. What the words may mean is, the inspired utter-
ances of Matthew or some one ¢lse about the Lord, but
the reference to the historian whose Aéyea they are, is
alwaysnecessary. Byadopting this mistranslation, and
rendering Aoywa history,! no doubt the fragments may
in some sense be interpreted as applying to our pre-
sent gospels, though even then the difficulty remains
why Mark should be described as being without order.
On the whole, the difficulties of applying any other
menning so as to give an intelligible interpretation of
the contoxt, support not u little the view thut by Aéyia
Papias referred to passages in the Old Testament, and
by Moyea xupiaxa meant Messianic prophecies, which
I have shown by citations from I think all the extant
authorities to have been the usual application of the
word among Christians or Greek Jews in his day.

In considering the question whether Papias used
our present canonical gospels, there are several matters

! As for instance was done by Mr. Crusé.
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which ought not to be overlooked. The first is the
way in which Eusebius disparages him, which, it must
be noticed, is not merely on account of his millenarian
tendencies. He says he related one extraordinary thing
after another, as having come to him from tradition
(qra.paSoEa. Twa toTopel Kai dA\a s &v ik mapadicews
els avrov E\fovra); and again, that he reported as
having come to him from unwritten tradition, certain
strange parables of the Saviour, and teachmgs of his,
and other things rather fabulous (£évas 74 Twas mapa-
Boras 7ob Zwrijpos xal Sildacralias avrod rxai Twa
dAha pvlikoTepa) ; and again :—

‘In his own book he hands down other statements of
Aristion before described of the words of the Lord and
traditions of John the Elder, to which referring those
eager to learn, we will, &c. (¢’ &s rods Ppihopalbels draméu-
n[/avrcs).'

Allthis shows that the book of Papias contained state-
ments about Jesus inconsistent with those contained
in the canonical gospels, and which Euschius was,
therefore, unwilling to mention, and which, therefore,
afford a certain amount of evidence that Papias did
not use those books. Now the Church endorsed the
verdict of Eusebius upon Papias in a way not a little
remarkable, in allowing his books to be lost. Remark-
nble when one conasiders how little is known of Chris-
ianity in the first century, and how interesting,
therefore, the statements of a writer must have been,
who had conversed with persons who had seen and
heard not merely the Apostles, but Jesus himself.
That the writings of such a writer should be permitted
to perish, can be explained only upon the assumption
that they contained something inconsistent with the

THE MEANING OF PAPIAR 91

fundamental assumptions upon which the teaching of
the Church was based, so that thongh an individual
here or there might be taken with them, no consider-
able number of Christians would care to read and
therefore to multiply them. Now we sec that Papias
had peculiarities relating to the parables, teaching,
and words of Jesus, which Busebius describes as
strange, and refrains from quoting, and which we must
therefore suppose not merely to be not contained in
the canonical gospels, but to be inconsistent with what
is contained there. But though this was plain to
Fuscbius, Papias did not acquire in his own times -
the name of a heretic. On the contrary; Euscbius -
tells us that his authority was very high in the
Church. It 1s, therefore, to be the rather inferred
that the standard by which the teaching of the Church
was afterwards measured, that is to say the canonical
gospels, did not exist in his day. The fact of these
peculiarities of Papias does not rest simply on the
statement of Ensebivs. Particularsof sayingsattributed
to Jesus by Papias, ofn churacter distinet from any eon-
tained in the canonical gospels, have been preserved by
Irenaeus, and there has been preserved in other places
an account of the death of Judas altogether different
from that in Matthew ; Dhut these matiers will be gono
into afterwards.

I will now consider hiow the interpretation I have
put on the word Adya, or oracles, agrees with the other
portions of the extracts from Dupius contained in
usebius. He says: I will not hesitate to arrange
in order for you with the interpretations, whatever
things, &c.’

Why shonld he hesitate to confront these traditions
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with his interpretations ? Taking his interpretations
to be interpretations of prophecy, the answer is ob-
vious : lest they should be contradicted by the faets.
But Papias says that he has such confidence in his
interpretations, that he will not hesitate to put beside
them the reported facts. Again, it follows from the
interpretation I have put on the word Aédyea, that the
book he ascribes to Matthew is something different
from our gospel, probably a mere set of extracts from
the Hebrew Seriptures. It required to be interpreted,
and could lend no aid to the interpreter beyond saving
him the trouble of searehing for the passages, and also
incidentally from the risk of being disturbed in his
work by the inconvenient suggestion of an inconsistent
context. We ean understand, therefore, how the oral
traditions of what was said by Matthew assisted Papins
more than the things out of his book.

But before going further, it will be well to consider
what is the meaning of this extraordinary statement
of Papias about things out of books; why did he,
alone of all men, put more confidenee in oral tradition
than in written records ¢ There can, I think, Le no
doubt that he was pressed in controversy by books,
and that he had not books of equal weight to use in
return. Therefore he rails against books genernlly.
His remarks can scareely be eredited of a man aecus-
tomed to rely as Christians have since done upon the
canonical gospels, and generally on the New Testament.
But what were the books with which Le was pressed ?
He has contrasted ‘those who relate the command-
ments of another ’ with those who relate the command-
ments of the Lord himself. He then speaks of colleet-
ing traditions of the sayings of seven apostles, that is

e oo
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with thio natural omission of James, the sou of Zebedee,
and Judas Iscariot, of all the apostles except Bartho-
lomew, as to whom the synoptie gospels are agrecd,
Lat of none of those about whom they differ.  But there
is one name left out, not a little remarkable In a man
eollecting traditions in Asia Minor, that is the apostle
Paul; nor ean this be rendered the less significant by
pointing out that Paul had no personal intereourse
with Jesus. 1t rather poiuts to the conclusion that
he 1s the person whose teaching is contrasted with
that eoming directly from the Lord, and that the
books from which Papias did not derive assistance
were his epistles, which must have formed fhe most
important part of Christiun literature at the time
Papias wrote.

The passage inthe ¢ Feclesiastieal History ' of Euse-
bius, which we have been eonsidering, eontains the
niost considerable extracts from Papias and by far the
most extensive notice of his work that are extant, and
thie only notice that bears directly uponr the purpose
we have in hand; but several notices of Papiag by
uther writers hiave come down to us, containiug among
them three citations from his work. Thesc notices I
shall now proceed to consider; they are material to
our present purpose so fur as they awllord evidenee ol
thie geueral churneter of his work, und therefore of the
meaiing of lhis title, and in particular of the word
Aoryiwy contained in it.

An extract from Apollinarius has been preserved
in an ancient catena, which in turn containg n eitation
from Papias :—

¢Judas did not die in the halter, but survived, having
been taken down before he was strangled; and this the
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Acts of the Apostles show, that falling headlong he burst
asunder in the midst and his bowels gushed out ; and this
Papias, the disciple of John, relates wnore plainly, saying
thus in the fourth book of the Exposition of the Dominical
words (ris émyoews tdv xvpiakgy Adywv). “But Judas
walked about in this world, a great example of mpiety, his
flesh blown out so much that he was not able to pass even
where a wagon passes easily, nay, not even the bulk only
of his head. The lids of his eyes, they say, were swollen
so much, that he did not sce the light at all, that bis eyes
could not even be seen by a physician with an instrument,
they were so much below the outward surfuce. Other
organs were distorted to an unnatural size, and hie suffered
from foul discharges of matter and worms (7o 8¢ aiotoy
adrol wdons piv doynpoaivys dndéoTepor kal petlov daiveatar,
Pépeafar 6¢ &' alrob ék mayrds Tob odparos ovppéovras ixdpds
¢ kal aroAnkas eis Bpw 8 alrhy pdvwy Tav dvaykaiwv); but
after many torments and retributions having died, they say,
on his own estate, the estate became deserted and unin-
habited until now from the sinell, and not even until this
day is anyone able to go by that place unless he stop his
nostrils with his hands, so great a discharge was excreted
apon the earth through his flesh.” '}

Another version of the same passage from Papias
is given by Oecumenius, in his commentary on the Acts
of the Apostles :-—

¢ And this, Papias the disciple of John the Apostle, ro-
lates more plainly, Judas walked about in this world a
great example of impiety, his flesh blown out so much tlat
he was not able to pass though a wagon would pass easily
by the wagon was he squeezed so that his entrails were
poured oub.'?

' For Greek of this passage see Lightfoot, dpostolic Fathers,
abridged edit. p. 523.

2 For Greek of this passage, which is perhaps corrupt, see Strausg’s
Life of Jesus, English translation, 1846, vol. iii. p. 280.
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The agreement inlanguage shows that this passage
is ultimately derived [rom the same written source
as the quolation in the catena, but several reasons go
to show that the latter should De taken as the correct
statement of Papias. It is taken from Apollinarius,
probably one of the writers of that nawme of the fourth
century ; it cites the particular bouk of Papias from
which it is taken, and it is more coherent with itself.
The wagon remains a simile merely, while in Oecu-®
menins the wagon introdnced as a shuile suspiciously
develops into u Juct. Morcover, the execedingly disgust-
ing and grotesque nature of the details as given in the
catena affords a reason why an equally exemplary, but
more presentable, account should be furnished.

The bearing the passage has on our present inquiry
ig this : it shows that Papias gave an account of the
death of Judas inconsistent with the accounts given by
Matthew and the Acts. Different as those aeccounts
are from one another, they agree in this. The death
of the traitor is made impressive by the rapidity with
which it follows upon his treason. According to
Matthew it took place even before the crucifixion of
Josus. According to the Acts, it was a matter which
was already some fime past on the duy of the Ascen-
sion. Now, according to Papias, the lute of Judus is
nde impressive by its prolonged wgony.  Though no
definite marks of time are given, a considerable interval
is implicd. This story, thercfore, must have had its
origin ameng people who were ignorant of either the
account in Matthew or the account in the Acts, and
its acceptance by Papias raises an inference that he
was also ignorant of those nccounts.

The accounts of the death of Judas both in Matthew
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and the Acts, are represenied as the fulfilment of
propheeies. Strauss! is of opinion that other verses of
the same Psalms cited in the Acts suggested the story
preserved by Papias :—

¢ He clothed bimself with cursing as with his garment,

¢ And it eame into his inward parts like water,

¢ And like oil into his bones.” *

* Let their eyes be darkened that they see not, and make
their loing shake continually.’?

It would appear, therefore, most probable that the
story of the death of Judas was related by Papias as
the fulfilment of Messianic prophecies.

Andreas, who was Bishop of Caesarea in Cappadocia
about the end of the fifth century, wrote a commentary
on the Apoealypse, which contains two notices of
Papias. In the first of these notices, speaking of the
Aypocalypse of John, lie says :—

* About, however, the inspiration (rob feomvedorrov) of the
book we believe it superfiuous to speak at leugth, since the
blessed men, Gregory I mean the theologian and Cyril, and
besides, those who are more ancient, Papiag, Irenaeus,
Methodius, and Hippolytus, bear further witness to its trust-
worthiness (10 dfiémorov).’

The second notice is as follows :—

¢ But thus Papias verbatim (¢t Aéfews). “But to some
of themn”’ (clearly the angels that wereof old divine) * he gave
also to rule the arrangement about the earth (s wepi T y7v
Suaxoopfoews), and bade them rule well.”  And next be says,
“But it happened that theirorder (rip rdfw)issued innothing
good, and the great Dragon was cast down—the old scrpent,

! Lifc of Jesus, p. 237. " Pgalin eix. ver. 18,

3 Psalm Ixix. ver. 23.
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fie that is ealled the Devil and Satan, the deceiver of the
whole world—lie was cast down to the earth, and lis
angels.” !

From these passages several things may be learned
about Papias-——that he was acquainted with the Apoca-
lypse, and cited a passage from it now to be found
verbatim in ehapter xii. 9. This is also to he gathered
that hic thought it trustworthy (afidmigros) and pro-
bably also inspired (feomvevorus), probably also the
work of the apostle John. We further see that lie
held some doetrines having some rescinblance to the
cruder forims of gnosticism. There were eertain angels
of old divine to whom God gave the rule over the
heavens which they ruled to so little purpose that they
let tho devil down on to the eartl.  Papians scems to
look upon this transaction in a different light from
that in which it is exhibited in the Apocalypse. There
the action of Michael and his angels is represented as
a suceess which ccecasioned great rejoicing in heaven.
They were so glad there to berid of the devil, that they
did not care where he went fo or who might suffer by
his presence. Papias rather takes the view of a
dweller upon earth, that it was the duty of the angels
o keep the devil out.

The direct bearing of this passage upon the purpose
we have in hand is small.

Anastasius of Sinai, a Greek monk, who lived
towards the end of the seventh century, among other
works wrote o book ealled * Anagogicae Coutem-
plationes in Hexaémeron.,”  The book, which eonsists
of a mystical interpretation of the account of the

t For Greek, sce Lightfoot, .iposivlic Futlers, abridged edit. p. 521,
I
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creation in Genesis, makes mention of Papias in two
places, the first of which is as follows:—

¢ But since we have not found the cnd of those doubts
which we have suggested, and we are wholly entangled in
tliem, and are altogether at a loss, relying on the mouth of
the holy spirit, the tongue, I mean, of Paul, which says
that all things which are in the law were written before-
hand for a type of Christ and his Church, having taken a
start, if it behoves to speak truly, from Papias the Great of
Hierapolis, who attended the teaching of the bosom disciple,
and Clement, Pantaenus a priest of Alexendria, and the
very learned Ammonius, the ancient and first interpreters,
who agree with one another in having understood of Christ
and his Church the whole of the six days (wdcav v
¢¢anpepov), after fruly the sensible creation according to
the letter, observing without any doubt a sense for the
Church, on behalf of which is the whole aim of our con-
test, to this work we apply ourselves.” !

The doubts mentioned are doubts concerning the
interprefation of the narrative in Genesis of the
creation in six days, the mystical interpretation of
which forms the subject of the work of Anastasius.

The second passage is as follows :—

* The more ancient of the expounders of the churches,
1 mean Philo, the philosopher and contemporary of the
Apostles, and Papias the Great of Micrapolis, the disciple
of John the Evangelist, and Ircnaeus of Liyons, and Justin
the Martyr and Philosopher, and Pantacnus of Alexandria,
and Clement the Stromatist (Srpwpareds), and their followers,
viewed the things about Paradise spiritually, transferring
them to the Church of Christ, of whose number are also
the two Gregories of Cappadocia, who are all wise about
everything, all these men saying from the following causes

! See Appendix viii. For Greek of part see Lightfoot, .1. I,
abridged ed. p. 521,
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that there is also a spiritual paradise. First because if
Adam was not subject to destruction when he was made,
it is evident that he was not a partaker of earthly food on
which destruction falls. For if lie could be a partalker of
enrthly food it is alse evident that destruction falls on him,
for whatseever goeth into the mouth is cast out into the
draught ; but if destruction fell en him he was altogether
mortal ; and if he wag created mortal, deatli was not in any
way made through disobedience. And this, indeed, is the
first cause of the expositors, &e.'!

After this Anastasing continues at a considerable
length to propound other analogous reasons as if they
were the econjoint opinions of the various authors he has
mentioned. He afterwards cites a work of Justin on
the Hexaémeron, which i8 not now extant. As there
is no means of ascertaining how far anything Ana-
stasius says is taken accurately from Papias, it is not
worth while to follow him further, but notwithstanding
this doubt the passages cited are evidence that Papias
wrote upon the interpretation of the Old Testament—
i.e. upon the Messianic prophecies.

Another mention of Papias is the following. Certain
extracts in a manuseript discovered by Cramer in the
Bibliotheea Regia at Paris are introduced by the
following words :—

“1'rom the exposition of John of Antioch, which he
worked out about the chronclogy and creation of the world
{mept xpover kal kricews xéopov), a3 he says, from the books
of Moses, Africanus Lusebius, Pn,pus (Iamwiov) and Didy-
musg, and others.”

! See Appendix viil.
¢ Cypmer, dnecdotae Gracca ¢ codd. manuseriptis bibliothecas
regige Parisicnsis, vol. ii. p. 879, For Greck, see Appendix ix.
4
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By John of Antioch is here meant John Mulalas,
and the extracts which follow may be presumed to
come from the lost commencement of his chronicle.
They begin, ‘ Adam had from God the measure of
mankind—a stature of six feet, &e.’ The fables
which follow contain a curious mixture of incidents
from the Old Testament and the mythology.

The connection would appear to show that Papias
of Hierapolis is intended, though from the spelling
the name might perhaps as well be Pappus, especially as
Fusebius always gives the genitive of llawias, Nania;
Andreas of Caesarea, however, gives it Tlamlov. Sup-
posing then, as I think we ought, Papias to be meant,
the notice raises an inference that his work contained
an account of the creation of the world and therefore
dealt with the Old Testament.

This confirms the inference to be drawn from
Anastasius of Sinai.

Maximus the Confessor, who, after hiaving been

gceretary to the Emperor Heraelins and abbot at
Chrysopolis, suffered many tortures by order of the
Emperor Constans II. by reason of his opposition to
the monothelite heresy, among numerous works wrote
scholia upon somec of the writings attributed to
Dionysius the Areopagite. Two of these scholin
make mention of Papias. In the Dbook on the
Cclestial Hierarehy Dionysius is made to address
Timothy as child (7af), and upon this passage Maximus
writes the following scholium :—

* It must be enquired Low the great Dionysius calls
the divine Timotliy a child. Iither, as I think, as being ad-
vanced beyond him in years he says this, and as excelling
him: in philosophy, as the writings in our hands show, for

e
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even if the holy Timothy believed before the divine Diony-
sius, as the Acts of the Apostles show, yetnt least as regards
his outside training the great Dionysius was the stronger,
or he ealls him child as imitating the Lord saying, ¢ Children,
have ye anght to cat 2’ or because they used to call those
who practise guilelessness before God children, as Papias
shows in the first baok of his Dominical expositions (réw
cuptasdv  eqyjoewr), and Clement of Alexandria in his
“Pedagogue.” !

The question then arises whether this passage
throws any light upon the contents of the work of
Papias. 1t will be noticed that Maximus distinguishes
four grounds upon which Timothy might be addressed
by Dionysius as child, first on aeccount of the superi-
ority of Dionysius in age; second, on account of the
superiority of Dionysiug in learning; thirdly, as
imitating the Lord; and fourthly in accordance with
a bygone practice which was explained by Papias and
Clement. The point which we have to determine 18
whether the usage referred to wad that of the writers
of the Old or of the New Testament Scriptures, and
upon this point the work of Clement, which is extant,
may throw some light upon the work of Papias, which
is not. When we turn to the ‘ Pedagogue’ of Clement,
we find that the passage referred to is probably
chapter x. of book i. entitled * That wll who coneern
tliemselves about the truth are children before God’
("O1t wdvres of wepl Ty aMjfeiay xaTayiyvopévos
mailes mapa 1o Oep).

In this chapter Clement undertakes to justify the
title of his Look ‘Paedagogus, or the Instructor of
Children,” Ly showing that Christians are properly
deseribed as children, and this he does by eiting

¥ For the Ureek, see Appendixx,
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passages of both the Old and New Testaments, begin-
ning with the passage from John xxi. cited by
Maximus. So far, then, when Maximus refers to the
usage of Clement, he might refer either to his inter-
pretation of the New or of the Old Testament, but we
see that Maximus opposes the usage of Clement and
Papias to the imitation of the Lord, that is, he con-
siders that one reason why Dionysius might address
Timothy as child would be because he imitated the
Liord, and another because he followed a practice that
was shown by Clement and Papias. Now the passages
cited by Clement from the New Testament are nearly
all utterances of Jesus (John xiii. 88; xxi. 4, 5;
Matthew x. 16 ; xi. 16, 17 ; xviii. 1, 8; xix. 14; xxi.
9, 16; xxiii. 87; xxv. 38). The usage of Clement
therefore, as based on these passages, would scarcely
be seen to be anything different from the imitation of
the Lord. We are, therefore, drawn to the conclusion
that Maximus refers to the principle of interpretation
applied by Clement to the passages from the Old
Testament according to which the word ¢ children,’” or
other words which might be taken as equivalent to it,
had some hidden sense not apparent from the context.
In such passages, for instance, ag Psalm exiii. 1, ac-
cording to the LXX, * Praise, oh children, the Lord ;’
or Isaiah viii. 18, ‘Here am I and the children whom
God hath given me ;' or Leviticus xv. 29, xii. 8, where
a mystic allusion is seen in the two young pigeons and
the pair of turtle doves; or Isaiah Ixv. 15, 16, ‘ But
my servants shall be called by a new name;’ or the
reference to the lambs in Isaiah xi. 11; or the humble
and meek in Isaish lxv. 2, it is not obvious where
Clement finde any reason for the proposition by

e B
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which he justifies his title. In other cases his inter-
pretation is more decidedly mystical, as where con-
versely he interprets the words in Psalm v. 6, * The
Lord abhors the bleody man,” as applying to the
Devil, who is there ealled man as perfect in wickedness,
on the ground that ‘man’ in prophecy signitics
perfection, or where he interprets the words of Genesis
xlix. 11, <and he bound lis foal to the vine,” to mean
¢having bound this simple and childlike people to the
Lingos, figuratively represented as a vine," or whon be
says —

¢The child is, therefore, gentle ("Hmios oy & vimios), and
on this account the rather tender, delicate, and simple,
without deceit and hypocrisy, upright in mind and straight-
forward, which is the foundation of simplicity and truth.
# For,” he says, “ to whom shall I have respeet but to the
humble and meek ? "’

But perhaps the most striking instance of mystical
interpretation is te be found in the nse of the story
of Abimelech sceing Isaac sporting with Rebecea,
(Genesis xxvi. 8. Of this passage Clement gives fwo
interpretations. e begins :—

T refer Tsaac also to a child. Isaac is interpreted
laughter. The inquisitive king saw him sporting with his
wife and helpmeet licbecea. Tlie king, whose name was
Abimoleel, secing to mo o supormundanoe wisdom looking
down upon the mystery of training; but Rebeeca they
interpret patience, ‘Peféxxar 8t éppnvedovory bropormy.’

According to the second interpretation, Rebecea,
from meaning patience, passed on to mean the Church,
which is called Patience because she remains fo all

generations, subsisting by the patience of believers,
and both the King and Isaac mean Christ, the former,
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apparently, as in heaven, and the latter as manifested
on earth. In this interpretation neither the allegory
nor its interpretation is otherwise than very olscure,
and it will be noticed that both turn upon the mean-
ing patience given fo Rebecca. This is taken from
Philo, as is the whole of the first interpretation,
except so much of it as makes Isaac mean child as
well as laughter (see Lib. II., ‘De Plant. Noe,’ 40, 41).
But it will be noticed that Clement speaks in the
plural—¢ they interpret '—from which it would appear
that he follows some other authority as well as Philo.
It is therefore not at all improbable that one of the
interpretations is taken by him from Papias. This
is the more probable as we have seen that Anastasius
of Sinai couples the name of Papias with that of
Philo. On the whole, the inference appears to be
that Maximus refers {o some mystic system adopted
by Papias of interpreting the Old Testament, and
therefore supports the view that his book was upon
the interpretation of Old Testament Seriptures.
Again, in Chapter VII. of the “Ecclesiastical Hier-
archy,’ Dionysius, while dealing with the resurrection,
is made to say as follows :—

¢ But others turning aside, I know not how, o material
ideas have said that the most holy and blossed lot announced
to the saints is of the same kind as the life here, and have
unlawfully cast food which pertains to a changeable life
to those equal to the angels. But no one of the most holy
men will ever fall into such errors.”?

Upon this passage Maximus writes the following
comment :—

! For the Greek, see Appendix x.
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* He says thig, I think, hinting at Papias who bad then
becomne bishop of Iierapolis in Asia and who flourished
together with John the divine Evangelist. For this Papias,
in the fourth book of his Dominical Expositions, spoke of
enjoyments in the resurrection through things eaten: in
whieh opinion, which some call the Millennium, Apollinariug
sunbsequently believed, as appears in bis writing. How then
are the writings of the holy Dionysiug, as some foolishly
say, which answer Apollinarius the work of Apollinarius ?
And Irenaeus of Lyons in his fifth book agoinst heresies
says the same, and adduces the aforesaid Papias ag a wit-
ness of the things said by him.' !

Photius also las o notice of Papias and Ircnacus
to a similar cffect, whom he describes as saying—

¢ That the enjoyment of eating certain sensible things
is the Kingdom of tho Ileavens, alefyrér rudr Bpupdrev
dréhavow elvae Ty Tow odpardv Bashelay,” ?

Tlic passage in Irenaeus referred to is the follow-
ing :—

¢ These things are to take place in the times of the
kingdom, that is on the seventh day, which wag sanctified,
on which God rested from all works which he did, which
is the true Sabbath of the just, in which they shall not do
any earthly work, but shall have beside them a table pre-
pared by God, feeding them with all kinds of dishes. As
tho blossing of Isnae, with which he blessed his younger
son Jacob, ulso imparts, saying, *“ Beliold the smell of my
son a3 the smell of o fruitful field which God has blessed.”
Now the field iz tlie world, and therefore he added, “ God
give thee of the dew of heaven and of the fatness of the
earth, plenty of corn and wine, and let nations serve thee
and princes bow down to thee, and be lord over thy brother,
and thy father’s sons shall bow down to thee, Whoseever

For the Greek, see Appendix x, )
~ See Lightfoot's dpostolic Fathers, sbridged edit. p. 523,
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shall carse thee shall be cursed, and whoscever shall bless
thee shall be blessed.” Whoever then will not receive
these things as prophecies of the kingdom will fall into
great contradiction and contrariety, in which the Jews,
falling into utter perplexity, are placed. For not only in
this life the nations did not serve this Jacob, bui after the
blessing Lie himself set out and served his unele Laban the
Syrian twenty years, and not only was he not made lord of
his brother, but he himself bowed down to his brother
Esau when he returned from Mesopotamia to his father,
and offered him many gifts, and how did he inherit plenty
of corn and wine who, on account of a famine in the land
in which he dwelt, migrated into Egypt, being made subject
to Pharaoh who then reigned in Egypt ? So, the foretok!
blessing without doubt pertains to the times of the king-
dom, when the just rising from the dead will reign, when
also creation remewed and liberated will bring forth plenty
of all sorts of food from the dew of heaven and from
the fatness of the earth, as the elders who saw John tho
disciple of the Liord have related, tliat they heard from him
how the Lord used to teach about those times and say,
Days shall come in which vines shall grow, each having
fen thousand stems, and on each stem ten thousand
branches, and on each branch ten thousand shoots, and on
each shoot ten thousand bunches, and on each bunch ten
thousand grapes, and each grape when pressed shall give
twenty-five measures of wine, and when one of the saints
shall lay hold of one of these bunches another will ery
out, I am a better bunch ; take me; through me bless tho
Lord. Likewise also that a grain of wheat shall bear ten
thousand ears, and cach ear shall have ten thousand
graing, and each grain ten pounds of fine white wheaten
flour, and that the rest of the fruits, seed, and herbs shall
bring forth in similar proportions, and that all animals
using those foods which are obtained from the earth shall
become peaceable and agree with one another, being subject
to men with all subjection. But these things Papias also,
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& man of primilive times who had been the hearer of John
and the companion of Polycarp, testifies in writing in
the fourth of liis books, for there are five books composed
by him. And lie added these words, These things are
eredible to those who believe, and he says that when Judas
the traitor did not believe, and asked the question, How
will sueh fruitful stocks be produced by the Lord ? the
Lord said, They shall see who shall come to those times.
Prophiesying then these times, Isaiah said, And the wolf
shall feed together with the lamb, and the leopard shall lie
down with the ldd, &e.”!

One is under no grammatical compulsion to sup-
pose that Irenneuns quoted tho nutherity of Pupins for
anythiing more than the sayings of Jesus handed
down Ly the elders, and so far we find Papias an
authority for attributing to Jesus teachings of &
different cast from any in the canonical gospels. The
doctrines to which this teaching gave rise appear fo
have been held, not merely by Papias, Apollinarius, and
Irenaeus, but, as Busebius tells us, by very many of
the ecclesiastical writers who came after Papias (tois
et abtov wheloTois . . . TV éxxhnaiacTuciv). Their
prevalency, therefore, points to a time when the
doctrines of the church were not governed Dby the
canonical gospels, and is therefore favourable to
Papias at all cvents, having written at a time when
these gospels did not exist. DBut, apart from the
mere grammaticsl import of the reference made by
Irenacus to Papias, the reference of Maximus leads us
to the surmise that the teaching of Irenaeus upon the
topic in question is founded upon.the teaching of
Papias. If that is so, the whole passage above quoted,

! Irenaens, lib. v. eap. 33, 1 Stieren, pp. 808-819,
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from the quotation of the blessing of Isaac downwards,
may be taken from Papias, and if that is so, we see
an exact illustration of the use Papias said he would
malke of.his traditions.

) ‘But I.will not hesitate to arrange in order for you,
with the interpretations, whatever things at any time I
well learned from the elders and well remeinbered.’

Papias began with the prophecy from the Old
Testament. Of this he gave his interpretation, and
he then added in confirmation the saying of Jesus he
had learned from the elders. In this aspect the
passage confirms the view that Papias was writing on
the interpretation of Old Testament prophecies. The
words  for the ficld is the world,” which interrupt the
statement of the prophecy, quoted perhaps from
Matthew xiii. 88, may very well (on this supposition)
be an addition of Irenaneus.

Proceeding further, there is a probability rather
more remote, but still not inconsiderable, that the
whole argument of Irenaeus upon the Millennium is
based upon Papias, and it therefore becomes impor-
tant to consider ifs nature in order to see whether it
throws any light upon the nature of the books of
Papias. Irenaeus begins the topic as follows :—

¢ Since the opinions of certain men are taken from the
discourses of the hereties, and they are ignorant of the dispo-
sitions of God and the mystery of the resurrection of the just,
and of the kingdom, which is the beginning of incorruption,
by which kingdom those who shall be worthy become accus-
tomed little by little to put on the God! (capere Denm),itis
necessary to speak about these things, since, rising again at
the appearance of God, the just ought first in this condition,

' Ie. to become sons of God or gods by adoption,
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which is renewed to receive the prowise of the inheritance
which God promised to the fathers and to reign in it
(recipere promissionem hereditatis quam Deus promisit
patribus), and then the Judgment to take place afterwards.
For in the same condition in which they laboured or were
afflicted, being proved in all ways through suffering, it is
just that they should receive the fruits of their suffering,
in the same condition in which they were slain for tho
fove of God that they should be made alive, and in the
same condition in which they sustained slavery that they
should reign. For God is rich in all things, and all things
are his. It is right, then, that that very coudition made
whole again to its pristine state should withont & prohibi-
tion be at the service of the just.”!

Upon this passage two remarks are to be made.
The lirst is that Irenacus states that the opinions he
is controverting, which he acknowledges were very
prevalent in the Church, were derived from the dis-
courses of the heretics, by whom he means the
Gnostics. This is in agreement with the statement
of Luschbius that very many of the ecclesiastical or
Church writers who followed Papias agreed with him
about the Millennium. We are therefore led to the
conclusion that Irenaeus is correct in stating that he
is maintaining the ancient opinion of the Church, and
that the contrnry opinion, which was growing in his
time and which subsequently prevailed, was really
owing to the Church having approximated its teaching
to that of the Gnostics. The second remark is that
Irenueus eontends thnt the ¢ just ought first ... . to
receive the promise of the inheritance which God
promised to the fathers’ He therefore expressly
bases his case upon Old Testament prophecies, and

! Irenaeus, lib. v. cap. 32, s. 1, 1 Sticren, p. 806,
[
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this is borne out by the details of his arguments.
The general substance of them is this : such and such
promises were made to Abrabam and his seed, to
Isaac, Jacob, and the Jewish people. These promises
have not been fulfilled as yet; therefore they have
yet to be fulfilled to the Christian Church in the
Millennium. By farthe greater part of the bulk of the
portion of Irenaeus dealing with this topic—that is,
of the last four chapters of his fifth hook—is taken
up by citations from the Old Testament, including
one from an Apocryphal book, and the Revelation
and the interpretation of those citations. Besides
this, however, Irenacus makes citations from or allu-
sions to the gospels, Acts, and epistles whicli are not
merely less numerous, but not nearly so bulky. In
all he makes sixty-seven citations or allusions—i.e.
thirty-three from the Old Testament, seven from the
Revelation, thirteen from the Acts and epistles, and
fourteen at the utmost from the gospels, of which
twelve are to discourses of Jesus, and two to words
spoken by John the Baptist, which arc mentioned
fwice. Of the twelve citations from discourses of

Jesus three occur in a passage quoted from the elders,

to which it will be necessary to give separate con-
sideration, and of the remaining nine five are short
snyings cited to cxplain something else, not thew-
sclves the subject of any exposition. *Blessed are the
meek, for they shall inherit the earth.” ‘Now the
field is the world,” a statement that the Lord styled
Gehenna *eternal fire” ¢Heaven and earth shall
pass away,’ o mention of the first resurrection of the
just. I mention the last as it is somctimes marked
as an allusion to Luke xiv. 14, but it is more likely

—
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an allusion to Revelation xx. 4. There is nothing in
Luke to distinguish Dbetween a first and a second
resurrcetion. The context in the Revelation shows'
that the first resurrection is a resurrection of the
just.  Of the remaining four citations from the
gospels one is a passage of some length, apparently
cited from Luke xii. 87, 88.

‘ Blessed are those servants whom the Lord when he
cometh shall find watching, Verily I say unto you that
be shall gird himself, and make them sit down to meaf,
und shall come and serve them. And if he shall come in
the evening watch and find them so, blessed ure they since
he shall make them sit down and shall serve them. And
although he shonld come in the second or third watel,
hnppy are they.'!

This quotation is wedged in between a quotation from
Isaiah lviii. 14 and a quotation from the Apocalypsc
xX. 6, and has no separate exposition.

The remaining three quotations are as follows;
they immediately preeccde the passage above cited, in
which Pupiay is mentioned by name,

¢ Dut, on account of this, coming to the passion (ad
pussionem veniens) that he might announce to Abraham
und those who were with him the good news of the unfold-
ing of the inheritaunce, whon he had given thanks, holding
the cup, und had drunk of it and given to his disciples, be
said to them, Drink ye all of it. This is my blood of tho
New Testament which will be shed for many for the remis-
sion of sins. DBut I say unto you 1 will not drink hence-
forth of the fruit of this vine unti} that day when I shall
drinle it new with you in my Father’s kingdom.  Undoubt-
edly he will himself rencw the inheritance of the earth,

1 Stieren, Irenacus, p BI2.
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and restore thic mystery of the glory of his sons, as David
says, “ Who has renewed the face of the earil.” Ile
promised to drink of the fruit of the vine with his disciples,
showing both things, that is to say the inheritance of the
earth in which the new fruit of the vine is drunk and the
resurrection of his disciples in the flesh. For the flesh
whieli rises again new is the same which nlso reeeives the
new cup. For neither placed on bigh in a place above the
heavens with his disciples can he be understood as driuk-
ing the fruit of the vine, nor again are they without flesh
who drink it, for the drink which comes from the vine
belongs to the flesh and not to the spirit. And on this
account the Lord said, When thou makest a dinner or a
supper, do not call rich men or thy friends, neighbours, and
kinsmen, lest they call thee in return, and a recompense
be made by them; but call the lame, the blind, and the
beggars, and thou shalt be Dlessed because they have not
wherewith to recompense thee, for thou shalt Le recom-
pensed in the resurrection of the just. And again he says,
Whosoever shall have left lands or houses or parents or
brethren or sons because of me shall receive in this world
an hundred fold, and in that to come shall inherit eternal
life. TFor what are the dinners given to the poor and sup-
pers which are in this world returned a hundred fold?
These things are to take place in the times of the king-
dom,’ &e. (as in the previous quotation).!

In these cases, therefore, we get expositions of dis-
courses of Jesus, but the rest of what Irenaeus has
written does not in any wise assume the form of an
exposition of these passages. He does not begin with
them. He has previously dealt with the promises to

. Abrgham, and in commencing the fopic he expressly

puts it upon the fulfilment of the promises which God
promised to the fathers. It would take up too much

! Jrenaeus, lib. v. cap. 33, 1 Stieren, p. 808.
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space to deal with the prophecies from the O{d' Tefstn«
ment and Revelntion as 1 have done with tho eitations
from the gospels. The bulk ol them may be judged
from the fact that the portion of the works of Irenaeus
under consideration takes np in Sticren’s cdition six-
foent pages of printed mmttor. anposing' now tl.mt
lrengeus in this portion of his work copicd Yapias
verbatim, it may be asked, Would the work properly be
deseribed as ¢ An exposition of the discourses of the
Lord’? It mustbe answered No, it would be much
better described as an exposition of the Messianie
prophecies. But cven if Irenaens copied l’a.,pias at .a,ll
we have no reason to suppose that he copied P&p_la,s
yerbatim, and that being so, we may ask which portion
of the work of Papias is he most likely to have en-
larged—thic references to the Old Testnment, or the
references to the New Testament ? It must De
answered that, having regard to the ages of the writers,
Trenacus would be nearly certain to increase the New
Testament element; a fortiori, therefore, we conclude,
that if this part of Irenaeus is based on P.apias, the
work of Papias was an exposition of Messw,m(.: p}'Ophe-
cies, and not of the discourses of Jesus. It is impos-
sible to draw any conclusion whether any of the pas-
gages from the gospels or from other c:momgal boolss
of the Neow Testament, cxeept the Revelation, were
taken from Papias; all such passages, and allla,}lusions
to such passages, might be omitted from this pm‘t 9f
the works of Irenacus without materially uffectm{?* his
arguments. If any of the New Testament quotations,
other than those from the Revalation, come from
Papias, the three passages appearing to be qyot&tions
from the canonical gospels which 1 lmv? cited last,
1
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and which alone have separate inferpretations, are
most likely to have been used by Papias, and especially
the first of the three, as to drinking of the cup at the
Inst supper. Papias must have been acquainted with
this incident in some form or other, either from tradi-
tion or the usage of the Christians at their love feasts,
or from the book which he mentions as written by
Mark. The same book probably contained other
matter which was adopted by the writers of the cano-
nical gospels; things recorded by Papias from tradi-
tion may also have found their way into the canonical
gospels. Many writers are of opinion that the story
of the woman taken in adultery, in the fourth gospel,
comes from Papias, and it has been printed as one of
the extant fragments of his works in o posthumous
work bearing the name of the late Dr. Lightfoot.
This, I think, was an error, for there does not appear
any evidence that this particular story is taken from
Papias, but the process is a perfectly possible one, and
in all probability some portions of the canonical
gospels are based upon the traditions he collected,
though we have no means of pointing to any particular
passage as having been so based. Still, though there
is no improbability in these passages being mentioned
by Papias, we have no ground to infer that he did
mention them, for they are passages that Irenncus
might not improbably add himself, and it must be
noticed that the quotation as to the taking the cup
has no such connection with the preceding words as
the ¢ propter hoe,” with which the sentence is intro-
duced, would lead one to suppose. It does not appear
intelligible that Jesus took the cup and spoke to his
disciples in order to preach the gospel to Abraham and
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those that were with him. The omission of the quota-
tion as to the cup would, therefore, rather improve
the sense of the passage; the opening words of which
would then be ¢ on account of this enduring the passion
that he might preach to Abraham and those who were
with him the good news of the opening of the inheri-
tance.” This is good sense. It might be contended
that unless Jesus suffered death, he could not go to
the place of departed spirits to preach to Abraham, and
the words, ‘ undoubtedly he will himself renew the in-
heritance of the earth and restore the mystery of the
glory of his sons, ag David says, who has renewed the
face of the earth,” will follow without greater abrupt-
ness than in their present context. After this, omit-
ing all the intervening words, thic context would run
(uite naturally. ¢ These things are to take place in
the times of the kingdom, &e.,’ that is to say, it ig in
the tines of the kingdom that the face of the earth is
to be renewed. We see, therefore, it i3 not at all im-
probable that these quotations from the gospels have
been interpolated into o text which did nob originally
contain them. Supposing, therefore, Irenaeus based
this part of his work upun Papias, these quotations
frem the gospels and their interpretations are probubly
additions of his own.

I will now pass on to consider the passage I omit-
ted in which Irenaeus quotes from the elders. It is
as follows :

* FFor when this forin passes away, and man is rencwed
and flourishes to incorruption, so that he cannot any
longer grow old, the heaven will be new and the earth new.
In these new places man will remain always new and
holding intercourse with God. And since these things

12
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shall always remain without end Isalah says, “For as
the new heaven and the new earth which I make remain
before me, saith the Lord, so shall your seed and your
name continue.” And, as the elders say, then also those
who have been thought worthy of the spending of their
time in heaven (rijs é& olpavg SwarpiBis) shall go there,
others shall enjoy the delight of paradise (rjs rob mapa-
delcov Tpudijs), and otbers shall possess the brightness of the
city (v Aapmpdryra rijs méews) ; for everywhere the Savionr
for, according to the reading of the old Latin version, God]
shall be seen, as they shall be worthy whe see him. And
that this is the difference of the habitation of those who
bring forth a hundredfold and these who bring forth sixty-
fold and these who bring forth thirtyfold (rév r& éxardv
xapmrodopovvtuy xal 7OV T éhjkovte kel TOV T& Tpidxovra):
of whom the first will bs taken up into the heavens, the
second will pass their time in paradise, and the third will
dwell in the city, and that on this account the Lord said,
“In the realms of my Father (& 7ols To? mwarpds pov) are
many stations (povas, translated mansions, John xiv. 2).”
For all things belong to Ged, who affords a fit habitation
to everyone; as his Word says (quemadmodum verbum
ejus ait), that it has been distributed by the Father to all
men, according a8 sach is worthy or will be. And this is
the banqueting couch on which those shall recline who
are called to the marriage and feasted. Thse elders, the
disciples of the Apostles (presbyteri apostolorum discipulr),
say that this is the arrangement and disposition of thosc
who are saved, and that they progress through stops of this
gort, and that throngh the Spirit indeed they ascend to the
Son, and through the Son te the Father, the Son in turn

yielding his work to the Father, as it has been said also by

the Apostle (quemadmodum ct ab apostolo dictum est),

“ For he must reign until he putteth all his enemies under

his feet.”” The last enemy that shall be abolished is death.

For in the times of the kingdom the just man existing on

the earth shall already forget o die.’!

! Irenseus, lib, v. cap. 36, 1 Btieren, p. 817.

TIE MEMNING OF Pabfas 115

The words here quoted from the elders stand for
the purpose we have in hand in a different position
from the context in which they occur. That context
purports to be the work of Irenaeus, but it is plausibly
conjectured that it is based upon Papias, and may,
therefore, throw some light upon the nature of his
work. The words in question may, as las been
argued, be a quotation from Papias ; in that case, so
far as they go, they afford direct evidence of the nature
of his work, of which they form a portion; on the
other hand, they may not be a quotation from Papias,
and in that case, as they have come from a different
gource, will throw no light, or but very faint light
indecd, upon the nature of his work. The argument
in favour of the quotation coming from Papias con-
gists in this: Irenaeus expressly cites Papias as his
authority for the last previeus quotation he makes
from the elders, whom he deseribes as the elders who
had seen John the Disciple of the Lord (presbyteri qui
Joannem discipulum Do\mini viderunt). In the present
instance he describes them first, simply as ¢ the elders’
{oi mpeaBuTepor), and in the second place, as the elders,
the disciples of the Apostles,  presbyteri, apostolorum
diseipuli.” This distinetion is, of course, Ly no means
conclusive of a scpnrate source, as Papias might record
one trndition on the authority of the elders who had
seen John and another on the authority of the elders
tlie disciples of the apostles, though we have no know-
ledge that he did so, and oue would rather expect fromn
what he promises, that he would cite the particular
apostle upon whose authority the tradition rested.

In this passage it must be noticed, the elders arc
not describing the millennium which was to take place
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before the judgment, but the state of those who are
saved after the judgment. This has some little Lear-
ing upon the question whether the passage eame from
Papias, in that we know from Eusebius that Irenacus
held views similar to those of Papias concerning the
millennium, but we hiave no evidence what may have
been the views of Papias as to what took place after
the judgment. The probability, therefore, of the
passage coming from Papias is rendered a little more
remote.

We will next consider whether we can trace in
Irenaeus any other probable source from which he
could bave derived knowledge, or supposed he could
have derived knowledge, of what was said by elders
who were disciples of the apostles, except from Papias.
In his third book he makes the following remarks :—

¢ And Polycarp also, not only having been made a disciple
by Apostles, and having lived among many who had seen the
Christ, but also having been appointed by Apostles bishop
in Asia in the church in Smyrna, whom we also have
geen in our early youth (for he survived for a long time,
and being very aged, gloriously and most conspicuously
baving suffered martyrdom, he departed this life), always
taught these things which he learned from the Apostles,
which also the church hands down, and which only are
trae. All the churches which are in Asia bear witness to
them, and those who till now have gucceeded Polycarp,
who i8 o witness of the truth much more worthy of credit
ond reliable than Valentinus and Marecion and the rest of
those who are wanting in judgment. Who also having
come to Rome in the time of Anieetus, turned many of
the heretics before mentioned to the church of God, having
proclaimed that he had received from the Apostles as the
one and only trath, that which has been handed do#n Dy the
church. And there are some who heard from him (xai <ioiv
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John the diseiple of the Lord bay-

ing gone to bathe at 1iphesus, anq geeing Ce'rmtguihw(;&;)xsg
sprang out of the bathing house thho_ut having ;:Ll eld, b
exelaiming, Let us flee lest the bathing house shou o
sinee Cerinthus, the enemy of the ruth, is init. Ath 013‘-
carp himself once angwered Ma.rci.on when he came 1n OQ,;::
sight, and said, Do you recognise me 71 recogr?se e
firgtborn of Satan. So great caubion the \Apcistﬁes ;md
their disciples (oi dmdorolo xai of pabyral av‘rwvg H:b
in not holding communication even 80 for as a wor.d “:f b,
one of those who falsify the truth, as Paul also said, '
man that is heretical after a first and second nqumtlz?,
refuse, knowing that such a one is perverted and sinneth,
being self-condemned.”’ !

of dryroores abvrob) that

We see from this passage that Irenaeus had, or
thought he had, means of knowledge of what was said
and done by the disciples of the apostles, by reason of
statements made to him by persons who'ha,d heax:d
Polycarp when he visited Rome in the time of A.m-
cetus, who Lad been bishop of Rome before Soter (ihe
predecessor of Eleutherus), who wasg, as Irenaeug t-ells
us, the bishop of Rome'at the time he was writing.
According to Kusebius, Anicetus was bishop for'
cleven years, Soter for eight, al:l(‘:! Eleutherus for
eithier thirteen or fiftcen. The visit of I{o]yca,rp to
TRome would thercfore De not less than eight years,
and 1ot more than thirty-four yenrs, befon:ei Irenacus
was writing. This possible source of traditions, sup-
posed to be derived from disciples of the apost}es,bg.ocs
o long way to weaken any inference that the [mbbu;,;c
we are considering is derived from Papins; but t’m
matter can be pursued further. I?ex}aeus malkes
mention of clders who were the disciples of the
Ady. Haer. lib, iii. cap. 8,8.4,1 Stieren, p. 433.

I

¢ Irenaeus,
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apostles in an earlier part of his fifth bo
T ok (¢ -
which 1s as follows:— (chapter v.)

$ V_Vhere, then, was the first man placed ? Obviously in
pamdnsg,‘ as it is written, And God planted a garden
(paradisum) eastward in Eden, and there he put the man
}vt.xom he had formed. And thence he was cast out into
this \yor.ld, having been disobedient. Wherefore the elders
the dlS?lpleE of the Apostles (of wpeoBirepor, rov d-:ron"ré)\un:
pabhyral, presbyteri qui sunt apostolorume diseipuli), also
s_ilsy that t.pose who were translated were translated :‘.here.
For paradise was prepared (jrowdoty & wapddeioos, prac-
paratus .ast.pamdisus) for just men and those who have
the spirit ; into which also Paul the Apostle was earried
I}I'ld heard words unspeakable (elokopeofeis Frovoer difnTa
pipara) as regards us at present; and that those who have
been translated remain there until the consummation as
a prelude to incorruption.’?

As paradise i8 the subject of both quotations, there
can be little doubt that the elders, the disciples of the
apostles, are the same in both cases. It will also be
noticed that in both cases a quotation is made from
Paul which may be an addition madec by Irenaeus, or
may, which is perhaps more probable, come from the
au.thority from whom be quotes. If that is so, one
object of that authority would seem to be to show that
the elders he quotes from agree with Paul.

.The last previous mention of elders as the sourecs
of information made by Irenaeus is in chapter xxvii. of
his fourth book, and is in this wise: Irenaeus is
endeavouring to controvert the contention of the
Gnostics that the God of the Old Testament was not
the same God as the God of the Christians ; and iu so

! Adv. Haer. lib. v, eap 5, 8. 1, 1 Stiersn, pp. 727, 728,

1
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doing he backs up his argument by the authority of
an clder, whom hic does not name.

«As T have heard from a certain elder who had heard
from those who had seen the Apostles and from those who

had learned (Quemadmodum awdivt ¢ quodam presbytero
qui audicrat ab Lis qu apostolos viderant et ab his qui

didicerant).”!

What Irenacus means by those who had learned may
not be quite eertain. 1 understand the term to mean
from those who had learned what the apostles taught,
not necessarily from the apostles themselves, but
from others who might know. There is a probability,
therefore, that these persons are the persons whom
he afterwards describes as the elders, the disciples of
the apostles, and that the source of his knowledge as
to what was said by tho last-named elders was the
aunamed elder who had lheard those also who kad
scen the apostles. Irenaeus makes various statcments
on the authority of this elder :—

¢ That that reproach which would be from the Seriptures
was enough for those of old time for what they did without
the counsel of the Spirit." !

After this, after some other examnples, Irenaeus
quotes from 1 Kings xi. 1, as to Solomon and his wives,
according to the LXX, winding up

¢ Aud the Lord was angry against Solomon, for his
heart was not perfect towards the Lord as was the heart of
David his father,’ ?

and proceeds,

¢The Scripture sufficiently rebuked him, as said the
elder, that no flesh may boast in the sight of God; and
that on necount of this the Lord descended to thosa plaees

11 Stieren, p. G48. 2 Ibz'd‘ p. 650.
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which are uuder the earth, preaching for them also the
good tidings of his coming, there being remission of sins
to those who believe in him. Now all those who were
boping for him believed in him, that is all those who
announced beforehand his coming and were subject to his
directions, the just men, both prophets and patrinrehs, to
whom like as to us he remitted their sins, which we onght
r(:}ot to' impute to them if we would not despise the grace of
od.’

We see here the elder deals with a topic akin to
thuse dealt with by the disciples of thie apostles in
the two previous extracts; the state of the prophets
or patriarchs who died before the coming of Christ
naturally leading up to the state of those who were
translated, as the state of those who were translated
leads up to the consideration of the resurrection of the
just.  After more to the like effect, Irenaeus pro-
ceeds : —

* We ought not, therefore, saith that older man (senior),
to be proud nor to blame the ancients, bui ourselves to
fear lest by chance after the knowledge of Christ doing
something which does not please God, we may not have
further remisgion of our sins, but may be excluded from
his kingdom. And that Paul therefore said. “For if he
gpared not the natural branches perchance neither may he
spare thee, who when thou wast a wild olive wast grafied
into the fatness of the olive and wast made a partaker of
itg fatness.” Bimilarly also you sce that the misdoings of
the people were deseribed, not on neconnt of thoese who
then transyrousel, hat for our rebuke, wnd that we might
lonow thut the Uod agninst whoimn they offended and against
whom cortuln of tiows who arn said Lo havoe believed now
olfond, is ono aud the samo. And thut the Apostle showed
this very plainly in Lis epistle which ia addressed fo the

' 1 Stieren, p. 660,
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Jorintldang, saying, “ For I would net, bretliren, have
you ignorant how that our fathers were all under the
cloud,” &e. {quoting 1 Corinthians x. 1-138)."!

Ircnaeus then proceeds further to enforce lis
position in words not necessurily those of the older,
ninking two quotations frour the gospels, and seveu
from Paul, and one from the Psalms when in the
twenty-eightli chapter he makes the following re-
mark :—

“Truly the eclders (presbyleri) showed those to be
senseless who from those things which happened to them
who formerly obeyed God try to introduce another I'ather.’ 2

We see here that Irenacus, from speaking of the un-
named elder, suddenly jumps to the elders. It may
be presumed that these elders are those who lhad
learned, wlio are referred to as the sources of the
information communicated to Irenazeus by tlie un-
named elder. We sec also that the unnamed clder
hiad a habit of winding up his statements with an
appeal to the authority of the upostle Paul. This
appears, certainly, from the passages which Irenaeus
expressly quotes from the unnamed elder, and is
suggested by the abundanee of quotations from Paul
vceurring in places which, though not expressly quoted
from the ummmed elder, are not improbably derived
from him. Again, in the thirtieth chapter Irenacus
cites an elder (presbyter) in justification of the
spoiling of the Egyptians, and in support of the
position that we ought not to upbraid the patriarchs
and prophets about those things which the Scriptures
themselves lay to their charge. The similarity of the

' 1 Stieren, pp. 651, G652. * Ibid. p. 654,

e e . e - C e y
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topic shows that the same unnamed clder is mieant,
Again, in the beginning of the thirty-second chapter
Irenaeus remarks :—

‘Thus also an older disciple of the Apostles used to
contend about the two testaments (hugusmodi quoque de
duobus testamentis sewior apostolorum  discipulus dis-
putabat), showing that both were by one and the samnc
God,” &e.!

Here we see Irenaeus, instead of deseribing the elder
as one who had heard from those who had scen the
apostles, describes him as a disciple of the apostles ;
but the identity of tlie topic raises the inference that
the same man is meant, and we ought not to correct
the former and more precise description by the latter
and vaguer. The former description rather shows in
what sense the latter is to be taken—that is, that by
disciple of the apostles Irenzus merely meant a man
who held the apostolic doctrine, which he had derived
from others who had themselves derived it, but not
immediately, from the apostles. The next reference
we get to elders is to the elders the disciples of the
apostles, mentioned in the fifth chapter of the fifth
book. There cannot be any rcasonable doubt that
they are the same elders as werce previously mentioned
in the twenty-cighth chiapter of the fourth book, and
that they aro the authorities upon whom the wmamed
elder makes his statements: that is to say, they are
men who had learned the apostolic doctrine, not from
the apostles directly, but from other persons, who
were, a8 Irenaeus supposed, able to teach it. We see
Irenaeus makes the same change in referring to these
elders as he does in referring to the unnamed elder.

1 1 Stieren, p. 664.

”
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The unnamed elder is first presbyter, or senior, and
afterwards becomes senior apostolorum discipulus.
The clders, iis authorities, are first presbyteri, after:
wards presbyteri apostolorum diseipuli.

The question now to determine is, who is the
unnamed elder ? He is, to begin with, some one with
whomt Irenaeus has come into personal contact; and
Irenaeus professes to quote his oral teaching, not his
books. Several persons have been suggested, such as
Papias, Polycarp, Pothinus. It mnay be taken as
certain that neither Papias nor Polycarp can be meant,
for Irenacus would not describe either of them as
having heard those who had scen the apostles, and
omit to mention what he believed of both of them,
that they had actually,heard the apostle John. This
objection would not apply to Pothinus; but the fact
that the elder is unnamed is a strong argument that
he was not Pothinus. Irenaeus would have every
motive to mention his predecessor in {he see of Liyons,
a bishop and a martyr, and this is a further reason
why neither Polycarp fior Papins can be intended.
The manner in which Irenaeus repeatedly refers to
this elder without mentioning his name suggests that
he must have had some reason for his reticence, which
was probably that the older in question was not a
persona grate to tho Church of Rome, and, having
regard to the position taken up by Irenaeus, that may
well have been. He was himself prepared to yield to
the teaching of the Chureh of Rome and abandon the
practices of his youth, as was shown in the matter of
the celebration of Kaster ; but he was not prepared to
excommunicate his old associates. Hc may therefore
very well have been prepared to cite as an authority
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some one whose peculiar views on some points may
not have been at all acceptable at Rome. The opinion
that the unnamed elder was not Papias is strengthened
by the fact that he appears to be a man having a
gFeat reverence for Paul—in fact, he appears to cast
his teaching into such a form as to show that the
doctrines of the elders upon which it was baged were
the same as those of the apostle. Now we have shown
that there is reason to suppose that Papias had an
aversion to Paul, that Paul was the other man to
whose teaching (rds dAhorplas dvrords) Papias pre-
ferred that of the Lord, to whose books he prelerred
the oral traditions of the elders.

We may therefore conelude that the citations
made by Irenaeus from the elders, the disciples of the
apostles, do not ecome from Papias, and that, therefore,
they have no bearing upon the present discussion.
It is very probable that the unnamed elder is the
authority from whom Irenaeus derived his information
as to the visit of Polycarp to Rome. If so, we see
another instance of his habit of teaching in the cita-
tion which shows that the conduct of John towards
Cerinthus and of Polycarp towards Marcion was in
accordance with the teaching of the apostle.

Papias is mentioned three times by Jerome. But
Jerome appears to have derived all his information
from the ‘ Ecclesiastical History’ of Tusebius, for he
mentions nothing that is not to be found there and
repeats a portion of the commentary of Eusebius.
In one place Jerome denies a report that he had trans-
lated the books of Josephus and of the saints Pupias
and Polycarp, saying that he had neither leisure nor
strength to express such great works in another
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tongue with the same elegance (eadem venustate),
from which perhaps the inference cught to be drawn,
that Papias had the reputation of writing in good
Greek.

Another notice of Papias is the passage which has
been interpolated in chapter xxxvi. of book 8 of the
‘ Ecclesiastical History * of Eusebius: ‘A man in all
things in the highest degree very learned, and knowing
the Scripture’ (dvip va wdvra 67¢ pdhioTa AoyiwTa-
Tos xal Tijs ypadis elbjuwr). Though not the words of
Eusebius, these words proceed from sonie one who must
have admired Papias and therefore it may be presumed
have been acquainted with his writings. As the New
Testament and especially thie gospels are better known
than the Old Testamgnt, an acquaintance with the
latter would be the more likely to furnisli the occasion
for the commendation.

I have now gone throngh the whole of the extant
notices of Papias by writers who were acquainted with
his works or, at all events, had the opportunity of
becoming acquainted with them. In those notices we
find evidence that Papias commented upon the Old
Testament, but we do not find evidence that he used
any books of the New Testament except the Apocalypse,
the first epistle of John, and the first epistle of Peter.
If the object of his work was to expound either tho
gospels or the discourses of Jesus, this is a very
eurious result, for in that event his work must have
contained comments upon nearly every passage in the
gospels, and it is strange that no one of those com-
ments should have been preserved. It would not do

from the scanty remains of Papias to draw the infer-
ence that he did not cite and comment upon some
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passages parallel to those contained in the canonical
gospels. As I have already noticed, it is lighly
probable that some snch passages were to be found in
his book, but on the other hand the nature of the ex-
tant notices makes it highly improbable that the bulk
of his work was made up of comments upon such
passages, that out of (say) twenty specimens taken at
random no one should be a fair sample of the bulk.

The examination of the notices of Papias therefore
gupports the conclusion that his work consisted of
comments upon the Old Testament and perhaps also
of some on the Apocalypse which he may have re-
garded as equivalent to one of the prophets. That is
to say, the investigation into the extant notices of the
work leads to the same conclusion as the investigation
into the usage of the name by which it is called.
That is to say that by the word Ady.a, or oracles,
Papias meant the Old Testament or some part of it, and
that when Papias says that Matthew wrote or com-
piled the oracles he means that he wrote a catena of
Old Testament prophecies.

12y

CHAPTER VII

BLEEK'S ANALYSIS OF THE OLD TESTAMENT
QUOTATIONS 1IN TUE GOSPELS

I wint now pass on to consider whether any other
traces can be found of a Dook such as I have inferred
Papias wttributed to Matthew, that is to say, a col-
lection of Messixnic prophecies in Hebrew, with or
without their interpretation as applied to the life of
Jesus.

There has been great controversy, as is well known,
upon the question whether the canonical gospel of
Matthew was originally written in Greek, or in Hebrew
or Aramaic. “And with a view of determining this
question, the quotations of the Old Testament con-
tained in it have been subjected to a rigorous scrufiny
to try and ascertain whether they were taken from
the Septuagint version, or arc independent translu-
tions from the Ifcbrew. Of course if it could be shown
that the quotations were independent translations
from the Hebrew, it would be evidence so far that the
book was originally written in Hebrew, or at all events
in some language other than Greek. If, however, the
quotations came from the Septuagint, that would tend
to show a Greek original.

Now, examining the quotations with this object, the

K
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German critic Bleek arrived at the following conclu-
sions, which I will cite in the words of Dr. Davidson,
through whom I am acquainted with them ;'—

¢ According to him (Bleek) the citations in the Gospel
are of two kinds, namely, those in which the Kvangelist
gives pragmatic indications respecting the fulfilment of
expressions in the 0Old Testament, and those where the
passages ure quoted or used in the course of the narrative,
a8 they occur in the discourses of persons who are intro-
duced speaking. The latter are adduced according to the
LXX, sometimes verbally even in eases where the LXX
depart from the Hebrew, and sometimes with more free-
dom, but not in such a way as to lead to the supposition
of the deviation being due to consultation of the Hebrew
text. The former are adduced according to the writer's
own translation fromn the IHobrew, departing not mercly
from the words, but also the sense of the LXX, whose
expressions are seldom seen through the places.’?

Davidson then makes the following remark :—
* The fact that the Messianic passages are everywhere
cited after the Hebrew is obviously favourable fo the
hypothesis of an Aramaic original,” and he then pro-
ceeds to combati the argument in favour of a Greek
original, which is deduced from the much larger
number of quotations which follow the Septuagint.

At a subsequent place he sets out a list of sixty-
one quotations, or rather quotations from and allusions
o the Old Testament.3 Of thesc, eleven are marked
as Old Testament statements, stated to be fulfilled,
cited from the Hebrew. Thirty-two are marked as
belonging to the second class, in which the LXX are

! In his introduction to the study of the New Testament, Bleek
merely refers to the matter shortly. See the translation in Clark’s

FPoreign Theological Library, vol. i. p. 295. .
s Introduction lo the Ncw Testament, vol. i.p. 378. * 1bid. p. 420.
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followed, and twenty are not marked at all. It will De
uoticed that two quotations are marked both ways,
and when looked at they are found to be mere allu-
sions too vague to be of any account. Of the twenty
not elagsed, some I think might be fairly set down as
quotations from the LXX. The rest are allusions ratlier
than quotations, but usually give sufficient indications
of the LXX as their source.

Davidson, after some remarks, sums up the ques-
tion in the following terms:—

*But, notwithstanding the cxeeptions taken fo the
classification by Iébrard and Delitzseh, it is substantially
a sound one. In the first class seven agree more or less
closely with the Hebrew, and only two with the LXX;
in tho second chuwsy there nre three grndnfionnl excoptions
to the derivation from the LXX."!

Davidson lias only before mentioned one quotation
of the first class as agreeing with the LXX, that in
Matthew i. 28 :—

‘ Behold, the virgin shall be with child and shall bring
forth a-son and they shall call his name Emmanuel, which
is, being interpreted, God with us ('Iod 5 wmapfévos é&v
yeorpt &e xal Téferar vidv kai xadévovow 76 Gvopa adred
"Bupavovih & éotv pebeppnvevipevoy Med fuiv & @eds).’

This quotation agrees with the LXX according to the
Alexandrine and Sinmaitic Codices, with the exeeption
that it has xaréooveow, in the third persan plural
netive, mstead of with the Alexandrine, xaléoecs, In
the second person singular active, or with the Sinaitic
xaréoe, in the sccond person singular middle or third
person singular active, and that it adds the words pefeg-

Y Introduction to the New Testament, vol. i, p. 422,
K2
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pnvevopsvor Mef' fudy o Ocos, * which is, being inter-
preted, God with us,” Ifithecompared withithe common
or Vatican text which agrees with the Alexandrine in
the reading xaXécers, there is the further difference
that the word é£e is used instead of Nipyreras,! in the
phrase ¢ be with child’ (literally, “ have in her womb’),
instead of ‘take in her womb.” The first impression
produced is undoubtedly that Davidson is right nind
that the quotation came fromn the LXX. 1 shall, how.
ever, be able subsequently to adduce reasons which
will make it probable that the quotation is taken
from an independent translation, and that the resem-
blance to the LXX is produced by assimilation,
whether by the original author of the gospel or a sub-
sequent hand.

Pagsing on fo the quotations of the second class
which agree with the Hebrew—one of them, Matthew
ii. 6, ‘And thou Bethlehem, &c., s a Messianic
prophecy put into the mouths of the chief priests and
geribes, and ought rather to fall into the first class,
not occurring in the discourses of Jesus or his mter-
locutors. Another, ‘Behold I send my messenger
before thy face who shall prepare thy way before
thee,” put into the mouth of Jesus, Matthew xi. 10,
occurs verbatim as part of the narrative in Mwrk i. 2.
We have only to assume, with many critics, that
Mark here represents the more ancient form of the text,
and the quotation will fall into the first cluss. The re-
mainingallusion, for it canscarcely be called a quotation,
that in Matthew xxii. 24, <Moses said, if a man die

' The reading of the Vatican codex, according to the edition pub-
lYished under the auaspices of Pius IX, Pontitgx Maxxm.us., Romae,
1872, is AMdpperas ; nccordingto Tischendorf, Lipsiae, 1850, it is Myerai,
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Laving uo children, his brother shall marry his wife
aid radse up sced undo his brother,” I must leave to
Hebrew scholars. A comparizon of the Greek and the
English version of Deuteronomy does not disclose any
reason why it should not come [rom the LXX as well
a8 anywhere else.

In considering Bleek's elassification of the quo-
tnbions wnd Davidson’s eomments on i, it must be
remembered that Bleek’s contention is that the gospel
contes from au Greek original and Davidson's that it
comes from an Aramade original, and that the clas-
aifieation of e yuotations, in  which they bhoth
substantially agree, supports neither theory effectively,
but Bleek’s Letter than Davidson’s, by far the larger
portion of the quotytions coming from the LXX. It
1s therefore not surprising that the theory should hold
rathier better than Davidson allows if to do.'

! This distinction between the gnotations is reeognised by Dr.
Westeott, the present Bishop of Durham. He says, Iutroduction to
the Study of the Gospels, Tth edit. p. 229 note «, speaking of the Old
Testament quolations in Mptiliesw : *These may be divided into two
distinet elasses ; the first consisting of sueh passages as are quoted
by the Kvangelist himsell, as foltilled in the life of Christ; the
second of such as are inlerwoven into the discourses of the different
characters, and form an inlegral part of the narrative ilsell. . .. The
first class is made up of oviginal renderings of the Hebrew text, while
the second iy in the main in closo necordance with the EXX, even
where i deviples from the Hebrew!' Dy Suadmon is ndso {0 tho saimo
elfeet.  Spenking ol the Old Teslunent quotations in the gospels, he
says : ' Severnl such quolations ure peculiar to Ht. Matthew, and are
inlroduced by him with the formula * that iU might be fulfilled.”” In
these enses the ordinnry rule is that the Evangelist does not tuke the
yuotation from the LXX, bul trauslates direetly from the Hebrew, 1t
is otherwise in the case ol quolations whieh Matthew hasin ecommon
with the other Evangelists.. As arule they are taken from the LXX,
and when they dilfer from our text of the LXX, all agree in the devia-
tion.! See Introdue ivn to the New Lestament, 4th edit. p. 145,
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CHAPTER VIil

TUHE BYNOPTIO GOSPELS PARTLY FROM GREEL AND PARTLY
FROM ARAMAIC BOURCES

Tus theory, primd facic supported by the analysis of
the quotations, is that the canonical gospel of Matthew
comes from two different sources, one a work on the
interpretation of the Messianic prophecies originally
written in Hebrew, another containing the discourses
of Jesus originally written in Greek.

If this theory can be sustained, it evidently sup-
ports and is supported by the interpretation I have
put upon the extracts from Papias. The Hebrew
beok attributed to Matthew will be the origin of
the portien of the gospel which deals in the inter-
pretation of Messianic prophecies, and the Greck bock
attributed to Mark may be the nucleus of the portien
of the gospel containing the disconrses of Jesus.

Now is there anything to e said against this
theory ? I think there can be no doubt at all that e
quotations which are independent translations from
the Hebrew indicate a Hebrew or Aramaic original,
but it is not so certain that the quotations agreeing
with the LXX indicate that the work which contains
them wag not originally written in Hebrew or some
language other than Greek, or did not contain Hebrew
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quotations.  For in translating into Greek there
would no doubt be a tendeney to assimilate the
quotations to the LXX., Now the first thing to con-
sider is——Cun the rescmblanee of the quotations in the
discourses to the LXX be explained on the supposition
of intentional or unintentional assimilation ? And now
we are ab once confronted withi the difficulty-—that the
quotations from the L XX occur exactly in the places
wliere agsimilution would be difticult, and an indepen-
dent translation where the assimilation would be easy.
Wlen a quotation is made in the course of a speech
and 1ts language worked up iuto the language of the
speeeh, the femptation to miake an independent
translation must be very great.

Yor to adapt the language of the speech to an
already existing Version must be very difficult. Still
greater must be the difficulty wlicre therc is a mere
wllusion and not u quotution, to preserve this allusion
in the translation, not on the oue hund ebscuring it
altogether or on the other turning it into a quotation.
Yet many such allusions to the LXX are to be found
in the gospels, and, with the doubtful exception I
have mentioned, not one, as Davidson concedes, to
the Hebrew. '

This argumentis strengthened whenit is recollected
that it is asswned on nll sides that the gospel wonld
not, properly speaking, be written in Hebrew but in a
lungnage having a relation to it, desceribed as Aramaic
or Aramaean ; an allusion therefore would pass from
Hebrew to Aramaic. Asg thus disguised, how very
difficult would be the process of producing the resem-
blance to the LXX in a Greek version! Thus in
Matthew xxvi. 64, Jesus says:—
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‘ Henceforth ye shall see the Son of Man sitting at the
right hand of power and coming in the clouds of heaven (dn’
dpre Sfpeole Tov vibv Tob dvfpdmou Kabripevor éx Seliav s
Suvdpews kai épxdpevov éml T vededdw Tod obpavoed).’

This contains an allusion to Daniel vii. 13, and
also to Psalm ex.

Daniel vii. 13, according to the proper LXX
version, may be rendered thus :—

‘I beheld in a vision of the night, and lo, in the clouds
of heaven one caine as a son of man (Ededpovy év Spdpare
75 Vukos Kai 1807, érl 1y veheddy 10D ofpaved, ds vids davlpe-
7ov fpyero).’

Or, according to the version of Theodotion, which
in the case of the book of Daniel supplanted the LXX
in the primitive ehurch :—

‘I beheld in a vision of the night, and lo, with the
clouds of heaven one coming as a son of man ("Efewpouy
& Spapdre Tis vukrds xai iBov, perd TV vepeAdy Tob odpavot,
b5 uivs dvpimoy épxdpevos).’

The words of Psalm ex., to whicl: allusion is made,
are as follows :— The Lord saith unto my Lord, Sit
thou at my right hand until I make thine enemies
thy footstool.” According to the LXX—Llmev ¢ Kipios
76 kUplp pov, xdbov éx Sckiidw pov, KT\

Wo see therefore thnt tho pnssnge in Mutihow
blends together allusions to two distinct passages in
the Old Testament which have no connection what-
ever with each other; that as far as the allusion
goes the very words of the LXX are used in both
cases, that is, of course, allowing for the grammatical
changes rendered necessary by the form of the allusion.

There are in this way repeated eight words out of
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the passage in Daniel and three out of the passage in
the Psalms. The allusion in onerespect approximates
more nearly to Theodotion than to the LXX, that is
 the use of the participle dpyéuevor. But this is
t00 natural a change to lay stress on. The parallel
passage in Mark agrees with Theodotion in the use of
the preposition perd instead of i, that is according
to the weighit of aunthiority, though one unetal G und
sowe other authorities read éwi. Iowever, this would
not be cnough to raise an inference of the use of
Theodotion by Mark or even of an assimilation o his
text, as the allusion to the same passage in Daniel in
the Apoendypse (1. 7), which must be older than both
Mark and Theodotiop, has perd instead of 7.}

Now there are several points to be noticed upon
the production of a resemblance of this sort. What
is to suggest to the supposed translator that the
passage disgnised in the Aramaic is an allusion to the
particular text of Daniel or the Psalins? Having
found this out by the process of turning it into Hebrew
and Chaldee, he has $o find what words are intended
to reproduce the words of Daniel and the Psalm.

He must then further compare these with the LX X so
as to get the corresponding rendering into Greek, being
carcful meanwhile not to quote exactly, und so furn
the allusion into w quotation.  Supposing this part of
the gospel originally written in Greek, the resemblunce
arises naturally from the effect upon the mind ol the
writer of his recollection of the Greek version.

But when a quotution is to be made independently,

1 As to the antiquity of the version of Daniel found in most copies
of the LXYX, and aseribed to Theodotion, sce Dy, Snhinon's Infroduc-
fion to the New Lestamend, 4th edit. p. 595,
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not worked into the context of any speech, as in the
case of the Messianic prophecics, which are quoted to
ghow their fulfilment, the assimilation to the LXX
might be made with ease.

But the strongest argument against the discourses
having originally quoted the Hebrew, in whatever
language they were written, is to be found in the fact
that in places where the sense of the LX) differs
from that of the Hebrew, the LXX agrees with the
context of the passage, which the Hebrew does not.

I will give two illustrations. In the narrative of
the temptation, when Satan tries to persuade Jesus
to fall down and worship him, Jesus answers him,
‘It 18 written, Thou shalt worship the Lord thy God,
and bim only shalt thou serve’—Matthew iv. 10.
Kipiov 7ov ey aov mpoarvvicers xai aiTe pove
Aatpeioecs.

This quotation follows the LXX. The emphatic
word is ‘only,” and is to be found in that version, Deut.
vi. 18, according to the LXX, Kipwr 7or Océv gou
PoBnbiay xal adrdp péve Aarpedaers.!

If we turn to Deut, vi. 18, we read in the revised
version franslated direct from the Hebrew, *Thou
shalt fear the Lord thy God and serve him,” where
that word is wanting. If this be substituted for the
quotation from the LXX, it would make n compara-
tively flat answer. It would be strange that the force
of the expression should be so much improved by a
translation.

To take another illustration. 1In Matthew xv.
Jesus accuses certain Pharisees and scribes of trans-
gressing the conmandment of God because of their

' The Alexandrine Codex reads rposkwhoes in place of poBndfoy.
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tradition, instancing the permitting a son to make o
gift to the temiple instend of honouring, which I sup-
posc means supporting, lus father. Ile then goes on :-—

*Ye hypoerites, well did Isaialy prophiesy of you, saying,
‘ This people honoureth me with their lips, but their heart
us far from me; but in vain do they worship me, teaching
a8 their doctrines the commandments of men.””’

This quotation is taken from the LXX, with, according
to the better texts of Matthew, the omission of some
plirases, and at all events fairly represents the meaning
of that version, and as so construcd deseribes the
practice condemned by Jesus. It is indeed possible
that the LXX ought te be construed ¢Teaching the
preeepts and doetrines of men;’ but still, even if the
word xai is retained, as of course it should be, it is
possihle to construe the sentence as a double accusative,
¢ Teaching as their precepts even the doctrines of men.’
But turning to the version of the passage translated
direct from the Hebrew, we read :—

* Jor as muel as this"people with their lips do honour
ine, but have removed their heart far from e, and thewr
fear of me is a commmandinent of men which hath been
tanght them, therefore behold I will proceed to do a mar-
vellous work among this people,’ &e.

Ilere we sce the clinrge is wholly different; it is not
that the people substitute for the commandments of
God the commandmentsof men which are inconsistent,
but that they fear God, which no doubt is itself a com-
mandment of God, not because it is such, but because
it is & commandment of men. It will be seen, there-
fore, that the text, as appearing in the Hebrew, would
not answer the purpose for which the quotation is
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made ; it would not describe the practice condemmed
by Jesus. It follows, therefore, that the passage must
have been originally written by some one who derived
his knowledge of Isaiah from the LXX version, and
therefore, we may conelude, in Greek. There is no
possibi]ity here of avoiding this conclusion, by suppos-
ing the quotation to have been assimilated to the LXX.
If this were done, the whole of the eontext must have
been altered to fit the quotation, which under the eir-
cumstances is impossible. :

We see, therefore, that an examination of the
canonieal gospel of Matthew strongly eupports the
conelusion that it is derived from two sourees—omne
Hebrew, or at all events which quoted the Old Testa-
ment in Hebrew, and the other Greek, and the Hebrew
gourec related exelusively to the Messianic prophecies,
and might, therefore, be such a book as Papia3 attri-
buted to Matthew, if I have interpreted his menning
aright.

It must be noticed that of the quotations we have
been eonsidering which show traees of being indepen-
dent translations from the Hebrew, one only is to be
found in any other of the gospels besides Matthew,
that from Malachi iii. 8, * Behold I send my messcenger
before thy fnee,” &e., which is found nlso in identiend
words in Mark and Luke. Now, nssuming that the
writers of the three synoptic gospels made use of
common written materials, it is an interesting inquiry
whether this difference is produced by the writer of
Matthew having inserted these quotations in the text,
or by the writers of Mark and Luke having struek
them out. Of the eleven quotations to be considered,
four occur in the early chapters of Matthew, and

-
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another in the narrative of the repentance ani death

of Judag, where the narrative

of Matthew is not parallel

to Mark and Lule. This reduces the number to be
compared to six, for of eourse whatever induced a
yariation in the facts recorded wounld account for the

omission of the prophecies
stated to be a fulfilment.

of which those facts were
Of these six, one is in fact

contained in all three synoptie gospels. The contexts of
the passages in which four of the remaining five oceur,
do not afford any eertain indication whether the quo-

tations have been inserted

by the author of Matthew,

or left out by the authors of Mark and Luke.
The remaining ease, which is that of the quotation
contained in Mntthew xii. 18-21, I will consider at

length.

Matthew and Mark both contain the account of
the healing of the man with the withered hand in
nearly the same words, from the conclusion of which

they run as [ollows :—

Matthew xii. 18-21.

Then saith lie to the man,
Giretell forth thine hand.
And he stretched it forth ;
and it was restored whole,
us the other. Tl the
Pharisces went ont and took
sounsel against him, how
they might destroy him,
And  Jesus pereeiving it
withdrew from thence; and
many followed hirm, and he
healed them all.

Mark 1. 5-12.

IIe saith uuto the man,
Streteh forth thy hand. And
Le stretched it forth; and
his hand was restored.

And the Phurisees went
ont and  straightwny with
the Herodians took counsel,
hiow they might destroy hin.
And Jesus with his diseiples
withdrew to the sea; and o
great multitude from Gali-
lee followed him, and from
Judaea, and from J ernsalen:,
and from ldumaea, and from
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And charged them that
they should not make lim
known, that it might be ful-
filled which was spoken by
Isaiah the prophet, saying,

Behold my servant whom
I have chosen;

My beloved in whom my
soul is well pleased :

I will put my Spirit upon
Liim.

And he shall declaro judg-
ment to the Gentiles.

He shall not strive, nor
cry aloud.

Neither shall any one hear
liis voice in the streets.

A bruised reed shall he
not break,

beyond Jordau aud about
Tyre and Sidon, a greab
multitude, learing  what
great things he did, came
unto him. And he spake
to his disciples, that a little
bout should wait on lhim
becanse of the crowd, lest
they should throng him.
For he had healed many ;
insomuch that as many as
had plagues pressed upon
bim that they might touch
him.  Aud the unclean
epirits whensoever they be-
held him fell down before
bhim and ecried, saying,
Thou art the Son of God.

And He charged them
much that they shoull ngt
make him known.
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And swoking flax shall he
uot quench,

Till he send forth judg-
ment unto victory,

And in his name shall the
Gentiles hope.

These narratives are evidently taken {rom w coin-
mon written source.  They differ in two respects.
Matthew, instead of the detailed deseription of the
healing of the great multitude, including strangers
from Idumaca and beyond Jordan and nbout Tyre and
Sidon, has shortly, « Many followed him and he healed
thewn.” On the other hand, this gospel sets out the
passage from Isaiah which is not found i Mark., It
will be noticed that the words immediately preceding
this quotation are nearly identical with the concluding
words in the extract from Mark.

Matthew xii. 16. Mark in. 12.

v . s a4 5 N .

kal émeripnoey alrols fva kal mwoAAd émeripa abrols

uh Puvepdv abroy woujowaw, va py adrov davepov movjorw-
“Iva TAnpwly, 1A < ow

Now, is it possible to determine what was the
original text of this passage? Did the writer of
Matthew abridge the account of thoe healing of the
nltitude, or the writer of Murk nmiplify it 2 Did the
writer of Matthew insert the quotalion from Isainh,
or the writer of Mark leave it out? Both questions
admit of a satisfuctory answer, whicli is this: both
writers abridged their original, the writer of Matthew
by substituting a short summary for the detailed
narrative of the lcaling of the multitude, and the
writer of Mark by omitting the quotation, so that the
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original might be restored by adding to the extract
from Mark the latter part of the extract from Matthew
confaining the quotation from the words, ‘That it
might be fulfilled,” &e.

This'may be shown from the following considera-
tions. The material part of the prophecy is contained
in the words, ¢ He shall declare judgment to the Gen-
tiles,” and again, ¢ And in his name shall the Gentiles
liope.”! But Matthew’s narrative contains nothing
of whieh this could be a fulfilment ; on the other hand,
in Mark we read of a great multitude from Idumaea
and beyond Jordan and about Tyre and Sidon, to
which the prophecy is evidently intended to vefer.

This conclusien is confirmed when we look at the
parallel passage in Luke vi. 17. There we read of * a
great number of the people from all Judaea and Jeru-
salem, and the sea coast of Tyre and Sidon, which
came to hear him and to be healed of their diseases.’

For a passage analogous to what I suppose the
original narrative, altered differently in Matthew and
Mark, to have been, I may refer to Matthew iv. 18-16.

Before leaving this topie, it may be as well to re-
mark that the reason of the writer of Matthew omitting
the words containing the description of the great
multitude from Galilee, Judaea, Jerusalem, Idumaen,
beyond Jordan, and about Tyre and Sidon, is this.
In his anxiety to assemble a large audience for the
germon on the Mount, he transplanted some of them
into another place (see chapter iv. 28-25 and chapter
v.), and so left the prophecy standing without its
fulfilment.

! Compare the comment of Justin on the same passage: ‘Is it
then on the patriarch Jacob that the Gentiles and you yourselves
hope ?' Dial. c. 135.
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The consideration, therefore, of this passage sup-
ports the conclusion that the Messianic proplhecics,
whicl: arc independent translotions from the Hebrew,
formed part of the material conmmon to the three
synoptic gospels, and that it was the writers of Muark
and Luke who struck out, and not the writer of Matthew
who tnserted Uiese passages.
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CHAPTER IX

BOURCE OF MESSIANIC PROPHECIES COMMON T0 MATTUEW
AND JUSTIN MARTYR

Ir a collection of Old Testament prophecies relating to
the Messiah existed in the early Church, we might
expect to find traces of it in other books besides the
canonical gospels, and the first place to which one natu-
rally turns. fo test this expectation is Justin Martyr.
Upon his quotations, Dr. Abbott, in his article on
the Gospels in the ‘ Encyelopmdin Britunnicn,’ after
observing that in long passages he generally quotes
the LXX accurately, makes the following remark:
‘Messianic passages, even when long, are modified
(sometimes with a closer return to the Hebrew original)
by Christian use and adaptation to Christ.” It must
be noted that Dr. Abbott is dealing with Justin’s quo-
tations from the LXX for the purpose of combating
the inference that might be drawn from his evangelical
quotations, that he did not use the canonical gospels,
by showing that he quoted the LXX with equal in-
accuracy. He has to make ihe admission that in his
long quotations Justin quoted the LXX acecurately,
but out of this admission he makes the exception I
have quoted. So fur as my own reading of Justin goces,
I'should say that he always quotes the LXX accurately,
except in Messianiec prophceeics—that is, with such

e
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accuracy as to leave no doubt as to the source of the
quotations. But [ enn make no cluinm to have compared
the whole of his quotations. But the converse s not
always true; there are Messianic passages in Justin
which appear to have been quoted from the LXX.

But it must be borne in mind that Justin’s quota-
tions have certainly to some extent—ypossibly to a
considerable estent—been assimilated by his tran-
scribers. This can be proved to have taken place with
regard to a quotation frem DIsalm lxxxil. in his
dialogne with Trypho (cap. 124), which Justin gives
expressly as accerding to the Hebrew text (ws pév
buels éEyyeiafe), und thew goes on to point out how
the LXX differs (K 82 75 1@r éB8omijrorra éEnqyioe
elppral). But when the passage is looked at, it is
found to agrec with the LXX verbatim. In fact, it
has been aesimilated by some copyist or editor in such
a way as to destroy the sense of Justin altogether.
1t is unlikely that such a stupid picee of assimilation
is the only specimen to be found in Justin. It is
more likely to be the work of some cditor who heed-
lessly carried out some general plan of assimilating the
quotations. The inference to be drawn is that much
preater weight is to be attached to Justin’s differences
from, than to his agreement with, canonienl books.!

There are eleven quotations contained in Matthew
which, according to the theory of Bleck, as expluined
above, might be expected to depart from the LXX.
Of these five arc to be found in Justin.? ‘

! See note at cud of chapter.

* fu arriving ot this statement I have relied upon the tables of
quotations from the Old Testanient contained in Dr. Davidson's /n-
trodaction to the Study of the New Testament, and on the index to
J. C. 1. Otto's edition of Justin Martye.

L2
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1. Isaiah vii. 14: “ Behold a virgin shall conceive,’
&c.; quoted Matthew i. 28, Justin, 1 Ap. c. 88,
and with its context before and after Dial. ce. 43 and
66, and partly quoted i. Ap. c. 83, Dial. ce. 67, 68, 71
and 84.

2. Micah v. 2: ‘But thou, Betlhilehem, &e.:
quoted Mabthew ii. 6, Justin, 1 Ap. ¢. 84 and Dial.
¢, 78.

8. Jeremiah xxxi. 15: ‘A voice was heard in
Ramah,” &ec.; quoted Matthew ii. 18, Justin, Dial.
e. 78.

4. Isaiah xlii. 1-4: <Behold my servant, &e.:
quoted Matthew xii. 17-21, Justin, Dial. ¢. 128 and
c. 135.

5. Zechariah ix. 9: ‘Tell yo the daughter of
Zion,” &c.; quoted Matthew xxi. 5, Justin, 1 Ap.
¢. 35, Dial. c. 58.

Lvery one of these quotations as it occurs in
Justin agrees with Matthew in something or other in
which Matthew differs from the LXX.

In quoting Isaiah vii. 14 in the ‘ Apology,’ Justin de-
paris from the LXX eonsiderably more than Matthew
does, but his subsequent quotations of the entire pas-
sage agree with the LXX, aecording to the Vatican
text, except in one word in which the two quotations
differ both from cach other nnd {rom the LXX, but in
which the last quotation agrees with Matthew. The
partial quotations, as far as they go, 18ov % mapOévos
év yagTpi Mjretar kai TéfeTar viov, agree exactly
with the LXX. These partial quotations usually have
Mjyrerar, but one immediately following the quotation
above cited from the * Apology’ like it, has & e, and
again in chap. 43 of the ¢ Dialogue’ Justin declares

1
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ihai the Jews said that Isaiah did not say, 1800 7?
wapbévos év yaatpi Efe, but 18ov 7 vedwis v yagTpi
Njretac xal Té€eTas vioy, ' o

In quoting Micah v. 2 and Jercminh xxxi. 1:>,
Justin agrees with Matthew exactly, except that in
both places he fails to quote the last two words of
Mieah v. 2, quoted in Matthew, and both Matthew
and Justin depart largely from the LXX. o

Justin quotes Isaiah xlii. 1-4 and Ze_scharmh ix. 9
twice. In both instances Justin’s quotation 1'e§embles
the LXX more nearly than Matthew does; h’oth
instances Justin agrees with Matthew in some points
in which bhe differs frgm the LXX, and in both
instances the latter of Justin’s quotations agrees
more nearly than the former with t.he LXX.'

The quotations from Isaiah vii. 14, Micah v. 2,
and Zechariah ix. 9 are given by Matthew from * ?he
prophet,” but by Justin the qu'ota,tion from Is’amh
and the quotation from Mieah in the ¢ Apology’ arc
veferred eorrectly to Isaiah and Mieah, and the quota-
tion from Zechariah irr the ¢ Apology’ inecorrectly to
Zephaniah, and in the Dialogue ' eorreetly to Zecl‘xa—
rich. On the other hand the quotation from Jerem'mh
xxxi. 15, which Matthew refers correetly to Jeremial,
is given by Justin as from the proph'ct.

Both Matthow and Justin ngree m corrcct]y. refer-
ring the remaining quotation to Isaiah, and in ?lxe
¢ Dialogue’ Justin, like Matthew, refers the quotation
from Micah to the prophet. '

It will be noticed that in only onc of the cases in
which Justin agrees exactly with Matthew In ti'm
words, does he agree also in the refercnec; and in
the othier ease in which he ngrees in the reference he
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differs in the words, and that passing Ly the last two
words of the quotation froin Micah, in nll cases,
except in the quotations of Isainh vii. 14 in the
¢ Dialogue,” in the extent of the quotation Justin agrecs
with Matthew, by which I mean that the quotation
begins and ends in the same place, Justin or his
transcribers sometimes supplying intermediate phrasecs
from the LXX, whieh are omitted in Matthew.

I will now consider more closely Justin’s quotation
of Isaiah vil. 14. He quotes it in his * First Apology,’
cap. 33, in the following words: ¢’'I80v 1) wapbéves v
yaoTpl Efer ral Téferar vior xal Bpolow Emi TG
dvopate avrob Mef' judvo O:ds.” (Behold the virgin
shall be with child and shall bring forth a son, and
they shall say in reference to his name, God with us.)

It will be noticed that the passage as quoted by
Juslin agrees with the passage as queted in Mntthew
in all the differences of the last-named passage from
the LXX.

1. It has the third persen plural of the verb Zpoi-
aw, ‘they shall say,” instead eof the second persen
singular of the verb xaléoes, ‘theu shalt call,” or
taking the reading of the Sinaitic Codex, xaréoes, ¢ thou
shalt call’ or *she shall call, where, though Justin
agrees with Matthew in the difference as regards the
number and person, he diverges further from the
LXX than Matthew, in using a different verb.

2. It has the words Me6’ judv o @eos,  God with
us,’” also found in Matthew, but net in the LXX, but
here again the divergence of Justin from the LXX is
much greater than the divergence of Matthew, for in
Matthew these words are added as an explanation of
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the word Fmmanuel, used in the L?(X, while in
Justin they take the pluee of thnt word itsclf. .
When we were comparing the passage as quoted
in Matthew with the LXX, we remarked tht%t the
primd fucte irupression prodnced wonld be that it was
originally taken from the LXX. ' .
We do not think that would be .the impression
produced by the passage from Justin. il‘herc: the
latter part of the quotation appears all entirely inde-
pendent version, though the former part would seem
to have been cither originally influenced by a recollee-
tion of the LXX, or to have been subsequently
assimilated to it. . ’
%%l;’:lwill now be necessary to censider hew far this
primd faeie impression is affected by thfa other quota-
tious of the passage by Justin. Justin quotes the
whole passage with its context befon.'o and after—-ﬂ}at
is to say, from the tenth to the sixteenth verse in-
clusive—twice in his dialogue with Try[;i}o. Having
made the quotation the first tin.le, he di\:erges fro.rr}
the topic to answer some objections of Trypho, and
then, after a considerable interval, expressly rgturns
to it again, and in so doing repeats the quotation he
had made before the digression. Both passages,
with a few exceptions, are intended to be, and in fact
are, verbatim quotations from the LXX, and t}lerefore
must have been intended to be exactly like one
another. But, notwithstanding this, -there are o few
Jifferences between them. These (Iltferellcgs must,
under the cirenmstances, be mere errors,.elther on
the part of Justin himself or his tran§cr1hers. Qn
the other hand, where the two quotations agree In



