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THE RECENTLY DISCOVERED SAYINGS OF
JESUS. DY PROLFESSOR ADOLF HARNACK,
BERLIN.

(Authorised Translation.)
1.

For the third time in the last twelve years we have re-
ceived from Egypt new fragments of the oldest evangelic
literature. In 1885 DBickell published a Papyrus-fragment
of great antiquity, contained in the Archduke Rainer's
collection of Papyri (Innsbrucker Zeitschrift fiir katholische
Theologie, 1885, iii. pp. 498-504; compare Mittheil. aus der
Sammlung der Pap. Ersh. Rainer 1 Jahrg. Nos. 3 and 4,
1887, and A. Harnack in Texte und Untersuchungen, v. 4,
1889, pp. 481-497). The little fragment (3.5x4.3 centi-
metres) corresponds with Mark 14. 26-30, but presents a
shorter and probably more original form. In 1892 we were
surprised by the discovery of a considerable fragment of
the Gospel of Peter, given to us by Bouriant (Mdmoires
pudbliées par les membres de la Mission Archiologique Fran-
¢aise aw Caire, vol. ix., fase. 1; cf. Texte und Untersuch-
ungen, ix. 2, 1893. The narrative of the Passion and
Resurrection is here presented in an independent, though
secondary, form. Now Messrs. Grenfell and IHunt have
discovered a Papyrus-leaf written on both sides (in the
form of a codex, not a roll, 15 x 9 centimetres), which con-
tains sayings of Jesus. It was found among a large number
of Papyri which they discovered on the site where the
capital of the Oxyrbynchite deme once stood. They date
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the fragment, on paleographic and other grounds, between
150 and 500 A.p»., and are inchned to ascribe it more exactly
to a date soon after 200. They have published it in a most
satisfactory form (together with a facsimile), and done
everything which can possibly be expected in an editio
princeps.  In preparing their edition they have consulted
Messrs. Conybeare, Ilarris, James, and Turner, whose
names are a guarantce that nothing has been omitted to
give the best and soundest conception of the precious dis-
covery. If I venture to write about the fragment, instead
of merely drawing attention to their work, it is not in
order to controvert the position of the editors or to im-
prove upon their readings. They have said nothing that
could be open to attack, and only in regard to one of the
Sayings am I in a position to advance beyond their read-
ings. DBut it 1s because I believe that one hypothesis which
they bave advanced amongst others regarding the character
and source of the fragment can be much more definitely
formulated than has been done by them, and because I am
able to add certain observations which the editors have
left for their successors to malke.

Finst SAYING.

v kab TOTe StafINéVrers xfBakely o kdpdos To éy
70 oplaus 7ol abelpod gob.

This agrees word for word with the text of Liuke 6. 42;
only the recent editors, following their preference for B,
have put éxBaxew at the end, whereas all other Uncials,
and also the Coptic version, show the word where we find
1t in the Papyrus. In Matthew 7. 5 the reading is some-
what different: xal Tote SwafBNéfrers énBarelv 10 rdpdos éx
700 opBarpod Tob adexdod ocob. No other variations are
known in this comprehensive saying, only the closing
phrase of which is extant in the Papyrus. "
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SAYINGS OF JESUS, 2

SECOND SAVING.

Thv Basonelay Tob Geod: rat éav wy cafBarionre 10 oafidaroy,
ovk O\reoO¢ Tor TaTépa,

The previous Baying presents no deviation from the
bynoptic tradition, or at least from the Liucan form of it.
This Saying, however, is quite new. And yet there is
nothing unfamiliar either in its form or in some of its
phrases; rather does it display relations with the Synoptic
tradition, and possibly with the Fourth Ciospel. Sentences
commencing with éav and éav w7, introducing conditions of
salvation, are found not very rarely in the Hynoptics (cf.
Matt. 18. 3; Mark 10, 15; Luke 18. 17; Matt. 16. 26;
Mark 8. 86; Luke 17. 33). The central position which
they ascribe to the Baciiela Tob feod does not require any
citation in proof of it. And even the expression evpety Ty
Bagielar Tov Oeol, although it does not appear in the
Synoptics, corresponds with the other phrase, {yreire Ty
Baoineiay (Luke 12. 31 and Matt. 6. 33). The closing
phrase, odx d\reabe Tov warépa, sounds Johannine. It is true
Matthew reports Jesus as saying adrol 7ov fedv dvrovra,
and the Synoptic character of the expression cannot be
absolutely denied. But in 7ov watépa it reminds us rather
of John, although it is hardly borrowed from him, and might
stand just as well in either Matthew or Liuke (cf. Matt. 11.
25-27).

But the point of this word of the ITiord does not lie in
the portions just referred to. It should be translated thus:
““ Unless ye fast in regard to the world, ye shall not find
the Kingdom of God, and unless ye keep the Sabbath in
the way answering to the Sabbath, ye shall not see the
Father.” The irregular expression vnoredonre Tor KoOTHov
is certainly not to be corrected (as e.g. vnwijonte = riknonte).
For cafBBarionre covers vparevaoyre, and Baciiela covers
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xoagpos. It follows at once, however, that it is not rifual
fasting that can be meant, nor fasting at all in the proper
sense of the word, as it was practised by the old Jewish
and Centile Christians (vid. Didaché, Hermas, Justin,
Tertullian, ete.).!  Dut the expression is to be understood
allegorically. ¢ Flasting in regard to the world’ can only
mean ‘ separating oneself wholly from the world,” and this
significance is made perfectly clear by the following sen-
tence, which contrasts the SBaociiela 100 feol with xoopos.
It, however, vporedeawr is not to be understood in a ritual
sense, but as aworacoeolar, 1t follows from the parallelism
that oa38arcw o caBBarov also signifies something else
than the precisian Jewish Sabbath-keeping (as in LXX.).
What 16 does signify follows from its standing as a positive
complement to vporedew Tov koopor, and from the vision of
the Ifather being promised as its result. Ience it can
only describe the complete sanctification of a man’s life
in God.

Neither the contents nor the form of the second sentence
is unfamiliar to post-Apostolic literature; and the same may
be said, as regards contents, in reference to the sharp
contrast drawn between xoopos and Bacihela Tov Oeod in
the first sentence. Hermas, Sim. 1., is a paraphrase of the
first half of this saying of the Liord, and puts this world
and the Ringdom of God in the sharpest contrast (cf.
moreover the second Epistle of Clement).” DBut the passage
before us is not essentially miore severe in its cast than
Iiuke 14, 83: oUrws olv was ¢€ tuowv 65 ovk amoTacoeTal
wdaw Tols avtol Umdpyovow ov Svvarar elval pov palytijs.
Still there does lie a certain distinction in the general
expression tov xoopor. Like Oyreole Tov matépa, it sounds

P Nevertheless, Rariabas 8, Hermosz, Sim. V., and cther paszageg, show how

they wished to sec even this lasting spiritualised and receiving an ethical turn
in the service of man.
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Johannine. For only in the IPourth Gospel is ¢ xoopes an
expression for all that which is, and ounght to remain,
unfamiliar to the Christian.® The editors are right, how-
ever, in comparing also Pistis Sophia (p. 135, Schwartze’s
translation), where this is reported as a word of Christ:
(““ Dixi vobis olim) ; darrordooere koopm totl et Ay toti.” 1'ox
the use of vyoredew for amoriooealor (? a variation in trans-
lation) I am not able to produce a parallel. At a very
much later period * jejunare " is used in the Church for all
acts of penance, but that cannot apply here. No more can
1t mean here what it means in Matthew 9. 15 (Luke 5. 33 11, ;
Mark 2. 18 ff.), namely, ‘“mourning.” Dut the use of the
word (though it cannot be paralleled) is neither incompre-
hensible nor far-fetched.

But, as regards the use of caBBationre 10 cdBBarov in a
metaphorical sense, reference may be made to Hebrews .,
Barnabas 15., and to many passages in the Dialogue of
Justin with Trypho. I'rom these passages it is clear that
“ Sabbath ” was used in the early Christian Church in a
double metaphorical sense. And yet both significations
are mutually connected. In the first place,  Sabbath ™ is
the symbol of the future time of rest and joy for the people
of God. Thus it is said in the Epistle to the Hebrews
4. 9), dpa damohelmerar cafBariopos TG Aa® Tov feod, and
Barnabas writes in his fifteenth chapter (on Gen. 2. 9),
kai katémravaoer i) fuépa i éB8oun. TovTo Néyer Gtav énbwv
6 vids adTod KaTapyijoel TOV Kapoy TOD GVOMOU KAl KPLvel Tous
doefeis xal alidEer Tov Hheov kal Ty GENjpyy Kai TOUVS
aarépas, ToTe KaN@ds ratamaveerar év Ty yuépe T B0oun.
But it is not with this signification that he begins his great
discussion on the Christian comprehension of the Sabbath
in ¢. 15. Rather does he set in the forefront the verse out
of Exodus: dywdoare 70 odf3Batov kuplov yepaiv kabapals xai
kapdia raflapd, as well as the other in Jeremiah 17. 24f.:

1 Cf, 1 John 2. 13, ul) dyamdre rov ciopor uydd r& €v v xbrp.
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éav puhaEwuer ol viol uov 7o odBBaror, Tite émibijow To
éeds pov ém adrovs. He turns attention from the day to
the manner of Sabbath-keeping, and regards the right man-
ner of celebration as the essential point of the matter,
which depends on no particular day. Then for the first
time he introduces the Sabbath of the millennial kingdom,
and connects the two references by this thought :—true
Sabbath-keeping always consists in pure hearts and pure
hands, but we shall not be able perfectly to keep the Sab-
bath until we do so in the future Kingdom of Christ (e oiw
v 6 Oeds yuépay ryiacer, viv Tis Sivatal dyiioar el wy kabapos
owv T kapdia, év waow wemhamjpela. o€ ody dpa ToTE KANDS
kaTaTavouevor drydoopey atriy, 6te Surnaduela adrol Sixaiw-
Bévres xal amolafBovres Tyy émayyehiav, unkéti ovans THS
avoulas, katvady 8¢ yeyovoTwy wdvTey VT Kupiov TéTE duvyo-
oueba adrhy dywicas, avroi dyiacbévres mpdTov. That Sab-
bath-keeping, in so far as it is possible in the present,
consists in the purity of the heart, etc., is clearly asserted
by Justin, who also uses the expression caBBatilew 70
gafBatov. 1In Dial. 12 he says: SafBBarilew vuds o kawds
vopos Ota mavros €0éler, xal UVuels plav apyobvres pépav
cvoeSeiv SokeiTe, un voolvres Sia Ti vuly wpoTeTdyn . . . €l
TiS v Uuiv émlopkos ij kKNEéTTYS Tavedalw: el Tis poryds, peta-
vonodrw, kal ceoaBfatice Ta Tpupepa xal eAnbwa odfBata
Tob Beod (cf, ¢. 19, 21, 23, 24, 26, 27). Ience there can be
1o doubt concerning the sense of this passage. Here also
gafBarilewy vo oaBBaror signifies to sanctify life in the
service of God and according to His law.

It may therefore be maintained that the two main
thoughts of this Saying are neither singular in early Chris-
tian literature, nor alien to the contents of the Gospels.
It is another question whether its form is, strictly speaking,
of the type found in the Synoptic Gospels, and we cannot
answer this question in the affirmative. As the Synoptic
tradition proves, Jesus stood so entirely in touch with 1lis
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people and with the Jewish worship, that it is hard for
any one to be couvinced that Ile ever used the technical
terms vyoreveww and caBBariferv simply in a metaphorical
sense. It is true of course that He declared in what sense
and with what disposition ITis disciples ought to fast and
to keep the Sabbath ; but He is always referring to actual
fasting and the actual Sabbath. It is true Tle said that
His disciples ought to leave their goods and their relations;
but from a precept such as this it is a distinet step to an
injunction “ to fast in regard to the world.”

Whether we may recognise in this commandment a
rhetorical element which is not entirely absent from the
antithesis of vyoredery and caBBatilerv, or whether we find
in it an element of essential principle, in either case it
brings with it a note which we never or almost never hear
in the Synoptic narratives. It is true this is a question
of a mere shade of expression, and this Saying is far enough
removed from the strong rhetoric which finds utterance in
a sermon of Valentinus (in Clement, Sérom., IV, 13. 89):
8tav qyap Tov pmév wéouov AUnTeE, alrol 6¢ my waravnole,
kupteveTe Ti)s KTioews kal Ti)s ¢pbopds amwdans. Bub even
though we must admit that Jesus may perhaps have spoken
on one occasion as this Saying reports, still the more prob-
able conclusion is that the Saying has received some
extraneous colouring characteristic of the post-Apostolic
period.

THIRD SAYING.

Aéyer "Inoobs, é[c]myy &v péow Tob riopov rai év capri
(corrected by first hand from caprel) BpOny adrols, kai edpov
V4 4 AN b 4 L ~ y k] "~ \
mavras pebvovras kal ovdéva ebpov Swpdvra év avTols, xal
~ € ’ y A\ ~ [ ~ ) ’ i e ’
ovel 7 Yrvyn pov émi Tols viols Tov avlpwrwy, Tt TP/
elow 1)) kapdie avTd[v] k(al) . . B . €. .
This saying also is wholly new, and the Gospels acquaint
us only with the complaint of Jesus concerning the blind-
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ness of men (Matt. 15. 14 f.; 23. 16-36; John 9. 39 ff).
Leaving aside for a moment the very remarkable introduc-
tion and the three Aorists, we have a simple and attractive
saying, which readily ranges itself with the evangelic say-
ings of Jesus. Deep distress is lying upon His spirit. DBut
no one will be surprised at such distress who recalls Luke
19. 41 (kal ds Yyyioey (Swv Ty TOMY Ekdhavoer € adTiv), Or
Matthew 23. 37 (Luke 13. 34, moodkis 70é\yaa émicvvatar
kT\.), or the passages Matthew 26. 87, Mark 14. 31 (mrepe-
Amés oriv 1) Yoy pov ws Gavarov), and John 12. 27 (viv 3
Yoy pov Terdapaxtar). Notice 7 Yvyn wmov. Jesus spoke
elsewhere also of His soul. Further, in two apocryphal
sayings of Jesus this distress finds expression, although in
anothervreference : Act. Petr. Vercell., 10 : “ Qui mecum sunt
non me intellexerunt’’ ; and the Marcosians in Irenwmus,
1. 20. 2: woA\ares émeBounoa arkoboal éva TAOY Aoywy ToUTWY
kal odk Eoyov Tov épovvta.! The expression movel 7 rvyn
pov is probably derived from Isaiah 53. 10, movel 7 Yruyij
pov, and cannot strike us as strange from the lips of
Jesus. With moveiv ewi (a Hebraising construction) com-
pare Mark 3. 5, curhvmoduevos énl 1 mopwaer Tijs xapdlas
avrov, and other passages in the Synoptics (cmhayyviteafar
éw avrols). The expression ol viol Tédv avfpomwy oceurs, if
I am not mistaken, only once in the Synoptics (Mark 3.
23),% and proves once more the Ilebrew colouring of the
fragment. To this also we may ascribe elploxewv, which
occurs twice in this Saying, and also in 2 and 4. Compare
also the Apocryphal saying of the Liord, for which there is
very early anthority : ép’ ols av elpw vuds, éml TovTois ral
KPLVED,

The point of the Saying is a double one, the sad utter-
ance concerning the unreceptivity of men, and the testi-

1 Nevertheless Westeolt’s conjecture of émefiunoar here is well worthy of
attention ; though indeed the Liatin also veads ¢ concupivi.””
¢ Cf. Bph. 3. 5.
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mony of IHimself to His painful labour of soul on their
behalf. The picture under which the want of receptivity
is presented is known to the Gospels, although not in
the pregnant form “I found them all drunken.”! "The
Sermon on the Mount speaks of “ hungering and thirsting
after righteousness’; but only John uses the absolute
dwjrar which we find here (John 14, 13-15; 6. 35;
especially 7. 37, éav 115 Sufrd épyéobw mpos pe kal mévo).
This gives a further connection between these Sayings and
the characteristic manner of the Fourth Gospel. It is not
altogether withount surprise that we read warras, and recall
the sharp expression of the second BSaying: wyoredonre vov
xoouov. Moreover it is not Johannine (cf. c. 1. 12, éooc
8¢ éxaBov avTov, and yet ¢. 1. 10, 6 xoopos odx éyvw avTov),
but still it can be understood cum grano salis, as in Matthew
23. 27, the general statement xai ovx nfednoate; indeed it
probably must be so understood, for otherwise the second
half of the sentence would be incomprehensible., In the
latter there is nothing which does not correspond with the
Synoptic speeches of Jesus. We may gratefully accept the
beautiful expression of Jesus’ labour of soul (pain) continu-
ing in spite of the want of receptivity in His hearers.

But the ILiogion has an introduction besides. In this
there is as much to surprise as there is little in the Saying
proper. “‘I placed myself (stepped, stood) in the midst
of the world, and in the flesh I appeared to them, and I
found them,” etc. At the first glance one is inclined to
think (as the editors recognise) of some speech of Jesus
which He delivered to His disciples after His Resurrection.
Of so-called Gospels in which Jesus speaks when returned
to life, we know quite enough. But on closer examination
we are compelled to abandon this suggestion. The transi-
tion to the present tense movei, in other words the declara-

1 We may compare ucliorres in Matthew 24. 490, and passages in the Old
Testament, but not the drunkards in the Apocalypse.



380 THE RECENTLY DISCOVERED

tion that Ilis soul (now, still) labours {suffers; for mankind,
is incomprehensible if 16 is to be the rizen Jesuns who is
speaking. It shows that in these words we must recognise
a backward glance upon Ilis work on the part of the still
living not the risen Christ. The thought with which it 1s
introduced answers to the belief of Paul, of John, and of 1
Timothy 3. 16. Tivery one will be reminded of this passage:
édavepolny év aapri, POy dyyiNots, émoTevdy v kéopw, and
of John 1. 10, 11, 14, DBut that this confession of faith
should be put in the mouth of Jesus, and at the same time
in a strongly rhetorical form (éorny év péow Tol wiouov),
goes considerably beyond the old Gospels. John at any
rate did not venture to put in the mouth of Jesus, so defi-
nitely as this, that which he prefixed to his Gospel in the
Prologue. 1In the Gospel Jesus speaks of Iis pre-existence
in allusions. Ilere, however, Jesus speaks as a Divine
Being. The Gospel out of which this Saying is taken
must really have been a Liogos-Gospel, whether the word
Liogos appeared in it or not. That is to say, it must have
been a Gospel to which the characteristic type of John's
Gospel must have been related as the immediately pre-
ceding stage. Ilitherto we have possessed not a single
fragment of a Gospel in which a strong and comparatively
pure Synoptic tradition is seen combined with Pauline-
Johannine theology in the form of evangelic utterances.
We could at the very most surmise the existence of such
Ciospels. What we possessed consisted (besides our four
(tospels, the Gospel of the Hebrews, and the Gospel of
Peter) of Guostic-theological Gospels or late apocryphal
ones, which counld have no bearing on the original evangelic
tradition. Now we learn (I pass over the remains of the
Gospel of the Fgyptians, for T shall deal with it below)—we
learn by a single saying the existence of a Gospel' which

U That this Saying can be no isolated saying, but mnst belong to a whole,
appears lo me obvious,
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teaches us that the line, which leads from the Synopties to
John, was carried still further. But the relation so con-
ceived and defined would not be sufiicient. The Sayings,
which we have already examined, and those which we have
yet to examine, show that they proceed from a source which
in form and contents stands much closer to the Synoptics
than the fourth Gospel does. Thus we have not to assume
a direct succession—Synoptics, John, our Gospel—but a
dual development. The Johannine Gospel has emancipated
itself from the old tradition far more than the Gospel from
which our Sayings are derived. DBut inasmuch as it does
not present Christ describing Himself directly as a Divine
Being, who has appeared in the flesh, it remains historically
more accurate in regard to the decisive and chief question.
And also that ominous expression, “I stood in the midst
of the world,” which reminds us of the Egyptian Gnostic
Gospels, and may well be regarded as a root of subsequent
extravagances—one looks for it in vain in the I'ourth
Gospel.

How much of the history of theology, how much whose
issues are still far from cleared up, lies in this single
Liogion! In the same breath Jesus all but describes Ilim-
self as the supra-mundane Being manifested in the flesh,
and yet speaks as He does in the Synoptics of the movely,
the weary labour, of His soul.

Unfortunately, the conclusion of the Logion is illegible.
The editors think that it came to an end after a few more
letters, that a new Liogion (the fourth) began on the next
line (which is, however, quite destroyed), and extended to
the first line of the second page, where [t]yv wrwyelar can
still be read. Since the latter word is not found in our
Gospels, they assume that it was a hitherto unknown Say-
ing. But all these assumptions are very insecure. (1) It
is quite uncertain whether a line is missing. (2) The third
Saying is certainly not terminated. It is most natural to
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complete line 21, xai od BAémwo: then vow (~ BAémovow)
would fall on the first line of the next page, and it would
be suitably completed if we were to insert eis before Tiv
mrwyelar.! Iere we may recall Revelation 3. 17: o el 6
radairwpos xal éxetvos kal wrwyos xal rvdros. DBut how-
ever this may be,” the space seems to me to be too small for
us to assume a new Saying; and if the Papyrus actually
contained one, we must now resign ourselves to its disap-
pearance.

Fourntn Savive?

[Aeyle [Inoobs owlov éav ooy [0 0, ] e [ . .0 .
(Oyeoi kai [. ] (ao) [.7e [. ] éorev povos [ ] (Do éyd

B L4

eluil per avtlov]. Eyulplov 7ov Nibov karel eupjoes ue,
oyiocor 7o Eohov rayw éxel elpud.

In regard to the condition of these lines on the Papyrus
and their meaning, the editors remark as follows :—

“In line 23, immediately before OY, there is part of a
stroke which may very well be the end of the cross-bar
of N.”

““In line 24 the remains of the letter before €Ol are con-
sistent with © only, and those of the letter preceding suit
A better than X or A, which seem to be the only alterna-
tives. Defore this there is the bottom of a perpendicular
stroke, which would be consistent with H, I, N, N, and
perhaps I and ¥.”

“ At the beginning of line 25, what we have read as C
may cqually well be the second half of I, and O might
possibly be one letter, £2, thongh this does not correspond
with the vestiges so well.”

! The editors say expressly that in gpaces 5 and 6 the letters e ave possible ;
rermains of lettors can be detocted here; in spaces 1-1 and 7 nothing can now
be read.

? One misses very unwillingly adr3v after vip wruyeer. S\érer es is o

Hebraising eomairnetion: ef. the Synoptics,
P The fifth in the editio prineeps.
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“In line 26 the fivst letter of which any part is preserved
may be T, I, or I'; but [E]F€Y would not ill the lacuna.”

“In line 27 there is not room for AYT[QN], and more-
over the tip of a letter is visible, which suits Y.”

“1t seems fairly certain tbat the Iogion offers a general
parallel to Matthew 18. 20, though with considerable diver-
gences. An extension of that verse which comes nearer
to our passage is found in Ephraem Syr., vang. Concord.
Hapos., c. 14 (Resch, Adgrapha, p. 295), where the important
addition ““ ubl unus est”’ corresponds to ¢ uovos " here, and
suggests that €1C should be read either at the beginning
of line 25 or before €CTIN, "The meaning may then be
that wherever there are several believers, or even only one,
Jesus is always present. No explanation can, however, be
considered satisfactory unless it enables the lacunw in lines
25 and 20 to be plausibly filled up, and provides an ade-
quate conjecture for the word ending in €O, which is the
real key to the whole passage.”

“If AO€O! is the right reading there, a contrast seems
to be intended between the many ungodly and the one true
believer : *Where all men else are unbelievers, if one
alone is (faithful), I am with him.” But &feoc is hardly a
natural word in this connexion; and some such adjective
as moTos would be required in line 25, and it is difficult to
see - how this can be obtained. Further, unless € is lost at
the beginning of line 25, both the explanations suggested
require either éorww to be a mistake for 7, or xai to be a
mistake for xel.”

‘*“ The whole passage should be compared with an extract
from the Gmostic ¢ Gospel of Tive,” quoted by Epiphanius,
Haer. 26, 3 : éyw ol kai oV éyd® kai dmov éav ijs éym éuel elut,
kat €v amaaiv eipt éomapuévos, kai 68ev éar Gélys ocuiiéyers
we, éué 0¢ auvANéywv éavtov oulléyes. DBut the idea here,
that Christ is in His believers (cf. John 14. 20), is rather
different from that of our passage and Matthew 18. 20,
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where it is only promised that Ie will be with them. It
is, however, somewhat tempting to connect the quotation
with the remarkable but difficult sentence, ‘Raise the
stone,’” etc., as implying the presence of Christ in all
things (cf. Eph. 4. 6). Another possible explanation of
these words would be to regard them as a parallel to
Matthew 7. 7: ¢Ask, and it shall be given you,” and as
intended to teach the effort required in order to find
Christ.”

The editors have, in my opinion, already pointed out the
right direction in their completion of the passage, but they
have not followed i1t up to the end, and on that account
have failed to reach a satisfactory explanation of it. There
can be no doubt of the following :-—

(1) The second, wholly legible, half of the Saying evi-
dently contains the concrete application of the general
announcement in the first half, and that in two examples.

(2) IHence it follows that the obscure raxer edpijoers e,
and xdayw éret eut must be explained in accordance with
the plain sentence éyo elur wer’ avrod. Any pantheistic
significance is thereby excluded. Such a significance may
very well have been subsequently attached to the Saying,
but is not actually contained in it. I'or the general
sentence, in which that thought must have been strongly
expressed, presents rather the entirely different one, 1
am with him.” 1t is not the union of Christ with wood
or stone that is expressed, but the union of Christ with
the believer, even though in separation from the world
he is working on wood or stone, that is, is engaged upon
his earthly toil. (For the form of the expression see
below.)

(3y If it is certain (and it is so) that the second half of the
general sentence contains the thought, “I am with him,
wherever one 18 alone,” and that the subsequent applica-
tion expresses the fact that this holds good for the sitwa-
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tions m which this single man finds himself, then one ex-
pects the general sentence to run: xal Gowep ety Eoriw
povos, obtw éyw elpr mer’ adrov.t 'This reading corresponds
accurately with the namber of letters and with the remains
of letters which are still visible.? It has this advantage,
that we do not reqnire to insert either an e or a moTos, or
to change an Indicative into a Conjunctive; and further,
1t brings into connexion with the very probable ofirw a corre-
sponding womep. The general announcement therefore ran
thus: “Just in the way in which a man is alone am 1 with
him.”  Now we can understand the paradox of the expres-
sion: ‘““raise the stone, and there thou shalt find Me ; cleave
the wood, and I am there.” There is here, indeed, some-
thing mystical, but nothing pantheistic. The sense is: “If
only a man is truly alone, that is, separated from the world,
then Christ is as surely with him as those objects are to
which his daily toil is applied.” Not in stone and wood is
he to find and have Christ. (It is certainly misleading, but
only misleading, that éyeipor may also be understood in a
ritual sense. But no one can think of the splitting of
wood for a sacrifice; we should in that case, moreover, be
dealing with acts of heathen worship.) It is just in his
earthly drudgery that a man will find Christ as certainly as
he has stone and wood before him. A man entirely set free
from the world—that is the declaration—is always with

Y For doewep + . offrws compare Matthew 12, 40; 13, 40; 24, 27 (Luke
17.24)5 24, 87, In Paul, as is well known, Gowep . . offros (ko) is especially
common, cf, Bomang 5,12, 19, 21 6. 4, 19; 11, 30; 1 Cor. 11, 12; 15,225 16. 1
Gal. 4. 29; ef. also James 2, 20,

2 After kol there ave two letters completely illegible; these Ihave restored as @s:
of the three following letters the third has entively disappeared ; Tinsert py the
first of the three shows, according to the editors, the ramains of a 1 or ¢ 1
insert 1v: for the seccond they surmise an o or (in combination with the third)
£2; in such uncertainty it may be permitted to write €. Of the thves next let-
ters only the first is legible, € ; we fill in els. Then follow the clearly deciphered
words éoTw pivos, and of the next four letiers the fourth is certainly €, the thivd
probably T, 8o that ofrw is clearly indicated.
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Christ, or rather, Christ is always with him, and that just
in the way in which his particular situation demands. Ile
is 111 the full sense of the word his Comrade. At the right
moment Dr. 1. Lisco has drawn my attention to the words
in Iicclesiastes 10. 9: éfalpwv ANifovs Stamovybrcerar év
avrols, oyifwv Ebha rwdvreloer éy adrols (AZP" DIAN 3DV
D2 129 D'SY ¥PIA D2 = ““if he breaks stones, he shall be
wounded of them ; if he splits logs, he shall be in danger of
them.”) Our text cannot be without some connexion with
this passage, and clearly it is an intentional antithesis to it.
The pessimistic preacher says that a man will find pain and
danger in his labour. Christ says that Le shall find in
them Ilimsclf. It does not follow from this that the author
of this Saying (it may be Jesus) must have rejected the Old
Testament because he framed the antithesis. While 1t i1s,
however, in itself worthy of attention that in a Gospel—in
a Daying ascribed to Christ-—the Preacher is referred to, it
is still more remarkable that the Saying does not follow the
LXX. (which gives é€aipwv rightly), but another translation
of the original text. I3ut ought we not to read éfapor in
line 27? According to the facsimile that appears to me
quite possible.

If, however, the main point of the Saying lies in the word
wovos, signifying withdrawal from the world, then we may
venture to complete the sentence. And here the editors
appear to me to have approached near to the right solution,
but not to have actually found it. Seeing that the reading
bmov éav oy . . . . € . . . . (a)feoris well established,
there can be no reason to resist the reading afeoc (cf.
Iiphesians ii. 12: 5te 76 raipd Crelve ywpls xptoTod
xal abeet év T koopw). ““ Wherever the crowd is, there are
the godless ones” ; that we might well expect. DBut since
the following xai makes it more probable that here also
we have a positive, an encouraging, assurance, and seeing
further that in the narrow space there is hardly room for
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this thought, the simple reading will be: émov dav oo,
ovx elalv dfeoi, kal domep cis EaTiv povos, oUtw Cyw elpe e’
avtod. This reading answers all the conditions with the
single exception that the editors require four letters before
the € in elow, whereas ovx has only three. Dut « always
takes up a good deal of space in the MS. And we might also
read ovy{. This reading, the ¢hought of which I take to be
certain, while its verbal form is very probable, is further
recommended by the consideration that it affords a fine
climax. “ Wherever they are (the disciples, of course)
they shall not be without God, and in whatever way a
single one works in solitude, removed from the world, I
shall be with him as certainly as the object of his labour
is beside him.”

It is a profound sentence and a valuable parallel, though
differently applied, to the evangelic promises of Christ’s
presence: ‘I am with you always,” “ I will not leave you
orphans.” Cf. also Matthew 10. 20.! The editors have al-
ready remarked that the Saying, ‘ Ubi unus est, ibi et ego
sum,” is attested by Ephraem, ¢.e. by Tatian (Zahn, Dia-
tessaron, p. 169 ; cf. also Resch, P aralleltexte zu Matthius,
p. 238 £.). It is particularly to be noticed, moreover, that
in this Liogion éyw eiut per’ avrod is a complete parallel to
odr eiaiv abfeor.® 'This points to the conclusion that in the
Gospel from which this saying is derived, God and Christ
had been brought specially close to one another, somewhat
in the Johannine manner ; and that this unity was repre-

Avey 7ol warpds dpdv (d0eo). Of course the Saying before us is taken from
a laxger context. The discourse must have been about the disciples. It is as
if, for example, the saying in 17. 16 were excerpted and iszolated from the
fourth Gospel; éx 7ob kbouov otk eloly rxabos (v ovx elpl éx ol kéouov. Bub
the Saying which corresponds most closely in contents to this (and alzo in re-
gpect of thie union between the Father and the Son) is John 14. 28, For ulvos
cf. John 8. 29; 16. 32.
2 The word is not found in the Gospels; but it is used by Panl (vid. supru),
and that alongside of xwpls Xptorod : and it is only the word that is lacking.
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sented not alone as one of disposition and of will, follows
from the introduction to the third Saying (see above).

The explanation here given involves the laying aside of
the hypothesis which would relate this Saying to the
romantic sayings in the Gospel of Iive, or to those in the
DPistis Sophia (cf. e.g. p. 145, “ Fgo sum isti et isti sunt
eco”). It excludes also any pantheistic interpretation,' as
well as every interpretation which regards the stone-lifting
and the wood-hewing as anything else than the rough and
solitary labour of the day. as not the Speaker Himself
a carpenter, and the son of a carpenter? Is He not here
speaking out of llis own experience of Giod’s nearness,
which Ile had discerned as a living presence during His
own work ag carpenter, as real as the objects of His
toil ? Of course we are not to understand Him *in
a Lutheran sense.” The blessing does not lie in the
work itself; and yet the saying is a protest against the
idea that the nearness of God is a fact for, and to be dis-
cerned by, those only who are engaged in fasting, prayer,
and meditation. No; God is also present at the daily task,
but only then when the disciple is actually povos—that
is, separated from the world.

However, the effect of a spoken word is not confined to
the direct line of its original purpose. In an enthusiastic
circle, in which religious reflection and speculation were
strained to the uttermost, and where also a knowledge of
Stoicism was not wanting, a Saying like this (éyw elue per’
avrot * éEdpov Tov Moy kdxel evpicers ue, oylooy To EUlov
kayw €xel elul) was bound to act as a finger-post pointing
in the dircction of pantheism. That such a result took
place is shown by the remains of the Iigyptian-Gnostic
Gospels.

} T cannot nnderstand the editers’ reference to Matt, 7.7 as another possible
yparallel
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Frrerin Saviwag.t

Aéyer "Iyoebs, Ovx dorv Sextos mwpopajrys év i mwatplde
avt[0]D, ov8: latpos wotel Oepamelus els Tovs qwmarovras
avrov,

T'he first half of this Saying corresponds, word for word,
with the Synoptics, and, indeed, apart from the fact that
Liuke gives oddeis (Matt. 13. 57 and Mark 6. 4 ovx loTw), it
corresponds word for word with Liuke.?

The second halfis new, and yet finds a remarkable parallel
in the texts of Matthew and DMark., Thus the latter goes
on thus (6. 5) : kal odx édvvaro éxel woujoat ovdepiav Sovaury,
€l un ONiyois dppwaTos émibeis Tas yelpas éfepdmevaey ral
é0adpacer Suw Ty amioriav airdv.’ That the physician in
this Liogion is combined with the prophet is accordingly
nothing new.

The passage is thus related both to the type presented by
Matthew and to that in Liuke. Moreover, the word feparmeia
is found only in Liuke (Matt. 24. 45). The case here, there-
fore, is the same as in the first Liogion. We look in vain
in the Gospels for the expression of ywdokovres avTiv.
This Saying also, like the third, is a sorrowful one. No
one will seek to deny that it may have been spoken by
Jesus.

SixTH SAYING.:

Aéyer Inoods, mohis @rodounuévy én’ drpov Spous T\rnhod
AN} / 5/ ~ 8/ 3 ; ~
kat éotnpiypévn obte we[o] ety SUvaTas ovte rpu[Blivar.

1 The sixth in the editio princeps.

2 In Imke ND give davrob, the other Uncialg alref. Matthew 13. 57 and
Mark 6. 4 have driuos el iy for exrds, and Matthew writes év = marpidi val O»
7} olicle avrof, while Mark further inserts xal év rofs gvyyeveliow alrod between
the two phrases. Finally, John writes (4. 44), adros vyép *Inools duapripnoer dre
wporys v 13 0lg waTpidt ey ok Exet.

3 Matthew 13. 58 has the same thought, but in a shorter form: rxal efx
émolnoer éxel duvduers mod\ds du& Thy dworiay adrdv,

¢ The seventh in the editio princeps.
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In Matthew, who alone reports this Saying (5. 14), it
runs: ov Svrarar wohs kpuBijvar émwdvw Spovs kewuévy. But
Tatian (Arab. ed. Ciasca, p. 15«) read, as did also the
Peshitta: “Non potest civitas abscondi supra montem
aedificata.” If this suffices to cover one divergence, we
may perhaps compare Clementine Homilies, iii. 67 (Lesch,
Paralleltexte zu Matthius, p. 68f.: ypij odv 1w éxxdyoiay
ws oy v Orer @roBounuévny  diNdbeoy Eyeav Tifw  kal
Swolknow xkany)., This would provide a parallel also for the
second divergence.! Iut these variations (? due to trans-
lation) are unimportant. The additions, however, rai
éomnprynéin and olre meoetv, are noteworthy. They com-
plicate a T.ogion which has a clear and single meaning.
This can hardly be the original form. A “city” which
cannot ““fall” is a strange idea. Rather does it appear
as i the parable of the house on the rock (Matthew 7.
24-27) were making its influence felt. There we have
ovk émecev, and, though the house is not éomypiypéry, it
is @robounuévy éwl Ty wérpav. It is of importance that
we have here a Saying contained in Matthew, but not found
at all in Liuke.

SEVENTII SAYING.?

Aéyer ’Inools, drovers. (1)a(t)ole) . . (r)eov cov (10).

The Tiditors remark that the reading after dxovers, where
line 42 begins, is wholly uncertain. They say, that eis 7o
éromioy oov would be possible; and the last two letters
may be KE or T'E. It cannot, therefore, be decided whether
we should read dxove io- or axovers at the end of line 41.
drove "Iopain appears to be excluded. In any case, the
Saying is an unknown one; for no Saying in our Gospels
begins with drovecs or drove io.

! dipov is found in the Synopties ; Matt. 24, 31; Mark 18. 27; Luke 16. 24.

* The eighth in the editio princeps.

(To be concluded.)



