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THE DIDACHE

HE Didache, or Teaching of the Apostles, was
first published by its discoverer, the Greck
bishop Bryennius, at the end of the year 18883.

With rcmarkable rapidity Dr ITarnack produced in
1884 an edition with a lcarned commentary and full
prolcgomena. The Didache has been edited again
and again, and critically investigated by scholars of
all lands; but no agreement has heen reached as to
its date, or the sources of its composition, or its
historical value as a witness to the carly organisation
of the Christian Church. Its date has been placed
by capable eritics in every deeade of the century
from A.p. 60 to A.n. 160. It has been regarded as
the work of a single author from beginning to end ;
as a composition of the first century which has been
modified by subsequent interpolation; or as the
claboration of a Jewish manual of instruction for
proselytes, which has been adapted and expanded
for Christian use. Its historical importance has been
variously estimated according to its assignment to an
carlier or a later date ; but with hardly an exception
scholars have regarded it as a document of the highest

alue for the history of carly ceclesiastical institutions.

The work consists of two main sections : (1) a

brief manual of morals designed for the instruction
of candidates for Holy Baptism ; (2) a Church Order
43
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of a primitive type, giving directions for Baptism,
Fasting, Prayer, and other ecclesiastical institutions.
The first section is in fact a considerably expanded
recension of the Two Ways, which we have met with
in a briefer and less systematic form at the close of
the Epistle of Barnabas. This is followed by the
injunction, ““ having first said all these things, baptise
in the name of the Father and of the Son and of the
Holy Ghost, in living water.” Thus a link is formed
between the first scction and the second, which goes
on to describe various ordinances, and to give
remarkable account of Apostles, Prophets a.nd'
Teachers ; after this the Sunday Eucharist is men-
tioned, and Bishops and Deacons are briefly noticed :
then the book closes with eschatological warnings.

Eight years ago I endeavoured, in an article in the
Journal of Theological Studies (April, 1912),! to show
that in this second section the writer has striven to
confine himself as far as was practicable to such
injunctions as might fairly be presumed to have been
actually given by the Apostles themselves ; and that
accordingly his account of the Christian ordinances
and ministry is not to be taken as representing the
Church of his own time or place, but rather as an_
imaginative picture of the primitive Church, as it
was planted by the Apostles in Gentile lands. What
he professed to give was according to his own title
of the work, *‘ The teaching of the Lord, through the
Twelve Apostles, to the Gentiles.” Such a view of
the book deprives it indeed of most of its historical
value ; but it explains the fact that the picture of
the Church which is there drawn remains, after nearly
forty years of eager investigation, isolated and unique:
history has found no time and no locality to which
such a representation can be reasonably assigned.

In the article to which I have referred the first

1 See below, Appendixz A.
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seetion of the Didache did not come under treatment.
I was mysclf at that time preparcd to maintain what
had come to be the abmost universal belicf, that the
Two Ways of the Didache, when ecrtain obviously
Christian passages were set aside as mmterpolations,
represented in substance a Jewish mannal of moval
teaching, which had been embodied in somewhat
different forms by Barnabas in his Lpistle and by the
writer of the Didache. It is the objeet of the present
lcetures to set aside that view, and to cstablish the
judgment of Bryennius the first cditor, and of Dr
Harnack himself in his edition of 1884, that the
writer of the Didache took the Two Ways from Bar-
nabas, and also made use of the Shepherd of Hermas
and that consequently he cannot have written at an
carlicr date than between 140 and 160 A.p.

The Teaching of the Apostles is the work of a
writer who has chosen to remain anonymous. The
full title of his work tells us what he wishes it to be
regarded  as  being—*" The teaching of the Lord,
fhmgwi the Twelve Apostles, to the “Centiles.”  This
remarkable title he no doubt composed with the last
verses of St Matthew’s Gospel before him: * Go ye

therefore and nstruct all the nations (the Gentiles,
ra ilvy), baptising them in the name of the Father
and of the Son and of the Holy Ghost, teaching them
to obscrve all that T have commanded you.” e
ﬁmd cchoes of this verse later, in such a phrase as

“ the second command of the teaching,” and again in
the words, * Having first said all these things, baptise
in the name of the Father and of the Son and of the
Holy Ghost.”

Though the book was called in carly times quite
briefly * The Teaching of the Apostles,” the author’s
own claim is to have put on record what the Ap()gtin
had handed down as that ** teaching of the Lord ™
which in His parting words He had bidden them
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give to their Gentile converts. Other writers who
professed to present to thcir readers our Lord’s unre-
corded teachings sought to commend their inventions
by describing a seene in which Christ conversed with
His disciples after the Resurrection: or else they
boldly attributed their work to an Apostle or a disciple
of the Apostles. Our author adopts no such pretence.
He prefers to be anonymous. He is content to let
his work stand on its merits: it is ¢ The teaching of the
Lord, through the Twelve Apostles, to the Gentiles.”
And so without further preface he proceeds : ¢ There
arc two ways, one of life and one of death ; and there
is great difference between the two ways.”

Such a beginning might well seem to be in our
Lord’s own manner; for had He not spoken (Matt.
vil. 13 £.) of *“ a narrow way which leadeth unto life,”
and ‘““a broad way that leadeth to destruction” ¥
Well therefore might the Apostles convey our Lord’s
teaching to the Gentiles under such an image as this.
But morc: these were, with but slight modification,
the actual words of an Apostle—the Apostle Barnabas,
as Clement of Alexandria constantly called him—who
in the last section of the Epistle attributed to him
wrote thus: ‘‘ There are two ways of teaching and
power, that of light and that of darkness; and there
is great difference between the two ways.” Barnabas
indeed goes on to explain wherein the “ great differ-
ence ”’ consists : ““ For on the one are stationed light-
giving angels of God, but on the other angels of Satan :
and the one is Lord from eternity and unto eternity, but
the other is ruler of the time of iniquity that now is”* ;
then he proceeds: *‘ The way therefore of light is this.”

But the Didachist—if I may be allowed for
brevity’s sake the use of the term—has no intention
of merely copying the words of a particular Apostle :
it is enough that what he writes should be such as
Apostles might very well have said. He has changed
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*“ the way of light ” and *“ the way of darkness ”” into
** the way of life ” and ** the way of death » ; probably
with the words of Jeremiah (xxi. 8) in his mind:
** Thus saith the Lord : Bchold, I sct before you the
way of life and the way of death.” Then he omits
altogether the explanation of the “ great difference
between the two ways,”” and so leaves the sentence
which asserts it in the air. It is curious to note in
this connexion that nowhere in his book does he men-
tion cither angel or devil: such a silence is almost,
if not quite, unique in the early Christian writers.

His next words, however, are still derived from
Barnabas : ““ The way of life therefore is this.”” IHe
then drops two more sentences of Barnabas, though
he will take up part of one of them later; and he
procecds :  ““ First, thou shalt love the God that
made thee; sccondly, thy neighbour as thyself.,”
Now Barnabas had said: ¢ Thou shalt love Him
that made thee, thou shalt fear Him that formed
thee, thou shalt glorify Him that redeemed thee from
death 73 and much later he will say : * Thou shalt
love thy neighbour more than thine own soul.”  This
excess of language and warmth of emotion does not
commend itself tothe Didachist, who has a good deal
to add to what Barnabas says, and who is morcover
desirous of getting his precepts into a more systematic
order. So he cuts down the flowing rhetorie, and,
keeping only the phrase ¢ Him that made thee,”
remodels on the lines of the First and Second Com-
mandments of the Gospel: ¢ First, thou shalt love
the God that made thee ; secondly, thy neighbour as
thysclf.” He compensates for this brevity by adding
in a negative form the Golden Rule of the Sermon on
the Mount. This negative preecept was pre-Christian,
being found, for example, in Tobit iv. 15: *° What
thou hatest, do to no man.” It occurs, in forins
modified by a recollection of the Golden Rule itself, in
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various places in early Christian literature; but nowhere
is the form so close to the words of St Matthew (vii.
12) as here: *“ And all things whatsoever thou wouldst
not have done to thee, do not thou to another.”

But if the Didachist plainly had St Matthew’s
wording before him, why should he perversely change
the Golden Rule from the positive to the negative
form ? I believe that we can show that,so far from
acting from perversity, he is following his own funda-
mental principle.

The Apostolic Decree contained in the fifteenth
chapter of the Acts has been the subject of a striking
dissertation by Gotthold Resch, the son of the veteran
compiler of the *° Agrapha > or Unwritten Sayings of
our Lord. Whether we are convinced or not by his
powerful pleading for the originality of the *“ Western
text ” of this passage, we must at any rate recognise
that this extra-canonical text, as he calls it, had a
very early and wide circulation. The essential point
of difference between the canonical text and the extra-
canonical is this—that the former is in the main a
regulation as to food, whereas the latter is concerned
only with moral prohibitions. ‘It seemed good to
the Holy Ghost, and to us, to lay upon you no greater
burden than these necessary things : that ye abstain
from meats offered to idols, and from blood, and from
things strangled, and from fornication: from which
if ye keep yourselves ye shall do well.” Such is the
accepted text, attested by all the great Greek manu-
scripts save one. But Codex Beza, with strong
support from early Fathers, reads: ‘ that ye abstain
from meats offered to idols, and from blood, and from
fornication: and whatsoever ye would not have
done to yourselves, do not to another; from which
keeping yourselves do ye well, being carried forward
by the Holy Ghost” (xv. 29). In like manner in
v. 20, instead of *‘ that they abstain from pollutions
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of 1dols, and from fornication, and f{rom things
strangled, and from blood,” Codex Beze has ** from
pollutions of idols, and from fornieation, and from
blood ; and whatsoever they would not have done
to themseclves, do not to another.” The ecarliest
Fathers interpreted “ blood *” in the sense of ** homi-
cide,” and did not suppose that the Apostles had laid
down any law of food ; they simply forbade * idolatry,
fornication and murder.” But we must leave this
interesting problem and return to the Didache.

We may be confident that the text of the Acts
which our author used contained twice over (xv. 20,
29) the negative form of the Golden Rule. This,
then, was the teaching given by the Apostles, on a
most solemn occasion, as summing up those nccessary
prohibitions which the Gentile converts must by all
means accept. It was emphatically a part of * the
teaching of the Lord through the Twelve Apostles to
the Gentiles.” What words could be more appro-
priately added to the two great commandments of the
Gospel ¢ So he writes : ** First, thou shalt love the
God that made thee: sccondly, thy neighbour as
thyself; and all things whatsoever thou wouldst
not have done to thee, do not thou to another.”

He has however made slight changes in wording,
suflicient to show that he is no mere copyist. He
has prefixed the phrase “all things,” and he has,
contrary to Greek idiom, put the negative after
instead of before the verb,  The text of Codex Bezae
Fuans haz UO’G !U} Uik&?'ﬁf‘ 2(2070((" 7‘{(3’500(1{, &’Z’f;;” !l?} TOLEL Y
But he writes : [dvra & doa éav Oediaye po) yivialal oo,
kai ov Ay wy wolee.  The ex:planatlon T given when
we look at the (xoldon Rule in Matt. vii. 12, which
begins, Havra odv doa iav Oidyrel

i It is interesting to find that the ** Apostolic Church Order ™
in reproducing this sentence of the Didache pt‘f*f(*rs to gw the

natural order of the Greek construction : wdvra 8¢ Soa By ui Géaps,
S0 too in tho Apostolic Constitutions we read s wav b uh 0éras,
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We sce at once where the changes have come from :
he has conformed the negative rule which he found
in the Acts of the Apostles so far as was possible to
the wording of the positive rule in the Sermon on
the Mount. And his having done so has a special
interest when we observe that he immediately passes
on to expand his opening clauses by introducing &
serics of precepts which are mainly derived from the
Sermon itself,

The Didachist goes on thus: “ Now of these
words the teaching is this: Bless them that curse
you,”” ete. Barnabas had written, very characteristi-
cally, concerning *“ the way of light ”: * The gnosis
therefore which has been given to us to walk thercin
is such as this : Thou shalt love Him that made thee,”
etec. This is plain enough: for Barnabas has given
us his little parable of the two ways and the two
kinds of angels ; and he now begins its interpretation
—the gnosis of it. But the Didachist’s clause is less
clear. What are ““ the words ”” of which he will give
us ““the teaching ” ? and why “ the teaching,” and
not *“the interpretation” ? We must look on, and
hope for some light from the context.

What follows is a series of precepts, mainly founded
on the Sermon on the Mount, the language of St
Matthew being blended with that of St Luke, and the
sentences so recast as to avoid the appearance of
exact quotation from cither Gospel. These precepts
arc then expanded and modified by phrases borrowed
from the Shepherd of Hermas ; and they are supple-
mented by a strange citation from an unknown source.

Then a fresh start is made thus: ‘ The second
command of the teaching: Thou shalt not kill,
thou shalt not commit adultery,” etc. Here we come
back to precepts of Barnabas, rearranged, and added
to from the Ten Commandments, and otherwise im-
proved in our author’s manner. The precepts thus
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introduced under the heading, * The second command
of the teaching,” are mainly negative, just as those
which were introduced by “ Now of these words the
teaching is this ”” were positive. The positive precepts
belong to the lofty morality of the Sermon on the
Mount ; the negative precepts represent rather the
morality of the Old Testament. The positive and
the negative standards had both been given in the
opening words, in the demand for love to God and the
nexghb(mr, followed by the negative form of the Golden
Rule: “Love ... love .. . and do not.” It may
be that his idea is thus to divide * the teaching,” or
tuller exposition, * of these words” into a first and
second ** command.” It is unfortunate that he had
used **first ” and ‘“sccondly ” of the two Great
Commandments : for it obscures the meaning of
““ the second command of the teaching,” which other-
wise is quite casy to explain as the expansion of the
negative form of the Golden Rule.

We go back again now to the group of positive
preeepts which is introduced by the phrase, “ Now
of thesc words the teaching is this.” The whole of
the section is dismissed as an interpolation by those
critics who desire to give an early date to the Didache ;
and necessarily, of course, by those who regard the
Two Ways as a Jewish document. 1t runs as follows :

Bless them that curse you, and pray for your encmics,
and fast for them that persecude you : for what thank is i,
if ye love them that love you? Do not even the Genliles the
same ?  But do ye love them that hate you, and ye shall not
have an cnemy.

We may pause here to note that the words of St
Matthew and St Luke are welded together, so that
express quotation is avoided ; and strangé additions
arc made (no doubt to mld_ to the appearance of
originality and independence of any written Gospel)
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—*“ fast for them that persecute you,” and again,
‘“and ye shall not have an enemy.” After this the
commands are in the second person singular instead
of the second person plural : they still come from the
Sermon on the Mount, where there is the same dis-
tinction between singular and plural. But the
passage from plural to singular is here made by the
introduction of a command which seems curiously
out of place and recalls the language of 1 Pet. ii. 11.

Abstain thou from fleshly and bodily lusts. If any
man give thee a blow on thy right cheek, turn to him the other
also, and thou shalt be perfect ; ¢ a man 1mpress thee to
2o with him one mile, go with him twain ; if a man take away
thy cloak, give him thy coat also; if a man take away from
thee that which is thine, ask it not back, for neither art
thou able.

Here we have a similar conflation of St Matthew
and St Luke. A suggestion has been made that the
writer used Tatian’s Diatessaron: but the evidence
for this completely breaks down under examination.
We have again two supplements introduced. The
first of these, *“ and thou shalt be perfect,” is no doubt
derived from Matt. v. 48: ‘Ye therefore shall be
perfect, as your heavenly Father is perfect.” It is
of interest as an indication of unity of authorship,
because we read in vi. 2, ‘“ If thou art able to bear
the whole yoke of the Lord, thou shalt be perfect ;
but if thou art not able, do that which thou art able.”
The second supplement, * for neither art thou able,”
might possibly again suggest unity of authorship ;
but it is too small a point to press. We need only
note that it seems curiously futile to say, * Ask it
not back, for neither art thou able.”” 'This is not the
only place where the Didachist’s eagerness to appear
original has led him into futility, Indeed we have
another instance in the passage which follows, where
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he blends the language of the Sermon on the Mount
with that of the Shepherd of Hermas, and ends by
contradicting them both.

T'o every man that asketh of thee give, and ask not back ;
tor to all the Father desireth that there should be given
of His own free-gifts. DBlessed is he that giveth according
to the commandment ; for he is guiltless. Woe to him
that receiveth; for if a man recciveth having nced, he
shall be guiltless; but he that hath no nced shall give
satisfaction why and whercfore he received ; and being
put in confinement he shall be examined concerning the
deeds that he hath done, and he shall not come out thence
until he have paid the uttermost farthing. But indeed
concerning this it hath been said : Let thinc alins sweat

into thy hands until thou know to whom thou shouldst
give,

At this point we must remind ourselves of the
Sccond Mandate of the Shepherd. In enjoining
Simplicity in giving Hermas stmtml from the words
of St James which speak of God ** giving to all simply
(arAdc, unconditionally).  * Give to all,” he says,
“for to all God desircth that there should be given
of His own bounties.” The reccivers will give ac-
count to God for what cause and to what cnd they
reccived. Those who received because they are in
neced will not be punished; but those who receive
under pretence will pay the penalty. So the giver
15 not responslble ; hc, in any case, is ‘‘ guiltless.”
For the giver had received of the Lord a ministration
to fulfil, and he fulfilled it simply, not doubting to
whom he should give or not give. Here the sequence
of thought is perfect : Hermas knows what he wants
to say and he says it. e faces the problem of
undiseriminating charity and finds his own solution.

How then does the Didachist trecat the matter ?
Ilc has been giving us garbled passages from the
Scrmon on the Mount, and has gone on: “ If a man
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take away from thee that which is thine, ask it not back,
for neither art thou able. To everyman that asketh of
thee give, and ask not back.”” This is evolved out of
the simpler statement of St Luke (v. 80): * To every
one that asketh of thee give, and from him that
taketh away that which is thine ask it not back.”
Hermas had not started from this text : he has nothing
about asking or asking back. All who are in want
he must help, whether they come and ask or not.
So far then there is no point of contact between the
two documents. DBut the Didachist proceeds: * for
to all the Father desireth that there should he given
of Ilis own frec-gifts.”” The corresponding sentcnce
in Hermas was apposite enough ; for he had started
from the words of St James, though he had not
quoted them : ““ God who giveth to all simply.”  No
such connexion is to be found in the Didache. More-
over two words are changed : *° the Father ” is put
instead of ¢ God,” and ° {free-gifts” (charismata)
instead of the word which for sake of distinction we
have rendered  bounties” (doremata). The former
change is explicable, if we remember that the Dida-
chist starts from the Sermon on the Mount, whereas
Hermas starts from St James. But the change from
“ His own doremata” to *“ His own charismata” is
strange. The word doremata is a striking one, and
Hermas borrowed it from St James’s *“ every perfect
gift (dorema) is from above.” But God is not spoken
of as having charismata of ““His own ™ : it i1s men
who have charismata from God. There is only one
passage in the New Testament in which the expression
““ his own charisma > occurs (1 Cor. vii. 7): * Each
man hath his own charisma of God” (¥asroc idwov
iyer ydpopa & Oeov); and, considering the fre-
quent borrowings from the First Epistle to the
Corinthians in the latter part of the Didache, it would
seem likely that this verse was in the writer’s’mind.
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In any case it cannot reasonably be doubted that the
passage as it stands in Hermas is original, and that as
it stands in the Didache it 1s secondary.

The Didachist proceeds: *“ Blessed is he that
giveth aceording to the commandment ; for he shall
be guiltless.  Woe to him that recmvuthf’ We may
observe that the injunction to *‘ give according to
the commandment ” oceurs twice in the latter part
of the Didache (xii. 5, 7). Whatever ** the com-
mandment ” there intended may be—and this has
puzzled the commentators—* giving according to
the commandment ” cannot well have occurred
independently to two writers ; so that again we have
an indication of unity of authorﬁj}np.

It has bceen sugges ted that in our present passage
“the commandment ” (4 dvrodi)) may actually refer
to the Sccond Mandate or commandment (fvrols)
of Hermas : but this is not very probable.  The next
words, however, are certainly from Hermas: * for
he shall be guiltless.”  We understand the statement
of Hermas that the giver shall be guiltless, because
we know W haL he has said in defending J.ndls(*ununaié
giving, or © giving sunply,” as he calls it. But as the
words stand 1 the Didache they are hardly intelli-
gible.

In constructing the sentences, * Blessed is he that
giveth according to the comnmndm( nt ; for he shall
be guiltless.  Woe to him that rece W(ith, > the Dida-
chist is again influenced by the great Sermon as it is
recorded h} St Luke, where Blessings are balanced
by Woes. But in the latter clause, “ Woe to .Inm
that recciveth,” we sce how the love of paradox has
belrayed the writer into absurdity,  Blessed are ihe:
poor, Woe to the rich—this contrast and  those
which follow in Luke vi. 20 {f. are paradoxes indeed,

P It is very unlikely that a later interpolator would have picked
nut this phrase from the latter part of the book.
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but full of spiritual meaning. We cannot set on the
same level the Didachist’s invention : Blessed is the
giver, Woe to the receiver.

But we must hear him further: ‘ Woe to him
that receiveth; for if a man receiveth having need,
he shall be guiltless —but then why * Woe to the
receiver 7 ‘“ But he that hath no need shall give
satisfaction (ddoe JSikny) why and wherefore he
reccived ; and being put in confinement he shall be
examined concerning the deeds that he hath donc.”
The phrase here rendered ‘‘ give satisfaction ™
1s compounded of two phrases in Hermas: ** they
shall render account (arodwoovew Adyov) why they re-
ceived and to what end,” and ‘ they who reccived
under pretence shall pay the penalty *’ (rioovew ofkyy).
To say, as the Didachist does, Jwoer Jlxnv, * he
shall give penalty (in the sense of ‘ give account ™)
why and wherefore,”” may not be quite impossible
Greek, but at least it is very unusual.

The Didachist goes on with words from the
Sermon on the Mount about ¢ the uttermost farthing
(Matt. v. 26); and then adds his curious and un-
identified quotation, which directly contradicts the
teaching of Hermas as to giving unconditionally :
“ But indeed concerning this it hath been said : Let
thine alms sweat into thy hands, until thou know to
whom thou shouldst give.”” This was the doctrine
of Ecclesiasticus (xii. 1): “ If thou do good, know
to whom thou doest it . . . Do good to the godly,
and thou shalt find recompense, if not from him, yet
from the Most High.” But it is not the teaching of
Hermas, who distinctly says, ‘“ not doubting to whom
thou shouldst give or not give”; nor is it the
teaching of the Sermon on the Mount.

We have now come to the end of what is commonly
called the great Christian interpolation. We have
observed in it two phrases which suggest that it is
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written by the same hand as the latter part of the
Didache.  One is the phrase *“ thou shalt be perfect ”’ ;
the other, * giving according to the commandment.”
Such evidence might scem to be slight, if we did not
remember how small is the ficld in which we have
to look for resemblances, and how different is the
subject matter of the two parts of the book—the
moral precepts and the eccelesiastical regulations.
The whole passage occupies but cighteen lines of
Lightfoot’s text. Morcover most of the sentences
can be directly traced either to the Sermon on the
Mount or to the Shepherd of Hermas. Indced only
six arc ¢ntirely the writer’s own :

(1) And yc shall not have an cnemy.

(2) And thou shalt be perfect.

(3) For neither art thou able.

(4) Blessed is he that giveth according to the com-
mandment . . . Woe to him that reeciveth,

(5) And being put in confinement he shall be examined
concerning the deeds that he hath done.

(6) But indeed coneerning this it hath been said.

We might fairly add this last also to our observed
resemblances @ for the same method of introducing
a quotation (eipnrar, ‘it hath been said,” instead
of the more usual yéypamrar, * it hath been written )
rceurs in the closing words of the Didache (xvi. 6),
where a quotation from Zechariah is introduced by
“it was said ' (éppdfn). And we shall remember
that inpdtly is thus used six times in the fitth chapter
of St Matthew—'* it was said to them of old time.”
We may also compare Did. ix. 5: “ for indeed eon-
cerning this the Lord hath said: Give not that
which is holy to the dogs.” In the Greck the parallel
1s striking : i. 6, aAAa wai wepl TodTov ¢t dpnrac:  1X, 5,
Kai ydp wept ToToU tiokew,

If we are to treat the Two Ways ws o document

i B
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by itself, whether it was written by Barnabas or was
a Jewish manual from which both Barnabas and the
Didachist drew, then no doubt this passage may be
called an interpolation; and in that case it will be
an interpolation made by the author of the Didache
as a whole. But it is surely much simpler to state
the matter thus: The Didachist has begun with the
scheme of the Two Ways, which as coming from
Barnabas he regards as apostolic teaching. But he
quickly shows his independence of a particular
Apostle by making verbal changes, and by omitting all
reference to angel or devil ; then by adding a group of
precepts, not worded exactly as in the Gospels, but
such as Apostles might well have handed down to the
Gentiles as their recollections of the great Sermon of
our Lord. To these he appends precepts on almsgiving
derived from Hermas, whom he may havc considered
a writer of the apostolic age, and who was undoubtedly
quoted as ‘‘ Scripture ” in certain circles. Then with
a quotation which we cannot identify he closes this
first section of the Way of Life, which he had intro-
duced by the words: *Now of these words the
teaching is this.” )
We pass on now to the section which deals mainly
with negative precepts: * The second command of
the teaching.” Mere we come back to the Epistle
of Barnabas, the language of which is followed some-
what closely, though the order of the sayings is much
altered and a good many small insertions are made.
Thus the Didachist proceeds :

Thou shalt do no murder, thou shalt not commit adultery,
thou shalt not corrupt boys, thou shalt not commit fornica~
tion, thou shalt not stecal, thou shalt not practise magic,
thou shalt not use drugs,! thou shalt not murder a child

! 0b gapuokedoes might be rendered “thou shalt not practise
sorcery ’; but the words which follow suggest rather the use ol
poisonous drugs.
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by abortion nor kill it when it is born, thou shalt not covet
thy neighbour’'s goods, thow shalt not forswear thyself, thou

shalt not bear false witness, thou shalt not spcak evil, thou
shalt not bear a grudge.

Barnabas had begun with quite a different set of
precepts : some of these the Didachist drops, such as :
**Thou shalt be simple in heart and rich in spirit.
Thou shalt not be joined with them that walk in the
way of death ”: others he embodies later, some of
them in a remodelled form. After eight of such
precepts Barnabas had said : * Thou shalt not commit
fornication, thou shalt not commit adultery, thou shalt
not corrupt boys.” DBut the Didachist prefers to
make a much fuller catalogue, embodying the shorter
precepts of the Ten Commandments. He also inserts
*“ Thou shalt not practise magic, thou shalt not use
drugs,” which are not in Barnabas, but apparently are
suggested by the ¢apuaxela, payela, ** poisoning >’ (or
““sorcery ’) and ‘‘ magic,”’ which occur later in the
description of the Way of Darkness. We may note
as characteristic of the Didachist that he has taken
over “ thou shalt not forswear thyself® (ouk imopxijoec)
from the Sermon on the Mount (Matt. v. 83, the only
place where it occurs), of which he has made so large
a use alrcady. Though he gives from Barnabas
** thou shalt not bear a grudge,” he omits the words
“ against thy brother.” DBarnabas, as we have seen,
had framed his precept on Zechariah, from whom he
got the words “* against thy brother.” Thus again the
Didachist is scen to be sccondary : he has abbreviated
the precept of Barnabas, and has made it of general
application.

To carry out fully this comparison of the Didache
with Barnabas would take us too long, and we should
need to have before us a completce table of parallels.?

? Such a table is given in Appendix 13
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We should find that the Didachist has rearranged the
precepts so as to bring like to like, that he has recast
many of them and omitted a few: his own additions
are not very considerable. It must suffice here to give
some instructive examples to show the method and the
result of his alterations.

At the end of c. ii we read :

Thou shalt not hate any man, but some thou shalt
reprove, and for some thou shalt pray, and some thou shalt
love more than thine own soul.

Here we have a remarkable conglomerate. In
Lev. xix. 17 f. we find the precepts : ‘“ Thou shalt not
hate thy brother in thy mind: thou shalt surely
reprove thy neighbour, and not bear sin because of
him. And thy hand shall not take vengeance, and
thou shalt not be wroth with the children of thy people,
and thou shalt love thy neighbour as thyself.” In
Jude 22 f. we read, according to some early MSS :
‘““ But some reprove when they dispute with you, and
some save plucking them out of the fire, and on some
have mercy with fear, hating even the garment
spotted by the flesh.”” The Didachist has taken the
precepts of Leviticus without the limitation to the
““ brother » or *“ neighbour ”’ : but he seems to borrow
his construction from the passage in Jude. Most
noticeable however is the debt to Barnabas. Barnabas
had said, using a phrase which he had twice used
before : ! * Thou shalt love thy neighbour more than
thine own soul ” : but this sentiment would not suit
the Didachist, who has already given the precept
“ Thou shalt love thy neighbour as thyself.” Yet he
knows and likes the phrase ‘ more than thine own
soul,”” and so he works it up into a new and less
enthusiastic precept: ‘‘ Some thou shalt love more
than thine own soul.”

1 See above, p. 18,
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The passage which next follows (iil. 1-6) is not in
Barnabas at all. It consists of the prohibition of five
mortal sins—murder, adultery, idolatry, theft, and
blasphemy. These prohibitions are constructed on a
uniform and highly artificial plan, which presents
several contrasts to all that has gone before. Each 1s
introduced by the words “ My child ”’ : then follows
the imperative * be not” (un yfvov); whercas the
future, ‘“thou shalt not,” has been used hitherto.
Further we are told that one sin ‘“ leadeth to ” some
other ; and this is repeated by saying, * for from all
these things *’ certain others “ are engendered.””  Such
is the framework. But we must read the whole
passage.

My child, flece from all cvil, and all that is like unto it.
Be not angry, for anger leadeth to murder; nor jealous
nor contentious nor wrathful ¢ for of all these things
murders are engendered.

My child, be not lustful, for lust leadeth to fornication ;
nor foul-speaking nor with uplifted eyes: for of all these
things adulteries are engendered.

My child, be not a dealer in omens, since it leadceth to
idolatry ; nor an enchanter nor an astrologer nor a
magician, neither be willing to look at them: for of all
thesc things idolatry is engendered.

My child, be not a liar, since lying leads to theft ; nor
avaricious nor vainglorious : for of all these things thefts
arc engendered,

My child, be not a murmurer, since it lecadeth to
blasphemy ; nor selfwilled nor a thinker of evil thoughts :
for of all these things blasphemics arc engendered.

This group of five prohibitions has no counterpart
tr the Two Ways of Barnabas, and it is not like any-
thing else in the whole of the Didache. Barnabas in
his KEpistle could not well have said *“ My child ™ ;
and the Didachist, if writing with a free hand, would
hardly have introduced the pronoun of the first person
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singular into the Teaching of the Apostles. It is true
that, having used the phrase ‘“ My child ”’ five times in
this passage, he does use it again a few lines further
down, where he is modifying a precept which he has
taken over from Barnabas: but this need not cause
us surprise ; for, once it had come in, it could easily
be used again.. When we have realised how great a
borrower the Didachist is, and how very few sentences
of the Two Ways come entirely from his own pen, we
are strongly inclined to think that he found this whole
passage clsewhere, and transferred it with but little
if any modification into his own book. Dr Taylor
has insisted on the rabbinic character of the passage,
which is in the spirit of the well-known injunction to
“ make a hedge about the Law,” i.e. to forbid lesser
sins as a security against the greater sins which are of a
similar nature. Some apocryphal book, Jewish or
early Christian, may have been the source from which
the Didachist was borrowing.

Now Clement of Alexandria (Strom. 1. 25. 100)
says : ‘“This man is called by the Scripture a thief :
it saith, Son, be not a liar, for lying leadeth to theft.”
This is the only passage in Clement of Alexandria in
which it can be thought at all probable that he has used
the Didache. Is it not perhaps more likely that the
Scripture of which he speaks is some lost apocryphal
book of which both he and the Didachist have made
use ? If this be so, we should no longer be faced with
the difficulty that Clement quoted the Didache as
Scripture on this one occasion, and yet never used it
again; and that Clement’s successor, Origen, should
nowhere show any knowledge at all of the existence
of the Didache. |

The words which next follow in the Didache
(iii. 7 £.) are an expansion of what Barnabas has said—
*“ Thou shalt be meek, thou shalt be gquiet, thou shalt
be frembling at the words which thou hast heard.”
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This, as we saw, was based on Isa. Ixvi. 12. The
Didachist greatly expands it and we note that the
imperative is used instead of the future, as the result
of his use of the imperative in the preceding passage.?

But be meck, since the meek shall inherit the carth. Be
longsuffering and pitiful, without malicc and quiet and
kindly (8yafds), and trembling at the words continually
which thou hast heard.

It has been suggested by those who desire to make
the Two Ways a Jewish document that * the meek
chall inherit the earth * has been taken from Ps. xxxvil.
11. This is of course possible: but, in view of what
we have already seen of the Didachist’s method, it is
needless to go beyond the familiar words of the
Sermon on the Mount.

We pass on to the beginning of c. iv., & passage
where the alterations of the language of Barnabas
made by the Didachist are of a wider interest.

My child, him that speaketh unto thee the word of
Ciod thou shalt remember night and day, and shalt honour
him as the Lord ; for whenecsocver the Lordship is spoken
of, there the Lord is. And thou shalt seck out daily the
persons of the saints, that thou mayest find rest in their
words.

Here a wholly diffcrent turn is given to the striking
exhortation which we found in Barnabas, who says :

Thou shalt love as the apple of thine cyc cvery one
that speaketh unto thee the word of the Lord. Thou
shalt remecmber the day of judgment night and day, and
chalt scck out each day the persons of the saints, cither
labouring by word and going forth to cxhort them and
studying to save a soul by the word, or with thy hands
chalt thou work for a ransom of thy sins.

Barnabas is living in days of stress, and under a

3 106, followed by 7ivev (cf. geﬁ-ye, followed by uh yivov, above);
whereas Barnabas haa top . . . €07
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sense of approaching judgment. The Christian
Society must hold together, and each member of it
must strive to help the rest. Some can do this by
words of counsel, others have but humbler functions.
But none must be idle and unhelpful. Towards all
who bring messages of divine encouragement the
warmest affection should go forth.

But the Didachist knows of no stress and feels no
emotion. By the simple process of omission the
stress and the emotion disappear. The first sentences
had run : “ Thou shalt love as the apple of thine eye
every one that speaketh unto thee the word of the
Lord. Thou shalt remember the day of judgment
night and day.” Omit ““ Thou shalt love as the apple
of thine eye,” and omit “the day of judgment” :
then join up the two sentences, and you have : * Iivery
one that speaketh unto thee the word of the Lord thou
shalt remember night and day.” This is what the
Didachist gives us, with a slight modification in the
wording : he prefixes ‘“ My child,” which he has used
five times already just before ; he omits * every one,”
and changes * the word of the Lord * into * the word
of God ” : so that we now rcad, ‘“ My child, him that
speaketh unto thee the word of God thou shalt
remember night and day.”

We can hardly doubt that in making this trans-
formation he was guided by a recollection of Heb. xiii.
7. “ Remember your leaders, who spake unto you
the word of God.” It is true that there the injunction
was to cherish the memory of leaders who had passed
away: but the temptation to manipulate the sen-
tences of Barnabas in accordance with this text was
too great for the ingenious compiler: he drops the
enthusiastic phrase * Thou shalt love as the apple of
thine cye”; and he takes “Thou shalt remember
night and day * out of its context, where it was appro-
priately used of ¢ the day of judgment,” and joins



THE DIDACHL 65

it incongruously enough with ‘“ hun that speaketh
unto thee the word of God.”  Then he compensates
for his omissions by a strange inscrtion : ** and thou
shalt honour him as the Lord : for whencesoever the
Lordship is spoken of, there the Lord is”” The
phrase *“ as the Lord » rceurs twice in the latter part
of his work, in one case of a teacher, in the other of an
apostle : Did. xi. 2 and 4, “ reecive him as the Lord,”
and ““he shall be reccived as the Lord.” The
presence of the Lord where * the Lordship is spoken
of,” or where the Lord’s name is named, may be an
ceeentrie paraphrase of the promise in the Gospel :
“ Where two or three are gathered in My name,
there am 1.7

In the remainder of the passage the Didaclhist
distorts yet more grossly the sentiment of the original.
The command now is *“ to seck out daily the persons
of the saints,” not in order to help them, but to get
the comfort of their words. The duty of warning
and encouragement no longer rests on every member
of the socicty who is capable of thus helping others :
it has passed over to the professional teacher. The
final clause is omitted altogether, and reappears as a
separate preeept a little lower down in the obscure
form : "Eav ixpe &t rov Xepdv gov ddotie Avrpwaty Ty
anaprdv wov, which may mean : ‘“If thou hast
ought passing through thy hands, thou shalt give a
ransom for thy sins ’-—the original idea of labouring
with the hands having been obliterated.

Barnabas had closed his description of the Way of
Light thus :

Thou shalt not make division, but shalt be at peace,
bringing together them that contend. Thou shalt make
confession of thy sins. Thou shalt not draw near to
prayer in an evil conscienee.  This is the way of light,

We ohserved that the word tipyrefisae should be
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rendered “ be at peace” or “keep the peace,” and
not “ pacify ”—the transitive use being rare and late.
The Didachist however prefers the transitive use,
and joins epnvedoac with role payouévove, ¢ thou
shalt pacify them that contend.” He has thus no
use for ovvayaydv, * bringing together *’: so he drops
it out. Moreover he alters the position of the precept,
giving it much earlier (iv. 6). The remainder of the
passage he has in a modified form in iv. 14, as follows :

In chureh thou shalt confess thy transgressions, and
shalt not come to thy prayer in an evil conscicnce. This
is the way of lifc.

The phrase “in church,” or “in the assembly "
(¢v txkhnolq) is not found in Barnabas: but, oddly
cnough, the word that stands in the same position,
though at the end of the previous sentence, 1s ouvayayoy.
Is it conceivable that the Didachist may have under-
stood this as meaning * assembling together 7 or
may it have suggested to his mind the word ovvaywyh !
This is perhaps too fanciful; but it is just worth
mentioning, for the coincidence is certainly remark-
able.

Finally we may note that the Didachist speaks of
confessing ** transgressions ” rather than “ sins 7’ ;
so too, when he is referring in a later passage to the
Sunday Eucharist, he says (xiv. 1) : * first confessing
your transgressions “—another small item to be
added to the evidences of unity of authorship between
the first and second sections of the book.

On the Way of Death in the Didache we need not
dwell. Here Barnabas is much more closely followed ;
but the Didachist has changed the order in the list of
sins, and he has added some sins to the list, thus
bringing it more into line with his own presentation of
the Way of Life.

In the closing chapter of the Didache we have a



THE DIDACHL 67

scries of warnings as to the last times and the end of
the world. It is nceessary that we should glance at
come of these, because we find in them eclear proof that
the Didachist borrowed from the earlier part of the
F.pistle of Barnabas, and not only from the Two Ways
at its close.

Be watchful for your life: let your lamps be not

quenched and your loins not ungirded, but be ye ready, for
e know not the howr when our Lord cometh.

We observe as before, that he will not quote
directly : he will not say, for example, with St Luke
(xii. 85): *“ Let your loins be girded about and your
lamps burning.” He proceeds thus :

And frequently shall ye be assembled together, seeking
what is fitting for your souls. For the whole time of your
faith will not profit you, if ye be not perfected in the
last time. Yor in the last days the false prophets shall
be multiplied, cte.

Now Barnabas had said, near the beginning of his
Lipistle (iv. 9):

Wherefore let us take heed in the last days.  For the
whole timie of our faith will profit us nothing, if we do not
now, in the iniquitous time and in the offences that are
to come, resist as beeometh sons of God, that the Black
One may not cffecet a subtle entrance.

This is characteristic of Barnabas, *Thelast days”
arc those in which he and his readers ave living.
“Now, in the inigquitous time,” they must hold
together and keep out the Black One. They have no
right, he goes on to say, to withdraw themselves in
solitary superiority : they must come to the common
meeting and take eounsel for the common good,
But for the Didachist © the last time”” and ** the last
days ” are in the futurc—not in the present, as they
were for Barnabas, who was dealing with a real
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situation of anxiety and peril. The Didachist’s * last
days ” arc a literary reminiscence of Matt. xxiv.
10 {f. : ““ And they shall hate one another ; and many
false prophets shall arise and shall deceive many ;
and because iniquity is multiplied the love of many
shall wax cold.”” So the Didachist, picking up from
Barnabas ‘¢ the last days,” writes :

For in the last days the false prophcts and corrupters
shall be multiplied ; and the sheep shall be turned into
wolves, and love shall be turned into hate : for as iniquity
increaseth they shall hate one another.

He has in mind another reference in St Matthew
(vii. 11) to false prophets, who *“ go about in sheep’s
clothing, but inwardly they are ravening wolves.”
When they divest themselves of their disguise, ““ the
sheep shall be turned into wolves.”” So too the love,
which in the Gospel is said to wax cold, is here said to
be turned into hate.

The remainder of this chapter has several points
of interest, but it would not be to our purpose to
consider them now. Enough has been said to show
that the method of the Didachistin recasting sentences
of the Gospel is the same as in his great insertion at
the beginning of the Way of Life; and also that he
was acquainted with the Epistle of Barnabas as a
whole, and not merely with the Two Ways which
comes at its close.
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EPILOGUE

V/HERE now do we stand at the end of our
inquiry ? In all investigations decaling with
the origin and historical significance of literary

works large allowance must be made for the subjective
clement. We all start with our presuppositions, and
we all find it difficult to abandon conclusions to which
our former studics may have led us. Moreover in
this region it is specially true that arguments which
appeal to one mind are by no means convineing to
another : so that a consensus of opinion is not casily
attained. The problem of the Didache will perhaps
never be completely solved @ its mysterious author
at any ratc has done his best to make it insoluble.
Some new document may possibly be discovered
which will throw a fresh light on the history of its
composition. Meanwhile we must contribute what
we can to the proecss of clucidation, conscious of the
imperfection of our own treatment of the subjeet, and
hoping that where we are wrong others by their
unsparing eriticism will help to set us right.

With these reserves, which are due to the import-
ance of the matter in hand, we may state our results
in the briefest form as follows :

1. The Two Ways is the original work of the
author of the ¥pistle of Barnabas.

2. It was known to Hermas in this its carliest
form, which spoke of angels of good and cvil.

GY
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3. The writer of the Didache found the Two Ways
in Barnabas, and adopted it as the scheme of the
moral teachings which form the first section of his
book. He used it with great freedom, amplifying
it with precepts from the Old Testament, from the
Sermon on the Mount, from the Shepherd of Hermas
and from clsewhcre. He rearranged its clauses so as
to produce a more satisfactory order, and he gave his
own interpretation to passages which he found
obscure or uncongenial. Notwithstanding his omission
or abbreviation of many sentences of the original, he
increased the bulk of the Two Ways by more than
onc-third. He placed it at the head of his work as
an instruction to be given to candidates for iloly
Baptism. In so doing his intention was to put it
forward as a part of that * Teaching of the Lord
through the Twelve Apostles to the Gentiles,” which
was presumably given in obedicnce to the Last
Command recorded in the Gospel according to
St Matthew.

Something must now be said to draw out the
significance of these conclusions, and to mecet the
objections which may rcasonably be brought against
them.

The Two Ways, thus borrowed from Barnabas and
recast by the Didachist, entered on a new history.
It was embodied in various forms by subsequent
writers ; as, for example, in a Church Order, in a
homily, in a manual of instruction for ascetics.
These writers abbreviated it and otherwise modified
it for their own purposes; in some instances recurring
to the original form in the Epistle of Barnabas, and
also in one case at least inserting words from the
Shepherd of Hermas.

In 1886 Dr Charles Taylor, then Master of
St John’s College, Cambridge, struck by the rabbinie
character of much of the Didache, propounded the
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view that the Two Ways was originally a Jewish
manual intended for the instruction of proselytes.
We need not give examples of the parallels which
he collected, for we have no interest in denying the
rabbinic cast of much of the Two Ways. This is
indeed just what we should expect after our study
of the earlier part of the Epistle of Barnabas.

The very wide acceptance at once given to this
theory led to a much earlier dating, not only of the
Two Ways, but also of the second part of the Didache.
For the theory of a Jewish origin necessarily involved
the rejection, as a Christian interpolation, of a con-
siderable passage ncar the beginning which was
largely derived from the Sermon on the Mount and
contained sentences of the Shepherd of Hermas.
If this passage was a later addition, the reasons which
had made it impossible to give an earlier date than
from 140 to 160 were no longer cogent. Then again,
if the Epistle of Barnabas had not after all been used
—if both Barnabas and the Didachist had embodied,
each after his own fashion, the earlier Jewish Two
Ways, the date of the uninterpolated Didache might
be fixed without reference to Barnabas at all.

The new theory gained support from the absenee
of what was called the Christian interpolation from
almost all the later writers who had made usc of the
Two Ways. It was absent from the Epistle of
Barnabas, and from the fragmentary manuscript
which gave a Latin translation of the first portion of
the Two Ways: it was absent from the curious
manual commonly spoken of as ‘“The Apostolie
Church Order,” in which the Two Ways is divided
into scetions assigned to the various Apostles: it
was absent also from the Syntagma attributed to
St Athanasius, and from the Fides Nicaena dependent
on this Syntagma : it was absent, lastly, from the
Arabic version of a discourse delivered by the Egyptian
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abbot Schnudi. The one writer who recognises it
is the compiler of the Seventh Book of the Apostolic
Constitutions, which is founded on the Didache in the
final and “interpolated >’ form in which we know it.

The most able exponent of this change of view was
Dr Harnack, and we shall find it instructive to trace
the process of his thought upon the subject. In
1884, when he brought out his remarkable edition,
he had affirmed the judgment of the first editor,
Bryennius, maintaining that the Didache embodied
the language both of Barnabas and of Hermas, and
therefore could not be carlier than ¢. 140-160. The
fact that the precepts of the Two Ways were an
incongruous medley in Barnabas, wherecas in the
Didache their order was far more systematic, con-
vinced him that Barnabas must give us the original
and the Didache the ordered recension. It was
inconceivable, he held, that if Barnabas had the more
systematic form in front of him he could have delibe-
rately thrown it into such confusion. The strange
picture of ccclesiastical institutions which the second
section of the Didache presented was of course
exceedingly difficult to reconcile with so late a date.
Henee it came to pass that Harnack and other
excellent critics—Dr Salmon among them—enthusi-
astically welcomed the relief offered by Dr Taylor’s
theory. Before the end of 1886 Harnack had im-
plicitly accepted it,! and he presently developed it in
the article * Apostellehre ” in the Realencyclopdidie
fiir protestantische Theologie und Kirche. His latest
judgment, so far as I know, is to be found in the
second issue (1896) of his smaller edition entitled ** The
Teaching of the Apostles and the Two Ways.” He
there sums up the results of critical investigation as
follows :

1. The Didache, as we have it, shows use of

L Texte w. Unters., 1L, 6. 1
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Barnabas and probably of Hermas. It probably
belongs to the period 140-160—not later than 160,
since Clement of Alexandria quotes it as *“ Scripture.”

2. But a Jewish Manual, “ The Two Ways,” lies
behind both this and Barnabas.

3. It is reasonable to postulate a Christianised
“Two Ways” with an enlargement on Church
Ordinances, issued as * The Teaching of the Apostles ™
—without the section near the beginning which
horrows from the Sermon on the Mount and from
1lermas. This may go back to 120 A.p.—but not
carlicr, for two gencrations of Christianity must lie
behind it.

4. He offers a tentative reconstruction of the
Jewish * Two Ways ” from the various documents
enumerated above.

This presentation of the literary history enables
him to take back the Church Ordinances contained in
the Didache to 120 A.p.—a datc at which he considers
they might still have been current in some remote
corner of Christendom, possibly somewhere in Egypt.
They would thus be important witnesses to an carly
stage of Church development beyond which other
regions had by this time advanced.

There arc two arguments urged in favour of this
theory which deserve to be carefully considered, even
by those who are alrcady convinced by our present
investigations that the Didache as it stands is the
work of a single author, who has borrowed both from
Barnabas and from Hermas, and who therefore cannot
have written before the period ¢. 140-160 : (1) the
absenee of the so-called interpolation from a number
of writers who have made use of the Two Ways ; and
(2) the exclusively Jewish character of the Two Ways,
when purged of this  interpolation ™ and of one or
+wo minor insertions of a Christian type.

(1) The absence of this * interpolated ” section

¥
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from Barnabas needs no explanation for those who
believe that Barnabas was the original author of the
Two Ways, and that the Didachist borrowed his
work and modified it in the way that we have described.

Its absence from the Latin version of the Didache
is at first sight a serious objection. But when
Dr Harnack was writing in 1896 only a fragment of
this was known. Since that date the whole has been
discovered, and we now find that it is not strictly
speaking a Latin version of the Didache, but a Latin
homily based on the first part of the Didache only.
It occurs among a number of other Latin homilies, and
is headed, De Doctrina Apostolorum. At the end the
homilist has added some brief sentences of his own,
and he concludes after the manner of a preacher with
the formula : °‘ through the Lord Jesus Christ, who
reigneth and ruleth with God the Father and the Holy
Spirit, world without end. Amen.”

But there is more than this to be said. Not only
has he used great freedom in omission and alteration,
but he has gone on his own account both to Barnabas
and to Hermas to supplement what he presumably
found in his copy of the Didache. Thus he begins :

There are two ways in the world, of life and of dcath, of
light and of darkness. On these are stationed two angels,
one of equity, the other of iniquity. But there is great
diffcrence between the two ways. The way therefore of
life is this: first, thou shalt love the etcrnal God who
made thee ; secondly, thy ncighbour as thyself. But all
that thou wouldst not have done to thee, do not to
another.

Now the interpretation of these words is this: Thou
shalt not commit adultery, thou shalt do no murder, ete.

The first thing we observe is that he has gone back
to Barnabas for the terms *“ of light and of darkness,”
adding them to those which the Didachist had pre-
ferred, ¢ of life and of death.’’ Secondly, he gives
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us back the angels of good and evil, whom the
Didachist had removed. But like Hermas he gives
us only two, an angel of rightecousness and an angel
of unrighteousncss ; and he uses the rather peculiar
phrascology of the Old Latin version of Hermas,
“of cquity” and ‘of iniquity” (aequitatis and
intquitatis).

That the homilist omits the so-called interpolation,
which begins * Bless them that curse you,” may be
due to the fact that he saw that it was not in Barnabas.
He may also have been influenced by his desire to
abbreviate, which appears clsewhere; and he may have
been glad to be relieved of a passage which gave the
words of the Gospel in so strangely garbled a form.

It is further to be noted that, though the homilist
has omitted the so-called interpolation, yet at a later
point he introduces a sentence which occurs in it :
“ For to all the Lord desircth that there should be
given of His own gifts.,” The sentence was borrowed
by the Didachist from Hermas, and we must allow
for the possibility that the homilist took it independ-
ently from the same source.?

The abscnce of the * interpolation” from the
document called * The Apostolic Church Order ” (or
the 'Emromy Gpwv) is quite as readily accounted for as
its absence from the Latin homily. Here again the
writer has the Epistle of Barnabas before him.  Indeed
his opening words, ““ All hail, sons and daughters,”
arc the first words of the Epistle itself ; and presently

t The homilist has: * Oranibus enim dominug dare vult de
donis suis.”” Hermas has * God,” and the Didachist has ' the
Father,” whoroas the homilist has ** tho Lord.” Tt is to bo obsorved
that the homilist has a preference for using tho word * Lord.”
'Thus for  the fear of God * in tho Didacho he says * the fear of tho
Lord ™' ; for * the word of God,” * the word of the Lord God ;5
for ““ the same God,” ** the same Lord™ ; and for fearing God,”
* fearing the Lord.”” The order of the words follows Hermas rather

more closely than the Didache ; but it is doubtful whether much
#tress should be laid on this.
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we find that he has restored words of Barnabas that
the Didachist had dropped. The fact that the
““ interpolation ”” was not in Barnabas may have been
his reason for omitting it. Moreover he gives but
selections from the Two Ways, and distributes them
among the different Apostles; ‘ John said : There
are two ways,” etc. ; “ Matthew said,” *‘ Peter said,”
and so forth. We can well understand that he might
shrink from assigning to any particular Apostle such
words as ““ Bless them that curse you,” ete. We may
the more readily believe that he had the whole passage
before him and consciously omitted it, when we note
that he omitted the whole of the latter part of the
Didache, though his acquaintance with it is shown
by his including at a earlier point the words * spiritual
food and drink and life eternal,”” which come in the
tenth chapter of the Didache.

Little stress can now be laid on the other instances
of omission, such as the Syntagma of St Athanasius
and the discourse of Abbot Schnudi : the writers took
what they wanted, and left out what did not attract
them—perhaps even repelled them. Thus the external
cvidence for the ¢ interpolation ” theory, which for
the moment looked so strong, breaks down when it
is carefully examined.

(2) We have now to consider the argument which is
drawn from the exclusively Jewish character of the
Two Ways, when it has been purged of the great
“ interpolation ”’ and of some minor insertions of a
Christian type.

We have already said that there is no reason for
surprise if the Two Ways, as originally written by
Barnabas at the close of his Epistle, should offer
characteristically rabbinic features. For the earlier
portion of the Epistle is saturated with Jewish doctrine
of the rabbinic type. It is worth while to emphasise

his point by an example which is exactly on a par
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with some of the parallels which Dy Taylor produced.
In e. xi Barnabas is seeking for Old Testament
references to the Water and the Cross, and he quotes
from the First Psalm: ‘ He shall be like the tree
planted at the parting of the waters, which shall give
his fruit in his scason ; and his leaf shall not fall off,
and whatsoever he docth shall prosper.”” He goes on
to comment thus :

Ye perceive how Ie pointed out the water and the
cross at the same time. For this is the meaning : Blessed
are they that set their hope on the cross, and go down into
the water. For He speaketh of the reward ¢n his season
Then, saith He, I will repay. But now what saith He ?
His leaves shall not fall off. He mecancth by this that
every word which shall come forth from you through your
mouth, in faith and love, shall be for the conversion and
hope of many.

Iere we have a Christian gnosis of Baptism, the
Cross, and the Future Reward ‘ in due scason.” But
the passage is not exhausted ; it has a promisc for the
present also: * But now what saith He ?  Ilis leaves
shall not fall off.” This is explained to mecan that
even now the Christian’s faithful and loving words
of counsel shall not be uttered in vain. The inter-
pretation seems to us far fetched. It is for that
reason all the more interesting to compare with it the
Talmudic saying :

Whenee eomes it that the common words of the learned
deserve notice and attention ¢ From the word of t’l*{cz
Scripture, His leaf withers not, and all that he docth s
effectual 2

With such passages as these in our mind we shall
not be disposed to deprive Barnabas of the authorship
of the Two Ways on the ground that its language has

1 Sueeca. 21, Abod. sar. 19" : quoted by Hilgenfeld irom
(ruedemann.
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a decidedly rabbinic cast. But we must pass on to
our immediate task of examining the statement that
the original Two Ways, as critically reconstructed by
those who have adopted Dr Taylor’s theory, proves
to be an exclusively Jewish document.

Fortunately for our purpose Dr Harnack has
printed a tentative reconstruction made from a com-
parison of all the documents in which the Two Ways
finds a place.! This reconstruction contains certain
passages in square brackets, which it is thought may
perhaps have been absent from the Jewish original :
with these doubtful portions we shall not in the first
instance concern ourselves. We shall take certain
passages about which no doubt is expressed, and con-
sider whether they do not suggest the hand of a
Christian rather than a Jewish writer. Some repeti-
tion of what has been already said about these passages
will be inevitable.

1. The negative form of the Golden Rule, in the
words in which we find it in the Didache, is accepted
as a part of the original Jewish work. But we have
suggested that the Didachist took this negative pre-
cept from the Apostolic Decree, as it is given in the
« Western text” of the Acts of the Apostles; and
that he altered it so as to bring it into a closer verbal
conformity to the positive precept in the Sermon. on
the Mount—from which Sermon he goes on to make
considerable borrowings in the immediate context.?
The words ** All things whatsoever thou wouldst not *’
are moulded on the ‘“ All things whatsoever ye would ”
in Matt. vii. 12. Among the various forms in which
this negative prccept is preserved, none which 1s
independent of the Didache shows this point of
contact with the wording of the Sermon on the
Mount.

“ ¥ Die Apostellehre und die Judischen Beiden Wege (1896), pp. 57 fi.
* See above, pp. 47 fI.
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9. In Did. ii. 3 we have the command, Ol
tmwoprhose, * Thou shalt not forswear thyself.”
This command appears in the presumed Jewish
document. But it is another of the Didachist’s
additions to Barnabas. There is no such command
in the LXX. Surely it has come from the Sermon on
the Mount (Matt, v. 38).1

3. Inii 12 of the reeonstructed document we read :
“ But some thou shalt reprove, and on some thou shalt
have merey, and for some thou shalt pray, and some
thou shalt lTove more than thine own soul.” We have
spoken already of this combination of a characteristic
phrase of Barnabas with words suggested by Jude 28.2

4 In iv. 2 we have: * 'Thou shalt seck out daily
the persons of the saints.”” This use of the word
“ saints ? is certainly more natural in a Christian
than in a Jewish book. We have dealt above with
the whole context of this passage, which confirms our
view that we have here a Christian hand.?

5. In iv. 8 we read: *Thou shalt share in all
things with thy neighbour, and shalt not say that they
are thine own ” (ovk dpele 1w dvar).  Is it reasonable
to doubt that these last words come from Acts iv. 82 7

This list of examples could easily be increased 1if
we were to consider the passages inserted in the recon-
tructed docwument within square brackets; as, for
example, in iv. 103 ““ For Ife cometh not to call
according to persons, but to those whom the Spirit
hath prepared ’—a sentence derived from Barn. xix. 7,
where the language is still nearer to that of Matt. ix.
13.4 But it is not necessary to press the matter
further.  We may be confident that no reconstruction,

1 See above, p. H9.

# See sbove, p. G0,

3P, 63,

& Tt is possible that doubt would not have been cast on this

ciawa?* if it had been known in 1896 that the words were in the Latin
homily.
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based on a critical comparison of the various texts,
will give us a purely Jewish Two Ways—especially
since the evidence of the remainder of the Latin
homily has become available. The only process by
which such a result could be reached would be the
climination of Christian elements on the sole ground
that they were Christian ; but this would be merely a
form of begging the question, and such a method could
not be adopted by the scholars who have hitherto
dealt with the matter.!

The result of this examination is that neither
external nor internal evidence supports the theory of a
Jewish manual which has been variously embodiecd in
the Epistle of Barnabas, in the Didache, and possibly
in other early writings. We are thus free to maintain
the belief of the earliest editors of the Didache that
the Two Ways was borrowed from Barnabas and
reduced to a more formal order by the Didachist, who
moreover enlarged it by the insertion of matter taken
from the Sermon on the Mount, from Hermas and
from other writers, and prefixed it to his treatise on
apostolic ordinances, as representing the instructions
which were given in apostolic times to candidates for
Baptism. An investigation of the remainder of his
treatise would confirm our impression of his peculiar
method of composition and of the general purpose of
his work. Such an investigation has, as I have said,
been partially attempted elsewhere, but it is beyond
the scope of our present inquiry.?

It will, however, be natural to ask in conclusion
how far, in view of what we have seen, it is now possible

1 In 8 valuable work entitled ** The Oldest Christian Catechism
and the Jewish Propagenda-Literature ” (Berlin, 1909), Dr. Klein
has adopted the theory of a Jewish Two Ways, and has sought to
illustrate it afresh out of the stores of his rabbinic learning. His
book contains much that is of extraordinary interest, and that cannot
readily be found elsewhere : but on this particular problem he doos
not appear to me to throw any further light.

3 See Appendix A.
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to suggest limits of date for the composition of the
Didache. The use of Barnabas and Hermas prevents
our putting it earlier than the middle of the second
century. But how much later we might reasonably
go, it is not easy to say. For once we have perceived
that the writer’s aim is to represent the teaching and
practice not of his own but of apostolic days, we need
no longer ask what part of the Church could have
maintained so primitive an organisation to so late a
date. We must look for guidance rather to the
vocabulary which the author employs, and more
cspecially to the references which later writers make
to his work.

It has been held, as we have said alrcady, that a
passage of the Didache is quoted as * Scripture ” by
Clement of Alexandria.! If this be so, then the
Didache cannot be put later than about the year 170.
But we have seen good reason for thinking that both
the Didachist and Clement borrowed the passage from
clsewhere. In three other passages Clement uses
language which can be paralleled from the Didache,?
but it can be more naturally accounted for by his use
of the Epistle of Barnabas to which he frequently
refers. There is one other passage which calls for
our consideration, a passage in which an allusion to
one of the Thanksgivings in the second part of the
Didache has been found.3 Clement in his interpreta-
tion of the parable of the Good Samaritan speaks of
Christ as pouring in ** wine, the blood of David’s vine.”
Now in the Didache we read: * We thank thee, O
our Father, for the holy vine of David Thy servant,
which Thou hast made known to us through Jesus
Thy servant.” In Clement ¢ the vine of David ™
would seem to be Christ Himself, who pours in the

I See above, p. 62.
* Paed. 11. 10 (89, 1y: IIL 12 (89, 1): Protrept, 10 (108, S)
3 Clem. Alex. Quis dives salvetur 7 29, 4.
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wine that is His own blood. But in the Didache this
can hardly be intended : for * the vine of David *’ 1s
 made known to us through Jesus” ; and thus it
stands parallel to * the life and knowledge,” and again
to * the knowledge and faith and immortality,” which
are also said to be ¢ made known to us through Jesus.”’
Nor is there any suggestion in the Thanksgiving of
the Didache that the Cup is connected with the Blood
of Christ. It seems, then, hardly conceivable that
Clement should have been indebted to the Didache
for his phrase, * wine, the blood of David’s vine.”
The same may be said of a passage in Origen where we
read : ¢ before we are inebriated with the blood of the
true vine which rises up from David’s root.” 1 By
the mention of “ blood ” this passage is more ncarly
allied to the words of Clement of Alexandria than to
those of the Didache : but *“ David’s vine " Is a figure
of speech which might readily occur to more than one
writer.

If indeed Clement had once quoted the Didache as
““ Seripture,” it would be strange that he should
never have quoted it again, and not less strange
that in the voluminous works of Origen no certain
trace of it should anywhere be found. If neither
Clement of Alexandria nor Origen was acquainted
with the Didache—and this, if not quite certain,
scems very probable—it may be a third-century
document. Some points of vocabulary, which cannot
be dealt with here, would be more easily explained if
that were the case.

But the date has become a matter of comparatively
small moment, when once we have recognised the
author’s ruling principle. He is deliberately con-
structing an apostolic monument : he is describing
what presumably was the apostolic ordering of the
Gentile Churches. Incidentally he betrays himself

1 Homily VI. on Judges (Lomm. XI. 258).
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here and there by using the language of post-apostolic
writers, or by attributing to the apostolic age practices
which undoubtedly belong to a later period. is
object may have been to recall the Church of his own
day to a greater simplicity by presenting this picture
of the primitive Christian Socicty. If so, he was
following an instinct which has guided good men in
later times, though their mecthods have been less
imaginative than his. We may admire his diligence
in research and the ingenuity with which he presents
his results : but we must be exccedingly wary if we
look to him for history.






APPENDIX A
THE PROBLEM OF THE DIDACHE !

1IE Didache, or Teaching of the Twelve Apostles, has
been before the world nearly thirty years. It was pub-

lished in 1888 byits discoverer Bryennius, who showed

in his learned Greek commentary that the new book had
many points of contact with Christian documents already
known. Further parallels were soon collected by Harnack,
Rendel Harris, and other scholars. Harnack with amazing
rapidity issued his great edition in 1884, and appended to it
a full discussion of the origins of the Christian Ministry,
basing on the new document a theory which he has since
but little modified, and which in its main features has
been widely accepted. A few years later Dr C. Taylor
argucd that the first part of the book was derived almost
entircly from a Jewish manual of ethical instruction,
called Trom its opening words the Two Ways, Criticism
was then dirccted to the reconstruction of this Jewish
manual, and to the question whether it had already been
in circulation as a Christian manual before it was em-
bodied in the Teaching of the Twelve Apostles. Morcover
the whole scries of quotations and references in patristic
literature had to be examined afresh, to sec how far they
were explained by the use of the Two Ways alone, and
how far they implied an acquaintance with the Teaching
in its fuller form. In 1900 Joseph Schlecht published a
complete text of the Latin version of which a small

1 This essay appeared as an article in the J ournal of Theological
Studies in April, 1012, The opening paragraphs aro in part cop-
tradicted by what I have said in the present Lectures : but I have
thought it best to reprint it without change, although its argument
could now be considerably amplified and strongthened,

85
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fragment only was already known. This version offers
us the Two Ways in what appears to be very nearly its
original form, but as a Christian manual bearing the title
De Doctrina Apostolorum.

The result of these and other investigations has been to
show that the Two Ways, either as a Jewish or as a
Christian manual, had a considerable vogue in carly
times ; but that the Teaching of the Twelve Apostles has
left comparatively few traces of its eirculation—hardly
any, indeed, which are of value for determining its date,
Much light has been thrown on the anteccdents of the first
part of the book; but the sccond part, which deals with
Church order, is still an unsolved riddle. It does not scem
to fit in anywhere, in either time or place. The com-
munity which it presupposes is out of relation to all our
knowledge of Church history. It is as much an isolated
phenomenon after all our researches as when it surprised
us at its first appearance. We still ask, Where was there
ever a Church which cclebrated the Eucharist after the
manner here enjoined 2 Where was there ever a Church
which refused to allow Apostles more than a two days’
stay ?

The object of the present paper is to attack the problem
afresh through an investigation of the author’s indebted-
ness to the writings of St Paul and St Luke. Such an
inquiry may scem to be forcdoomed to failure : for
Harnack has declared that there is no decisive instance of
any acquaintance with St Paul’s Epistles ; and that, even
if it be admitted that the author had seen them, he
certainly did not regard them as in any sense authoritative :
moreover quite recently the late Bishop John Wordsworth
pronounced a similar judgment. Now I belicve that this
conclusion is one which the writer fully intended should be
drawn ; but I shall be disappointed if I cannot show that
he has used the writings of St Paul, St Luke, and even
St John, though he has been at great pains to conceal his
obligations.

We must begin with an examination of the title, and an
inquiry into the author’s intention in framing it. Although
the book is frequently referred to as the Teaching of the
Apostles, it is possible that this short title ought now to be
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confined to the Christian rccension of the Two Ways,
which is preserved to us in the Latin version. The manu-
seript which Bryennius discovered gives us two titles:
first of all, Aayy TV SiSexa dmoordhwy, and then, as the
first line of the text itsclf, Adaxy Kuplov 8w riv Swiexa
droarolwv Tots édveauy.

The Teaching of the Twelve Apostles may have been the
bricef title by which the author himself proposcd that his
work should be familiarly known ; for it was the Apostolic
tradition—the instructions delivered by the Twelve—
that he elaimed to record. But the ultimate sanction of
the tradition is expressed in the fuller title which is an
integral part of the book itsclf: “The teaching of the
Lord through the Twelve Apostles to the Gentiles.”

The substance of Lhis longer title is undoubtedly drawn
from Matt, xxviii. 19 ., the commission to ““ the cleven
disciples > : IlopevBérres oy pofyredoare  wdvra T4 €y,
Bomrilovres (v. I Pomrivavres) avtois els 70 dvopua ToV TATPOS Kal
Tob vioh kal Tob dylov wralpatos, diddokovTes adrols Typely wdvra,
Soa éveredduny spiv. The same passage 1S referred to
after the conclusion of the moral precepts which constitute
the first part of the Teaching (namcly the Two Ways),
when the writer in speaking of Baptism says : Talra wdrra
mpocrdvres, farrioare els T dvopa 10D TATPoS Kai TOU ViU Kal TOV
(L0 WVEULATOS.

It is plain that the writer professes to record what the
Apostles taught to the Gentiles (wdvra o €0vy), whom they
were commissioned to instruet and baptise. The ** eleven
diseiples 7 who are the repository of the Lord’s teaching
for the instruction of the Gentiles, become, by the addition
of St Matthias, the Twclve Apostles ; and thus we have
the full explanation of the title, “The T aching of the
Lord through the Twelve Apostles to the Gentiles.”

How then does the writer proeeed in order to produce
a book which shall correspond to this title 7 He starts
off with the words * There are two ways,” and he em-
bodies apparently the whole of a pre-cxisting manual of
moral instruction. It is quite possible that it lay before
him in its Christian form, already cntitled the Teaching
of the Apostles: indeced, this title may have given him
the cue for his own more claborate work., After copying
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o few scntences he introduces a considerable interpolation
(i. 8 b-ii. 1), which is largely taken from the Sermon on
the Mount. He does not, however, quote our Lord’s
words exactly ; for it is not his purpose to give us the
Sayings of the Lord, but rather His precepts as conveyed
through His Apostles: so he purposely blends the
language of the First and Third Gospels, and further shows
his independence by such a modification as “ Fast for
them that persccute you.” We note at once this character-
istic of his method: we shall have opportunities of
observing it further as we proceed. '

Having thus, with the welcome aid of the Two Ways,
constructed a representation of the teaching given by the
Twelve Apostles to the Gentiles as preliminary to Baptism,
he enters upon a task demanding morc originality :
namely the presentation of their teaching as to the method
of Baptism, the celebration of the Eucharist, and other
points of Church order. Itis of the first importance that
we should bear in mind that what he sets himself to record
is the teaching given by the Apostles to the Church of their
day. Itisnotas his own book, but as theirs, that he puts
out this manual of Church discipline. He has no care,
as other authors had, to invent a plausible situation to
explain how this teaching was formulated or came to his
knowledge : he prefers to remain in the background, and
allow the Teaching to win its way to acceptance on its
merits. The book no doubt is coloured by the circum-
stances of his own time and place; and yet so little
coloured that no onc has cver been able to give con-
vincing proof either of its locality or of its date. In
attempting to interpret it we must constantly remember
that two clements are everywhere present : the writer’s
desire to say nothing that might not be supposed to have
been said by the Apostles, and his desire to issue instruc-
tions which should have some bearing on the Church
life of his day. It is just because he has combined these
elements so skilfully, that we cannot either date or locate
him.

Our author’s obligations to the Two Ways end with
the warning : “ See that nonc make thee err from this
way of teaching ; otherwise he instructeth thee apart from
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God.” The Latin version contains a few more clauses
after this :—

“ Haec in consulendo si cottidie fcceris, prope eris vivo deo:
quod si non feceris, longe cris a veritate. haec omnia tibi in animo
pone, ot non decip(i)eris de spe tua ; sed per haec sancta certamina
pervenies ad coronam ; per dominum Iesum Christum regnantem
et dominantem cum deo patre ct spiritu sancto in saccula sacculorum,
Amen.”

Our author has nothing of this. Indced, he has quite
another message: for, in contrast to the requircment
that all the precepts must be observed, he introduces the
principle of a higher and a lower standard of Christian
living. Two passages of St Matthew’s Gospel are ringing
in his cars :  Ye shall be perfect, as your heavenly Father
is perfeet ” (v. 48), and “ If thou wilt be perfeet, go, sell
that thou hast, and give to the poor ” (xix. 21). On the
first he has alrcady playced in his interpolation from the
Sermon on the Mount : *“ I'urn to him also the other cheek,
and thou shalt be perfeet ’; and both are in his mind in
the words which follow here :—

Ei piv yip Slvacar Baordoar Ghoev Tov Luyov ToU kuplov, TéXewos
(o € & ov dlvaoas, 5 vy, TobTo wolet.

Hepi 8¢ ijs Bpdaews, b Svacar Bdoracey: dmo 8¢ Tob eidwho-
Gurov Aoy wpioexe: Aatpela yip éati Jedv vekpov,

These words form the transition from the first to the
sccond part of the Teaching, and they deserve to be studicd
with carc. We must begin by asking ourselves, What
Apostolic sanction could the writer have found for this
doctrine of a higher and a lower observance, and for the
precept ““ Do what thou canst ”? We naturally think
first of the Conference at Jerusalem, which refused to lay
on the Gentiles a yoke that even Jews found too heavy
to bear, but yet insisted that they must by all means
abstain from meats offered to idols. Here we discover
much of the phrascology of our passage: émbevar Lvyov
&nt vov TpdxnAov rav palinrov, Sy olre of warépes Rudv olre pets
toxboopey Baordoar, Acts xv. 10: and in v. 28, dwéxeobac
eiSwhofirwy, kA, Further, * the yoke of the Lord ” recalls
* My yoke 7 (Matt. xi. 29).

G
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But although the passage in the Acts is indubitably
in the writer’s mind, it does not really sanction two possible
courses, a higher and a lower, but rather makes a distine-
tion between Jewish and Gentile converts in regard to
vitual requirements. Such a sanction is, however, found
in St Paul’s advice concerning Virgins in 1 Cor. vii. 25-40,
where we have a series of examples in which the Apostle
offers two permissible courses, of which one in his judgment
‘< the better and morc consonant with Christian devotion.
i should not venture to put St Paul’s 8 8éke, woweirw
(1 Cor. vii. 86) side by sidc with our author’s & 8twvy, rovro wolet,
[ it were not that there is strong reason for believing that
considerable use has been made in the Teaching of this
part of the Corinthian Epistle.t The very next topic to
which the Apostle turns is the question of idol-meats,
and there is a curious coincidence, if it be nothing more,
in the language of 1 Cor. viil. 4, wepl Tis Bpooews olv Tav
eiSwhobirov, oldaper oL 0bdtv eldlov &v kéopg, K.T.A.

But indeed I think we shall have to admit that there is
more than coincidence, or at any rate that there are at
this point more coincidences than one. Let us observe
how the Apostle divides this part of his Epistle into sections
introduced by the formula “ Now concerning . . R

Tept 8¢ Sv éypdate . o . Vil L.

epl 8¢ 70v maphévov . . . vil. 25.

Tept 8 7év eldwlofbrov . . . viil. 1 (with subsection Ilepi 775
Bpvoews oty « « o Vil 4).

Tept 8¢ 1OV TVEUPATIKDY « - - xil. 1.

Ilept 8¢ Tijs Aoylas « » - xvi. L. ‘

Tlepl 88 "Amolha T0Y aSendpod . . o xvi 12,

It is certainly curious that, as soon as our author has
done with his document, the Two Ways, and begins to
write with a free hand, he adopts a similar method :—

Tlept 8¢ T7js Ppodoews . « . vi. 3.

Tlept 8¢ 10V Pamrioparos « » - vii, 1.

1 St Paul’s argument is based on the transitoriness of the present
world : wapdrye: yap 70 oxue Tob kéouov frmﬁ'rog (1 Cor, vil. .31) : & thought
which finds expression later in the Teaching (x. 6), in the strange
naperdérw b kbapos olTes.



THE PROBLEM OF THE DIDACHE 91

ept 8¢ s edxapiorias . . o ix. 1 (with subsections pdrov
mept TOU TOTNPiIOY « o o K 23 Ilept 8¢ 700 kXdoparos « - iX. 3).
Hepi 8¢ 7dv dmoorélwv kai mpodnriy .« o Xi. 2,

The obscrvation of this parallel in structure may incline
us to give more weight than we otherwise should to the
parallels in language which we have alrcady noted, and
to those which will presently come before us.

Our author now proceeds to treat the subjeet of
Baptism. We have already observed that the carlier
portion of the book is regarded as the instruction which
the Apostles gave to the Gentiles before baptising them,
and that the formula is that whiel is given in Matt. xxviil.
19.  We have only to add that, in view of later correspond-
enees, there is rcason to think that the ** living water ”
(¥wp {Gv), which is ordered to be used if possible, is a
phrase which has been borrowed from St John.

The mention of the pre-haptismal fast leads our author
on to speak of fasting more generally.  He is now back
again at the Sermon on the Mount ; and the injunction,
“ Let not your fasts be with the hypoerites 3 for they fast
on the second day of the weck and on the fifth; but do
ye fast the fourth.day and the preparation,” shows how he
can scize upon the sacred words and yet depart entirely
from their spirit in the new application which he 1s con-
cerned to make of them.

“ Fasts 7 and ©* hypoerites ” suggest the next topic :
“ Neither pray as do the hypocerites 5 but as the Lord hath
commanded in His Gospel, so pray ye : Our Father . . .7
“ The Gospel ” is mentioned again in xi. 8, xv. 8, 4. The
Twelve Apostles can assume that the Gospel in a written
form is alrcady in the hands of their converts. It is
probable that the writer supposed  that St Matthew’s
Gospel was in eirculation in the hictime of the Twelve
Apostles; for it is to that Gospel that heis plainly referring.
But it is certain that he himself was acquainted also with
the Gospels of St Luke and St John. He will not even
give the Lord’s Prayer without a diffcrence : for he
changes év rois olpavois InlO év 1¢ ovpave and ra dperypare
into Ty dedy, and the doxology which he adds is in
the unusual form, 6 ood éorw 5 divaps «ar 3 dofa eis rovs
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wiovas.  He does not add "Apsjv, a word which he reserves
for the EKucharist. It is of course possible that his
variations represent a liturgical tradition, for which he
thus claims Apostolic sanction.

The precept to pray three times a day (rpis 7ijs Hpépas,
as in Dan. vi. 11) would find sufficient Apostolic authority
in the Acts: at the third hour, when the Apostles arc
assembled, presumably for prayer, the Holy Spirit
descends at Pentecost (il. 15); at the sixth hour Peter
prays at Joppa (x. 16); at the ninth Peter and John go
up to the temple (iii. 1), and the Gentile Cornclius prays
at Cesarea (x. 3). |

We now come to the Eucharist : Hept 6¢ Tis edyaprarios,
olrws edyaploTijoaTe mpLTOY wept 100 wornplov.  Then after
a brief Thanksgiving we have mepi 8¢ TOU KAGOpATOS,
followed by another brict Thanksgiving. Iere two points
surprisc us : first, the Cup is placed before the Bread ;
sccondly, the word sAdopa in such a connexion is execed-
ingly odd. The first point is illustrated by 1 Cor. x. 16,
17 :—

'1“ ) rd £ QA # 5 3.A [a) ; 3 X I * A I
0 71'(_)7")7[)(.01/‘ TS €Y O'YLUS”‘O €V O:YOUI.LQ 3 O'UXL KOUWWWyia, €aTLY TOU
& Fad L Y Eal 3 * & L
QipaTos TOY XPLOTOU 3 TOV apTov Ov KAGupEY; OUXL KOWGVIA TOU

~ 3 hid " & ~
odproros TOD XPLOTOU ETTLY 5 OTL €15 dpros, &v odpa ol wordol éoper,
-~ h
ol yip mdvTes €k TOD Ev0S dprov peréxopev.

The only other parallel for this order in early Christian
literature is Lk. xxii. 14 f. We have seen enough of our
author to be ready to believe that thisis a picce of literary
perversity on his part, and does not represent the practice
of any Christian community. A few lines later he recurs
to the usual order when, he writcs, Mndels 8¢ payérw
3y miére dwo TS edxapiorios Dpudy, GAN ol Bartichévres kA
just as, indeed, St Paul himself does in xi. 28, Soxipalére ¢
dvfpumos &ovrdy, kal otrws éxk Tob dprov ¢ofiére Kkl éx Tob woTnplov
mwéro.

The passage in St Paul bas provided our author with
something more than this derangement of the usual order.
It is possible that it has suggested to him the blessing of
the Cup and of the Bread scparately, each with a special
Thanksgiving. And itisvery probable that his picturesque
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illustration of the grains of corn scattered on the moun-
tains and brought together into one loal is a faney
claborated to mateh St Paul’s illustration of the unity of
those who partake of the portions of the onc loal. We
shall return to our author’s illustration prescntly and
examine its phrascology.

Meantime we must consider «Adopa.  To such a use
of the word as we have here there is no parallel, says
Harnack, to be found in the literature of the first two
centurics.  Again our author is perverse : if he docs not
use ofvos but mordpiov, according to custom, he will not
use dpros but invents a new techuical term khdopa.  What
has suggested it to him ?  The plural kAdopara is used in
all the Gospels for the fragments which remain over when
the multitude bas been fed. St John who regards the
incident as a symbol of the Eucharist uses kAdopara twiee
in the passage: he also says ebxapomioas (instead  of
eAdynoer); and  dvemAqobyoay (instead of ¢xopridobnarar),
which is to be compared with the perd 6@ 70 EpmAnativa
which has raiscd much discussion in the Teaching (iv. 1).
That this is the souree of xhdopua we shall probably be
prepared to admit, when we have examined the language
of the Prayer which follows the sceond of the Thanks-
pivings. Let us first set the two Thanksgivings side by
side s

For the Cup. For the Broken Bread.
3 3 ¢ -~ FE = # o
L éx(l‘p!«{"}“?’()i‘;féi’ oot, ?r:.f%p ‘ﬁpei;!, Edyapuorrotpér oot TaTEp 1Yy
& % o~ E S LAY L4 u o s s
vwep Tijs aylas dpmwédov Aafiio vmép s {wis Kot yrwoews,

e &
TOU TRLOUS GO,
9 L £ o, D & B e =y o % # € M X 0¥ fad
s dyvoporas Ypiv o Inyoov tov s €yvoplaas i Iyorov

G # e 7 -
waLOuS Fov’ P HAOUS (FOY
Lo S % % am R AR E % ae
oL Y 00 €S TUUS auaras. oot 1 OuLa €S TOUS ALWYas,

It has been hield that the Fucharistie formule of the
Teaching were probably borrowed from some currcut
liturgical use and were not the free composition of our
author. This view has been based on the unmistakable
signs of Johannine voeabulary which they present, and
the supposed absence of any traces of St John's Gospel
in the rest of the book. It has further been held that the
phraseology is to be accounted for not by diveet use of the
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Fourth Gospel, but by the prevalence of such phraseology
in the district in which both these formule and the
Johannine writings came into existence. But 1 think we
shall find that the Gospel of St John has been directly
used here and elsewhere in the book, and that these
Thanksgivings are quite characteristic of our author,

We note first that wdrep fuév comes from the Lord’s
Prayer, which has already been given in full. Next we
observe the use of mais as a title of our Lord. 'Fhis is not
what we should expeet in a Johannine milieu. But our
author is familiar with the Acts, and with the Apostolic
prayer of Acts iv. 24-30: and there (though probably
nowhere else in all literaturc) we find the same justa-
position of Aaveid Tod radds oov and Tov dywy waldd vov
'Inoodv (also beclow, 8 rob dvdpares Tod dylov madls oov
Ingod).

We procced to examine the Prayer which immediately
follows the Thanksgiving for the kidopa i—

*Qowep v Tovro (10) kAdopa Seokopmiopévo drdvw TOV Spéov,
ko ovvaxBey éyévero & olrw quvaxbire aov 1) ¢kkAgola dwo TV
repdrwy 19 Yis eis Ty oy Baoikelayt Sri ood éorw %) 86fa kal %
Stvaps Sid "Inaod Xpuorod els Tovs aidvas.

This Prayer is a literary tour de force. We have secn
that St Paul, in the passage quoted above, after speaking
of the blessing of the Cup and the breaking of the Bread,
added words which concern the Bread alone ; and we have
suggested that our author’s metaphor is a perverse imita-
tion, almost a parody, of St Paul’s metaphor of the unity
of the loaf. We have traced the x\doma, which is here
said to be cwaxféy, to an equally perverse use of St John’s
Svvaydyere 10 sKAdoporo. But we have yet to account
for the awkward participle Sieoxopmiopuévoy, which appa-
rently means to say that the xddopa is composced of
grains of wheat which once were widely scattcred and then
were brought together into one loaf (cvvaxfev &yévero év).
When we observe that the exposition of the metaphor is
the gathering together of the Church from all parts of the
world, we cannot mistake the reference to St John’s
interpretation of the propheey of Caiaphas (xi. 522 :

T Kal 76 Tékva ToD Oeod T Sirkopmiopéva cuvaydyp €is €.
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And we shall find further reason later for thinking that
the high priest’s prophecy had taken hold of our authot’s
imagination.

We have now to consider the closing group of Thanks-
givings and Prayers, ordered to be said perd ro eumAnoljrac.
1t is really fruitless to inquire whether the writer had in
view the combination of the Eucharist with a meal or not :
such a situation would be offered to him by 1 Cor. xi,
But the word épmAnobijvac cannot be pressed to indicate
this, now that we have traced it back together with
xdopa to St John’s narrative of the Fecding of the
Multitude,

First, then, we have two Thanksgivings i~

- P = s s o TR m & f 3 £ 4 " A
Etxapioroduéy oe, mdrep GyLe, VTép TOU @ylvu GVORATUS GOV, OV
-~ o o 5 %
xareoKiywaas év Tals kapdlais Nudv, xal vwep TS yréoews Kat
& ~ ~ = o F £y
rlorews kai davarias, s yvapiaas juiv S Inoot 100 mewos gou
* 7 % o
aol 1) 96a els Tovs atbvas.
<. 8 4 ) £ b4 5 s o ~ 9 7 #
S, Séomora wavrokpdrop, EKTICAS T4 TAVTH EVEKEV TOU OVORATOS
& , o~
oov Tpodiy TE Kai TOTOV EdwKaS TOlS dvlfpdras els dmodavaw, ive
"~ % s
gor elxaporiooaw aulv 8 éxaplow mvevpaTuay Tpogiy Kul TOTOV
kol Laony alévioy di& 1o wadds gov. TS TAYTLY €IXUPLITOVEY TOL,
&, Ea)
dre duvards € ool 7 d6éu els Tous alvvas.

We observe that the writer is systematic in the use of
his doxologies : the short form (beginning with ool) he
uses four times in Thanksgivings; the longer form
(beginning with ér ood éorw) is used at the close of the
two Prayers, as he has already used it with the Lord’s
Praycr.

Next we note echoes of St John @ eomp. xvii. 11, mdrep
dyie, Thomoov abrods v T8 drdparl ouv, @ dédwkds poty, and 26,
¢pvdpoa abdrols 70 dvopd oou kal yapise,  Also Pauline
echoes: comp. 1 Tim. vi, 16, afavaoior, and 17, ¢mi Oeo 76
mapéyovre v wdvra whovales s dmodavow (ef. 1v. 3, 4
Bpopdrov & & Oebs éxrioer eis perdnply pera COXUMTTINS « « o
Bre miv kriope Geod kukdv, kal olbey dmofhgrov pera eOxamoTiug
Kﬁiiﬁ(lwé;l;f&’OV)ii and in 1 Cor. x. 4, mvevpariov Ppopa and
Y EVAATIROY TrOAL.

The phrase dvéuards aov ob kareavijvacas 18 found in the
LXX. of Neh. i, 9, Jer. vii. 12 and Swards e, Kipie, is in
Ps, Ixxxviii, (Ixxxix.) 9. With X8, déomora TAVTOKPATOP
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derwras To wdvre we may compare the Apostolic prayer from
which our author has already drawn : Acts iv. 24, Aéomoro,
oV & woufoas TOv odpaviy, K.T.A. i

After these two Thanksgivings comes the following
Prayer :—

’ s 8§ %
Mujobyri, Kipu, Tiis ékxAnoias oov T0d pvoacbar avryy amo
"~ o~ -~ # « A 4 .
TOVTOS TOVNPOD Kal TEAELHOaL odmyy év T dyamry oOv Kol gvvaov
-~ £ 1 L] % “
abmy dmd Tév recudpuv &vépwv TIV aywoleiooy eis Ty oY
L4

< ~ 7 % € £
Baci\elav, iy froipacas adry® 6T 00V éoTW 7] Stvapes kal % dofa
els Tovs aidvas.

With this we may compare Matt. vi. 18, xxiv. 81,
xxV. 34, and 1 John iv. 18 (ob Tereheiwrar é&v 7} ayamry).

Last of all, we have a remarkable group of ejacula-
tions :—

?

EMéro xdpis kai mapehfére b kéapos obros.

< ~ -

Qoawd 76 O Aafid.

Ei mis dyds éomw, épxéobe € Tis ok domi, peravoelrw
papay afd.

? 4

Apnqv.,

The first of these ejaculations may remind us of
1 Cor. vii. 81, wapdye yip 70 oxijpa TOD KOOV TovTOV.
The second is plainly from Matt. xxi. 9, 15; but with a
modification, after our author’s manner, probably based
on Matt. xxii. 45, If David therefore calleth him Lord,
how is he his son ¢ ”’

With the third we must compare, for structure as well
as phraseology, 1 Cor. xvi. 22, El 7is od phel 7OV Kiplov,
fjro dvdfepas papv dfd.  After what we have seen of our
author’s indebtedness to 1 Corinthians we can have no
doubt that this verse is in his mind at this point.

Lastly, the *Apy with which he closes his Eucharistic
formulee, and which he has carefully refrained from using
up to this point, doubtless comes from 1 Cor. xiv. 16,
"Emel &w edhoyfis év mvebpoTy, O dvamAnpiv 7ov Témov Tov Budrov
whs epel 16 Apy éml 1) of edxaporia; This passage also
gives us the clue to the brief sentence with which he ends
his directions as to the Eucharist—one of the most un-
expected sentences in the whole of the book : Tols
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S¢ mpoirais  émirpémere ebxapwrély oo Gédovow. Why
are the Prophets suddenly introduced here, when no
mention of them has been made hitherto ? And what
warrant is there anywhere for the celebration of the
Eucharist by a Prophet? If ebxaporia in this passage
of St Paul be taken in the Jater technical sense of the
Fucharist, and if by * blessing in the spirit ” St Paul is
supposcd to mean the blessing of the clements by a Prophet,
we have at once the requircd Apostolic sanction not only
of the celebration of the Eucharist by Prophets, but also
of a certain freedom in their performance of the rite.

When we have travelled thus far, and have recognised
how intimately acquainted the writer of the Teaching was
with the First Epistle to the Corinthians, how he has
imitated its subdivisions, borrowed its words and phrascs,
and modified its thoughts to suit his own purposes, we
are inclined to ask whether certain other notable features
of his book, besides the celebration of the Eucharist by
the Prophets, may not be derived from the same source.
For example, the fact has been much insisted on that he
addresses his injunctions to the community and not to
any officers of the community, cven when he preseribes
rules for Baptism and the Kucharist. The Two Ways
is addressed to a single disciple (réxvov pov) : when the
close of this is reached, the singular number is kept for a
couple of sentences; but then we come to Ilept &¢
rob  Bamrloparos, ovre Parricate, and with a few cxcep-
tions the plural is henecforth employed. It is quite
likcly that this mode of giving injunctions even as to
ecclesiastical ceremonies in the form of an address to the
whole community is simply taken over from St Paul,
and is therefore to be regarded as a trick of the writer and
no proof at all that he recognised any “ sovercignty of the
community ” in such matters.

I am tempted to go a step further and enter on more
controversial  ground. The Apostles,  Prophets, and
Teachers, of whom so much has been written since the
book was discovered, have appeared to me increasingly
unreal the longer I have contemplated them and the more
I have tried to find any true parallel to them inany part
of the Chureh. The Apostles are particularly shadowy
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personages, and the little that is said of them is simply
grotesque. Here is the whole of it :—

“ Now concerning the apostles and prophets, according to the
command of the Gospel, so do ye. And let every apostle coming
to you be received as the Lord. But he shall not remain save one
day, and if there be necessity & gecond also ; but if he remain three,
he is a false prophet. And when he goeth forth let the apostle take
nothing, save only bread till he find lodging : but if he agk for money,
he is a false prophet.”

Who are these extraordinary beings, bearing an
honoured name, of whom nothing but a most depreciatory
warning is uttered ? Hilgenfeld was driven to think they
were Montanist apostles : * Harnack,” he says, ** regards
them as itincrating evangelists, but he cannot show that
such evangelists were called apostles by Catholic writers.”
I confess that I think it more probable that they are a
froe creation of the writer, who had in his mind St Paul’s
words in 1 Cor. xii. 28, * God hath set in the church first
apostles, secondly prophets, thirdly teachers.” How
was his picture of the Church to which the Twelve Apostles
addressed their injunctions to be duly drawn, if he left out
Apostles and proceeded at once to Prophets, of whom
doubtless he knew something, though but little to their
advantage ? He knew, as we know, that in the New
Testament other Apostles are mentioned besides the
Twelve ; not only true Apostles, but also  false apostles,
deceitful workers, transforming themselves into apostles
of Christ ”” (2 Cor. xi. 18). He may possibly have known
of travelling evangelists, passing to mission-fields, and
may have thought the term “ apostle ”’ applicable to
them : but if so, his cxpericnce of their kind was not
fortunate, for he thought it quite likely that they might
only prove to be another form of false prophet. At any
rate, St Paul had given to Apostles, Prophets, and
Teachers the first places in the Church : thercfore some-
thing must be said about Apostles.

The Prophet was more of a reality. He is somewhat
in awe of him, and is afraid to judge of his utterances.
St Paul, indeed, had spoken of duxpices TVEUULATWV
(1 Cor. xii, 10), and had given the injunction, mpogirar 8¢
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3¢ % tpets Aa\elroaay, kal ol dAAo Sakpwérooay (Xiv. 29).
It may be that our author limited of éAlot to the
other Prophets; at any rate he forbids the community
to judge : wdvra mpodiry adoivra &y mvelpart oV wepdoere
otbe Sapwerre—for this, he adds from Matt. xii. 31, is the
unforgivable sin, Some of them acted in a way that
ordinary men would not be justified in imitating : yet
perchance they were but following the precedent of some
of the Old 'Testament prophets, whose strange actions
were meant for a sign : their judgment was with God.
His only resource against the numcerous class of deceivers
is to enjoin that they be well tested before they are
accepted as true prophets, and to lay down the simple
rule that greediness is the sure sign of the false prophet.

From St PPaul he had gathered, as we have scen, that
Prophets might ¢ bless in the spirit ’ at the Eucharist,
and thercfore could not be limited to prescribed formule.
This is a sufficiently surprising statement, but now follows
something more startling still: * they are your high
priests.”  This is not said in reference to the Eucharist,
though he twice speaks of that asa saerifice, borrowing the
word from Malachi. It is said in reference to the reception
of firstfruits. Ie is making provision for a Prophet
who desires to settle in a comnunity. To him the Lord’s
words will apply, ‘“ he is worthy of his meat.”  © Kvery
firstfruit therefore of the produce of wine-press and
threshing-floor, thou shalt take and give to the prophets ;
abTul yop €aw ol Gpxuepeis spén” In further cnumerating
Kinds of firstfruits he twice uses the expression ™ give
according to the commandment.” No such command-
ment ean be deduced from  our Lord’s words in St
Matthew’s Gospel : where then has he found his sanction
for transterring the Jewish system of first{ruits to provide
for the sustenance of Christian Prophets 7 If we turn
again 1o the First Epistle to the Corinthians, we find what
we want in a command of the Lord which was certain to
attract his attention (ix. 13) :—

Otx vidare dre of & tepir dpyaldpevor Ti &k 10D Lepov dobivvow,
ot 16 Bumaorply mapedpeiovres 7@ Guararmyple  auvpepllovrar;
otrws Kkal & kiptos Suérafev Tols TO eayyeloy KaryyEAAovo Y €x
roU elayyeAiov {fjve
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The Lord had said that they who preach the Gospel
should live of the Gospel, and St Paul had given as the
reason for this that the priests in the temple were accus-
tomed to live of the altar. This is enough for our author,
who transfers a list of firstfruits from the Book of
Numbers, where they are ordered to be given to the priests,
and thus makes an abundant provision for the Propkcts,
“ for they are your high priests.”” Wehave thus accounted
for the provision, but not altogether for the designation.
Why dpxwepeis, and not simply iepeis as in the Old
Testament passage from which he has drawn ? We have
already secn how he has borrowed a striking phrase from
the interprctation given by St John to the words of
Caiaphas (xi. 51 f., e . . . 7d Sieakopmiopéva, quveydyy €is
&). Now the very same passage declares that the high
priest, in virtue of his office, spoke as a prophet : rotto 8¢
ad’ éavrod odk elmev, dAMA dpxrepes By Tod éviartol ékelvou
impodijrevoev, If their high priests were prophets, the
Prophets ‘ are your high priests.”

The Teacher is added to the Prophet in a rather
perfunctory way. He is just mentioned in xiil. 2, dradrws
Si8dokakos aMfwés éorw dfios kal abrds domep 6 pydrys ijs
rpodijs adrod. Our author knows that Teachers come
next to Prophets in St Paul’s list, and he links them with
Prophets in xv. 1, 2. But he has nothing to tell us about
them as a separate class.

But if Apostles, Prophets, and Teachers are the promi-
nent personages of the Church, whether as occasional
visitors or as making a prolonged stay, what of the
ordinary government of a Christian community ? Had the
Twelve Apostles left no directions about that 7 When he
has done with the Prophets, and has given some rules as
to the Sunday Eucharist and its preliminaries of confession
and reconciliation, he proceeds to speak of those who
would ordinarily be responsible for worship and discipline :
“ Appoint therefore for yourselves bishops and deacons,
worthy of the Lord, men who_are gentle and without
covetousness and true and proved : for they also minister
to you the ministry of the prophets and teachers. There-
fore despise them not, for they are your honoured oncs
togcther with the prophcts and tecachers,” He had
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Apostolie warrant for Bishops and Dcacons in Phil. i. 1
and in the Pastoral Epistles. From the latter source he
draws his cpithets, though somecwhat in disguise; in
1 Tim. iii. 3 we find émeuajs and aphdpyvpos of the Bishop,
and of the Deacons we read (v. 10) Soxipaléobugay mpdrov,
But what chiefly interests us is the ground which he
assigns for their authority : dpiv yap \etroupyodat kal abrol
v Aerovpylay TV wpodyTdv xoi Sidaoxdiwv. IHow are
we to cxplain Aerovpyev in such 2 connexion ? We
have seen that he could find but little to say about
Teachers, and that he merely linked them on to the
Prophets.  Now apart from 1 Cor. xii. 28 there is only
one passage which brings Prophets and Teachers im-
mediately together @ for in Kph. iv. 11 Evangelists and
Pastors come in between.  This passage 1 Acts xiil. 1,2,
“ Phere were at Antioch, in the church there, prophets and
teachers . . . and as they were ministering to the Lord,”
cte. St Luke has derived his phrasc herrovpyovvTov TG
xvplo from the LXX. after his manncr, taking it over
from 1 Sam. iii. 1, where the young prophet Samuel was
““ ninistering to the Lord ” (v Aerovpyay 7@ wvple). It is
interesting to sce how far the phrase has travelled.

The writer of the Teaching had doubtless to face the
fact that the functions which he aseribes to Prophets were
in his own day being performed by Bishops. But he had
o Apostolic warrant for the celebration of the Eucharist
by a Bishop, such as he had contrived to find in St Paul
for its eclebration by a Prophet. He succceds, however,
by the aid of Acts iii. 1, 2, in building a sort of bridge
between Prophets and Teachers on the onc side and
Bishops and Deacons on the other. What was the actual
constitution of the Church in which he lived, he does not
cnable us to determine,  1le may have identified Bishops
and Presbyters, as he makes no mention of the latter ; but
such a conclusion is precarious. And as the instructions
which he gives are those of the Twelve Apostles who arc
addressing © the Gentiles”? gencrally and not any par-
ticular community, we can draw no argument from his
use of the plural * bishops and deacons » to decide whether
he thought of a single Church as ruled by onc Bishop
or by several,
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If our conclusions are justly drawn, it must be recog-
nised that the writer of the Teaching, so far at any rate a3
matters of Church organisation are concerned, confiy
himsclf as strictly as he ean to what the Twelve Apostie
might reasonably be held to have enjoined, and bases hus
instructions on what he believes he can draw irom the
Apostolic writings, He disguiscs his borrowings indead
but he also disguises the actual conditions of his own time
The result is that he contributes abmost nothing, ¢
doubtful exegesis, to advance our knowledge of the cary
Christian ministry.

This inquiry is far from being exhaustive, i has
pointed to a method of composition which the wii
the Teaching has certainly employed.  That method ¢
be traced farther than I have traced it here: for 11
not attempted to cover the whole ground, and indeed bav
not touched upon the apocalyptic seetion with swhich the
book closes. My purpose has been to indicate an element
which has been strangely overlooked in the crificism of
this much-quoted manual. I wish to provoke discussion.

If what I have said be in the main accepted, certain
prominent features of the book will cease to be more than
literary curiositics. And then we must ask what notable
f eatures remain unexplained, and incapable of explanation,
on the principle of deduction from Apostolic writings.
The kinds of water allowable for Baptism, and the
bi-weekly fast—these at once suggest themselves : and
(though the writer perhaps thought he found Apostolic
sanction for them) the custom of praying thrice a day and
the recognition of the professional Prophet may also be
regarded as positive features, characteristic of the writer’s
situation. On the other hand “ silences ” of the Teaching
will be no sccure guide. We shall not be at liberty to
conclude that the writer knew nothing of a liturgical
consecration of the cucharistic elements as the Body and
Blood of the Lord, or of carrying the Eucharist to the
absent, or of the Paschal fast and the Haster festival.
For he may have been quite familiar with these things,
and have omitted them simply for want of what he
considered a definite Apostolic sanction.

Other questions to be considered afresh will be: Why
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is there no reference to Christian theology or soteriology
in connexion with the preparation for Baptism? Why
arc there no allusions to persccution by the hcathen?
Why is St Paul ncver mentioned, although his epistles
are laid under contribution ? What after all was the
writer’s object in composing the book ? #

I do not propose to follow Dr Bigg, who for quite
different reasons from any which I have been suggesting
placed the Teaching in the fourth century I should find
it rather hard to conccive that it was written after
Montanism had attained any considerable vogue. Kor
from the orthodox standpoint there is too much said
nbout Prophets, and from the Montanist standpoint there
is too little ; and there is nothing at all about women.
Apart from pointing this out I make no suggestion as to
a date, though I am ready to belicve that both Barnabas
and Hermas have been used.

I ask for a reconsideration of the problem. The
question is not whether this or that feature of the book is
susceptible of a better explanation than I have offered,
but whether the writer's method was in reality such as I
have supposed. Some of the points which I have taken
may be dismissed as over-subtle; but if cven half of
what I have put forward be admitted by scrious students,
the pen must be drawn through many a sentence, and
indeed through whole pages, of some recent descriptions of
carly Church life and organisation.

' 1t nay be well to add that I had not scen Dr Bigg’s little book,
“'The Doctrine of the Twelve Apostles” (London, 8.P.C.K., 1898),
until after I had written the above, 'The popular form in which his
work was published may perhaps be the reason why his trenchant
criticisms have received so little attention.
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But let us pass on to another knowledge
(gnosis) and teaching.

There are two ways of teaching and power,
that of light and that of darkness ;

and there is great difference between the
two ways.

For on the one are stationed light-giving
angels of God, but on the other angels of Satan.

And the one is Lord from eternity and unto
eternity, but the other is ruler of the time of
iniquity that now is.

The way of light then is this ;

if any be willing to travel on the way and
speed by his works to the appointed place.

The knowledge (gnosis) then that has been
given to us to walk therein is as follows :

Thou shalt love Him that made thee,

thou shalt fear Him that formed thee, thou
shalt glorify HMim that redcemed thee from

death.
B. xix. 5 ¢.]

[Cf. B. xix. 1 ¢.]

104
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i. Ta  There are two ways, one of life and one of
death ;

» 16 and there is great differcnce between the
two ways.

s 2a  The way of life then is this :

[Cf.D.i.8a: Now of these words the teachina
i this.)
» 20 First thou shalt love the (od that made
thee ;

» 2¢  sccondly thy neighbour as thyself,

» 2d  And all things whatsoever thou wouldst not
have done to thee, do not thou to another,

»» da  Now of these words the teaching is this.

» 86  Bless them that curse you (Lk. vi. 28},

» 8¢ and pray for your cnemies (cf. Mt. v. 44,
Lk. vi. 28, 27),

» 3d and fast for them that persecute you (cf.
Mt. v. 44):

» 8¢ for what thank is it (Lk, vi, 32)

H
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(Ilermas, Mand. ii. 4-7. Work that which is good,
and of thy labours which God giveth thee, give to all that
are in want simply (éwAds), not doubting to whom thou
shalt give and to whom thou shalt not give. Give to all:
for to all God desireth that there should be given of His
own bounties. They then that receive shall render
account to God, why they received, and to what end :
for they that receive in distress shall not be judged, but
they that receive by pretence (év dmoxpice) shall pay the
penalty. He then that giveth is guiltless; for as he
received from the Lord the ministration to perform it, he
hath performed it in simplicity (¢mAds), making no
distinction to whom he should give or not give.]

xix, 2¢  Thou shalt be simple in heart and rich in
spirit,
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if ye love them that love you (Mt. v. 46,
Lk. vi. 82) ?

Do not even the Gentiles the same (Mt. v. 47’)?

But do ye love them that hate you (Mt. v
Lk. vi. 27),

and ye shall not have an cnemy.

Abstain thou from fleshly and bodily lusts
(1 Pet. ii. 11).

If any man give thee a blow on thy right
check, turn to him the other also (Mt. v. 39),

and thou shalt be perfeet (¢f. Mt. v. 48) ;

if a man impress th:¢ to» go with him one
mile, go with him twsl (Mt~ 1),

if 3 man take awa:\ve b, give hoar Hiy
coat also (Lk. vi. 29,¢f. '+ "0);

if a man take fram thet the's which is thine,
ask it not back (Lk. vi. 80) :

for ncither art thou able.

To every man that asketh of thee give, and
ask not back (Lk. vi. 30);

for to all the Father desireth that there
should be given of His own frec-gifts,  Blessed
is he that giveth according to the command-
ment ; for he is guiltless,. Woe to him that
recciveth 5 for if a man reeciveth having need,
he shall be guiltless ; but he that hath no nccd
shall give satisfaction why and wherefore he
rcecived ; and being put in confincment he
shall be (xamumi concerning the deeds that
he hath done, and he shall imt come out thenee
until he have paid the uttermost farthing
(Mt. v. 26).

But indecd concerning this it hath been said
Let thine alms sweat into thy hands until thou
know to whom thou shouldst give,

And the second commandment of the
teaching (is this) :
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Thou shalt not be joined with them that
walk in the way of death.

Thou shalt hate cverything which is not
pleasing to God. Thou shalt hate all hypo-
crisy.

Thou shalt not forsake the commandments
of the Lord.

Thou shalt not exalt thyself,

but shalt be humble-minded in all things.
Thou shalt not assume glory to thyself.

Thou #ud not take evil counsel against thy
neighbcur. -

Thora shall 1ot give daring to thy soul.

Thou Shalt aot commit fornication, thou

shalt not commit adultery, thou shalt not
corrupt boys.

The word of God shall not go forth from
thee in the uncleanness of some.
[B. xix. 5d.]
Thou shalt not respect persons to reprove
any for a transgression.
[B. xix. 6 a.]
[Cf. B. xix. 5 b.]
[B. xix. 4 g.]
[B. xix. 7 a.}

[Cf. B. xix. 8.]

[B. xix. 6 b.]
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[D. iv. 12 : Thou shalt hate all hypocrisy and
cverything which is not pleasing to the Lord.)

[D. iv. 18 a: Thou shalt not forsake the com-
mandments of the Lord.)
[D. iii. 9 a: Thou shalt not exalt thyself.)

[D. ii. 6¢: Thou shalt not take evil counsel
against thy neighbour.]

[})]. il. 9b: Thou shalt not give daring to thy
soul.

Thou shalt do no murder, thou shalt not
commit adultery, thou shalt not corrupt boys,
thou shalt not commit fornication.

Thou shalt not steal, thou shalt not practise
magic, thou shalt not use drugs.

Thou shalt not murder a child by abortion,
nor shalt thou kill it when it is born.

[D. iv. 8¢: Thou shalt not respect persons to
reprove for transgressions.)

Thou shalt not covet thy neighbour’s

goods,

Thou shalt not forswear thyself (Mt. v. 33),
thou shalt not bear false witness, thou shalt not
speak evil.

Thou shalt not bear a grudge.

Thou shalt not be doubl¢-minded nor double-
tongued ;

for the double tongue is a snare of death.

Thy word shall not be false nor empty, but
fulfilled by action.

Thou shalt not be greedy of gain,

nor a plunderer nor a hypocrite nor evil-
disposed nor arrogant,
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[B, xix. 8 ¢.]

1O, B, xix. b ¢.}

xix, 4 d Thou shalt be meek,

,, de thou shalt be quict,

, 4f thou shalt be trembling at the words which
thou hast heard.
[B. xix. 8 a.]
[B. xix, 3 d.]
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i, 6¢ Thou shalt not take evil counsel against thy
ncighbour.

., 7a Thou shalt not hate any man,

7b  but some thou shalt reprove, and for some

thou shalt pray,

., 7c¢ and some thou shalt love more than thine
own soul.

iii.1~6 My child, flee from all cvil and all that is like
unto it. Be not angry, for anger lcadeth to
murder; nor jealous nor contentious nor
wrathful : for of all these things murders arc
engendered.

My child, be not lustful, for lust leadeth to
fornication ; nor foul-speaking nor with up-
lifted eyes: for of all these things adulterics
are cngendered.

My child, be not a dealer in omens, since it
leadeth to idolatry ; nor an cnchanter nor an
astrologer nor a magician, ncither be willing
to look at them : for of all these things idolatry
is engendered.

My child, bec not a liar, since lying
leads to theft; nor avaricious nor vain-
olorious : for of all these things thefts arc
engendered.

My child, be not a murmurer, since 1t leadeth
to blasphemy ; nor self-willed nor a thinker
of evil thoughts: for of all these things
blasphemics arc engendered.

., 7a But be thou meck,

., 7b  sinec the meck shall inherit the carth (Mt.v.5).

. 8a Bethou longsuffering and pitiful and without
malice

.. 80 and quict

., 8¢ and kindly (&yafis)

., 8d and trembling at the words continually
which thou hast heard.

., 9a  Thou shalt not exalt thyself

95 nor give daring to thy soul.

$3

134
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Thou shalt not bear a grudge against thy
brother.

Thou shalt not be of a double mind, whether
it shall be or no.

Thou shalt not take the name of the Lord in
vain.

Thou shalt love thy neighbour more than
thine own soul.

Thou shalt not murder a child by abortion,
nor again shalt thou kill it when it is born.

Thou shalt not withdraw thy hand from thy
son or from thy daughter, but from their youth
up thou shalt teach them the fear of God.

Thou shalt not be found coveting thy
neighbour’s goods,

thou shalt not be greedy of gain.

Neither shalt thou be joined from thy soul
to the lofty, but shalt have thy conversation
with the humble and just.

The operations which befall thee thou shalt
accept as good, knowing that nothing cometh
to pass without God.

Thou shalt not be double-minded nor
double-tongued.

Thou shalt be subject to masters as to a type
of God in shame and fear.

Thou shalt not command thy servant or
handmaid in bitterness, who set their hope on
the same God, lest haply they should not fear
the God who is over you both : for He came
not to call with respect of persons, but unto
those whom the Spirit had prepared.

Thou shalt share in all things with thy
neighbour, and shalt not say that they are
thine own : for if ye are sharers in that which
is incorruptible, how much more in the
corruptible things,
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[D. ii. 8 b: Thou shalt not bear a grudge.}

[D.iv. 4 a: Thou shalt notbe of a double mind,
whether it shall be or no.]

[Cf.D.ii. 8 a: Thou shalt not forswear thyself
(Mt. v. 83).]

[D.ii. 7 ¢: and some thou shalt love more than
thine oun soul.]

[D. ii. 2 ¢: Thou shalt not murder a child by
abortion, nor shalt thow kill it when it is born.)

[D. iv. 9: Thou shalt not withdraw thy hand

from thy son or from thy daughter, but from their

youth up thou shalt teach them the fear of God.]

[D.ii. 2 d: Thou shall not covet thy neighbour’s
goods.]

[D.’ii. 6 a: Thou shalt not be greedy of gain.]

Thy soul shall not be joined to the lofty,
but thou shalt have thy conversation with the
just and humble.

The operations which befall thee thou shalt
accept as good, knowing that nothing comcth
to pass apart from God.

[D. ii. 4 a: Thou shalt not be double-minded
nor double-tongued.]

[D. iv. 11: And ye servanis shall be subject to
§0u1*]ﬂzamrs as to a type of God in shame and
car.

[D. iv. 10: Thou shalt not command thy
servant or handmaid, who set their hope on the
same God, in thy bitlerness, lest haply they should
not fear the God who is over you both : for He
cometh mot to call with respect of persons, but unio
those whom the Spirit had prepared.]

[D. iv. 8 : Thou shalt not turn away from him
that is in want (cf. B. xx. 2, D. v. 2—the Evil
Way), but thou shalt share all things with thy
brother, and shalt not say that they are thine own
for if ye are sharers in that which is immortal,
how much more in the mortal things.)
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Thou shalt not be forward in tongue,
for the mouth is a snare of death.

So far as thou canst, thou shalt be pure for

thy soul’s sake. V
Be not found stretching out thy hands to

receive, and drawing them in to give.

Thou shalt love as the apple of thine eve
every one that speaketh unto thee the word of
the Lord.

Thou shalt remember the day of judgment
night and day,

and thou shalt seck out each day the persons

of the saints,

either labouring by word

and going forth to exhort them and studying
to save a soul by the word,

or with thy hands shalt thou work for a

ransom of thy sins.

Thou shalt not doubt to give nor murmur in
giving, but shalt know who is the good recom-

penser of the reward.
Thou shalt keep the things that thou hast

reccived, ncither adding nor taking away.

Thou shalt utterly hate that which is evil.

Thou shalt judge justly.

Thou shalt not make a division, but shalt
be at peace, bringing together them that
contend,

[B. xix. 11 d.]
[B. xix. 4 ¢.]
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[D.1i. 4b: [(thou shalt not be double-minded
nor double-tongued),t for a double tongue? is a
snare of death.]

ID. iv. 5: Be not found stretching out thy
hands to receive and drawing them in io
give. |

My child, him that speaketh unto thee the
word of God

thou shalt remember night and day,

and shalt honour him as the Lord; for
wheneesocever the Lordship is spoken of, there
the Lord is.

And thou shalt seck out daily the persons of
the saints,

that thou mayest find rest in their words.

[D.iv. 6: If thou hast (ought) through (7 the
work of ) thy hands, thow shalt give a ransom of
thy sins.|

[D.iv. 7 Thou shalt not doubt to geve nor
murmur in giving, for thou shalt know who is
the good recompenser of the reward. |

[D.iv. 13 b : bul thou shalt keep the things that
thow hast received, neither adding nor laking

away.|

(D.iv.36: Thou shalt judge justly.]
~Thou shalt not make a division, but thou
shalt pacify them that contend.

Thou shalt judge justly.
Thou shalt not respect persons to reprove for
tr ansgresmons.

I See B, xix, 7 a. ¥ 5 BiyAwaela,
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IB. xix. 5 a.]
[B. xix. 9 a.]
[B. xix, 10 ¢,]

[B. xix. 11 a.]
LOf B xx, 2—the Evil Way. !

{B. xix. 8 ¢.]

[ B. xixz, 5e.]

IB. xix. 7 ¢.]

[B. xix. 7 b.1

[B. xix. 2 ¢.]
[B. xix. 2 f.]
[B. xix. 11 5.]

Xix, 125  Thou shalt make confession of thy sins.
Thou shalt not draw near to prayer in an evil
conscience.

This is the way of light.
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"Thou shalt not be of a double mind, whether
it shall be or no.

Thou shalt not be found stretching out thy
hands to reeeive, and drawing them in to give.

If thou hast (ought) through (? the work of)
thy hands, thou shalt give a ransom of thy
sins.

Thou shalt not doubt to give nor murmur in
giving, for thou shalt know who is the good
recompenscr of the reward.

Thou shalt not turn away from him that is
in want (¢f. B. xx. 2, D. v. 2—the Evil
Way),

but thou shalt share all things with thy
brother, and shalt not say that they are thine
own: for if ye arc sharers in that which is
immortal, how much more in the mortal
things.

Thou shalt not withdraw thy hand from thy
son or from thy daughter, but from their youth
up thou shalt teach them the fear of God.

Thou shalt not command thy servant or
handmaid, who sct their hope on the same God,
in thy bitterness, lest haply they should not
fear the God who is over you both: for He
cometh not to call with respect of persons, but
unto those whom the Spirit hath prepared.

And ye servants shall be subject to your
masters as to a type of God in shame and fear.

Thou shalt hate all hypocrisy and everything
which is not pleasing to the Lord.

Thou shalt not forsake the commandments
of the Lord,

but thou shalt keep the things that thou
hast received, neither adding nor taking away.

In church thou shalt confess thy trans-
gressions, and thou shalt not draw near to
prayer in an evil conscicnee.

This is the way of life,
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xx. 1a  But the way of the Black One is crooked and
full of curse:

, 10 for it is the way of death cternal with
punishment, wherein are the things that
destroy their souls :

»» 1 ¢ (1) idolatry D. (5).

(2) boldness D. (19).
(8) exaltation of power, cf. D, (20).
(4) hypocrisy D. (10).
(5) doubleness of heart D. (11).
(6) adultery D. (2).
(7) murder D. (1).
(8) plundering D. (8).
(9) arrogance D. (13).
(10) transgression.
(11) craft D. (12).
(12) malice D. (14).
(18) self-will D. (15).
(14) sorcery D. (7).
(15) magic D. (6).
(16) covetousness D. (16).
(17) absence of the fear of God D. (Lat.)!

[In the list of evil persons which follows, D. v. 2 agrees

with B. xx. 2 both in text and order, except in these cases :~—

B. (8) loving lies; D. loving a lie.

B. (7) paying no hced to the widow and the orphan;
D. omits.

3. (8) wakeful not unto the fear of God but for that
which is evil ; D. wakeful not unto that which
is good but unto that which is evil,

B. (9) from whom gentleness and forbearance are far
off and removed ; D. omits * and removed.”

B. (10) loving vain things ; D. has the verb second.

B. (14) ready in scandal; D. omits.]

1 Deum non timentes; thus heading the list of evil persons

which follows in § 2,
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v. 1a  But the way of death is this: first of all it
is evil and full of curse:

, 1b (1) murders B. (7).

(2) adulteries B. (6).
2(8) lusts.

(4) fornications.

(5) idolatries B. (1).

(6) magic arts B. (15).

(7) sorceries B. (14).

(8) plunderings B. (8).
3(9) false testimonies.
(10) hypocricies B. (4).
(11) doubleness of heart B. (5).
(12) craft 13. (11).

(13) arrogance B. (9).
(14) malice B. (12).

(15) sclf-will B. (13).

(16) covctousness B. (16).
2(17) foul speaking.
2(18) jealousy.

(19) boldness B. (2).

(20) exaltation, ¢f. B. (3).
(21) boastfulness.

5 Thesc three vices (not in B,) would seem to be drawn from the

interpolated passage D. iii, 1-U.
* See D. ii. 3 o, “Thou shalt not boar fulso witness’’ (not in B.)e



