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PREFACE.

Tris work purports not to exhaust the deep subject
of Citation from the Old Testament in the New, but
to deal, in a manner more or less intelligible to the
general reader, with select citations of pronounced
critical and theological interest.

I am sensible that not a few of the questions herein
discussed are, and must remain, inconclusively dealt
with, owing to their intrinsic difficulty: some of the
earlier chapters in particular leave ample room for
renewed investigation: while, of points discussed later,
the Symbolism of Sacrifice has been dismissed with
less of elaboration than I could have desired.

Of works on the Citations Mr Grinfield gives a list
in his Apology for the Septuagint, pp. 142 sqq. Certain
of the treatises there mentioned, and, in addition, those
of Surenhusius, Gough, and Turpie have been consult-
ed. I have made much use of Hengstenberg’s Clristo-
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logy: more of Kidder's Demonstration of the Messias.
I am further indebted to the labours of Poole (ed. 1669-
76), Rosenmiiller, Gesenius, Bengel, Alford, and
Wordsworth: not to mention the Comcordances of
Tromm, Fiirst, and Bruder; the Grammar of Winer ;
with various special commentaries and other works of
less generality referred to in due place.

Lastly, my best thanks are due to my friends who
have revised the proof sheets; and to the Reverend
the Master of Jesus College for several valuable sug-
gestions received from him while those sheets were
passing through the press.

ST JonNs COLLEGE,
May 12, 1869.
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THE ministers of the New Covenant have approved them-
selves as good stewards of the great Householder by bringing
forth out of His treasure things new and old. Sometimes
the new supplements the old, and answers to the needs of a
fuller growth. Sometimes the newest is identically the oldest,
and supersedes that which by dint of use had come to be
regarded as the old, while yet ‘from the beginning it was not
so” And still, to the scribe instructed unto the kingdom of
heaven, the old is ever new, and the new old ; for the old
lives in the new, as the new is rooted in the old; and old
with new successively reveal one Truth, as the shifting
seasons measure a world’s cycle about its sun. The formal
connection of new and old is not indeed peculiar to the
Christian economy ; for ‘all nations who have ancient writings
have endeavoured to read in them the riddle of the past.’
But with the sacred writers this connection is not, as in the
case of heathen authors, merely external; for ‘the Old
Testament looks forward to the New, as the New Testament
looks backward to the Old;’ and the New sees itself the
more truly mirrored in the Old, as the Old, gazing ever fixedly
on the New, is ‘changed into the same image from glory to

glory.’
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1. Preliminary Remarks.

1. The relations of the new to the old are various; and
the analysis of but few citations from the Old Testament in
the New, clearly shews the great difficulty of harmonizing the
citations and their originals in accordance with any of the
preconceived theories which have been, from time to time,
hararded. What has been well said on another subject,
Inspiration’, has its application to this:—In the outset let it
be said that we heartily concur with the majority of our
opponents in rejecting all theories of Inspiration, and in
sweeping aside all those distinctions and definitions which, in
only too many cases, have been merely called forth by emer-
gencies, and drawn up for no other purpose than to meet real
or supposed difficulties. The remark probably is just, that
most of the current explanations err more especially in at-
tempting to define what, though real, is incapable of being
defined in an exact manner.” And again:—*It seems pretty
generally agreed among thoughtful men at present, that
definite Theories of Inspiration are doubtful and dangerous?®’
Definite theories of citation have proved scarcely less fruitful
in controversies, and have tended to multiply the difficulties
which they were devised to obviate. Nor, on the other hand,
could any solid results be expected to accrue from a prior:
theories, which might not, at least as safely, be attained by a
patient and unpretentious following of the inductive method.
Let the passages cited be first scrutinized in the light of their
original contexts, and without reference to the fact of their
citation : let the true meaning of the citation be elicited, so
far as may be, without reference to the original: and then,
from a comparison or contrast of the separate results, as
much, assuredly, may be gathered as from any theory on the
mutual relations of the New and the Old: for so far as the

Y dids to Faith, Essay 1X. * [bid., Essay VI
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theory is sound, it must be borne out by the detailed investi-
gation; and then, inasmuch as the same results might have
been obtained independently, the antecedent theory is de-
clared superfluous. But more often it is found partial, and
applicable to few cases only; and thus, so far as it is
acquiesced in, it bars the progress of enquiry, and forms a
nucleus for accumulations which turn aside the natural current
of healthful thought.

2. It is soon found upon examination that, as the formal
correspondence of the citations with their originals varies
from literal identity to ambiguous allusion, so their inner
relation may be that of prophecy and fulfilment, of type and
antitype; or it may consist in adaptations which are calcu-
lated to render the new more acceptable or more intelligible,
as presented in the garb and semblance of the old. Between
these extremes, all shades of variation in the mode and pur-
port of citation are admissible. And herein lies the difficulty
of the present investigation: this it is which renders a full
discussion of all the citations which occur, or can be recog-
nized, so lengthy and voluminous as to be well nigh imprac-
ticable. The plan then which will be adopted is to discuss
more or less fully a select number of citations, each involving
critical or theological questions of peculiar moment, and each
suited to become a centre around which others of like nature,
but involving less special difficulty, may be grouped. For
the details of the plan, it is unnecessary to do more than refer
the reader to the 7able of Contents, and to the various Indices;
and thus much being premised we proceed at once to the
enquiry, commencing with a brief notice of the Formulz of
Citation.

II. Formule of Citation.

The formula of citation are of various degrees of definite-
ness, and their variety exhibits itself in a twofold way ; for a
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reference to the Old Testament may or may not carry with it
a seeming declaration of authorship ; and, independently of
this, there is the difficulty of determining whether the words
cited are adduced by way of illustration, or as evidence of a
predictive purpose. The former of these difficulties is
noticed on pp. 132 sqq.: the latter calls for some remark, as
having occasioned much controversy, and still remaining
undetermined.

There is an appearance of definiteness in such formule as
Wa mAnpwbf, TéTe émAnpdly, and the like, which is not always
easy to reconcile with the phenomena of individual citations ;
for the events to which Old Testament passages are applied
in the New would seem ofttimes not to have been contem-
plated when the passages were written ; and if so, the refer-
ence to such events would scarcely be direct and primary.
Some accordingly have regarded the primary and historical
allusion as typical of greater issues in the future, or have
interpreted the disputed formula as implying that a prophecy,
though fulfilled by contemporary events or in the immediate
future, may yet have waited for its completion or perfect
fulfilment till the Messianic time. Some again have allowed
that the requirements of such formul®e as rére émhnpwln
may be satisfied by accommodations of prophecy, while yet
claiming for {va m\npwlj a definite predictiveness. Others
regard the fva as frequently ecbatic or final, rather than
causal ; and Schleusner observes, ‘tironum causa,’ that the
two classes of formula are alike ambiguous, and to be inter-
preted, in each case, by the context. Dean Alford so far
agrees with this view as to hold, that ‘we must not draw any
fanciful distinction between Tore émiqpwfy and Wva wAnpwly,
but rather seek our explanation in the acknowledged system
of prophetical interpretation among the Jews, still extant in
their Rabbinical books, and now sanctioned to us by New
Testament usage; at the same time remembering, for our
caution, how little even now we understand of the full bearing
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of prophetic and typical words and acts’ The particular
passage', in connection with which these remarks occur, is said
to be, ‘apparently an accommodation of the prophecy in Jer.
xxxi. 15, which was originally written of the Babylonish
captivity... None of the expressions of this prophecy must
be closely and literally pressed.” And yet with regard to the
meaning of fva no ambiguity is admitted. ‘It is impossible
to interpret fva in any other sense than in order that... And
of course these remarks apply to every passage where fva or
brws mAnpwli are used. Such a construction can have but
one meaning. If such meaning involve us in difficulty re-
garding the prophecy itself, far better leave such difficulty, in
so doubtful a matter as the interpretation of prophecy, un-
solved, than create one in so simple a matter as the rendering
of a phrase whose meaning no indifferent person could
doubt®’

The distinctions between the various New Testament for-
mulz are especially insisted upon by Surenhusius, who com-
pares them with those employed by Rabbinic writers. ‘But’
writes Dr Owen® ‘when we find the very same quotations, ex-
pressed in the same words, and brought to prove the very
same points, are introduced by different formulas in the
Gospels, we can pay but little regard to such an opinion. It
-seems to be the chief, if not the sole, intent of these formulas,
to apprise the reader that the words annexed are either taken
from, or have some reference to, the books of the Old Testa-
ment. And the variations observable in them may sometimes
arise from the nature of the subjects, and sometimes from the
cast or turn of the discourse; though more frequently, if 1
mistake not, to the Modes of speaking currently used at those
times, and to the imitation of former writers. For the histo-
rical books of the Old Testament abound in forms similar to

b Matt, ii. 17, | # Alford, on Matt. i, 212.
3 Modes of Quotation, Sect. 11
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those which occur in the Gospels, and all subservient to the
same ends.’

Without assuming beforehand that the above view is
correct, we should at least contemplate the possibility
of its being so. In other words, it is well to enter upon
an analysis of the citations, not indeed with the assumption
that the introductory expressions are indefinite, but with a
disposition to allow that they may be, and to give due weight
to any arguments from special contexts which may seem to
bear upon the point. But it may be remarked in passing
that, if formulz like rore émhypify are to be tested by the
Rabbinic standard, they do not of necessity imply predictive
purpose, but might even be retrospective, as the subjoined
remark of Rashi well illustrates. Referring to builders of the
tower of Babel, and to their fear of being ‘scattered abroad
upon the face of the whole earth,’ this commentator affirms,
that in them was fulfilled what Solomon said (Prov. x. 24).
*The fear of the wicked, it shall come upon him*’

But the chief difficulty lies in such formule as {va
wApewljj, which frequently introduces what may be styled
provisionally a circumstantial agreement. It denotes some-
times the fulfilment of a definite prophecy in the same sense
as that in which it was consciously uttered by the Prophet.
Or it may introduce a result which would be recognized as
the sole exhaustive fulfilment of a prophetic utterance, while
the Prophet’s mind may be conceived of as having contem-
plated what was in effect a partial accomplishment. But there
are other cases in which some would see no more than an ex-
ternal coincidence, while yet the same formula of citation is
used ; and hence the question, How is this indiscriminate ap-
plication of such formula to be accounted for?

There is indeed one principle on which &va may have the

! ondc ks fio oy D”P’” given by Le Clerc in connection with
wh3p ' VB PP This is  the Greek quotations of Note C, p. 72.
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causal sense, while fva 7\ppwbjj yet remains indefinite; the
principle viz. that there is no room for chance in the Divine
economy, but that all events are foreseen, and accommodated
to the general plan. Thus the fiza/ and the causal are merged
into one, by the assumption that, in Revelation as in nature,
every result implies desigr.  * Known unto God are all His
works from the beginning of the world’ (Acts xv. 18). And
if it be granted that, of any two series the whole and each
particular were predetermined and foreknown, it would
follow that all contingent coincidences are included in the
general plan. On this broad principle then a formula may
be said to argue design while yet it by no means follows that
the design was intended to be exhibited—at least in such a
way that the human mind should argue a priori to the co-
incidence. The fact would still remain that the phenomena
are diverse, and demand classification at the hand of the
observer before any more specific theories on the relations of
Prophecy to fulfilment can be safely formed. We might still
have to distinguish between fulfilments which are of evidential
or argumentative value, and those coincidences which stand
in an imperfectly understood relation to a recondite plan.

II1. On traditional Exegesis.

It is not to be assumed arbitrarily, that what to the modern
critic appears to be no more than illustrative was devoid of
argumentative importance to an ancient Jew; but allowance
should rather be made for differences as regards precision
of ratiocinative epression, corresponding to differences of
development in successive stages of language. ‘It were
mere dogmatism’ urges Dr Lightfoot® ‘to set up the intel-
lectual standard of our own age or country as an infallible
rule...Analogy, allegory, metaphor—by what boundaries are
these separated the one from the other? What is true or false,
correct or incorrect, as an analogy or an allegory ? What argu-

1 Galatians, Ed. 3, p. 197.
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mentative force must be assigned to either? We should at
least be prepared with an answer to these questions before
we venture to sit in judgment on any individual case.’

But, whether or no any absolute standard could be dis-
covered for apportioning to the several methods their exact
‘argumentative force,’ it is at any rate inconsistent to judge by
one standard a system which tacitly claims to be judged by
another. The true meaning of a document may be said to be
a joint function of the meanings conveyed thereby to its
author on the one hand, and to his hearers or readers on the
other; and hence arises the importance of traditionary inter-
pretations, so far as they exhibit approximations to the modes
of thought current when the document to be interpreted was
written. An analogy may be drawn from language. To in-
terpret an ancient document, it is necessary to become ac-
quainted with the language in which it was written, and to
follow implicitly its laws and idioms, however arbitrary and
illogical they may seem to minds which have been trained in
another school. And as each language has its laws and idioms,
there may be, so to say, laws and idioms no less various of
thought itself. Such laws it would be needful, as in the
former case, to determine and follow implicitly, despite their
possible semblance of arbitrariness; and this principle, be it
remarked, is peculiarly applicable to the case of Messianic in-
terpretations, which will next be considered,

IV. Messianic Interpretations of the Old Testament.

The views of modern Jewish commentators are more or
less influenced by polemical bias against Christianity, and
their trustworthiness is thus proportionately diminished. But
their ante-Christian interpretations are of special value as
expository of views actually held, even if in some cases they
should seem to have been illogically evolved. The so-called
Christian interpretations of the Old Testament are in many



Introduction. xvii

cases adopted from ancient Jewish theology, and have come
at length to be regarded as non-Judaic, only because Judaism
has abandoned the position which it once held with respect
to them. Rashi’s oft-quoted saying on the Messianic inter-
_ pretation of the second Psalm should be here adverted to.
The antiquity of such an application is granted ; yet fo refute
the heretics, or Christians, it is well (urges he) to interpret it
literally of David’. But to view the matter generally, and
apart from the consideration of special passages, there is the
phenomenon in ancient Rabbinism of a widespread Messianic
hope, derived professedly from the sacred writings, and en-
twined inextricably with the nation’s political and religious
life. And unless this phenomenon be taken into account, we
can expect to arrive at none but a very meagre and partial
understanding of the sacred writings wherein these Messianic
anticipations centered.

Not a few of the partial and inadequate interpretations
of Holy Scripture, which are accepted as the results of the
highest criticism, are due in a measure to the refusal to treat
the Bible like any other book: they arise in fact from the
undue pressing of @ priori theories, and an indisposition to
allow due weight to the circumstances and modes of thought of
those 4y and for whom its several parts were in the first in-
stance composed. If the Messianic hope is altogether repudi-
ated, as a natural consequence the Messianic element becomes
imperceptible. But, on the other hand, if an all-pervading
Messianic hope existed, it could not fail to suggest itself at
every turn to those who lived under its influence; and that,
through the medium of words, symbols, and imagery, which
in default of such anticipations might have conveyed a simply
naturalistic meaning. And, as to a child or uneducated per-

ized (in the text) has been expunged in
1 1919 'y ¢
9P 5 P29 ph BT 129133 some later editions. [See Phillips iz /oc.]

O'PYO PPN WNEP 'Y PP In the copy which I have before me the
717 50 NS |13, The clause itali-  word D21 is crossed out,
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son no more than a description of natural scenery may be
apparent in an allegorical writing, where to one who lives in
a higher sphere of thought a higher meéning is seen not only
to exist but to have been designed; so it is at any rate con-
ceivable that to an ancient Jew, breathing an atmosphere of
Messianic ideas, higher and ‘non-natural’ interpretations
might be continually presenting themselves—interpretations
albeit of which a later and unbhistorical criticism could take
no cognizance. Moreover, it would be difficult to limit the
application of this principle; nor were it fairly matter of sur-
prise if each lesser stream should flow down to the main
current of national thought.

In interpreting the writings say of a Greek dramatist, we
should be prepared to admit the possibility of a new light
being thrown by some freshly-discovered tradition upon a
word or phrase which had occasioned no grammatical dif-
ficulty, and of which the full meaning had been supposed
known : whereas in fact the allusion, and with it the se-
condary and yet principal meaning of the word or phrase,
may have lain buried in oblivion, to be exhumed only upon
the revival of the tradition, which gives the peculiar combina-
tion of circumstances and the state of feeling to which allusion
is made. Nor would it be difficult to find sayings and turns
of expression now in vogue which exercise a real influence in
the present, but would lose at once their chief and indirect
meaning, if their traditional explanation were forgotten; while
yet perhaps remaining grammatically intelligible, and appear-
ing to convey no more than their surface meaning. Let a
like principle be applied to the Old Testament Scriptures,
and it would be granted, that even if such and such utterances
should seem exactly correspondent to, and fulfilled in, con-
temporary events, they may yet have conveyed to the ex-
isting generation a further Messianic reference. If moreover
it should appear, on the same principle, that the secondary
reference may have been more or less directly contemplated
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by the Prophet from whose mouth the utterance proceeded ;
can we rightly affirm that the barely grammatical rendering
is alone true and sufficient? Would it not be more rational
to allow for the potential existence in the past of some idiom
of thought which is unrecognized by a later criticism? Such
considerations oppose themselves to negative a priorz theories,
and make it seem more reasonable that an interpreter should
first make some attempt to enter into the spirit of the tradi-
tional exegesis, rather than at once cast aside its results
“without duly appreciating the methods by which they were
attained. And be it added, that the idiosyncrasy of ancient
Judaism was unique and unprecedented ; its theology in great
measure self-interpreting : its hopes for the future of unex-
ampled strength, and unlike those of any other nation which
the world has seen. Their sacred writings were the nucleus
of their hopes : these and those act and react on one another:
and in some cases where their interpretations of Holy Scrip-
ture are especially forced, the very grotesqueness of the in-
terpretation may testify to the strength of the antecedent
conviction, whereof the origin remains to be accounted for.
Thus much on the importance of the older Jewish tradi-
tions, on which however it is not the aim of the present work
to enlarge. The medium of citation will next be considered.
Are the citations drawn always or in general from the Septua-
gint Version, with or without an invariable reservation in
favour of the original? Or are they drawn at times from the
Hebrew, and at times independently from the Greek?

V. On Citation from the Septuagint.

1. It is soon found that the citations are for the most
part no exact transcripts from the LXX., with which however
their language has the greatest affinity ; neither are they in-
dependent literal renderings of the Hebrew in all cases in
which the LXX. fails to represent the meaning of the original.
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It is the discovery of no late age, but has been explicitly
stated by Christian Hebraists of old, that the Apostles refer
in general to the purport of the passages adduced, rather than
to the separate words of the original, or to any authorized
and accepted version of it. Thus St Jerome: ‘Et hoc in
omnibus Scripturis sanctis observandum est, Apostolos et
Apostolicos viros, in ponendis testimoniis de Veteri Testa-
mento, non verba considerare, sed sensum, nec eadem sermo-
num calcare vestigia dummodo a sententiis non recedant.’
In exceptional cases, it is true, that slight verbal discrepancies
may give rise to disproportionate variations in the sense; but
for the most part, it might be anticipated—and the com-
parison of extant versions will bear out the surmise—that
a oneness of general meaning is consistent with a palpable
variety of detail. ‘The nature and teaching of prophecy may
be collected from any tolerable version: and therefore the
Apostles, guided from above, did not perplex the Gentiles by
- discussing the differences between the LXX. and the Hebrew
text, but wisely used and sanctioned the use of that Greek
Version, which they found providentially prepared!.’ The
neglect or insufficient appreciation of the phenomena which
the above quotations recognize, goes hand in hand with a
trifling and unsound exegesis whereby the weightiest matters
are postponed to a formal agreement in minutizz. There is
in fact a more or less clearly defined tendency sometimes
observable, to regard that as the most complete harmony,
wherein the maximum number of separate words are forced
this way or that into an outward correspondence, while the
spirit of the original may be altogether missed. But the wide
divergence from Hebrew and Septuagint alike which is found
in no few of the New Testament citations from the Old, is in
itself (may we not affirm ?) the source of no insuperable diffi-
culty ; for such divergence (as has been well remarked) is no

Y Aids to Faith, Essay 111,
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sure sign of unfamiliarity, but is consistent with the fullest
comprehension of the writings quoted. A writer drawing
illustrations from works in a strange and unfamiliar language
would be the more careful to transcribe with accuracy, in
proportion to his consciousness of liability to err and mis-
represent ; and thus his very exactness might argue the in-
security or limitation of his knowledge, by shewing the neces-
sity that he is under of taking heed to his goings at every
step. The like may be said of writings which are not indeed
in a strange language, but are more or less imperfectly under-
stood. And conversely the verbal inexactness of a citation,
or the bold abruptness of an adaptation, may be due to the
just licence of a minute and comprehensive knowledge. The
least direct allusion testifies to the firmest grasp and apprecia-
tion of a subject ; and a writer must have made a predecessor’s
thoughts his own, before he can subtly interweave the old
with the new, combining harmoniously in one texture their
diverse and distinct lines of thought and argument. The
casual mention of a name may imply an acquaintance with
the history of a period : a single word may be the embodi-
ment of a thought which ages have toiled in vain to define and
comprehend. Inexactness of citation would seem then to carry
with it no sure proof of unfamiliarity with the documents or
the subject matter alluded to, but might in some cases even
point to a directly opposite conclusion.

2. But it may be asked further, to what extent the LXX.
is authorized and approved by its frequent use as a medium
of citation from the Hebrew Scriptures: and to this it may
be answered that, so long as the question is one of grammar
and philology alone, there would seem to be no reason for the
assumption that the LXX. rendering of a passage is to be
pronounced accurate on the ground of its having been adopted
by Apostles or Evangelists. Much less are we compelled to
think the general exactness of the LXX. Version guaranteed
by the frequent occurrence of Septuagintal citations, Further

[
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remarks on the LXX. will be found in Chapter Xv. Mean-
while we proceed to notice some points which affect the purity
and preservation of the Hebrew text.

V1. On the Preservation of the Hebrew Text.

The absolute purity of the Masoretic text is not asserted
even by so stout a champion of the Hebraica Veritas as the
author of the Anticritica—the younger Buxtorf, Nor is per-
fection claimed by the Masora itself, as is shewn by the
appearance in our Hebrew Bibles of various readings ; though
in most cases, it is true, the variations are of slight magnitude,
not to say infinitesimal. But there is evidence that the text
has been guarded with a singular scrupulosity, the extent
whereof may perhaps be gathered from the minute directions
to the copyist which are found in the notes of the Masora.
Not only the verses of the several books, but the very letters
would seem to have been counted. Some traces of this
numbering of the letters still remain. Thus the elongated
Vau of Lev. xi. 42 is characterized in a note as the middle
letter of the Pentateuch; and it is further remarked in the
Talmud, that the suspended Ay of Ps. Ixxx. 14 is the medial
letter of the Book of Psalms., More than this, there is extant
a metrical composition, attributed to Saadiah?® which gives
the number of times that each letter of the Hebrew alphabet
occurs in the Bible.

Particular letters again are written larger or smaller than
the average ; while some are suspended (as already exempli-
fied), and others inverted, or marked mysteriously with dots:
nor does the Masora omit to chronicle these and other the
most minute peculiarities. What was originally intended by
these typographical eccentricities does not now appear; for
although there are diverse floating traditions upon the various

1 Buxtorf quotes from Qiddushtsr, I DMDID DOWRY N 13’9‘7

1. 30 a derivation of the name Sopherim SANAY mvmx 53 pve
from this numbering of the letters. * Buxtorf, Ziderias, Cap. XVIII,
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points, these might well have been invented to solve the
mystery. What (we might ask) is the meaning of the small
He in Gen. ii. 4: ‘ These are the generations of the heavens
and the earth when they were created’? What again of the
diminutive Yod in Deut. xxxii. 18: ‘Of the Rock that begat
thee thou art unmindful’? The one signifies that all created
things must wane and perish; or, perhaps, that they must
be dissolved, seeing that the letter /7 is discontinuous. The
other signifies, ‘ ut vix exigua illius Rupis memoria in populo
extaret ;’ and further points to the ‘decem tribuum defectio,’
ten being the numerical value of the letter Yo/ But others
have conjectured that these peculiarities are connected with
the numeration of the letters; a view which is in a measure
borne out by two facts above mentioned, that an elongated
letter marks the middle of the Pentateuch, and a suspended
letter the middle of the Psalms,

From the above it might be conjectured, that the Hebrew
text was likely to enjoy a comparative immunity from acci-
dental corruption after the Masoretic recension, and that its
chief presumed blemishes must have been contracted at some
earlier period. But it may be urged with much plausibility
that accidental errors were unlikely to insinuate themselves
during the Christian era, and before the great recension, which
would seem to have been a product of the activity of the time
preceding. It has been argued in the first place that the
Masoretic precautions were of high antiquity, and not devised
for the occasion ; and as evidence of this Buxtorf refers to the
context of the passage above cited from Qiddushin, where
the middle letter, word, and verse of the Pentateuch, together
with the middle verse and letter of the Psalms, are mentioned ;
these precautions being declared ancient in comparison with
the Talmud itself by the terms in which scribes who used
them are referred to'.

! They are called D)WY, See Tibcrias, p. 44.
c2
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These facts have béen thought by some to make the risk
of accidental corruption very remote ; but it should be added,
that at the period now in question the attitude of Rabbinism
was signally controversial, as against Christianity, and that
this would naturally tend to an increase of vigilance, which
would still further remove the probability of accidental dete-
rioration in the text of the Hebrew Scriptures. On the other
hand, there are some considerations which militate against
the hypothesis that changes were introduced wilfully, with
controversial aim.

(1) The arguments of Christians were drawn mostly from
the Septuagint, which would seem to render a change in the
Hebrew text, so to say, unnecessary for the purpose of refuta-
tion. (2.) The great care bestowed upon the text was the
sign of a real though often misapplied reverence for the very
letters of Holy Scripture—a reverence which affords a strong
argument against the hypothesis of wilful corruption. ‘There
is not in the Law a single letter whereon great mountains
depend not;’ and ‘if thou subtract or add a letter, thou art
found to destroy the whole world.” But (3), the singularity of
the methods by which the scribe was trained to evolve unsus-
pected meanings from the sacred page, is perhaps the most
striking evidence of the stability of the text itself : and more
than this, the probability that alterations would be made
deliberately, is inversely proportional (might we not say?)
to the facility wherewith any desired or conceivable meaning
could be extracted from the text as it stood. Some of these
methods we proceed to notice.—

VIL. On some Cabbalistic Interpretations.

1. What more pregnant with idle fancies, while yet tes-
tifying to an anxious custody of the literal text, than the
principle of numerical equivalence? Each letter in Hebrew,
as in Greek, represents a number ; every word, viewed as the
sum of its constituent letters, has a numerical value: and for
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any word may be substituted one of equal value!. Thus the
one language of Gen. xi. 1 becomes the sacred® tongue. On
the same principle we may read, not: ‘Rebekah Ais wife
conceived’ (Gen. xxv. 21), but ‘Rebekah conceived fire and
stubble, i.e. Facob and Esau,; for is it not said that ‘the
house of Jacob shall be a fire...and the house of Esau for
stubble’ (Obad. 18)? The words “till Skilok come’ (Gen. xlix.
10) refer, still on this principle, to the Messiak.

Two other methods of substitution, which will next be
considered, have been thought to occur in the writings of
Isaiah and Jeremiah respectively.

2. According to one of these methods, the letters of the
alphabet, taken in their natural order, are divided into two
sets of eleven, and any letter out of one set may be inter-
changed with that which holds a corresponding place in other.
Thus Alepk, the first letter of the alphabet may be inter-
changed with Lamed, which begins its latter half : Bez, the
second letter of the alphabet, with Mem, which follows Lamed :
and so with the remaining letters taken in order. This me-
thod, which is styled a/bam (a word containing the four letters
specified, and thus representing the principle on which the
interchange proceeds), is thought to have been used in Is. vii.
6, as a cipher-writing ; the name Tabeal becoming Remaliah®?,
if treated by this method.

3. By another species of substitution, atkbask, Babylon is
thought to be disguised under the form Sheshach (Jer. xxv.
26 ; li. 41). This method is of the same nature as the pre-
ceding ; the difference being, that the letters in the two halves
of the alphabet are numbered in opposite directions, viz. from
the extremities to the centre. Thus the central letters, Capl
and Lamed, are interchangeable: the first letter, A/eph, may

! Compare the cipher-writing of ¢ NNX NBY valet 794. Totidem mVS
Rev. xiii. 18. 2PN But NNN=4o9=¥1PN.

* Buxtorf, Lex. Talm., p. 447, states 3 R’?b‘l, not the Biblical form
this case inaccurately. IHe writes: oo,
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be interchanged with the last, 7a# ; the second, Betk, with the
last but one, S4in ; and so on, as the name atkbask is designed
to intimate. But whether this method of cipher-writing
was or was not used by Jeremiah, there is a palpable extrava-
gance in the following application of it. In Ex. vi. 3, God
thus speaks to Moses: ‘ And I appeared unto Abraham, unto
Isaac, and unto Jacob, by the name of God A/mighty, but by
my name FEHOVAH was I not known unto them;' the
truth of which statement is mystically represented by the
circumstance, that if the word formed by combining the
last letters of the names Abraham, Isaac, and Jacob, be
transformed by the process athbash, there results the name,
Almighty', by which God revealed Himself to the three patri-
archs.

4. Sometimes again a single word is resolved into several,
each of its letters being taken to stand for an abbreviation of
a word. And very often a new meaning is imported into a
verse or phrase by a change of pointing ; which is not however
to be viewed as an alteration of the text, but as a way of
extracting from it a collateral meaning, over and above that
which is its acknowledged primary meaning. Such changes
are perpetually occurring. Does the Scripture say, ‘ The
lambs are for thy clothing’?—Read not lambs but secrets; and
the meaning will be, that the mysteries of the universe should
be for thy clothing, z.e for thyself alone, and not to be dis-
cussed before many people® And again, to him who joins
heartily in the response Amen the gates of Paradise are open.
‘Open the gates’ writes Isaiah ‘that the righteous nation
which keepeth Zke truth [read Amens] may enter in’ (Is. xxvi.
2). Such examples might be multiplied indefinitely ; but the
preceding are enough to illustrate the Jewish Doctor's versa-
tility in extracting desired meanings from the sacred page,

1 DPA 1. c. becomes ™. Buxtorf, Lex. Talns.
* Bemard’s Maimonides, p. 93.
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and to diminish the plausibility of the hypothesis which has
been hazarded, that the Hebrew Bible has undergone consider-
able changes at the hands of perplexed and daring controver-
sialists.

VIIL. Further Remarks on the Preservation of the Hebrew
Text.

Thus far we have considered the probability of a deterio-
ration in the text since the commencement of the Christian
Era. But yet another question presents itself, viz. What was
its previous condition? What was the state of its preserva-
tion at the coming of CHRIST ?

It may be suggested in reply, that our LORD does not
charge the Jews with any lack of care as regards the letter of
Holy Writ, but credits them, on the contrary, with an exces-
sive zeal in all the externals and minutiz of religious duty.
They had not openly neglected the lively oracles, but had
overlaid them with their traditions. One expression from
amongst many deserves special notice. ‘Think not that I am
come to destroy the law or the prophets: I am not come to
destroy but to fulfil. For verily I say unto you, Till heaven
and earth pass, one jot or one tittle shall in no wise pass from
the law, till all be fulfilled’ (Matt. v. 18). ‘And it is easier
for heaven and earth to pass, than one #i#/e of the law to fail’
(Luke xvi. 17). The jot or yod is the smallest letter of the
Hebrew alphabet, and the expression #ft/e alludes to the
almost infinitesimal variations which distinguish certain of its
consonants from others. The meaning intended to be con-
veyed is indeed a spiritual one ; but its expression is compar-
able with extant Rabbinic sayings® whereby the need of accu-
racy in transcription is inculcated upon the scribe. And thus
our Lord would seem to testify to the scrupulosity with which
the text was then preserved, and to reassure such as doubted

1 See p. xxiv. ; and Lightfoot on Matt. v, 18,
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of His purpose, by expressions which carry the thoughts at
once to the form of the original Hebrew. To that text then
lay the ultimate appeal : nor is it unreasonable to infer from
our Lord’s expressions, (1) that the Jews of that age were
zealous custodians of the letter; and (2) that the text at that
time was not replete with gross inaccuracies. The same truth
which He inculcates might have been expressed had the He-
brew text been corrupt and the scribes indifferent ; but it may
at least be doubted whether the form actually used would
have been chosen to express it. But however this may be, it
appears that the Hebrew Scriptures have been guarded with
an altogether unprecedented care, which must be taken into
account when the accuracy of its readings is called in ques-
tion. We now proceed to consider certain methods and prin-
ciples applicable to the interpretation of the Old Testament.

IX. On some Principles of Interpretation.

Passages of the Old Testament are sometimes applied in
the New with an apparent disregard of their original contexts;
and although the citations which exhibit this phenomenon
present many special and peculiar features, there are certain
general principles of application, which must not be left
unnoticed. Words of the Old Testament, which were spoken
originally with a special reference, may be found not unfre-
quently applied in the New, with no very obvious traces of
an allusion to the circumstances with which they were in the
first instance conjoined. And not only so, but they seem to
be credited with a true argumentative force in contexts the
most diverse from those in which they originally stood. Ar-
gument and instruction for the future is found, where, at first
sight, no more than a simply historical reference was discern-
ible: the buried past is resuscitated: and words that were
spoken of and to the men of one age are said to find their
fulfilment in the history of another.
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1. Under this head may be classed the whole scheme of
prelusive ‘types’ (1 Cor. x. 11)—to retain a word which, from
quasi-technical usage, has lost no little of its primitive vitality,
and associates itself spontaneously, in some minds, with the
idea of fanciful misapplication. And, in close connection
with the preceding, may be mentioned the method of higher
and spiritual applications, which, though natural enough with
those who use it rightly, is shunned by many for its sup-
posed taint of mysticism. In accordance with this method,
a precept for guidance in common matters is claimed as an
exponent of the highest mysteries—a process which, with
unskilful handling, may lead doubtless to extravagances of
exegesis, but which, if judiciously applied, will seem arbitrary
and unsound only when the true relations of the higher and
the lower are overlooked.

2. The propriety of citation without reference to the
original context is sufficiently obvious in certain cases; when
for example the words cited contain a statement of a general
principle, which is applied indeed to special circumstances, or
exemplified therein, but in no wise restricted to that or any
one occasion. An example of this is found in the Gospel
narrative of our Lord's temptation:

* And when the tempter came to Him, he said, If Thou be
the Son of God, command that these stones be made bread.
But He answered and said, It is written, Man shall not live
by bread alone, but by every word that proceedeth out of the
mouth of God (Deut. viii. 3). Then the devil taketh Him up
into the holy city, and setteth Him on a pinnacle of the
temple, and saith unto Him, If Thou be the Son of God, cast
thyself down : for it is written, He shall give His angels charge
concerning Thee: and in their hands they shall bear Thee up,
lest at any time Thou dask Thy foot against a stone (Ps. xci.
11, 12). Jesus said unto him, It is written again, Thou shalt
not lempt the Lord thy God (Deut. vi. 16). Again the devil
taketh Him up into an exceeding high mountain, and shew-
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eth Him all -the kingdoms of the world, and the glory of
them; and saith unto Him, All these things will I give Thee,
if Thou wilt fall down and worship me. Then saith Jesus unto
him, Get thee hence, Satan: for it is written, T/ou shalt wor-
ship the Lord thy God, and Him only shalt thou serve (Deut.
vi. 13). Then the devil leaveth Him, and, behold, angels
came and ministered unto Him' (Matt. iv. 3—11; Luke iv.
3—13). .

(@) The first of the above citations is an extract from a
passage in which allusion is made to the forty years in the
wilderness, the circumstances whereof were calculated to
generate a spiritual frame of mind in the Israelites, and to
wean them from overmuch reliance upon the things of sense.
¢And He humbled thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy
fathers know: that He might make thee know that manr doth
not live by bread only, but by every word that proceedeth out of
the mouth of the LORD doth man live' (Deut. viii. 3). The
isolation of this general principle from its special context is
too obviously natural to need more than a passing notice.
(6) The citation from Ps. xci. describes in general terms
God’s care for the ideal Righteous One; and over against it
our Lord sets another citation from the book of Deuteronomy,
detached, like the former, from its original reference; or
rather, as it would be more correct to say, He applies the
words there spoken (plurally) to an individual case. In the
original it is said: ‘Ye shall not tempt the LORD your God,
as ye tempted Him in Massal’ (Deut. vi. 16). This applica-
tion likewise occasions no difficulty, for it is sufficiently
obvious that the principle enounced, being general, will bear
isolation from any special context in which it may occur. In
the originals we find special exemplifications of general prin-
ciples, and the attendant circumstances exhibit concretely, or
are ‘types’ of, abstract truth. ¢All these things happened
unto them for examples: and they are written for our admo-
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nition, upon whom the ends of the world are come’ (1 Cor:
x. 11). (¢) The citation from Deut. vi. 13 calls for notice
only in respect of a slight verbal alteration (worskip taking
the place of fear or reverence), which is adopted as more
closely correspondent to the form of the temptation, to *fall
down and worskip me.

3. The conversion of history into prophecy commends
itself very readily to the thinking mind; for, if from an actual
occurrence a law or principle can be gathered, it is needful
only to assume the stability of the law or principle, in order
to predict the same or like results when an analogous combi-
nation recurs. Thus, the inspired writers argue, not seldom,
from a.circumstance to a principle, and thence to a recurrence,
seeing that with God ‘is no variableness, neither shadow of
turning’ (James i. 17).

4 Asgeneral results are thus gathered from special facts,
so they may be gathered likewise from special precepts:
Thus St Paul does not hesitate to generalize particular provi-
sions of the Mosaic system, which might have been supposed
to stop short at their special primary applications: and more
than this, the higher application is put forward as axiomatic,
with those at least who are well versed in Holy Scripture and
its interpretation. To take for instance what has been
denounced as a perverse misapplication, St Paul writing to
Timothy quotes from Deut. xxv. 4: ‘Thou shalt not muzzle
the ox that treadeth out the corn’ (1 Tim. v. 18); and in this
precept sees a Divine authority for his injunction: ‘Let the
elders that rule well be counted worthy of double honour’
(1 Tim. v. 17). The same precept is quoted elsewhere, and
with an explanation which, though brief, is enough to justify
the whole system of such higher applications. ‘Who goeth a
warfare at any time at his own charges? who planteth a vine-
yard, and eateth not of the fruit thereof? or who feedeth a
flock, and eateth not of the milk of the flock? Say I these
things as a man? or saith not the law the same also? For it
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is written in the law of Moses, T/hou shalt not muzzle the
mouth of the ox that treadeth out the corn (Deut. xxv. 4).
Doth God take care for oxen? Or saith He it altogether for
our sakes? For our sakes, no doubt, this is written: that he
that ploweth should plow in hope ; and that he that thresheth
in hope should be partaker of his hope. If we have sown
unto you spiritual things, is it a great thing if we shall reap
your carnal things? (1 Cor. ix. 7—I11). It is sufficiently
obvious that a single provision, like that in question, may
evince the general tenour of the legislation, and serve as a
‘type’ of something which transcends itself, or be spiritually
applied as by St Paul; nor that, without the sanction of Him
who forearms His disciples against their coming trial, with a
‘Fear ye not, therefore, ye are of more value than many
sparrows’ (Matt. x. 31; Luke xii. 7).

5. The method of spiritualization is analogous to that of
teaching by Proverbs, which, though they may be propounded
with limitations, are intended for guidance in all cases to
which they can be applied. Nor is it necessary that sayings
which differ from such proverbs in having been originally
conjoined with an actual, and not merely conceivable, con-
tingency, should, unlike the proverbs, be restricted rigorously,
each to its special case. The precept quoted (supra) by St
Paul serves to illustrate this remark, seeing that it is, in a
manner, converse to the proverbial saying, that ¢ A righteous
man regardeth the life of his beast’ (Prov. xii. 10). The Pre-
cept, providing for external matters, manifests the benignity
of the Legislator: the Proverb, presupposing a benignity of
temperament, describes the form of its manifestation under
special circumstances. This inversion is of course incidental,
and not essential to the comparison between precept and pro-
verb which it is adduced to illustrate. The main point to be
observed is, that the Proverb sets forth a general principle by
means of a particular manifestation, while an analogous spe-
cial Precept serves for the groundwork of a like generality.
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6. The spiritualization of history is analogous to the
method of instruction by Parables, which are quasi-historical
illustrations of principles, A significant historical narrative
might be used as the groundwork of a parable: nor again
would the generality of a parable be diminished by the suppo-
sition, which the uneducated sometimes make, that its exter-
nals are historical. From a narrative of facts, rightly inter-
preted, an underlying principle may be gathered: while, on
the other hand, the parable undertakes to set forth the work-
ing of a principle by a special combination of facts and circum-
stances. The parable is commonly said—nor that wrongly—
to be in a special manner the exponent of a spiritual truth;
but we have preferred the more general term principle advi-
sedly, seeing that it is the main characteristic of parables to
compare spiritual things with natural, and to shew that one
and the same principle is applicable to the twofold scheme of
Nature and Grace. Parables are in fact arguments from
analogy, and presuppose one Author and one principle in
things natural and things spiritual.

The form of the Parable must be, as above assumed, quasi-
historical ; 7. e the circumstances and events described must be
such as might exist or have happened, although it is not neces-
sary that they should actually have occurred. Thus ¢ g. with
the Parables of the Sower, the Ten Virgins, the Good Sama-
ritan. But the expression quasi-Aistorical must be taken in a
broad sense, as relating not merely to the actions of men, but
as including other and lower manifestations of natural laws.
The growth of the Mustard-seed, and the working of the Leaven
must not be omitted ; nor can the animal creation be rightly
passed by in the definition of a Parable. The ‘proverb’ quoted
in 2 Pet. ii. 22, is implicitly a Parable; and Solomon'’s allusion
to the ant (Prov. vi. 6) contains the two elements of a Parable,
seeing that it is true to nature, and is the groundwork of a
spiritual lesson. Perhaps then the PARABLE might be de-
fined as a natural illustration of a principle, with special refer-
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ence in all cases to the highest application of that principle ;
or, if it be desired to express rather than to #mply this main
characteristic, we might modify the above form and say, that

A PARABLE is a natural tllustration of a spiritual truth.

7. In the cases which have been considered, the link
between the lower and the higher is a common principle—
in type and parable; in precept or history, and their spiritual-
ized or muystical applications. One more principle of inter-
pretation should not be left unnoticed. While the heathen
poet dealt more especially with fiction, or looked back upon
an imaginary golden age, the Prophet set his ideal in the
future, and trusted to see his highest aspirations realized in
the MESSIAH and Messianic times. Borrowing his imagery
from the world around, he delineates, progressively with the
vicissitudes of national life, the ideal SAVIOUR of the race;
and this conception, once grasped, could not fail to permeate
and leaven the national thought, to an extent which could
never be duly estimated by the mind into which the concep-
tion has not been infused. Once in existence, it must gather
into itself all lesser thoughts, and lend a higher meaning to
ceremonial and to life itself. Its influence is felt when com-
mon things are described in words that transcend the occasion :
it is found a stumblingblock to the purely negative or natural-
istic expositor : it has fostered in other schools the theory of
a discontinuous ‘ Double Sense.” But how, humanly speaking,
were spiritual ideas to be expressed, unless concretely, and
with the aid of natural types? How indeed does common
language express mental processes, if not by metaphors and
typifications, which assume an abstract form only when their
origin has been forgotten? And, again, if formal anachronism
was to be avoided, how could prophecy but be embodied in
the surroundings of the present? Thus the seen and the
unseen are blended harmoniously into one; and the present
becomes the germ which developes without let or pause into
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the infinity of the future; or the base and groundwork on
which the higher thought is reared.

Thus much as regards general principles. We have next
to address ourselves to the task of examining critically the
several Citations from the Old Testament in the New; and
in doing this, we shall attempt to insulate each passage con-
sidered, with intent to determine the primary meaning of the
Old and of the New, each without reference to the other.
Sometimes indeed the original or the citation may involve an
ambiguity which makes it necessary to view one of them in
the light of the other, rather than to determine the meaning
of each separately. But it more frequently happens that the
separate conclusions are obtained with less difficulty, and that
.the most complex task is that of harmonizing the two conclu-
sions. This the present work does not profess to do invari-
ably; nor is it involved in the conditions of our ‘Critical
Examination.’” And thus, difficulties may sometimes be de-
veloped, and left unsurmounted: a received theory may be
discredited : a common solution disturbed, and no conclusion
surely established in its stead. But the development of ob-
jections is the first step towards their removal, and nothing is
less conducive to the lasting settlement of a controversy than
a too ready acquiescence in wavering theories. If then the
investigation on which we now enter should threaten, in this
or that detail, to disturb received conclusions, such an issue is
neither to be wondered at, nor yet too hastily to be depre-
cated ; for do not reason and experience proclaim with con-
sentient voice, that perturbations for a time inexplicable may
be found at length to harmonize with the laws which they
seemed to defy; thus serving to develop our true but un-
matured conceptions of truth, and guiding to the discovery of
new worlds of thought?
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CHAPTER I

I will have mercy, and not sacrifice.

Matt. ix. 13; xii. 7; Hos. vL. 6,

THE words é\eos 0érw xai oV Guoiav are susceptible of two
interpretations. In the one the mercy spoken of is divine;
in the other human, The meaning may be either that God
delights in the exercise of mercy, and ‘willeth not the death
of a sinner, but rather that he may turn from his wickedness
and live; or, that He delights to see in men a charitable
consideration for their brethren’s trials and infirmities, and
that such a disposition is pleasing in His sight rather than the
strictest conformity with outer law. It may indeed be said
that the general principle which underlies the statement
admits no less the second application than the first; but a
closer investigation is desirable, for the words do not only
link together the old dispensation and the new and express the
inner meaning of all divine legislation, but have been applied
by our Lord Himself to a special controversy which the lapse
of eighteen centuries has failed to deprive of either interest or
importance. ' :

I. The saying is first quoted in Matt. ix, 13.

‘And it came to pass, as Jesus sat at meat in the house,
behold, many publicans and sinners came and sat down with
Him and His disciples.

“And when the Pharisees saw it, they said unto His disci-

ples, Why eateth your Master with publicans and sinners?
I
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¢But when Jesus heard that, He said unto them, They that
be whole need not a physician, but they that are sick.

‘But go ye and learn what that meaneth, I will have mercy,
and not sacrifice : for I am not come to call the righteous, but
sinners to repentance.’

The ‘mercy’ here spoken of, if human, must be the mercy
of the publicans and sinners, or the mercy of the Pharisees,
or lastly that of Christ regarded as subject to the law and
exemplifying its complete fulfilment.

It cannot be the first, for it is obviously foreign to the
Saviour's purpose to describe those ¢ publicans and sinners’
as other than truly sinners that have need to be called to the
way of rightcousness. He does not say ‘these publicans,
though failing in outward observance, are yet your equals or
superiors in mercy, that weightier matter of the law.’ He
does not credit them with moral piety as a ground of accept-
ance despite their ritual deficiency, but implies that because
they are sinners He calls them to repentance.

It cannot be the mercy of the Pharisees, unless, as seems
improbable, the words are designed merely to silence the
objectors, and have no bearing on the mutual relations of the
sinners and their Guest. He does not say: ‘If you-bad
understood the service wherein God delights the most, you
would have sought to please Him by meekness and by mercy;
by charitable judgment rather than by sharp censure of your
brethren’—for the words, thus meant, would contain a dis-
missal of the Pharisees with a reproof of their ignorance and
self-righteousness, but would contribute nothing to the answer
of the all-important question ¢ Why eateth your Master with
publicans and sinners ?’

Against the third view, that the mercy is that whereby
Christ in His humanity fulfils the Law, it may be urged that
He is set forth in the context as an independent worker rather
than as subject to ordinances. He is the great Physician,
whose function, voluntarily chosen, is one of mercy. Sinners
are those with whom He would associate. Their very sickness
counstitutes their claim,
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“The interpretation which makes the mercy spoken of
divine seems most appropriate. The Pharisees are surprised
that one claiming to be an exponent of the divine will should
thus mingle with the outcasts of society, rather than leave.
them to the contempt and ruin which seemed most conso-
nant with the purpose of the law. It was thought that the
evil consequences which flow from the breaking of God’s
law must in themselves be well pleasing to the Lawgiver,
and it had not occurred to the objectors that such conse-
quences might be remedial. In the answer, mercy is fitly
contrasted with sacrifice, and it is declared that God delights
in ‘showing mercy® and pity,” rather than in the exaction
of pain and suffering, which are merely retributive. This
then explains why the divine Healer should have risked,
as it seemed, the defilement of evil companionship, and set
before Him as His worthiest aim the calling of sinners to
repentance.

Two remarks may be added in confirmation of the above.
The first arises from a consideration of the context. The
question ‘Why eateth your Master with publicans and sin-
ners?’ being disposed of, ‘then came to Him the disciples
of John, saying, Why do we and the Pharisees fast oft, but
thy disciples fast not?’ or in the phraseology of St Luke
(v. 33), ‘but thine eat and drink.” The sequence is a natural
one, on the supposition that the answer to the first question
has direct reference to the divine purpose in the recovery
of the lost. Why eat with publicans and sinners? Because
¢I will have mercy. But why eat at all? Why elect a
social life in contradistinction to the asceticism of John?
This second difficulty has respect to outward observances,
and would have been in a measure anticipated by the com-
monly received solution of the first. If, however, the first
answer has no direct bearing on the like outward observ-

1 Stier contends for this application  sacrifice compare Ps. li. 17; Is. XXXiv,
of f\eos, but dwells upon a different 6. ¢ The sacrifices of God are a broken
aspect of furla. God delights to show  spirit.” ‘The Lord hath a sacrifice in
mercy: to give grace rather than to  Bozrah, and a great slaughter in the

receive oblations. Tor other usages of  land of Idumea.’
1I—2
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ances, then the second question follows as a natural supple-
ment to the first. .

Lastly, there is a significant omission of the Greek article,
which has been dwelt upon by Stier, but is unrepresented in
the Authorized Version. Not saints but sinners would be
more exact than our English rendering, I came not to call
“ the righteous but sinners’ to repentance. The article before
Sucalovs would imply that there were some to whom the term
righteous was applicable or applied. The article before auap-
reohots would imply that there were some to whom the term
sinners was inapplicable. Its omission seems at variance with
that ‘ironica concessio’ which our Lord’s answer has been
thought to convey.

By SS.Mark and Luke the citation is omitted. ‘They
that are whole need not a physician ; but they that are sick.

I came not to call #ke righteous but sinners to repentance’

(Mark ii. 17; Luke v. 31, 32). There is first a statement of a
well-known proverb, and next a spiritual application. It is
the sick that have need of a physician: therefore to call sin-
ners is the purpose of my coming. St Matthew records the
answer more at length. The sick have need: it is the divine
will that mercy should be shown those who need: and this
explains why the divine Healer should be found with those
whose souls are sick with sin.

II. The citation recurs in Matt. xii. 7, in answer to the
charge that the disciples did that which it was not lawful to
do upon the Sabbath day, when they ‘were an hungred, and
began to pluck the ears of corn, and to eat’ It is shown by
the example of David, that such apparent illegalities were not
invariably condemned by those self-same Pharisees, and fur-
ther it is proved by words of Scripture that the disciples were
guiltless and the Pharisees ignorant of the law.

«Have ye not read what David did, when he was an hun-
gred, and they that were with him;

‘How he entered into the house of God, and did eat the
shewbread, which was not lawful for him to eat, neither for
them which were with him, but only for the priests?
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‘But if ye had known what this meaneth, I will have
mercy, and not sacrifice, ye would not have condemned the
guiltless.’

¢If with all their searching into the Scripture, all their
busy scrutiny of its letter, they had ever so entered into the
spirit of that law whereof they professed to be the jealous
guardians and faithful interpreters, as to understand that
Scripture, they would not have blamed them in whom no
true blame can be found"’

The interpretation which makes the mercy spoken of that
charitableness whereby the Pharisees should have sought to
please God—*rather than in the way of sharp and severe cen-
sure of their brethren’—but ill accords with the implication
that the disciples were absolutely guiltless. A second inter-
pretation, which attributes the mercy to the disciples, has
indeed a direct bearing upon the legality of their conduct,
the real point at issue :—* If you had truly understood what
God asks of men, what service of theirs pleases Him best, you
would have understood that my disciples were offering that,
who in true love and pity for perishing souls had so laboured
and toiled as to go without their necessary food, being thus
obliged to satisfy the cravings of a present hunger; you would
have owned that their loving transgression was better than
many a man’s cold and heartless clinging to the letter of the
commandment®’ But to this it may be objected that it gives
undue prominence to the disciples’ previous conduct, and thus
mars the applicability of the historical parallel, wherein Da-
vid’s act is viewed by the light not of his previous conduct but
of his present need. ‘Have ye never read what David did,
when he had need, and was an hungred, he, and they that
were with him? (Mark ii. 25).

It remains to regard the mercy as God’s mercy; an
application which seems to satisfy the general requirements
of the passage, and well suits the immediate context of the
citation.

1 Trench, O the Miracles.
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‘But if ye had known what this meaneth, I will have
mercy, and not sacrifice, ye would not have condemned the
guiltless.

«For the Son of Man is Lord even of the Sabbath day ’

Where the last verse is a conclusion from the saying,
quoted only by St Mark,—

«The Sabbath was made for man, not man for the Sab-
bath’ (ii. 27).

That the Sabbath should thus be for man, not man for
the Sabbath, is a single exemplification of the truth that
God wills mercy and not sacrifice :—that man’s well-being
is the purpose of God's law. He delights not to exact the
penalty of non-fulfilment, nor to accept as meritorious the
bearing of arbitrarily imposed burdens. But His delight is
to show mercy, and He requires obedience as a means no
less than a condition of the subject’s well-being. If then
it should seem that a fulfilment of Divine law is at variance
with man’s highest good, we may rest assured either that
the seeming evil is not real, or that we have misinterpreted
the law and wrongly judged that such and such sacrifices
are required. A conclusion here specially applied, but uni-
versal in its bearing, which cuts at the root of all blind
self-sacrifice, and shows that God’s laws are not mere aimless
and arbitrary enactments, even though to beings of a finite
capacity they should so appear.

A clause peculiar to St Matthew has yet to be con-
sidered.

‘Or have ye not read in the law, how that on the Sab-

bath days the priests in the temple profane the Sabbath,
and are blameless?

‘But I say unto you, That in this place is one greater
than the temple’ (xii. 5, 6).

These verses seem to comprise in themselves an argu-
ment altogether distinct from that which is founded upon
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the example of David, and unconnected with the ‘principle
enunciated in the following verse —

¢ I will have mercy and not sacrifice.’

If the priests engaged in the temple service may pro-
fane the Sabbath and be blameless, how much more these
disciples ‘in their appointed following of Him who is greater
than the Temple, the true Temple of God on earth, the
Son of Man.'! The whole passage thus presents an example
of that introverted parallelism so congenial to the Hebrew
style; the sixth and seventh verses corresponding respect-
ively to the fifth and fourth. Allusion is first made (. 4) to
the act of David, and next (2. §) to the priests in their public
ministrations. The sixth verse follows as a sequcl to that
immediately preceding, and the seventh enunciates a
general principle having a special application to the exam-
ple recorded in the fourth. *But if ye had realized that
God’s laws are made in mercy and not arbitrarily, and in
particular that the Sabbath was designed to be not a burden,
but a benefit, ye would not thus have condemned the
guiltless.’

The disciples were doubly right. As David’'s act was
justified by his absolute need, without reference to any ser-
vice in which he was engaged, so the disciples were right
in acting as they did, because ‘they had need and were
an hungred, and that without reference to the service of
Christ wherein they were engaged. And secondly, as the
priests were authorized and required to disregard the general
law of the Sabbath so far as might be necessary for the
temple service, the disciples in like manner were justified
by the exigencies of Christ's service, independently of any
wants incidental to themselves,

The exception in favour of the temple service might
have been viewed as an exaltation of ritual requirements
above the general law of the Sabbath; and this is in a
manner confirmatory of the opinion that no direct contrast
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between the ritual and the spiritual, between ‘Charity and
Churchgoing’,’ is intended.

It may be added that the argument as above expounded,
far from being apologetic or deprecatory, contains an un-
compromising assertion of the disciples’ innocence, and may
therefore be the more fitly coordinated with such arguments
on the same topic, elsewhere recorded, as

¢My Father worketh hitherto, and I work.’

¢1 must work the works of Him that sent me while it is
day’

«Is it lawful to do good on the Sabbath day or to do evil ?
to save life or to destroy?’

II1. The original context of the saying, ‘I desire mercy,
and not sacrifice, will next engage attention. .
The words, ‘Come and let us return...,’ which in the

Authorized Version commence the sixth chapter of Hosea,
are best read, as by the LXX, in close connexion with the

last words of the fifth.

“For I will be unto Ephraim as a lion, and as a young
lion to the house of Judah: I, even I, will tear and go away;
I will take away, and none shall rescue him.

I will go and return to my place, till they acknowledge
their offence, and seek my face: in their afiliction they will
seek me carly, saying,; (v. 14, 15)

«Come and let us return unto the Lord: for He hath torn,
and He will heal us; He hath smitten, and He will bind
us up.

« After two days will He revive us: in the third day He
will raise us up, and we shall live in His sight.

“Then shall we know, if we follow on to know the Lord:
His going forth is prepared as the morning; and He shall

1 Pusey on Hosea vi. 5.
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conie unto us as the rain, as the latter and former rain unto
the earth’ (vi. 1—3).

Where God is represented—under the figure of a lion
carrying off prey to his den—as having decreed the punish-
ment of His people till such time as, in their affliction, they
should reason one with another;

«Come and let us return unto the Lord: for He hath
torn, and He will heal us; He hath smitten, and He will bind
us up.’

As the passage which follows is of considerable difficulty,
it may be well first to state the received interpretation, and

next to consider whether another be not in some ways pre-
ferable. ‘

The third verse precedes the address:

. ¢O Ephraim, what shall I do unto thee? O Judah, what
shall I do unto thee? for your goodness' is as a morning
cloud, and as the early dew it goeth away.

< Therefore have I hewed them by the prophets; I have

slain them by the words of my mouth: and thy judgments

are as the light that goeth forth.

¢ For I desired mercy, and not sacrifice; and the know-
ledge of God more than burnt-offerings.’

The *mercy’ spoken of is that essential piety® which God
prefers to outward worship. The unstedfastness of Ephraim
and Judah was the sole cause of the evil that had come upon
them. And seeing that they were not unwarned, but all
kinds of severe discipline had been tried in vain, the justice
of God's judgments would be clear as the light of day.
«Thy judgments, O my people, shall be as the light that
goeth forth? or, with the reading of the LXX, ‘My judg-
ment® shall go forth as the light!

1 900, or mercy, is here taken in 3 YINY WEYD for MR TLBYD

the secondary sense of moral goodness. There is a reading ocov. See Holmes
3 ¢ Utj et Chaldeeus expressit: #am  and Parsons’ edition of the Septuagint.
iis qui pictatem exercent magis delector Exception is taken to the received

guam sacrificits.’ reading on account of its sudden trans-



10 I will have mercy, and not sacrifice.

The following is an alternative rendering, which will after-
wards be considered in detail.

God has been represented as awaiting the time when in
their affliction Ephraim and Judah should seek Him early’,
with the full confidence of finding Him. ‘His going forth is
certain as the dawn’s’; and He shall come unto us as the
rain, as the latter and former rain unto the earth’ But while
sure as the dawn, their opportunity would soon pass away.

‘O Ephraim, what shall I do for thee!? O Judah, what
shall I do for thee? for your mercy* (or proffered grace) is as
the morning cloud, and as the dew that early goeth away.

“ Therefore have I smitten the prophets*; I have slain them
by the words of my mouth; that thy impending judgments
might be manifest, might go forth® light.

“For I desire mercy (towards thee), and not sacrifice ; and
the knowledge of God more than burnt offerings.”  (vi. 4—6)

That the saying ‘I desire mercy’ may indicate God's
gracious disposition towards men rather than his requirements
from them, is shown by the recurrence of the combination in
Micah vii. 18, where the context clearly defines the meaning.

‘Who is a God like unto Thee, that pardoneth iniquity,
and passeth by the transgression of the remnant of his
heritage? He retaineth not His anger for ever, because He
delighteth in mercy®/’

The mercy then which God declares by Hosea that He
desires, may be that which He would bestow upon His
people. And again ‘your mercy’ (vi. 4) may be the mercy
of which you are the objects, in strict accordance with the
analogies

“They that observe lying vanities forsake #kefr own mercy.
Jonah ii. 9.

itions in person and number. *Your ¥ See Note 3, p. 13.
goodness is as a morning cloud, There- 3 See Note 3, p- 13.
fore I have hewed them by the pro- 4 See Note 4, p. 13.
phets. Thy judgments are as the light 8 See Note §, p. 15.
that goeth forth.’ S RWY PN YEN '3, i BeAnrys

1 See Note 1. p. 13. é\bous darlv,
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“For as ye in times past have not believed God, yet have
now obtained mercy through their unbelief:

«Even so have these also now not believed, that through
your mercy they also may obtain mercy” Rom. xi. 30, 31.

The disputed passage would thus signify that every means
had been tried to warn Ephraim and Judah of their danger,
and so turn them from their evil ways ere yet their day
of grace had passed. *Therefore did I smite the prophets;
I slew them by the words of my mouth; I spared them
not, but sacrificed them for thy warning, that thy impending
judgments might be as clear as day. All this because I
desired mercy and not sacrifice ; because I sought to recall
thee to the knowledge of God rather than exact the full
penalty and expiation of thy sins.’

This smiting of the prophets may be interpreted in diverse
ways. :

The word of the Lord! is ‘like a hammer that breaketh
the rock in pieces’ (Jer. xxiii. 29), and the smiting mdy be
that of lying prophets for encouraging a false security; or
secondly, such a smiting of truthful prophets as when ‘the
Spirit of the Lord began to smite’ Samson, or when Daniel
was grieved in his spirit in the midst of his body, and the
visions of his head troubled him.’ Or again, the divine com-
mission may have proved indirectly the destruction of the
prophets, by exposing them to the fury of the people whose
sins they denounced ; as for example, when * the Spirit of God
came upon Zechariah...and they conspired against him, and
stoned him with stones.” 2 Chron. xxiv. 20, 21.

The last interpretation developes a striking parallelism
between Hos. vi. 4—6, and the Saviour's lament over Jeru-
salem:

¢ Wherefore, behold I send unto you prophets, and wise
men, and scribes : and some of them ye shall kill and crucify ;
and some of them ye shall scourge in your synagogues, .and
persecute them from city to city. ‘

1 Compare Heb. iv. 12,
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‘That upon you may come all the righteous blood shed
upon the earth, from the blood of righteous Abel unto the
blood of Zacharias® son of Barachias, whom ye slew between
the temple and the altar.

¢Q Jerusalem, Jerusalem, thou that killest the prophets,
and stonest them which are sent unto thee, how often would 1
have gathered thy children together, even as a hen gathereth
her chickens under her wings, and ye would not!’ Matt. xxiii.

34 35, 37-

The knowledge of God, viewed not as a qualification
required of man, but as a blessing bestowed upon him from
without, is well suited to stand in parallelism with the mercy
which God desires to bestow. ¢ This is life eternal, that they
may know Thee the only true God’ (Joh. xvii. 3). And ‘it
is elsewhere promised as a great privilege of Christ’s kingdom
that then they should a// Znow the Lord; and as a great
blessing that He would give them an heart to know Him'.

The same ‘mercy’ and ‘knowledge’ serve in an earlier
chapter of Hosea for complementary expressions of God’s
grace®; ‘And I will betroth thee unto me for ever; yea, I
will betroth thee unto me in righteousness, and in judgment,
and in loving-kindness, and in mercies.

1 will even betroth thee unto me in faithfulness: and
thou shalt £now the Lord.” (ii. 19, 20.)

The dew moreover (vi. 4) most fitly represents that divine
grace, which had already been compared with ‘the latter and
former rain, and is now likened, for transitoriness, ‘to the early
dew that gocth away.” The first comparison is tacitly approved,
but the emphasis is on the supplementary consideration of
evanescence. I will indeed be as the dew to Israel (xiv. 5);
as the early dew that goeth away. The same figure is used
in xiii. 3, of the destruction of idolaters ; ‘ Therefore shall they
be as the morning cloud, and as the early dew that passeth
away:’ and if a similarity of application, here and in vi. 4, be

1 See Note 6, p. 15. 2 Pococke on Hosea vi. 3.
3 Stier on Matt.ix. 15—17. See also Note 7, p. 15.
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presupposed, an argument, not indeed to be pressed, arises,
for understanding the ‘ mercy,’ in the latter passage, of trans-
itory opportunities. ‘So as that they were passive, not active,
therein, and that mercy from God to them was by their fault
hindered, and removed, and made ineffectual, as a morning
cloud or dew dispelled or dried up by the sun endureth not’

The three passages which predicate God’s preference of
mercy to sacrifice having now been considered separately, it
has been seen that there are reasons for concluding that
in each case the mercy is that which He would show to man.
not that which He requires from man. There is, however, no
necessity for concluding @ priori that if this be the true inter-
pretation in one case it must be so in the remaining two: for
if God wills mercy absolutely, He will both act mercifully
and regard with favour such human mercy as is the reflection
of His own attribute. From either of these applications,
through the intervention of the general principle, might well
have been deduced the other.

NOTES ON CHAPTER L

' ¢In that last verse of the fifth chapter God saith, In their afflic-
tion "33, they will seeck me early, or, in the morning; and here
they say His coming forth to them shall be prepared Y2, as the
morning, which well allude one to the other. They shall seek for
Him as they that seek or desire the coming of the morning, and He
will come to them as the morning, as certainly and as readily as the
moming.’ (Pococke.)

* ﬂ‘? #o thee for thy good, as in Is. v. 4, ‘ What could have been
done more % my vineyard (*D727)?’

3 Stier notes a parallelism between your mercy and f%y judg-
ments, both of the possessive affixes being taken objectively.

¢ This construction of D with the following 3 had occurred
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as worthy of consideration, and been zipplicd as in text, before the
writer had discovered that there was authority for adopting it. The
LXX read in like manner, drefépioa Tods mpogyras vpav.

Pococke commends the exposition that to smite and slay by the
prophets was to denounce judgment and destruction by them as
messengers: ‘yet because there are others backed with great au-
thority both by Jews and Christians, it may not be inconvenient to
give some account thereof ; and that is of such who either taking
no other notice of the preposition J than as serving only to the con-
struction of the verb without signifying anything, render it, 7 Aave
hewed the prophets and slain them by the words of my moutk; or else
so as to denote in or among, i.e. some of or among the prophets
(O'WNa3N n’gP, Aben Ezra); and so look not on the people but on
the prophets as those whom he saith he had hewed; and those,
either the true prophets, as some will (Kimchi), vis. to signifie that
he had put them to much trouble and labour in sending them to
call upon them again and again, and that he had by so incessantly
imploying them even worn them out to death, yea, more than so,
might be said really to have slain them, according to the known
examples of Zachariah and Uriah, with others. Such may he be
said to have slain by the words of his mouth, because they died for
those words: or else, secondly, the false prophets, as others will,
that so the meaning should be that it might not be to them for
a pretence in their evil doings, that therefore he had cut off from
among them those false guides, whom, saith Aben Ezra, because
they had lied, and spake the words of their own mouth, God saith
that he slew with the words of his mouth, if so be the Israelites
would be converted, and not be any more seduced by such.’ .

The preposition 3 may be used after verbs of striking, to denote
the object or thing struck. The niphal of %P is thus construed in
Job xix. 24, Would that my words pjxl:l' W3, might be graven info
the rock; and 13 Ay W’N (2 Chron. ii. 1) should perhaps be
rendered quarrymen, literally, kewers into the mountain,

With few exceptions 3% is followed by a simple accusative, and
means to form by hewing rather than to smite destructively. The
latter meaning may perhaps be appropriated to JXF construed
with 3.

If the smiting be &y the prophets, it may still be by way of
warning, and the interpretation of <1pR (vi. 6) as God’s mercy may
be retained.
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5ONYY TIN ']'bwm. The verb agrees with the singular ¢ light’
by attraction. Another rendering is possible. ¢ All means have
been tried to wam thee, secing that thy judgments shall go forth light ?
where the impending judgments are compared with the full, enduring
day, in contradistinction to the grace which being neglected was so
soon to be lost; ‘seeing that your mercy is as the morning cloud,
and as the early dew that goeth away.’

® Dean Alford, commenting on the parallel passage in Luke xi.
49—51 (Awd 7oliTo Kai 1 codpia Tov Deod elmev...... ix{prybioera dmo
s yeveds Tavrys) remarks that ‘the whole saying is a reference to
2 Chron. xxiv. 18—22. The words in our text are not indeed a cita-
tion, but an amplification of ver. 19 there—a paraphrase of them,—
giving the true sense of what the wisdom of God intended by them.’
The word éx{grbioeras refers to the P of the original: ‘The
Lord look upon it and reguire it.' The LXX have, less exactly,
KpUdTw,

The same commentator would thus account for the occurrence
of viod Bapaxfov in St Matthew’s Gospel. It ‘does not occur in
Luke xi. 51, and perhaps was not uttered by the Lord Himself, but
may have been inserted by mistake, as Zackarias the prophet was son
of Barachiah. See Zech. i. 1.’ ’

7 The declaration \eos Gé\w...xai émiyvwo Oeod may be para-
phrased in St Paul’s words wdvras dvfpdmovs férer owbijvar Kai els &ri-
yvoow dAnfelas INdeiv. 1 Tim. il 4.

In His application of fuoia our Lord has been supposed to have
regard to the ultimate significance of sacrificial offerings. Compare
the use of daptism. Luke xii. 50.



CHAPTER 1L

David himself calleth Him Lord.

Matt. xxii. 44; Mark xii. 36; Luke xx. 42; Ps. cx. 1.

THERE is a passage of Ezekiel which may be applied
to remove the indefiniteness still clinging to some portions of
the hundred and tenth Psalm ; and less directly, to indicate
the substratum of its imagery in the clause which has given
occasion for perhaps the greatest divergence in critical exe-
gesis and application, ‘The dew of thy birth is of the womb
of the morning.’

But first what is meant by that rod of thy power which the
Lord should send out of Sion ; and by the concluding verse,
¢ He shall drink of the brook by the way : therefore shall he
lift up his head?

The phrase ‘rod of thy power’ assumes at once that defi-
niteness which at first it seems to lack, if the royal object of
Jehovah's care be conceived of as a vine that sends out its
boughs unto the sea and its branches unto the river; orasa
stately tree planted by the water-side, whose leaf shall not
wither, and ‘whatsoever he doeth it shall prosper.” (Ps. Ixxx.
11; i 3.) !

This rod of power' is then primarily a strong healthy
shoot, but not to the exclusion of the meaning sceptre; for in

1 An attempt should be made to  might express it : ‘The Lord make the
preserve the double reference. Perhaps  sceptre of thy might to branch forth
some such rendering as the subjoined  from Zion.’
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Hebrew a word or phrase may be used not merely to convey
its own proper and most obvious meaning, but at the same
time more or less plainly to give intimation of a second. In
the present case this idiom is well illustrated by the sub-
joined passage from Ezekiel, wherein the same phrase’ is used
expressly with this double meaning ;

“Thy mother is like a vine planted by the waters: she
was fruitful and full of branches by reason of many waters.

¢ And she had strong rods for the sceptres of them that
bare rule, and her stature was exalted among the thick
branches, and she appeared in height with the multitude of
her branches.

" <But she was plucked up in fury: her strong rods were
broken and withered ; the fire consumed them.

¢And now she is planted in the wilderness, in a dry and
thirsty ground.

« And fire is gone out of a rod of her branches, which hath
devoured her fruit, so that she hath no strong rod to be a
sceptre to rule’ (xix. 10—1I4).

As this vine was fruitful and full of branches, and her
stature was exalted, by reason of many waters; so the tree in
the Psalm was to be developed by an exuberance of moisture ;
it should drink of the brook by the way, and so flourish, and
lift up its head on high®

The same image suggests an interpretation of the difficult
third verse: ‘

9 B3 N3 T
e o ¢ T3

W o T

The royal priest is depicted as on the day of the marshal-

11y nBY, strong red, lit. rod of the mustering of thy forces. '1‘)’?1,
power. is in parallelism with 1n1‘>', thy youth

* X1 may be the top of anything,  (an abstract noun to be understood con-
¢.g. of the tower of Babel (Gen. xi. 4). cretely).

3 ¢In the day of thy power? i.e. of
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ling of his host. His people are a free rain’ that comes copi-
ous and unbidden. ‘In saintly glories’ his youth around
outshine the dew that glistens upon the herbage in the
rising sun. He himself, the tree, is besprinkled with them as
with the rain and dewdrops, which are, here and elsewhere,
emblematic of lasting freshness and prosperity. Thus: ‘My
root was spread out by the waters, and the dew lay all night
upon my branch. My glory was fresh in me, and my bow
was renewed in my hand.’ (Job xxix. 19, 20.)

The whole Psalm consists of a divine effatum alternating
with utterances which are appropriated by the sacred writer.
It is the latter who dwells expressly on the vision of slaugh-
ter ; while to suppose that Jehovah again breaks silence in
the last verse seems to add to the sublimity of the peaceful
conclusion®.

I. That Davidic authorship is claimed for the Psalm is
allowed to be among the first and most natural inferences from
our Lord’s argumentative citation of its first verse. Is the
balance of testimony in favour of this conclusion, or does it
drive us to reconsider the justice of our inference?

The Psalm may well have been written from amid the
glory and prosperity of David's reign, and there is a lack of
internal evidence for a later date. Its age is limited in the
other direction by a local allusion, from which it has even
been inferred, and with some probability, that the occupation
of Zion was still fresh in the memory of the writer. Thus
much being granted, it would remain to consider whether the
Psalm could have been spoken of David, and whether David
could have spoken it. He could not have answered truly to
the aspirations of the psalmist, whose praises if ascribed to

! N237) parallel with 5. Compare parison of a host to dew is supplied by

N39O, Ps. Ixviii. 10; DY 393NN, Hushai's advice to Absalom, viz, ‘that
Jud. v. 2. See Mendelssohn’s ren- with his forces he should light upon

dering, quoted by Phillips. David like the dew, and 50 surprise and
There is doubtless an allusion to overwhelm him.” 1 Sam. xvii. 13,
their multiplicity as well as to the 3 See Note A, p. 6.

splendour of their array. Another com-
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him would have been not merely hyperbolical in degree, but
strange in kind ; for there is force in the objection that priest-
hood, not to say eternal priesthood, could not have been
predicated of David, while but slight evidence has been ad-
duced for an opposite conclusion. He is said indeed to have
offered burnt-offerings and peace-offerings on the procession
of the ark to the tabernacle (2 Sam. vi. 13, 17), but in no
other sense it would seem than did e/l the congregation of
Isracl that were assembled unto king Solomon before the ark
(1 Kings viii. 5, 62—64). Such expressions do not necessarily
exclude the ministrations of the regular priesthood, no more in
fact, than Solomon’s own building of the temple (ver. 19) was
to exclude the intervention of artificers. Saul sinned in
taking upon himself a priestly function, and on David de-
volved ke same office as on his predecessor. ¢And Saul said,
Because 1 saw that thou camest not within the time ap-
pointed, I forced myself therefore, and offered a burnt-offering.
And Samuel said to Saul, Thou hast done foolishly : thou
hast not kept the commandment of the Lord thy God, which
he commanded thee: for now would the Lord have esta-
blished thy kingdom upon Israel for ever. But now thy
kingdom shall not continue: the Lord hath sought him a
man after his own heart, and the Lord hath commanded him
to be captain over his people, because thou hast not kept that
which the Lord commanded thee’ (1 Sam. xiii. 11—13).

Whilst the king might not usurp this most characteristic
of sacerdotal functions, it seems unnatural that there should
be attributed to him another and a higher priestly office.
If so the Psalm can contain no mere address to David per-
sonally’. But can he, on the other hand, be conceived of as
appropriating the utterances of the Psalm?

As a first, and that no extravagant postulate, it would
have to be laid down, that David must be admitted to have
embraced a more or less clear Messianic hope; having its
starting point in the trust that his house would continue for
ever before the Lord: ¢ For thou, O Lord God, hast spoken it:

1 See Note B, p. 16.
2—2
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and with thy blessing let the house of thy servant be blessed
for ever’ (2 Sam. vii. 29), and finding a loftier expression in
his obscure ‘last words, which reflect so truly the unique
imagery of the Psalm,

The last words (2 Sam. xxiii. 1—7) and the Psalm are
oracular declarations', the latter of Jehovah, the former ‘of
David the son of Jesse, the man who was raised up on high,
the anointed of the God of Jacob, the sweet psalmist of
Israel’ Both alike refer their origin to the supreme source:
‘The Lord said; ‘The Spirit of the Lord spake by me, and
His word was on my tongue” Both enounce an immutable
decree; ‘He hath made with me an everlasting covenant,
ordered in all things and sure; ‘The Lord hath sworn and
will not repent, Thou art a priest for ever, after the order
of Melchizedek’ The God of Israel had promised him a
righteous Ruler, the Rock of Israel had spoken. Like morn-
ing’s light should He, the Sun, arise; nay in greater splendour
than raindrops glistering at sunrise on the grass'; more
glorious than the dew from the womb of dawn®.

Thus far we may not unnaturally think of David as the
author of the Psalm. Nor would it be hard to account con-
jecturally for its most distinctive feature still remaining—the
allusion viz. to Melchizedek.

Some have thought, for example, that in the bringing up
of the ark to the tabernacle which he had prepared for it on
Mount Zion, we must look ‘ for the secret impulse of David’s
song; and that when he offered burnt-offerings and peace-
offerings and blessed the people in the name of the Lord,
he ‘thus, though but in a passing and temporary manner,
prefigured in his own person the union of the kingly and
priestly offices” The solemnities of such a time may have
revived the august traditions of the site, and ‘ thus have helped
David to understand how the true Ruler, Priest as well as
King, should be Priest not after the ancient and venerable
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order of Aaron, but after the order still more ancient and
venerable of Melchizedek.” If however David ‘effered’ not
in person but mediately, can he be said to have prefigured
any joint discharge of regal and sacerdotal functions? In
contrast with his own disabilities, rather than by way of com-
parison, he may have described the transcendant dignity of
One to come.

II. David’s twofold relation to the Messiah involves a
difficulty which Christ thus propounds to his already baffled
assailants.

‘What think ye of Christ? whose Son is He? They say
unto him, The Son of David. He saith unto them, How
then doth David in Spirit call Him Lord, saying, The Lord
said unto my Lord, Sit thou on my right hand, till I make
thine enemies thy footstool ? If David then call Him Lord,
how is He his Son?’ (Matt. xxii. 42—45.)

The very natural inference that our Lord here introduces
David as the actual speaker is not indeed invalidated by the
hypothetical form of St Matthew’s statement, but neither is
it established by the prima facie directness of the parallel
passages in SS. Mark and Luke (xii. 36, 37; XX. 41—44).
If then the Davidic authorship be not directly affirmed, the
implied sanction claimed for any theory on such a point
must be evolved from the exigencies of the argument.

That King David in the Psalm addresses the Christ as
Lord must have been granted by Christ's adversaries as
undeniable ; for how else could their silence be interpreted ?
But it has been doubted whether Christ himself does more
than argue on the received hypothesis, and thus dismiss them
with a more embarrassing dilemma than their utmost in-
genuity had contrived for Him. We may deny, with Nean-
der, that it would consist with the dignity of Christ to put
questions with no higher aim than this; but that such an
aim might well find place is made clear by a conspicuous
example: ‘And Jesus answered and said unto them, I also
will ask you one thing, which if ye tell me, I in like manner
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will tell you by what authority I do these things. The bap-
tism of John, whence was it ? from heaven or of men? And
they reasoned with themselves, saying, If we shall say, From
heaven; he will say unto us, Why did ye not then believe
him? But if we shall say, Of men; we fear the people ; for
all hold John as a prophet. And they answered Jesus, and
said, We cannot tell. And he said unto them, Neither tell
I you by what authority I do these things’ (Matt. XXi.
24—27).

With the question about John's baptism He was thus
pleased to silence His opponents; and with like intent the
question of the Messiah’s lordship may have been pro-
pounded. Had His sole purpose been to silence gainsayers,
our Lord’s authority could not be claimed for the Davidic
authorship. 7key even might be supposed to have har-
boured doubts upon the point which they were unwilling to
discuss before the multitude. The last-mentioned hypothesis
is made incredible by external testimony; but the exact
nature of their difficulty is obscured by its very magnitude,
which precluded all attempts to grapple with and overcome
it : for ‘no man was able to answer him a word, neither durst
any man from that day forth ask him any more questions.’

The view that the authorship of the Psalm is left unde-
termined, although Christ looked far beyond the captious criti-
cism of the moment, is a view that finds an advocate in the
above-named commentator :

‘Even though it be proved that David was not the author
of the Psalm quoted, Christ's argument is not invalidated
thereby. Its principal point is precisely that of the Psalm;
the idea of the theocratic King, King and Priest at once, the
one founded upon the other, raised up to God, and looking
with calm assurance for the end of the conflict with His foes,
and the triumphant establishment of His kingdom. This
idea could never be realized in any man; it was a prophecy
of Christ, and in Him it was fulfilled. This idea went forth
necessarily from the spirit of the old dispensation and from
the organic connexion of events in the old theocracy ; it was
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the blossom of a history and a religion that were, in their
very essence, prophetical. In this regard it is matter of no
moment whether David uttered the Psalm or not. History
and interpretation perhaps may show that he did not. But
whether it was a conscious prediction of the royal poet, or
whether some other, in poetic but holy inspiration, seized
upon this idea, the natural blossom and off-shoot of Judaism,
and assigned it to an earthly monarch, although in its true
sense it could never take shape and form in such a one—still
it was ke idea by which the Spirit, of which the inspired seer,
whoever he may have been, was but the organ, pointed to
Jesus. The only difference is that between conscious and
unconscious prophecy. And if Christ really named David as
the author of the Psalm, we are not reduced to the alterna-
tive of detracting from His infallibility and unconditional
truthfulness, or else of admitting that David really wrote it.
The question of the authorship was immaterial to His pur-
pose ; it was no part of His Divine calling to enter into such
investigations ; His teachings and His revelations lay in a
very different sphere’

Such is the opinion of Neander, who holds that the ascrip-
tion to David is without significance : that Christ used the
common title of the Psalm as ‘the one to which His hearers
were accustomed.’ But if the Messiah's true dignity be de-
duced in the Gospel from His relation of superiority to David,
it is far from obvious that the allusions to King David may
be classed with things indifferent. Moreover, it is not certain
that our Lord’s aim is ‘precisely that of the Psalm:’ to
present viz. as a portraiture of the Messiah what ‘could never
be realized in any man.

Some thought one-sidedly of the Christ as ‘the Son of
David. Others looked for such a predominance of the super-
natural as was incompatible with the conditions of humanity ;
and against the latter it may have been no less his purpose
to assert his claim to Messiahship, which they were indisposed
to grant: ‘We know this man whence he is: but when
Christ cometh no man knoweth whence he is” (Joh. vii. 27.)
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It seems best to conclude that He purposed simultaneously
to embarrass His opponents and to combine the current half-
views of Christ in one harmonious whole. In so doing He
goes beyond the scope of the Psalm, and assumes on other
grounds that the Christ is David's Son. To perplex His
opponents it was enough to assume, without sanctioning,
their premises; but for His other purpose the authorship
would seem to be a matter of no slight importance. Christ
was David's Lord, and therefore higher than the highest of
human kind. And, again, how can Christ be David’s Lord
and yet his Son? The argument would fail unless Christ be
proved thus superior to David, and for the direct proof of His
superiority it is essential that the words cited should have
been used by David®.

IIL. A Messianic reference is assumed in Heb.i. 13, where
the Psalm is quoted as containing a direct address of Jeho-
vah to Christ, and thus establishing His precedence of the
angelic hierarchy: ‘But to which of the angels said He at any
time, Sit on my right hand, until T make thine enemies thy
footstool? Are they not all ministering spirits, sent forth to
minister for them who shall be heirs of salvation? The
same original has lent its form to the declaration in 1 Cor.
xv. 26, that < Christ must reign till He hath put all enemies
under His feet,’ although it is another Scripture (Psalm viii. 6)
that is referred to for a direct authorization of the statement.
In Heb. x. 12, 13, the finality of Christ's sacrifice is gathered
from His undisturbed session at the right hand of God : ‘But
this man, after he had offered one sacrifice for sins, for ever
sat down on the right hand of God. From henceforth ex-
pecting till His enemies be made His footstool” In Acts ii.
34, 35, St Peter cites the first verse of this Psalm at length,
and makes the argument depend upon David's express ad-
mission that the Messiah’s exaltation is superior to his own.
«For David is not ascended into the heavens: but he saith
himself, The Lord said unto my Lord, Sit thou on my right

! See Note C, p. 26.
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hand, until I make thy foes thy footstool’ St Peter stamps
the Psalm as a prophetic utterance of David. Such is the
reader’s first impression; and it increases the difficulty of
explaining it away to note as a characteristic of St Peter’s
method, that he presents to the Jews his hearers, ‘rather the
facts than the doctrines of the new dispensation ; and insists
not so much on the miraculous nature of those facts, as on
their agreement with what he elsewhere calls the more sure
word of prophecy’ (2 Pet.i. 19); for in proportion to the logical
effectiveness of an illustration is the strictness with which
the words that introduce it are to be interpreted.

The fourth verse is quoted in Heb. vii. 21—28, where the
superiority of Christ’s priesthood to the Levitical is argued
from the greater solemnity of His inauguration : ‘ For those
priests were made without an oath ; but this with an oath by
him that said unto him, The Lord sware and will not repent,
Thou art a priest for ever after the order of Melchisedec;
and again from the unchangeableness of His office, for ‘this
man, because he continueth ever, hath an unchangeable
priesthood....For the law maketh men high priests which
have infirmity : but the word of the oath, which was since the
law, maketh the Son, who is consecrated for evermore.’
Christ’s superseding of the Aaronic order was in harmony
with the divine purpose; for that order was but appointed for
a time, and as ‘no man taketh this honour unto himself, but
he that is called of God, as was Aaron. So also Christ glo-
rified not himself to be made an high priest ; but He who in
the hundred and tenth Psalm thus addresses Him? ¢ Thou art
a priest for ever after the order of Melchisedec.” (Heb. v.
5, 6.)

The meeting of Abraham and Melchizedek (Gen. xiv.
17—20) is referred to at the commencement of Heb. vii,
and from the transactions of the-occasion the typical pre-
eminence of the latter is deduced. He blessed Abraham: to
him Abraham, and Levi by implication, gave tithes of all:
He was King of righteousness and King of peace: without

1 See Note DD, p. 27.
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father, without mother, without descent, having neither be-
ginning of days, nor end of life; but, made like unto the Son
of God, he abideth a priest continually.

On the significance of his being without genealogy
(@yeveakdynros), it may be remarked, that a certain myste-
riousness is here claimed for Christ, the lack of which is
declared, in a passage already quoted, to be fatal to His
claims to the Messiahship. That ‘when Christ cometh no
man knoweth whence he is,” was one element ina popular con-
ception of His advent ; but whether the writer here originates
a corroborative inference or stamps with his approval a fami-
liar argument, is a question which we must still leave unde-
termined.

NOTES ON CHAPTER IL

A. Other renderings leave the king toiling wearily after his
enemies; ‘and in order to keep up his strength till he had fully
accomplished his purpose, he quenches his thirst from the brook, as
occasion may require.’ (Phillips.)

Compare the description cited from Grotius by Rosenmiiller:

... qui dum hostes persequitur, non querit diversoria ut vino
se refoveat, sed aqua contentus est, quam obiter et raptim sumit
ex quovis, quem reperit, non fluvio tantum, sed et torrente.

B. David might be addressed as priest representatively, if the
Psalm were mediately Messianic. Compare Bishop Horsley's note
on Psalm xvi. ‘The whole is uttered in the character of the High-
priest. But with what propriety could David speak in that character,
otherwise than prophetically ; in the hope of that priesthood which
was to come into his family, in the person of his descendant?’

C. David might thus have used the words even if they had been
addressed in the first instance to himself. Nor would there be
anything unnatural in such a transference, if the Psalm be supposed
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to have been composed with a Messianic reference, and to have
borrowed its form only from the circumstances of David.

To complete the cycle of hypothesis it may be added, in the
words of Bishop Horsley, that of the Psalms ‘the far greater part
are a sort of dramatic ode, consisting of dialogues between persons
sustaining certain characters;’ and that the hundred and tenth
Psalm may be a composition of some unknown inspired writer, who
attributes the Psalm in general to David, in the same way that the
Psalm attributes certain declarations to Jehovah, David’s relation
of inferiority to the Messiah is thus portrayed, and the argument
in the Gospel may be supposed to assume that the words of the
citation were by the Holy Spirit thus pus into the mouth of David.

Interpretations which stop short with David or any temporal
sovereign are excluded by considerations advanced in the text. The
simplest solution is afforded by that interpretation which makes the
words strictly David’s. For the general question of Messianic refe-
rence, see Jntroduction.

D. An intervening reference to the second Psalm has been
omitted: ¢So also Christ glorified not himself to be made an High-
priest ; but he that said unto Him, Zhou art my Son, to-day have I
begotten thee. As he saith also in another place, Thou art a Priest
for ever after the order of Melchisedec.” Compare the subjoined
extract from Dean Alford’s commentary :—

¢ It must be carefully observed that the writer does not adduce
this text (Ps. il. 7) as containing a direct proof of Christ's divine
appointment to the High priesthood : that follows in the next verse :
nor again does it merely assert without any close connexion that
the same divine Person appointed Him High-priest, who said to
Him, Z%ou art my Son : but it asserts that such divine appointment
was wrapped up and already involved in that eternal generation to
the Sonship which was declared in these words.’



CHAPTER IIL

The Prophecy of Immanuel.

Isaiah vii. 14; Matth, i. 23.

IT is a perplexing task to assign the exact relation of the
prophecy of Immanuel to contemporary history; for that
history has to be constructed from scattered notices wherein
points of resemblance are so intermixed with points of differ-
ence, that commentators have not yet agreed whether to ap-
propriate some of the most closely corresponding portions of
the narrative to consecutive or to simultaneous events. We
may, with some, regard the narrative of 2 Chron. xxviii. 5 as
identical in its subject matter with the record of the second
book of Kings (ch. xvi.): or we may see pictured to us in the
latter a combined action of Rezin king of Syria, and Pekah
son of Remaliah king of Israel; and in the former, distinct
and independent inroads of the Israelite and Syrian mo-
narchs. Perhaps the fact that either history claims to be
supplemented by the other (2 Kings xvi. 19 ; 2 Chr. xxviii.
26), and the brief allusion (2 Kings xv. 37) to a commence-
ment of Judah’s troubles in the preceding reign, may suffice to
establish at least a slight presumption that something more
than one solitary onslaught may have taken place in the
reign of Ahaz. But amid the overwhelming difficulties that
beset the exact apportionment of times and seasons, it may
be possible and sufficient to grasp somewhat of the circum-
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stantial appropriateness of the prophecy, though we abandon
the hope of assigning accurately the temporal order of events.

The youthful king was one that ‘walked in the ways of
the kings of Israel, and made also molten images for Baalim.
Moreover he burnt incense in the valley of the son of Hin-
nom, and burnt his children in the fire. He sacrificed also and
burnt incense in the high places, and on the hills, and under
every green tree. Wherefore the Lord his God delivered him
into the hand of the king of Syria. And he was also de-
livered into the hand of the king of Israel, who smote him
with a great slaughter’ (2 Chron. xxviii. 1—s5). A knowledge
of the way in which king and people bore themselves beneath
the calamities that had come upon them, will be regarded as
no unnecessary prelude to the right understanding of Isaial’s
words: if at least it be assumed that each prophetic an-
nouncement was adapted to the circumstances of those to
whom it was delivered. ’

The prophet, speaking as it seems of the collective Holy
Land, records (ix. 13) that the people turned not to Him
that smote them, neither would they seek the Lord of hosts;
and he looks forward to the time when ‘the remnant of
Israel, and such as are escaped of the house of Jacob,' should
‘no more again stay upon him that smote them’ (only as an
instrument), but should stay upon the Lord, the Holy One of
Israel, in truth’ (x. 20). The history, which had declared the
troubles of Ahaz to be a retribution for his evil practices,
states also that ‘in the time of his distress did he trespass
yet more against the Lord. For he sacrificed unto the gods
of Damascus which smote him: and he said, Because the
gods of the kings of Syria help them, therefore will I sacrifice
to them, that they may help me’ (2 Chron. xxviii. 22, 23).
It can scarcely be imagined that Ahaz was first drawn to
worship the Syrian idols (2 Kings xvi. 10) when they had
been found powerless to protect ‘the riches of Damascus.’
It is more probable that, before obtaining assistance from
Tiglath-pileser, he had striven to make his peace with them,
and so by their help to escape the evils that he feared. He
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had ceased to trust in the Holy One of Israel, and so refused
to ask a sign or ‘tempt the Lord’ (Is. vil. 12).

If the sign was at length given in his despite, we may
expect to find in it no merely consolatory assurance or con-
firmation of the already promised deliverance from Rezin
and Pekah. We are prepared in fact by the very circum-
stances to reject the familiar rendering’ of ver. 16.

« For before the child shall know to refuse the evil and
choose the good, the land that thou abhorrest skall be for-
saken of botk her kings.”

But before entering upon a direct explanation of the
whole passage, it may be well to add that grammatical con-
siderations alone prove the above-mentioned rendering to be
erroneous. The two words translated shall-be-forsaken and
of never actually occur in immediate connection with one
another; and #f they were so to be taken in this passage, the
only meaning possible would be that the land was to be
forsaken, not &y, but defore the face or in the presence of those
two kings : that the inhabitants would flee or be destroyed on
the kings' approach, not that the kings themselves would
forsake the land. More than this, the word adkorrest should in
accordance with analogy be construed with the word trans-
lated of%. Thus: ‘the land shall be forsaken, of whose two
kings tkou art afraid.! The construction recurs in Ex. i. 12;
Num. xxii. 3, * But the more they afflicted them, the more
they multiplied and grew, And they were grieved because of
the children of Israel’ ‘And Moab was sore afraid of the
people, because they were many: and Moab was distressed
because of the children of Israel!

The way is thus prepared for a more exact adjustment of
the prophetic utterances of Isaiah vii. viii The seventh
chapter contains a prophecy of Rezin and Pekah’s discom-
fiture (4—9), and a prophecy of the great Assyrian invasion

1 And with it the proposal to iden- 2 poli Synogsis, 111 8o b. ¢Desola:
tify Immanuel with Isaiah’s son Maher-  bitur terra cujus ob duos reges tu €5
shalal-hash-baz (vili. 1—4), whose birth  anxius.’ See note A, p. 46.
prognosticated ruin to the two kings.
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(17—25). The eighth predicts the birth of Maher-shalal-
hash-baz, as a sign of ruin to Damascus and Samaria (1—4).
Their spoil was to be taken away before the same Assyrian
invader (ver. 4), who should sweep like a flood over the land
of Judah too. ‘He shall pass through Judah ; he shall over-
flow and go over, he shall reach even to the neck; and the
stretching out of his wings shall fill the breadth of thy land,
O Immanuel’ (viii. 8). The prophecy of Immanuel stands
midway between the first and last prophecies of the seventh
chapter, and is usually read in connection with the first of
them. Reasons, however, will be assigned for connecting it
rather with the latter, and referring it implicitly indeed to a
deliverance from Rezin and Pekah; but to such a deliverance
only as was involved in the common ruin of Judah and its
Oppressors.

I. It is important to bear in mind that the Biblical nar-
rative is often at variance as regards its arrangement with the
order of events. _

Thus the ‘writing of Hezekiah king of Judah, when he
“had been sick, and was recovered of his sickness’(Is. xxxviii. 9),
precedes the question (ver. 22) whereby he seeks for an
assurance of his yet future recovery, ‘What is the sign that
I shall go up to the house of the Lord ?’

A like inversion may be observed in Is. vii. The first
verse states with the utmost brevity that the confederates
Rezin and Pekah failed to accomplish all that they had pur-
posed. The following verse describes the alarm of the house
of David before the issue of the combination was made known.
«And his heart was moved, and the heart of his people, as
the trees of the wood are moved with the wind.’

Isaiah, with his son Shear-jashub, thus accosts the king:
«Take heed, be quiet, neither be fainthearted. Thus saith
the Lord God, It shall not stand, neither shall it come to
pass. For

The head of Syria is Damascus,
And the head of Damascus is Rezin.
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And the head of Ephraim is Samaria,
And the head of Samaria is Remaliah’s son.’

The invading kings shall soon shrink back within the
limits of their own domains; and more than this, ‘within
threescore and five! years shall Ephraim be broken, that it be
not a people’ (vii. 4—9).

“If ye will not believe, surely ye shall not be established, is
the warning sequel to this prophecy of hope. [Unless, indeed,
it be more correct to read the clause in connection with the
subsequent offer of a sign, thus: “Will ye not believe, becanse
ye be not confirmed® (sc. by a sign) in your belief f] Then
spake the Lord again unto Ahaz, saying, Ask thee a sign of
the Lord thy God ; ask it either in the depth, or in the height
above. In his next words Isaiah gives the heaven-sent sign,
and prophesies of Immanuel’s birth.

So far is it from necessary to suppose that the latter pro-
phecy (ver. 14) was a mere sequel to the consolatory predic-
tion of the seventh and following verses, that we might assume
an indefinite interval to have elapsed between the prophecy
of Immanuel and that of the invaders’ discomfiture. The
eighth chapter might well be regarded as parallel rather than
consecutive to the preceding. The one contains the Lord’s
words to the prophet; the other, the announcements of the
prophet to the king. In the one, the spoiling of Damascus
and Samaria is marked off from the flooding of Immanuel’s
land, by the interposition of the formula (ver. 5): ‘The Lord
spake also unto me again.’ In the other, a like formula inter-
poses at ver. 10. And the supposition that the great pro-
phecy, though containing the germs of a distant hope, was for
the immediate future a denouncement of overflowing wrath,
will be found to harmonize entirely with the circumstances
of its delivery and the subsequent unveiling of its mysteries.

II. But be this as it may, the proffered sign is refused,
and scornfully® perhaps, though with a semblance of respect.

1 See Note B, p. 46 * See Note C, p. 47.
3 Referring, nicht ohne Spott und Ironie, to Deut. vi. 16, ¢ Ye shall not tempt

the Lord your God.’
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¢1 will not ask, I will not tempt the Lord” It may be that
Ahagz, trusting in strange gods, exceeded in incredulity those
that would not believe without a sign; and even went so far
as to doubt the prophet’s power, by any sign to dissipate his
unbelief.

The answer of the king! calls forth a sharp rebuke.
‘ Hear now, O house of David; Is it a small thing for you to
weary men, but will ye weary my God also? Therefore the
Lord Himself shall give you a sign.

‘Behold the virgin pregnant® and bringing forth a son,
and she shall call his name Immanuel.

‘Butter and honey shall he eat, that® he may know to
refuse the evil and choose the good*,

«For before the child shall know to refuse the evil, and
choose the good, the land shall be desolated, before whose
twain kings thou shrinkest’ (vii. 14—16).

In this prophecy we expect to find a denunciation of in-
stant woes; for it is both ushered in by words of reproof,
and followed without a pause by an account of the coming
desolation, which may naturally be regarded, both from its
position and its form, as designed to contribute a solution to
the enigma of the prophecy. The Lord would bring upon
him days that have not come from the day that Ephraim
departed from Judah. He would shave by a razor that is
hired, by them beyond the river, by the king of Assyria.
The depopulated country was to afford rich nourishment for
flocks and herds, so that ‘dutter and honey shall every one
eat that is left in the land.’ The enclosures were to be over-

4 ‘For every one that useth milk is
unskilful in the word of righteousness :

1 The house of David is rebuked.
There seems to be no good reason for

making such a distinction as some have
done, between the Aouse of David, who
were to be comforted, and the 4ing, who
wasto be punished for his ‘stubbornness.’

* 17N an adjective, of which the
construct form occurs in Jer. xx. 17,
ohw nn.

3 See Note D, p. 47-

for he is a babe. But strong meat be-
longeth to them that are of full age,
even those who by reason of use have
their senses exercised to discern both
good and evil.’ Heb. v. 13, 14. Com-
pare Deut. i. 39; and for other for-
mule describing infancy, see Is. viii, 4;
Jou. iv. 11 ; 1 Kings ii. 7.
3
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run with thorns and briers, and used for hunting grounds.
The choicest vineyards—on ‘all hills that are cleared with
the mattock, that no fear of briers and thorns should thither
come’'—shall be ‘a place for the sending forth of oxen, and
for the treading of lesser cattle’ (vii. 17—2 5).

IIL. The difficulties that beset the interpretation of the ex-
pression #he land (ver. 16) will in great part vanish if regard
be had to the logical sequence of the clauses. Immanuel, it
is said, shall be fed in his infancy with butter and with honey,
because ‘the land’ shall be left desolate, and so yield butter
and honey in abundance. Butter and honey shall he eat;
for the land shall be desolate. “The land’ must therefore be
that of Immanuel, for otherwise its devastation could scarcely
be thus described in connection with the infant’s fare.

It might at first be thought that this land of Immanuel is
defined by the parallelism in viii. 8 to be the land of Judah:
but this inference is not very obviously necessary. The
arrangement may express a climax. He shall pass through
Judah ; he shall overflow and go over ; till the stretching out
of his wings shall fill the full breadth of the collective Israel,
“Thy land, O Immanuel.” And even if the two clauses be
strictly parallel, rather than in a manner consecutive, it still
does not follow that Immanuel’s land is to be restricted to
Judah proper. This Fuda/ may, on the contrary, represent
the whole land of * Jsrael) of which it forms a part; and it
is, in any case, as well suited to stand in parallelism with the
collective Israel, as is the last clause of viii. 14, “...for a gin
and for a snare to the inhabitants of Ferusalem,' to stand as
it does in parallelism with the more broadly expressed de-
claration which precedes, ‘ And he shall be for a sanctuary ;
but for a stone of stumbling and for a rock of offence to botl
the houses of Isracl!

As the answer of Ahaz was fair-seeming, so was it with
the prophecy. A land ‘flowing with milk and honey’ was the
‘glory of all lands’ (Ezek. xx.6). The image was not one that
would suggest in the first instance desolation. But the birth
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of the infant whose name should be called ¢ Wonderful, Coun-
seller, the mighty God, the everlasting Father, the Prince of
Peace,” was most strangely to be the signal for the depopula-
tion of his realm. Milk and honey were to be the produce
of its ruined villages. And though, late in time, a remnant
should return (x. 21), and the throne of David be set up for ever
(ix. 7), yet the distant restitution could give no comfort to
the unbelieving king. Some indeed, dwelling on prospective
Jaudations of the land of promise, as a land which flowed
spontaneously with milk and honey, have imagined that in
ver. 22 one ray of light shoots suddenly across the dark
picture. But a return in aftertime to its natural condition
involves a devastation of the land.

We are accustomed, it may be added, to regard Israel
and Judah as rival states: but with prophets and apostles,
and sometimes even with historians, the *Israel of God’
(Gal. vi. 16) is a sacred name that unites the scattered and
divided family. Isaiah speaks of Israel as a whole, including
within itself two factions. The names of Ephraim, Zebulun,
Naphtali, are cast aside, and he speaks, as we have seen,
of One that shall be ‘a stone of stumbling and a rock
of offence to both the houses of Israel’ (viii. 14). Such lan-
guage has its counterpart in 2 Chron. xxviii. 19, where it is
written, ¢ For the Lord brought Judah low because of Ahaz
king of Israel, for he made Judah naked, and transgressed
sore against the Lord’ The prophet predicts (vii. 16) a com-
mon ruin ; and feresees a common restoration of the tribes.
‘Ephraim shall not envy Judah, and Judah shall not vex
Ephraim; but one Branch from the worn out stem shall
shelter all ; and ‘shall stand for an ensign of the people ; and
His rest shall be glorious’ (xi. 10, 13).

IV. Is the prophecy of Immanuel Messianic?
The prophecy itself describes certain events that are to
take place in connexion with Immanuel’s birth, and growth

1 Jacte a4 melle vesci, Jes. vil 15,  bus vastatam, agri frugibus carentes.—
21 : de his qui terram habitant ab hosti- Gesen. Thesaur. 486 a.
3—2
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to years of discretion. His nature and office, except so far
as they are symbolized by the name itself, are to be gathered
from other passages wherein mention is made of Him.

To pass by for a time the descriptive titles of ix. 6, we
may gather something of His transcendant dignity from the
general terms in which the restoration is described.

As the former season humbled® Zebulun fo the ground ;
and Naphtali Zo the ground ; so the after time hath glorified®
them. That whole sea-lying tract, once humbled, is made
glorious. The power of the great deliverer is felt far and wide:
¢ Beyond Jordan, in Galilee of the nations. The people that
walked in darkness have seen a great light; they that dwell
in the land of the shadow of death, upon them hath the light
shined’ Thou hast multiplied the nation, whose® joy Thou
hadst minished: they have waxed joyous as with men’s joy
in harvest; as they rejoice when they divide the spoil. For
thou hast broken the yoke of his burden, and the staff of his
shoulder, the rod of his oppressor, as in the day of Midian.’
All the military gear* and blood-reeking garments shall be
food for flames. ¢ For unto us a child is born, unto us a son
is given: and the government shall be upon His shoulder:
and His name shall be called, wonderful Counsellor, mighty
God, Father of cternity, Prince of peace. Of the increase of
His government and peace there shall be no end, upon the
throne of David, and upon His kingdom, to order it, and to
establish it with judgement and with justice, from henceforth
even for ever. The zeal of the Lord of hosts will perform
this” (ix. 1—7).

The titles of ver. 6 demand special notice. The paral-
lelism suggests the propriety of connecting the words wonder-
ful and Counsellor, as the LXX. have done. The words
would mean literally, marvel of a counsellor. The collocation
is borne out by an expression in xxviii. 29: ¢ This also cometh

! Lit. made light, i e despicable. grievously afflict.” See 2 Cor. iv. I7.
Not “lightly afflicted.’ 3 See note E, p. 48.
3 Lit. made weighty. Not ‘did more 4 L.XX. wdcar grorir.
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from the LORD of hosts, which #s wonderful in counsel', and
excellent in working” Others, as Delitzsch, prefer to regard
the two words in question as separate titles: Mystery, Coun-
sellor. Even as the angel, when asked by Manoah, * What is
thy name,’ replied ‘ Why askest thou thus after my name,
seeing it is Secret?’ (Jud. xiii. 18)—indicating thereby His
divine nature; a nature incomprehensible to mortal man—
‘so here the God-given Ruler is also Secret, a phenomenon
lying altogether beyond human conception or natural occur-
rence. Not only is this or that wonderful in Him; but Him-
self is throughout a wonder—wapadofacuds, as Symmachus
renders it.’

Of the remaining titles, the first is defined by its recur-
rence in x. 2I. ‘The remnant shall return, even the rem-
nant of Jacob, unto the mighty God. The second, Father of
eternity, in any case declares eternity to be an attribute of
Immanuel ; and it has been compared with such expressions
as ‘ Father of all mercies” Some stop short at this meaning,
and make the phrase equivalent to, possessor of elernity.
Others, as Luther, expound it of One ‘Who at all times feeds
His kingdom and church, in whom there is a fatherly love®
without end. Te latter view, adds Hengstenberg, is 2o be
preferved unconditionally. The last title declares the great aim
of His mission; announcing Him as Prince and indepen-
dent Giver of the divine gift, peace® (Ps. xxix. 11 ; cxlvii. 14).

IV. The ascription of royalty to Immanuel would, of
itself, justify the rejection of all non-Messianic interpretations
that have been propounded; with one exception, which we
proceed to consider.

It is demonstrable &y clear proofs', writes Kimchi, that
Immanuel is not Hezckiak.

1wy xben, cally) this same Peacfied Ore.

* And he shall be a father to the ¢ YWY3 NYXYY. Sgpher Shora-
inhabitants of Jerusalem, and to the shim, under the root D2Y. Kimchi
house of Judah.—Is. xxii, a1. thinks that Immanuel may be some other

3 Hengstenberg, Christology, 1. 84, son of Ahaz. But why was Hezekiah
would make Shiloh mean (etymologi- to be superseded ?
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To pass over the improbability of Isaiah’s alluding to the
queen as the almak’, it is to be noted that the prophecy is
expressed in terms which exclude a reference to the past.
The birth of Immanuel was still in the future. Whether in
the immediate, or in the far distant (though prophetically
present) future, is a point on which interpreters might differ ;
but the terms of the prophecy exclude the past; and exclude
therefore the identification of Immanuel with Hezekiah, who
was already born. For that these words were spoken whilst
Ahaz was king, is evident from the text, and owned by the
Jews. Now Ahaz reigned but sixteen years; and Hezekias,
his son and successor, was twenty-and-five years old when
he began to reign ; and therefore must be born several years
before Ahaz was king, and consequently before these words
were spoken®’ We must therefore reject the application to
Hezekiah, which is the best supported of all the non-Mes-
sianic applications.

VI The state of the argument is then as follows.

1. In favour of the exclusively Messianic interpretation,
we have the titles and general terms by which Immanuel is
described ; for these are such as would be extravagant and
non-natural, if applied to any other than the Messiah. This
view is confirmed, directly, by a strong current of tradition;
and still more by the admissions of those who, while contend-
ing for other interpretations, are constrained to find room for
a further Messianic reference. Some hold that no Messiah is
still to be expected, because Israel kas already enjoyed Him
in the days of Hezekiak. *He himself, it was said, believed
the prophecy to refer to him, and ‘with the expectation of
immortality thus engendered, took no care to marry or secure
the succession till startled by his alarming illness’” Such a
belief involves two distinct propositions ; as a learned writer

1 The propriety of the LXX ren- 3 Kidder's Demonstration of the Mes-
dering % wapfévos will be discussed in sy, 11 313.
the Appendix, 3 Stanley, Zectures om the Fewish

Church, 11, 463.
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has well remarked. For the first ; viz. that Isaiah’s prophecy
was delivered with a distinct Messianic veference; we might
claim the authority of Hillel, and if it should so chance, of
Hezekiah himself: but whether the prophecy was fulfilled in
Hezekiah is a point which would still remain to be decided.
It is a known saying of Hillel, recorded in Sankedrin c.
Chelek, that There is no Messias to the Israelites, because they
have already enjoyed Him in the days of Hesekiah. Divers of
the later Rabbins endeavour to mollify these words of Hillel
by their several expositions, but in vain. And R. Joseph un-
derstood him better, who thought he took away all expecta-
tions of a Messias, and therefore fairly prayed for him, Con-
donet Dominus hoc R. Hillel. Howsoever, it appears that
from two principles, whereof one was false, he gathered that
false conclusion. For first, he thought those words in Isaiah
were spoken of the Messias: which proposition was true.
Secondly, he conceived that those words were spoken of
Hezekiah, and fulfilled in him, which proposition was false.
From hence he inferred that the Israelites were not to expect
a Messias after Hezekiah: which conclusion was also false".

2. Against the Messianic interpretation, there is one
argument that has been urged with much plausibility. There
is indeed no specific solution in contemporary history on
which non-Messianic interpreters are agreed ; but it is argued
that Isaiah’s words point to a fulfilment in the immediate
future, and could not therefore have been spoken of the Mes-
siah. Isaiah does indeed declare that in the early years of
Immanuel, a great, and that an immediate inroad of the
Assyrian power should desolate the land. The invasion was
to take place before the child should ‘know to refuse the evil
and choose the good. Does it follow that Immanuel is not
the Christ ?

VIL. If it be part of the scheme of Divine Providence—
and here history speaks plainly—that Christian people should
have looked prematurely for the accomplishment of their

1 Pearson On the Creed. Art. 111 Note 17,
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Lord’s prophecies about “the end of all things;"” there is
little difficulty in conjecturing that a like uncertainty may
have been permitted to prevail in the minds of Jews to whom
Isaiah spoke. The hope of a deliverer would be none the
less comforting, though his Epiphany might seem nearer
than it was. As with the people, so with the prophet. It
is needless to assume that every prophet of the former
dispensation must have been gifted with a degree of pre-
science for which apostles longed in vain. The question:
«When shall these things be?’ (Matt. xxiv. 3), does but
elicit the assurance, that ‘of that day and hour knoweth no
man, no not the angels of heaven, but my Father only’ (ver.
36). And even after the Resurrection it was not for men
«to know the times or the seasons, which the Father hath
put in His own power” (Acts i. 7.) Their part was to ‘Watch,’
and to ‘be ready.’ ‘In an hour when ye think not, the Son
of man cometh! They were to maintain an uncalculating
expectancy; and their consequent frame of mind was not
unfavourable to those premature anticipations, into which,
as some think, they were actually led. If this be the case,
it is hard to avoid the conclusion that a like uncertainty in
the matter of times and seasons may have found place with
the chief of Messianic prophets: and thus the way is pre-
pared for such an application of the prophecy in question,
as at once satisfics the strict requirements of grammatical
sequence, and gives their full natural force to those re-
markable descriptive epithets, which it has been found by
those who have attempted it, no easy task to explain away.
Isaiah, it might be conjectured, now contemplates as
imminent the fulfilment of the ancient prophecy of Shiloh
(Gen. xlix. 10). The time was at hand when the sceptre
should depart from Judah; ere long to be recovered by the
great Restorer, who should unite the scattered “peoples”
beneath His sway. With no thought of comforting the
impious Ahaz (who is regarded in prophetic vision as super-
seded), Isaiah dwells, in his hearing, on the prelusive
calamities; and assures him that the inroad of Rezin and
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Pekah is but a beginning of sorrows. Soon will that land be
wholly desolate’, of whose two kings he is afraid.

For himself, the prophet hopes to see that Salvation of
the Lord, which his own name symbolized. Nor is he the
only prophet that was disappointed in that his hope.

“Verily I say unto you,’ are the words of Christ Himself
to His disciples, “that many prophets and righteous men
have desired to see those things which ye see, and have not
seen them; and to hear those things which ye hear, and have
not heard them.” Matt. xiii. 17.

In words spoken afterwards, not addressed to Ahaz, the
prophet describes the ultimate deliverance of the people of
God, which evangelists have claimed as fulfilled in Jesus.

We conclude that Isaiah prophesied of Christ, as ‘God
with us;’ and that the New Testament writers apply his
prophecy as directly Messianic. It may suffice to notice
some of their most conspicuous citations.

St Matthew, having described the Annunciation, thus
continues: ¢ Now all this was done, that it might be fulfilled
which was spoken of the Lord by the prophet, saying, Behold,
the virgin shall be with child, and shall bring forth a son,
and they shall call his name Emmanuel, which being inter-
preted is, God with us’ Matt. i. 22, 23; Is. vii. 14; viii. 8.
The words 6 feds per’ avrédv (Rev. xxi. 3), refer, it may be, to
the same passages. The child to be born *shall be great, and
shall be called the Son of the Highest: and the Lord God
shall give unto him the throne of his father David: and he
shall reign over the house of Jacob for ever: and of his
kingdom there shall be no end,’” Luke i. 32, 33; Is. ix. 7. The
Baptist, by preparing the way of his coming Lord, was ‘to
give light to them that sit in darkness and in the shadow of
death’ (Luke i. 79; Is. ix. 2). A citation by St Matthew
(iv. 15, 16) of the same verse, in connexion with the preceding,
will be noticed in the following chapter. The proverbial

1 For this absolute use of Y, compare YW NN Job xviii. 4. For its
meaning see also Is. vi. 12; xvii. 2.
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question; ‘Why seek ye the living among the dead?’ (Luke
xxiv. §), corresponds to the words of Isaiah, which the
Authorized Version thus renders: ‘Should not a people
seek unto their God? for the living to the dead?’ Is. viii. 19.
The stone of stumbling (Is. viii. 14, 15) is referred to by
our Lord: and again by SS. Paul and Peter. ‘Whosoever
shall fall on this stone shall be broken : but on whomsoever
it shall fall, it will grind him to powder. Matt. xxi. 44.
Luke xx. 18. ‘For they stumbled at that stone; as it is
written, Behold I lay in Sion a stumbling-stone and rock of
offence.’ Rom. ix. 32, 33. Cp. Is. xxviii. 16. ‘And a stone
of stumbling and a rock of offence, even to them which
stumble at the Word.” 1 Pet. ii. 8.

VIIL. The prophecy above considered has been a central
point and nucleus of controversy from the commencement of
the Christian era.

Dr Nicoll has observed, in a sermon on Is. ix. 6, that,
‘These words contain a most remarkable prophecy relating
to the nativity, divine nature, and general description of
Christ ; as must appear incontrovertibly certain to every un-
prejudiced mind. But there are few passages of the Old
Testament, which have been more (either designedly or other-
wise) perverted, and more differently interpreted in ancient
and modern times. Indeed, the manner in which we find it
explained may invariably be regarded as a criterion, by which
we may know whether the expositor was, or was not, a Chris-
tian; or at least what sentiments he entertained concerning
the nature of Christ.’ X

There is much truth in this statement. But, on the other
hand, when every allowance has been made for the contro-
versial element of the investigation, it must be confessed that
there have remained two real difficulties, already alluded to;
one on each side of the question. It is easy to see that the
non-Messianic interpreter has been forced into non-natural
explanations, in his attempt to explain away the exalted
description of the nature and functions of Immanuel. It is
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no less easy to detect the inherent weakness of attempts that

-have been made to sever the prediction of His birth from the
immediate context. The real closeness of its connexion with
that context best appears from some of the expedients which
have been devised to meet the difficulty.

One solution, adopted by Vitringa and many others, is
that the prophet does but measure the time present' by the
anticipated stages of Christ’s life on earth. On this it may
justly be remarked, that an opponent might declare the view
to be non-natural and b extra, without thereby standing con-
victed of any unfairness arising from polemical bias.

A second explanation, set forth below, I venture to cha-
racterize as artificial.

“On Isaiah vii. 14, we are told that in the primary but
lower sense, the sign was given to assure Ahaz...The sign
given had, secondarily and mystically, a respect to the mira-
culous birth of Christ. I answer: In the first place, there
appears to have been no sign given, if we except the predic-
tion itself; and if the prediction alone was the sign or wonder
(which I contend is the case), then the birth of the Messiah
was its one and sole object ; and on the faith of this the safety
of Israel entirely depended...The fifteenth verse, I suppose,
must refer to the child to be named Immanuel. ‘Butter and
honey, it is said, ‘he shall eat, on account of his knowing ;
not, that he may know, &c. The Hebrew is DWRD 'm;ﬁs,
Jor, or because of (!), his knowing the refusal. That is: His
character shall be such, that even when a child, He shall have
knowledge sufficient to choose what is good for Himself, con-
trary to the character of all others, who are perfectly passive
at this age...”

“Let us now come to ver. 16. Here we are told that,
‘ before the child shall know to refuse the evil, and to choose
the good, the land shall be forsaken of both her kings.” 1
think it must be evident that the child Immanuel cannot be
meant here; because we are assured (!), in the preceding

1 Jta mysterium tangit ul statim ad sua lempora redeat. Poli Synopsis, 111 8o h.
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verse, that he shall, even as a child, know to refuse the evil,
and to choose the good : besides the fulfilment of the predic-
tion respecting Him was too remote to admit of comparison
with the fate of these kings. This last consideration has been
felt and acknowledged by every writer, I believe, who has
touched upon the subject. At the third verse preceding, we
are informed, that Isaiah was to take his own son Shear-
jashub, and to go and meet Ahaz on this occasion. If, then,
the child just alluded to was not Immanuel; why may it not
have been this son of the prophet? This view of the subject
seems to be fully confirmed by similar phraseology used with
respect to another son of Isaiah in viii. 4 Such language
could not, after what has been said, properly apply to Imma-
nuel, but will be suitable enough to Isaiah's son; and this
will perhaps be sufficient to account for the circumstance of
his having been taken to meet Ahaz. Besides, the events
predicted respecting these kings must have taken place within
the time thus limited.”

IX. What was the characteristic feature of the ‘sign’
given to Ahaz? And what the significance of the article in
the expression ‘ the virgin'?

These questions have been answered variously, yet with-
out consequent disturbance of the general conclusions reached
above. It may suffice therefore to dismiss them briefly.

1. Four kinds of signs are catalogued by Hengstenberg':
Sometimes the sign is ‘a mere naked word’ (Ex. xiii. 12).
Sometimes the sign is an embodiment of a prediction, ‘so
that the word assumes, as it were, flesh and blood’ (Is. viii.
18). Sometimes the sign is a fulfilment in the immediate
future of some natural event, which could not, except super-
naturally, be foreseen: and this furnishes the proof that in the
distant future, that will be fulfilled which was foretold as
impending. The fourth kind of sign consists in ‘the imme-
diate performance of a miraculous work going beyond the

Y Christology, 11. 39



The Prophecy of Immanuel. 45

ordinary laws of nature’ (Is. xxxviii. 7). ‘In the passage
before us,’ adds Hengstenberg, ‘ no other sign can possibly be
spoken of than one of the two last classes.” Rosenmiiller,
having propounded the same two alternatives, declares, with
a ‘dubium non polest esse,’ for the last.

Delitzsch draws his answer to the same question, ‘What
constituted the extraordinary character of the fact announced?
from the descriptive titles of ix. 6. ‘Immanuel Himself was
to be a wonder, or wonderful. HE would be God in corporeal
self-manifestation, and therefore a wonder, as being a super-
human person. We should not venture to assert this if it
went beyond the line of Old Testament revelation ; but the
prophet himself asserts it in ix. 6 (cf. x. 21): His words are
as clear as possible ; and we must not make them obscure to
favour any preconceived notions as to the development of
history. The incarnation of Deity was unquestionably a
secret that was not clearly unveiled in the Old Testament;
but the veil was not so thick but that some rays could pass
through.” The ‘virgin, observes the same writer, continued
throughout ‘ an enigma, stimulating inquiry (1 Pet. i. 10—12),
and waiting for a historical solution.’

2. ¢The' virgin,’ might grammatically refer to one present
in person, and pointed out; or to one present only in pro-
phetic vision. Or again, the expression might denote, the
virgin’ that had already formed the subject of prophetic
announcements. Nor is this view refuted by the apparent
uniqueness® of the prophecy in question ; unless it be assumed
that the sum total of Old Testament prophecy (unlike, e.g.
some Epistles® of St Paul) has been handed down to us.

! Virgo illa: nam 71 Articuli vir-
ginem certam, dpwopép, audientibus
notam indicat. The indefinite render-
ing is defended by a vague allusion to
the ‘generic use’ of the article. 1 might
be ¢ranslated ‘a,’ in the sense of any;
not in the sense, some one. In Ps. lix.
6, ‘grin like a dog,’ means the same as

the plural, ‘like dogs ;' and implies that
what one would do, any other of the
species would do.

3 Compare the now obscure allusion :
“And now ye know what withholdeth,
that he might be revealed in his time,’—
3 Thess. ii. 6.

3 Compare Col. iv. 16.
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NOTES ON CHAPTER IIL

A. Dr Henderson thus defends the rendering, skall be forsaken
of. “It ()BY) is also used after the verb 21}, Is. xvil. ¢, and
appears, in such connexion, to have no more force than ‘D (Lev.
xxvi. 43).” This view is not borne out by the same commentator’s
note on the passage of Isaiah to which he refers: “ 3B YA forms
a constructio preegnans, whick they left (when they fled) before the
children of Israel” ‘This implies the presence or approach of the
children of Israel. 7o de forsaken of such and such persons, implies
the absence or departure of such persons.

Grievous complications have resulted from the attempt to join
A1 and BN in Is. xvii. g. It seems best to make the latter word
refer back to Y'Y, thus:

¢ In that day shall his strong cities be—

like the leavings of a thicket or a #res fop, that men have left—

before the children of Israel

This rendering stands self-commended by its symmetry, and pre-
serves the accentuation of the original. The same image is presented
in the sixth verse: ¢Yet gleaning grapes shall be left in it, as the
shaking of an olive-tree, two or three berries in the top of the upper-
most bough.

B. Cappellus wishes to read 6 + 5, for 60 +5. Buxtorf declares
it unprecedented in Holy Scripture thus to express a number greater
than ten ; “ duobus minoribus, addendis sc.” (Anficritica, p. 946.) Per-
haps the strangest emendation proposed is Vitringa's, @M * ¥,
six + 10 + five. ‘Denn wer in aller Welt schrieb wohl...eine Zahl
halb mit Buchstaben, halb mit Ziffern; z. B. 6 zehn, vI decim ?’
(Gesenius.) Rosenmiiller concludes: * Habes conjecturas varias,
quibus perlectis multo eris incertior quam fueras ante... Minime igitur
mihi dubium, genuinum esse id in quo libri omnes consentiunt...’

Buxtorf gives authorities for two of the principal methods by
which the full complement of 65 years may be obtained, viz. (i) by

going back for a starting point, DYDY '3 Ty m"?, to the day
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that was decreed in the days of Amos (Jarchi); and (i) by reckoning
onward to the deportation by Esarhaddon. For a defence of the
second method see Delitzsch, 1. 211,

C. The hiphil of }OR means 1. # stand fast (Job xxxix. 24);
2. Io belizve. 'The niphal has, corresponding to (1), the meaning %
be established; and by a proportionate variation from (2), would come
to mean, % be confirmed in belief, as in the text.

Perhaps it is best to arrange the clauses as follows: ‘If ye will
not believe, except ye be confirmed (by a sign), then spake the
Lord again to Ahaz, saying, Ask thee a sign...! Compare Mark ii.
1o, 11, ‘ But that ye may know that the Son of man hath power on
earth to forgive sins, he saith to the sick of the palsy, I say unto
thee, Arise.’ See Poli Synopsis, 1L 74 n.

D. For cases in which ‘7 approximates to "1, see the Lexicons.
With \ny'!l?, ‘that he may know,” compare Lev. xxiv. 12, ‘And
they put him in ward, #af the mind of the Lord might be shewed
them.” The™ in ¥BY expresses the connection between the act
described in the first clause, and the discovery of the mind of the
Lord: but the essential connection is, that the one gave time for the
other: hence the ‘7 must express, more or less exactly, the duration
of that time, ‘#// the mind of the Lord should be shewed.’ In
1ny'1‘7, the %, in like manner, expresses duration, ¢ ##/ his knowing.'
The eating of butter and honey does not directly contribute to the
knowledge of good and evil ; but the early years, during which the
feeding on such fare continues, give time wherein that knowledge
may spring up. Some such explanation of the l) is necessitated,
independently, by the context, ¢ For before the child shall know...’

The most natural rendering of Y}, taken alone, is, % the end
that he may know. If the words were separated from those which
follow, they would seem to mean that the eating of butter (or curdled
milk) and honey was to contribute in some direct way to the power
of discernment between good and evil ; and this suggests a figurative
interpretation, in accordance with many comparisons, as Ps. xix. 10;
Prov. xxiv. 13, 14; I Pet. ii. 2. Compare the Rabbinic usages of
such texts as, * Honey and milk are under thy tongue.” Cant. iv.
1. See Bernard's Yad Hachazakah, p. 93. Regard being had to the
professedly enigmatic nature (viii. 16) of his prophecy, it seems far
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from improbable that Isaiah may have intended to hint at such a
secondary application ; and this would account for the occurrence of
an expression which, apart from the context, is so misleading as

Y-

E Mmper PO NS M NS From this reading
of the text (ix. 3) the Authorized Version has been led to the con-

tradictory rendering, ‘ Thou hast multiplied the nation, and not in-
creased the joy: they joy before thee according to the joy in harvest,
and as men rejoice when they divide the spoil’ A superficial sim-
plification is introduced by the reading of the "\P; “its (YD) joy
Thou hast increased ;' but this gives an unnatural position to the

The 3'M3 may be rendered literally, ¢ Thou hast multiplied the
nation : Thou hadst not increased the joy:' and this would mean,
in accordance with one of the very commonest of Hebrew idioms
(the omission of the relative), ¢ Thou hast now multiplied the nation,

whose joy Thou hadst formerly not-increased : where &t? not, at-
taches itself to the following word as an inseparable prefix. [For
a striking example, compare Xx. 13, N9, and see Lowth’s note.
The idiom has found its way into the Greek Testament, olrws otx
loxboare, Matt. xxvi. 40, Were ye so unable to watch with me one

hour?]
In Is. ix. 3, the LXX, though on the whole obscure, testifies

to the accuracy of the reading n‘run N‘? by its rendering & xar-
shyuyes, where the § is explanatory, and the karjyayes arises from a
combination of the negative with the following exa/tedst. The ellipsis
thus supplied is not peculiar to the Hebrew language. In English
we might write idiomatically, ¢ the nation Thou minishedst.’

A rendering which conveys an explicit contrast (érhijfuvas 70
2vos & obx épeydhvvas, Symmachus) has strong claims to a place in
the series of antitheses :

Humiliation ; glory ............ ix 1.
Darkness ; light..........coenvene 2.
Independence ; oppression ... 4.
War; peace .....o.ececeeenniaens .5

We conclude that the passage has no need of emendation. See,
on the other side, Smith’s Dict. of Bible; Art. Septuagint.



CHAPTER 1V.

Local Coincidences.
Matth. ii. 6, 15, 18, 23; iv. 15.

ST Matthew records as correspondent to prophetic an-
nouncements five circumstances in the history of the Saviour's
life. 1. The birth in Bethlehem. 2. The murder of the
Innocents. 3. The settlement in Capernaum. 4. The so-
journ in Egypt. 5. The return to Nazareth. The nature of
the correspondence has to be sought in detail; each case
presenting its peculiar difficulties: and the above arrange-
ment has been chosen to facilitate the inquiry ; the third
case leading naturally to the more complex fourth and fifth.
The last in order involve a two-fold difficulty in prophetic
reference and in fulfilment. In what sense does Hos. xi I
apply to ‘Christ ; and how does the sojourn in Egypt bring
about an accomplishment of the prophecy? Whence is it
gathered that Christ was to be a ¢ Nazarene’; and how are
the prophecies on that point fulfilled by His residence in
Nazareth? The third case presents as the sole subject for
inquiry, the nature of the correspondence between Christ’s
dwelling ‘in Capernaum, which is upon the sea-coast, in the
borders of Zabulon.and Nephthalim:’ and the prophecy, sup-
posed Messianic, of Is. ix. 1, 2.

1. _Bethlehem Ephratak. Mic. v. 2; Matt. ii. 6.
The connection between the prophecy of Immanuel and

those in Mic. v. is so plain and so generally admitted that a
detailed examination of the latter may be dispensed with.

4
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If the former be Messianic, as has been concluded, so too are
the latter. Isaiah speaks of ‘the virgin' of the house of
Judah as the mother of the Messiah: Micah localizes the
conception, and assigns to Bethlehem Ephratah' the distinc-
tion which contrasts so strongly with its own intrinsic power
and dignity: ‘But thoy, Bethlehem Ephratah, little one to
be among the thousands of Judah, from thee shall come forth
for me, to be ruler in Israel, one whose procession is from of
old, from everlasting.’

Micah, like Isaiah, had denounced the iniquities of the
people, and proclaimed the judgments that awaited them.
The words of the two prophets have points of coincidence,
and it has been supposed that the phraseology of a passage
wherein Micah deals so roughly with the false confidencé
and security that had arisen, was formed upon Isaiah’s pro-
phecy of God with us. ¢The heads thereof judge for reward,
and the priests thereof teach for hire, and the prophets
thereof divine for money: yet will they lean upon the Lord
and say, s not the Lord among us? none evil can come upen
us” Mic. iii. 11,

However this may be, Isaiah prophesies of the great
Deliverer, and as it were in the same breath, of the Assyrian
flood that should desolate the land. The same invasion is pre-
sent to Micah's gaze, while he looks forward to the coming
¢ Ruler, whose goings forth are from of old, from everlasting.’
From the lowly Ephratah must He come. That village, too in-
significant to be represented among the magnates of its tribe,
should give birth to no merely local ruler, but One who should
bear sway in the collective Israel. ¢ This man,’ adds the
prophet, ‘ shall be Peace, when the Assyrian shall come into
our land : and when he shall tread in our palaces.” (Mic. v. 5.)
This same, an apostle declares to be ‘our Peace, (Eph. ii. 14,)
who fulfils the prophetic utterance, and works out the pre-
dicted deliverance, abstracted from the local imagery by which
it had been veiled. .

1 ¢ And Rachel died, and was buried in the way to Ephrath, which is Bethle-
hem.' Gen. xxxv. 19. .
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The promise made to Bethlehem Ephratah is the same,
now set forth with greater concentration and definiteness, as
that by which the preeminence was first assigned to Judah
among the tribes.

Few passages have been more disputed than the pro-
phecy of Shiloh (Gen. xlix. 10); and it is now, as of old,
extremely difficult to assign with accuracy the true etymo-
logical meaning of its leading word. But all difficulties
notwithstanding, one thing is clear, viz. that to Judah the
sceptre is assigned’. To him a marked preeminence is given,
which is not to cease till a certain coming; and ‘to him shall
the submission of peoples be! The dominion of Judah is
spoken of as even then commencing ; and this remark is of
the last importance in its bearing upon King David's
words: '

« Howbeit the Lord God of Israel chose me before all
the house of my father to be king over Israel for ever; for
He hath chosen Judah to be the ruler, and of the house of
Judah the house of my father; and among the sons of my
father He liked me to make me king over all Israel’
(1 Chron. xxviii. 4.)

This selection of Judah does not date from the actual
appointment of David, but seems clearly to refer to a
former time ; and to what time, it may be asked, but to that
of the expiring patriarch ?

All doubt on the point is apparently removed by 1 Chron.
v. 2, where this preeminence is distinctly referred back to the
paternal blessing; and it is moreover pointed out as some-
thing in itself remarkable that while Joseph succeeded to the
forfeited primogeniture of Reuben, it was for Judah that
the princedom was reserved. This point is well brought out
by the Authorized Version.

‘For Judah prevailed above his brethren, and of him
came the chief ruler ; du¢* the birthright was Joseph’s.

! On the ambiguous word PpNY in * Micah's nnb PYY may signify :
the same verse see note A p. 73. ¢Thou little one, minor nalu, (that

4—2
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These quotations alone bridge over the ages which had
elapsed since the days of Jacob; and thenceforward the
Messianic prerogative of the tribe of Judah is dwelt upon
with more and more distinctness, The name of David is
used to designate the coming ruler long after David's self
had ceased to rule; and when prophets speak of restoration
and return to power, it is the throne of David which is to be
set up ; it is the ‘sure mercies of David’ that can never fail.
The Apocalypse conjoins the prophecies and aspirations of
centuries when it speaks in one verse (v. 5) of ‘the root of
David, and of the ‘Lion of the tribe of Judah' (Gen.
xlix. 9.)

We conclude then that the Jews of old looked to the
tribe of Judah, and afterwards more specifically to the house
of David, for the Messiah. The prophet Micah apostrophises
Bethlehem as His birthplace ; and there is evidence in the
Gospels that the prophecy was thus interpreted.

In answer to Herod, the theologians refer to Mic. v. 2, as
an a priori ground for believing Bethlehem to be the destined
birthplace of the Christ:

‘Now when Jesus was born in Bethlehem of Judea in the
days of Herod the King, behold, there came wise men from
the east to Jerusalem, saying, Where is he that is born King
of the Jews? for we have seen his star in the east, and are
come to worship him. When Herod the King had hcard
these things, he was troubled, and all Jerusalem with him.
And when he had gathered all the chief priests and scribes
of the people together, he demanded of them where Christ
should be born. And they said to him, In Bethlehem of
Judea; for thus it is written by the prophet, And thouy,
Bethlehem, in the land of Juda, art not the least among the
princes of Juda; for out of thee shall come a Governor, that
shall rule my people Israel, (ii. 1—6).

Here is no question of accommodation: no room for
art) to be....' For this common use of  youngest according to his youth,” Com-

¥ see Gen. xxv. 23 ; xliii. 33. *The pare Ps. Ixviii. 27, ‘Little Benjamin
elder shall serve the younger.) *The  their ruler.’
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doubt in explaining the connection between the Scripture,
and that which is put forward as its accomplishment. Nor
is there anything recondite in the prophecy or its application.
It is the popular acceptation! (ver. 4) of a plain prophecy
which Matthew records. The original declares that Bethle-
hem, despite its /ittleness, shall give birth to the ruler, not
of a tribe, but of all Isracl. The citation proclaims Bethle-
hem ‘not the least, for the reason that “out of thee shall
come'® that Ruler; and it thereby implies that but for this
it would be indeed ‘the least” The LXX. agreeing with our
Hebrew text, reads: ‘among the #housands' The citation
has ‘among the princes (jyewdow)! The one depicts Beth-
lehem as too small for a place among the principalities of
the land: the other, as unworthy to send forth a ruler who
should stand in the congregation of its princes. The dis-
crepancy may be accounted for by the change of a single
vowel point*; or again the word syeudow may have arisen from
an instinctive assimilation to the Greek word for a Gowernor
which follows. The latter explanation resembles that given
by Dr Hengstenberg, who sees an argument for the non-
Aramaic origin of St Matthew’s Gospel, in this correspond-
ence of fyepdow with rfjyodpevos. The former method of recon-
ciliation is more commonly thought satisfactory.

11. Rachel wecping for her children.
Jer. xxxi. 15; Matt. iv. 18

The prophet Jeremiah, in describing ‘the time of Jacob’s
trouble’ (xxx.7), and his subsequent restoration, makes use,
once and again, of a poetical prosopoperia. ¢ This is a figure

} ¢Hath not the scripture said, That 3 l]‘?R is translated family, in Judg.
Christ cometh of the seed of David, vi. 15. Compare 1 Sam. x. 19, ‘By
and out of the town of Bethlehem,  your tribes, and by your thousands.
where David was?  Joh. vii. 42. 1 99‘?3 for 'BON. Is. Ix. 32 might

2 Some have thought that the ) :
Sudwea profecti’ of Suetonius and Ta-
citus is to be referred to the LXX. éx a0
ydp éfeNeboeTas,

be referred to in support of the Hebrew
text : * A little one shall become a thou-
sand, and a smadl one a strong nation.’
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very common to all authors, to bring in a person speaking;
and there is no man in his wits quarrels with them for it
St Matthew selects one instance out of the many, and
represents Rachel, who was buried in the vicinity, as bewailing
the victims of Herod’s massacre, in words first applied by
the prophet to the Babylonish captivity. ‘ Then was fulfilled
that which was spoken by Jeremy the prophet, saying, In
Rama was there a voice heard, lamentation and weeping,
and great mourning, Rachel weeping for her children, and
would not be comforted, because they are not” Matt. ii. 17, 18.

This might be thought a sufficient account of the matter ;
but objections have been raised, partaking in some cases of
the nature of refinements, which it may be well to notice.
It is urged that Rachel, as not being the mother of Judah
(Gen. xxix. 35), could not rightly be said to weep for Beth-
lehemites as her children : Leah ought to have been intro-
duced, not Rachel. The appropriateness of the allusion may
be vindicated on general grounds; but the mode of citation
has first to be considered. Can the evangelist be said, in
this particular, to have distorted or misapplied the words of
Jeremiah? The prophet, it has been remarked above, has
been speaking in general terms of the captivity, and has
already made use, on more than one occasion, of prosopopeia.
Jacob is personified in xxx. 10, 11; Zion in xxx. 12—17.
So too are Israel, the virgin of Israel, and Ephraim, in the
following chapter, that viz. from which the citation is drawn.

It would scarcely occur to the reader of Jer. xxxi. to
restrict Rachel’s solicitude (ver. 15) to those who were actual
descendants of her own sons, as opposed to Leah’s; or in
fact to make her mourning and her comfort (ver. 17) one whit
less general than such as is described both before and after.
The place Ramah is mentioned subsequently’ in connection
with a general gathering of prisoners from the surrounding

1 «The word that came to Jeremiah  being bound in chains among all that
from the Lord, after that Nebuzar-adan  were carried away captive of Jerusalem
the captain of the guard had let him go  and Judah, which were carried away
from Ramah, when he had taken him  captive unto Babylon.” Jer. xl 1.
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districts. This (to say nothing of the prophet’s personal
share therein) gives a clue by which we might account for the
mention of the great mourning in Jer. xxxi. 15; and at the
same time excludes any such artificial hypothesis as that
Rachel was but weeping for her own personal descendants.
The allusion is mainly local; and in such a passage, to
descend to further particulars would be repugnant to the
spirit of the Hebrew style. More than this, it would seem
that in the immediate context of the citation the family of
Jacob is thought of as at one, and that Rachel weeps forall’ as
for her children. It may be assumed at any rate, until the
contrary is proved, that the promise of restoration includes
the tribe of Fudak: ‘there is hope in thine end, saith the
Lord, that #2y ckildren shall come again to their own border’
(xxxi. 17): and if Jeremiah includes Judah in his expression,
“ thy children, his words suffer no distortion by being applied,
as in the Gospel, to the infants of Bethlehem.

On the general propriety of the allusion little needs be
said. Rachel is a fit type of maternal fondness: ‘Give me
children, or else 1 die’ (Gen. xxx. 1). Her burial place was
in the neighbourhood® of Bethlehem, the central point of
Herod's outrage. The hearing of the voice in Ramah, sup-
posed beyond the immediate precincts of the massacre, would
import the loudness of the lamentation, as in Is. x. 30: ‘Lift
up.thy voice, O daughter of Gallim: cause it to be heard
unto® Laish, O poor Anathoth’ But Ramah may have fallen
within the limits of Herod’s edict, which was not confined to
Bethlehem itself: for ‘Herod, when he saw that he was
mocked of the wise men, was exceeding wroth, and sent forth,

1 Jacoh's words to Joseph, ‘Shall I
and Zhy mother and thy brethren indeed
come to bow down ourselves to thee to
the earth ¥ (Gen. xxxvii. 10) were spoken
when Joseph's own mother was dead.

8 ¢Rachel died...when there was yet
but a little way (PR 1172D) to come to
Ephrath : and I buried her there in the
way of Ephrath; the same is Bethle-

hem.' Gen. xlviii. 7; xxxv. 19. Ra-
chel's sepulchre is mentioned in 1 Sam.
x. 7, and it is inferred that it was near
to Ramah, since, on the way thence to
Gibeah, ¢ primum occurrit sepulchrum
Rachel®, deinde terebinthus Thabor,
tum Gibea." Rosenmtdier. Poole.

3 Or ¢ Hearken, O Laish' (Dditzsch):
which implies a hearing ‘unto Laish.’
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and slew all the children that were in Bethlehem, and i all
the coasts thereof, from two years old and under, according to
the time which he had diligently inquired of the wise men’
(Matt. ii. 16). ‘The slaughter of the Innocents,’ concludes
Bishop Kidder’, ‘was not restrained to the town of Bethle-
hem, but extended to all the coasts and confines thereof:
and then the voice might well be heard in Ramah; and
Rachel (from whom the tribe of Benjamin sprang) might be
truly said to weep for her own children in the closest and
strictest sense.’

111. The land of Zabulon and the land of Nephthalim.
Is. ix. 1; Matt. iv. 15.

Our Lord's settlement in Capernaum is thus described :
« Now when Jesus had heard that John was cast into prison,
He departed into Galilee: and leaving Nazareth, He came
" and dwelt in Capernaum, which is upon the sea-coast, in the
borders of Zabulon and Nephthalim: that it might be ful-
filled which was spoken by Esaias the prophet, saying, The
land of Zabulon, and the land of Nephthalim, by the way of
the sea, beyond Jordan, Galilee of the Gentiles; the people
that sat in darkness saw a great light ; and to them which sat
in the region and shadow of death light is sprung up” Matt.
iv, 12—16. _

1. The fifteenth verse presents a grammatical difficulty,
which does not however affect the application and general
understanding of the prophecy. How is the accusative, way*
of the sea (breaking in as it does upon a series of nominatives
or vocatives), to be explained or accounted for? ‘It is difh-
cult to maintain, with Meyer, that €lde in ver. 16 is the go-
verning verb? and to render accordingly, ‘The land of
Zebulun and the land of Naphthali (saw) the way of the sea®

Y Demonstr. of the Messias, 11, 211, 3 The tract in question being made

3 The words, ‘by the way of the visible by the light of Christ shining
sea,’ as above quoted, correspond tothe  across from Capernaum (Alf, én Joc.).
simple accusative 630» addoans.
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on the other side of the Jordan. Galilee of the Gentiles, the
people that sat in darkness, saw a great light') It is difficult,
argues the same grammarian, to render 686y in an absolute
adverbial sense, as equivalent to §y tke way: ‘for passages
such as 1 Sam. vi. *, Numb. xxi. 33, Ex. xiii, 17, are no
authority for an accusative without government by a verb, in
an address containing vocatives’ Whether or no this be
thought conclusive against an interpretation which makes 680w
obliquely indicative of the prophet's point of view, as he looks
‘seaward beyond Jordan,’ it may be worth while to suggest
that the citation may be, of set purpose, fragmentary, and
incapable of exact rendering as a whole, without reference to
the original context from which it is taken. The former verse
might then be regarded as a catalogue of names to which the
Evangelist designs to call attention: in the latter, with re-
trospective reference to the districts mentioned, he declares
that they, ‘the people that sat in darkness, saw great light.’
The citation, we might conjecture, is discontinuous, while the
ring of the familiar version is retained. The verses in ques-
tion are, for all the purposes of citation, an exact counterpart
of the original. They express plainly, whatever be their
grammatical arrangement, that a region once lying in dark-
ness had been illumined by the light of Christ; and the
region that lay in darkness is that described in ver. 15.

2. The chief point to be considered is the nature of the
correspondence between the prophecy and that which is here
set forth as its fulilment. The answer to this question might
throw some additional light upon the formula of citation, t2at
it might be fulfilled®; and thus prepare the way for the better
understanding of those more difficult citations to which it is

Y Winer, Grammar of New Test.
Diction, xxx11. § 6.

3 33w dplwr abdrfs wopevoerat. Cor-
responding to 83¢v fakdoays (Is. ix. 1),
the LXX. read xal of Nocwrol ol 7hv wapa-
Mar. They may, possibly, have anti-
cipated a governing verb from the fol-
lowing wopevduevos (seeing that 83dv

wopedeabar is an ordinary expression
and wapaMar corresponds to V7, or
$36»). St Matthew however changes
wopevipevos into kafnuévos, and thus
renders such an explanation inappli-
cable. See also Note B. p. 72.

3 See Note C. p. 72,
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prefixed : ‘Out of Egypt have I called my son 7 ‘He shall
be called a Nazarene. Matt. ii. 15, 23.

It has been assumed that the passage cited had an original
Messianic reference, and must consequently have received
a definite fulfilment when Christ took up his abode in Caper-
naum. But was that fulfilment a final and exhaustive one?

This question has been answered in the affirmative by
many commentators, who explain lva mapwlij as here sig-
nifying : ‘ That the prophecy which, as far as the mournful
part of it is concerned, was in some degree verified in the
abduction by Tiglath Pileser (2 Kings xv. 29), and by the
religious debasement of those cities, might now have its full
and final accomplishment in the light of the Gospel of Re-
demption, diffused by the preaching of Christ and His
Apostles who were Galileans, in that land firss, which was
first overshadowed by the darkness of captivity.’

But Isaiah seems to contemplate Immanuel as making
His power felt far and wide from Zion, rather than as resi-
dent in the district named. More than this, he depicts His
light as truly seen, rather than as shining forth unheeded upon
the spiritually blind: nor can he be thought to have con-
templated a merely passing illumination, which should fade,
and leave the darkness thicker than before. ¢ Woe unto thee,
Chorazin! woe unto thee, Bethsaida ! for if the mighty works
which were done in you had been done in Tyre and Sidon,
they would have repented long ago in sackcloth and ashes.
But I say unto you, It shall be more tolerable for Tyre and
Sidon at the day of judgment, than for you. And thou,
Capernaum, which art exalted unto heaven, shalt be brought
down to hell : for if the mighty works which have been done
in thee had been done in Sodom, it would have remained until
this day. But I say unto you, That it shall be more tolerable
for the land of Sodom in the day of judgment than for thee.
(Matt. xi. 21—24.)

More might be added to the same effect : but the above
will suffice to indicate that Christ’s residence in Capernaum
may have been adduced, not as the full and final accomplish-
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ment' of the prophetic announcement, but as a partial though
distinct realization, which symbolized the fulfilment of the
whole prophecy in HIM. .

IV. The flight into Egypt. Matt. ii. 15; Hos. xi. L

St Matthew thus describes the flight from Herod's
massacre: ‘And when they were departed, behold, the
angel of the Lord appeareth to Joseph in a dream, saying,
Arise, and take the young child and his mother, and flee
into Egypt, and be thou there until I bring thee word: for
Herod will seek the young child to destroy him. When he
arose, he took the young child and his mother by night, and
departed into Egypt: and was there until the death of
Herod : that it might be fulfilled which was spoken of the
Lord by the prophet, saying, Out of Egypt have I called
my son.’

This citation suggests two subjects for discussion: viz.
(i) the applicability of the prophecy to Christ; and (ii) its ful-
filment in Him. The first involves no difficulty which is
peculiar to the case before us; and may therefore be dismiss-.
ed for the present, with few words. The Messianic ideal of
the prophets borrowed its expression from the vicissitudes of
the national life. The attributes of Jehovah were displayed
by His dealings toward the chosen people: but His gracious
purposes were, so to say, frustrated by their unfaithfulness.
Those purposes could not ultimately fail, but must of
necessity be realized; and He in whom they would be
realized was the Messiah. To Him one side of the nation’s
history was applicable; not the nation’s own shortcomings,
but whatever was expressive of Jehovah’s unchanging purpose
toward them. Their sacrificing to Baalim, and their burning
incense to graven images (Hos, xi. 2), might be things of the
past; but every expression of God's love must find a realiza-

1 This suggestion may be expressed  Christ had not thus resided in the dis-
interrogatively : would the prophecy trict named?
have remained ipw facto unfulfilled, if
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tion, and that in God’s true Son (Hos. xi. 1). Hence arose
such comparisons between the externals of Christ’s life and
the history of the nation as that which has now to be inquired
into. But we could not, it may be premised, have arrived by
a priori reasoning at the nature of the correspondence, in
such a way as to anticipate the circumstances of Christ's life
by way of necessary inference from the life of the nation.
This is well expressed by Dr Wordsworth, in his note on
Matt. ii. 15.

*This was spoken, in the first instance, of the ancient
Church of God delivered by Him from Egypt in its infancy.
The Holy Spirit applies it to Christ; and He thus teaches
us :—

“To regard Christ as One with His Church in all ages of
her history. In the persecution of the literal Egypt, He
teaches us to see a persecution of Christ. In all their afliction
He was afflicted, and the Angel of His presence saved
them (Is. Ixiii. 9). He was with them in the Exodus, and
led them through the Red Sea: they drank of that Spiritual
Rock that followed them, and that Rock was Christ (1 Cor.
x. 4—¢). They were in Him, and He in them.

“To regard what is said by the Holy Spirit concerning the
literal Israel as God’s Son, as having a prelusive reference to
what is declared in the Gospel concerning the only begotten
Son of God; and to sece under the guidance of the Holy
Spirit speaking in the Gospel, its m\npwow, or accomplish-
ment, in Christ,

“Thus, in His dealings with His own prophecies, the
Holy Spirit opens to us new lights as to their meaning, lights
which we could never have hoped to receive.’

There are two classes of interpretation here to be con-
sidered : i

1. The words of St Matthew, above quoted, are com-
‘monly supposed to indicate that Christ went down into
Egypt, in order that by a subsequent exodus He might give
occasion for the fulfilment of the prophetic utterance, Out
of Egypt have I called my Son’ The analogy of the two
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calls, as thus limited to the times of exodus, is seemingly a
slight one. The bringing up of Israel out of Egypt was a
signal deliverance from oppression there endured ; Christ, on
the contrary, escaped Herod’s massacre by this descent into
Egypt and sojourn there. Egypt was to Him a refuge; to
them a house of bondage (Ex. xx. 1). The journey of Moses
{Ex. iv. 20) bears a certain resemblance to that of Joseph,
‘and the young child and his mother? but the latter was
undertaken in fear of Herod, and the former when all danger
had passed away. The command to leave Egypt, in the one
case, has an obvious verbal correspondence with the com-
mand to return into Egypt in the other. To Moses it was
said, ¢ Go, return into Egypt ; for all the men are dead whick
sought thy life’ (Ex. iv. 19). The command to Joseph was,
¢ Go into the land of Israel: for they are dead which sought the
young child's life In all this there is more almost of con-
trast than of agreement ; the solitary coincidence being, that
as Israel was brought up out of Egypt, so the infant Jesus,
though under very different circumstances, was brought up
out of Egypt. These contrarieties would, however, testify to
the historic truth of the account; for it is incredible that an
analogy so precarious should have formed the basis of the
narrative. '

2. Dr Lee, who rejects the above rendering, writes' as
follows :

“It is said that the child was in Egypt until the death of
Herod. It is added, ‘that it might be fulfilled which was
spoken of the Lord by the prophet, saying, Out of Egypt
have I called my son’ Thus the passage stands in our
version ; but I ask, How can this apply to the context? It
is only said here that Christ remained so long in Egypt that
it might be fulfilled, &c.; and then the prophecy is cited.
It is not said that He left Egypt, and so the prediction was
fulfilled: the account of His leaving Egypt is not entered
upon till we come to the twentieth verse ; and then we hear

Y Serm. and Diss. p. 178.
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nothing of this prophecy. I prefer taking it therefore in the
sense in which I have translated the passage from "Hosea:
Since or from (the times of) Egypt, I have named (Israel)
my son.”

To this second method of interpretation Bengel e. g. has not
hesitated to give in his adherence. It is required, argues this
commentator, by the parallelism; and the expression ‘call’
is inapplicable to what is invariably described as a leading, or
bringing out from Egypt. Several points in the original
context have to be considered.

The first clause of Hos. xi. 1, describes God'’s love of the
infant nation Israel ; the second clause speaks of that ‘call
from Egypt,’ the meaning of which remains to be determined.
The above argument from the parallelism assumes that as the
first clause speaks of Israel as a c/ild, so the second, by its ex-
pression, ‘from Egypt,” must denote a reckoning onward from
the nation’s infancy. The parallelism may be illustrated
from the writings of the same prophet:

¢And I will give her her vineyard from thence, and the
valley of Achor for a door of hope: and she shall sing there
as in the days of her youth, and as in the day when she came
up out of the land of Egypt’ (Hos. ii. 15.)

Whatever may be the precise value of this argument from
the parallelism, it may be noted that, from the Egypt-time,
is an admissible interpretation of the words, ¢ from Egypt,
as is shewn by Hos. xii. 9; xiii. 4: ‘And I that am the Lord
thy God from the land of Egypt will yet make thee to dwell
in tabernacles, as in the days of the solemn feast” ‘Yetl
am the Lord thy God from the land of Egypt, and thou
shalt know no God but me: for there is no Saviour beside
me.’ Where ‘the expression, from the land of Egypt, may
not be restrained only to the act of bringing them out' of
Egypt, but comprehend both his preservation of them there
and his bringing them out thence, and all other great benefits
by which, from that time of declaring them to be his people,

! See Pococke on the passages cited; wherethe LXX., agreeing with the
Targum, insert dwjyayor.
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he approved himself to be their God, a God to them in a
more peculiar manner than to other nations...'” ‘The Lord
and God of them and of all was he from the beginning, but
their Lord by more particular interest, from the land of Egypt,
in framing them wherein into a people to himself, and bringing
them out thence with mighty signs and wonders, and pro-
tecting them thenceforward, he shewed such evident tokens
of his power and favour, as neither before nor to any other
people’

Several authorities agree in the rendering, ‘I named.
Thus, ‘the author of the MS. Arab. translation, from Egypt
have I named him my son; according to which way Kimchi
also gives this meaning: Out of Egypt I began to call him
my son. They seem to follow the Chaldee, which hath out of
Egypt I called them sons’ Israel there began to exist as the
chosen nation, and was there first named ‘my son’: ¢ Thus
saith the Lord, Israel is my son, even my first-born’ (Ex. iv.
22). In all this, however, the rendering of the phrase, Jrom
Egypt,is most important. The clause might be rendered, with-
out great variation in the sense : from the Egypt-time I called
to (¢.e. summoned or invited) my sou. This gives perhaps the
simplest construction, and agrees best with the apparent
meaning of the context, which will next be briefly noticed.

In the second verse of Hos. xi. the word ca/l recurs, and
there in the sense, fnvite: ¢As they called them, so they
went from them? which many interpret of an unheeded call
by God’s prophets to His worship. Others interpret it of
invitations to idolatry, as seems most in accordance with the
marked contrast in the next verse: Whereas I', even 1, had
taught Israel to go. The preceding verses may be rendered:

‘When Israel was a child, then I loved him ; and from the
Egypt-time I called my son.

*They called them, so they went from before them: to®
sacrifice to Baalim, to burn incense to graven images.’ '

1305390 XY Le Clerc's ren-  abierunt...Ego docui Ephraimum ire,

dering shews the emphasis: ‘Sed vo-  cepit eum Moses in brachia sua.’
carunt Israelitas alii, et propter hos sic 3 Fut, /#, ‘that they might.’



64 Local Coincidences.

God’s lifelong care is contrasted with their unfaithfulness,
and His love with their ingratitude; till it is declared at
length (ver. 5) that they ‘shall not return to the land of
Egypt (i.e to the good times of old'), but the Assyrian shall
be his king, because they refused to return.” The name Egypt
was associated with the spring-time of national existence,
with Jacob’s blessing of the nascent tribes, with their election
to divine sonship #7 that land, before the exodus.

This interpretation, which makes the ca// precede the

exodus, seems to simplify St Matthew’s application of the
prophecy :
" “When he arose, he took the young child and his mother
by night, and departed into Egypt. And was there until the
‘death of Herod : that it might be fulfilled which was spoken
of the Lord by the prophet, From the Egypt-time? called I
my son’ (ii. 14, 15).

Subjoined are extracts from the Arabic Gospel of the
Infancy, to which Dr Lee thus refers. ‘In the apocryphal
gospel of our Saviour's infancy, I find this text cited, not with
reference to Christ's egress from Egypt, but to his being
preserved there from the cruelty of Herod. It will not be
too much, therefore, to suppose that, in the early times of the
church, this view of the text may have generally prevailed.’

This Gospel sets forth Christ as miraculously designated
God’s Son, and there, 2 Egypt, so acknowledged. It then
adds, ‘Here was fulfilled the prophecy which saith, From
Egypt have I called my son.” Israel was called ¢ My son, my
first-born,’ (Ex. iv. 22) in Egypt and thenceforward. Christ
was acknowledged as God’s son 7z and from that land. The
extracts are taken from Mr Cowper's translation of the Apo-
cryphal Gospels, pp. 178—180. :

1 Compare Hos. il 15, already ¢ Here the Greek says ont of, view-
cited. ing the time specified not as a point

1 To illustrate this rendering of the from which something is reckoned, but,
Greek, compare éx koNas uyrpés, Matt. by a more vivid conception, as an ex-
xix. 12; éx vebryros, Acts xxvi. 43;and  panse om? of which something is dif-
the corresponding classical usages. fused,” Winer,
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On the arrival of ‘Joseph and lady Mary, the people
inquire of a certain idol, * What is this agitation and commo-
tion which hath arisen in our land?’ The idol replies:
¢ There cometh hither a God in secret, who truly is a God,
neither is any God beside Him worthy of worship, because
He is truly the Son of God. And the same hour that idol
fell, and at its fall all the inhabitants of Egypt and others ran
together” In the next chapter (the eleventh) a demoniac
child of the ministering priest describes his cure by contact
with the swaddling clothes of the Lord Christ. ¢ Having
taken one of them I placed it on my head, and the demons
left me and fled away.” And his father, greatly rejoicing
because of him, said, ‘ My son, it may be that this child is the
Son of the living God who created heaven and earth; for
when he came to us, the idol was broken, and all the gods fell,
and perished through the might of his magnificence.’

The twelfth chapter opens with the statement that the
prophecy in question was then and there fulfilled: it then
describes the consternation of Joseph and Mary, and their
preparation for departure.

‘ Here was fulfilled the prophecy which saith, Out of
Egypt have I called my son. But Joseph and Mary, when
they heard that the idol had fallen and perished, feared and
trembled. Then they said, When we were in the land of
Israel Herod thought to slay Jesus, and therefore he slew all
the children of Bethlehem and its borders; and there is no
doubt but the Egyptians, as soon as they hear that this idol
is broken, will burn us with fire.

The most noteworthy point in connection with the so-
journ in Egypt is here taken to be the acknowledgment of
Christ’s divinity consequent upon the fall of the Egyptian
idols in His presence. The same view, it may be added, is
set forth in the gospel of pseudo-Matthew, where the pro-
phecy of Hosea is not quoted. ‘If this were not the God

of our gods, our gods would by no means have fallen on their-

faces before him, neither would they lie prostrate in his sight ;
wherefore they silently avow him to be their Lord... Then
' 5
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all the people of that city believed in the Lord God through
Jesus Christ” The departure from Egypt is very cursorily
alluded to: ‘Not much time after, an angel said to Joseph,
Return to the land of Judah, for they are dead who sought
the child’s life. And it came to pass that after the return, &c.’

Whichever of the renderings considered in this section be
adopted ; whether, from Egypt I named my Son, or (as scems
more consonant with the Hebrew) from Egypt I called to
(i.e. invited) my Son, the reference would be, not to a single
act in history, like the bringing up of Israel out of Egypt, but
to the continued display of that divine favour which was first
shewn to Israel as a nation in the land of Egypt. The
prophet describes God’s lifelong care for the chosen nation,
and in so doing he employs expressions which are in them-
selves symbolical, and which therefore, in their literal sense,
have no necessary application to the Messiah. In this case
too, as above, it may be questioned whether the prophetic
utterance would have failed of its realization in Christ, if He
had escaped Herod's massacre by a flight to any other than
the literal® Egypt. It would seem rather that the realization
would have been as complete, even though its literal ex-
pression may have been different; and that St Matthew does
but adduce the external coincidence as symbolizing the fulfil-
ment in Christ of what Hosca had expressed symbolically.

V. He shall be called a Nazarene. Matt. ii. 23 ; Is. xi. 1.

Of the various explanations that have been given of this
citation, the form Nazoreus seems to exclude that which
assumes a derivation from Naz:r (or Nazarite), for this would
necessitate the vocalization Nazireus. Of other interpreta-
tions there are two, running up into one, which seem to
satisfy the requirements of the case. The one is that Christ
should be despised, or obscure, as an inhabitant of Nazareth:
¢ Can there any good thing come out of Nazareth?’ (Joh. i.
47). The other that the reference is to Isaiah’s prophecy of

! See Note D, p. 73. - 3 Rev.xi.8
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the Netser, or Branck (xi. 1); or rather to the whole class of
prophecies which represent the Messiah, not indeed by the
word Netser (which is used of Him once only), but by some
synonymous expression. There is one antecedent objection
to this solution, on which Bengel e. g&. has very reasonably
laid great stress, viz. that a Z in the Greek points invariably
to such a spelling in the Hebrew as would exclude the deri-
vation from Netser. There are exceptions, far from nume-
rous, to the rule here laid down: but one exception will
suffice to remove the objection, and, not indeed to afford any
presumption that the proposed derivation is the true one, but
to prepare the way for other considerations which would seem.
to point to that conclusion. An example is presented by the
LXX. form of Uz' (Gen. x. 23) ; and to this may be added,
from extraneous sources, Zwgaanuly’,

In favour of the derivation Netser are the spellings of the
Arabic and Syriac versions, and still more, the names by
which Christ and His followers were designated in later
Jewish writings., There is apparently no sufficient reason for
doubting that the contemptuous expression, ‘the sect of the
Nazarenes' (Acts xxiv. 5), corresponds to those later contu-
melious expressions derived from Nefser; a word used indeed
of the Messiah in Is. xi. 1, but occurring too in Is. xiv. 19, in
a sense well suited to its application as a title of contempt:
‘But thou art cast out of thy grave like an abominable
branch’ In the name of the city Nazareth, it would seem
that the termination e#Z is non-essential. In the oft-quoted
passage of David de Pomis, we find Netser given as the name
of the town: ‘ A Nazarene is one born in the town Netser, of
Galilee, distant three days’ journey from Jerusalem And
‘even at the time of Eusebius (Hist 1. 7) and of Jerome, the
place was called Nazara' The latter identifies Nazareth with
the still existing Nazara, a village of Galilee, near Mount
Tabor, and fifteen miles to the east of Legio. In Epist. xvii.

Y 0d¢, for YW, Fiirst. sud lit. Y. ply, DYDY DY, Sanchun, p. 10, Orell.’
? +Perraro Z adhibent, ut Zwgasy-  (Gesen. Thesaur. 1143 b).
5—2
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ad Maycellum, he alludes expressly to the derivation from
Netser: ‘Let us go to Nazareth, and according to a right
interpretation of that name we shall see there the flower of
Galilee!” This view of the primitive form of the word ex-
plains, as Dr Hengstenberg further remarks, the non-occur-
rence of the letter 7 in the adjectival forms Nazoreus,
Nazarenus; where Nazaretwus might have been expected
if the form Nazareth involved the #Z as other than an ex-
crescence.

Buxtorf in his Talmudic Lexicon, mentions first of all,
under the title Ben-netser, a notorious freebooter called the
‘chief of robbers®’ The name recurs, as descriptive of the ‘ reg-
num impium,’ in a comment upon Dan. vii. 8: ‘I considered
the horns, and, behold, there came up among them another
little horn, before whom there were three of the first horns
plucked up by the roots ; and behold, in this horn were eyes
like the eyes of a man, and a mouth speaking great things.’
And Isaac Abarbanel further declares this same Ben-netser to
be Jesus the Nazarene (Notsri). To this Buxtorf adds the
saying from Aruck, ‘Netser is the accursed Nazarene! Je-
rome writes of the Jews that, ‘three times a day they
anathematized Christians in their synagogues under this name
of Nazarenes; and it may be added that even a verb to
Nazarize® (Christianus fiers) was in vogue amongst them.
Having then a strong external presumption that St Matthew's
Nasareus includes a reference to the Nerser of Is. xi. 1, we
proceed in the next place to consider what, with the Evan-
gelist, was the probable significance of the allusion.

¢ Out of the stumps of Jesse,’ writes Dr. Delitzsch on the
passage alluded to, ‘i.e. out of the remnant of the chosen
royal family, which has sunk down to the insignificance of
the house from which it sprang, there comes forth a twig
which promises to supply the place of the trunk and crown;
and down below, in the roots covered with earth, and only

1 See Hengstenberg, Christol. 11.108.  above derivation,

The neighbourhood is said to have been * poob YRS, lit. caput latronum.
virgultis consita, which favours the 3 %07 or N8N,
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rising a little above it, there shows itself a netser, i. €. a fresh,
green shoot” The prophecy is thus pregnant with a meaning
which is altogether missed in some allusions to the passage,
which seem to indicate that the name Branck is a sort of
casual appellation of the Messiah, e.g. ‘There may be an
allusion to Nesser (a branch), by which name our Lord is
called in Is. xi. 1, and from which word it appears that the
name Nazareth is probably derived.’ The true significance is
brought out still more emphatically in Is. liii. 1, 2: ‘What
manner of man? is this on whom the arm of the Lord hath
been revealed? For he grew up like a sucker or small side-
shoot from a root or stump, left for dead in barren ground :
he had no form nor comeliness ; and when we saw him, there
was no beauty that we should desire him. By the word
Netser are symbolized those characteristics of the Messiah
which are here prophetically set forth. He was to be ‘despised
and rejected of men; a man of sorrows, and acquainted with
grief” Christ answered to this description in all those cir-
cumstances of his life which contrasted with the popular
anticipations of ‘King Messiah.” The obscurity of Nazareth
forced itself on so ready an adherent as Nathanael (John i
47); from it the title on the cross borrowed an epigrammatic
significance (John xix. 19); it entered into an opprobrious
designation of Christ’s followers, adopted by Tertullus (Acts
xxiv. §); and was applied by Jews in aftertime, in a way that
has already been dwelt upon at sufficient length.

Our Lord, it may be concluded, is set forth by St. Matthew
in the passage before us, as realizing a conspicuous series of
prophetic announcements, not by dwelling in a city connected
etymologically® with a word once met with in those pro-
phecies, but by all those circumstances in his earthly life that
were naturally attendant upon, and suggested by, His resi-
dence in Nazareth. His dwelling in Nazareth, and being

1 See next Chapter. tur. Itaque Nasareni cognomen Ger-

? Compare e.g. ‘N est regii capitis  manice exprimi posset: Zu Cronberg
insigne: et NN, Hillero interprete,  Aat der Gekrinte gewoknet, Vid, Psalm
est oppidum quo vertex montis corona-  cxxxii. 18.’
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named therefrom is adduced as symbolizing the fulfilment of
that whole class of prophecies tn HIM.

The formula of citation® which introduces the prophetic
reference considered above, has been more or less refined upon
as a means of solving the difficulties which the passage presents.
Lost and unwsitten® prophecies have been referred to. Others
have inferred from the use of the plural ‘by the prophets,
that there is a merely general reference to the import of those
prophetic descriptions wherein Christ is set forth as lowly and
despised, and that no more definite solution is to be sought.
This laxer view is not, indeed, excluded by the formula of
citation, but all things considered, is untenable as it stands:
it requires, in fact, to be modified as above, by supposing a
reference to a particular expression (Is. xi. 1), itself symbo-
Heal, and set forth, not as an actual name by which the
Messiah was to be called, but as representing his circum-
stances and condition. The fulfilment does not consist in
merely *being called,’ but in feing all that the name implied :
such in fact is the common Biblical usage of the word ‘to call’
It has been urged against the interpretation above adopted,
that in the far more precise prophecies of the branch, in Zech.
iii. 8; vi. 12; Jer. xxiil. 5; xxxiii. 1§; Is. iv. 2, the word
Tsemack is used. The objection thus stated involves a mis-
conception of the prophecy of the Nefser, that frail, feeble
shoot, whose increase was to transcend anticipation; and
confounds it with other prophecies which describe the after-
growth without explicit reference to its small beginning. The
objection however may be re-stated, and in its revised form
requires an answer. The word Netser, it might be urged, is
not used in Is, liii. 2, where the Messiah’s lowliness is brought
out by a like similitude. This is doubtless an argument
against the notion that the ‘ prophets’ cited told of Christ as
one who should be a Nazarene &y name,; but it is of no force
as against the view explained above, viz. that the prophecies

1 rd pnbér Sid 74y wpogmrdr. See 3 ¢ Non ait Mattheeus seriptum est, sed
Matt, 1, 23 : ii. 15, 18; iv. 18, dictum est)
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in question described him, without reference to name or place’,
as he should truly be. St Matthew singles out retrospectively,
one typical example which contains a reference to the name,
itself typical of Nazarene; and this actual correspondence is
adduced as itself typifying the fulfilment of a whole class of
Messianic predictions in JESUS of Nazareth. If Christ had
not resided in Nazareth, or been called a Nazarene, it could
scarcely have been affirmed that the collection of prophecies
of which Isaiah’s prophecy of the Netser is viewed as a
nucleus, had lacked their accomplishment ; no more, in fact,
than such failure could now be argued from the non-appear-
ance of any title of our Lord derived from the word choter,
which stands in parallelism with nesser.

The Evangelist’s reference, above considered, was doubtless
plain to his contemporaries, however difficult it may be for a
later generation to fix its meaning. The prophecy of the
netser was familiar to the populace, as descriptive of the
Messiah, but it does not follow that its significance was
generally accepted; for it is notorious that some passages
wherein the unostentatious demeanour of the coming King is
most clearly portrayed, were glossed over and explained away
in the received Chaldee versions of Holy Writ. The Jews
would at once grant the true Messiah to be the antitype of
the Netser, but might yet regard the title as inapplicable in
its Messianic significance to the lowly Naszarene. There is
however an example of our Lord’s recognition as at once the
Nazarene and the Messiah, which seems to favor the hypo-
thesis of an allusion to Isaiah’s prophecy, ¢ There shall come
forth a rod out of the stem of Fesse, and a Branch (Netser)
shall grow out of his roots:’ the same collocation of ideas is
perhaps discernible in the following passage: ‘And they came
to Jericho: and as he went out of Jericho with his disciples
and a great number of people, blind Bartimeus, the son of

1 One writer, anxious to discover a  ergo habes, sed occulte et prophetice,
local reference, observes that Zebulon &rt Nagwpaios x\nbioerat, %.e. Hebree-
(Is. ix. 1), which contains Nazareth, is orum more erit.’
derived from 931, kargxmoer.  ¢Ibi
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Timeus, sat by the highway begging. And when he heard
that it was Jesus of Nazareth, he began to cry out, and say,
Jesus, thou son of David, have mercy on me. And many
charged him that he should hold his peace: but he cried
the more a great deal, Thou son of David, have mercy on me.'
(Mark x. 46—48; Luke xviii. 35—39).

NOTES ON CHAPTER 1IV.

A. DDMY (Gen. xlix. 10) has been variously rendered, /awgiver
and ruler’s staff. The latter rendering is illustrated by Ps. Ix. 7, 8;
cviil. 9: Ephraim is my helmet; Judah my scgptre; Moab is my
washpot ; over Edom will I cast out my shoe. The former by Is.
xxxiil, 22 : * For the Lord is our judge, the Lord is our Zezgiver, the
Lord is our king; he will save us.”’ But it matters little whether
Judah, conceived of as living in the person of a descendant, be
described as in possession of the ruler’s staff; or whether it be
declared explicitly that his descendant shall bear rule, until a certain
terminus ad quem.

B. It has been suggested that the accusative odov (Matt. iv. 15)
might be governed by a verb (which would be either fumbled, or
glorified) understood from the original Hebrew. But why is not
*Jand’ also in the accusative, as in the original? There are traces
indeed of a reading yijw, but it ill agrees with the general run of the
LXX. rendering. Others seem to have supplied xarowoivres. See
Holmes and Parsons.

C. It may be here noted that we are not confined, even by
classical usage, to what may be called the strict interpretation of
rére Erhnpdly, va wAnpuly, and the like. This is well illustrated
by the subjoined passages quoted by Le Clerc, in his note on Matt.
. 14

(). Awyenjs ¢ Swurels owexds dméheyer Jmip éavrod, St Tds éx
is Tpaywdias dpds abros &mAqpol kal vmopéver, elvar ydp whawis,
dowos, k7. X, Alianus, Lib. 111, ¢, 29.
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Diogenes Sinopensis perpetuo dicebat de se, exsecrationes tragce-
die se explere et ferre, esse enim erronem, sine domo, &c.

(ii). Simili ratione Olympiodorus, in vita Platonis, ei aptat versum
Homeri :

ketpévov adrod, péhirrar mpooeMbodoar memrkypikagwy abrod 70
aropa xyplwv péliros, va dinbes mepi adrov yémrar

70D Kal dmd yAdoons pélros yAvklwy péev add.

Cum jaceret, apes accedentes impleverunt os ejus favis mellis,” ##
verum de e fieret illud Homeri : ¢ Cujus a lingua vox dulcior melle
fluebat.’

D. In Ezek. xxiii. 8, this phrase ¢ Alyjmrrov refers to what had
been begun & Alyvrre (ver. 3), and continued thenceforward : xal
v wopvelay adris é§ Alyimrov otk éyxarélurer. In Hos. xi. 1, the
LXX. read & Alytmwrov uerexdheoa d téxva adrod. * But this seems
so inconvenient, that a noted learned man (Vossius) as great a
defender of the, LXX. as any, not flying to a various reading, as if
they read Y'J2%, as Cappell supposeth, saith, sane LXX..inter-
pretes sic vertisse stultum est existimare, #hat it is a _foolisk thing to
think that the seventy Inlterpreters did so render...Yet a long while hath
this gone for the real version of the LXX. in this place. So Eusebius
took it to be, and saith that Aquila reading it in the singular, rov
viov pov, did it SovAedoas 7§ ‘Efpawd, addicting Aimself to the Hebrew.
St Jerome also looked on it as so, while he hence takes an argument
to shew that St Matthew cited this place, juxta Hebraicam veritatem,
according to the Hebrew truth, and not according to the LXX." There
is an opinion, mentioned by Eusebius, and held chiefly by defenders
of the LXX. reading, that St Matthew’s reference is to Num. xxiv. 8,
or elsewhere, instead of to Hosea. This opinion has been taken up
by Vossius, who gives a caution, ne quis somniet ex Os. XI. 1 verba
esse deprompta.

The Arabic follows the LXX. The Syriac has, from Egypt I called
him my son. Symmachus, &re mals lopay) xal fyamquévos, ¢ Alyd-
wrov xékAyrar vids pov. In Matt, ii. 13, Wiclif has, fro egipt 7 haue
cepid my sone.  Other old English translations agree, word for word,
with the Authorized Version. Compare, further: & kothias pyrpds
pov éxdAeoe 70 dvopd pov (Is. xlix. 1). St Paul may allude to Hos.
xi. 1, 3, in Acts xiil. 17, 18 : He reared them (Is. i. 2) in Egypt; He
nursed them in the wilderness.



