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CHAPTER V.

The suffering Messiah.
Is. lii. 13—15; liii

GREAT as is the contention about the meaning and appli-
cation of this prophecy, it may be laid down as generally
admitted that a doctrine of vicarious satisfaction is contained
therein, and that it must have formed the groundwork of
apostolic teaching on the sacrificial death of Christ. Allu-
sions to the passage and appropriations of its phraseology are
frequent, while from the majority of its verses direct citations
have been borrowed. There are more or less direct citations
from lii. 15 ; liii. 1, 4, §5, 7—9, 11, 12, some needing only to be
pointed out, while others, as presenting peculiar difficulties,
invite a more detailed inquiry. But before proceeding to
consider the citations, it may be well to attempt by a re-
translation of the passage to elucidate some points which in
the Authorized Version are obscure ; and in this retranslation
it seems best to retain for the most part the familiar phrase-
ology, even though it should appear that in some few cases
another phrase might have been chosen with advantage, or
another word have recommended itself as a more striking and
exact representation of the original. It may be premised
that some details which have no very obvious bearing on the
question of citation have been passed by without discussion.

lii. 13. Lo, my servant shall deal prudently,
He shall rise, and be extolled, and be very high.
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14. Even as many were astonished at thee;
So marred was his' visage more than any man,
And his form more than the sons of men.
15. So shall he agast® many nations;
Kings shall shut their mouth at him:
When they see the like whereto had not been told them ;
And ponder the like whereto they had not heard?®.

liii. 1. Who had* believed the tidings told us,
And for what manner of man® hath the arm of the
LORD been displayed.
2. For he sent up as it were a shoot before him,
As a stock ® sendeth from parched ground,
With no form thereto nor any beauty.
And when we saw him, there was no sightliness that
we should desire him,
3. He was despised and forsaken of men;
A man of sorrows and acquainted with ills:
And we hid as it were our faces from him ;
He was despised, and we esteemed him not.

} ¢They marvelled, saying, How
marred was his visage...! Thus the
change to the third person is accounted
for. The prophet fakes up the direct
form of address in ver. 15. [p. 122.]

* Or thus: ‘So shall he make...to
stand agaz'd.” The active verb agass
(=set a guse) is used by Chaucer, Spen-
ser, &c. The Hebrew is N, which is
here taken as fut. hiphil from A} (Is.

Ivi. 10); yakseh becoming yaszeh, just
as mak-sehk becomes maseeh (Ex. iv. 2).
See Note A, p. 124.

3 Some see an allusion to this verse
in 1 Cor. ii. 9 (but see Is, Ixiv. 3). This
view is in a manner confirmed by St
Paul's words in ver, 8: ¢ Which none of
the princes of this world knew...!

4 This chapter (ver. 1—10) has been
supposed to express the thoughts of the

kings and nations as they stand ‘aghast
in speechless trance.” The past, ‘Aad
believed,’ may be conditional, as in Lam,
iv. 13, ‘The kings of the earth, and
all the inhabitants of the world, wow/d
10t Aave believed that the adversary and
the enemy should have entered into the
gates of Jerusalem." Compare Hab. i.
5; Acts xiii. 41, ‘which ye will not
believe, though it be told you.’

5w 517, ‘who would have thought
that for such an one...? What was he
that for him... " So in Amos vii, 3, § :
apy DY D, ‘What és Jacob that Ae
should arise?’

¢ The roo¢ or stump did not spring
up en masse from the ground, but sent
out a small sucker or side shoot, defore
orin front. A neser grew ‘out of his
roots.’ Is. xi. 1. See Rev. v. §.
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4. Surely himself took up our ills,
And bare the burden of our sorrows:

And we did esteem him

Plagued, smitten of God, and afflicted.

5. Yet was he pierced for our transgressions,
He was bruised for our iniquities :
The chastisement of our peace was upon him ;
And with his stripes we are healed.

6. All we like sheep had gone astray ;
We had turned every one to his own way ;
And the LORD made to meet on him

The iniquity of us all.

7. It' was exacted, and he was evil entreated,
Yet he opened not® his mouth :
As a lamb is led to the slaughter,
And as a ewe before her shearers is dumb,
So he opened not his mouth.
8. He was taken from prison and from judgment :
(And of his generation who could tell ?
For it was cut off from the land of the living)
For the transgression of my people that were plagued3:
9. And they appointed him a grave with wrongdoers ;
But with a rich man was his tomb*:
Because he had done no violence,
Neither was guile found in his mouth.
10. For the LORD purposed when he sorely bruised him :
That if his soul would make an offering for sin,

1 Viz, our smiguity, or its penalty.
The Heb. zagas is applied to the exac-
tion of debts. Lowth’s rendering is:
‘It was exacted, and he was made an-
swerable.’

2 Or: ‘yet would he not open.’

? The plague spot of divine displea-
sure was on them, whereas we had
thought Aim plagued (ver. 4). Forthe
construction, cp. Job iii. 15: ‘Or with
princes that had gold,® lit. gold to them,

The LXX. add a N, thus MBS P33,
fx0n els Gdvaror.

4 ¢ It (viz. his honourable burial) was
the beginning of the glorification which
commenced with His death." This first
note of just requital leads up to the de-
claration in ver, 10, that suffering had
been set before Him as the gate of
glory. The Lonp’s purpose, from first
to last, was the conditional glorification
of bis Servant. See note B, p. 126.
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He should see a seed prolong its days.
And the purpose of the LORD shall prosper in his hand.

11, Of the travail of his soul he foreseeth that he shall be

satisfied’,

By his knowledge that* he my servant, being righteous,
shall make many righteous?®;

And their burden of iniquities himself will bear.

12. Therefore will I divide him a portion with the great*,
And he shall divide the spoil with the strong ;
Because that he poured out his soul unto death,

And was numbered with transgressors.
Yet himself took up the sin of many,
And He shall make intercession® for the transgressors.

The passage opens with the Divine sentence that the
servant of the Lord shall deal prudently or prosperously
and shall attain to the highest degree of exaltation that can
be expressed or conceived. He shall be exalted (to borrow
an expression from the old Messianic interpreters) ‘above
Abraham, and above Moses, and above the ministering an-
gels” The horror with which multitudes regarded, or rather
shrunk from the sight of a form and visage so marred as
scarcely to seem human, shall be surpassed only by the blank
astonishment of kings and peoples at the glorious end of His
self-sacrifice. They shall stand agazed, and dumbly ponder
on the like whereunto had not before been seen or heard.
Who could have believed such tidings? Who would have

! Since from the travail of his soul
he is enabled to foresee a satisfaction,
(by the consciousness that his undeserved
sufferings shall redound to the justifica-
tion of the many) he takes up the bur-
den, and the purpose prospers. Heb.
xii, 2.

* ¢ By his knowledge that'—There is
a stop on this word in the IHebrew;
the ‘ knowledge’ referring equally to the
remainder of the clause, and not specially
to any portion of it. So the stop at

‘him’ (ver. 4) marks the mudual coke-
rence of the following clause.

3 Rom. iii. 26 : 8lxacor xal Sixaioly-
ra. Rom. v. 18, 19.

4 Or: ‘I will apportion him the
many’ (LXX. xA\ypovoufoeixolhovs). See
Ps. ii. 8. ¢ Therefore’ means: and so,
Jor the following reason, viz, ¢ because’,

8 Fut. Having taken their sin upon
him, he has obtained the right to in-
tercede on their behalf. Heb. vii. 23.
Cp. Heb, iv. 235.
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thought that on the behalf of such an one the arm of JEHOVAH
would have been displayed ? seeing that in His first estate He
was frail, and unsightly, and unpromising, like a side-shoot
from a stump that had been left for dead in a thirsty soil.
- He was a man of pains and ills; we shrunk from the very
sight of Him; He was despised and we esteemed Him not.
But while we thought Him divinely plagued, His ills and
pains were in truth what He had Zaker up from us, and was
bearing as His own burden. We were scatlered every one to
his own way, and the Lord caused our multiplex iniquities to
clask together upon Him. Satisfaction for others’ sins was
required of Him, yet He murmured not. He was dragged
from confinement and the judgement-seat, for the transgres-
sion of ‘my people,’ on whom in truth lay the curse, and whose
was of right the punishment. No trace of His generation
remained upon the earth: none knew whence He came, or
whither He went. He is like one that has been immured in
a dungeon for long years till his antecedents are clean for-
gotten, and the circumstances that bring him then at length
before the notice of the world, and draw the eyes, and soon
the hearts, of all men unto Him, are His hasty condemnation
and violent death. Not till after they had appointed Him a
common grave with a heap of malefactors do they discover
something of His true worth ; and then they relent, and con-
sign Him at last to a rich man’s private burial mound. Here
begins the glorification which the LORD had purposed from
the beginning ; and which ¢ had as constantly foreseen from
amid His sufferings. Because He suffered wrongfully, and
poured forth His life in behalf of many, I will grant Him ‘the
many’ for His inheritance, and the uttermost parts of the
earth for His possession. He died once for their sins, and so
shall ever live to make intercession for them.

1. On the Messianic interpretation. The application of the
prophecy to the Messiah seems to have been accepted by the
Jews of old without hesitation, and to have been abandoned
subsequently with controversial aim.
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The threefold exaltation : ‘ He shall rise, and be extolled,
and be very high !’ was applied, as we have seen, in its several
gradations, to King Messiah. It describes, according to
Kimchi, who avoids the Messianic interpretation, the greatest
exaltation that can be expressed or conceived. The bearing
of others’ sins and diseases was also attributed to the Messiah;
the only restriction being that He was viewed, at least by
some, as solely or especially the deliverer of Jsrael. It has
been well remarked by Gesenius, that to the Jew, with his
notions of sacrifice and substitution, there was but one obvious
and natural interpretation of those portions of the prophecy
which told of one bearing the sins of others, and making
expiation by His death. The Messianic interpretation was
and in fact must have been, the oldest and the plainest to
Jewish minds; and such considerations are of weight, as is
elsewhere remarked, independently of the results to which
any of the more modern methods of interpretation might
seem to lead.

The frequent direct and indirect citations of the prophecy

by Apostles and Evangelists, which will be considered in the
sequel, show clearly the importance which they attached to it
as a portraiture of the suffering Messiah. There is a distinct
reference to Is. liii. 12, in the words of our Lord Himself:
‘For 1 say unto you, that this that is written must yet be
accomplished in me, And He was reckoned among the trans-
gressors’ (Luke xxii. 37); and it is not improbable that the
intimation, ‘how it is written of the Son of Man, that He
must suffer many things, and &e set at nought' (Mark ix. 12),
had a principal reference to the prophecy in question. The
allusion may have been thus definite, or it may, on the con-
trary, have been entirely general ; but it assumes in any case,
by its very brevity and indirectness, that the ancient Scrip-
tures spoke more or less plainly and intelligibly of a suffering
Messiah ; for it is no merely didactic and explanatory state-
ment, but appeals unmistakeably to an existing belief, and

1 ¢tovderwdj. Hengstenberg notices  Theodotion render M2 by étovderwué-
that in Is, lili. 3, Symmachus and ves. .
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would seem to imply that the prophecies alluded to were
explained in accordance with Christ’s words by ‘the scribes’
that had been mentioned in ver. 11. The correspondence
between the historical Christ and his prophetic portraiture is
so exact that it leaves nothing to be desired. A writer after
the event could have produced no more graphic delineation
of his life and person. *Indeed the prophetic picture of the
sufferings of Jesus of Nazareth is so lifelike, that when it has
been for the first time brought before Jews ignorant of the
passage, they have affirmed that the chapter has been inserted
in the Christian editions of the Hcbrew Bible'." On the other
hand, such alternative applications as have been proposed
cannot but be allowed to have fallen short of the description,
which is thus made extravagant and untrue : there is, in fact,
no attempt to appropriate the prophecy to any definite indi-
vidual other than Jesus of Nazareth, which is sufficiently suc-
cessful to call for notice. The theory that the description is
borrowed from an older account of some individual martyr,
besides standing solely on its merits, does not go to the root
of the matter, or determine in what sense the prophet used
the words and phrases which, according to this hypothesis, he
had borrowed, as apt embodiments of his ideas, from some
ancient source®. Nor again is there good reason for the
assertion that the Messianic interpretation was an after-
thought, and that it was natural for a later age, but not so
for the prophet and his contemporaries, to discern in his
description the lineaments of Christ?

There is another interpretation which explains the expres-
sion, ‘my servant', as designating the prophetic order taken
collectively; an interpretation which has little to recommend
it, and which Rosenmiiller, ¢. g. one of its former advocates,
has rejected, for a more plausible but still incomplete inter-

1 Aids to Faith, Essay 111 tion of a later hand than Isaiah’s.’

2 Da er seine Gedanken nicht besser 8 Der Glaube der Spitern hier den
als durch solche @lterer Worte ausged-  geschichtlichen Messias zu finden lag
rucken wusste...(£wald). It may be gewiss sehr nahe,... (Ewald).

added that Ewald regards Is. xl.— ¢ The Messiah is called * my servant
Ixvi. as for the most part the composi-  the branch, in Zech. iii. 8 (Fiirst).
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pretation. This last demands consideration: the whole people
are thought to be referred to under the collective title servant,
and the prophet is supposed to describe their sufferings (in
terms unprecedented) as an expiation for the sins of others.
It needs scarcely be pointed out that on this supposition a
far from literal interpretation must be adopted. The descrip-
tion must in fact be taken as ideal even to Jewish minds, and
a jfortiori to the kings of the nations who are depicted as
astounded at their discovery then made, that the humiliation
of the Jews had an cxpiatory virtue for their oppressors.
But the difficulty of supposing the whole Jewish people to be
alluded to has been felt by many interpreters, and accordingly
a modification of this last view has been proposed. Since the
reference cannot be to all, some would have it that the more
pious Jews alone are designated'. This last eclectic theory
may be dismissed with the remark, that it serves as a protest
against the preceding application to the collective people.
The requisite discrimination it would be especially unnatural
to ascribe to the kings that wonder as they behold ; nor is
the criticism of Rosenmiiller to be overlooked, that it is difficult
to conceive of a part of the nation as suffering vicariously for the
rest when one and all were involved in a common calamity.

The application to the collective people has some argu-
ments in its favour which, though inconclusive, deserve con-
sideration, and may contribute in a measure to the required
solution. It is not remarkable that the modern Jews, attracted
on the one hand by the national instinct, and repelled on the
other by the polemical bias against Christianity, should have
acquiesced in the conclusion that the expiatory value of
Israel’s sufferings and the future glorification of the race are
here described. It must not however be denied that, preju-
dice apart, the arguments for this application are of some
force, though not convincing.

The passage in question follows closely upon the summons:
‘Loose thyself from the bands of thy neck, O captive daugh-

! So Paulus: ‘non totum populum Hebrzum sed meliorem duntaxat ejus
partem intelligi existimat.’
6
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ter of Zion, Break forth into joy, sing together, ye waste
places of Jerusalem: for the Lord hath comforted his people,
he hath redeemed Jerusalem. The Lord hath made bare his
holy arm in the eyes of all the nations, and all the ends of
the earth shall see the salvation of our God. Depart: touch
no unclean thing. The Lord will go before you; and the
God of Israel will be your rereward.” (Is. lii. 2—12).

The prophecy in question intervenes, and in immediate
sequence the enlarged hopes and functions of the Jewish
Church are set forth, It is henceforth to be a Church of the
Gentiles. “Enlarge the place of thy tent...For thy Maker is
thine husband; and thy Redeemer the Holy One of Israel.
The God of the whole earth shall he be called. (liv. 2, 5).

From the form as well as from the general tenour of the
context it might seem at first sight that the intervening pas-
sage now under consideration is descriptive of the collective
chosen people; for not only are their sufferings and their
restoration described before and after, but they are spoken of
in the collective singular as the ‘captive daughter of Zion,’
and again, as ‘a woman forsaken and grieved in spirit, and a
wife of youth’ for a moment forsaken, but now comforted
with the assurance: ‘with great increase will I gather thee.’
All this however is very unlike the definite and sustained
personality of the servant of the LORD, which is brought out
the more clearly by comparison and contrast, and by the
recurrent interchange of singular and plural, in relation to
other personages there dramatically represented. He, the
despised and forsaken one, becomes the marvel of great kings
and nations, He alone bears the sins of multitudes that had
wandered, each upon his several way. His generation was
cut off and he suffered, one for all. He was numbered with
criminals, but buried at length in a rich man's private tomb.
He was upborne in suffering by the consciousness that his
individual self-renunciation would issue in the restoration of
the many. Throughout the passage, it may be asserted,
there are as clear marks of sustained individualism as there
could be if one only person were certainly described ; whereas
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of the context, both before and after, nothing that at all
approaches to this can be affirmed ; but, on the contrary, the
‘woman forsaken,” and ‘the captive daughter,” are professedly
representative of God’s people and the holy city. The abrupt
change to a pure singular in the intermediate passage is in
itself striking, and needs to be accounted for: the more so that
not only is a change of form adopted, but the individual, or
what is presented individually, is very different in essential
character from the city or collective people addressed before
and after. It is nowhere intimated that the sufferings of the
.captive daughter of Zion were voluntarily undergone, or that
they were endued with any power of expiation for the sin of
others. At first Zion is afflicted : then restored. They had
sold themselves for nought; they were redeemed without
money (lii. 3), not by their own act or instrumentality, nor
yet for any merit of their own. Zion restored is the purely
passive recipient of the Redeemer’s gift. Such contrasts must
not lightly be passed over. Such distinctions remain to be
accounted for, and they seem assuredly to militate against
the more modern applications of the intermediate verses, or
at any rate against the finality of such applications. .
Like phraseology to that of Is liii. 2 is indeed used else-
where of the Jewish people, as ¢ g., in a previous chapter of
Isaiah: ¢ The vineyard of the Lord of Hosts is the house of
Israel and the men of Judah his pleasant plant’ (v. 7): and
the immediate context is in a measure favourable to this
acceptation. But the main conception of the passage has
assuredly not been realized historically by any event in the
national life; nor can it be said that any actually existent
disposition of heathens towards Judaism is described in those
verses, which some of the greatest commentators have referred
not to the prophet, speaking in his own person, but to the
Gentile kings, ‘the princes of the world! The description
then must either depict something to be accomplished in the
future (¢, e. it must be prophetic), or it must embody an ideal
which corresponds to no reality past, present, or to come. On

the latter supposition it would be erroneous not in degree
6—2
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only but in kind. It would err, that is to say, not merely by
predicting for Zion a more glorious future than was to be her
heritage, but by attributing to her sufferings a propitiatory
value, and to herself a perfect sinlessness at variance with fact
and with the apparent tendency of other declarations of this
same prophet.

As it is much disputed whether the fifty-third chapter
contains the reflections of the heathen potentates or of the
prophet himself, it may be well to notice some particulars
tending to obviate objections to the former view, which
has up to this point been presupposed. One of the chief
objections arises from the expression ‘my pcople’ in verse 8,
which it is assumed must designate ‘ the covenant pcople, for
whose benefit the atonement and substitution of the servant
of God were, in the first instance, intended (Matt. i. 21);
yea, were to a certain degree, exclusively intended, inasmuch
as the believing Gentiles were rcceived into it as adopted
children'.’ But, in the first place, this same word people is in
itself as applicable to heathens as to Jews; thus, ¢ Thou hast
made us as the offscouring and refuse in the midst of the
peoples’ (Lam. iii. 45); and, secondly, the expression *mzy
people’ would come quite naturally from the mouths of the
several Gentile kings., Nor is the term so obviously inappro-
priate even from Dr Hengstenberg’s point of view, as above
set forth. Whether indirectly or directly, the affliction of the
servant of God was to bring peace, as Rashi remarks upon
the passage, 20 all the world; and the Gentiles who are sup-
posed to be expressing their astonishment, and acknowledging
their criminality, may very naturally be regarded as converted
and reccived within the pale of the ‘covenant people.” They
that were /-ammi, not my people, had now become my
people, ammi®. There are besides some considerations which
directly favour the appropriation of Is. liii. 1—10 to the Gen-

! Hengstenberg, Christology, 11, 292. 2 The former view, viz. that one of
The text referred to, ‘He shall save Zis the Gentile kings uses the expression
people from their sins,” seems scarcely to  ‘my people’ in its ordinary sense, is the

favour the narrower application of ¢ my view adopted in the text. Gen. xli. 40;
people.  Also, God is not speaking. Ex. ix. 27; 1 Kings xxii. 4.
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tile kings. The most obvious interpretation of those passages
which describe the servant of God as bearing the sins of others,
seems to point to the conclusion that the whole punishment
fell upon Him, while the guilty escaped the merited infliction.
If this be so, then by an extension of Rosenmiiller's argument
against Paulus, we are led to reject the view that the suffer-
ing was endured vicariously for the redemption of Zsrael;
for it cannot be denied that the chosen pcople suffered in
their own persons, and are described by the prophets as
reduced to the last extremity. ‘We have transgressed and
have rebelled : thou hast not pardoned. Thou hast covered
with anger, and persecuted us: thou hast slain, thou hast not
pitied. Fear and a snare is come upon us, desolation and
destruction. Mine eye runneth down with rivers of water
for the destruction of the daughter of my people.’ (Lam. ii.
42—48.) ‘Awake, awake, stand up, O Jerusalem, which hast
drunk at the hand of the Lord the cup of his fury : thou hast
drunken the dregs of the cup of trembling, and wrung them
out. There is none to guide her among all the sons whom
she hath brought forth ; neither is there any that taketh her
by the hand of all the sons that she hath brought up. (Is.
li. 17, 18.) Zion cannot then be said to have escaped punish-
ment ; nor were her sufferings other than the fit penalty of
her own proper sins.  What then is the relation of the servant
of the Lord to the covenant people?

The Messiah, it would seem, is represented as the last
relic of the chosen people; the one sprout that springs from
the worn-out stem. His generation is cut off from the land
of the living (Is. liii. 8) ; just as, in a verse above quoted, it is
said of Zion that ‘there is none to guide her among all the
sons whom she hath brought forth” As in a formcr chapter
the individual Shear-jashub symbolises the remnant that shall
return, so in the passage before us the remnant that returns
from the captivity forms conversely the starting-point for the
ideal conception of that solitary and mysterious Personage
who makes atonement by his death for the whole world’s
transgressions. The world sins; he only suffers. He is slain
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by lawless hands; and the nations are drawn unto Him by
the attraction of His death. Two representations above
alluded to are thus avoided: viz. (i) that the chosen people
escaped all sufferings; and (ii) that their actual sufferings
were voluntary and undeserved. It remains only to consider
whether there is anything unnatural in the supposition that
the Gentile kings are here dramatically represented as con-
templating and reflecting upon the sufferings and glorification
of the servant of God. It may suffice to remark, in answer to
any objection hence arising, that such dramatic representa-
tions are to be found in the Lamentations of Jeremiah. The
desolated Zion is there depicted as crying to the outer
world: ‘Is it nothing to you, all ye that pass by ? behold, and
see if there be any sorrow like unto my sorrow, which is done
unto me, wherewith the Lord hath afflicted me in the day of
his fierce anger’ (i. 12). The world treats her with derision :
¢ All that pass by clap their hands at thee; they hiss and wag
their head at the daughter of Jerusalem, saying, Is this the
city that men call The perfection of beauty, The joy of the
whole earth? All thine enemies have opened their mouth
against thee: they hiss and gnash the teeth: they say, We
have swallowed her up: certainly this is the day that we
looked for; we have found, we have seen it’ (ii. 15, 16).
And again, in a verse already quoted, the astonishment of the
whole world at her humiliation is described. (iii. 12).

II. On the popular conception of the Messiah.

There is an appearance of vacillation in the Chaldee para-
phrase of this prophecy ; some portions of it being referred to
the Messiah, and others 7o ke nation. This peculiarity of the
version affords a ready answer to one objection against the
Messianic interpretation. It is urged that the Christ is inva-
riably depicted as a king or warrior'; and it is further assumed

1 On the later fiction of ‘a double on the Creed, Ants. 11, IV, VII; Bux-
Messias," of a son of Joseph to suffer, torf. Lex. Chald., root NYD, and s. v.
and a son of David to reign, see Pearson D\'?'D‘\N, root DWR.
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that if predictions of a suffering Messiah really existed, the
popular expectations at the time of Christ's appearance must
have been very different from what they are admitted to have
been. But the national bias would suffice to explain the pre-
valence of the actually existent notion, more especially if
chief prominence was given even in Holy Scripture to the
view which would in any case have commended itself most
strongly to the populace. In the Targum above alluded to
the sufferings of the Messiah are glossed over or more directly
perverted. The descriptions of His sufferings are accommo-
dated to their antecedent conceptions of Him as a subjugator
of the heathen world ; and that, ‘haud raro contra planum et
apertum verborum sensum.’” If in their Authorized Version
the notion of a suffering Messiah was thus suppressed, it was
surely no more than natural that it should have gained but
slight hold on the popular imagination. Nor is it difficult to
account for the prevalence of such anticipations as in those
times were uppermost in the Jewish mind. The triumph of
Messiah was, so to say, an elementary conception. His suffer-
ings were the teaching of a more advanced age. The result,
His glory, was first proclaimed; and afterwards His career
of suffering, the means whereby His glorification was to be
achieved.

Nor again is it unnatural that even in later times the
glories of Messiah should take precedence of His sufferings;
that the former should be dwelt on ofttimes alone; the latter
rarely, and then only in connexion with the former'. The
apparent confusion in the Chaldee paraphrase is, as it would
seem, in approximation to the clear and consistent rendering
which assumes that the conception is ideal, but that the basis
of the conception is the national development. This ideal, like
others, was to be realized in the Messiah, to whom the pro-
phet points. The humiliation complements but does not con-
tradict the exaltation; and CHRIST is then more minutely

1 This does not necessarily involve  the prophet as past or present: it may
the assumption that the particular stage  still be future. '
of such development is conceived of by
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portrayed when the temporary “rejection of His people is in
view.

111. Recognized citations.

The distinct references to this prophecy are numerous and
range over the greater portion of the fifty-third chapter,
besides including a citation from the last verse of the fifty-
second. If the Messianic purport of the whole be first esta-
blished, these direct citations occasion for the most part but
slight difficulty: but besides the distinct and readily discover-
able allusions, it is no more than a natural assumption that
there must exist many latent and informal coincidences, which
would yield at length to a careful scrutiny, and might when
discovered give a clew to the argument and train of thought
in some obscure and doubtful passages. Such a clew seems
to be given in the vexed passage Phil. ii. 5—11, which will be
considered in the sequel; but it is proposed first to discuss
the chief recognized citations. In the subjoined list the num-
bers prefixed mark the verses of the original to which allu-
sion is made, beginning from the last verse of the fifty-second
chapter.

15. As it is written, To whom he was not spoken of, they
shall see; and they that have not heard shall understand.
(Rom. xv. 21),

1. That the saying of Esaias the prophet might be
fulfilled, which he spake, Lord, who hath believed our report ?
and to whom hath the arm of the Lord been revealed?
(Joh. xii. 38).

1. But they have not all obeyed the gospel. For Esaias
saith, Lord, who hath believed our report? (Rom. x. 16).

4. That it might be fulfilled which was spoken by Esaias
the prophet, saying, Himself took our infirmities, and bare
our sicknesses. (Matt. viii. 17).

5, 6. By whose stripes ye were healed. For ye were as
sheep going astray. (1 Pet. ii. 24, 25).

7, 8. The place of the scripture which he read was this,
He was led as a sheep to the slaughter; and like a lamb
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dumb before his shearer, so opened he not his mouth : Inshis
humiliation his judgment was taken away: and who shall
declare his generation? for his life is taken from the earth.
(Acts viii. 32, 33).

9. Who did no sin, neither was guile found in his mouth,
(1 Pet. ii. 22. Cp. Rev. xiv. 5).

11. Who his own self bare our sins in his own body on
the tree, that we, being dead to sins, should live unto righte-
ousness. (1 Pet. ii. 24).

12. And the scripture was fulfilled, which saith, And he
was numbered with the transgressors. (Mark xv. 28).

12. For I say unto you, that this that is written must
yet be accomplished in me, And he was reckoned among the
transgressors. (Luke xxii. 37).

12. So Christ was once offered to bear the sins of many.
(Heb. ix. 28. Cp. Joh. i. 29; 1 Pet. ii. 24; 1 Joh. iii. 5).

12. Who was delivered for our offences. (Rom. iv. 25.
Cp. Matt. xvii. 22.)

Remarks on the foregoing citations.

15. St Paul here follows the LXX.: ‘They to whom it
was not announced concerning him shall see: where the
words, ‘concerning Aim’' (i. e. my servant, Is. lii. 13), are
explanatory, and do not occur in the Hebrew. The original
describes prospectively the astonishment of Gentile kings and
nations, when they shall have seen what (07, such a thing as)
had not been told them...;’ the unheard-of marvel being the
exaltation of the servant of the LORD, whose first estate gave
no promise of so glorious an end. But the original certainly
admits of the turn which has been given to it by the LXX.;
‘when they to whom it had not been announced shall have
seen,’ These two renderings are ultimately coincident in mean-
ing, and either might, without material change, be substi-
tuted for the other. St Paul has been asserting the indepen-
dence of his Gospel labours: ¢ Yea, so have I strived to preach
the gospel, not where Christ was named, lest I should build
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upon another man's foundation: but as it is written, To
whom he was not spoken of, they shall see: and they that
have not heard shall understand” He had made it his endea-
vour so to distribute his labours that he might tell of Christ to
such as had never heard of Him; and this is precisely the
same as saying that he had striven to make his announcement
come freshly to his hearers, sc. by preaching to nations that
had not named the name of Christ before.

1. The Evangelist and the Apostle agree in following the
LXX.,, who prefix Kvpie, and this seems to confirm the prima
Jacie impression that the question cited is put into the mouth
of Esaias, and not merely referred to as occurring in the writ-
ings of that prophet. In the foregoing translation from the
original it has been assumed, on the contrary, that converted
heathens are represented as the speakers. This however
involves no essential contrariety ; for in the one case the pro-
phet would be the actual speaker, and in the other would be
representing mediately his own views and impressions. There
are two points remaining to be considered, viz. the meaning of
axon, for which the Authorized Version has rgport,; and the
propriety of the conditional rendering from the Hebrew,
* Who would, or could, have given credence ¥

The word dxoy occurs in St Paul’s citation, and is repeated
in his inference from the citation ; although its recurrence is
not apparent to the English reader. The Authorized Version
is as follows: ¢ But they have not all obeyed the gospel. For
Esaias saith, Lord, who hath believed our report? So then
faith cometh by /kearing, and hearing by the word of God.'
The corresponding word in the Hebrew may be roughly ren-
dered Jiwarsay: it means, not report or preaching, but some-
thing /feard. In the last verse of Is. lii. the nations are repre-
sented as considering such a thing as they had never before
been told of, and as reflecting thereupon: ¢ Who could have
believed our Zerynge' (liii. 1). The Greek dxoy represents,
both in etymology and usage, the Hebrew word which it

1 For Isaye seith, lord who bileued to our herynge. Wiclif.
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replaces, and in its most natural acceptation is equivalent to
the ‘word of hearing,’ or word heard’. Is this meaning neces-
sary or admissible in St Paul's citation? ¢The sense in the
inference from the citation,’ argues Tholuck, ‘must be the
same as in the citation itself”’ and the ordinary meaning
seems most appropriate in the inference, for faith comes not
immediately from preacking, but from the kearing and appro-
priation of the preaching. To adopt the rendering preacking
or report, throughout the passage, gives rise, moreover, to the
singular inconsequence: ‘ But they have not all obeyed the
gospel. For Esaias saith, Lord, who hath believed our repors?
So then faith cometh by rgpors’ A conclusion which would
have followed more naturally upon the affirmation that a//
kad obeyed. If however aroy in the citation denotes what the
Prophet, and those to whom it had been revealed, had ‘heard
of the Lord of hosts’ (Is. xxi. 10), and in consequence be-
lieved, while others had not believed, because they had not
heard ; a logical connexion between the two verses, Rom. x.
16, 17, becomes at once apparent. ‘ Who believed the hearing
that we heard? Only we who heard. ‘So then faith cometh
not but by hearing.’ Z/ey did not and in truth could not
believe; ‘for how shall they believe in him of whom they
have not heard?’ (ver. 14). This agrees, in all that concerns
the Apostle’s purpose in adducing it, with the original He-
brew as it has been rendered on p. 75. Whether Isaiah or
the Gentiles speak the words, St Paul’s argument for the
necessity of preachers is the same. The Gentiles, we have
assumed, are represented in the original as exclaiming; ‘ Who
could have believed® (sc. had it not been revealed to him from
without) the great mystery which we, having heard and seen,

1 Aéyos dxoijs (Heb. iv. 13 ; 1 Thess,
il. 13). So Hengstenberg.

? Tholuck is here arguing agninst
the meaning adopted in the text. See
Alford, in loc.

3 They say, ‘who could have be-
lieved the report that we have heard ¥
as St Paul's quotation of the passage

(Rom. x. 16) requires the sense to be,
when he says, ‘ But they have not all
believed the Gospel, for Esaias saith,
who could have believed what we have
heard? (Mason and Bemnard, Hed.
Gram. 11. 314). But their incapacity
to believe is rather implied than ex-
pressed by rls éwloreveer; 1 Cor. i. 31,
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at length believe? St Paul represents them as not having
believed, or been in a position to believe, antecedently to that
hearing which cometh ‘by the word of God. But had they
not heard at all? In a certain sense they had, though not
effectually. ¢Yes verily, their' sound went into all the earth,
and their words unto the end of the world’ (ver. 18).

St John cites Is. liii. 1, as fulfilled in the Jews, who,
‘though he had done so many miracles before them, yet
believed not on him : That the saying of Esaias the prophet
might be fulfilled which he spake, Lord, who hath believed
our Jerynge? and to whom hath the arm of the Lord been
revealed ?...These things said Esaias, when he saw his glory,
and spake of him.” (Joh. xii, 38, 41). The writer had truly
heard, and to him the Lord’'s mighty working had been re-
vealed. Not so with all to whom the arm of the Lord had
been displayed externally. Their disbelief is taken as im-
plying their Znability to believe, which is accounted for in the
words of the same prophet®. For this reason could they not
believe, ‘ because that Esaias said again, he hath blinded their
eyes, and hardened their heart ; that they should not see with
their eyes, nor understand with their heart, and be converted,
and I should heal them.” (Is. xi. 10). The Evangelist and
the Prophet alike lay stress upon a revealing of the mystery
as a pre-requisite for faith in what the world could not
imagine for itself. Before believing thcy must hear, and the
arm of the Lord must be revealed to them, even as to Esaias
and his fellows. Not at the outward ears must the message
stop; but it must penetrate, and be appropriated, and impress
itself by a Divine power upon the inner sense.

4. The Evangelist renders and applies the Hebrew lite-
rally. The two Hebrew words rendered to#, and bare, import
respectively his faking up (sc. from others to himself) and his
bearing as a burden the pains® and ills thus taken up. The

! Thiscitation of Ps. xix. 4 describes  credere.’ Rengvl.
the testimony of the material universe 3 The word pain is perhaps the best
to the glory of God. rendering of W2, although the fami-
? ‘Scquitur amplius, non poterant liar ‘ sorrows’ has been retained in the
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Hebrew implies the continued burdensomeness of these ‘in-
firmities;’ the servant of the Lord was bowed down beneath
the weight, from which others had been relieved by the trans-
ference of their sicknesses to Him. In the Gospel the chief
stress is laid upon the removal of literal diseases by Christ,
and except so far as sympat/y with the afflicted is implied,
there is no reference to the oppressiveness of His burden; no’
intimation that it fell with its full force upon Him. He is
represented rather as one able to bear, without sensible de-
pression, the infirmities which were found too heavy for the
powers of frail humanity. He was preeminently the strong
One who ‘ pleased not himself,” but vouchsafed ‘to bear the
infirmities’ of the weak’ (Rom. xv. 1—3). The original
more plainly implies, and the LXX. expresses®, that he was
afflicted on behalf of others. )

5, 6. The words, ‘by whose stripes we were healed,
stand, in the Hebrew, in parallelism with the statement: ‘the
chastisement of our peace was upon him’ The word ‘peace’
might also be rendered soundness®; and the meaning would
thus correspond more exactly with the succeeding clause, viz.
that cited by St Peter. As ‘the blueness of a wound cleanseth
away evil’ (Prov. xx. 30); so ‘ the stripes and weals that were
inflicted upon Him have made us sound and well” In a word
which follows the citation: ‘ye were as sheep going astray ;
but are now returned unto the Shepherd and Biskop* of your
souls;’ there may be, as it has been suggested, a passing
reference to Ezek. xxxiv. 11, ‘Behold I, even I, will both
search my sheep, and see£® them oxnt.’

7, 8. This citation has given rise to great diversity of
interpretation, and none of the current renderings can be said
to recommend itself as convincing, or to have been accepted
by general agreement as other than provisional. The Greek

translation on p. 76. The words dofe- 3 “Venustissimum 8¢buwpor,’ exclaims

velas and pdoovs aptly correspond to the  Vitringa here. He means the same as

original expressions. Jerome when he says : swo vilnere vid-
1 ra doferijuara Baordfew. nera nostra curantur (Delitzsch).

? wepl Judv ddwihrar. 4 &rlgxowor. S ¢xrwoxépopmn.
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words are in themselves difficult, and perhaps, it may be
found, misleading ; for they suggest, as most obvious, what
are far from satisfactory renderings of at least one clause.
The rendering of the Hebrew is no less disputed; and both
the original and the citation being thus unsettled, various
attempts have been made to force each into accordance with
some more or less arbitrary interpretation of the other. An
independent investigation will suggest as admissible and
appropriate, a rendering which had been presented #n para-
phrase, by some of our own older translators, but has been, as
it would seem, owing to the form in which it was presented,
now for a long time set aside, neglected and forgotten. In
this rendering, it should be premised, there is no attempt to
make it appear that the special verses cited are, throughout,
exactly correspondent to the particular words or verses in the
Hebrew for which they stand ; but while no approach is made
towards harmonizing in the literal and grammatical sense, it
will be found in the end that we have set before us in the
passage considered, what is in all other than merely critical
respects a most apt citation, and an appropriate fexf for a
discourse upon the passage from which it is taken. But
before entering upon this direct examination, it may be well
to state some of the principal explanations as now accepted
of the clauses wherein lie the chief difficulties and stumbling-
blocks : “In his humiliation his judgement was taken away :
and who shall declare his generation? for his life is taken
from the earth'?’

(i) Bengel and others understand this faking away of judge-
ment as equivalent to justification. This view is drawn out by
Dr. Wordsworth as follows : [ kis humiliation, &ec., represents
the Hebrew, ¢ He was taken from oppression and judgement ;’
and it seems the LXX. means to say that &y /s humiliation his
condemnation was taken away, i.e. He was justified : and thus
the words are a paraphrase of the original, and mean that,
¢ He was made perfect, through (as well as from) sufferings,’

Y & 7§ Tawewdoe abrod 7 xplois  Supyfeerac; o alperat dnd 775 yis o fwg
alrob fply, Ty 8¢ -~yevedr alrod 7ls  alrol.
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and was exalted not only from His humiliation, but decause
‘ He humbled Himself and became obedient unto death.
(Phil. ii. 8; Heb. ii. 10).

Who s/zall declare His duration? i.e. although He is cut
off as man, yet He is the eternal God. He is dyeveahoynros
ws Oecs.

Because His life is cut off from earth (Dan. ix. 26), He
endures for ever in heaven; that is, He as God-man is exalted
for ever by His temporary humiliation on earth.

(ii) Another explanation corresponding to Lowth's ren-
dering of Is. liii. 8:—*By an oppressive judgement (/it. op-
pression and judgement) He was taken off’—is thus alluded
to by Mr Humphry in his note on Acts viii. 23 :

The following explanation of this difficult verse is, with
some shades of difference, generally adopted by commenta-
tors; ‘In His humiliation, when He was arraigned by the
Jews, He was unjustly dealt with; the true judgement of
Him was taken away. And who shall describe the wicked-
ness of the generation which treated Him thus? For His life
is taken away by them from the face of the earth.’

In each of the above interpretations there is an assimila-
tion of the Greek to what are in fact unsatisfactory renderings
of the original Hebrew. But it is perhaps needless to seek
for an exact agreement between the particular verses cited
from the Greek and the corresponding verses in the Hebrew.
Such assimilation would seem almost to be declared unneces-
sary by the terms in which the citation is introduced. What
we have presented is professedly an extract or summary, and
it would suffice to show that it well represents the general
tenour of the passage from which it has been taken. Philip
is commanded by the angel of the Lord to ‘go toward the
south unto the way that goeth down from Jerusalem unto
Gaza, which is desert. And he arose and went: and, behold,
a man of Ethiopia, an eunuch of great authority under
Candace queen of the Ethiopians, who had the charge of all
her treasure, and had come to Jerusalem for to worship, was
returning, and, sitting in his chariot, read Esaias the prophet.



96 . The suffering Messiah.

Then the Spirit said unto Philip, Go near, and join thyself to
this chariot. And Philip ran thither to him, and heard him
read the prophet Esaias, and said, Understandest thou what
thou readest ?...The place’ of the Scripture which he read was
this, He was led as a sheep to the slaughter®, &c.’ (Acts viii. 26
—33). This word ‘ place’ may be equivalent to our paragraph
or section; or it may denote only the gencral contents® of the
passage read. ‘And the eunuch answered Philip and said,
I pray thee, of whom speaketh the prophet this? of himself,
or of some other man? Then Philip opened his mouth, and
began at the same Scripture®, and preached unto him Jesus.’
No comment on the passage is subjoined, and nothing more
specific is implied about it, than that it was applicable to
JEsus, and formed a suitable text for a discourse upon His
life and death. The literal rendering, ‘In His humiliation
His judgement was taken away,’ represents effectually the
ambiguity of the Greek. The word judgement suggests na-
turally, but not necessarily, a judicial sentence; and so too
does its Greek equivalent. But either word might be ap-
plied to a mere estimate or opinion, that is passed unautho-
ritatively upon any person or thing. There is a passage in the
LXX. version of the second book of Kings which affords a
peculiarly apt illustration of the meaning that seems most
appropriate in the passage before us. ‘ What manner of man
was he which came up to meet you, and told you these
words ?’ where the literal rendering would be: ‘What is the
judgement® (i.e. the true estimate, character, and status) of the
man?’ This meaning of ‘judgement’ leads to a clear and
appropriate rendering of the clause in question: viz. ‘in (or
&) humiliation, the true estimate® of Him was taken away '

1 wepiox. alluded to.
3 ¢ May not this be a kind of sum- 3 The tenoure. Tyndale, Cranmer.
mary or heading of the passage meant? 4 ¢Commoda ratio doctrin®, ordiri

Such a manner of introducing a pas- a textu oblato, et reliqua que dicenda
sage is found in Classical Greek.” In sunt, subnectere.’ Bengel.

Rabbinic Hebrew, it is wusual to quote 5 7is % xplous Tob drdpos ; 2 Kings ii. 7.
fragmentarily, and to presuppose in the 8 xplous is here abstract. In 1 Kings
reader a familiarity with the passage i.7, it may be said to be taken con-
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and this is found upon examination to be coincident with the
rendering of Tyndale and Cranmer': ‘Because of His hum-
bleness He was not esteemed.’ The clause would thus depart
very widely from the particular words of which the Greek is
professedly a rendering, but would aptly correspond to a
main feature in the prophetic picture of the Messiah, who was
despised and rejected, ‘and we esteemed Him not, but
judged Him according to appearance, not with rightful judg-
ment (Joh. vii. 24).

The remaining clauses may be rendered, in accordance
with patristic exegesis: ‘And who shall declare His gene-
ration?? seeing that His life is upraised from earth; where
the present alpera: denotes not the single act of removal from
the earth, but (solely or supplementarily) a chronic state of
exaltation above it, which contrasts with the ‘humiliation’
of the former clause. The whole verse would thus describe
the mystery and greatness of His being, which were wrongly
deemed of through His humiliation. The clause: ‘who shall
declare His generation?’ may have given rise to the pre-
valent opinion, expressed in Joh. vii. 27, that ‘when Christ
cometh, no man knoweth whence He is” The Hebrew, as
we have rendered it, represents His generation as cut off from
the earth, so that no trace could be found of the stock from
which He sprung. The Greek amounts to a sublimation of
the original, and expresses, what the prophet may have in-
tended to shadow forth in such guise as his general treatment
of the subject admitted. The representation in this par-
ticular would be necessarily imperfect and inadequate, in its

cretely of the man’s true worth, which
is the thing estimated. It may be re-
marked that the word character has this
same double use,

1 Wiclif’s rendering is: ‘in meke-
nesse his dome was faken up,’ or accept-
ed by him.

1 Delitzsch observes that the LXX.
T» yevedr x.r.\. ‘can only mean, so
far as the usage of the language is con-
cermned : Who can declare the number of

kis generation?’ i.e. of his spiritual pos-
terity. But this is not required by the
usage of yeved. See Ps. xlviii. 20, ye-
veds warépwv avrob. The word may
mean stock, or, abstractly, fneage. Per-
haps it here signifies, more diffusively,
the whole nature of his life and being.
It would thus very properly stand in
parallelism with * life,' as does the same
Hebrew word W7 in Is, xxxvii. 12:
¢ Mine agr is departed, &c.’

7
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literal acceptation ; in like manner with the succeeding decla-
ration: ‘He shall see a seed prolong its days” The latter
must be spiritualized, and so the former; and this former
when spiritualized takes not unnaturally such a turn as the
patristic commentators, above alluded to, have given it. The
admissibility of this interpretation may be regarded from
another point of view. In Heb. vii. 3, the mysteriousness of
Christ’s origin is regarded as symbolized by the absence of
any recorded genealogy of Melchisedec. The same writer
might be conceived of as drawing a like inference from
Isaiah’s words : ‘ who could declare His generation, for it was
cut off from the land of the living?’ And if so, there is little
difficulty in conceiving that such a view may have been pre-
sent to the Prophets mind, and may be developed legiti-
mately from his words.

Other explanations of ryevea'.

(@) In the original Hebrew, the word ‘generation’ stands
in parallelism with the common word for ‘life, just as in
the hymn of Hezekiah, referred to in the notes; where the
meaning confemporaries is not obviously appropriate, for it
seems harsh, in that context, to speak of the king’s ‘genera-
tion’ as removed from him, rather than of the king himself as
taken from their midst. More than this, it is probable, as
lexicographers remark, that this word for generation means,
firstly, a period*, and only secondarily, the generation of men
living at that period ; but, whatever may be the order of sig-
nifications, the word is clearly used in numerous passages for a
period, and measure of time. () Or it might signify (as some
think) in the first instance, not age but dwelling-place: thus
Ps. xlix. 20 has been interpreted : ‘he shall go to his fathers’
dwelling-place, the grave. The meaning, flesily © tabernacle,
is appropriate in the hymn of Hezekiah, and would lead, if
adopted in Is. liii. 8, to the same meaning, manner of life®,
which commentators, in this or that way, have arrived at, as

1 But see, especially, § (i), p. 123. Blwais. The classical Blos includes both,
2 M7 might mean @fas, and hence, 3 See note D, p. 127.
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best suited to the passage. This meaning is applied by
Bishop Lowth, ## /Jec.:—It is said that, before any one was
punished for a capital crime, proclamation was made before
the prisoner by the public cryer in these words: quicungue
noverit aliquid de ejus innocentia, veniat et doceat de eo.
And our Saviour seems to refer to such a custom, and to
claim the benefit of it, by His answer to the High Priest,
when he asked Him of His disciples and of His doctrine: ‘I
spake openly to the world ; I ever taught in the synagogue
and in the temple, whither the Jews always resort; and in
secret have I said nothing. Why askest thou me? ask them
which heard me, what I have said unto them: behold, they
know what I have said’ (Joh. xwiii. 20, 21). St Paul likewise,
in similar circumstances, standing before the judgment sedt
of Festus, seems to complain of the same unjust treatment;
that no one was called, or would appear to windicate his
character. ‘ My manner of life from my youth, which was at
the first among my own nation at Jerusalem, know all the
Jews: which knew me from the beginning, if they would
testify ; that after the straitest sect of our religion I lived a
Pharisee.” (Acts xxvi. 4, 5).—Such a meaning of ‘generation”
may be adopted, perhaps even more appropriately, if this com-
mentator’s rendering be not accepted as a whole, but modified
in one particular. ¢ His manner of life 'who awould declare ? is
Lowth’s rendering: i.e. who would come forward 7.c to de-
clare His innocence, to which it was actually in his ;power to
testify ? But the potential rendering, ‘who could declare? is
at least equally admissible, and, brings out moreover the
same meaning from the original that has been assigned, inde-
pendently, to the corresponding clauses in Acts viii. 33 :—He
was dragged from confinement and the bar; and who could
describe or imagine the whole tenour of His being : cut off as
he was, in the dungeon, from communion with the living
world? ¢ They have cut off my life in the dungeon, and cast
a stone upon me. Waters flowed over my head; then I
said, 7 am cut off (Lam. iii. 53, 54).

9. This word ‘sin’ corresponds to vésknce in the original,

7—2
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and to Jawlessness in the LXX. In the second clause the
LXX. read guile, in the accusative, thus making it depend on
the verb did. The true construction seems to be: ‘neither
guile in his mouth; where the copula has to be supplied.
St Peter supplies it in the form elpéfn, was found, which has
been adopted in the translation on p. 76.

11. Besides the verbal coincidence, ‘bare our sins,’ there
is apparently a paraphrastic agreement between the conclusion
of the verse from St Peter, and a clause of Is. liii. 11. ‘My
righteous servant shall make many righteous, for he shall
bear their iniquities” ‘He bare our sins, that we should live
unto righteousness.’

12. Our Lord’s citation in Luke xxii. 37 gives an exam-
ple of a priori application, and thus approves most emphati-
cally the Messianic interpretation of the prophecy. In Heb.
ix. 28, the statement that ¢ Christ was once offered to bear
the sins of many, is supplemented by the declaration that
‘unto them that look for Him shall He appear the second
time without sin unto salvation; which agrees with the true
rendering of the last clause in the Hebrew: ‘and He skall
make intercession for the transgressors’ The LXX. conclude
less accurately with: ¢ He was delivered for their offences.
‘This form of words has been adopted by St Paul, who does
not however stop short at their conclusion, but adds that He
* was raised again for our justification.’

IV. There is a difficult passage in the Epistle to the Phi-
lippians, which seems to have been formed upon the conclud-
ing verse of the fifty-third chapter of Isaiah. The Author-
ized Version, which is considered open to objection, runs as
follows: ‘Let this mind be in you, which was also in Christ
Jesus: Who, being in the form of God, thought it not robbery
to be equal with God: But made Himself of no reputation’, and
took upon Him the form of a servant, and was made in the
likeness of men: And being found in fashion as a man, He
humbled Himself, and became obedient unto death, even the

1 oy dpwayudr sjyrioaro 78 elvac loa Oeg, dANd éavrdy xévwaer, k. T\
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death of the cross.’ (Phil ii. 5—8). The meaning of the
English, which perhaps the majority of commentators now
reject as inappropriate, is that, though conscious of His
divine dignity, and feeling equality with God to be His of
right, He yet ‘made Himself of no reputation,’ and conde-
scended to assume the servile form of man. The explanation
by which the above is commonly replaced, is, that He did not
treat His equality with God as a piece of plunder, or a thing
to be clutched greedily and guarded jealously, but divested
Himself of the glories and prerogatives of Deity by taking to
Himself the form of man. The main obstacle® to the accept-
ance of some such rendering as this latter is the palpable im-
propriety of likening Christ’s equality with God, more or less
directly, to a spoil or thing external. Attempts have indeed
been made to prove that this Greek word plunder frequently
signifies nothing further than a thing to sez store by, the idea
of plunder and robbery having passed out of sight; but it
would seem that the examples adduced to prove this are not
quite convincing, and fail at their best to do more than remove
the idea of acquisition one step into the background. If a
spoél does come to mean a thing to be held to pertinaciously,
it is only because it is still regarded as a thing external, not
inherent, and which decause of its externality may escape one's
grasp, if it be not guarded jealously. A way of meeting this
difficulty will be suggested in the sequel: meanwhile, the
verses following will be considered.

« He made Himself of no reputation, is a paraphrase of the
Greek words, He emptied Himself, which is explained as
meaning that, He divested Himself of the external attributes
of Deity, and ‘stripped Himself of the insignia of majesty.’
*The emphatic position of éavré»’ continues Dr Lightfoot,
‘ points to the humiliation of our Lord as woluntary®, self-

' The concrete use of dpwayuds 38bois has constantly the meaning of
¢ presents greater difficulty’ from a scko-  36ua,’ and compares dowacuds to which
la’s point of view : but, all things con-  (conversely) doxraopua is frequently equi-
sidered, the most telling objection valent.
seems to be the theological one. Mr 8 This (without adrés) seems de-
Wratislaw observes (in /Joc.) “so too structive of the emphasis on éxérwoer.
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imposed, There is however another explanation of the words:
* Himself He emptied:’ admissible alike in English, Greek, and
Hebrew, viz.; He poured out® His soul or self?: and that, as it
is added in ver. 8, unto death. Here then it would seem that
we have a reference to Is. liii. 12, where it is written that, ‘ He
hath poured out His soul unto death.” The citation is pre-
sented in two parts, and the Apostle, in a running comment,
fills in the several steps whereby the lowest depth of degra-
dation has been reached. He poured out His divine Self, by
taking the servile form of man, and keeping His divinity in
abeyance. He further humbled His human self by obedience,
to the extent of death, and that death the death of the cross.
In the expression ‘servant’ there is a phraseological coinci-
dence with Is. lii. 12, My servant shall deal prudently. Christ,
from his pre-existence as coequal God, assumes the servant-
form of man. He becomes, i ¢, God’s servant, by becoming
man ; and then, as above described, He further bowed Him-
self to the most degrading of deaths. ‘Therefore,’ declares
JEHOVAH by the prophet, ‘will I divide Him a portion;
because He hath poured out His soul unto death.” (Is. liii. 12).
‘Wherefore,’ adds the Apostle, ‘God also hath highly exalted
him, and given Him a name which is above every name.’

It remains to ask by what train of thought the Apostle
may be supposed to have arrived at the comparison or con-
trast in ver. 6; ‘He deemed it not ravin® to be as God” With
these concluding words has been well compared the ¢ Ve skall
be as* God(s)’ of Gen. iii. 5. St Paul once and again contrasts
the characteristics of the first and the second Adam, ‘As in

Besides, mere spontaneity is expressed
sufficiently in the preceding clause.
1By N SR (Ps. cxli. 8) ; where
Aquila has, u3 éxxevwops. Symmachus
and Theodotion, u3 dwoxerdops. Com-
pare the classical, ékxevoliv Guuor els
axedlay yéporros, and els ue xévwoor xdv
Béhos (Lidd. and Scotf).
2 In Ps. cv. 18, the Hebrew words:
‘his soul (i. e. person or self) entered

into iron ;' are rendered in the Bible
version : ‘ He was laid in irons,” The
Prayer Book inverts the construction
and renders: 'The iron entered into his
soul.’

3 He demed not raueyn, that him
silf were euene to god.  Hiclif.

¢ The particle of comparison, 3, is
here rendered os (LXX), but in many
other places loa.
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Adam all die, even so in Christ shall all be made alive’ ¢The
first man Adam was made a living soul ; the last Adam was
made a quickening spirit” ‘The first man is of the earth,
earthy ; the second man is the Lord from heaven.' (1 Cor.
xv. 22, 45, 47). In the passage before us, as some think,
there may be an explicit contrast between the mind of Adam
and the mind which was in Christ Jesus, who stands out in
marked contrast with the natural man, and reverses alike his
actions and their consequences. If the negative particle be
taken as not merely excluding a supposition, but as reversing'
it, and implying its direct opposite; so that the ‘thought »o¢
...but made,” of ver. 6, 7, would mean: ‘so far was he from
thinking...that he made; there results an explanation which
accounts for the origin of the comparison with ‘ravin,’ and at
the same time obviates the difficulty which would arise from
comparing, more or less remotely, to a thing external, what
in the immediate context has been declared to be inherent in
Christ. At the same time, to recognize this word ravin as
describing a thing external, brings out very effectually what
seems the true significance of the emphatic éavrév, His very
Self: so far was He from clutching at equality with God as a
thing external, that He renounced His inmost SELF, and
kept in abeyance his inherent equality with God. He did
not as did Adam, who deemed it ravin to be equal with God ;
but emptied out His divine Self, and took the servant-form of
man. And so He shall rise and be extolled and be very
high. He shall be seated far above all principality, and
power, and might and dominion, and every name that is
named, not only in this world, but also in that which is to
come. Every knee shall bow to do Him homage; every
tongue shall confess that He is LORD. Angels and men are

the rod brandished them that wield it;
as if the staff wielded the no-wood * i.e.
man, who, so far from being dead mat-

1 Is, x. 15 may be again referred to
for a typical example of this reversing
power of the negative. ¢Shall the axe

boast itself against him that heweth
therewith? shall the saw magnify itself
against him that brandisheth it? as if

ter like itself, is ‘of a quite different
and superior nature.’
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given over to His dominion, and become His portion. ‘He
inherits multitudes, and divides tke mighty for' a spoil;

This the LXX. may intend to express. But independ-
ently of the Greek, many think that the balance of argument
is for a like rendering of the Hebrew: ‘I will give Him a
portion in® the many; and He shall apportion for Himself
the® mighty (or the numerous)’ The word here rendered
many is so rendered by the Authorized Version in lii. 14, 15;
liii. 11, 12; and has been replaced by great in the first clause
of the twelfth verse, merely to avoid a rendering which would
be palpably inappropriate ; for to share the spoil along with
many others, argues the comparative smallness of the indivi-
dual share. It is more in accordance with the general tenour
of the passage to represent Him as at length exalted far
above all rivalry, and moreover there is a marked retributive
propriety in His possessing the multitudes for whom He suf-
fered. Such, we conclude, must be the meaning of the He-
brew, if rabbim in the first clause of ver. 12 means the same
as both before and after. The righteous One, foreseeing that
He should justify the many (ver. 11), resolves to take upon
Himself the burden of their sins: He bears the sin of many
(ver. 12): and JEHOVAH bestows upon Him the many for
His portion,

If this be the true interpretation of liii. 12, the represen-
tations of our Lord as, strictly speaking, a Redeemer, are
traced at once to their source. A further examination of the
LXX. rendering shews that they probably intended to express
this more explicitly than had been supposed above. Their
words should perhaps be rendered : ‘ Therefore shall He* (that

1 rdv loxvpiir...oxiNa, a spoil consist-
ing of the mighty (Is. liil. 13}, So Jud.
v. 30, oxiAa Bapudrwr,

? As in a territory.

8 The parallelism favours this ren-
dering ; the arficle before ‘ many’ cor-
responding to N, taken as the mark of
the objective case.

4 314 Toiro adrds mAnpovopdjoer wol-
Novs, xal To» loxupdr pepiel oxiha, dvl’
Or wapedbbn els Bdvaror H Yuxh avrob,
x.7A. Comp. dvrl 7ol Oavdrov airod
(ver. g). alrés refers back to airds
dwolsee, and strongly marks the conse-
quential connection of the two verses.
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bate the sins of many) inherit many, and divide the spoil of
the mighty, for whom His life was given up to death...’ Our
Lord declares that ‘the Son of Man came not to be minis-
tered unto, but to minister’, and o give His life a ransom for
many®’ (Matt. xx. 28; Mark x. 45); where the last clause

. expresses the same idea as the LXX,, and exhibits, too, the
same form of words, with the addition of the epexegetical A¢-
Tpov, or price of redemption. St Peter appeals to the elect as
knowing that they ¢ were not redeemed with corruptible things,
as silver and gold® But with the precious blood of Christ, as
of a Jamb* without blemish, and without spot’ (1 Pet. ii
18, 19). And St John expresses the same more at length, in
other words: ‘And when he had taken the book, the four
beasts and four and twenty elders fell down before the Lamb,
And they sung a new song, saying, Thou art worthy to take
the book, and to open the seals thereof: for thou wast slain,
and hast redeemed® us to God by thy blood out of every kin-
dred, and tongue, and nation’ (Rev. v. 8, 9).

V. The Lamb of God. Joh. i. 29, 36.

1. The form of the above expression, and the manner in
which it is introduced by the Baptist, combine to prove that
the appeal is to some pre-existent and definite conception, the
origin of which would naturally be sought for in Holy Writ.
The title must refer—as Dean Alford justly remarks—to
some known and particular lamb. Itis inconceivable that the
expression should, in a testimony so precise and formal as
that of the Baptist, be nothing but an hyperbole, and that,
one wholly unprecedented, and to his hearers unintelligible,
Christ is designated as at once the Lamb of God, and the
taker away of the sin of the world®; and this double title’

% ¢ Sovhedorra wohhois (Is. liii. 11).  se recepit, deinde a seipso devolvit pec-
2 Bovvas Thy Yuxiv adrod Abrpow derl  cati sarcinam.’ Bewgel.

xoM\@v. See 1 Tim. ii. 6. 7 Bengel's view of the construction
3 ob wmerd Avrpwy 003 perd ddpwr s the following: ‘Chrysost. Dicit Jo-
(Is. xlv. 14). Aannes, duvdv xal 8ty alpet 7.\ Vulg.
¢ Is. Liii. 7. 5 itpybpacas, ¢ Ecce agnus Driy ecce qui tollit etc. Uter-

¢ ¢ Agnus Dei primum a mundo in  que illud ¢ dusds, & alpwr, non per con-
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points to Isaiah’s prophecy of One who Himself bears the sins
of others, and is likened in ver. 7 to a lamb led to the slaugh-
ter. Some see a mere reference to the paschal lamb, to
which St Paul compares our Lord in 1 Cor. v. 7: ¢ Christ our
passover is sacrificed for us” Such a reference is by no means
to be excluded, but rather to be held in conjunction with the
former': indeed it is by the whole scheme of sacrificial
typology that the special reference would itself be instinctively
interpreted by the Baptist’s hearers. That system would
naturally present itself to the Jewish reader of Is. liii, and at
once open to him a meaning which a mind untrained by the
sacrificial system would have passed over. The prophecy is
a gem set in the sacrificial framework; the main pinnacle to
which the whole structure converges. The system was con-
trived with such regard to minute details, and those details
were adhered to with so religious a scrupulosity, that it is at
least more natural to regard them as having, than as not
having, some designed meaning and significance. It is un-
necessary to suppose that those details, standing alone, would
have been understood as clearly prophetic types of the
Messiah; but it may be affirmed that they entered largely
into the prophetic ideal of Is, liii,, and that this ideal with its
after realization in Christ, threw a flood of light on what
before had been perceived but dimly, and deepened by its in-
tense illumination the shadows of the past. There are clear
indications in the Old Testament that such external acts as
the offering of slaughtered animals, were without efficacy in
themselves; their typical import was apprehended; their true
spiritual significance had been gathered up and set forth, in this
fifty-third chapter of Isaiah, many ages before the coming of the
just ONE, whom Evangelists announce as the final Antitype.
2. St John, in his Apocalyptic vision, ‘beheld, and lo, in
the midst of the throne and of the four beasts, and in the
midst of the elders, stood a Lamb* as it had been slain’ And

structionem substantivi et adjectivi, sed erat®’ (Joh. ii. 13). Bengel.
per appositionem accepit.’ 3 dpwiov oryxds bs dodayuévor (Rev.
1 ¢ Atque ipsum pascha tum prope V.6). The LXX has, ds wpbSaror éxl
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in his account of the crucifixion he quotes, as fulfilled in Christ,
what was ordained in the law of Moses about the paschal
lamb: ‘When they came to Jesus, and saw that he was dead
already, they brake not his legs. These things were done
that the scripture might be fulfilled, A bone of Him shall not
be broken.’ (Joh. xix. 33, 36) It is doubted whether the
Evangelist refers to Ex. xii. 46: Ye skall not break a bone
thereof: or to Ps. xxxiv. 20: Many are the afflictions of the
righteous: but the Lord delivereth him out of them all. He
keepeth all his bones: not one of them is broken. There is too
‘another place which speaks of the same point, viz. Numb. ix.
12: and a bone they shall not break in it/ But the language of
the Psalm would itself, no doubt, have been formed upon the
familiar phraseology of the Law; and, accordingly, we may
adopt the view expressed by Bengel, ‘Psalmus Mosen,
Johannes Psalmum, nec non Mosen respicit.” A passing allu-
sion, from whatever chapter and verse taken, would at once
bring before a Jewish reader the details of the familiar paschal
solemnities: one word, with its sudden flash, would light up
all around.

VI. The good Shepherd. Joh. x. 11—19.

The appropriation by our Lord of this title shepherd
might be regarded as a gathering up of many prophetic utter-
ances, with a particular' reference to Is. liii. The strength of
the evidence for this connection lies in the uniqueness of the
reiterated expression, ‘lay down® my /ife’ ‘I am the good
shepherd : the good shepherd giveth his life* for the sheep.
But he that is an hireling, and not the shepherd, whose own
the sheep are not, seeth the wolf coming, and leaveth the
sheep, and fleeth: and the wolf catcheth them and scattereth
the sheep. The hireling fleeth, because he is an hireling, and

odayiy fx0n (Is. liii, 7), and in the fo/-
lowing clause has ¢uvds for ‘ewe.’

1 ¢ Pastor bonus) ille de quo pre-
dictum est per prophetas...Portit) Hoc
quinquies dicitur, summa vi. Hoc
summo omnia reliqua beneficia pasto-

ralia preesupponuntur, includuntur, in-

feruntur [ Esas. liii. 10, 6).’

3 7w Yuxiy adrol ri@now. Comp.
waparifepar (Luke xxiii. 46): and &0-
nxas, used of temporary deposition,
Luke xix. 21.
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careth not for the sheep. I am the good shepherd, and know
my sheep, and am known of mine; as the Father knoweth
me, and' 1 know the Father : and 7 /ay down my life for the
sheep. And other sheep I have, whick are not of this fold:
them also I must bring, and they shall hear my voice ; and
there shall be one fold, and one shepherd. Therefore doth
my Father love me, because 7 lay down my life, that I might
take it again. No man taketh it from me, but 7 /ay it down
myself. I have power % lay it down, and I have power to
take it again. This commandment have I received of my
Father! ‘The expression, fo put one's soul for some one’
writes Dr Hengstenberg, ‘does not, independently and by it-
self, occur any where else in the New Testament ; in John xiii.
37, 38, Peter takes the word out of the mouth of the Saviour,
and in 1 Joh. iii. 16, it is used in reference to these declara-
tions of our Lord. The expression is nowhere met with in
profane writers, nor in the Hellenistic usus loguend:. In the
discourses of our Lord, no less than in Is. liii. 10, the expres-
sion is used of His sacrificial death.” These considerations
might be thought sufficient to establish the allusion to the
prophecy ; but it may be added that the sheep are there
represented as actually scattered (Is. liii. 6; Joh. x. 8, 12);
and that the laying down of his life by the servant of the
Lord, is one act only in a set purpose’, which lacks com-
pletion till the life is taken up again. (Is. liii. 10; Joh.x. 17.)
“This commandment have I received from my Father” This,
‘the LORD purposed when He sorely bruised him.’

Mr Robertson thus depicts the risks incidental to the
shepherd-life : * Beneath the burning skies and the clear starry
nights of Palestine there grows up between the shepherd and
his flock an union of attachment and tenderness. It is the
country where at any moment sheep are liable to be swept
away by some mountain-torrent, or carried off by hill robbers,

1 ¢There is a reciprocal affection son, Sermon on Joh. x. 14, 15.)
between the Shepherd and the sheep. $ With SovN (Acts ii. 33 ; iv. 27)
There is a reciprocal affection between compare BN, Bodkera:s (Is. liii. 1o).

the Father and the Son; and the one For dyior waida (iv. 27), see the follow-
is the parallel of the other.’ (Robert- ing ver. of Isaiah.
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or torn by wolves. At any moment their protector may have
to save them by personal hazard. The shepherd-king tells us
how, in defence of his father’s flock, he slew a lion and a bear:
and Jacob reminds Laban how, when he watched Laban's
sheep in the day, the drought consumed. Every hour of the
shepherd’s life is risk. Sometimes for the sake of an armful
of grass in the parched summer days, he must climb precipices
almost perpendicular, and stand on a narrow ledge of rock,
where the wild goat will scarcely venture. Pitiless showers,
driving snows, long hours of thirst—all this he must en-
dure, if the flock is to be kept at all.” This shews scme-
thing of the significance of our Lord’s Yruyiv T@nu.. He risks
or stakes His life for the sheep, not without a clear prescience
of the issue; and thus, in other words, he casts away or de-
posits that life to save the sheep. If the passage of St John
above cited be taken as explanatory of the passage in Isaiah,
we may trace the prophet’s form of expression (ver. 6, 8) to its
source. We were like lost sheep : He, the shepherd, was made
responsible for our wanton strayings: He took to Himself
the consequences of our iniquities, that He might be able to
say, ‘ Of them which Thou gavest me have I lost none’

'The cardinal passage to which the New Testament con-
stantly refers in connection with redemption by Christ’s death,
is on all sides allowed to be this fifty-third chapter of Isaiah,
If then in references to the subject generally (and still more,
where a reference to the actual passage is discernible) we note
a reiterated expression of any doctrine about the extent of the
efficacy of that death: it is only natural to ask whether that
doctrine reflects any new light upon the prophecy itself, or
favours this or that of the conflicting views upheld by com-
mentators. Now our Lord refers in His discourse upon the
good shepherd, to His other sheep,  which are not of this fold.'
The Baptist again, referring to the same cardinal passage of
Isaiah, speaks of JESUS as taking away the sins of the wor/d.
The Evangelist marks with strong emphasis this universality of
the redemption. ¢ And one of them, named Caiaphas, being the
high priest that same year, said unto them, Ye know nothing
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at all, nor consider that it is expedient for us that one man
should die for the people, and that the whole nation perish
not. And this spake he not of himself: but being high
priest that year, he prophesied that Jesus should die for that
nation ; and not for that nation only, but that also He should
gather together in one the ckildren of God that were scattered
abroad! (Joh. xi. 49—52.) Such passages fall in with the
view adopted in the text, that Is. liii. 1—10 contains the
reflections of the Gentile world.

VI1. The twenty-second Psalm.

This Psalm has been compared with the passage from
Isaiah above discussed, and is regarded, from various points
of view, as distinctly applicable to the Messiah. Some have
supposed a primary reference to David (to whom it is in-
scribed), with a mystical appropriation to Christ ; others have
held that it is simply and solely Messianic. On the other
hand non-Messianic interpretations have been built upon
the hypothesis of a personal reference, (e g. to David or to
Hezekiah), and again of a reference by personification to the
exiled Jewish nation. ‘I may however mention,” writes Dr
Phillips, ¢ that there is this one great objection to either David
or Hezekiah being made the subject, viz. the utter impossi-
bility to find events in the life of one or the other to corre-
spond with the statements which are here recorded. There is
not indeed one expression throughout the Psalm which would
lead the student to the history of David or Hezekiah, for the
purpose of searching out the agreement of statement with
event” Against the application to the collective Israel, the
clearly marked individuality of the Psalm is very reasonably
adduced : ‘The mother' of the sufferer is mentioned; a tongue,
jaws, hands and feet, bones, and garments, are ascribed to
him ; nay, in ver. 7, he is distinguished from the ungodly, and
in ver. 23, from his brethren’ And further, ‘it must be
noticed that there is nothing from which we can conclude that
the sufferings of the individual were a punishment for his sin ;

1 Ps. xxii. 11 illustrates Hos. xi. 1, 3.
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his innocence, although not expressly asserted, may yet be
inferred. Whereas the sufferings of the Jewish people were
always regarded as merited; they have been usually consi-
dered as the consequences of their abandoning God, and
adopting a heathenish idolatry” This however does not
necessarily exclude a reference of some kind to the captivity
and its circumstances, the existence of which is rendered pro-
bable both from a direct view of the Psalm taken separately,
and from its phraseological and other coincidences with Psalms
wherein the circumstances of the captivity are commonly
supposed to be alluded to. The hundred and second Psalm
is very generally referred to that occasion, and to this the
twenty-second is in many respects similar, as also to the dis-
puted sixty-ninth, on which more hereafter. The following is
a transcript of Dr Phillips’ preface to Ps. cii. ‘The title of
this Psalm is either, a prayer of, or a prayer for, the afflicted.
In the latter case, this portion of Scripture may be regarded
as a form of prayer adapted for the use of a Church or an
individual when oppressed by heavy affliction. From several
passages, it appears that the Psalmist prays either for himself,
or as representing in kis own person the people of Israel who
were at that time in captivity, but who were by certain cir-
cumstances induced to expect a speedy return to their coun-
try, and the restoration of the temple in Zion. To the same
effect, Mr Perowne: ‘This Psalm must have been written by
one of the exiles in Babylon, probably towards the close of
the captivity, when the hope of a return seemed no longer
doubtful. In mournful strains he describes his bitter lot.
His very heart was smitten within him, as the grass is withered
in the hot eye of the sun. His enemies turned his misery
into a proverb; his life was drawing to a close under the
heavy wrath of God.” Then comes the prospect of deliver-
ance ; of the rebuilding of Zion; and the conversion of the
kingdoms to serve the Lord.

This much being premised with regard to the reference of
Ps. cii, we proceed to indicate its general and particular
agreement with Ps. xxii. and Ixix.
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In each case an individual, reduced to the last extremity,
eries to God for aid. He is parched and blasted by his fiery
trial : ‘my strength is dried up like a potsherd’ (xxii. 15);
‘ my throat is dried’ (Ixix. 3); ‘my bones are burned as an
hearth. My heart is smitten and withered like grass’ (cii.
3,4). He is a reproack of men (xxii. 6; Ixix. 20; cii. 8) and
is grieved especially by the taunt that JEHOVAH is not indeed
the Salvation of His people (xxii. 8; lxix. 6). The LORD at
length is glorified in heaven and earth, when it is seen that
¢ He hath ot despised nor abhorred the affliction of the afflict-
ed’ (xxii. 24); ‘for the Lord heareth the poor, and despiscth
not his prisoners’ (Ixix. 33). ‘He will regard the prayer of
the destitute, and notf despise their prayer’ (cii. 17). The
allusion to the captivity® seems clearly marked in Ps. Ixix and
cii, while the general result is described by similar expres-
sions in all three of the psalms considered. ‘All the ends of
world shall remember and turn unto the Lord: and all the
kindreds” of the nations shall worship before Thee. A sced
shall serve Him ; it shall be accounted to the Lord for a gene-
ration’ (xxii. 27, 30). ‘Let heaven and earth praise Him,
the seas and every thing that movethsherein. For God will
save Zion, and build the cities of Judah: that they may dwell
there, and have it in possession. The seed also of his serv-
ants shall inherit it: and they that love His name shall dwell
therein’ (Ixix. 36). ‘So the heathen shall fear the name of
the Lord, and all the kings of the earth his glory. When the
Lord shall build up Zion....The children of thy servants shall
continue, and their seed shall be established before thee’
(cii. 28). This conclusion’, common to the three Psalms,
seems to point to the speaker as no merely ordinary individual
—an exile in the hands of the heathen, in extreme peril, and

1 It is not argued that the three Ps. cii., which refers to ‘the groaning
Psalms refer to the same time, but only  of the grisoner,’ in ver. 20.
that there is a general similarity in their % Add to this the form of address in
structure. The indefiniteterm ‘afflicted’  ver. 4: ‘our fathers trusted, &c.’, which
(xxii. 24) is quite appropriate to pri- falls in with the suggestion in the text.
soners.’ It stands in the heading of See Ps. xxxix. 12.
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condemned . to death, who shews ‘how a worshipper of
Jehovah could at such a time win his way to hope from the
depths of despair’—but as a #ypica/ Sufferer, whose deliver-
ance is the turning point in the world’s destiny and the sign
for the converting of the nations from scorners (ver. 8) to wor-
shippers. The allusions to different stages of captivity in the
general Psalms by no means proves that those Psalms were
actually written contemporaneously with the circumstances
described, and with a merely historical reference to them;
but only that the circumstances of those times lent an imagery
for the expression of certain feclings and conditions, which twe
still retain as suited for the representation of spiritual ideas.
There is something more than a conventional propriety in
such an expression as being tied and bound by the chain of onr
sins; nor is there any very obvious reason for the assertion,
that the like expressions when they occur in a Psalm are
necessarlly literal, and that it was left for a later age to dis-
cover their true spiritual application. If such applications
now present themselves as natural to the devotional reader, it
is allowable to conjecture that the like may have been the
case with the older Jews (who used the same Psalms devo-
tionally'); and it is very far from incredible that they may
have been actually composed with a meaning which some inter-
preters would now. call non-natural. If the speaker in the
Psalm be a typical sufferer, the Psalm might naturally be
appropriated by individual worshippers—as Psalms still are—
and yet point, xar’ éfoxsv, to an individual MESSIAH as its
perfect antitype. The probability of a Psalm’s having been so
used, and of its having conveyed a Messianic reference to the
ancient Jews, must be tested, obviously, by such indications
as may be gathered (from whatever source) of their scriptural
exegesis and modes of thought. Such indications are afforded
by the New Testament applications, which, to take the lowest
ground, express the thoughts of the individual writers, and
more than this, were intended to be (and doubtless were)

1 ‘F'he heading of Ps. cii. may be roughly rendered, Zewitential Psalm.

8
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understood by their contemporaries, to whom they were ad-
dressed by way of illustration or of argument.

VIII. Ps. zxti. compared with Is. liii.

Assuming that the Psalm is, in some one of the senses
proposed by commentators, to be applied to the Messiah, we
remark that it portrays him less minutely than does the
Prophet, or rather that it is an essentially partial represen-
tation, which shews forth one side only of the sufferer’s
condition. It tells simply of suffering and restoration, without
implying that the suffering was voluntarily undergone, or that
it contributed by way of merit to the wellbeing of the
nations. In Isaiah, on the contrary, the Servant of the LORD
deliberately takes up the sin of others, and by so doing frees
them from their burden. Here, the Gentiles are convinced of
Jehovah's power and faithfulness by the delivery of His wor-
shippers, and so they turn and serve Him. Here again the
restored sufferer praises the LORD in the great congregation ;
while there all conduces, as the LORD had purposed, to the
glory and exaltation of His servant. The Psalmist tells of
hope to God's chosen One from the abyss of despair, and of a
world’s conversion at the sight of His deliverance : the Pro-
phet describes Him as the world’s Redeemer, and tells of a
glory and dominion that He purchases by the outpouring of
His Soul.

I1X. MNarrative of the Crucifixion.

In Ps. xxii, as in the sixty-ninth, we have presented to
us the picture of a typical sufferer, and in the circumstances
of Christ’s crucifixion the Gospel history shews a literal cor-
respondence of word and deed with the description in the
Psalms. ‘And when they were come unto a place called
Golgotha, that is to say, a place of a skull, They gave him
vinegar to drink mingled with gall (Ps. Ixix. 21): and when
he had tasted thereof, he would not drink. And they crucified
him, and parted his garments, casting lots: that it might be
fulfilled which was spoken by the prophet, Zhkey parted my
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garments among them, and upon my vesture did they cast lots
(Ps. xxii. 18). And sitting down they watched him there; and
set up over his head his accusation written, THIS IS JESuUs
THE KING OF THE JEWs', Then were two thieves crucified
with him, one on the right hand, and another on the left.
And they that passed by* reviled® him, wagging their heads
(Ps. xxii. 7), and saying, Thou that destroyest the temple, and
buildest it in three days, save* thyself. If thou be the Son
of God, come down from the cross. Likewise also the chief
priests mocking him, with the scribes and elders said, He
saved others ; himself he cannot save. If he be the King of
Israel, let him now come down from the cross, and we will
believe him. He trusted in God; let him deliver now, if ke
will have him (Ps. xxii. 8) : for he said, I am the Son of God.
The thieves also, which were crucified with him, cast the
same in his teeth. Now from the sixth hour there was dark-
ness over all the land unto the ninth hour. And about the
ninth hour Jesus cried with a loud voice, saying, ‘EZ%, El,
lama sabachthani® (Ps. xxii. 1), that is to say, My God, my
God, why hast thou forsaken me?’ ¢ Some of them that stood
there, when they heard that, said, This man calleth for Elias.
And straightway one of them ran, and took a spunge, and
filled it with vinegar, and put it on a reed, and gave him to
drink. The rest said, Let be, let us see whether Elias will come
to save him’ (Matt. xxvii. 33—49). ‘And when Jesus had cried
with a loud voice, he said, Father, into thy hands I commend ny
spirit (Ps. xxxi. 5) : and having said thus he gave up the ghost’
(Luke xxiii. 46).

St John also describes the offering of this same potion,
but with the variation of a word; and describes it moreover
as necessary for the complete fulfilment of the scripture.  After
this, Jesus knowing that all things were now accomplished,

! Jesus is thus marked out by (Luke xxiii. 35, and LXX)
heathens as a representative personage. 3 pukrypliw (Mark and LXX).
So in the Psalm, as had been concluded 4 gwodrw (Luke and LXX).
independently, the sufferer is to the  ® YINPIP AL ML OK X, is the
heathen view a representative of Israel.  “Fargumic version of the clause.
* ¢ And the people stood bckelding® ¢ reréecran, "
—_2
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“that the scripture might be fulfilled',” saith, I thirst. Now
there was set a vessel full of vinegar: and they filled a spunge
with vinegar, and put it upon /Ayssep, and put it to his mouth.
When Jesus therefore had received the vinegar, he said, It is
finished: and he bowed his head, and gave up the ghost’
(Joh. xix. 30). The allusion is, apparently to Ps. Ixix. 2r;
‘They gave me also gall for my meat; and in my thirst they
gave me vinegar to drink:’ and the formula of citation would
seem to testify emphatically to a Messianic reference in the
Psalm. The precise nature of that reference is left undeter-
mined by the citation, and is to be gathered, as is elsewhere
remarked, from a study of those ancient Jewish modes of
thought, to which the words and imagery of the Jewish Scrip-
tures appealed. The hypothesis of a ¢pical representation
which would adapt a Psalm for individual® devotions, and at
the same time convey to those who used it the notion of a
perfect individual Antitype, fulfilling literally what was ex-
pressed symbolically, is not prima facie at variance with the
affirmation that though ‘all things (in themselves necessary)
were completed, it was further requisite to complete the series
of external agreements between the words of Scripture and
the circumstances of Christ.

X. The ‘vincgar mingled with gall’

-1t is remarkable that, while the second potion mentioned
by SS. Matthew and Mark corresponds to the one mentioned
by St John, yet the first, as described by. St Matthew, pre-
sents the closest verbal resemblance to what is spoken of in
Ps. Ixix. 21. St Matthew's description suggests the propriety
of a modified rendering in the Psalm; and St Mark’s varia-
tion has given rise to a subjoined conjecture of Dr Nicoll
which well deserves attention.

1. St Matthew speaks of * vinegar mingled with gall; the

b reuwdy. accounted for by supposing them to
* The form of some Psalms which have been written expressly for congre-
treat of national events, while the gational use.
speaker is clearly an individual, may be
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Psalm, in separate hemistichs, of ‘gall for mecat’ and “vine-
gar fo drink! The question which presents itself is whether
the hemistichs should not rather be taken as referring alike
to the potion, and as thus connecting the &fos and the XON}—
in like manner with the Evangelist's account. The Hebrew
“gall’ presents no objection, but on the contrary, the evidence
is rather in favour of its use as a decoction: ‘The Lord our
God hath put us to silence, and given us water of gall to
drink’ (Jer. viii. 14). The word with which it is joined in the
Psalm, is of greater difficulty. It does not occur again’, but
its meaning has been conjectured from a few passages to be
solid food. 1t is allowable however to conjecture that it-means
generally @ ration®, without exclusive reference to solids or to
liquids; or even that it may have referred originally to liquids,
and may have come at length to be applied generally, like
the common expression for a banquet, miskter (Gen. xix. 3).
The verse in question might then be explained to mean (with
strict adherence to the tenses of the original), that they put
“gall’ into my allowance, when they were on the point of giv-
ing me my ration of ‘vinegar’ to quench my thirst. The
anesthetic potion customarily administered to the condemned
is treated of in the standard commentaries. It was supplied,
as Lightfoot notes®, by the ‘daughters of Jerusalem,” and was
refused by the Saviour because (in the words of Bengel)
sensus plane imperturbalos volebat retinere ad mortem usque.
Some arguments will be adduced in a later section, for the
stupefying qualities of the ‘gall,’ as mentioned in the Psalm.
With regard to the second potion, it may be observed that
there are two ways of reconciling the three accounts. It is
usual to conform St John's account to that of SS. Matthew
and Mark, by taking Ayssgp to mean a rod which chanced to
be of hyssop. If however it be thought more natural to

The suffering Messiah.

‘et See 2 Sam

1 But sec Lam, iv. 10 (LXX).

* WY1, « portion, might be referred
to MY, fo sefect.  In 2 Sam. iii, 35, the
rendering, ‘ All the people cane to cause
David to partakeof bread,’ is, scemingly,

as appropriate as
xiii. 6, 10, &c. Symmachus has, rpoghr.

3 So Poole: ‘Sanctx mulieres vinum
myrrhatum Christo pararunt more gen-
tis.”
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explain St John's account as meaning that some hyssop was
placed #n or round® the sponge, we might then bring St
Matthew's account into conformity with it by the simple expe-
dient of rendering xd\apos, reed-plant’, and understanding it,
not of an instrument wherewith the saturated sponge was pre-
sented?, but of some drug or aromatic substance, which was
sprinkled or infused before the ‘vinegar’ was offered.

2. The late Professor Nicoll has proposed* to reconcile
the two descriptions of the first potion, by referring both
accounts to an Aramaic original, wherein the variation myrrk
for gall, might have arisen from the corruption of a single
letter®. The same writer makes suggestions for harmonising
other varying accounts; beginning with the accounts of our
Lord’s baptism, which it is proposed to reconcile as follows.
« St Matthew thus describes the baptism of Christ: ¢And
Jesus, when He was baptized, went up straightway out of the
water: and lo, the heavens were opened upon him’ (iii. 16).
St Mark has nearly the same words: ‘And straightway com-
ing up out of the water, He saw the heavens opened’ (i. 10);
where both of them make use of the same words, % go or come
up. But St Luke, in relating the same circumstance, expresses
himself somewhat differently: Jesus also being baptized, and
praying, the heaven was opened’ (iii. 21). Instead of saying
that Jesus went up out of the water, he says that He was pray-
ing. This little difference may be accounted for, by supposing
that St Luke read in the document the word denoting prayer,
which differs from that denoting to go #p by a single letter,
which is very similar to its corresponding one, and might
easily be taken for it®. In the same passages SS. Matthew
and Mark represent the Spirit of God descending upon Him
‘as a dove, where St Luke has ‘in a bodily shape like a

1 Seowxlrys olvos, wine prepared with 4 Sermons, p. 124.
Ayssop (Lidd. and Scott, Lex.). Ilepifels, 5 RXNMYD for XKD (usually written
like wepifdM\Aew, circumdare, &c., ad- NWW). The word for Ayssop is MWD,
mits either construction, 8 One reading may have been, on Ais
8 ydpdos xal xpbros, xd\apos xal xkw-  praying (n'm); the other, on Ais going
rdpwpor, Cant. iv. 14, 1up ().

3 Luke xxiii. 36
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dove. The reason of this difference might be easily explained
by supposing that SS. Matthew and Mark used the word de-
noting similitude in a pleonastic sense’, (like a particle of
similitude) while St Luke gave to it its strongest signi-
fication.”

X1. The Serpent of brass. Numb. xxi. g; Joh. iii. 14.

There are two matters in relation to the brazen serpent,
which it will be best to consider separately. First, what was
its probable significance, to those who looked to it for healing,
and before any typical reference to Christ had been pointed
out? And, secondly, in what way was His crucifixion anti-
typical to the elevation of the serpent ?

1. To a people saturated with the principle of religious
symbolism the lifting up of the serpent could scarcely fail to
suggest the evistence of some esoteric meaning, which may or
may not have been grasped more definitely than such general
conviction would of necessity imply. The following is the
account of the transaction: ‘And the people spake against
God, and against Moses....And the LORD sent fiery serpents
among the people, and they bit the people; and much people
of Israel died. Therefore the people came to Moses and said,
We have sinned, for we have spoken against the LORD, and
against thee; pray unto the LORD, that He take away the
serpents from us. And Moses prayed for the people. And
the LORD said unto Moses, Make thee a fiery serpent, and set
it on a pole: and it shall come to pass, that every one that
is bitten, when he looketh upon it skall live. And Moses
made a serpent of brass, and put it upon a pole. and it came
to pass, that if a serpent had bitten any man, when he
beheld the serpent of brass, he lived' (Numb. xxi. 5—9).
There are some reflections upon the narrative in the Wisdom
of Solomon (xvi. 5—7): ‘ For when the horrible fierceness of

1 Compare: ‘MDY, a likeness, a instar, Is. xiii. 4. (First, Lex) So
thing like ; Ts. x1. 18, what likeness will N33, sicut similitudo, guasi(Buxtorf, Lex.
ye comparewith kim ? Usually concrete, Chal.).
an image, &c.  An adverb: /Jike as,
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beasts came upo;;~ these, and they perished with the stings
of crooked serpents, thy wrath endured not for ever: but they
were troubled for a small season, that they might be admo-
nished, having a sign of salvation, to put them in remem-
brance of the commandment of the law. For he that turned
himself toward it was not saved by the thing that he saw, but
by thee that art the Saviour of all’ ‘Certain it is that the
Jews do allow that this brazen serpent was a figure of some-
. thing else, and that it had a spiritual sense and meaning.
And when Justin Martyr, in his dialogue with Trypho the Jew,
insisted upon this as a type of the death of Christ, and ap-
pealed to the company what reason (excluding that) could be
given of this matter; one of them confessed that he was in
the right, and that himself had enquired for a reason from the
Jewish Masters, but could meet with none'” That it had
a meaning, all allow: what the meaning was some do their
best to explain, others deprecate the attempt as impious:
schaltld ! chalfld! the thing was done by God’s command,
and it is not for us to inquire into the why and wherefore of
the serpent form. So writes R. Aben Ezra; and lest his
warning should be disregarded, he puzzles the too curious
inquirer with some further questions:—*“Where is the wood
that will sweeten bad water when honey cannot? What is
the meaning of laying a lump of figs upon the boil, when it is
not in the nature of them to remove it? But the truth is:
*Such knowledge is too wonderful and excellent for me: I
cannot attain unto it.” Another commentator (Rashi) writes:
¢ And our authorities have said, Can a serpent kill or make
alive? Nay, but when Israel looked upward, and humbled
their heart to their Father whichis in heaven, they were healed,
and if they refused, they perished” All this is testimony to
the existence of a meaning which has still to be sought. Here
a noted allegorist comes to the inquirer’s aid, and /leads up to
a plausible interpretation. ‘Philo the Jew does in several
places mention the difference between the serpent of Eve, and
the serpent of Moses, or this brazen serpent of which I am now

¥ Kidder, Demonstr. Messias, 1. 211,
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speakiné“; He makes one directly opposite to the other ; and
*that which deceived Eve to be a’symbol of voluptuousness,
and in token thereof doomed to goe upon lkis belly (Gen. iii.
14) : but this of Moses to be ‘a symbol of fortitude and tem-
perance.. That was the destroyer of mankind, this the saviour
of the Israelites: every one that seces it (the brazen serpent)
shall live. Very true: For if the mind bitten with Eve's Ser-
pent, which is voduptuousness, can spiritually discern the beauty
of temperance: i.e. The Serpent of Moses, and through it, God -
himself, ke shall live. Onely let him sce and consider” That
the serpent should carry back the thoughtsof a Jew to the
serpent of Eve, seems natural, not to say unavoidable ; but
that the serpent of Moses should have been thought to repre-
sent directly something good would be least of all likely when
the plague was a plague of serpents. The way to salvation
was by a bruising of the serpent’s head (Gen. iii. 15); and
Moses, by affixing the serpent to the flagstaff, seems to have
symbolised #4e impalement and extermination of the BODY
OF SIN.

2. Our Lord’s /ifting up is thus compared by Him to the
lifting up of the serpent: ‘ As Moses lifted up the serpent in
the wilderness, even so must the Son of man be lifted up:
that whosoever believeth in Him should not perish, but have
eternal Zifz’ (Joh. iii. 14, 15). Where it is not affirmed that
the serpent was a direct representation of Christ, but in
reverse order, the lifting up of Christ is assimilated to the ele-
vation of the serpent. The type is not formed upon the
model of Christ, but Christ is assimilated thereunto. ‘Christ
hath redeemed us from the curse of the law, being made a
curse for us: for it is written, Cursed is every one that hangeth
on a tree” (Gal iii. 13). ‘He hath made Him to be sin for
us, who knew no sin ; that we might be made the righteous-
ness of God in Him' (2 Cor. v. 21). In the familiar sacri-
ficial system the victim ‘is regarded as bearing the sins of
those for whom atonement is made. The curse is transferred

v Kidder, Demonstr. Messias, 1. 211 metu sic loqui, nisi apostolus preeiret 2’
2 +Quis auderet sine blasphemix  Bengd.



122 The suffering Messiah.

from  them to it. It becomes in a certain sense, the IMPER-
SONATION of the sin and of the curse '’

Additional remarks.

1. The transition to the third person, in lii. 14, has been
explained briefly as arising from a sudden (idiomatic) change
in the speaker’s point of view. We are expecting : ‘so marred

was #hy visage ' but the prophet throws himself into the be-

" holder's point of view, and writes : so marred was ‘ his’ visage.
This commingling of direct and indirect narrations is quite in
accordance with Hebrew usage. A striking example occurs
in Ps. xi. 1: ‘How say ye to my soul, Flee as a bird to your
mountain # Where the Psalmist, in the middle of a quotation,
comes back suddenly to his own point of view, and instead of
sustaining the guotation, *Flee as a bird to our mountain,’ he
writes, ‘Flee as a bird to’ your ‘mountain’ In Is. lii. 14, 15,
the prophet thus passes from the second person to the third
(which he then retains) :

Even as many marvelled because of thee,

That so marred was ‘his’ visage more than any man:

So shall he agast, &c.

2. His rest shall be glorious (Is. xi. 10). ‘Abravenel
brings these words as a proof that what is said (Is. liii. 9),
He made His grave with the wicked, cannot belong to the
Messiah, because it is said that His rest shall be glorious™
The vulgar Latin renders these words, erit sepulchrum ejus
gloriosum. And we find the Greek interpreters elsewhere
render the word rest in this sense. Thus, ke skall enter into
peace, they shall vest in their beds...is by the Greek rendered,
kis burial shall be in peace The objector here takes for
granted that the earlier chapter of Isaiah is Messianic. If
this be so, it is difficult, as Stier well observes, to avoid the
conclusion, that Is. liii. (which so strikingly reproduces the
prophecy of the Netser) must itself be Messianic.

1 See Lightfoot on Gal. iii. 13. In . ? Kidder, Demonstr. Messias, I
1lebrew, sin-offering actually meanssin.  261.
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3. Who shall declare His generation?

(i) One of the meanings above suggested is, Who could
describe Him, sc by defining the stock from which He
sprang? There is a common usage of generation, which
entirely justifies some such explanation. ‘It is also taken'
for men of like quality and disposition, though neither of one
place nor age. Ps. xiv. 5. God is in the generation of the
righteous’ (Prov. xxx. I1—I4; Matt. iii. 7; Acts ii. 40;
1 Pet. ii. g). In Ps. xxiv. 3, the question is asked, ‘Who shall
ascend into the hill of the LORD? or who shall stand in His
holy place?” Then follows a description of one duly quali-
fied, and, in immediate sequence; ‘This (fa/és) is the gene-
ration of them that seek thee’ To know the stock whence
such and such a man has sprung, is thus used, by an easy
transition, of knowing #he class to whick he belongs. To know
his vyeved, is to know his CHARACTERISTICS. Hence, for the’
meaning of Acts viii.: ‘In His humiliation He was lightly
esteemed, but who could adequately describe Him ?’

(iiy Another explanation (yeved=Riwagis”) has been pro-
posed, which leads to a like general result. If qevea can
mean, the c/ass to which so and so belongs, it may be natu-
rally transferred to his general surroundings, or to the affairs
with which he is conversant. In Luke xvi. 8, the meaning
is that the children of this world are wiser #n respect of their
own (worldly) matters® than are the children of light in theirs.
It is perhaps best to render: ‘in dealings with their own
class') and to explain qeved as in the foregoing paragraph:
but very slight variation would result from rendering ryeved
by affairs. Such a meaning is appropriate (if not required)

1 Cruden, Concordance. This mean-
ing is applied by Mr Perowne to Matt.
xxiv. 34; ‘where # yered aliry means,
this race, with all its moral character-
istics ; not the people now alrve.’

% In Chaldee M1 means Aaditare:
also, disponere, which bears out Lowth's
rendering, manner of life.

3 ely Thr yevedw Tip éavrdv, which

Theophylact explains, éw 7 Sly TolTy,
Weisse (correctly), ‘/m Verkehr mit
ihrem Gleichen; Neander (too vaguely),

¢ Von shrem Standpunkte, (Trench, Pa~

rables.)

¢ ¢ An allusion, strangely often miss-
ed, to the debtors in the parable)
(Trench.)
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in Gen. vi. 9, where it is said that Noah was ‘perfect inl his
generations: a phrase which from the parallelism (Noah
walked with God) and from the contrast in ver. 8, must be
ultimately equivalent to.the more usual, ‘perfect in his
ways) o

4. Further vefevences to Psalms xxii.; xxxiv.; cil.

‘For which cause He is not ashamed to call them bre-
thren, saying, I will declare thy name unto my brethren,
in the midst of the church will I sing praise unto thee’ (Heb.
ii. 11, 12; Ps. xxii. 22). ‘For thine is the kingdom’ (Matt.
vi. 13; Ps. xxii. 28). ‘My soul doth magnify the Lord, and
my spirit hath rejoiced in God my Saviour’ (Luke i. 46, 47 ;
Ps. xxxiv. 3; Is. Ixi. 10). “If so be ye have tasted that the
LORD is gracious’ (1 Pet. ii. 3; Ps. xxxiv. 8). *‘Follow peace
with all men.’ ‘For he that will love life, and see good days,
"let him refrain his tongue from evil, and his lips that they
'speak no guile: let him eschew evil, and do good; let him
seek peace and ensue it. For the eyes of the LORD are over
the righteous, and His ears are open unto their prayers; but
the face of the LORD is against them that do evil’ (Heb. xii.
‘14 ; 1 Pet.iii. 10—12 ; Ps. xxxiv. 12—16). ‘And thou, LORD,
‘in the beginning hast laid the foundation of the earth, and
the heavens are the works of thine hands: they shall perish,
but thou remainest ; and they all shall wax old as doth a gar-
ment ; and as a vesture shalt thou fold them up, and they
shall be changed ; but thou art the same, and thy years shall
not fail’ (Heb. i. 10—12; Ps. cii. 25—27; Heb. xiii, 8). Ps.
Ixix. will be considered in another section,

NOTES ON"CHAPTER V.

A. In Richardson’s Engl. Dict. the following lines are quoted
from Chaucer, Surrey, Spenser, Milton, Gray, respectively :

That me agastet in my dream.
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The silence selfe of night agast my ‘sprite.

Neither of idle shews nor of false charmes aglmst.}
So sore him dread agast.

With shuddering horrour pale and eyes aghast.
Stout Glo'ster stood aghast in speechless trance.

Milton’s use favours the derivation from gaze. TFuller uses the ex-
pression, stood a gaze. Shaks. Henry VI., Part I.:

All the whole army stood agez'd on him.

MY is commonly taken as fut. hiphil from M), % sprinkie.
Against the rendering, ‘he shall sprinkle,’ there are two main ob-
jections: (i) its apparent incongruity; and (ii) the usage of the word,
which means /o sprinkle water, &c. upon...; never, o sprinkle...
with. The Targum, adopting the former of these constructions, ren-
ders, by 9M2*, “he shall scatter’ (sc. like drops of water) the persons
spoken of. The rendering of the text harmonises with the LXX,
favpdoorrar, which the majority of commentators now seek to arrive
at by different devices. The strength of the conviction that some
such rendering is required, is best shewn by the various con-
jectures to which it has led: e.g. 1. sic mirabuntur, &c. o, ‘Non
male, nam mirari est veluti aspergi fulgore alicujus.” 2. FPersperget
stupore. 3. He shall make them jump (the rendering now common-
ly received). 4. To sprinkle, is used for to surprise and astonish, as
people are that have much water thrown upon them. And this sense
is followed by the LXX. ¢This is ingenious,’ adds Lowth, ‘but
rather too refined. Dr Durell conjectures that the true reading may
be YW, they shall regard, which comes near to the favpdoovras of the
LXX, who seem to give the best sense of any to the place.” Here-
upon follows a suggestive citation from Dr Jubb: “I find in my
papers the same conjecture which Dr Durell made from favudoovra:
in the LXX. And it may be added that I is used to express
“looking on any thing with admiration’ (Ps. xi. 7; xvii. 15; xxvii. 4;
Ixiii. 2; Cant. vi. 13). It is particularly applicd to ‘looking on God’
(Ex. xxiv. 11; Job xix. 26). G. Cuper, in Observat. Lib. il 1,
though aliud agens, has some observations which shew how nearly
opdw and Bavpdlw are allied, which (with the peculiar sense of the
verb M1 above noted) add to the probability of 0aupao-ovrac bemg
the version of IT" in the text. Of 8¢ vv Aaai Idvres én adrov opdat
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(Hesiod.), i. e. cum veneratione quadam admirantur. Hinc opdw et
favpdlw junxit Themistius Or. 1. : elra wavoorrar ot avbpwrot mpos ot
pdvov dpavres, kai ot povov Gavud{ovres. 'Theophrastus, in Charact.
Cap. 111.: "Evfupjj &s dwoPleroiow es oe ol dvbpwmo. Hence the
rendering of this verse seems to be, ‘So many nations shall look on
him with admiration,’ &c.” The conjecture in the text embodies the
chief part of Dr Jubb's suggestion, but avoids any departure from
the reading of the Hebrew. The word FI1 is a soffencd form of
1M, and expresses, accordingly, a reﬁnemmt. of its meaning. The
latter means simply % regard; the former, fo stare vacantly. The
participle DM, in Is. Ivi. 10 (the only other place where the root
occurs), is variously rendered: bvmiafopevor (LXX), ¢avralopevo
(Aquila), dpapargral (Symmachus). These ‘sleepy starers, be it
remarked, are both #/ind and dumb; just as the kings and nations
(Is. liii. 15) stand ‘ aghast in speechless trance.’

B. Rosenmiiller urges that FME® cannot be construed with a
simple accusative, and renders: ‘Quod attinet ad cozvos suos, quis
meditatur: quando excisus esset; &c. But Hengstenberg cites
Ps. cxiv. 5, MIMTYN "”MSBJ Y9 1. If Rosenmiiller'’s objection
were valid, we might still render, ¢ As for his generation—who could
tell, or form any conception’ sc. of it? [Prepositions are often thus
omitted when the verb follows its case.] The rendering adopted by
Rosenmiiller is harsh in respect of '}, who of #4em? and is not
favoured by the use of the future, instead of either preterite or parti-
ciple. The explanation, ¢ Who of them would have thought that he
was cut off.. for the transgression of my peple; would require (by the
law of emphasis) a different arrangement: ‘ Who would have thought
that for the transgression of my people, &c.’

C. The first clause of ver. 8 (as on p. 76) implies that what
‘they appointed’ was not carried out. But it might perhaps sig-
nify no more than that they executed him as a criminal, without
reference to any formal burial; in like manner as a person is said
ipso facto to ‘find his grave,” wherever he may chance to die. ‘Lu-
cem accipiet hic locus ex Nahum i 14: Domum ¢jus ponam sc-
pulchrum tuum: non quod ibi sepultus est Sennacherib, sed quod
ibi occisus’ (Poole, Syngps. . §19). The next clause speaks of
an actual tomb, if the rendering in the text be the true one. Ewald

e. g. considers that 1'}:\b3 (as he would point it) scheint nothiendiy
Siir Grabhiigel su stehen. [See Is. xxii. 16.] There may be two
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pointings of this word, as of ‘O™ Gen. xL 7; Esth. ii. 2. Aben
Ezra mentions the rendering fomb or momument, which is perhaps
preferable ; the p/ural being appropriate in describing a complex su-
perstructure.  See Poli Synaps.

Some make "'y parallel and nearly synonymous with D'DE™,
arguing that the ideas of rickes and violence are usually conjoined
in scripture. But such connexion is fortuitous and non-essential.
In Eccl x. 2o, WY is parallel to “SD, and (it may be repeated)
the speakers in the verse before us are taken to be heathen kings.
Rich rather than righteous would be the prophetic designation of a
heathen dignitary. Riches, again, naturally associate themselves with
honourable burial. The rich man dies and #s burfed (Luke xvi. 22),
Kings, and princes that have gold, build desolate places (mauso-
leums) for themselves (Job iii. 14, 15). It may be added, that the
words for 7ich man and wrong-doers contain the same root-letters;
and that paromomasia commonly implies confrast rather than mere
parallelism. The change of number favours the rendering of the
text.

D. There is little difficulty in connecting the meanings, dwel-
ing, manner of life. Compare ¢ Conversor. (1) To abide, live, dwell
somewhere. (2) To live somehow, pass one’s life” So olxéw, which
refers properly to dwelling (in the local sense), comes to be applied
to the manner of living, and in this sense is susceptible of the modi-
fications (olkov) €V, xaxds (oixelv). In Hebrew, Ot may be used in
describing a condition, or a guality. Thus: ‘/ay mine honour in the
dust’ (Ps. vii. 5); *I wisdom duwell with prudence [xareoipuoa Sov-
Mjv], and find out knowledge of witty inventions’ (Prov. viil. 12).
Compare the derived usage, méppw oxjrurar [doxjryrar] Tob favdotpos
dva: (Plato, Rep.).



‘CHAPTER VL

The sure Mercies of David.

Is. Iv. 3; Acts xiil. 34.

THIS citation may be taken as the characteristic of two
apostolic addresses’, wherein the Resurrection of JESUS is
described as consummating the ‘sure mercies’ of which David
was, in some sense, the object. It is not indeed adduced by
St Peter, but a cognate citation is common to the two ad:
dresses. St Paul continues (Acts xiii. 35): * Wherefore he saith
also in another psalm, Thou shalt not suffer thine Holy One
to see corruption’ And St Peter (Acts ii. 25—28) quotes more
at length from the same place: ‘For David speaketh con-
cerning him, I foresaw the Lord always before my face, for
he is on my right hand, that I should not be moved. There-
fore did my heart rejoice, and my tongue was glad ; moreover
also my flesh shall rest in hope: because thou wilt not leave
my soul in hell, neither wilt thou suffer thine Holy One to see
corruption. Thou hast made known to me the ways of life;
thou shalt make me full of joy with thy countenance’ (Ps.
xvi. 8—11). The citation from David, equally with that from
Isaiah, deals with ‘ mercies of David,’ which are apostolically
referred to JESUS : but, more than this, there is a verbal simi-
larity (not apparent to the English reader) which links the
two passages still more closely to one another. Isaiah speaks

! By SS. Peter and Paul respectively : Acts ii 14—40; xiii, 16—41.
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of the ‘sure mercies of David':' David represents himself as
*Thy favoured one, the recipient of God’s mercies % These
citations are a natural starting-point for various critical and
theological discussions, to which it is proposed to give some
attention in the present chapter.

(1) It is needful, as a preliminary, to inquire in what
cases a reference in the New Testament to the Old is to be
taken as (directly or indirectly) testifying to the authorship of
the passage cited. Is David declared to be the author of
a passage because it is introduced by some such formula as
‘David saith’? If not, under what circumstances does the
mention of a name amount to a declaration of authorship?
(2) What is the internal evidence for the Davidic authorship
of Ps. xvi.? This question leads up to a discussion of the
vexed title Micktam, by which Ps. xvi. is designated, in com-
mon with five others (lvi—Ix.). (3) Supposing Ps. xvi. to
have been written by David, and with a reference to Christ,
what was the nature and extent of the writer's prophetic con-
sciousness? (4) What is the relation between the so-called
primary and secondary applications of the second Psalm (Acts
xiii. 33) and of other passages to which a DOUBLE SENSE
has been assigned ?

1. The Authorship of Passages cited.

In his comment on Prov. xix. 5, R. Shalom ben Abraham
has some reflections upon Zruth and Falschood :—If you
observe the spelling of the word for truth®, you will find that
it contains the first, middle and last letters of the alphabet,
shewing that truth is the groundwork of all society : whereas
the word for falschood* has its letters consecutive, to intimate
that false witnesses cannot make their accounts mutually
confirmatory, without first meeting together, and agreeing
upon what they shall say. Faithful witnesses on the contrary,
however widely scattered, simply make up their minds to

1" YMIDN, rd doea A. 3 nON.
1 770N, Tov B0y gov. ¢« PY.
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speak the truth, and have no occasion to meet together and
compare notes. And then again, observe the stability of the
letters in frutk, which, unlike those of falschwod, have a basis
and pair-of-feet’ to stand upon. ‘And let not this thing
seem trivial in thine eyes, for by the shapes of our letters
great secrets are hinted at’

The above serves to illustrate a tendency, which is not
peculiar to Jews, but has shewn itself, in more insidious guise,
in the works of Christian commentators: the tendency, viz.
to see in Holy Scripture an authority for preconceived opi-
nions, and instinctively to set forth those opinions as derived
in the first instance from such passages as may be thought to
give them countenance, The reflections cited are not, indeed,
unlike what Bishop Butler has affirmed of the natural ten-
dency of virtue, and of the consistence, and mutual harmony
that would prevail in a community, if its members were one
and all actuated by a single aim :—‘Now, I say, virtue in a
society has a like tendency to procure superiority and addi-
tional power : whether this power be considered as the means
of security from opposite power, or of obtaining other advan-
tages. And it has this tendency, by rendering public good
an object and end to every member of the society ; by put-
ting every one upon consideration and diligence, recollection
and self-government, both in order to see what is the most
effectual method, and also in order to perform their proper
part, for obtaining and preserving it; by uniting a society
within itself, and so increasing its strength; and, which is
particularly to be mentioned, uniting it by means of veracity
and justice. For as these last are principal bonds of union,
so benevolence or public spirit, undirected, unrestrained by
them, is, nobody knows what®’ But though R. Shalom’s
sentiments are irreproachable in themselves, they have an
appearance of ludicrousness, springing from the form in
which they are presented. They are not indeed inconsistent

1 <Apud Rabbinos, \O " "DOR  Ler. Chald)

n~‘m, Mendacium non habet pedes, i.e. * Analogy, Part 1. Ch. iii.
inconstans et evanidum est.' (Buxtorf,
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with any declaration’ of Holy Writ ; they might, on the con-
trary, be abundantly confirmed by its explicit declarations:
but they are assuredly not contained in the words or letters
from which the commentator has striven to evolve them.
While professing to educe the inner mysteries of the sacred
text, he is unconsciously seeking to corroborate his pre-
conceived and independent (though in this case true) con-
clusions.

But the preconceived opinions which the Bible has been
quoted to corroborate, have not always been so sound as in
the case alluded to; and, as a natural consequence, the in-
crease of knowledge has shewn the incompatibility of such
and such interpretations with observed facts. The appearance
of antagonism between Scripture and Science, has given rise,
first of all, to an attempted repression of the latter, and, in
other quarters, to a repudiation of the authority of the for-
mer ; but more mature reflection has led to a change of iz-
terpretation, and thus removed the first difficulty which beset
the reconciliation of superficially antagonistic claims. A divine
authority has been claimed for the old popular astronomy,
which made our earth a fixed centre for the sun’s diurnal
course, It is difficult indeed to determine to what extent
the view in question was preconceived, and to what extent
generated or developed by the language of the Bible, as once
interpreted : but it may be affirmed that, if the modern astro-
nomy could be conceived of as having preceded the Biblical
statements which seem to bear upon the subject, the literal
interpretation of those statements would not easily have
gained general acceptance.

The astronomical controversy, now matter of history, may
serve as a type of others which have yet to be decided. It
may excite surprise that some of the more poetical passages
adduced to prove that the sun moves round the earth, should
have been accepted as evidence in the case; and even in pro-
saic passages it is now seen that there is no necessity for
regarding certain descriptions as other than phenomenal, and
comparable with such as are still employed in chronicling the

9—2
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results of scientific observations. The sun is still said to rise
and set; and a modern writer who employs a language thus
phenomenal, is not supposed to stand thercby committed to a
faulty science. The same measure is at length meted out to
the Biblical language, and it comes rightly to be dcnied that’
Scripture purports to be a Revelation of Science, or was de-
signed to forestall and anticipate any conclusion that might
in due time be arrived at by human industry, unaided by
supernatural enlightenment.

' It might be assumed, as a sequel to the preceding, that
Holy Scripture would leave other things discoverable, in
philology as in science, to be discovered, in like manner, by
human reason. Its language may seem at first sight to
sanction such and such critical conclusions; but experience
should suggest the misgiving that those conclusions may be
preconceived and extra-Biblical, while their Scriptural sanction
is apparent and not real. In any case, it is incumbent upon
the theologian to gather light from whatever source, and
either to confirm, or to prove the fallacy of, his prima facic
impressions.

The particular question now to be considered is, in what
case a citation in the New Testament determines the authorship
of the passage cited. The first impression is, doubtless, that
the mention of a name is decisive, and that if a citation is in-
troduced by such a formula as ‘ David saith,’ David is thereby
declared to have been the writer of the passage in question.
By a commentator who brings to the discussion of such a
formula of citation the antecedent conviction that the Psalm
referred to was written by David, the prima facic interpreta-
tion would naturally be accepted as final; nor would it, for
the most part, present itself as a fit subject for enquiry,
whether the inspired writer definitely intended to give counte-
nance to such conviction, or indeed to affirm anything what-
ever with regard to the authorship of the passage cited.
When however independent research has suggested doubts
about the authorship of a Psalm alluded to in the New Testa-
ment as Davidic, it then at length comes to be doubted
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whether the prima facie meaning of the formula of citation' is
the true one, or whether, as in modern phrase, the Psalm is
styled one of ‘ the Psalms of David, for convenience of refer-
ence, and without critical intent. That such a practice is not
repugnant to Jewish usage may be gathered from the follow-
ing examples of their Biblical nomenclature.

Several books of the Old Testament are named by them
after their opening word or the first distinctive word occurring.
Thus, the five books of Moses are called, respectively, by the
words italicized in their opening verses, as below. In the
beginning God created the heaven and the earth.” ‘Now these
are the names of the children of Israel, which came into Egypt.
‘And the LORD called unto Moses. ‘And the LORD spake
unto Moses i1 the wilderness of Sinai’ ‘These be the words
which Moses spake unto all Israel’ The book of Lamenta-
tions is called (sc. from its first word) ‘How? Two other
books are called by the name of an individual, although the
former contains an account of the individual's death and
burial (1 Sam. xxv. 1), and the remaining portion of it com-
bines with the whole of the second book in the narration of
subsequent events, These examples sufficiently evince a ten-
dency, in the Jews, to name the scriptural books with a view
to convenience of reference, and, this end being gained, to rest
satisfied with a title more or less significant, but not exhaust-
ively descriptive. The tendency thus manifested in the
nomenclature of separate books, repeats itself in the general
classification of Luke xxiv. 44: ‘And He said unto them,
These are the words which I spake unto you, while I was yet
with you, that all things must be fulfilled,which were written in
the law of Moses, and in the prophets, and in 2ke Psalms, con-
cerning me” Where ‘the Psalms’ include the whole Hagio-
grapha, and not only the Psalms properly so called.

) Aben Ezra, e.g does not think may have alluded to a Psalm, and that
the title David-psalm intended always  with every appearance of definiteness,
to mark David as the actual author, If as Davidic, without thereby intending
this be true of an Juscription, "H'IL), to pronounce upon its authorship.
it is easy to understand that an Apostle
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Remarks on special Formulae of Citation.

In Heb. iv. 7, the expression, ‘/n David, might very
naturally be taken as referring to what is called, in modern
phrase, ‘the Psalms of David,” but without any implied deter-
mination of the authorship of the passage: ‘ To-day if ye will
hear his voice harden not your hearts’ Perhaps, again, St
Paul’s formula, ‘David saith,’ would be allowed by many to
be itself a mere reference to the book of Psalms, leaving it still
an open question whether the sixty-ninth Psalm was written

by David. More difficulty, however, arises from St Peter’s
reference to this Psalm (in connexion with the hundred and
ninth) in his address to the disciples before the election of
Matthias, ‘Men and brethren, this scripture must needs have
been fulfilled, which the Holy Ghost &y the mouth of David®
spake before concerning Judas, which was guide to them that
took Jesus’ (Acts i. 16). But in ver. 20 he continues: ‘For it
is written in the book of Psalms, Let his habitation be deso-
late, and let no man dwell therein: and his bishopric let
another take ? and he thus seems to interpret the preceding
formula of citation as a simple reference to the book of Psalms,
Whether or no this inference be thought a fair one, it may be
doubted whether the phrase 8:d oréuatos is so distinctly ex-
pressive of personality as appears at first sight; for the
Hebrew language abounds in pleonastic prepositional usages,
and the Greek words quoted may correspond to one of these;
perhaps to an expression meaning according to the mouth of %
which is used indiscriminately of persons and things. In later
Hebrew, this phrase, in its merely prepositional sense, is so
common that it is expressed by the initial letters of its two
component words. Another expression meaning literally,
according to the mouth of this®, is used pleonastically in the
sense, accordingly; and so often, that the phrase is written as
one word and usually abbreviated.
1 Cf. Acts iv. 25: ‘Who by the people imagine a vain thing ¥

mouth of thy servant David hast said, 29n by, abbreviated, BY.
Why did the heathens rage, and the 3 1:’95, abbreviated, “gb.
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On the indirect determination of the Authorship of Citations.

If in any case it remains doubtful whether the authorship
of a citation is unpronounced upon by way of direct affirma-
tion, it has still to be enquired whether it is determined impli-
citly by the requirements of the argument. The latter cannot
be affirmed (@) of St Peter’s citation in Acts i. 163 ‘This
scripture must needs have been fulfilled, which the Holy
Ghost by the mouth of David spake before” Where the
Sulfilment of inspired Scripture is the sum and substance of
the argument, and ‘the mouth of David’ is but the channel of
the Holy Spirit’s utterance. Nor again, (§) of the conclusion:
‘There remaineth therefore a rest to the people of God;
which is led up to (Heb. iv. 9) by. a series of scriptural quota-
tions, adduced to prove the non-finality of Joshua’s rest. ‘For
if Jesus had given them rest, then would he not afterward
have spoken of another day’ (ver. 8). Amongst the quota-
tions is one from Ps. xcv. 7, 8, of which the characteristic
word is avjuepov:—Again he limiteth a certain day, saying in
David, ‘To-day, as is aforesaid: ¢ To-day if ye will hear his
voice, harden not your hearts” The argument is independent
of the precise interval between the two occasions, and there-
fore, of the Davidic authorship. It would obviously not be
weakened by extending the 7ogoiTor ypdvov, and setting its
lower limit after the age of David. There seems in this case
to be no obvious reason, deducible from the general argument,
why the expression, ‘in David,’ should be taken as (neces-
sarily) more definite than, ‘in the book of Psalms. Nor
again (¢) in the case of St Paul's citation from Ps. Ixix. ¢
‘ And David saith, Let their table be made a snare, and a
trap, and a stumblingblock, and a recompence unto them’
(Rom. xi. 9), where the substitution of, ‘/7 is written, for,
‘David saith’ would leave the argument intact. (d) With
the citation from Ps. xvi. by SS. Peter and Paul, the case is to
all appearance different. St Peter, after quoting as from
David : ‘Thou wilt not leave my soul in hell, neither wilt
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thou suffer thine Holy Onec to see corruption’ (Acts ii. 27) ;
thus continues in ver. 29, ‘Men and brethren, let me freely
speak unto you of the patriarch David, that he is both dead
and buried, and his sepulchre is with us unto this day. There-
fore being a prophet, and knowing that God had sworn with
an oath to him, that of the fruit of his loins, according to the
flesh, he would raisc up Christ to sit on his throne; He seeing
this before spake of the resurrection of Christ, that his soul
was not left in hell, neither his flesh did see corruption.” St
Paul emphasises the same contrast in Acts Xiii. 36, 37: ‘For
David, after he had scrved his own generation by the will of
God, fell on sleep, and was laid unto his fathers, and saw cor-
ruption. But he, whom God raised again, saw no corruption.’
The Davidic authorship seems here to be asserted ; and ac-
cordingly we procced to a- consideration of the group of
Psalms to which the sixteenth belongs.

1I. The Monumental Psablns.

The sixteenth Psalm is bound up in one group with five
others (lvi—Ix.) by the title Michtam, prefixed to one and
all; a title which has given rise to much discussion, and to a
variety of conjectures, for the most part unsatisfactory. The
discussion of the title is one important element in an investi-
gation of the authorship of the Psalms thereby designated;
and upon this we accordingly enter, premising that the
result will be a confirmation of the oldest traditions on the
point, as embodied in the Targum and the LXX.

1. The LXX. rendering of Michtam is ornioypadia,
which agrees with the Chaldee, sculptura recta’, and is repre-
sented in the Vulgate by #ituli inscriptio. In his Sepher
Shorashim, R. Kimchi gives the meaning stamp or seal,
agreeably with the requirements of Jer. ii. 22: “ For though
thou wash thee with nitre, and take thee much soap, yet
thine iniquity is marked beforc me.” Vain are all attempts to
wash it out, for it is graven as in the rock for ever (Job xix.

] 1 xyn xeba.
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24). Gesenius connects Michtam with the common word
used of writing', which itself means primarily incidere, ‘nam
primitus littere lapidibus insculptz sunt;’ and this view
seems plausible enough to be accepted, in default of evidence
pointing to any well-defined antagonistic conclusion.

The root of Michtam occurs once only (s#pra) in the verb
form, though several times as a noun, which has been ren-
dered, gold. But is it clear that the various contexts in which
the noun occurs reguire this rendering? Is it not even more
appropriate to attach to it the idea of skape, or workmanship,
rather than of material; and to render it, not gold, but jewels,
or jewelry ? which necessitates no departure from the above-
mentioned plausible hypothesis. The word occurs in Job
xxviii. 16, 19, in connexion with gold and precious stones:
«It cannot be valued with the go/d of Ophir, with the pre-
cious onyx, or the sapphire. The gold and the crystal cannot
equal it: and the exchange of it shall not be for jewels of
fine gold. No mention shall be made of coral, or of pearls ;
for the price of wisdom is above rubies. The topaz of Ethi-
opia shall not equal it, neither shall it be valued with pure
gold’ In Is. xiii. 12, it is rendered, “The golden wedge of
Ophir” In Lam. iv. I, 2, the meanings Jewels, and jewellers
workmanship, are not less appropriate than go/d. ‘How is the
gold become dim! how is the most fine gold changed! the
stones [gems] of the sanctuary are poured out in the top of
every street. The precious sons of Zion, comparable to fine
gold, how are they esteemed as earthen pitchers, the work of
the hands of the potter!” In Cant. v. 10, ‘the beloved’ is
likened to a banner towering above the host; he is set up like
a banner, ‘the chief among ten thousand’’ His head is as
the boss upon its summit; his locks are pendant, raven-black.
In the Authorised Version, the meaning go/d is, indeed, re-
tained ; ‘His head is as most fine gold;’ but the idea of
shape is admissible, if not required. In Ps. xlv. 9, the queen-
mother is said to be decked with ‘go/d® of Ophir;’ unless

1 an. : 3w bwa. 2 gno.
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the phrase should be rendered jewels, or workmanship of
Ophir, with reference to the texture and ornamentation of
her robes. In ver. 13, the ‘king’s daughter’ is arrayed, not
in gold, but in ‘ wrought gold’. With this may be compared
Dan. x. 5, ‘Then I lifted up mine eyes, and looked, and
behold a certain man clothed in linen, whose loins were
girded with fine go/d® of Uphaz’ There are two other oc-
currences of the disputed word, #iz. in Prov. xxv. 12, and Job
xxxi. 24. Its meaning in these and the preceding instances,
may be ambiguous ; but if not strongly confirmatory of, is on
the other hand, not definitely opposed to, the foregoing con-
clusion, that the root signifies, firstly, fo engrave, and may
even be organically connected with the word to write. Mick-
tam may itself be practically equivalent to Michtab, the title
of Hezekiah's hymn, ‘The writing of Hezekiah, king of
Judah, when he had been sick, and was recovered of his sick-
ness’ (Is. xxxviii. 9).

2. The present state of the controversy on the applica-
bility of Michtam, this or that way interpreted, to the Psalms
thereby designated, may be gathered from the following
statement by Dr Phillips :—

« This word occurs in the title to Psalms xvi., lvi—Ix.
There are some persons who consider it to be identical with
chethem, gold; and hence they understand either that it was a
name given to these Psalms on account of their peculiar ex-
cellence, or that they were engraven in letters of gold for
some public purpose, perhaps to be hung up in the sanctuary,
that the people might become more generally acquainted
with the truths which they teach, or with the events to which
they may refer, and may be designed to commemorate. For
a similar purpose, the Lord's Prayer, the Creed, and the ten
Commandments, are found on the walls of our churches.
With respect to the first-mentioned reason for the distinction
which was thus conferred on these Psalms, it has been asked
in what does their particular excellence consist, on what

13Nt 33D, 2 DN,
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account should they be regarded as subjects of greater in-
terest than the others? If the term had been confined to the
sixteenth, we might have replied, that this Psalm was emi-
nently entitled to this distinguishing mark, because it com-
municates truths of vast interest and importance connected
with the person and offices of the Messiah. But with respect
to the other Psalms, we cannot assert that the instruction
which they convey, valuable though it be, as indeed must all
instruction which is derived from inspired Scripture, is yet of
a higher order than that which is afforded by any other por-
tion of the Songs of Zion. Mendelssohn, in his third preface
to the Psalms, says that Micktab may be applied to any
writing the object of which is to commemorate some event
which happened either to the poet himself, or to one of his
acquaintances ; and in the titles to four out of the six Psalms
above enumerated, the events which occasioned their com-
position are mentioned; thus to the fifty-ninth we have,
Michtam of David, when he fled from Saul in a cave. He
goes on to observe, that in the two, viz. the sixteenth and the
fifty-ninth, which have no such headings, it is probable, owing
to the long interval between the writing of these Psalms and
of their titles, that the particular cause of their production
was forgotten. But this explanation is certainly not suffi-
cient; for in many of the titles to the other Psalms, as in
that to the fifty-fourth, where Michtam does not occur, the
event upon which it is founded is also stated at length. We
are therefore disposed to concur with those who think Mich-
tam is the same as Michtab...”

There are then two main currents of opinion, each carry-
ing with it portions of truth, to be traced to their common
source. According to one view, these Psalms are ‘writings,’
or commemorations of events which are for some reason or
other to be specially kept in mind. According to the other,
they are either ‘jewel-Psalms’ so called from a peculiar
(though undefined) intrinsic excellence; or such as, for this
reason, are deemed worthy to be written in letters of gold,
and exposed to public view. ‘Sed non facile dicas,’ urges
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Gesenius, ‘quibus virtutibus ista carmina pre reliquis emi-
neant, neque ejus quem Harmerus respicit, moris ullum apud
Hebrzos vestigium est, ipsaque illa derivatio a nomine mere
poético displicet.” From all this it appears that some charac-
teristic mark or principle of classification is the great deside-
ratum, without which it is impossible to determinc accurately
the relation of the Psalms in question to their title, however
satisfactorily derived.

3. The title Michtam has been compared to that of He-
zekiah's hymn ; and this similarity of titles suggests a further
comparison of the compositions themselves. Hezekiah had
been restored to hecalth after a dangerous illness, and wrote
the hymn contained in Is. xxxviii. 10—20, as a thanksgiving
for recovery. More than this, he provides for the lasting
public commemoration of the great deliverance which he, the
Lord's Anointed, had experienced’. ‘The Lord was ready
to save me ; therefore we will sing my songs to the stringed
instruments all the days of our life in the house of the Lord.
The hymn contains no thoughts more specially deserving to
be remembered, than such as may be found in many a Psalm
of thanksgiving ; but it trcats of a matter of public interest, a
crisis in the king’s life, a fit subject for public commemora-
tion. For this reason it is formally placed on record, which
accounts for its being described by the title Michtab, or
‘writing” May not the title Michtam be similarly accounted
for? There is the same kind of difference between Michtam
(as above interpreted), and Michtab, as between inscriptio and
scriptio, or between atnhoypapia and ypadn. 1f Michtab de-
notes a Psalm preserved among the public records, not solely
for its intrinsic excellence, but with reference to an event
which it is designed to commemorate, may not the Michtams
be Psalms thrown into the form of monumental inscriptions ;
public manifestoes, and declarations of principle ; records of

1 Compare the public mournings in  ing-women spake of Josiah in their
honour of Josiah, 2 Chron. xxxv. 25:  lamentations to this day, and made them
‘And Jeremiah lamented for Josiah: an ordinance in Ismael ; and behold they
and all the singing-men and the sing-  are written in the lamentations.’
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events of national interest and importance? If the Michtams
were thus known and read of all men, it may be surmised
that tradition would be the more likely to have preserved the
true account of their origin and reference; or in other words,
that their inscriptions would be the more to be relied upon.

Four of the six Michtams are referred to circumstances in
David’s life, while the remainder are assigned to no specific
occasion. The inscriptions as rendered in the English Bible,
are as follows :—

Ps. xvi. Michtam of David.

Ps.lvi. To the chief Musician upon Jonath-elem-rechokim,
Michtam of David, when the Philistines took him in Gath.

Ps. lvii. To the chief Musician, Al-taschith, Michtam of
David, when he fled from Saul in the cave.

Ps. lviii. To the chief Musician, Al-taschith, Michtam of
David.

Ps. lix. To the chief Musician, Al-taschith, Michtam of
David ; when Saul sent, and they watched the house to kill
him.

Ps. Ix. To the chief Musician upon Shushan-eduth, Mich-
tam of David, to teach; when he strove with Aram-naharaim
and with Aram-zobah, when Joab returned, and smote of
Edom in the valley of salt twelve thousand.

The fifty-eighth Psalm is referred by Mr Mason to the
occasion of Absalom’s rebellion, which completes the cycle of
references, in Psalms lvi.—Ix., to the most noteworthy crises in
the life of David; while the sixteenth is a general acknowledge-
ment of Jehovah's sole being and protecting care. David,
according to this hypothesis, is addressing his subjects
through the medium of these Monumental Psalms ; and, be it
remarked in conclusion, there are expressions in the Michtams
which borrow a new significance from this supposition.

By ‘sons of men’ are designated the undistinguished
masses with whom David expostulates for their rebellion.
‘Do ye indeed speak righteousness, O congregation’? do ye

1 ¢Proinde de hominitus ¢ vulgo, &c.' Gesen. Thesaur. s.v. D8
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judge uprightly, O ye sons of men? (Ps. lviii. 1). Again the
Psalmist speaks in kingly phrase in Ps. lix. 11, ‘Slay them
not, lest my people forget’ But perhaps the most remarkable
expression is one commonly passed over with no more than a
grammatical discussion ; ‘the saints that are in the earth, and
the excellent, in whom ts all my delight’ (Ps. xvi. 3). The
royal Psalmist renders acknowledgement to JEHOVAH in the
form of a proclamation to his subjects, and declares that none
but worshippers of the LORD his God, shall be held in honour
by him, or find favour in his sight.

11I. David the Prophet.

The * sure mercies of David,’ which St Paul sees realized in
Christ, are thus spoken of by Isaiah: ¢ Incline your ear, and
come unto me: hear, and your soul shall live; and I will
make an everlasting covenant with you, even the sure mercies
of David. Behold, I have given him for a witness to the
people, a leader and commander to the people’ (Is. Iv. 3, 4) ;
where the ‘ Prince’ to come is called by the name of David,
as in other passages of Holy Writ. Thus: ‘Therefore will I
save my flock, and they shall be no more a prey ; and I will
judge between cattle and cattle. And I will set up one shep-
herd over them, and he shall feed them, even my servant
David ; he shall feed them, and he shall be their shepherd,
And I the LORD will be their God, and my servant David a
prince among them; I the LORD have spoken it’ (Ezek.
xxxiv. 22—24). ‘And David my servant shall be king over
them ; and they all shall have one shepherd : they shall also
walk in my judgements, and observe my statutes, and do them.
And they shall dwell in the land that I have given unto Jacob
my servant, wherein your fathers have dwelt; and they shall
dwell therein, even they, and their children, and their chil-
dren’s children for ever: and my servant David shall be
their prince for ever. Moreover I will make a covenant of
peace with them; it shall be an everlasting covenant with
them: and I will place them, and multiply them, and will set
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my sanctuary in the midst of them for evermore’ (Ezek.
xxxvii. 24—26). ‘But they shall serve the LORD their God,
and David their king, whom I will raise up unto them' (Jer.
xxx. 9). ‘For the children of Israel shall abide many days
without a king, and without a prince, and without a sacrifice,
and without an image, and without an ephod, and without
teraphim : Afterward shall the children of Israel return and
seek the LORD their God, and David their king ; and shall fear
the LORD and his goodness in the latter days’ (Hos. ii. 4, 5).

Such passages testify to a deeply rooted conviction that a
promise remained to be fulfilled to David long after David
‘had served his own generation by the will of God, and was
laid unto his fathers, and saw corruption.” In the following,
the allusion is more direct to the promise by which those mer-
cies were assured. )

¢For thy servant David’s sake turn not away the face of
thine anointed. The Lord hath sworn in truth unto David ;
he will not turn from it; of the fruit of thy body will I set
upon thy throne. If thy children will keep my covenant and
my testimony that I shall teach them, their children shall also
sit upon thy throne for evermore. For the Lord hath chosen
Zion ; he hath desired it for his habitation. This is my rest
for ever: here will I dwell; for I have desired it’ (Ps. cxxxii.
10—14). ‘I have made a covenant with my chosen, I have
sworn unto David my servant. Thy seed will I establish for
ever, and build up thy throne to all generations....Then thou
spakest in vision to thy Aoly one, and saidst, I have laid help
upon one that is mighty; I have exalted one chosen out of
the people. I have found David my servant; with my holy
oil have I anointed him...My faithfulness and my mercy shall
be with him: and in my name shall his horn be exalted. I
will set his hand also in the sea and his right hand in the
rivers. He shall cry unto me, thou art my father, my God,
and the rock of my salvation. Also I will make him my first-
born, higher than the kings of the earth. My mercy will T
keep for him for evermore, and my covenant shall stand fast
with him. His seed also will I make to endure for ever, and
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his throne as the days of heaven...My covenant will I not
break, nor alter the thing that is gone out of my lips. Once
have I sworn by my holiness that I will not lie unto David’
(Ps. Ixxxix. 3, 4, 19, 20, 24—29, 34, 35).

The promise to which these later passages refer is found in
2 Sam. vii. 12—16; and in 1 Chron. xvii. 11—14; where it is
given to David personally, through Nathan the prophet. It
is therefore to be assumed that David had an anticipation of
what Isaiah and others still looked forward to after David’s
death, as the ‘mercies of David! With reference to the same
promise, David is called (supra) in Ps. lxxxix. 19, ‘thy holy
one;’ an expression connected etymologically, as above re-
marked, with the ‘mercies’ of the foregoing phrase. What
David is called in this later Psalm, with reference to those
mercies, he may without difficulty be supposed to style him-
self, in Ps. xvi. 10, with conscious anticipation of the same;
and indeed, thus only can its natural meaning be given to,
‘thy /Aoly one', which is a passive adjectival expression signify-
ing, ‘one in whom mercics are, or are to be, fulfilled” The
two expressions are brought into close proximity in 2 Chron.
vi. 41, 42: ‘Now therefore arise, O LORD God, into thy
resting-place, thou and the ark of thy strength: let thy
priests, O LORD God, be clothed with salvation, and let 24y
saints rejoice in goodness. O LORD God, turn not away the
face of thine anointed: remember the mercies of David thy
servant’ Where the mercies of David are, favours promised
o him, and, ‘thy saints’ are, literally, ‘thy favoured ones;’
members of a favoured community which is summed up in its
anointed king. Etymological reasons thus lead us to conjec-
ture that there may be reference in Ps. xvi. 10, to the same
“mercies of David,” as in Is. lv. 3, and elsewhere.

But, more than this, it is far simpler to suppose the conscious
object of eternal mercies actuated, in one of his loftiest utter-

1 In Ps. xvi. 10, there is a reading  preponderance of MS. authority. In
31D instead of the singular T1'DM; Ps. lxxxix. 19 there is a like various
but the latter is supported by the paral-  reading.
lelism, the ancient versions, and a great
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ances, by a sense of the promised blessing than, denying all
such prophetic reference, to confine his words and aspirations
within the limits of his individual personality. It seems
natural, even apart from the citations in the Acts, to suppose
in Ps. xvi. some prophetic reference; but to define the refer-
ence is hard, not to say impossible.

The words from the Psalm call in detail for brief remark.

1. It is disputed whether the Hebrew word corresponding
to Stadpfopav should not rather be rendered pif or grave; a
meaning which seems appropriate in almost all of the
passages where the word occurs, and which Gesenius e g.
applies in Ps. xvi. 10, and even in Job xvii. 14: ‘I have said
to corruption, Thou art my father: to the worm, Thou art my
mother and sister.’” It may be that Siagfopa is a derived
meaning, springing from the primary signification grave, but
it cannot be affirmed with certainty that even the Greek word
is always to be taken strictly in the sense corruption. That
sense is not required, . g. in Prov. xxviii. 10: ‘Whoso causeth
the righteous to go astray in an evil way, he shall fall himself
into his own pis';’ or in Hos. xi. 5, and elsewhere. The
internal evidence of the passage in question is conflicting, for,
on the one hand, the parallelism with ‘hell,} favours the
rendering ‘pit';’ while on the other, the folowing expression,
‘to see /ife, favours the abstract rendering ‘corruption.” It
may be added that the close affinity between the two render-
ings constitutes one main obstacle to a decision between them.

2. The word nephesk is no less disputed. According to
some, it is here used generally, in the sense person or self:
according to others, it means sow/, as opposed to flesk. Thus
David is understood as saying: ‘ Thou wilt not leave my sou/
in fell; neither wilt thou suffer thine Holy One to see cor-
ruption:’ where the first hemistich is referred to the spirs,
and the second to the flesk. It could not be inferred from
the tenth verse alone that such a contrast is intended, for the
word nephesh has a wide range of meanings, and does not

1 els Siagplopdy adrds duweseiras,
10
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naturally oppose itself to that part of a man which is suscept-
ible of ‘ corruption,’ viz. the flesh. But in the preceding verse
the contrast is apparent: ‘Therefore my heart is glad, and my
glory rejoiceth: my flesh a/so shall rest in hope.” By glory*
is signified the soul, the highest and most glorious part of
man’s being; and the second hemistich is shewn to be supple-
mentary to the first, not merely by the word fles/ alone, but
by the particle preceding it: ‘yea my flesh, my very flesh
shall rest securely” This distinction is dwelt upon by Rab-
binic commentators, including Kimchi who explains, ‘my
glory rejoiceth,’ as implying a confidence of the soul’s being
joined to its Maker, after separation from the body. The
same commentator gives as the primary meaning of the next
clause, that the flesh, while life lasts, shall find rest in the
assurance that God will save it from all harm : and he adds,
by way of midrask, that after death it was not subject to
corruption®.

3. It does not seem to be the prima facie meaning of the
Hebrew® or of the Greek!, that ‘ Thou wilt not leave my soul
in hell &c.; but rather that ‘Thou wilt not abandon my soul
t0® hell’ The same construction recurs in the following pas-
sages (quoted by Bengel): ‘And thou shalt not glean thy
vineyard, neither shalt thou gather every grape of thy vine-
yard : thou shalt leave them for the poor and stranger’
(Lev. xix. 10). ‘For He seeth that wise men die, likewise
the fool and the brutish person perish, and leave their wealth
to others’ (Ps. xlix. 10). Where the things left come, in each
case, freshly into possession. The corresponding Hebrew
words in Ps. xvi, exactly rendered by St Peter, do not then
express directly that God’s Holy One, having been given
over to death and the grave, should be delivered therefrom ;

1 ‘Denique ‘D "3, konor alic,
puet. dicitur de animo, corde, utpute
nobiliore hominis parte. Gen. xlix. 6,
&c.' Gesen. Thesaur. 655 b.

105 by Dp'p pf YT

o0hm dormy 3 vl

s bxeb wpy an 85

4 oix éykaradelyess Ty Yuxipy mouv
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6 Cf. Job xxxix. 14, ‘She must en-
trust her eggs fo the earth’ (Bernard.

loc.). See ver. 11, where Sx replaces '?
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but, more generally, that He should not in the ordinary

sense of the words, be subjected to death’s power. ‘It was

not possible that He should be.holden of it’ (Acts ii. 24).

David, on the contrary, was holden of death; ‘his sepulchre

is with us to this day.’” By St Paul, the phrase, ‘to see cor-

ruption,” seems to be used in Acts xiii. 34, with the implication

that Christ once el 8iagpbopar, and was raised from the dead,

‘no more to return to corruption’ In ver. 37 it is affirmed,

that He did »ot (sc. like David) ‘see corruption” *For David,

after he had served his own generation, by the will of God,

fell asleep, and was laid unto his fathers, and saw corruption:

but He whom God raised again, saw no corruption.” Christ,
in one sense, ‘saw corruption,’ #pso facto, by taking flesh and
blood; which, in Cor. xv. 50, stand in parallelism with ¢fopa.

‘ Now this I say, brethren, that flesh and blood cannot inherit

the kingdom of God; neither doth corruption inherit incor-

ruption.” He became subject indeed to death, as the common

lot of flesh and blood; but, unlike David, whom death still

holds, ¢ Christ being raised from the dead dieth no more;

death hath no more dominion over Him. For in that He
died, He died unto sin once ; but in that He liveth, He liveth

unto God’ (Rom. vi. 9, 10).

Psalm xvi., how applied to Christ ?

The applicability of David's words to Christ demands
further consideration. It has been maintained above that the
Psalmist may most naturally be supposed to speak pro-
phetically, with a view to the future fulfilment of the ‘sure
mercies’ promised to him; but, on the other hand, seeing
that he speaks in the first person, and so primarily of himself,
on what principle are his words to be applied to Christ ?

From the usual rendering of Acts ii. 31, it would perhaps
appear that David is represented as uttering his prophecy,
in its full particularity, as applied by St Peter. ‘He seeing
this before spake of the resurrection of Christ, #sa? his soul
was not left in hell, neither his flesh did see corruption.” But

the seeing, and the being left, are here spoken of in the past,
10—2
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whereas in the original, and in the direct citation (ver. 27),
both verbs are in the future. Moreover, to render 8r. for or
because, instead of that, would accord with the usage of the
same Apostle in the preceding chapter ; where, speaking of
Judas, he explains how he was brought within the range of
the prophecy applied to him. *‘The Holy Ghost by the
mouth of David spake before concerning Fudas....Let his
habitation be desolate, and let no man dwell therein : and his
bishopric let another take....For he was numbered with us,
and had obtained part of this ministry’ (Acts i. 16, 20, 17).
Judas is shewn by the event to be included by the Psalmist ;
Jor', being numbered with us, he had obtained an &ravhs
and an émoxom). With a like construction in Acts ii. 31,
the Apostle’s application of Ps. xvi. may be thus expounded:
*Men and brethren, it being competent to affirm as a plain
fact, without risk of contradiction, that the patriarch David is
dead, and has not in his own person corresponded to his
utterances in the Psalm; it follows that he must have pro-
phesied, sc. of Christ, for His soul was not left in hell, neither
His flesh did see corruption. David’s words could not fail.
As regards himself they did fail, and therefore could not
have been spoken of himself. They were fulfilled in Christ ;
and the event thus shews that they were spoken of Him.’
According to this view of the argument, St Peter appeals to
the event as the interpreter of prophecy; not assuming that
before the event it could have been thus specifically under-
stood, to his present hearers, or to the Prophet himself.

It may be concluded that David spoke indeed of himself,
according to the natural interpretation of his words, and by
the phrase, ‘ Thy favoured one,’ intended to designate himself,
This however he does, not limiting his utterances to his own
natural life, but having regard to the organic oneness of his
posterity with him® His personal deliverances are viewed

1 ¢Ratio, sub qua Judas hic memo- who receiveth tithes, payed tithes in
ratur, quia habuerat musus.’ Bengel. Abraham. Heb. vii. g.
% And as I may so say, Levi also,
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typically as evidences of God’s eternal purpose, which must
somehow be fulfilled, but could not expend itself in him: and
as an uninspired thinker is ofttimes conscious of aspirations,
which are seen to be unfulfilled by such and such occurrences
as successively present themselves, and are then only wnder-
stood when the thing is found which truly answers to them; so
David the Prophet expresses hopes not to be grasped specifi-
cally apart from the event, in words which contain obscurely,
as in embryo, all that should in after time be of necessity
evolved therefrom,

The preceding may appear to some to imply an improper
limitation of the prophetic consciousness; but there is a
passage in St John's Gospel, which goes further, and speaks
of an altogether perfunctory and unconscious prophesying,
or enunciation of the Divine purpose: ‘And one of them,
named Caiaphas, being the high-priest that same year, said
unto them, Ye know nothing at all. Nor consider that it is
expedient for us, that one man should die for the people,
and that the whole nation perish not. And this spake he
not of himself: but being high-priest that year, he prophesied
that Jesus should die for that nation’ (Joh. xi. 49—51). The
difficult passage, 2 Pet. i. 20, 21, does not, according to some,
define the limits of prophetic consciousness ; but affirms only
that the prophets were borne irresistibly upon the Spirit's
blast, leaving it undetermined whether or no they were fully
conscious of the direction of their course. It was given them
what they should speak, and they may or may not have
understood their words ; but, its origin being divine, we have
in prophecy a sure guide, ‘whereunto ye do well that ye take
heed, as unto a light that shineth in a dark place, until the
day dawn, and the day-star arise in your hearts.’

IV. The Double Sense of Proplecy.

The tendency to despiritualize the interpretation of the
Old Testament language has sprung very naturally from an
antagonism to the manifest extravagances of mystical exe-
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gesis. To the historico-critical interpreter it seems, rightly or
wrongly, that much of this extravagance owes its origin to
a lack of acquaintance with Hebrew criticism, such as cha-
racterised portions of the theology of the early Christian
Church : but that all was not traceable to this onc source may
be gathered from the coexistence of far greater extravagance
in the systems of the Rabbinists, who aimed at evolving all
science and philosophy, by this or that direct process, from the
sacred page. With Jew, as with Christian, a superstitious regard
for the very words and letters of Holy Writ, led by strangely
tortuous ways to a practical disregard of the literal and his-
torical sense. But it will be granted that a peculiar reverence
for their Scriptures had ever existed in the Jew, and with it,
must we not say, a proclivity to higher interpretations, ren-
dered grotesque only in a later age by incongruous accretions ?
The same psalm which seems to contain merely poetical
allusions to historical events, may suggest to the worshipper,
with no less ease and naturalness, not allusions to past events,
but eternal truths. The mystical may be to him #ke most
literal sense of all', If this be so, a further question at once
suggests itself. How far back is the spiritual interpretation to
be traced ? Is it not conceivable that it may be found as old,
in some cases, as the psalm itself?

One theory for the reconciliation of the literal and the
spiritual interpretations is the theory of the Dowble Sensc
which assumes that “ Scripture prophecy is so formed in some
of its predictions as to bear a sense directed to two objects ;
of which structure the predictions concerning the kingdom of
David furnish a conspicuous example; and I should say an
unquestionable one, if the whole principle of that interpreta-
tion had not been by some disputed and denied. But the
principle has met with this ill acceptance, for no better
reason, it should seem, than because it has been inj udiciously
applied, in cases where it has no proper place; or has been
suspected, if not mistaken, in its constituent character, as to

I Lowth, Zs. lii. 13.
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what it really is. The double sense of prophecy, however, is
of all things the most remote from fraud or equivocations,
and has its ground of reason perfectly clear. For what is it ?
Not the convenient latitude of two unconnected senses, wide
of each other, and giving room to a fallacious ambiguity ; but
the combination of two related, analogous, and harmonising,
though disparate subjects, each clear and definite in itself;
implying a two-fold truth in the prescience, and creating an
aggravated difficulty, and thereby an accumulated proof, in
the completion....So that the double sense of prophecy, in its
true idea, is a check upon the pretences of vague and un-
appropriated prediction, rather than a door to admit them.

But this is not all. For if the prediction distribute its
sense into two remote branches or systems of the divine
economy; if it shew not only what is to take place in
distant times, but describe also different modes of God’s
appointment, though holding a certain and intelligible resem-
blance to each other ; such prediction becomes not only more
convincing in the argument, but more instructive in the
doctrine, because it expresses the correspondence of God’s
dispensations in their points of agreement, as well as His
fore-knowledge *.”

The above statement presupposes a two-fold futurity of
application ; but may be taken, with some latitude, as inclu-
ding the cases, to be considered below, wherein the so-called
primary application is to past or contemporaneous events,
- Such a ‘double sense’ is that described by Dr Phillips in the
subjoined extract, and persistently opposed throughout his
commentary on the Psalms.

“It may be proper to offer a few remarks on what is
called the double sense of Scripture, on account of its having
been adopted by so many and such able divines of the pre-
sent as well as of past times. To enunciate their theory in a
few words, they propose to give to the language of prophecy
two meanings; a primary or lower one, which is extracted

1 Davison, On Prophecy.
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from the words of the passage taken literally, and with re-
ference to the temporary circumstances under which it was
written ; and afterwards a secondary one, which they believe
the same words will afford, and which teaches some event or
some truth connected with the Christian dispensation.... But one
grand objection to the theory in question is, that it admits all
language to be so vague and ambiguous that persons engaged in
interpreting it cannot possibly come to any settled conclusion.
Another objection, equally strong, may be made to the prac-
tice in which the adherents to this theory indulge, viz. that of
abandoning the primary sense in expressions which either
from the loftiness of their language, or because they contain
remarkable terms, seem exclusively to demand the secondary.
Surely nothing can be more unsatisfactory than to apply, for
instance, in the second Psalm, one verse to David or Solomon,
and another to Christ. Such a system, which requires the
student of prophecy to pass so abruptly from one personage to
another, and back again, and this process to be gone through
perhaps several times in the same composition, must be cal-
culated to exercise a pernicious influence on his faith in the
Word of God. Besides, the system obtains no authority from
the New Testament : of all the quotations we find in it from
the Old, there is not any which leads us to suppose that the
sacred writer who made the quotation ever thought the passage
he cited to have more meanings than one.”

The objections to the double sense are, certainly, of great
weight. Nor can the purely /Aéstorical application be charac-
terised as other than, in some cases, eminently unsatisfactory ;
for a Jew, with his depth of religious feeling, full of hopes for
the future, and breathing an atmosphere of ceremonial sym-
bolism, could scarcely fail to be transported far beyond the
thought of this or that historic event by terms and expres-
sions which if referring simply to that event would be the
language of hyperbole. Hence a third theory, well deserving
of consideration, viz. ‘that the literal sense is to be regarded
as a kind of vehicle’ for the spiritual. This theory is advo-
cated by Mr Mudge :—“As God is ever the same, and His
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doings uniform, His conduct towards mankind must exactly
be proportioned to His conduct towards the Jewish nation.
Let us therefore place God in common over them both, and
there will be on the one side the Jewish nation; and on the
other mankind : on one side national and temporary saviours,
kings, prophets, &c.: on the other all this universal and eter-
nal: on one side the Law, and every branch of it adapted
to a favoured nation; on the other the everlasting Gospel
suited to all mankind. It is impossible therefore that God
can say anything to David, under the quality of king of the
chosen nation, which. He does not speak at the same time to
Jesus Christ as king of all the elect, and that in a truer and
nobler sense. If He says to one, for instance, ‘ Thou art my
Son,’ and ‘Sit on my right hand till I make thy enemies thy
footstool,’ He says it to the other too; to each of them in a
sense adapted to the nature of their respective kingdoms.
Nor is this latter a bare accommodation of words, but the
first and highest meaning of them, and which only, absolutely
speaking, can be the true sense of God, the other being this
sense confined to a particular circumstance ; in other words,
an absolute truth made history and matter of fact. Thisis a
principle which shews that, far from denying the Christian
application, I consider the literal and historical sense only as
a kind of VEHICLE for it.”

. This theory may be exemplified by the later use of the
name of David for Him in whom the ‘mercies of David’
were still to be realised, or, as Rabbinic commentators join
with others in affirming, for the MESSIAH. Thus the name of
David is used as the ‘vehicle’ of a higher sense: and as with
his name, so with the circumstances of his life, which® might
with no less propriety be thus applied, as the vehicles of
spiritual conceptions. A mode of expression has, in general,
a proportion to the definiteness of the thought expressed, and
hence this question connects itself with that of the limits of
prophetic consciousness, above considered. In default of
such definiteness of conception as was granted only in the
retrospect, the prophets depict CHRIST as an ideal David,
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and in like manner idealize the circumstances of his temporal
princedom, out of the sphere of history, into the Messianic
future.

This relation between the primary sense of prophecy and
the secondary may be illustrated by a reference to the analogy
of language. As is the literal meaning of a word to its meta-
phorical usage, so may be the temporal imagery of a Psalm
to its spiritual application; and in such cases, the discovery
of the historical allusions is explanatory, not subversive, of
.the higher sense. It must be remembered that the Biblical
writers, were, so to say, the framers of a spiritual language,
which we still, in substance, retain, although some of its ex-
pressions may have lost no little of their objectivity. They
represented by concrete types, what in the later stage of the
spivitual language as of any other, is expressed abstractly.
We speak e.g. of the ‘service of sin,’ using an abstract term,
where they would have inclined to a special type (perhaps the
bondage in Egypt or the Babylonian captivity) as represent-
ing the same idea. We speak, broadly, of ‘a contest with
evil, where they would have drawn in detail the picture of a
battle, perhaps a specific battle with some living foe. So too
they would naturally choose out some special circumstance
as a vehicle for the description of this or that attribute of the
Messiah ; or would address their words directly to a present
king, not personally, but as an official type, from which the
thought glanced upward to the half-grasped antitypical idea.
In their spiritual metaphors the constituent parts are clearly
distinguishable ; while our later usages seem at first sight to
defy analysis, but yet involve what could only be expressed
completely by such detailed pictorial representations as above

described?.

The Messianic application of Psalms ii., xlv.

.That portions of these Psalms are applicable to Christ is

1 Their modes of thought might be described as pleonastic, in great matters,
as in small [supral.
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not disputed ; but whether each application is primary or by
way of accommodation is contested by modern writers. The
Messianic interpretation was favoured in each case by anti-
quity*, and continued to hold its own even with the mediz=val
Rabbis. The merely historical interpretation does not com-
mend itself as exhaustive to the modern reader, and must
have been still less compatible with the Messianic aspirations
of the ancient Jew.

1. The second Psalm is thought to have been written
after the building of the temple, from the occurrence of the
expression, ‘my /4oly hill of Sion; and a correspondence of
its phraseology with that of 2 Sam. vii. 14, has been thought
to mark Solomon as the king described. If the allusion be
to any one temporal monarch, it is perhaps to Solomon ; but
this application is very precarious, however preferable to any
other of the same class. Many commentators, accordingly,
agree in the conclusion, that it ‘probably applies to no par-
ticular king, but is a glorification of the theocratic kingdom
in general, with poetic reference to the universal dominion "
promised to it” Mr Perowne, who assumes that ‘the poem
was occastoned by some national event,” admits that ‘we must
not confine its application to that event, nor must we even
suppose that the singer himself did not feel that his words
went beyond their first occasion. He begins to speak of an
earthly king, and his wars with the nations of the earth, but
his words are too great to have all their meaning exhausted
in David, or Solomon, or Ahaz, or any Jewish monarch. Or
ever he is aware, the local and the temporal are swallowed
up in the universal and the eternal...The picture is half ideal,
half actual. It concerns itself with the present, but with that
only so far as it is typical of greater things to come.” This

1 Rosenmtiller thus concludes, on  Ps, xlv.: ¢ Verum optime omnia in hoc

Ps. ii.: ‘Quare tutissimum erit, vetus-
tioram Hebraorum sententiam sequi,
canere Psalmum magnum illum regem,
N, Unctum xar' éEoxsjv dictum,
quem Hebrzei sperabant, &c.;' and on

Psalmo inter se congruent, si antiqui-
orum Hebreeorum sequuti sententiam...
magni illius regis, Messi®, virtutes et
laudes... carmine hoc celebrari statua-
mus,’
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is to grant, indirectly, the Messianic interpretation which
Rosenmiiller adopts explicitly. It seems unnecessary to sup-
pose that the Psalmist, engaged in the same historical de-
scription, found his words outrun the occasion. May not the
Messianic idea have sought to cxpress itsclf through the me-
dium of contemporary fact, and thus have produced a picture
corresponding in outline to the present, but in richness of
colouring to the more glorious future ?

The forty-fifth Psalm may perhaps be similarly character-
ised. Mr Perowne, who describes it as ‘ evidently a Marriage-
song composed for some day of royal espousals,’ and thinks
it “more justly applicable to Solomon than to any other of
the Jewish monarchs, so far as we are acquainted with their
fortunes,’ is not insensible to the difficulties which beset this
application. ‘Nor is it necessarily,’ he continues, ‘an objec-
tion to this view, that the monarch in the Psalm is spoken
of as a warrior, whilst Solomon was peculiarly @ man of peace.
Something must be allowed to poetry. An extended do-
minion would naturally be associated with ideas of conquest.
And, with the recollection of his father's exploits fresh in his
mind, the Poet could not but regard warlike virtues as
essential to the glory of the son. Besides Solomon himself
does not seem to have been deficient in military spirit. ..
But a greater than Solomon is here. Evident as it is that
much of the language of the Poem is only properly applicable
to the circumstances of the royal nuptials which occasioned
it, it is no less evident that much of it greatly transcends
them;’ as may well be explained on the above-mentioned
hypothesis, that the circumstances therein described were
used as exponents of an antecedent spiritual idea.

Dr Phillips again adopts the Messianic sense, to the ex-
clusion of any definite so-called primary allusion. ‘It must
be mentioned that the testimony of these [Rabbinic] writers,
as well as that of the Christian Fathers, and a great part of
modern commentators, is not only in favour of Christ being
the subject of the Psalm, but farther, of His being exclusively
the subject. They give no countenance whatever to a pri-
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mary interpretation with respect to Solomon, or any other
king of the Israelitish nation ... In many of the grand lead-
ing characteristics such interpretation entirely fails; and hence
I cannot but remark, that to introduce another person as the
primary object of representation is fearfully weakening a
prophecy of such magnitude and importance as the present;
for it is throwing a vagueness over language which is in
reality as strict and accurate as prophetic language can
possibly be.

But it may be questioned whether such primary allusion
to particular events would of necessity be thus detrimental to
the higher interpretation. The Hebrew Prophets ofttimes
prophesied &y typical actions, and may have prophesied, no
less appropriately, through contemporary events. In any
case, it is granted that their general conceptions of regal state
&c. formed a vehicle for the Messianic idea; and that such
conceptions were not #nnate, but had come to them in the
course of natural experience (whether directly or by hearsay)
from without. They were, then, ultimately referable to one
or more of individual monarchs, and it is a question of not
prime moment, whether the sacred writer, in his prophetic de-
lineation of King MESSIAH, used some special type of royalty,
or an abstraction gathered from successive types.

Is Psalm ii. 7 applied to the Resurvection ?

The seventh verse of this Psalm is quoted by St Paul in
Acts xiii. 33: ‘as it is also written in the second psalm, Thou
art my Son, this day have I begotten thee.’ The reference
is commonly supposed to be to the Resurrection, but this
view is not without its opponents, who consider that the ap-
plication is to the ‘raising up’ of JESUS, not from the dead,
but in the sense of Deut. xviii. 15, 18, 19, quoted by St Peter
in Acts iii. 22, 33: ‘For Moses truly said unto the fathers,
A prophet shall the LORD your God raise #p unto you of
your brethren, like unto me; him shall ye hear in all things
whatsoever he shall say unto you:’ and quoted by St Stephen
in Acts vii. 37: ‘This is that Moses, which said unto the
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children of Israel, A prophet shall the LORD your God raise up
unto you of your brethren, like unto me; Him shall ye hear.
The latter view is adopted by Mr Humphry, who remarks on
Acts xiii. 32, that avioTqui, in the New Testament, ‘only
refers to the resurrection when éx vexpaov is added, as at ver.
34, or the context in some other way defines that to be the
sense'; as at ii. 24, whom God hath raised wp having loosed
the pains of death.! Dean Alford is of opinion that ‘the
meaning, kaving raised him from the dead, is absolutely re-
quired by the context: both because the word is repeated
with éx vexpdv (ver. 34), and because the Apostle’s emphasis
throughout the passage is on the Resurrection, as the final
fulfilment of God’s promises regarding JESUS ... Meyer well
remarks that this meaning would hardly in our passage have
been thought of or defended, had it not been that the sub-
joined citation from Ps. ii. had been thought necessarily
to apply to our Lord’s mission upon earth.’

1. The applicability of Ps. ii. 7, to the Resurrection
would probably have occurred to few, apart from the supposed
exigencies of St Paul’s citation now to be considered. If
this application be a true one, then the passage in the Acts
will have thrown a new light upon the Psalm; but sceing that
it has been powerfully controverted, it becomes necessary to
examine the Apostolic address, with a view to determine, so
far as may be, whether the disputed words are there so
applied or not.

St Paul, responding to the request of the rulers of the
synagogue, stands up to propound his word of exhort-
ation to the people. “The God of this people Israel chose
our fathers. With an high arm brought he them out of
Egypt. And when he had destroyed seven nations in the
land of Chanaan he divided their land to them by lot. He
gave them judges, and the prophet Samuel, and king
Saul, and David—‘a man after mine own heart, which
shall fulfil all my will’ Of this man's seed hath God ac-
cording to his promise raised unto Israel a Saviour Jesus,

! But see Joh. vi. 39, 40; xi. 23, 24.
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But they that dwell at Jerusalem, and their rulers, because
they knew him not, nor yet the voices of the prophets which
are read every sabbath-day, they have fulfilled them in con-
demning him. And though they found no cause of death in
him, yet desired they Pilate that he should be slain. And
when they had fulfilled all that was written of him, they took
him down from the tree, and laid him in a sepulchre. But
God raised him from the dead” (Acts xiii. 15—28). St Paul,
having thus laid the historical foundations of his argument,
now shews the fulfilment of ancient prophecies in JESUs. He
is addressing himself, be it remarked, to wnbelicvers, and so
does not begin by assuming a general belief in Christ, and
pass on without prelude to the doctrine of His resurrection ;
but first affirms that in Him the promise had its end; He
was the seed of David, and that Prophet which should come
into the world. God fulfilled this promise by the raising up
of JESUS; ‘as it is also written in the second Psalm, Thou art
my Son, this day have I begotten thee. Buf that he raised
him from the dead, now no more to return to corruption, he
said on this wise, I will give you the sure mercies of David.
Wherefore he saith also in another psalm, Thou shalt not
suffer thine Holy One to see corruption” The occurrence of
the adversative particle 8¢ indicates that the Apostle is about
to introduce something in a manner contrasting with what had
gone before; some detail (might we not anticipate?), some
sequel to the general raising. This surmise is at once con-
firmed by the immediate occurrence of éx vexkpdv. Psalm ii. is
applied to the raising up of the promised seed; ‘but that he
raised him from the dead, he said on this wise...” The same
citation from Ps. ii. recurs in IHeb. i. §, in close connection
with the bringing in of the Christ into this lower world. ‘For
unto which of the angels said he at any time, Thou art my
Son, this day have I begotten thee ? And again, I will be to
him a Father, and he shall be to me a Son. And again, when
he bringeth in the first-begotten into the world’, he saith, And
let all the angels of God worship him.’ In Heb. v. 5, the

1 els Ty olxovpéryy.
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verse in question is made the source of the collateral deduc-
- tion, that ‘Christ glorified not /Zi#mself to be made an high
priest; but he that said unto him, Thou art my Son, to-day
have I begotten thee.’

2. The application of Ps. ii. 7 to the resurrection is
advocated by Bishop Kidder':—

‘To this purpose belong those words, Thou art my Son, this
day have I begotien thee, That that Psalm did relate to the
Messias we are able to prove from the Jewish Doctors, who
do acknowledge it: And therefore when it was alledged to
this purpose they cannot say that it was an allegation out of
a place which did not belong to the Messias. The Apostle
applies these words to this sense; he assures us that God
hath fulfilled His promise in that He /katk raised up Fesus
again, as it is also written in the second Psalm, 7/wx art my
Son, &c. It being confessed by the Jews themselves that the
Psalm out of which these words are cited, is to be understood
of the Messias; I need not go about to justify and make
‘good that it belongs to the matter for which it is alledged.
I shall only consider how fitly these words are applied to
the resurrection of the Messias. For, T/hou art my Son, this
day have I begotien Thee, seem rather to relate to the birth
than to the resurrection of the Messias.

‘ For the clearing of this matter it is to be considered, that
it is no unusual thing to call the ear# our Mother, as well as
our Parent from whom we are born; it is very common to
call each of these by the same name: the earth, out of which
we are laken, and to which we refurn, is our Mother, as well
as our Parent from whom we spring....Philo the Jew tells us
that the earth seems to be a Mother, and that thence it was
among the Ancients it was called by a word® that at once
signifies the Earthk and Mother. ... After this manner do the
writers of the Old Testament speak, with whom the grave
which receives the dead is called the womb,; and therefore a
resurrection from hence may well be called a new birth...And
we find among the Jewish writers that the Mother's womb

Y Demonsty. Messias, 1. 289. 3 Anunrip.
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is called a sepulchre. He that is born, and dies, and is
buried, does ‘but pass from oze Tomb to another. And he
that rises out of the womb of the eartk, or his grave, may be
said to be dorn anew; and therefore it may well be said of
our Saviour, when He rose from the dead, that He was then
begotten. And when the Apostle applies those words, s
day have I begotten Thee, to our Saviour’s resurrection, he
does but speak the language of the Hebrew writers; and the
Jews, who own this Psalm to belong to the Messias, have no
reason to complain that those words of it should be applied
to His resurrection.” In further confirmation of this usage,
the same writer instances ke sign of the prophet Fonas', ‘who
was three days and three nights in the whale's belly, to which
the heart of the earth, in which Fesus was, and from which
he rose, answers.’ '

.

V. An expression 'in the fotty-fifth Psalm, quoted in
:Heb. i. 8, has given rise to much controversy, and is confessedly
difficult, not from -any .peculiarity in the words themselves or
in their arrangement, but from the relations of the clause, in
itself simple, to -the context. If the original of the clause in
question had occurred only as a fragment, and the remalhder
of the Psalm had not been preserved, there would have been
no difficulty in accepting the words, *Thy throne, O God, is
Jor ever and ever, as a literal rendering of the passage cited:
but, seeing that the original context diminishes the natural-
ness of the rendering, it may be well first to state some of the
conjectures to which:the:passage has given rise; and secondly
to examine the context of the citation, with a view to deter-
mining whether the argument depends upon the disputed
word, so exclusively as is:now commonly supposed. )

1. The Psalmist thus opens his address to the King,
whose praises are his theme: ‘Thou art fairer than the
children of men: grace ‘is poured into thy lips: therefore
God hath blessed thee for ever” and, further on, occur the

1.See Note A,.p. 165.
11
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words, as commonly translated, ¢ Thy throne, O God, s for
ever and ever: the sceptre of thy kingdom is a right sceptre.
Thou lovest righteousness, and hatest wickedness: therefore
God?, thy God, hath anointed thee with the oil of gladness
above thy fellows’ (Ps. xlv. 6, 7). If the vocative rendering
[‘O God’], which is supported by the concurrent testimony of
antiquity, be correct, there are still two modes of application
to be distinguished. The clause may either be taken as a
parenthetic address to God breaking in upon the address to
the King, to whom the second person is appropriated in the
context; or it may be an address to the King (as God) who
is spoken of before and after as blessed and anointed 4y God.
There is no difficulty, apart from the context, in this applica-
tion of the title God to the King. The word Elokim stands
in parallelism with rulers, in Ex. xxii. 28: ¢ Thou shalt not
-revile the gods, nor curse the ruler of thy people;’ and in a
passage quoted by Rashi (who adopts the explanation, ‘ Thy
throne, O prince and judge') it is said by the Lord to Moses :
‘See, I have made thee a god to Pharaoh’ (Ex. vii. 1). It
occurs too in Ps. Ixxxii. 1, and again in ver. 6, which is cited
by our Lord in Joh. x. 33—36: ‘The Jews answered him
saying, For a good work we stone thee not; but for blas-
phemy ; and because that thou, being a man, makest thyself
God. Jesus answered them, Is it not written in your law,
I said, Ve are gods? 1f he called them gods, unto whom the
word of God came, and the Scripture cannot be broken; say
ye of Him, whom the Father hath sanctified, and sent into
the world, Thou blasphemest ; because I said, I am the Son
of God?’ But although there may be no difficulty in the
application of the word God, taken singly, the context seems
repugnant to either of the vocative renderings.

Another rendering, frequently adopted, supposes an
ellipsis, thus: ‘Thy throne is God’s,’ it is a throne Divine.
This view.of R. Aben Ezra is thought [Kimchi] to be sup-
ported by 1 Chron. xxix. 23: ‘Then Solomon sat on the

.1 See Note B, p. 166.
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throne ‘of the LORD as King instead of David his father.’
Others, with slight variation, render, ¢ Thy God-throne is for
ever,’ but there is some force in the objection of Dr Ewald’,
that elsewhere in the Psalm, the phrase, for ever is not used
as a predicate, but as qualifying a statement upon which it
follows, thus: ‘God hath blessed thee for ever’ (ver. 2);
‘ Therefore shall the people praise thee for ever.’ It may be
mentioned, in passing, that the rendering, ‘Deus ipse est
sedes tua, is given by Erasmus, and thus paraphrased by
Grotius: ‘Deus te semper in regno sustentabit.’

The meaning, ¢ Thy throne skall God establish®’ is
indeed well suited to the context; but by what construction
is it to be obtained? Such a meaning might be arrived
at by the (unsupported) conjecture, that the word for 24y
throne, elsewhere occurring only as a noun, is here to be taken
as a verb: ‘God kath enthroned thee’ This rendering of
the disputed clause agrees very well with the antecedent
and following statements; ¢ God Aath blessed thee' (ver. 2);
*God, thy God, kath anointed thee! Again, a parallelism is
developed between the sixth verse and the seventh. ‘God
hath enthroned thee for ever’ And wherefore? (it may be
asked in the words of Rashi). Because ‘the sceptre of thy king-
dom is a right sccptre;’ &c. Thus the sixth verse corresponds,
by introversion, to the seventh: ‘Thou lovest righteousness,
and hatest wickedness: therefore God, thy God, hath anointed
thee with the oil of gladness above thy fellows.’

2. It remains to consider what rendering is required, or
admitted, by the context of the citation in Heb. i. 8. ¢But
unto the Son he saith, Thy throne, O God, is for ever and
ever;’ where the vocative rendering of ‘the LXX. and all the
old versions’ is adopted. The rendering ‘Thy throne is
God’s’ would also harmonize with the context, although not
agreeing literally with the rendering there adopted. This
latter form of words would but assert indirectly what is im-

1 ¢Das cuwig immer, ist auch in un-  selbst priidicat, &c.’
serm liede immer bloss begleitend, nie T oodb > qhpd b P

I11—2
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plied by the direct use of the title God. But the conjectural
rendering (of the Hebrew) which stands last in order, seems
at first sight irreconcileable with the argument of Heb. i. 8,
where the chief stress is usually laid upon the application of
the Divine name to Christ. The application is, however,
parenthetical, and does not seem to be absolutely essential to
the argument, which ought therefore to remain unimpaired
when the words, ‘O God,’ are omitted' as in the subjoined
transcript of Heb. i. 5—14.
" “For unto which of ‘the angels said he at any time, Thou
art my Son, this day have I begottenithee? (Ps.ii. 7). And
again, I will be to him a Father, and he shall be to me a Son?
(2 Sam. vii. 14). And again, when he bringeth in the first-
begotten into the world, he saith, And let all the angels of
God worship him?® (? Ps. xcvii. 7). And of the angels he
saith, who maketh his angels spirits, and his ministers a flame
of fire (Ps. civ. 4.) But unto the Son he saith, Thy throne
...is for ever and ever: a sceptre of righteousness is the
sceptre of thy kingdom. Thou hast loved righteousness, and
hated iniquity ; therefore God, even thy God, hath anointed
thee with the oil of gladness above thy fellows (Ps. xlv. 7, 8).
- And, thou, Lord, in the beginning hast laid the foundation of
the earth: and the heavens are the works of thine hands:
They shall perish; but thou remainest ; and they all shall
wax old as doth a garment; and as a vesture shalt thou
fold them up, and they shall be changed: but thou art the
same, and thy years shall not fail. (Ps.:cii. 26—28). But
to which of the angels said he at any time, Sit thou on
my right hand, until I make thine enemies thy footstool ?
(Ps. cx. 1). Are they not all ministering spirits, sent forth
to minister for them that shall be heirs of salvation ?’

The angels pass to and fro to do His bidding; the Son
sits enthroned eternally. They are coordinated with the

! They are omitted only to test their  Pusey, Daniel the Prophet. Further
essentiality to the argument. Their use  remarks on the Psalm will be found in
amounts to an assertion of our Lord's  Note C, p. 166.
divinity. But see, on the passage, * Deat. xxxii. 43 (LXX).



The sure Merycies of David. 165

agencies of perishable nature ; Thou art the unchanging LORD, .
and Maker of all. The words, ‘ Thy throne is for ever, sus-
tain the argument, independently of the omitted parenthesis,
and would seem; moreover, to appropriate the chief emphasis
of the clause itself, when taken singly, and viewed without
reference to the context. Lastly it may be asked, are not
ver. 13, 14, a brief »4sumé of the argument, thus expounded ?
To the Son—Sit thou on my right hand; to the angels—Go
Jorth and minister.

It is doubtless intended in Heb. i. 8, to address Christ as
God, but it may be questioned, as above, whether the words
o0 Ocos, are the characteristic of the citation. If not, they may
still, according to the common usage, have been retained, as
appropriate in themselves, and in harmony with the special
purpose of the citation, yet without furnishing ‘a key to the
interpretation of the whole Psalm.! All that could be implied
by the form of address o ®eds, is. implied unequivocally by
ver. 10, ‘ Thou Lord, in the beginning, &c.’

The word Lord does not indeed occur in the particular
verse here cited, but, except as regards perspicuity, it is im-
material whether the word be expressed or understood, the
significant fact being, that the hundred and second Psalm is
addressed throughout to JEHOVAH, as the Redeemer of Israel,
and is, in Heb. i. 10, transferred to Christ.

NOTES ON CHAPTER VI

A. When our Lord shadows forth His resurrection by a reference
to the history of Jonah, is He attaching a new meaning to the fami-
liar narrative ; or is He applying it in a way that would be recog-
nized by His hearers, as in harmony with its original significance ?
The latter view derives strong confirmation from the words of the
Prophet’s prayer. He substitutes, delly of /ell, for bowels of the fish ;
and describes his deliverance in words borrowed from the Psalms,
as a return from death to life. ¢ Out of the belly of hell cried I, and
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thou heardest my voice...I went down, to the bottoms of the moun-
tains ; the eartk with her bars was about me for ever: yet hast thou
brought up my life from corruption, O Lord my God’ (Jon. ii. 2, 6).

B. If ‘l’.‘l‘?& D‘HSN “hWb, were rendered: ‘Thy God, O God,
hath anointed Thee; the abruptness of the preceding :me, taken
vocatively as an address to the king, would be diminished. Pearson,
Creed, Art. I1., quotes from Jerome in /loc.: ‘Duas personas, ejus
qui unctus est Dei et qui unxit, intellige.” ¢ Quod sequitur, Unxit fe,
Deus, Deus tuus, primum nomen Dei vocativo casu intelligendum est,
sequens nominativo; quod satis miror cur Aquila non, ut coeperat in
primo versiculo, vocativo casu interpretatus sit, sed nominativo, bis
nominans Deum, qui supradictum unxerit Deum.'—See Field's Ori-
genis Hexaplorum que supersunt.— But against this vocative rendering
it may be urged, that the repetition, God, even 74y God, has iis
counterpart in other places where a like collocation occurs; e. g
‘Then will I go unto the altar of God, unto God my exceeding joy:
yea upon the harp will I praise thee, O God, mv God, (Ps. xliii, 4);
‘I am God, even thy God, (1. 7); * God, evern our viit God, shall bless
us,” (Ixvii. 6). See li. 14; lxiii. 1; lxviil. 8; Ixxii. 18.

C. Saadiah’s rendering of Ps. xlv. 6 [p. 163, note] might be
explained as follows. In ver. 8 the true construction is perhaps
a seugma, thus: ‘ myrrh, &c.—all thy garments: [myrrh, &c.] have
gladdened thee;’ where some verb governing ‘garments,’ and having
‘myrrh, &c.’ for its nominative, is to be anticipated from DY
So in ver. 7, 8 there may be a zeugma : * God—thy throne...God, thy
God, hath anointed thee ;' where a verb (e. g. 4ath established) appli-
cable to throne,’ is to be anticipated from ']HWD But this would
be further complicated by the explanatory parenthesis: ‘ Thou hast
loved righteousness, &c. &c.’ For the verb-rendering of “IRDY, all
that is to be said is, that it agrees with the context of the Psalm, and
that NDJ, elsewhere a noun, is of the same form as the 3rd pers.
past piel. This is far from convincing to the writer, and seems only
sufficiently plausible to be recorded ; regard being had to the ac-
knowledged difficulty of the passage. The possessive rendering is
ill-supported. The vocative rendering, adopted in Heb. i. 8, is,
grammatically, as Dr Pusey contends, no doubt the simplest.

P.S. Scaynus Salodiensis writes: ‘etiam sic Filius super Angelos
insinuatur, ut é% cujus Thronus sit Deus.’



CHAPTER VIIL

He gave gifts unto men.

Ps. Ixviii. 18; Eph. iv. 8.

THE difficulties of this citation are fully recognized by
commentators, and by none more fully than by Bishop Elli-
cott; who, comparing Eph. iv. 8, with the LXX. rendering of
the clauses corresponding to it in Ps. Ixviii. remarks, that ‘the
difference in St Paul’s citation is palpable, and, we are bound
in candour to say, does not appear diminished by any of the
proposed reconciliations.’

The citation is thus introduced:—‘There is one body,
and one Spirit, even as ye are called in one hope of your
calling . . . But unto every one of us is given grace, according
to the measure of the gift of Christ. Wherefore he saith,
When he ascended up on high, ke led captivity captive, and gave
gifts unto men'. (Now that he ascended®, what is it but that
he also descended first into the lower parts of the earth? He
that descended is the same also that ascended up far above all
heavens, that he might fill all things.) And /e gave some,
apostles; and some, prophets; and some, evangelists; and
some, pastors and teachers; for the perfecting of the saints,
for the work of the ministry, for the edifying of the body of

1 80 Néye, "Avafds els Upos gxpa-  rofs dvfpuwos,
Adrevoer alypalwolar, xal ESwxer Sopara $ 70 8¢ dvéfn. See note A, p. 175.
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Christ: Till we all come in the unity of the faith, and of the
knowledge of the Son of God, unto a perfect man, unto
the measure of the stature of the fulness of Christ’ (Eph. iv.

4—12).

The Apostle here substitutes éwwer for the LXX. érafes,
which corresponds more directly to the original expression.
This variation it is usual to account for as explanatory, and
" intended to set forth explicitly the implied meaning of the
Hebrew. In the Authorized Version, which presents the re-
ceived arrangement of the clauses, the verse runs as follows:
*Thou hast ascended on high, thou hast led captivity captive,
thou hast received gifts for men,; yea, for the rebellious also,
that the LORD God might dwell among them ;' and it is ad-
mitted that the receiving of gifts for men, and the giving of
gifts 7o men, are so intimately connected, that the latter ex-
pression might naturally replace the former. The real diffi-
-culty arises in the reconciliation of either of the foregoing
with the original Hebrew. It is usual to cite passages in
which the word 20 fake imports a taking with tie intention of
giving to another; thus, in.Gen. xviii. 5: ‘I will fefcs a morsel
of bread, and comfort ye your hearts;’ and in Ex. xxvii. 20:
‘And thou shalt command the children of Israel, that they
bring thee' pure oil-olive beaten for the light, to cause the
lamp to burn always’ But such.illustrations are insufficient,
not to say illusory; shewing only that the word may mean
generally 2o - take, fetch, obtain, &c. (for one’s own use or for
another’s, as the context may require) but not establishing its
practical equivalence to Sofvac in such a context as that of
Ps. 1xviii. where the preposition following is ¢, not, /o or for.
Moreover, when the usual explanation of these particular
words is accepted, there remains a general inconsecutiveness,
best evinced by the many attempts which have been made to
force the clauses of the verse into harmonious sequence. It
seems best therefore to reconsider the whole verse abd initio,

1 5% wmpm,



He gave gifts unto men. 169

and’in 'particular to subject the clause above considered to a
fresh analysis.

The preposition 7z does not follow naturally upon the
word, o take, in the sense required by the Authorized Version :
“Thou hast received gifts for men. To receive among® (i.e.
Jrom) would be a more natural rendering, and some accord-
ingly have taken this to be the true construction; but an ab-
ruptness would still attach itself to the concluding words,
and the whole verse would present itself as ill-balanced and
unsymmetrical. If the extreme clauses of the verse be read
in close connection, and the last mentioned explanation of the
reception of gifts in men be adopted, the whole verse will run
as follows: ‘ T/hou hast gone up on high—Thou hast led
captives captive; Thou hast received gifts from men; yea
from the rebellious also—to dwell, O LORD God®’ But the
rendering is still abrupt and unsymmetrical ; and since much
of the difficulty felt in adopting it arises from its lack of sym-
metry, it may be asked whether a rearrangement of the clause,
be not possible. Is it necessary to join the words, T/ou fast
received gifts, with the following expression, among men?
would not the latter read better in connection with the word
to dwell (which now stands elliptically), as serving in that con-
nection to define the locality wherein the LORD God is about

" to dwell?

The expression ‘to dwel/l among men,’ is aptly illustrated
by Ps. Ixxviii. 60, where the same verb is used: ‘ So he for-
sook the tabernacle of Shiloh the tent which ke kad placed
among men®; and again, no less explicitly, by Rev. xxi. 3:
‘And I heard a great voice out of heaven saying, Behold, the

1 Thou art gone up into Thy sanc-  superioris setatis interpretibus tractatum,
tuary on high ; Thou hast led Thy cap- ...primus recte explicavit Schnurrerus :
tivity captive; Thou hast received gifts  Conscendisti altum, captévos ducens vic-
among men, yea even the refractory, fos hostes, accipiens munera inter ho-
that the Lorp God may be lodged.  mines, rebelles ctiam, ut habites hic JAH,
Mudgr. Deus,’ (Rosenm.)

* *Hunc versum, parum feliciter a 3 DIy S,
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tabernacle of God is with men, and he will dwell with them,
and they shall be his people, and God himself shall be with
them, and be their God’ The same thought is expressed’
in Ex. xxv. 8: ‘And let them make me a sanctuary; that I
may dwell among them ; and again, in Ex. xxix. 45, 46: ‘1
will dwell among the children of Israel, and will be their
God’ While in other passages, this ‘dwelling’ is predicated
of the same locality as in Ps. Ixviii. 18, viz. of ‘ Zion, my holy
mountain’ (Joel iii. 17, 21; Zech. viii. 3; Ps. Ixxiv. 2). More-
over, the rendering, ¢ 20 dwell among men, which is thus abun-
dantly illustrated, falls in with a more symmetrical arrange-
ment of the verse before us:

Thou hast gone up on high—
Hast led captives captive,
Hast received gifts—

With men?, yea backsliders,
O LorD God, to dwell®.

Where the primary allusion is to the ascent of the Ark from
the house of Obed-Edom to ¢ the tabernacle that David had
pitched for it’ (2 Sam. vi. 17) on Mount Zion ; while the typ-
ical allusion is to the celestial heights, in accordance with the
analogy of Ps. Ixxviii. 67—69: ‘Moreover He refused the
tabernacle of Joseph, and chose not the tribe of Ephraim :
But chose the tribe of Judah, the Mount Zion which He
loved. And he built his sanctuary like high palaces®, like
the earth which he hath established for ever; where for
‘high palaces,’ should be read (as one word) Zigh-places, in
the sense of kecavens, as the parallelism suggests. This is the
interpretation of Rashi, who remarks quaintly, that, as it is
written : ‘Mine /Jand also hath laid the foundation of the
earth, and my rig/ht /and hath spanned the heavens’ (Is. xlviii.

1 Compare Numb. v. 3; xxxv. 34; colon in our Prayer-Book Psalms. See
1 Kings vi. 13; Is. xxxiii. §; Ezek. ver. g, 14, 21,%23, 29.
xliil. 9 ; Zech. ii. 11. oo 3 Or: ‘that JAH God may dwell.’

* D3 In the books ABK, £76- ¢ DO W3, Cp. DYDY, supra,
nach is often a slight stop, like the Ps. Ixviii. 18.



