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He gave gifts unto men. 7t

13), earth and heaven being described as each the work of a
single hand; whereas the Sanctuary is described as the work
of both hands, thus: ‘ Thou shalt bring them in, and plant
them in the mountain of thine inheritance, in the place, O
LorD, which thou hast made for thee to dwell in, in the
Sanctuary, O LORD, which #4y /ands have made’ (Ex. xv. 17) ;
so in Ps. Ixxviii. 69, the Sanctuary is compared at once to
both heaven and earth, the fabrics of the separate hands. It
may be further remarked, that, in Ex. xxv. 8 (supra), the
building of a sanctuary is connected with the dwelling of
God among men: ‘Let them make me a sanctuary; that I
may dwell among them;’ a verse expressing the same colloca-
tion of ideas as Ps. Ixviii. 18: ‘ Thou hast gone up on high [to
the mountain of the sanctuary]...to dwell among men.’

The occasion of the composition of Ps. Ixviii. has been
much disputed, and, indeed, the Psalm itself is allowed to
be one of the most difficult in the whole Psalter. The
majority of interpreters suppose it to have been written at
the time when the Ark was removed from the house of
Obed-Edom to Mount Zion, 2 Sam. vi. This view, says
Hupfeld, though not adopting it himself, ‘gives incontestably
the best sense; in fact, it is the only one which suits, not
only the mention of Zion, in opposition to Sinai and the
heights of Basan, and the historical glance at the earlier
leading of God from Sinai onwards, as introductory to this
triumphal entry, but also the lofty utterances and prospects
connected with it A full account of the arguments and
opinions of commentators would shew that there is no very
strong case made out as yet against the view here adopted®;

1 Perhaps, however, the circum-
stances of Solomon’s bringing up of the
Ark into the temple would suit as well.
Compare YY", 3 Chron, v. 5, with
n~'>p, Ps. Ixviii. 18. This is perhaps
favoured by ver. 28: but see Perowne,
on Ps. v. 7. It is unimportant, so far
as the citation is concerned, to distin.

guish between these two occasions,

? ¢Satis probabilis est interpretum
complurium conjectura, hoc carmen a
Davide compositum esse ex occasione
illius solennitatis, qua circa sacra ex
edibus Obededomi in arcem Zioniti-
cam ad locum ei paratum transferretur.’
Rosenmtlller.
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it may suffice therefore to dismiss the point with slight
notice.

The Psalm opens with the words : ‘Let God arise, let his
enemies be scattered : let them also that hate him flee before
him;’ and that the Psalm deals with a procession of the
Ark, is suggested by the correspondence of these its opening
words with those addressed to God in the wilderness as the
Ark was setting forward on its several journeyings, viz.:
‘Rise up, LORD, and let Thine enemies be scattered; and
let them that hate Thee flee before Thy face’ (Numb. x. 33).
The eighteenth verse is applicable, as above, to the settle-
ment of the Ark on Mount Zion; and again, the general
tenour of the Psalm is in harmony with the circumstances
of that time, which was a time of victory and wealth, a time
when ‘the fame of David went out into all lands; and the
LORD brought the fear of him upon all nations’ (1 Chron.
xiv. 17). It was a time when ‘kings with their armies did
flee and were discomfited, and the victor, enriched with
spoil, bethought himself of the unworthy housing of the
Ark: ‘Lo, I dwell in an house of cedar, but the Ark of the
covenant of the LORD remaineth under curtains’ (1 Chron.
xvii. 1, 2). The enrichment by. the spoil of conquered kings,
which helped to stir in David the desire to find a habi-
tation for the God of Jacob—and in truth to build that
house which it was reserved for Solomon to build—is ex-
pressed in the verse cited : ‘ Thou hast led captives captive ;
Thou hast received gifts,’ ie. spoils and tributary offerings
from vanquished foes'; or, it may be, offerings from the
children of Israel, consequent upon their enrichment by those

1 ¢As on Sinai God had ordered
Moses (and somewhat like this from the
spoils of the Midianites) to receive con-
tributions for His tabernacle, of which
the spoils of the stubborn Egyptians
made no small share; so here from Zion
God had been collecting, by the hands

of David, contributions for a Temple,
that He might have a fixed residence:
He had raised them from the rebellious
enemies as well ; for the spoils of ene-
mies, as well as the gifts of the people,
David had consecrated to that purpose.’
Mudge.
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spoils. *~ The result of this triumphal ascent to the holy
Mount was that God became a dweller among men, in the
sense already set forth; and thus, while the gifts spoken of
are not gifts from God, but offerings to Him, yet the men-
tion of these is but accessory to the great gift of the Divine
Presence, which HE, by there fixing His habitation, was to
give to men. Zion was to become the central source of
celestial graces, wherefrom Apostles, Prophets, and Evan-
gelists should issue forth and impart the gifts of the Holy
Spirit to mankind ; an explanation ultimately coincident with
that of the Targum, followed by Rashi, where a like con-
clusion is arrived at, though by a very different process;
the Psalm being referred to the ascent of Moses ‘into the
firmament,’ to his possessing himself of the captive Law, and
receiving gifts from the Supernals to give them to the sons
of men’,

In St Paul's citation, Christ is depicted as a conqueror,
with a captive train, bestowing gifts, se. from the spoils of vic-
tory, as may be-illustrated by a reference to the circumstances
of -a- Roman triumph. In the preceding verse, our Lord is
spoken of emphatically asthe Giver—¢According to the measure
of the gift of Christ,” In the eleventh verse this emphasis
is sustained : ‘ And He, avréds, gave;’ and thereupon follows
a specification of the gifts, which are no less than the gift
of the Holy Spirit, dwelling in holy men, in strict, though
not literal, accordance with .the purport of the original He-
brew as abeve explained: ‘And He gave some, apostles ;
and some, prophets; and some, evangelists; and some,
pastors and teachers.” That St Paul is intentionally depart-
ing from the .phraseology of the original, as regards the
expression, He gave gifts, is suggested by the repetition of
the word, He gave, in ver. 11, where.it would be .unnatural
in a rendering of the passage into Hebrew to use the same
word of which the preceding ‘gave’ is supposed to be the

76 +335 oPpd 028D pupY peph 9N P 3o P
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counterpart.” The apostle, we may say, expressed the idea®
of the Hebrew in Greek, and then proceeded to develop
its application in the latter language, without further verbal
reference to the original. Such a practice argues thorough-
ness of acquaintance with the general purport of the original,
and a consequent disregard of possible charges of misappli-
cation, taking their rise from prima facie incongruities in this
and that detail,

St Paul's citation being admitted to represent the pur-
port of the original, it is still to be asked whether its formal
variations from the Hebrew can be accounted for. It would
be natural to adopt the familiar Targumic version, if it con-
tained a suitable rendering of the clause. If however the
citation was drawn, as some think, from a Septuagintal source,
it may be asked why the important change from Zake to give
was introduced ; a change whereby the citation is made to
express clearly what the LXX. could only be said to imply
obscurely, if at all. The necessity for the variation is ap-
parent. The LXX. describe a captive train, and gifts received,
as accessories to the triumph of Him who ascends; the
original lays chief stress on the sequel to the ascent, for
which the apostle quotes the passage, viz., @ destowal of
Spiritual graces, and God's dwelling among men. The ori-
ginal, be it added, is, after the manner of #ypes, partial,
and corresponds but inadequately to the antitypical idea.
The citation is an application of a type thus partial, and
hence some difficulty in details must needs present itself,
In the Psalm, the ascent to heaven is represented under the
figure of a going up to a sanctuary on mount Zion, and, as
a result of this typical ascent, God dwells among men. In
the application the Ascension is viewed a departure from
men, and thus stands out in marked contrast with the ascent

! ¢The rendering of the Apostle...  As the Targum on the Psalms is mani-
may be perhaps a free rendering of the festly composite, some portions being
passage, #wxe dbuara rols drfpdrois.  much earlier than others, this rendering
It is remarkable that the Chaldee has  may have been earlier than the time of
the same, N3 925 3ND PO RRANY.  the Apostle”  Perowne.
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spoken of in the Psalm ; but the Ascension is supplemented
by the Mission of the Comforter to dwell in men, and thus
by two steps the direct conclusion of the original is reached.

NOTE ON CHAPTER VIIL

A. Dr Lightfoot remarks, on 76 "Ayap, Gal. iv. 25, that ‘it need
not necessarily mean, #4¢ word Hagar; compare for instance Eph.
iv. 9, 70 8¢ avéfy i éorw; where 76 is the statement, for the preceding
word was not dvé@n, but dvaBds.’ But this is inconclusive, for nei-
ther was the preceding statement avéBn. It might have been written
that r6 dvafds implies xarafBds, but for greater simplicity dvaBds is
resolved into avéBn xai, and the xai{ being dropped, there follows ro
3¢ avéfBy, .7 X. This resolution is a refurning to the form of the ori
ginal, where only past tenses, n"7y, napy, nnP‘z are used.

It may be remarked that, just as dvéfn, with the Apostle, implies
xaréfy, so fake (LXX.) may have implied gize, as many have supposed.
Dr Wordsworth understands D™INTQ to mean, ‘in His character as
man,” and adds :—* The reception of those gifts in Him and by Him,
in His humanity, as our second Adam, virtually implied the dona-
tion of those gifts to us, who are mystically united as one body in
Him.



CHAPTER VIIIL

A body hast Thou prepared Me.

+

Ps. xl.-6; Heb. x. s.

THIS word doly occurs in the LXX. rendering of Ps. x1. 6;
but neither in the present Hebrew text, nor in the versions
of Aquila, Symmachus, or Theodotion, where wria replaces
oopa. The Authorized Version, following the Masoretic
text, reads : ‘mine ears hast Thou opened.” (1) Some would
account for ‘the “occurrence of cwma as a transcriber's mis-
take for wma, the ¢ being repeated from the preceding
HoeAHcac. (2) To others, ‘ears’ and ‘dody’ are alike sugges-
tive of obedience and-setvice. (3) A third explanation sup-
poses a reference to the boring of a servant’s ear in token
of perpetual enslavement; but the form of the clause (not
merely the:use of the dual, ears) is opposed to this explana-
tion. In the ;passages réferred to, it is provided, that ‘if he
[the servant] sgyunto thee, I will not go away from thee : be-
cause he loveth thee and thine thouse, because he is well with
thee; Then thou shalt take an aul, and thrust it through
his ear unto 'the door, and he shall be thy servant for ever.
And also untoithy maid-servant thou shalt do likewise’ (Deut.
xv. 16, 17.; Ex. xxi. 6). But in the Psalm, it is written,
not precisely as in the Authorized Version, ¢mine ears hast
thou opened,” .but ‘ears hast thou opened [digged] for me.’
(4) Others again suppose the change from ears to body to have
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been made intentionally, in order to express more fully the
prophetic meaning of the passage. The foregoing suppo-
sitions seem at first sight mutually exclusive ; but, to pass
by the third, it may be said that a modification of the last
is not irreconcileable with the first and second. The reading
gdpa may have owed its origin to an error of transcription,
but, when found in the text, may have been adopted de-
liberately, as associating itself with the thought of obedience,
and the working of the Father’s will. Dean Alford concludes
his note with a remark which recognizes the twofold nature
of the difficulty presented. First of all, it has to be inquired
how the reading arose; and, secondly, why it has been re-
tained. ‘As Christian believers, our course is plain. How
the word odua came into the LXX. we cannot say : but being
there, it is now sanctioned for us by the citation here: not
as e (or even a) proper rendering of the Hebrew, but as a
prophetic utterance, equivalent to, and representing, that
other.

I. The fortieth Psalm is not ascribed in the New Testa-
ment to any specific author; the formula of citation being
the indefinite Aéyer. * Wherefore, when he cometh into the
world, %e saith’ In the Hebrew it is styled a David-psalm ;
but this title being in itself not altogether free from am-
biguity, it was perhaps not intended originally to designate
David as the author; and moreover, even if the inscrip-
tion amounted to a clear affirmation of Davidic author-
ship, it might still be rejected, if at variance with internal
evidence, as being (like the subscriptions of the apostolic
Epistles) of no canonical authority. No satisfactory explana-
tion having been suggested on the theory of Davidic author-
ship, it is here assumed, provisionally, that the reference is
to a time of captivity.

The central revelation of the Psalm follows as a sequel
to the discovery that there was no inherent efficacy in the
sacrifices of the Law; and this teaching was pre-eminently
the teaching of exile and captivity. Faith in the God of

Israel then survived, when it had become impossible to join,
12
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as of old, in the temple service; and from this it followed
necessarily that JEHOVAH could be served without sacrifice
or hand-built shrine. But so long as the legal system
remained accessible’, the worshipper was less likely to attain
to a full appreciation of its barely typical significance. This
truth would be best taught by an intermission of the temple
service ; for when the worshipper, far away, it may be, in
Babylon, was under a physical incapacity of offering sacrifice,
his heart was thereby prepared for other consolations; his
ear opened to the new, or as yet unheeded, teaching, that
the sacrifice of praise would find acceptance. ‘What period
in the history of the Jews was more propitious [than that
of the captivity] for the circulation of these truths? So long
as all the ordinances of the Law were celebrated with their
former regularity, the worshipper might seldom realize the
possibility of fundamental changes in the system under which
he lived. But when the sanctuary itself was levelled with
the ground, when the sacrifices were no longer offered...
how much was there in an emergency like this to lift their
thoughts above the legal institutions, and constrain them to
reflect on better things to come®/’

II. The Psalm thus commences: ‘I waited patiently for
the LorD; and He inclined unto me, and heard my cry.
He brought me up also out of an horrible pit, out of the
miry clay, and set ‘my feet upon a rock, and established my
goings. And he hath put a new song in my mouth, even
praise unto our God.' Further on, the subject of the ‘new
song’ is specified. From the mire of despondency the Psalm-
ist has been raised to a sure ground of hope, unmoved by
external shocks. He has learned the spirituality of true
religion. The temple may be in ruins, but God’s truth still
reigns. Old things have passed away, and a strange song
is put into his mouth—the song of praise. The discovery
of the spirituality of true worship is overwhelming. Words

! In 1 Sam. xv. 22, obedience is rise to this teaching also. See note A.
preferred to sacrifice. But circumstances, Y Hardwick, Chriést and Other Mas-
which set the two in opposition, gave  fers, Part 1. p. 149.
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cannot express the grandeur of the conception. ‘Many, O
Lorp my God, are Thy wonderful works which thou hast
done, and thy thoughts which are to us-ward: they cannot
be reckoned up in order unto thee: if I would declare and
speak of them, they are more than can be numbered. Sacri-
fice and offering Thou didst not desire ... burnt-offering and
sin-offering hast Thou not required.’

Between these last clauses come the disputed words:
‘ears hast Thou digged for me ;' i.e. T/hou hast revealed to me
the truth that the blood of bulls and goats avails not ; that
‘sacrifice and offering Thou didst not desire’ Thou hast
taught me that for which I had no ears before. The ex-
pression, ears hast Thou digged, is indeed unique, but may
be regarded as an intensification of either of two expressions,
which might be used in the sense assigned. One of these
is exemplified by 1 Sam. xx. 2: ‘Behold, my father will do
nothing either great or small, but that he will skew ¢ me’ [lit.
uncover my ear] ; the other by Is. L. 5: ‘ The LORD God hath
.opened mine ear, and 1 was not rebellious, neither turned
away back ;’ where the first hemistich affirms that sustruc-
tions were given'; and the second that they were obeyed.
In Is. xlviii. 8 the same mode of expression is adopted, but
there seems rather to imply obedience. There is no reason
for excluding either of these two usages, each of which seems
appropriate in its context; it may be concluded therefore
that there is the same ambiguity in this digging of cars as in
the common word to /war,; which implies in some contexts
obedience, but in others, no more than the bare aptitude for
hearing.

In Ps. xl, the meaning adopted by many commentators
is ‘that the sruth just stated had been communicated to Mes-
siah by the Almighty?’ while others interpret the clause of

1o 'S ANB YR, certiorem me
fecit mei officii et mandata mihi dedit.
Rosenmiiller. DNB, fo open, is a
stronger expression than ﬂ‘?l, lo unco-
ver, and may be equivalent to N72 in
Ps. xl. Tt is used of engraving. Cp.

Ex. xxviii. g, 36.

% French and Skinner. Zransl. of
Psalms. So Mudge: *Sacrifice and
offering Thou didst not choose ; (Thou
insinuatedst into my ears) burnt-offering
and sin-offering Thou didst not ask.’

12—2
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an awakening to the necessity of obedience, as contrasted with
ceremonial observances: ‘Behold, to obey is better than
sacrifice’ Against the latter rendering it may be urged that
no antithetic particle intervenes’, such as might have bcen
looked for, if the intention had been to exhibit (in this versc)
a contrast between sacrificial celebrations and the open ear of
obedience. For this reason, the interpretation: °‘Sacrifice
and offering Thou didst not desire, b#¢ mine ears hast Thou
opened,’ seems objectionable: nor is this the sole, or even
the strongest, objection that is to be urged against it. The
seventh verse commences with an emphatic 7Jen. ¢Then
said I, Lo, I come: in the volume of the book it is written
of me, I delight to do Thy will, O my God : yea, Thy law is
within my heart’ And this word, 7/en, appears to mark off
the first destructive lesson that sacrifice was ‘not required,’
from the constructive teaching of the following verses, viz.
that the real desideratum was conformity to the divine will.
To interpret, ‘mine ears hast Thou opened,’ of obedience,
breaks the continuity of negative statement, and anticipates
the positive teaching of the following verses, which seem
marked off expressly from the former. The explanation
above adopted is free from this objection. It preserves the
unity of the sixth verse, and leads up naturally to the con-
~trast introduced in the next verse by 7dére elmov. ‘Sacrifice
and offering Thou desirest not—this Thou hast taught me—
burnt-offering and sin-offering thou dost not require. T/en,
~—when I had unlearned my former error—zhen said I, Now
have I arrived at® the truth that had been veiled by previous
misconceptions. Having learned what was nof required, I
- then came to understand what was required, and what in the
volume of the book is enjoined upon me, viz. “‘to do Thy will, O
my God.

In the preceding paraphrase, an unfamiliar application of
the Hebrew word, 7 come, has been adopted. The usual ren-

! The LXX. has odua 3, but there % 75D NDINA YNNI MIN *HDR IR
is nothing in the Hebrew text corre- A5y 20
sponding to 3¢
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derings may be described as lacking structural coherence; and
this suggests the enquiry, whether some variation in the con-
struction might not result in a closer connection of the
adjacent clauses. The word 6424, like words of motion in the
classical languages, may be followed by a simple accusative,
thus: ‘Now have I come fo what is written ;’ or, to go back to
the primitive meaning' of the Hebrew word: ‘Now kave I
enlevcd info what is written” The analogy of our own and
other languages suggests for the meaning of the above literal
rendering: ‘ Now have I entered into (or arrived at) the purport
of* what is written” Thus much being premised, it remains
to compare the latter hemistich of this seventh verse, with a
strikingly similar passage in 2 Kings xxii. 13 :—* Great is the
wrath of the LORD that is kindled against us, because our
fathers have not hearkened unto the words of this book, 7o do
according unto all that whick is written concerning us.! Follow-
ing the clew here given, we may thus render Ps. xl. 7, 8—

Then said I, Now I understand :

What in the roll of the book is enjoined upon me.

To do Thy will, O LORD, is my delight:

Yca Thy law is within my heart.
Thus the central revelation of the Psalm consists in two
particulars :—

(i.] Sacrifice is not required. (ver. 6).

[ii.] Obedience is required. (7, 8).

The concluding portions of the Psalm fall in with the
hypothesis that the whole refers to a time of captivity. In
the first half the allusion is to a spiritual revelation, and to a
rock of truth whercon the feet of the waverer had been set ;
in the second to the innumerable physical evils that encom-
passed the Psalmist, and from which he still had need to be
delivered. ‘Be pleased, O LORD, to deliver me: O LORD,
make haste to help me...Let all those that seek Thee rcjoice
and be glad in Thee; let such as love Thy salvation say con-

1 As preserved e g. in the expres- For the construction, see Ps. cv. 18, &
sion for sunset. The sun is said to go  passim.
ol and go in, when it rises and sets, 2 See note B, p. 18s.
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tinually, The LORD be magnified. But I am poor and needy ;
yet the LORD thinketh upon me: Thou art my help and my
deliverer ; make no tarrying, O my God.

111. On the purport of the citation. In Heb. x. the
frequent legal sacrifices of victim after victim are contrasted
with the single oblation of the One. ‘The law having a
shadow of good things to come, and not the very image
of the things, can never with those sacrifices which they
offered year by year continually make the comers thereunto
perfect ... But in those sacrifices there is a remembrance
again made of sins every year. For it is not possible
that the blood of bulls and goats should take away sins.
Wherefore, when He cometh into the world?, He saith, Sacri-
fice and offering Thou wouldest not, but a body hast Thou
prepared me: In burnt offerings and sacrifices for sin Thou
hast had no pleasure. Then said I, Lo, I come (in the volume
of the book it is written of me) to do Thy will, O God." (Heb.
X. 1—7.)

Then follows an analysis of the passage cited :

By first saying—*Sacrifice and offering and burnt-offerings
and offering for sin Thou wouldest not, neither hadst pleasure
therein ; which are offered by the law ;'—and next saying—
‘Lo, I come to do Thy will, O God—He taketh away the
first’ (the legal sacrifices), ‘that He may establish the second,’
i.e. the will of God. ‘By the which will we are sanctified
through the offering of the body of Jesus Christ once for all’
(ver. 10) ; where the sanctification is effected 4y or iz the
‘will, and #&rough the medium of ‘ the offering.’

The citation thus analyzed gives prominence to the same
‘first’ and ‘second’ points as does the original ; but the
‘second,’ relating to the divine will, is supplemented by a
specification of the means whereby that will is wrought. If the
mention of the sdua be thus supplementary to, and not at
variance with, the teaching of the Hebrew Psalm, it becomes
a question of secondary moment, how the word odua first

! See note C, p. 186.
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found its way into the LXX. text. Being there, and admit-
ting an interpretation not at variance with the original, it may
have been adopted, not as an exact rendering of any Hebrew
word there occurring, but simply as a truthful element of the
familiar version, which may have found its way into that ver-
sion as a textual corruption, or may have been adopted, in
the first instance, as corresponding paraphrastically to the
translator’s view of the thought expressed.

On the relation of odua to the argument,

Bishop Horsley, after mentioning the emendation® whereby
Mr Pierce seeks to bring the Hebrew into accordance with the
LXX,, thus continues his annotations on Ps. xl. :—

The interpretation of the LXX. may seem, in some degree,
confirmed by St Paul's quotation. Pierce’s conjecture is ap-
proved by Bishop Lowth. Bishop Horne, however, very
justly remarks, that, ‘if the Apostle’s argument turned on the
word og@ua, such an emendation might seem necessary. But
that word is not essential to the argument, which seems to
stand clear and full, whatever the meaning of ocdua rampricw
pot! He might have added, that the Apostle’s argument
would be complete, if these words were expunged, or if they
had been omitted in the citation. Archbishop Secker was
clearly of the same opinion. ‘It is not certain,’ says the
Archbishop, ‘that the Apostle argues from the word odua at
all. He quotes the translation of the LXX. as he found it in
his copy; lays a stress on what is in the Hebrew, but none on
the rest; either knowing it not to be there, or being restrained
by the Spirit of God from making use of it.’—

This however is an extreme statement ; though it may be
admitted on the other hand that edua occurs only as a medium
for the operation of the @éxnpua, and must be viewed in
close and inseparable connection therewith. The incfficacy
of the ancient sacrifices, evinced by their multitudinousness

1M1 IR for DUOIN.
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(ver. 2), followed from the lack of voluntariness in the offering.
They were offered according to the law’, and so on compulsion;
but the offering of Christ’s life was voluntary: ‘I lay it down
of myself' (Joh. x. 18); ‘Himself He offered through the
eternal Spirit’ (Heb. ix. 14). But the ooua was a pre-requisite
to His complete submission, and obedience wuéype Bavarov
(Phil. ii. 8), to the @éAnua wherein we are sanctified.

NOTES ON CHAPTER VIIL

A. The fifty-first Psalm plainly inculcates the need of spirituality
in worship. “Thou desirest not sacrifice’ (ver. 16); ‘The sacrifices of
God are a broken spirit’ (ver. 17). But, despite its inscription, it is
not clear that this Psalm is to be referred to the age of David. If
the rendering, Against Thee, Thee only, have I sinned (ver. 4) be cor-
rect, it is a strong argument against retaining the title: ‘To the
chief Musician. A Psalm of David, when Nathan the Prophet came
unto him, after he had gone in to Bath-sheba.’ And, again, the
natural interpretation of ver. 18, 19, seems to point to a later age
than David's. ¢ The two last verses seem plainly to shew this Psalm
to have been written during the captivity, and therefore the title to
be wrong...At present God could not accept any offering, because
the temple and altar were destroyed: but, would He in mercy
restore them, he would that moment do all those honours to God
which He had required in His law." Mudge. (For counter argu-
ments see Phillips 7z /oc.) But even if these two difficulties could be
explained away, it would still be more natural to suppose that the
Psalmist had come at length, after sore perplexity, to feel his sin-
fulness, although it had not broken out into such open acts as
murder or adultery. At length he learns that God’s sentence is just
(ver. 4). He prays for ‘a clean heart, and ‘a right spirit’ The
words: ¢ Deliver me from blood-guiltiness,’ are not such as might be

1 There is a reading xard wépor, which would further emphasize the com-
pulsoriness of the old sacrifices.
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expected, after the prayer for a perfect inward purity (ver. 7); but a
prayer to be delivered from the violence (Q'3"1) of others would be
appropriate. With this agree the immediately following expressions,
God of my salvation [Ps. cxliv. 10], and, Thy rightcousness [xxii. 31].
Compare Ps. lix. 3.

B. An attempt to make the clauses of ver. 8 more coherent,
suggested this construction of QYD as an accusative of motion
towards; thus [i.] ¢7 have come to what is written,’ or [ii.] ¢ 7 kave
entered info &c.’ 1 find a like conjecture about the meaning of *FINI
in Dr Geddes' translation of the Psalm, where the word is rendered :
—WNow I come at thy meaning. The second clause would be pro-

saically, "BDT PO P MM, but the poctical inversion
brings about the omission of the article before 3Y3.

This derived use of *N3 is not frequent in the Bible, but it may
be illustrated by Eccl. iii, 22: NP V' . Wio shall bring

him to see? Cp. ’JEJS N2 (Gen. vi. 13). May not the difficult
words Y TN MM RIAN (Ps. Ixxi. 16), mean that, 7 will
enter upon (the contemplation or recital of ) the mighty acts of the
LorD God? With this meaning of RYAN, which agrees well with
the context, [and with the construction of Job iii. 6], the verse has
been rendered by French and Skinner:

The greatness of the Lord JEHovaH shall be my theme;
THyY mercies, Thine only, will I commemorate.

So Bp Horsley: ‘I will enter upon [the subject of] the Lord Jeho-
vah's great might' There is another derived use of N3 (with )
in 2z Sam. xxiil. 19, where it is said that Abishai ‘did not attain unto
[Angl. come up to] the three” From the meaning : ‘attain unto i
prowess, to the preceding: viz. ‘attain unto in &nowledge,’ the transi-
tion is easy. The adjective QYD is used, (1) of local proximity;
(2) of mental proximity, within reach of the understanding; as when
the law is described as ‘not in heaven,’ beyond man’s reach, but 7igh,
yea even in his heart. It is quite as natural @ pgriori for N3, as for
jﬁp, to have this double application. In later Hebrew, 3 is
very commonly used as in the following examples:—¢ But the truth of
the matter the human intellect cannot comprehend nor afZain unto.
*What then was that which Moses our Rabbi sought /o attain unte. .
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he sought to know the truth of the existence, &c.' Bernard’s Ma/-
monides, p. 77. For the use of ‘N3, compare Rashi’s paraphrase

of “3Y MTIIN (Ps. xl. 5): WPP sy 9375 1add ph3 Of,

C. With a different division of words we might read, 8w els,
dpxopevos [for elgepxdpevos] eis Tov kdopov, Aéyer, k.1.A., Or with a slight
change: 8w ¢ els, épyopevos x.m.A.  In favour of the alteration it may
be urged that :—

[i] It gives a grammatical definsteness to the sentence.

[ii.] The use of els, or ¢ els [8id 70D évds. Rom. v. 17, 19), has a
special appropriateness in a passage which gives marked prominence
to the contrast between the many and the ONE.

fiii.] The Messiah is elsewhere spoken of as ¢ épxopevos [not
eloepxopevos) els Tov xoopov. The phrase eloépxeobar els Tov xdopov is
used of Sin (Rom. v. 12), and of the kevodofin dvfpumwy (Sap. xiv.
14); but seems not fo be used of persons, either in the Canonical
Books, or in the Apacrypha. It occurs in the fextus reccptus of
2 Joh. 7, but the true reading is probably &jAfov x.r.\. See (for
dpxeobar els Tov xdopov) Joh.i. 9; vi. 14; ix. 39; xi. 27; xii. 46;
xvi. 28; xviil. 37; 1 Tim. i. 15. For épxduevos in connection with
yxw (ver. 7), see ver. 37.



CHAPTER IX.
The Allegory of Hagar.

Gen. xvi, xxi.; Gal iv. z1—31.

IN seeking to fix the meaning of the word by which the
Apostle introduces the ‘Allegory’ of Hagar, it is natural first
of all to have recourse to the Hellenistic authors, with whom
the terminology of allegorism was in common use; and of
them, especially to one, ‘who lived at a time which renders
his works peculiarly valuable for the purpose of our enquiry.’
Of the works of PHILO, so much has come down to us, that
we are in a position not only to discover therefrom the nature
of his allegorical deductions, but to estimate their attractive-
ness to the mind of the writer, and the extent to which they
are to be regarded as components of his system. Had frag-
ments of those works alone remained, it could not have been
affirmed with full assurance that, whereas ‘they [the Christian
Fathers] occasionally allegorize, he never misses the oppor-
tunity:’ that while ‘they in a few instances supersede the
historical meaning, he can scarcely be said to allow the histo-
rical meaning to stand at all:’ and that ‘they were almost as
far as any modern historian from the dreamy inconsecutive
apprehension of historical facts which we find in Philo, who
is as entirely devoid of the historical sense as an Indian philo-
sopher.” These however we may now admit to be fair state-
ments; and, the prevalence of such extravagance in interpre-
tation being established, it remains to investigate how far the
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author of the Epistle to the Galatians is to be regarded as
adopting or sanctioning this method of the Hellcnists: and,
again, how far the usages of the Old Testament Scriptures
may have suggested, what their interpreters —Rabbinic and
Alexandrian—had developed, and were further developing, to
an extravagance of absurdity.

I. St Paul's express words first demand attention. Much
learning has from time to time been brought to bear upon
them, but with less decisive results than might have been
anticipated; and that chiefly, as it would seem, because of
the undue prominence which has been given to one detail
of the ‘allegory’ The chief verbal discussion has centred
in St Paul’s reason for identifying Hagar with Mount Sinai,
or the former covenant; whereas this identification is but
a detail, and the chief point which challenges enquiry is the
mode and purport of his antecedent transition from history
to allegory. Though the key-word of the passage is not
“Ayap, but d\\ryopovueva, the grammatical difficulties atten-
dant upon the usual rendering of this latter have been very
commonly depreciated or overlooked. The right understand-
ing of the word is the first pre-requisite for the interpretation
of the passage. With it the Apostle passes from history to
allegory ; and it is the mode and purport of this transition
which it is the commentator’s chief aim to elucidate. Have we
therein an argument whereby the folly of the Judaizers is to
be refuted ; or an illustration whereby the writer's meaning
is to be impressed upon the imagination of his hearers? To
such enquiries diverse answers have been given.

[i.] Dr Lightfoot expresses the opinion that, ‘whcreas
with Philo the allegory is the whole substance of his teaching,
with St Paul it is but an accessory. He uses it rather as an
illustration than an argument ; as a means of representing in
a lively manner the lessons before enforced on other grounds.’

[ii] It is the view of Professor Jowett, that ‘to an Alex-
andrian writer of the first century (may we not say therefore
to St Paul himsclf?)’ the distinction between an illustration
and an argument ‘could hardly have been made intelligible.
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That very modern distinction . . . was precisely what his mind
wanted to place it on a level with the modes of thought of
our own age. We must therefore find some other way of
characterizing the passage. It is neither an illustration nor
an argument, but an interpretation of the Old Testament
Scripture, after the manner of the age in which St Paul lived ;
that is, after the manner of the Jewish and Christian Alex-
andrian writers.’

[iii] Others, as Dr Wordsworth, so far agree with the
preceding statement as to regard the passage in the light of
‘an interpretation;’ not however a merely fanciful and sub-
jective one. The words of the sacred narrative ‘have a second
spiritual sense; the holy Apostle does not take away the
History, but he teaches us what is spiritually signified by it.’
‘The Apostle here instructs us how to allegorize aright,—
namely to preserve the truth of the history, while we elicit
from it its spiritual sense. Abraham, he says, had two sons,
from two wives; here is the History. He then tells what was
their spiritual meaning ; there is the Alegory.

There is an ambiguity of application in Dr Lightfoot’s
statement [i] as it stands. The passage now under discussion
consists of two main divisions:

a. The historical citation.

‘Tell me, ye that desire to be under the law, do ye not
hear the law? For it is written, that Abraham had two sons,
the one by a bondmaid, the other by a freewoman. But he
who was of the bondwoman was born after the flesh; but he
of the freewoman was by promise.’ (Gal. iv. 21—23.)

b. Its allegorical application.

‘Which things are an allegory: for these are the two co-
venants; the one from mount Sinai, which gendereth to
bondage!, which is Agar. For this Agar is mount Sinai in
Arabia, and answereth to Jerusalem which now is, and is in

Y Cf. viol Ts Siafrixns (Acts iii. 25).
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bondage with her children. But Jerusalem which is above
is free, which is the mother of us all. For it is written, Re-
joice, thou barren that bearest not; break forth and cry,
thou that travailest not: for the desolate hath many more
children than she which hath an husband. Now we, brethren,
as Isaac was, are the children of promise. But as then he
that was born after the flesh persecuted him that was born
after the Spirit, even so it is now. Nevertheless what saith
the scripture? Cast out the bondwoman and her son: for the
son of the bondwoman shall not be heir with the son of the
freewoman. So then, brethren, we are not children of the
bondwoman, but of the free’ (ver. 24—31).

The whole passage is, or seems to be, viewed in the state-
ment (i) as ‘a means of representing in a lively form the
lessons before enforced on other grounds;’ the term ‘allegory’
being taken to include the narrative, as the groundwork of
the allegorical superstructure. In (ii) there is less ambiguity.
St Paul’'s whole treatment of the history is classed with cur-
rent modes of ‘interpretation,’ and is viewed as an appeal to
the imagination rather than to the judgement of his hearers.
The statement (iii) is chiefly objectionable in respect of the
expression, ‘second (i.e. spiritual) sense’ The ‘spiritual
sense’—as will be maintained below—is identical with the
true significance of the history ; and ke allegorical applica-
tion is but ‘a means of representing in a lively form the
lessons’ which might have been, and are elsewhere’, enforced
by way of direct and non-allegorical inference from the
history.

The great difficulty is in the twenty-fourth verse: ‘which
things are an allegory, &ec.;' where the statement that the
foregoing narrative is ‘an allegory’ seems to be explained or
justified by what follows: ‘ for these are the two covenants,
&c.! Whether "Ayap should be retained or not, in the fol-
lowing verse, is a matter of detail, and of slight importance
in comparison with the interpretation of the clause, drwa

! Rom. x. 6—16, infra.
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éoTw a\pyopovueva. Bishop Ellicott renders the disputed
clause: ‘which things are allegorized;’ and further explains
the rendering as equivalent to: ‘ which things are allegorical,’
‘by the which things another is meant’ (Genev. Transl).
Dean Alford adopts the rendering: ‘which things are alle-
gorical;’ and adds: ‘i.e. to be understood otherwise than
according to their literal sense’ Mr Conybeare’s rendering
is : “all this #s allegorical’ No one of the preceding transla-
tions differs materially from that of the Authorized Version,
which is adopted by Professor Jowett, and explained as
meaning : ‘which things are spoken in one way, but designed
to be understood in another’ By one and all it seems to be
affirmed that there the passage has an allegorical meaning
discrete from, and at least equally authoritative with, its
direct historical significance.

It may be urged moreover that all renderings which make
d\\iyopovpeva a ‘primary predicate!) present the general
statement, ‘ whick things are an allegory, as deduced from or
justified by an intricate series of assumptions about details ;
whereas it would have been a more natural order of proceed-
ing to begin with the general assumption that the passage
was, in this or that sense, allegorical, and afterwards to apply
the proposed method of interpretation to particulars. To
the Englisk reader, at any rate, it will appear that the
Apostle thus inverts the natural order of proceeding, when
he writes—or is represented as writing—‘which things are
an allegory ; for® these are the two covenants; the one from
Mount Sinai,... which is Agar, &c.’

On the meaning and construction of aX\yyopovueva.

There are two established usages of the word aAAnyopeiv,
viz, ;

1 Donaldson, Greek Gram. p. 360. to be allegorized. The use of vydp as-

* This might be said to imply the sumed aboveisnot the only use possible:
broad statement that, the two women perhaps it may not be the most appro-
being two covenants, all the circum-  priate: but suffice it to have called atten-
stances of their history were therefore tion to the point.
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1. To speak in an allegory.
2. To treat or interpret as an allegory.

The former is adopted in the Vulgate rendering, per
allegoriam dicta; but this requires- the perfect participle,
rather than the present (dA\nyopotpeva), which actually occurs.

The latter is more frequently adopted, and the clause is
rendered : ‘which things are allegorized’ This might import,
grammatically, either that the things in question were ien
being expounded allegorically (sc. by the Apostle), or that
they were Aabitually so expounded. The former does not
commend itself as appropriate, although perhaps involved in
Dr Wordsworth’s statement, that the things ‘are nof an
allegory... but they are allegorized, or allegorically expounded’
The latter is required by the majority of the received render-
ings, which make aAAnpyopovueva practically equivalent to
d\\yopied. It may be remarked, however, that this quasi-
adjectival use needs explanation, and that it leaves in full
force the above-mentioned objection from the context—adras
yap elow K.T.\

If the received construction of the disputed clause be the
true one, the words drwa éorw dAAyyopolpeva are approxi-
mately equivalent to drwa aA\yyopeirai’. Considering it thus,
we may be helped to a different explanation of the force
of the participle. The expression, drwa a\Apyopeitar, is
immediately suggestive of such phrases as, &¢is aAyyopeiras
ndovn®, where it is not stated barely that édus #s allcgorized,
or has an allegorical significance; but the thing (#8ory) is
added, to which o¢es is allegorically equivalent. A like
usage of the active occurs in Kpovov d\Ayryopoiiot Tév ypovov®.
Can the construction in Gal. iv. 24 be assimilated to the
foregoing ?

In transiating, as it were, from the language of history
to the language of allegory, we may reasonably have recourse
to the analogy of translation from any one language, as
Hebrew, to any other, say Greek. A suitable example is

! See note A, p. 104. 3 See Ellicott # Joc.
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afforded by the second Gospel, where the Saviour's words :
‘Eloi, Eloi, lama sabachthani ?’ are first transcribed, and then
rendered into Greek. The formula of transition is: § éare
pebeppunvevopevoy, ‘ whick is, being interpreted ;’ and then fol-
low the equivalent Greek words: 6 feds pov, 6 Beds pov, els i
pe eycaréhmes; If St Paul's formula of transition from history
to allegory were rendered analogously, it would import that
the narrative, being allegorized, i.e. if or when allegorized,
assumed such and such a form. It may be added that the
position of the substantive verb, which precedes the participle,
favours the rendering : ‘the which are, being allegorized, &c.
The next clause is a parenthetic explanation of the Apostle’s
reason for applying the allegorical form of representation.
‘For these be [the] two covenants’—alrac ydp elow [ai] 8o
Swabfijxar. St Paul, having premised certain historical facts
about Abraham’s ‘twe wives,’ undertakes to identify the one
with Judaism, the other with the gospel covenant; first of
all assuming that his readers were familiar with the thought
that the two wives typified the two covenants. Starting with
this general assumption, he undertakes to work out the desails
of the allegory; and thus, from an admission which his
readers would readily make, he leads them to a conclusion
which they had not foreseen :—

¢ The which are, being allegorized,—

For these be the two covenants [as all-allow]}—-

The one from mount Sinai...which is Hagar...

Whereas we, brethren, like Isaac, are the children of promise.’
Gal. iv. 24, 28.

The change from the neuter, drwa, to the feminine, fi7is
éoriv "Avyap, if felt at all as a difficulty, may be sufficiently
accounted for as brought about by the intervention of the
parenthetic, adras ydp elaw ai 8vo Siabijxar, where adrar may be
a feminine atfracted by Sabijxar, or may mean ‘these women.’
The primary predicate of the main sentence now follows, and,
as frequently happens, is so far modified by the parenthesis,
that it might, structurally, be regarded as a continuation of it.

I3
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After the mention of Hagar (fimis éoriv "Aqap) follow more
parentheses, up to the commencement of ver. 28, which intro-
duces the second main division of the allegory. Here the con-
nection with the remote &rwd éorw (ver. 24) is broken off’,
and the categorical mode of statement is adopted : duels &¢...
éraryyelias Téxva éoé.

The above outline of the allegory exhibits a correspond-
ence between its two main divisions and the two chief points
in the history; but the correspondence of each to each is
not precisely the same in the second case as in the first; for
the name of one wife, Hagar, finds place in the allegory, but
not so the name of Sarah. This omission is significant. ‘He
who was of the bondwoman was born after the flesh; but he
of the freewoman was by promise.” And accordingly, the one
xatd cdpxa yevvéaa, is mentioned in the allegory; but the
name of Sarah is omitted, because it is St Paul’s aim to throw
Sleshly descent into the background. For this reason the earthly
mother is passed by, and the accepted sons are described
emphatically as émaryyelias Téxva, children of Promise.

The proposed construction of the introductory formula—
arwa éotw @\\ryopovpeva—would remove a difficulty, which
some now feel, in accepting the statement that the narrative
is not an allegory, but that it is allegorized,; that St Paul is
* not denying [or overlaying] the historical truth of the narra-
tive, but only presenting its actual teachings in a form calcu-
lated to impress its inner truth indelibly upon the mind.
The argument is wholly histarical, and dependent upon the
JSact that a descent from Abraham, xara odpra, was not, as
the Judaizers contended, the ground of acceptance before
God. This the narrative shews plainly; for it introduces a
progeny ‘born after the flesh,’ and not accepted ; and another,
the sole ground of whose acceptance was ‘the Promise.’

1 Orthe case may be put thus, The the woman Hagar, The form of ex-
neuter drwa alludes to the circumstances  pression in ver. 28 [mot érépa 8¢, cor-
of the narrative; and it is only when a  responding to pla pé»] indicates a re-
disturbing parenthesis has intervened, covery from the disturbing effect of the
that it is followed up by the name of now remote parenthesis,
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The points are then represented in the allegorical form, the
better to impress them upon the reader’s imagination ; but the
argument is summed up in the history itself, and would re-
main entire if denuded of its allegorical adornment. The same
argument, be it noted, is deduced directly, in a subsequent®
epistle, from the narrative which underlies this allegory of
Hagar. In the passage alluded to, St Paul is contending that
God did not once for all limit His election by a promise to
one line, xara odpra, but-still reserved to Himself the pre-
rogative of having mercy ‘on whom I will have mercy,’ and
of having compassion ‘on whom I will have compassion.’
This reservation was further shewn, argues St Paul, in the
preference of Jacob to the firstborn Esau, on whom the elec-
tion, if merely xara odpxa, must have fallen:—

‘For they are not all Israel, which are of Israel: neithey,
because they are the seed of Abraham, are they all children :
but, /n Isaac shall thy seed be called (Gen. xxi. 12), That is,
they which are the children of the flesh, these are not the
children of God : but the children of the promise are counted
for the seed. For this is ‘the word of promise, A¢ this time
will I come, and Sarak shall have a son (Gen, xviii. 10). And
not only this; but when Rebecca also had conceived by one,
even by our father Isaac; (For the children being not yet
born, neither having done any good or evil, ‘that the purpose
of God according to election might stand, not of works, buit of
Him that calleth;) it was said unto her, T/ke elder shall serve
the younger (Gen. xxv. 23). As it is written, Facob have [
loved, but Esau have I hated (Mal. i. 2, 3). What shall we
say then? Is there unrighteousness with God? God forbid.
For he saith to Moses, 7 will have mercy on whom I will have
mercy, and I will have compassion on whom I will have com-
passion (Ex. xxxiii. 19). So then it is not of him that willeth,
nor of him that runneth, but of God that sheweth mercy.’
(Rom. ix. 6—16.)

1 If the allegorical accessories had  their disuse confirms the view that they
been introduced in the Jafer epistle, it  are not only non-essential, but contain
might have been thought that they added  no additional argument,
something to the argument, As it is,

13—2
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Here the call of the Gentiles is declared to be in- strict
accordance with that very law by which the Jews sought to
establish the exclusive privileges of Abraham’s fleshly de-
scendants: granting indeed that they might be communi-
cated, but to those only who should conform as proselytes to
the ordinances of Judaism. The promise was the one efficient
cause of Isaac’s acceptance, as again of Jacob's; and God's
purpose would still continue to manifest itself in unimagined
forms, “As he saith also in Osee, 7- will call them my people,
who were not my people! (Rom. ix. 25.) In Gal. iv. the argu-
ment is similar, and differs only by being represented allego-
rically. ‘You have misread the history,’ argues St Paul, ‘and
have given undue prominence to what was non-essential. You
should have laid stress, not on the xard odpra, but on the dia
Tis émaryyellas, and then you would not thus have mistaken
the nature of the divine election. The two mothers corre-
spond, as you will grant, to the two covenants. Consider the
matter in detail ; and I will shew you that Jewish externalism
corresponds to the natural descent of the outcast Ishmael;
while the accepted progeny were then, temporally, sons of
Sarah, but then, and now, and eternally, the seed of Pro-
mise.

II. Of the two points which remain to be considered,
the distribution of the clauses in ver. 25—28 next demands
attention.

After concluding that Hagar ‘answereth to Jerusalem
which now is, and is in bondage with her children,’ St Paul
continues: *But Jerusalem which is above is free, which is the
mother of us all’ (ver. 26). It is commonly supposed that
this verse is an elliptical ‘completion of the ‘parallel,’ and
hypothetically susceptible .of expansion inte some such form
as is below indicated ;—

‘Now all this is allegorical ; for these two women are the
two covenants;

The first (ula pév) given from Mount Sinai, whose children
are born into bondage, which is Hagar, (for the word Hagar
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in Arabic signifies Mount Sinai); and she answers to the
earthly Jerusalem, for she is in bondage with her children.

But [Saralk is the secona covenant in Christ, and answers to
the heavenly JFerusalem; for] the heavenly Jerusalem is free
which is the mother of us all. And so it is written, Rejoice
thou barren that bearest not; break forth into shouting, thou
that travailest not; for the desolate hath many more children
than she which hath the husband (Is. liv. 1). Now we (jueis
dé), brethren, like Isaac, are children [born not naturally, but]
of God's promise.’

The above is extracted from Mr Conybeare’s translation
of the Epistle. Dean Alford, again, remarks that # & dvw
(ver. 26) is not opposed to wia pév (ver. 24), ‘which as Meyer
observes, is left without apodosis, the reader supplying that
the other covenant is Sara, &c.’ So Dr Lightfoot, on uia pév—
‘The true antithesis would have been érépa 8¢, but it melts
away in the general fusion of the sentence’ The imperfection
of the correspondence between ver. 26 and the second portion
of the narrative is very plainly allowed too by Professor
Jowett, who observes iz Joc.: ‘Here St Paul drops the figure,
and compares the heavenly Jerusalem with Jerusalem that
now is, What we expect to follow is—But the other covenant
is Sarak the freewoman, whose children are free. Instead of
this the Apostle only works out the idea of freedom.” If then
the conclusion of the allegory is not found in ver. 26, should
it not rather be sought, as above, in ver. 28? 1t would have
been quite in accordance with St Paul’s habit of ‘ going off at
a word,’ if at the mention of ¢ Jerusalem which now is,’ he had
dismissed the narrative from his thoughts, and passed on, by
way of contrast to Jerusalem which is above’ As it is, we
may suppose the mention of the heavenly Jerusalem to have
suggested itself in connection with ‘]Jerusalem which now is,
and is in bondage with her children; but the antithesis thus
suggested is subordinated to the history, and made to lead up
to the second main point in the allegory : ‘ Now we, brethren,
as Isaac was, are the children of Promise’ This promise
(sc. to the Gentile Church) is recorded in the preceding verse:
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Rejoice thou barrven that bearest not, &e. ‘ So then, brethren,
[being thus &y promise, ver. 23] we are not children of thc
bondwoman, but of the free’ (ver. 31).

III. The most perplexing (though not most important)
question remains, viz.: How comes Hagar to be identified
with mount Sinai and the Jewish polity ? The MS. authority
and later editors being not very unequally divided' about the
admission of the word *Ayap, in ver. 235, it will be necessary
to consider the two subjoined readings, whereof the latter
(that of the textus receptus) is perhaps to be preferred.

[il] =0 yap Zwd dpos éoriv év 75 "ApaBia
[ii] 70 yap "Avyap Zwa Spos éativ év 1) *ApaBia
A consideration of some importance in deciding between
these two classes of readings is, that 76 *Ayap, though quite
grammatical (in the sense, #he word Hagar), is, notwithstand-
ing, a combination of rare occurrence’, and hence, owing to its
strangeness, likely to have been omitted, but very unlikely to
have been inserted by error of transcription, or foisted into
the text as an emendation. The last word of the preceding
verse being "Ayap, it would be remarkable if from

HTIC €cTIN Arap To rap Arap

something had not been lost in transcription, through Zomaeo-
teleuton. 1If yap were omitted, 8¢ would naturally be supplied ;
which accounts for the existent reading 76 8¢ "Ayap. And
again, from the tempting omission of the second "Ayap, the
simpler 76 yap Zwa would take its rise.

[i(] With this reading, the meaning of the clause can
scarcely be, that ‘mount Sinai is in Arabia®’ ‘As it is, the

1 So Jowett in loc. See also note  Moreover, if the rendering, for Sinai is

B, p. 105.

2 With "Ayap, the feminine article
would be expected, the more so that
Ares éorly “Avyap precedes.

3 Would not this necessitate the
changed order, & ry 'ApaBig édoriv?

a mountain in Arabia, were adopted,
would there not be a stress on the #pos?
the order being, #pos éorlv év 7§ 'Apa-
Bla, not Bpos év 7§ 'Apafig darly, which
would be required lo make 8pos ‘un-
emphatic.’
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law of emphasis would require it to be rendered, For Sinai is
a mountain in Arabia; information which the Judaizing Ga-
latians would hardly require.

[ii] Professor Jowett, with the received reading, thus con-
nects Hagar with mount Sinai: ‘For this Hagar is mount
Sinai, in the land of the children of Hagar! To the same
effect Dr Lightfoot : * Such too seems to be the most probable
account of his meaning, ever if, with the received text, we
retain Hagar: This Hagar is mount Sinai in Arabia, i.e. it
represents mount Sinai, because mount Sinai is in Arabia,
the land of Hagar and her descendants. It is not 5 "Ayap,
the woman Hagar, but 76 *Ayap, the thing Hagar, the Hagar
of the allegory, the Hagar which is under discussion. If,
however, the reader’s first impression, viz. that 76 "A«yap points
to an etymological® connection, be the right one, there is no
necessity for assuming that the current etymological explana-
tion is to be received. According to this view ‘ Hagar’ con-
tains an allusion to a local Arabic name of Mount Sinai: 70
8¢ Jwd Spos oltw pebepunveverar T émiywplpy alTdv YAGTTY.
This citation is from Chrysostom, who goes on to speak of
the mountain as, oudvupor 1§ SovAy. ‘To the same effect
writes Theophylact, who is often a mere echo of Chrysostom,
as do one or two anonymous commentators in the (Ecume-
nian Catena, without doubt deriving their information from
the same source’ And further: ‘Even if it be granted that
his hearers were acquainted with the fact which was the key
to his meaning, is év 75 ApaBig at all a likely expression to
be used by any writer for év 7 "ApaBic yAdaoy or *Apafiai,
unless it were made intelligible by the context?’ If the ex-
planation be etymological, is it not more likely a pgriori to

! See note A, p. 175. It is mot mological substratum of the word is

disputed that 70 “Ayap may mean ‘the
word Hagar ;' it is only asserted by some
that it does not of necessity mean that.
Any other meaning would, ‘however,
need illustration from allegorical or
other writings, In 70 dvéfy, the ety-

alluded to; but, independently of that,
we require analogous usages of proper
names, to justify the explanation of rd
*Ayap which is adopted e g by Dr
Lightfoot,
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have- been drawn not from Arabic, but from Hebrew, which
was at once the sacred .tongue, and the language in which
the narrative in question was written ?

To recapitulate the results arrived at:—

1. It has been argued, on merely textual grounds, and
independently of any preconceived explanation, that the read-
ing 10 "Ayap is to be retained.

2. 76 "Avyap probably means ‘the word Hagar.’

3. The explanation of the word is to be drawn from a
Hebrew source; the process being either Ziteral’, or etymo-
logical ; probably the latter. But it must not be taken for
granted that the explanation is now discoverable. Subjoined,
however, is a quasi-etymological interpretation that may be
worth considering, if not for the result, at least for the process
by which it is obtained.

An Interpretation of the word Hagar.

In seeking for an explanation of a proper name, it must
be borne in mind that according to the usages of Biblical
(not to say of Rabbinic) Hebrew, the required derivation may
be altogether fictitious,; and, secondly, that a compound deri-
wation is quite as appropriate as one from a single root. It
suffices, on the one hand, that the form of the name to be
analyzed should resemble the form of certain words with
which it is compared ; and, secondly, that the name should
suggest, rather than contain, the word or words which are
regarded as its guasi-constituent parts. To take two familiar
examples :—SAMUEL is variously interpreted as, keard of God,
and as asked of God; but on neither supposition is the ‘ deri-
vation' fully exhibited in the name. The name ISSACHAR
exhibits the transitional phenomenon of a consonant zwritten,
but unvocalized, and therefore unpronounceable; and it thus
leads up by two stages to such elliptic compounds as Samucl,

! In Rabbinical writings, letters are  valent, when their letters can be inter-
sometimes interchanged aecording to  changed in accordance with one of these
certain empirical laws. Two words, or  laws. See /mfroduction.
sets of words, are then said to be equi-
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from which one consonant at least has dropped out in the
process of combination®,

The name HAGAR may be very simply explained on the
above principles as an elliptical compound. The accent being
on the second syllable, and the vowel having a broader sound
than is comnonly given to it in English, the word Hagdr
differs but slightly in pronunciation from Hargdr: much less,
certainly, than Darmesek (2 Chron. xxviii. §) from the usual
form, Dammesck [Damascus]. Hagar would thus suggest,
by its first syllable, the common word for 8pos, and by its
second, the common word for pilgrimage® or sojourning.
The tendency to pronounce ar as a is observable alike in
ancient and modern languages. In a Talmudic form of the
Hebrew amar (to say), the 7 is replaced by a quiescent con-
sonant [X]. On the other hand, such quadriliteral Hebrew
words as gardom are formed by the insertion of #; while in
Syriac, barth e.g. is written with the Zinea occultans (the mark
of quiescence) under the 7, and is thus phonetically equivalent
to its Hebrew synonym, dazk. As this Syriac word is pho-
netically daz/4, but grammatically barth, so Hagar may, with
etymological intent, be regarded as equivalent to Hargar.

The article before 'ApaBla has to be noticed. St Paul,
when speaking of his visit to Arabia (Gal. i. 17), leaves the
name indefinite: ‘I went els "ApaBiav, and returned again eis
Aapaorby’ Is there any significance in the use of 7j before
"ApafBia in iv. 25?2 It might be said that it is a matter indif-
ferent whether the article be here used or not ; it is, however,
accordant with Old Testament usage to regard 7 'ApaBia’ as
suggestive of the Arabak or wilderncss. If this allusion be
assumed in the passage before us, we have in the explanation
of Hagar's name above set forth an expressive reference to

! Compound words other than pro-  expected to be still more abbreviated.
per names are in like manner defective. % It is sometimes said that the whole
Thus 1B is explained as compounded  name means simply wanderer or wan-
of 2B and 1B; 9B, of 2 and  dering. but the root M is not used in
Sax ; and the letter J has disappeared  Hebrew.
from ©'BY.  Proper names might be 3 See Tromm. Concord. in LXX,

T/ae Allegory of Hagar. .. 2oL



202 The Allegory of Hagar.

the historical associations of the covenant which she repre-
sents. ¢ This Hagar, or mount of sojourning, is mount SINAI,
in the wilderness ;" where there is the same emphasis on Sénas
as on Szon' in Heb. xii. 22. The wilderness was the scene of
Israel’s wanderings, and mount Sinai in that wilderncss repre-
sents Ferusalem that now is; ‘for here have we no continuing
city, but we seek one to come.” Mount Sion, on the contrary,
corresponds to the heavenly Jerusalem, and is contrasted with
Mount Sinai: ‘For ye are not come unto the mount that
might be touched, and that burned with fire...But ye are
come unto mount Sion, and unto the city of the living God,
the heavenly Jerusalem’ (Heb. xii. 18, 22).

IV. The foregoing explanation of the clause 74 ydp *Ayap
k. 7.\ is purely conjectural, and rests upon no authority.
Whether it commends itself as plausible or not, we again urge
the merely secondary nature of this part of the investigation.
The all-important question is, How does the Apostle intro-
duce the allegory ? and the answer to this question depends
upon the construction of aAAnyopodueva. If it be used as
above suggested, the argument is clearly based upon the
history, and the allegory is not, nor is it supposed to be, of
the essence of the argument. In using such a form of repre-
sentation, the Apostle is adapting his teaching to the recep-
tivity of his Galatian converts, and imitating the patriarchal
expedient of associating names and things, in such a way that
the name of HAGAR might ever afterwards recall the great
spiritual lesson that he purposed to impress upon his disciples.

The forced verbal argumentations of the Rabbins, and
their pernicious use of ‘the letter that killeth,’ may be referred
doubtless, in some degree, to a misplaced reverence for each
constituent element of the sacred language. It was incon-
ceivable to them that an inspired writer should have used the
most ordinary of expressions without some regondite reason
for not having used another that might have served as well ;

1 Sl Sper,
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and hence it came to be agreed amongst them, that in very
forms and arrangements of the letters, the highest mysteries
lay enshrined’,

It may be granted, however, that the example of the
sacred writers themselves must have conspired with other
causes to influence the interpretations of the allegorists, of
whatever school ; and accordingly, it may be surmised that
the peculiar significance of the Biblical names was a starting
point for diverse extravagances of exegesis; whilst, on the
other hand, it is obvious that such extravagances involve a
total misconception of the principles from which they took
their rise. In the sacred narrative the names of individuals
are, ever and anon, adapted to, or explained in accordance
with, the most noteworthy circumstances in the lives and
conditions of those who bear them. Sometimes, a child is
named after the attendant circumstances of his birth; some-
times, a patriarchal blessing is commemorated by a pointed
reference to the name of him upon whom it was bestowed.
But mark the perversions of the hyper-allegorists, They
credited names, not with a marvellous significance, but with
a mystic power, They said in effect that Moses was rescued
from the water because named Moses; Samuel, asked of the
Lord because named Samuel, rather than so named in com-
memoration of the mother’s prayer. Names come thus to be
exalted above things, and are viewed as the symbols of
transcendental mysteries ; while the historical circumstances
from which they borrow their significance are cast into the
shade, if not utterly forgotten,

Philo, like St Paul, has an allegory of Hagar, but one
which reduces the historical personages into mere philoso-
phical abstractions. The subjoined sketch is borrowed from
Dr Lightfoot, Galatians, ed. 2, p. 195.

“ Abraham—the human soul progressing towards the
knowledge of God—unites himself, first with Sarah, and then
with Hagar. These two alliances stand in direct opposition

! See pp. 129, 130.
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the one to the other. Sarah the princess—for such is the
interpretation of the word—is divine wisdom. To her there-
fore Abraham is bidden to listen in all that she says. On
the other hand Hagar, whose name signifies sgjourning
(mapoiknots), and points therefore to something transient and
unsatisfying, is a preparatory or intermediate training—the
instruction of the schools—secular learning, as it might be
termed in modern phrase. Hence she is fitly described as an
Egyptian, as Sarah’s handmaid. Abraham’s alliance with
Sarah is at first premature. He is not sufficiently advanced
in his moral and spiritual development to profit thereby.
As yet he begets no son by her. She therefore directs him
to go in to her handmaid, to apply himself to the learning
of the schools. This inferior alliance proves fruitful at once.
At a later date, and after this preliminary training, he again
unites himself to Sarah; and this time his union with divine
wisdom is fertile. Not only does Sarah bear him a son, but
she is pointed out as the mother of a countless offspring.
‘Thus is realized the strange paradox that tke barren woman
is most fruitful, Thus in the progress of the human soul are
verified the words of the prophet, spoken in an allegory, that
the desolate hatk many clildren”’

NOTES ON CHAPTER IX.

A, The clause drod éorw Adyov piv Exovra oogias (Col. ii. 23),
is, in like manner, usually rendered as if &et replaced éorw éovra.
But, in this case also, it seems best to include the participle, &c.
in a parenthesis. See Conybeare and others 7 /oc. Where does the
parenthesis end? It seems best to make it include & mup Twe
On this hypothesis, we remark that the chief (instinctive) objection
to the parenthetic construction seems to arise from the comparative
length of the parenthesis ; and that, if this be so, then, to state the
objection clearly, is to remove it ; regard being had to the involved
and protracted parentheticism of the Apostle’s style. If the paren-
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thesis were abbreviated thus: drwa loriv, Ayov pdv &ovra oodlas,
wpos wAnoponiv Tis capxds, there would probably be no difficulty
in accepting some such rendering as: ¢The which are, though
having indeed a repute for wisdom, 7» (wpds) the glutting of the
flesh.” Cp. ¢oriv els ¢pfopdy (Col. ii. 22). The words & éehobpyo-
xeig, x.7.\., which follow upon coglas, shew the edement wherein the
repute for wisdom is attained. The clause, xai dpedly gdparos ovx
& Tufj Ty, would seem to be best explained by referring ovx & g
v to the oopa, For this we have the authority of the Greek
commentators, and it gives the most natural meaning to & rug.
The parts of the clause are consecutive: the body, being held in
no honour, is recklessly abused—it being in the nature of things that
are not valued to be used unsparingly. The meaning of the whole
passage (on which Dr Wordsworth has some excellent remarks)
would thus be, that such wilful, supererogatory enactments as ¢ Touch
not, taste not, handle not’ things meant for use and consumption,
are, notwithstanding their show -of ‘wisdom,’ for the gratification
of the carnal propensities in man’s mind. ‘The which are (with
all their repute for spirituality, in will-worship, and humility, and
unsparingness of the body, as of no value, /2 held not in any
konour) for the satiating of the flesh.” This rendering gives a natural
position and an antithesis to the pév, which the non-parenthetic
readings fail to do.

B. Dr Lightfoot has tabulated the MS. authorities for the
various readings of the clause 76 ydp "Ayap x.7.\. (Galatians, ed. 2,
p- 189.) The last of the four readings there given being neglected,
ought not the preceding to be arranged, not in fAree classes, but
Jour or two? The reading placed first is (i) 76 yap Swd dpos doriv,
‘So it is read in NCFG...Augustine, Jerome...and probably a// the
Latin fathers. This is alse the reading of the Gothic Version, ex-
cept that it omits ydp... The MS. N after doriv adds ¢v, in which
respect it stands alone, &c’ Next in order, Dr Lightfoot places
(i) r0 8 *Ayap Swd dpos doriv, and (iii) 76 ydp "Ayap Zwd opos
éorlv.  If, however, (ii) and (iii) are to be separated, ought not N,
with its remarkable interpolatien after dory, to stand alone? Thus
the testimony in favour of (i) would be diminished. But it seems
more natural in balancing the authorities for and against the
omission of the word "Ayap, to neglect minor variations, and to
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weigh (i), not against (i) and (iii) taken separately, but against the
two combined. We should have then in favour of retaining *Ayap,
the authority of ‘ABDEKLP with the vast majority of cursive
manuscripts, with both Syriac Versions, and with the Greek com-
mentators generally...; and it would be necessary to reconsider the
statement, that ‘the strongest, because the most varied, testimony
is in favour of the first of these readings.’ It is difficult to account
for the unexpected occurrence of the word *Ayap, following upon
the neuter article, if it formed no part of the original reading. On
the other hand, from the reading (iii), the variations (i), (ii) might
(or, so to say, must) have arisen through komaotelenton.

P.S. dr. or. d\\iyopovpeval ¢ Que alio guodam sensu sunt, sub.
falia: vel, Quorum allegoria (qQuam vmévowar veteres vocarunt) falis

est”  Poli Synops. v. 710. f.

yovaoa] Mr Pater notices, in its bearing upon the Allegory, the
avoidance or indirect use of this verb when the mother of JEsus is
spoken of. Contrast Matt. i. 16, 20, a1, 23; Luke i. 31, 35; ii. 5, 7
with Luke i. 13, 57. Compare Luke xxiii. 29; Joh. xvi. 21. Bengel
remarks on 7o yervwpévor (Luke i. 35): “Vocabula abstracta, et neutro
genere expressa, initiis illis valde congruunt.’



CHAPTER X,

The Apology of St Stephen.

Amos v. 25—27; Acts vil. 2—53.

‘THE speech of St Stephen is in itself an ample field of
study, demanding of us much meditation before we can master
either the general argument or the meaning and connection
of the parts, and giving occasion for researches into Jewish
history, Rabbinical traditions, and Egyptian customs.’ It con-
tains a brief abstract of the sacred narrative—f{rom the call of
Abraham to the building of Solomon’s temple—interspersed
with more or less direct citations from the original sources;
and its twofold aim, as gathered from antecedent circum-
stances, is to preach Jesus as the Messiah, and to defend
the speaker from the charge of blasphemy ‘against Moses,
and against God.” False witnesses had said of him: ¢ This
man ceaseth not to speak blasphemous words against this
holy place, and the law: For we have heard him say, that
this Jesus of Nazareth shall destroy this place, and shall
change the customs which Moses delivered us’ (Acts vi.
13, 14); and it is in answer to the high-priest’s question, ‘Are
these things so? that the address now before us was de-
livered.

I. Of the citations with which this address abounds, one
stands out, by general consent, as its characteristic, and ga-
thers round it a greater complication of difficulties than any
other. It is taken from Amos v. 25—27, and is introduced as
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follows: ¢And they made a calf in those days, and offered
sacrifice unto the idol, and rejoiced in the work of their own
hands. Then God turned, and gave them up to worship the
host of heaven ; as it is written in the book of the prophets, O
ye house of Isracl, kave ye offered to me slain beasts and sacri-
Jices by the space of forty years in the wilderness? Yea, ye
took up the tabernacle of Moloch, and the star of your god Rem-
phan, figures which ye made to worship them : and I will carry
you away beyond Babylon' (Acts vii. 41—43).

1. For the question, Have ye offered &c.? diverse answers
have been assumed. Some infer that the Levitical sacrifices
were not offered in the wilderness ; or, at least, that the system
was (owing to the difficulties of the situation) in partial abey-
ance. Others, as Dr Pusey, emphasize the pronoun, and
maintain that the sacrifices were not offered to God. ‘God
does not say that they did not offer sacrifice at all, but that
they did not offer unto Him. The unto Mcis emphatic. If God
is not served wholly and alone, He is not served at all’ Not
dissimilarly Jerome, seeking ‘gquomodo hostias et sacrificiume:
non Deo obtulerint in deserto] concludes that after the making
of the golden calf, ‘omnia que fecerunt, non Deo, sed idol:s
JSecisse monstrantur. Et quod, postea, quadam Domino ecos
legimus obtulisse, non voluntate, sed peenarum fecevunt meltu. ..
Dominus autem non ea que offeruntur, sed voluntatem respicit
offerentium. 1t is commonly held that the answer to the
question, My oddya xal Ovaias mwpoonvéykaré por; must be
negative, but it is disputed whether the negation is to be
made absolute or relative: whether the ‘o’ means ‘ Not
then [from the nature of the case] as in after time,’ or with
implied reproach, ‘Not to Me’ With the latter explanation,
the sequence is as follows: ‘Have ye offered to Afe slain
beasts...? Not so, but ye took up the tabernacle of Moloch...
And I will carry you away beyond Babylon’ The third
clause here follows naturally upon the second, but the render-
ing of xai avehaBere is harsh. Mr Humphry combines the
first and second clauses more harmoniously, by making both
interrogative. ‘Did ye sacrifice to Me forty years in the
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wilderness, and yet adopt the worship of Moloch? But the
words xal peroweud vuds, do not follow very smoothly upon
this. It might indeed be conjectured that this harshness in
the Greek has arisen from the literal transference of Hebrew
idioms into a strange language, while in the original the same
harshness has no place. But the original, as usually explained,
is scarcely more harmonious than the Greek; its abruptness
being fairly represented by our Authorised Version: ¢ Have
ye offered unto me sacrifices and offerings in the wilderness
forty years, O house of Israel? But [4% and] ye have borne
the tabernacle of your Moloch...Therefore will I cause you
to go into captivity beyond Damascus’ (Amos v. 25—27). It
is possible, however, so to render the passage as to avoid
this appearance of abruptness.

2. The first verb of Amos v. 26 is in the same tense as
that which stands at the commencement of ver. 27, and which
is taken by the LXX. and others as a future. The Hebrew
commentator Rashi has, accordingly, adopted the expedient
of rendering the former also of these verbs in the future: ¢ Ye
skall bear! If ver. 25 be now dismissed for a while as paren-
thetic, a close connection is apparent between the verses
which precede and follow, thus: ‘And judgement shall run
down as waters, and righteousness as a mighty stream. And
ye shall take up the tabernacle of your Moloch...And I will
cause you to go into captivity beyond Damascus.’

3. The coherence of these verses with the preceding may
be made more complete by rendering the word for ¢ Take thou
away’ (ver. 23), as an infinitive (rather than as an imperative),
although it is not denied that the received imperative render-
ing is equally grammatical. Two arguments however may be
advanced in favour of the infinitive rendering. (4) It makes
the parallelism still more complete (the infinitive serving, as it
well may, for a quasi-future) ; and (4) the putting away is best
ascribed to God Himself, who, in ver. 22, ‘will not accept
though ye offer.

4. There remain some points to be noticed in the twenty-
sixth verse.

14
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The word translated Molock cannot be a proper name, for
if so, it could not be joined with a possessive affix (your).
This however does not stand in the way of an indirect refer-
ence to Moloch, as ‘your &ing’ (meleck). Chiun should also
be taken as a noun substantive, in the sense, pedestal (of your
images). So Jerome and Theodotion’, as seems required
moreover by the parallelism, for otherwise, ‘ pere? rhythmicus
tlle verboriim concentus.” In the next clause, for ‘star of your
gods,” may be read sfar-gods, in accordance with a not uncom-
mon usage?’, illustrated by Gen. xvi. 12, where Ishmael is
called a wild-ass of a man, and by Hos. xiii. 2, where sacri-
Jecers of men, are not such as sacrifice men, but men who
sacrifice (Kimchi). The verse in question may be taken as
describing, first of all, the idols’ paraphernalia; and secondly,
in parallelism with this, the star-gods themselves, whose cano-
ptes and pedestals had been mentioned separately. The whole
passage, with the exception of the parenthetic twenty-fifth
verse, may now be rendered as below.

‘Woe unto you that desire the day of the LORD! to

- what end is it for you? the day of the LORD is darkness, and
not light. As if a man did flee from a lion, and a bear met
him; or went into the house, and leaned his hand on the
wall, and a serpent bit him. Shall not the day of the LorD
be darkness, and not light? even very dark, and no bright-
ness in it? I hate, I despise your feast-days, and I will not
smell the savours of your solemn assemblies. Though ye
offer me burnt-offerings, and your meat-offerings, I will not
accept them : neither will I regard the peace-offerings of your
fat beasts. But will put away from me the noise of thy songs;
and will not hear the noise of thy viols. And judgement shall
run down as waters, and righteousness as a mighty stream...
And ye shall take up the tabernacle of your king, and the

! Pusey in loc. Seemote A,p.222. less a non-natural rendering of the

3 This being also a Greek construc-  Greek; but regard should be had to the
tion it might be asked whetherthe LXX.  extreme literalness with which the LXX.
darpor ol Ocol Uuly, might not also be  often rendered difficult sentences or ex-
rendered your ‘sfar-gvd,’ This is doubt-  pressions,
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pedestal[s] of your images, your star-gods, which ye made
for yourselves. 'And I will cause you to go into captivity
beyond Damascus, saith the LORD, whose name is The God
of Hosts’ (Amos v. 18—27).

The judgement and justice which they had neglected and
cast down to the ground (ver. 7), should burst forth, after
long repression, and sweep them away as with a flood (ver.
24). The idols wherein they trusted should be found una-
vailing in their calamity ; themselves must swell the captive
train. In other passages, God is depicted as bearing and
carrying the infant Isracl ; here, by way of contrast, the idols
need to be carried. They are no helpers in distress, but a
dead weight and an accession to their makers’ burdens. You
made them ‘to yourselves;’ you must lake them up and carry
them. This word fake up' (Amos v. 26) is from the same
root as the word for durden in Is. xlvi, where the same con-
trast between God and the idols is expressed. ‘Bel boweth
down, Nebo stoopeth, their idols were upon the beasts, and
upon the cattle: your carriages were heavy loaden ; they are
a burden® to the weary (beast). They stoop, they bow down
together ; they could not deliver the burden, but themselves
are gone into captivity. Hearken unto me, O house of
Jacob, and all the remnant of the house of Israel, which are
borne by me from the belly, which are carried from the
womb: And even to your old age I am he; and even to
hoar hairs will I carry you: I have made, and I will bear;
I even I will carry, and will deliver you. To whom will ye
liken me, and make me equal, and compare me, that we may
be like? They lavish gold out of the bag, and weigh silver
in the balance, and hire a goldsmith; and he maketh it a
god: they fall down, yea they worship. They bear him
upon the shoulder, they carry him, and set him in his place,
and he standeth ; from his place shall he not remove : yea,
one shall cry unto him, yet can he not answer, nor save him
out of his trouble’ (Is. xlvi. 1—7. Cp. Jer. xlix. 3).

L pARYY. 3 oD
14—2
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According to the interpretation which these verses illus-
trate, there is no allusion in Amos v. 26 to sacrificial cele-
brations in honour of Moloch, in contradistinction to the
sacrifices spoken of in ver. 25. The grammatical objections to
any such contrast will appear from an analysis (infra) of the
last-mentioned verse; but, independently of these, the ex-
pressions used in ver. 26 do not naturally convey the notions
of sacrifice, &c. This is well brought out by Dr Pusey, who,
while arguing in favour of this contrast, intimates the in-
adequacy of the words used to express it. ‘But whether t4e
king, whom the Israelites worshipped in the wilderness, was the
same as the Ammonite Molech or no, those dreadful sacrifices
were then no part of his worship; else Amos would not
have spoken of the idolatry as the carrying about his taber-
nacle only. He would have described it by its greatest
offensiveness.’

5. The parenthesis (ver. 23), thus far omitted, has next
to be considered. It may be rendered literally, with due
regard to emphasis: ¢ Sacrifices and oblations offered ye me
in the wilderness forty years, O house of Israel?’ a negative
answer being presupposed, as in Gen. xvii. 17, where the
arrangement is similar: ‘Unto him that is an hundred years
old shall a child be born?” A still closer parallel is afforded
by 2 Sam. vii. §: ‘Shalt thou build me an house for me to
dwell in ?’ which is replaced in 1 Chron. xvii. 4 by the direct
negation : ‘Not thou shalt-build-me the house to dwell in.’
As in the passage from 2 Sam. vii, the vocative ‘thou’ is
emphatic, and the ‘me,’ being joined to its governing verb, is
devoid of emphasis. So in Amos v. 25, there is an emphasis
on ‘ sacrifices and oblations,” but none on the pronoun ‘me,’
which is joined here also to its verb, and would thus seem to
be degraded, so far as emphasis is concerned, to the level of
a pronominal affix. The Hebrew is fairly represented by the
LXX: un opdya kal Ovaias mrpoonvéycaré poi, olros 'Iopain,
Tecoapaxovra & év 14 épripe ; and the question, thus put,
seems to require a negative answer, and to exclude the sup-
position that the pronoun is to be emphasized. The question
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comes in passing as an impassioned expostulation : ¢ Sacrifice
and oblation offered ye me during the forty long years of
wandering in the wilderness?’ God's favour was graciously
bestowed, not purchased by vain oblations, through that most
notable crisis, that spring-time of national existence (Hos.
ii. 15). ‘Ye offered me then no oblations ; think not that my
favour is to be purchased by them now’ One more con-
sideration confirms the parenthetic rendering of ver. 25. The
following verses being referred to idolatries prevalent tn the
time of Amos, and to judgements then impending, it is no more
than natural to separate them from a verse which alludes to
the circumstances of a long-past age. It might indeed be
worth while to ask whether this consideration could not be
explained away, #f grammatical considerations pointed to a
connection (of sequence or of direct contrast) between the
twenty-fifth and twenty-sixth verses; but, as it is, such a
connection can scarcely be brought about, except by depar-
ture from the laws of emphasis, and by a non-natural use of
particles. The rendering (Rashi's) above adopted, which makes
ver. 26 a declaration of coming judgement, and connects it
with ver. 24, is free from the like grammatical objections.
The rapid rush of denunciation is interrupted for a moment,
and only for a moment, by the expostulation : *Sacrifices and
oblation offered ye me in the wilderness?’ The answer is so
obvious, or, from another point of view, the reproof is so
unanswerable, that no pause is made for a reply. The course
of judgement is no longer stayed. ‘ And ye shall take up and
carry the idols that your own hands have made, and I will
cause you to go into captivity beyond Damascus, saith the
LoRrD, whose name is The God of hosts.’

The virtual statement that sacrifices were not offered in
the wilderness may be taken, as above remarked, with a
certain latitude. It is competent, some would say, to affirm
that the richness and magnificence of the later sacrifices are
alone excluded. ¢ Ye offered not then these costly sacrifices.’
Sacrifice was not then, as it came afterwards to be considered,
the staple of divine service; a meritorious ground of ac-
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ceptance, and the price of God’s favour. Some, with Light-
foot, are of opinion that though public sacrifices were at times
offered, yet individuals seldom or never rivalled, in their obla-
tions, the display of later times—and that from the difficulty
of obtaining victims in the wilderness. This hypothesis
makes due allowance for the mention of coals upon the altar
(Numb. xvi. 5, 9, 10), and for the peculiar nature of Korah’s
sin, which consisted in the usurpation of sacerdotal functions.
Dr Pusey remarks, that the sacrifices in the wilderness were
‘not the freewill offerings of the people, but the ordinance of
God performed by his priests. The people, in that they went
after their idols, had no share'in, nor benefit from, what was
offered in their name.’ By others the ‘forty years’ is taken
as a round number for 38}; and it is held that during the
interval ‘ post vitulum confectum et explorationem Canane’ no
sacrifices at all were offered. The general ordinances about
sacrifice are thought, by advocates of this last view, to refer
by anticipation to the time of settlement in the promised
land. But it would suffice, perhaps, to grant that the sacri-
ficial system was not fully developed in the wilderness, and
that the one main point insisted upon was the fulfilment of
the moral law. There would then be no need to gloss over
the sacrifices of Sinai; which were no part of an established
system, but an exceptional celebration, for the ratifying of a
covenant. ‘And Moses took the blood, and sprinkled it on
the people, and said, Behold the blood of the covenant, which
the Lord hath made with you concerning all these words’
(Ex. xxiv. 8). An important declaration of Jeremiah is cal-
culated to throw further light upon this subject. ‘For I
spake not unto your fathers, nor commanded them in the day
that I brought them up out of the land of Egypt, concerning
burnt-offerings or sacrifices: But this thing commanded I
them, saying, Obey my voice, and I will be your Geod, and ye
shall be my people: and walk ye in all the ways that I have
commanded you, that it may be well unto you’ (Jer. vii.
22, 23).
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II. The Apology.

Against the HOLY PLACE, and against the LAW, ‘this man
ceaseth not,’ said the false witnesses, ‘to speak blasphemous
words” The centre of the law was Sacrifice; and the law
was in abeyance when the daily sacrifice was taken away.
We should expect then to find in the Apology, a formal and
direct notice of the sacrificial system and of the holy place,
and not mere ‘digressions’ respecting the idolatries of the -
Jews, and concerning the temple. MOSES, their lawgiver,
was to be superseded, and the customs which he delivered
them to be changed: such is the final clause of the indict-
ment, standing in parallelism with what precedes.

The defence opens with an allusion to the call of Abra-
ham, and the divine revelations to their great progenitor;
and this is followed up by a brief sketch of the people’s
history, till the time when Moses came to free them from
Egyptian bondage. ¢Seeing one of them suffer wrong, he
defended him, and avenged him that was oppressed, and
smote the Egyptian: For he supposed his brethren would
have understood how that God by his hand would deliver
them : dut they understood not. And the next day he shewed
himself unto them as they strove, and would have set them
at one again, saying, Sirs, ye are brethren; why do ye wrong
one to another? But he that did his neighbour wrong thrust
him away, saying, Who made thee a ruler and a judge over
us? Wilt thou kill me, as thou diddest the Egyptian yes-
terday? (Ex. ii. 14). Then fled Moses at this saying, and
was a stranger in the land of Madian...This Moses whom
they refused, saying, Who made thee a ruler and a judge?
the same did God send to be a ruler and a deliverer by
the hand of the angel which appeared to him in the bush....
This is that Moses, which said unto the children of Israel,
A prophet shall the Lord your God raise up unto you of your
brethren, like unto me; Him shall ye hear...To whom our
Sfathers would not obey, but thrust him from them, and in
their hearts turned back again into Egypt’ Moses ‘received
the Zively oracles to give unto us,’ but the people demanded
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visible objects of worship: ‘ Make us gods to go before us.’
Sacrifices and oblations were not required (ver. 42); but
they, not content with a spiritual service, made for themselves
images to worship. The (portable) tabernacle of Moloch
suggests the ‘zebernacle of witness’ (ver. 44); and this, by
contrast, the fixed habitation built by Solomon for the mighty
God of Jacob (ver. 47). ‘Howbeit the most High dwelleth
not in temples made with hands; as saith the prophet,
Heaven is my throne, and earth is my footstool : what house
will ye build me? saith the Lord: or what is the place of my
rest? Hath not my hand made all these things? Ye stiff-
necked and uncircumcised in heart and ears, ye do always
resist the Holy Ghost : as your fathers did, so do ye. Which
of the prophets have not your fathers persecuted ? and they
have slain them which shewed before of the coming of the
Just One; of whom ye have been now the betrayers and
murderers: who have received the law by the disposition of
angels, and have not kept it.’

The opening of the speech was calculated to conciliate the
populace, by its implied assurance that the sacred traditions
were after all not repudiated by the speaker; while at the
same time, it embodies the important truth that the Promise
was prior to and independent of the Law. But the thirty-
seventh verse contains the central point of the argument.
It is said that Moses foretold the advent of a prophet like
unto himself. That prophet, St Stephen affirms to be JESUS
of Nazareth; and thus, far from desiring to subvert the
Mosaic institutions, he is but urging upon his fellow-country-
men the injunction of Moses: ‘ Unto Him shall ye hearken.’
The coming Prophet was to de ltke unto Moses, with whom
accordingly JESUS is compared in two particulars, corre-
sponding to the two main charges of blasphemy, against the
Temple, and against the Law. The second charge is refuted
by the expostulatory interrogation of Amos: ‘Sacrifices and
oblations offered ye me in the wilderness forty years, O house
of Israel 2’ The sacrificial system was not in force under the
rule of Moses; hence JESUS, in requiring a spiritual service,
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and dispensing with sacrifice, was like Moses, ‘ who received
the lively oracles' to give unto us,” and gave to obedience its
due exaltation above ritual. Again, ‘our fathers had [only]
the tabernacle of witness in the wilderness,’ for the ‘house’
was not yet built. ‘I have not dwelt in an house since
the day that I brought up Israel unto this day; but have
gone from tent to tent, and from one tabernacle to another’
(1 Chron. xvii. §). Under the rule of Moses there was no
temple, and the Divine Presence was not thought of as loca-
lized; JESUS, therefore, was like Moses, for He taught that
‘the hour cometh, when ye shall neither in this mountain, nor
yet at Jerusalem, worship the Father. But the hour cometh,
and now is, when the true worshippers shall worship the
Father in spirit and in truth’ (Joh. iv. 21, 23). This argu-
ment from the non-existence of the temple in the time of
Moses, is supplemented in the following verses. David, ‘who
found favour before God,’ desired to build a temple: but his
longing was not to be gratified ; it was reserved for Solomon
to build the ¢ house.’ The word Solomon® being emphasized,
this point in the argument is brought out. The nation had
subsisted till that time—had passed through its greatest
crises, and outlived its most fondly remembered rulers—and
still...no Aowuse was built. It was Solomern who built it;...
and even then, it was not in temples made with hands that
God deigned to dwell.

A third point in the comparison is to be noted.

To Moses it was said: ‘Who made thee a ruler and a
judge over us ?’ Him our fathers would not obey, but thrust
him from them.” JESUS, therefore, was /like Moses, because
he was rejected by the people. ¢As your fathers did so do
ye...And they have slain them which shewed before of the
coming of the Just One; of whom ye have been. now the
betrayers and murderers’ Thus the Apology is completed,
and the charges brought against St Stephen’s teaching are
turned into corroborative arguments. ‘You reject the doc-

? See note B, p. 223, * Tohouar 3 @roddunoer alr olxlar,
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trine of JESUS of Nazareth, because He dispenses with the
temple and its sacrifices. But it is for this reason that you
should the rather enrol yourselves as His followers; for by
the spirituality of His teaching He is designated as /ike unto
Moses, in whose day the sacrificial system was in abeyance,
and the temple was not yet built. By your rejection of Him,
you liken Him still further to that great lawgiver, ‘fo 2whom
our fathers would not obey, but thrust kim from them.

II1. 7% Gospel before the Law.

1. The Promise to Abraham contained the Gospel in it-
self, and thus the Gospel was before the Law. In connection
with this subject a remarkable verbal argument is used by St
Paul. ‘Now to Abraham and his seed were the promises
made. He saith not, And to seeds, as of many ; but as of
one, -And to thy SEED, which is CHRIST' (Gal. iii. 16). The
plural of this Hebrew word for seed occurs once only in the
canonical writings, viz. in 1 Sam. viii. 15: ‘ And he will take
the tenth of your seed[s], and of your vineyards, and your
oliveyards, even the best of them, and give them to his
servants ;' where the plural, seeds, must be taken to mean
grain or crops, probably with reference to different kinds of
crops. In strict accordance with this application of the
plural, is the ordinary use of the singular, viz. as a col-
lective expression for descendants, implying the unification
of a multitudinous posterity in a single line. ‘It has been
urged,’ writes Dr Lightfoot 7z Joc, ‘that the stress of the
argument rests on a grammatical error; that as the plural
of the word here rendered omépua is only used to signify
grain or crops, the sacred writer could not under any circum-
stances have said, seeds as of many... But the very expres-
sion in St Paul, which starts the objection, supplies the
answer also. It is quite as unnatural to use the Greek
oméppa with this meaning, as to use the Hebrew D'PT. Avoid-
ing the technical terms of grammar, he could not express his
meaning more simply than by the opposition, not fo thy
SEEDS, but fo thy SEED. A plural substantive would be
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inconsistent with the interpretation given; the singular col-
lective noun, if it admits of plurality (as i# is énterpreted by St
Paul himself, Rom. iv. 18; ix. 7), at the same time involves
the idea of unity. The question therefore is no longer one of
grammatical accuracy, but of theological interpretation.’ In
Gen. xv. §, the collective singular, ‘seed,’ implies, on the one
hand a multiplicity of individual descendants, and on the
other a unity and limitation; for the promise is restricted
(Gen. xxi. 12) tothe line of Isaac—‘in Isaac shall thy seed
be called.” The singular expresses one /ine of posterity, as in
Gen. iv. 25, where Eve exclaims, in reference to the birth of
Seth : ¢ God hath appointed me another seed instead of Abel,
whom Cain slew.” That St Paul did not build his argument
upon a grammatical misconception, is made sufficiently ob-
vious by his express words, shortly following :—* For as many
of you as have been baptized into Christ have put on Christ.
There is neither Jew nor Greek, there is neither bond nor
free, there is neither male nor female : for ye are all one in
Christ Fesus. And if ye be Christ's, then are ye Abrakham's
SEED, and heirs according to the promise’ (Gal iii. 27—29).
The Apostle here explains what is meant by the oneness of
the seed spoken of in ver. 16, It is a oneness of £ind, har-
monizing an infinity of diverse individualities; Jew and
Grecek are made one IN CHRIST, and, being thus unified by
being made ‘part of Christ,’ they are included in that one
seed whereon the promise rested’.

Referring to Heb. ii. 11, where the sanctified are called
brethren of the Sanctifier, Professor Jowett remarks—with
perhaps over nice regard to uniformity of statement—that
¢ Christ is not the same as His Church, however close may be
the connection between them. This consideration however
has no special/ bearing on St Paul's argument from the singular
agmépua, in connection with which it is adduced by the above-
named commentator, If St Paul’s representation of Christians

1 “Ye are all one man in Christ;  Abrakam’s seed and heirs according to
and if ye are part of Christ, then are ye  promise.” (Lightfoot.)
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as one in Christ, be inaccurate in Gal, iii. 28, then consistency
demands the repudiation of other allusions to Christ’s mys#s-
cal body, as illogical and erroneous. If however the reality of
the idea be presupposed, due allowance must be made for
its concurrence with the view of the singular (omépua) pro-
pounded in ver. 16, We are familiar with the former method
of representation, but less familiar with the latter : and itis
from this inequality that our difficulty in interpretation arises.
The two pictures must be viewed at once and with like appli-
ances, before they will combine inseparably as a life-like whole.

2. In the Divine purpose, wherein the Law had exhibited
itsclf from the first as temporary and conductive, the Gospel
was before the Law: but in what particulars (it may be
asked) is this Divine order manifested to human intelligence?
Two such particulars are dwelt upon (supra) by St Stephen,
who, as regards Sacrifice and the 7emple, maintains that the
Gospel system existed before the Law. A third, not indeed
independent of the preceding, is the catholicity of the pro-
mise to Abraham :—‘ And the scripture, foreseeing that God
would justify the heathen through faith, preached before the
gospel unto Abraham, saying, In thee shall all nations be
blessed ' (Gal. iii. 8). As the taking away of the daily sacri-
fice favoured the growth of a more spiritual conception of
truc worship; so the destruction of the temple, and the
dispersion of the chosen race, concurred with a greater
diffusiveness in their hopes and anticipations. ¢ Rising above
the exclusiveness which marred the greatness of the Israelite,
the later Psalmists ‘would extend the rights of Abraham’s
children to all ; for have not all, who are in heart the true
scrvants of Jeliovah, been born again as citizens of Jerusa-
lem'?' Thesc late approximations to the spirit of the Gospel
were then brought about by a return to a state of things
more or less resembling what had pre-existed, when the law
was yet future. When St Paul thus writes :—* Moreover,

) The Psalms chronologically arvanged. By four Friends. In this work
Dr Ewald's theories are given.
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brethren, I would not that ye should be ignorant, how that
all our fathers were under the cloud, and all passed through
the sea ; and were all baptized unto Moses in the cloud and
in the sea ; and did all eat the same spiritual meat ; and did
all drink the same spritual drink: for they drank of that
spiritual Rock that followed them: and that Rock was
Christ’ (1 Cor. x. 1—4)—it is thought by some that he attri-
butes to the Jews of the age referred to, such a spiritual con-
ception of Christ as was lacking in the Apostle’s times.
However this may be, the circumstances of the former time
were in some respects favourable to the more spiritual frame
of mind. When an elaborate ritual system was established,
there would be a not unnatural tendency to satisfy its express
requirements more and more perfunctorily, and thus to glide,
in lapse of time, into sensuous conceptions of Divine worship.
The temple again, and the narrow localization of their chief
acts of worship, would tend to materialize the Jews’ concep-
tion of the Divine nature. To what end then served the
law ? Narrowing this broad question to the point at issue,
we may answer, that what was lost in spirituality was gained
in definiteness. There may have been oscillations in the
chosen people’s religious progress; but to.assume an absolute
retrogression would seem to imply, in some sort, a negation
of a divinely fore-ordained plan. In earlier times, the Promise
may have presented itself with more of spirituality ; in later
times, with more of definiteness: it remained for those who,
like St Paul, could look back upon the historical CHRIST, to
combine the utmost diffusiveness and spirituality with a sure
personal appropriation of the Promise.

3- ‘It will greatly heighten the interest of this speech,
if we can see reason to believe that it left permanent im-
pressions on the mind of one of the hearers, the young man
Saul ; and that though it failed to convince him at the time,
yet he dwelt on it after his conversion, as the Apostles, after
the Resurrection, called to mind some of the sayings of our
Lord. That this was actually the case, is rendered highly
probable by the circumstance that St Paul often falls upon
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the same arguments, and uses the same expressions (not
very common ones), which are here attributed to St Stephen '’
Having exemplified this statement, Mr Humphry concludes
that ‘ These coincidences, taken separately, might not have
much force ; but when joined together, they are surely strong
enough to warrant the belief that the seed which was now
sown in the Apostle’s mind, was afterwards quickened and
brought forth fruit, and that the arguments and expressions
of Stephen never passed from his memory. Indeed, it is not
unlikely that we owe the preservation of the speech, as we
have it in this chapter, to St Paul. For among the hostile
audience of the martyr, who besides would be likely to trea-
sure it up, or to communicate it to the Evangelists ?’

From the apology of St Stephen, may not St Paul have
derived a thought on the priority of the Gospel to the Law?

NOTES ON CHAPTER X

A. The occurrence of the name Remphan (not found in the
Hebrew) has to be accounted for. There are various readings of
the word, one being ‘Paipdr. Some suppose the LXX. to have
read n") (for p’:), and thence to have obtained ‘Paiwpdv by trans-
literation. So Gesenius: ‘LXX. interpretes I\"J nomen proprium
numinis esse censuerunt, licet hoc (9 et ™ inter se permutatis, cf.
v. . PND Nah. i. 6, LXX. dpyds = P/N7) corrupte scriberent “Paicbay,
‘Pyddv; moxque magis etiam corrumperent librarii in ‘Peppdy,
‘Peudpd’ (Thesaur. 670a). Against this view, it is urged that ) would
not have been replaced by ¢ [‘ Ut taceamus, ]}™) illos potius per
‘Pevdv expressuros fuisse.” Kosenmiiller] So Montfaucon—quoted
by Rosenmiiller— Litera Yax nunquam consonantis vice fungitur
in fragmentis per Gracos descriptis, nec fungi posse videtur, quan-
doquidem initio vocum exprimitur per ob (ovaeel, W), ¢f vix#t;
oveaoax, VIO, osculatus est). In medio autem et fine vocum
modo per ov; modo, et quidem frequentius, per o redditur.’ But,

! Humphry on Acts vii. See Conyb. and Howson's S7 Pawl.
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on the other hand, it should be noted, that the LXX. were
much given to transliterating difficult words; and hence arises a
presumption that ‘Parpay has resulted somehow or other from trans-
literation. Another explanation is, that the word n’: was read as
an Arabic word, and replaced by a Coptic synonym for ke planet
Saturn. But, supposing the translators to have been acquainted
with some such word as ‘Pawbdv, or ‘Pedar, actually existing, may we
not conjecture that they would have attempted to force the difficult
Hebrew word under consideration into agreement with this seemingly
appropriate ‘Pawpdv? Would not this suffice to account for a rare,
or unique, consonantal rendering of the letter Y, elsewhere replaced
[Montfaucon, supra] by ov, or w? Other transliterative solutions
might however be suggested.

B. In Acts vii. 38—41, it is said that:

(i) Moses édéfaro Adywa Livra Soivac puiv.

(i) The people said, woinoov 7uiv feos. And they rejoiced
¢v 1ois €pyots Tdv xepiv avTGV.

In the citation (ver- 42, 43):

[i] Sacrifice offered ye me in the wilderness?

[ii] Ye took up rois mémovs ois dmwonjoare mpogkuvely avrots.

Here a parallelism is observable.

Moses is mentioned (i) as the institutor of a spiritual worship:
God declares [i] that He required no sacrifice in the time of Moses.

But the people (ii) craved for a sensuous worship, and made them-
selves a calf, &c.: Ye took up [ii] the images which ye had made
to worship. [In Amos the expression is ‘which ye made for your-
selves.  Cp. & tols pyous 1dv xepdv avriv.]

There are two main differences between Amos v. 25-—27%, and
St Stephen’s citation. (¢) In the former there is no mention of
Moloch and Remphan. (&) St Stephen, as it would seem, not-
withstanding the mention of Babylon, refers xai dveldfBere to the
forty years ; whereas the corresponding Hebrew word points onward
from the time of Amos. But neither variation affects the general
sense of the passage cited ; whereof the main purport is to proclaim
the inefficacy of a merely external worship, and to illustrate this
inefficacy by an allusion to the circumstances of the forty years.
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CHAPTER XL
The Imprecations of Psalm LXIX.

A FEW passages, conspicuous for their sustained severity
of denunciation, are fatal (some think) to certain theories,
which might otherwise have seemed not inapplicable to the
imprecations of the collective Psalter. ‘We find in the
Psalms terrible denunciations of the writer's enemies, wither-
ing anathemas, imprecations so awful that we almost tremble
to read them. How are we to explain the occurrence of such
prayers for vengeance? Are they justifiable? Are they, not
the mere outbursts of passionate and unsanctified feeling, but
the legitimate expression of a righteous indignation? Or are
they Jewish only, and not Christian? And if so, then how
are we to reconcile this with a belief in the Divine authority
and inspiration of the Scriptures? Such language is certainly
very different from anything we meet with in the New Tes-
tament ; and yet, if it is not legitimate, if we may not use it
ourselves, then how can it be said to be given by inspiration
of God ?’

Having thus stated the difficulty, Mr Perowne goes on to
notice the ‘non-natural’ interpretations of those who argue
that ‘such language could be lawfully used now, only with
reference to the enemies of our souls’ peace;’ and adds:
“Yet it is obvious how impossible it is to carry out this prin-
ciple of interpretation. How, for instance, in wrestling with
spiritual enemies, could we adopt with any definite meaning
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such words as these:—Set Thou a wicked man over him,
and let Satan stand at his right hand. When he shall be
judged, let him be condemned ; and let his prayers become
sin. Let his days be few, and let another take his office. Let
his children be fatherless, and his wife a widow, &c.?—It is
manifestly out of the question: the gulf is too wide between
the original sense and the attempted application.” The illus-
tration is from the hundred and ninth Psalm, which, ‘in the
awfulness of its anathemas, surpasses everything of the kind
in the Old Testament! But second only to this in deliberate-
ness of detailed invective, and in some particulars almost sur-
passing it, is the sixty-ninth Psalm. Both of these are cited
in the New Testament, and come, therefore, within the scope
of the present enquiry : to both, moreover, a special explana-
tion is perhaps applicable. It is proposed therefore to devote
to each a separate section, wherein their peculiar difficulties
may be discussed ; independently of the general comparison
which will be entered upon subsequently, between the Ethics
of Christianity and the Ethics of Judaism.

L. The structure of Psalms lxix., cix.

Not to mention the theory which represents the maledic-
tions contained herein as calm and unimpassioned statements
of the evils that await the sinner; it should be noted, that
an apparent breach of continuity results, in each case, from
treating the disputed expressions as IMPRECATIONS proper,
so long as the received translations are retained.

1. The sixty-ninth Psalm ‘was written under circum-
stances of great and unmerited suffering, by one who was
persecuted for righteousness’ sake...In the former part of the
Psalm we have the fact of this persecution detailed, in the
form of a humble complaint to God, together with an earnest
prayer for deliverance. In the latter part there is a markcd
change of feeling. The sad, humble, subdued, entreating tone
in which he had spoken, turns suddenly into a strong out-
burst of indignant exccration. One curse is heaped upon
another, till the whole terrible series is completed in the

15
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prayer that those who have persecuted and mocked God’s
afflicted servant, may have their names blotted out of His
Book of Life! But to render the analysis of the Psalm less
incomplete, it should be added, that after this marked change
of feeling, the Psalmist—dropping all mention of his perse-
cutors—gives expression to ‘joyful hopes and vows of thanks-
giving for God's mercy, as in other Psalms, witl whick that
in question has been compared. Psalms xxii. and cii. describe
like circumstances, and express like hopes, with Ps. lxix.;
but the medial curses of this last have no counterpart in the
former two. In Ps. xxii, the utmost malice is simply de-
precated, and the Psalmist hopes for the conversion of the
heathen (ver. 27). In Ps. Ixix., no less than Psalms xxii. and
cii,, the salvation of God’s servant is contemplated as a theme
for universal gratulation. Without straining this considera-
tion, we may say, that it removes any a priori presumption
which might be conceived to exist, in favour of the commonly
received application of the curses in Ps. Ixix.

2. There is a still greater seeming incongruity in Ps. cix.
The plaintive tone of its opening verses is thrown aside at
ver. 6; to be taken up again at ver. zo0. The intermediate
section alludes to an INDIVIDUAL; but before and after, the
Psalmist makes no allusion to any specific enemy—mno# cven
in the verse which sums up the imprecations supposed to be
dirvected against the one foe singled out®. This Psalm too, like
others above-mentioned, ‘closes with the confident and joyful
anticipation that his prayer is heard and answered’ There
is a way of accounting for the change from the plural to sin-
gular and back again, which gives a greater consistency to
the representation, and obviates the necessity of presupposing
violent transitions in tone and feeling. It is thought by Dr
Sykes, Dr Kennicott, and by the renowned Hebrew commen-
tator Mendelssohn, that the imprecations proceed from the
Psalmist's enemies to limself; not, as is commonly supposed,
from him to them. Subjoined is an attempt to apply a like

! Perowne, on Ps. Ixix,
* ¢Let it thus happen from the Lord unto mine enemies, &c.'
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method to Ps. Ixix.: but before entering upon the discussion,
it may be well to illustrate, by a few examples out of many,
the characteristic of the Hebrew style upon which this ex-
planation depends.

I1I. Marks of citation, wanting in Hebrew.

“ As there are not in Hebrew any marks, like our inverted
commas, to shew where a train of thought is interrupted by a
quotation—as when a speaker introduces abruptly the words
of another person, or of himself at a previous time—passages
sometimes occur in which it is requisite to supply such marks
in a translation ; and so, at times a dialogue will be found,
without anything to point it out as such in the Hebrew Text,
but the alternate members of which must, in the translation,
be each enclosed in inverted commas. Thus [Numb. xxiii. 7]
Balaam says, Balak the king of Moab hath brought me
Jrom Arvam, from the mountains of the east:

‘Come, curse me Jacob,
And come, defy Israel’

How shall I curse, &e.?

[Prov. xxiii. 34, 35]. And thou shalt be as one lying in the
midst of [the] sea, even as one lying on the top of a mast:

“They have stricken me, [yet] I felt no pain;
They have beaten me, but I perceived it not,” &c.

where it will be observed that the words enclosed in inverted
commas, are supposed to be uttered by the drunkard’.”

In certain contexts, the English language will bear the
like sudden and unmarked transitions. Thus in Is, xxii. 13%
it is sufficiently obvious, without typographical intimation,
that the words: ‘Let us eat and drink; for to-morrow we
shall die;’ are a quotation, not an expression of the Prophet’s

1 Mason and Bernard, Hebrew Gram-  beasts at Ephesus, what advantageth it
mar, Vol.11. p.163. me, if the dead rise not? Lef us eat and
? Quoted by St Paul: ‘If after the  drink; for to-morrow we die” (1 Cor.
manner of men I have fought with  xv. 32.)
1§—2
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own frame of mind. But in many other places, there would
be a considerable risk of putting words into the mouth of
a wrong speaker, and thereby perverting and misapplying
them. The risk is less in Hebrew, only because this abrupt-
ness of transition from one speaker to another is a recognized
peculiarity of the language’. In our Authorized Version cita-
tions are frequently introduced by words printed in italics, to
shew that there is nothing in the Hebrew corresponding to
them. Thus: ‘The kings of the earth set themselves, and
the rulers take counsel together, against the LORD, and
against His anointed, saying, Let us break their bands asun-
der, and cast away their cords from us’ (Ps. ii. 2, 3). <All
they that see me laugh me to scorn: they shoot out the lip,
they shake the head, saying, He trusted on the LORD that He
would deliver him: let Him deliver him seeing he delighted
in Him’ (Ps. xxii. 7, 8). The true construction of Ps. x. 4
appears to be :—

The wicked, such is his pride, [¢magines that]
‘HE will not require.

[T4at] ¢ There is no God,’

Is all his thought.

*Set the trumpet to thy mouth,’ writes the Prophet: and
in immediate sequence follow the words of proclamation: ‘As
an eagle against the house of the LORD’ (Hos. viii. 1). ‘ They
flee [amid cries of ] Stay, stay,’ is briefly expressed, in Nah.
ii. 8, by the words, ¢ They flee, Stay, stay.” And a bold ellipsis
in Habakkuk (i. 11) is well supplied by our translators: ‘ He
shall pass over, and offend, #mputing this his power unto his
god.

I11. Introductory remarks on the sixty-ninth Psalm.
There are two series of denunciations in this Psalm which
must be considered separately. The former are contained

1 This abruptness is chiefly observa-  the LorD.,’ See further, Mason and
ble in poetical passages. But see 1 Sam.  Bernard, Vol. 1. p. 167, on 1 Kings
i. 20: ‘and called his name Samuel, iii. 16—28.

Because [sasd ske] 1 have asked him of
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in ver 22—25; the latter (which are of greater severity), in
ver. 27, 28.

1. The twenty-sixth verse, which separates the two series,
stands thus in the Authorized Version:

For they persecute £im whom thou hast smitten ;
And they talk to the grief of those whom thou hast wounded.

It is intended to express thereby, that the preceding
curses were imprecated by the Psalmist upon his enemies,
in return for their persecution of him. It is however to be
observed, that the original is simply: ‘For whom thou hast
smitten &c.’ where the relative might, irrespectively of the
context, be either singular or plural; but, to judge by the
parallelism, is plural’. This consideration removes (infra)
an antecedent objection to the proposed transference of the
foregoing curses, from the mouth of the Psalmist to the mouth
of his enemies.

2. The expression, ‘TALK TO the grief of &c.’ in the
second hemistich of 26, occurs once only elsewhere, viz. in Ps.
ii. 7: ‘I WILL DECLARE the decree: the LORD hath said
unto me, Thou art my Son; this day have I begotten thee’

In this latter case, the thing declared follows upon the
words, ‘I will declare’ 1In the former case we might look
for an analogous specification of the words which the enemy
talks, to the grief of (i.e. so as to grieve®) the divinely afflicted.
Thus:

They talk to the grief of those whom thou hast wounded:
‘Add iniquity unto their iniquity :

And let them not come into thy righteousness.

Let them be blotted out of the book of the living,

And not be written with the righteous.’

3. It may be objected that the whole weight of authority
is against the proposed rendering of ver. 26; but it is found,
) 3 oph ph o> owd ph 1IPD? TP 3'FaddY dop 039 Ik

1979 (Rashi). oshm oo wpdbo did o

% This construction is adopted in the  (Aden Esra). See note A.p. 243.
following comment :
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upon examination, that there is precisely that disagreement
among commentators which paves the way for a new render-
ing, by shewing the unsatisfactoriness of such as have been
proposed. It is a significant fact that the Hebrew text has
been denounced as obviously corrupt in its reading of the
passage, and as needing to be assimilated to the LXX. mpoo-
é9peav. Of modern commentators, Dr Ewald agrees to the
proposed alteration, and expresses his acquiescence with cha-
racteristic decision®. Others, with Rosenmiiller, would e_licit
a like meaning from the text as it stands®. It seems then,
that there is no such concurrence of testimony, as at first sight
appears, in favour of the received view of these imprecations
and against that suggested in the foregoing paragraph: but,
on the contrary, to those who regard the vexed clause from
the usual standpoint, its words seem to need elaboration
before a suitable sense can be extracted from them.

Translation of the sixty-ninth Psalm”.

1. Save me, O God : for the waters are come in, even
unto my soul.

2. I am sunk in deep mire, where no groundis : I am
come into deep waters, so that the floods run over me.

3. I am weary of my crying (my throat is dry : mine
eyes have failed) while I wait upon my God.

4. They that hate me without a cause are more than the
hairs of my head : they that would destroy me*, being mine
enemies wrongfully, are many in number : when I had not
robbed I must restore.

1 ¢Ist fir VBD' deutlich (auch Rosenmiiller, who testifies to the want

nach LXX. xpocéfnkar) YBD® zu lesen,
die dichterische form von NBD=HD';
denn dass sie bloss von den géttlichen
strafen erzihlen hat bei weitem nicht
die strifllichkeit als wenn sie, wie hier
der zusammenhang schon fordert, durch
eigne thitliche angriffe und schlige jene
noch aufs fithibarste vermehrten.’

* ¢Ad dolorem eorum qui a te sunt
sauciati annumerant;’ is the reading of

of an accusative after \90DY, by adding,
¢ scil. plures alios.’

3 In this translation (which is inserted
chiefly for convenience of reference) de-
partures from the familiar phraseology
have been avoided, in many doubtful
cases. So with the translation of Ps.
cix. in the following chapter.

4 For, ‘my destroyers, some read,
“more than my locks,’ as suggested by
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5. O God, Thou knowest my foolishness : and my tres-
passes are not hid from Thee.

6. Let not them that trust in Thee, O Lord God of
hosts, be ashamed through me: let not them that seek Thee
be confounded through me, O God of Israel.

7. For for Thy sake have I suffered reproof : shame hath
covered my face.

8 I am become a stranger unto my brethren : and an
alien unto my mother’s children.

9. For the zeal of ! Thine house hath eaten me : and the
rebukes of them that rebuked Thee are fallen upon me.

10. And I fasted, and wept sore®: and it was made a
reproach unto me. ~

11. I made sackcloth also my clothing : and became a
by-word unto them.

12. They that sit in the gate speak against me : and the
drunkards make songs upon me.

13. Yet is my prayer to Thee in an acceptable time® : O
God, in the abundance of Thy loving-kindness, answer me
with Thy sure salvation.

14. Deliver me from the mire, that I sink not : let me
be delivered from them that hate me, and out of the deep
waters.

15. Let not the water-flood whelm me, neither let the
deep swallow me up : and let not the pit shut her mouth
upon me. :

16. Answer me, O Lord, for Thy loving-kindness is
good : turn Thee unto me according to the abundance of Thy
mercies,

the parallelism. So Mendelssohn : ¢ Fes-
ter als gewund’'ne Locken.’ Ewald
(alter the Peschito): *Zahlreicher als
meine knochen;’ a reading which, ‘gibt
zugleich ein wortspiel.’ Cp. ‘all my
bones’ (Ps. xxxv. 10).

1 That is, ‘zeal or longing for the
temple and its services,’ from which the
Psalmist is cut offi. A noteworthy use

of the genitive occursin Jer. 1. 28; li. 11 ¢
‘the vengeance of His temple.’

% This rendering [Ewald and others]
gives the general sense, but probably not
the construction. Rosenmiiller: ‘Et
quum flevi et in jejunio anima mea est.’
The difficulty is merely grammatical.

3 ¢And this was my prayer, viz. O
God, &.! (Aben Evra. Kimchi.)
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17. And hide not Thy face from Thy servant; for I am
in a strait : O haste Thee, and answer me.
18. Draw nigh unto my soul, and save it: O deliver me

because of mine enemies.

19. Thou hast known my reproach, and my shame, and
my dishonour : mine adversaries are all in Thy sight’.

20.

Reproach hath broken my heart and I am full of

heaviness® : and I looked for some to have pity, but there was
no man, and for comforters, but I found none.
21, And they mixed gall with my portion® : and gave me

vinegar for my thirst.
22.

Let their table before them become a trap : and a
snare* when they are at peace.

23. Let their eyes be darkened, that they see not : and
make their loins continually to shake.

24. Pour out Thine indignation upon them : and let the
furiousness of Thine anger overtake them.

2.
in their tents®

Let their habitation be desolate : and let none dwell

26. For® whom Thou hast smitten, they have persecuted :

and to the grief of Thy plagued ones do they talk":
27. Add iniquity to their iniquity : and let them not

come into Thy righteousness.

28. Let them be wiped out of the book of the living®: and
not be written among the righteous.

1 May not this verse rather mean :
¢Thou knowest my reproach on Thine
account from all mine enemies? i e.
more fully expressed; ¢the reproach
which I suffer on Thine account ; a re-
proach wherewith all mine enemies
assail me.” Cp. ver. 7. From one point
of view the construction resembles that
of Ps. Ixxxix. s0: ‘How I do bear in
my bosom [the reproach of] all the
mighty people.’

2 Aben Ezra takes MWVIN as 1 pers.
fut. from ®IN, with 3 for §, as in
DN WBRM, Ex. xviii. 26,

3 See p. 117, note 2.

4 PO would seem to mean pro-
perly a Jure or decay, leading into de-
struction, not itself consummating it
So in 1 Sam. xviii. 21 : ‘that s4¢ may be
a snare to him, and that the hand of the
Philistines may be against him.” In the
Psalm, the food is not distasteful, but
insidiously grateful; calculated to stu-
pefy, and thus prepare for destruction.

8 On St Peter’s application of this,
together with Ps. cix. 8, see Chap. xii.

§ See note B. p. 243,

7 “They talk, sc. as follows, 4dd
iniquity fo their iniguily, &%

8 See note C. p. 243.



The Imprecations of Psalm LXIX, 233

29. But afflicted as I am and pained' : Thy salvation,
O God, shall set me up on high.

30. I will praise the name of God with a song : and mag-
nify it with thanksgiving.

31. And it shall better please the Lord than ox : than
bullock horned and hoofed®.

32. The humble shall see this, and be glad : and your
heart shall live that seek God. .

33. For the Lord heareth the poor®: and hath not de-
spised His prisoners.

34. Let heaven and earth praise Him : the sea and all
that moveth therein.

35. For God will save Zion, and build the cities of
Judah*: that men may dwell there, and have it in possession.

36. And the seed of His servants shall inherit it : and
they that love His name shall dwell therein.

IV. On the Subject of the Psalm.

In ambiguous cases, where words might grammatically be
attributed to one or other of two personages, it is well to
inquire into the characteristics of the speakers, and hence to
gather, as far as may be, from whose mouth the disputed

utterances would the more naturally proceed.
before us, who and what are the speakers?

ject of the Psalm ?

1 Mr Perowne writes on this clause:
‘BUT AS FOR ME, placing himself em-
phatically in contrast to those who had
been the object of his imprecation.’
But does not VIR give distinctness rather
than emphasis? the construction would
be incomplete without it. Emphatic
contrast is scarcely so suitable in Ps. xl.
17, as: “ Mean though I am, let not the
LORD neglect me.” Cp. Ps. Ixx. 5. In
Ixxxvi. 1; lxxxviii. 15; cix. 23 ; the
order is different.

3 That is, of fit age for sacrifice:
‘not over small' (4éen Esra). The

In the case
What is the sub-

exaltation of praise over sacrifice fa-
vours the view that this is a Captivity
Psalm.

3 OAR  pauperibus, uti DY
afflictis, ver. 32, sepe in Psalmis He.
breei ex7/ii miseriis oppressi designantur.
Rosenmidler,

4 ‘Non dubitamus adstipulari iis
interpretibus, qui et hunc Psalmum ex
persona Judeorum, qui in Babylonem
fuerant abducti, dictum putant, pree-
sertim quum captivorum, urbiumgue
Sudee dirutarum diserta fiat mentio.’
Rosenmiiidles.
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The opinion that it relates to a time of captivity is advo-
cated by Rashi, who takes Israel— As the /i/y' among
thorns’—for the speaker, and explains, ‘ waters’ (ver. 1), by
‘the nations: Aben Ezra concludes, that an allusion to the
captivity gives the best sense® in ver. 33 ; and Kimchi explains
the singular, ¢ Save me &c.,’ as used, either collectively or dis-
tributively, by the captive people. The initial imagery is not
unsuited to this hypothesis. The evil plight of the Psalmist
is made a reproach to the God of Israel, who seems to the
heathen persecutor to have cast off His people (ver. 6, 7):
the temple is inaccessible (ver. ), but thanksgiving shall find
acceptance, and ‘please the LORD better than ox or bullock
that hath horns and hoofs’ (ver. 31) : the final deliverance is
to be of world-wide interest : ¢ Let the heaven and earth praise
Him...For God will save Zion, and will build the cities of
Judah'’ (ver. 34, 35).

We may conclude then, provisionally, that the Psalm deals
with two characters :(—

(@) A captive Israelite, recording his individual experi-
ence of the national calamity ; conscious that what befel him
was devised against others too, and expectant of no merely
personal deliverance.

(6) Heathendom, plotting the subversion of the Jewish
polity.

To which of these are the imprecatory utterances of ver.
22—25, and of 27, 28, best referred ?

1. It is usual to explain the connection of ver. 21, 22,
as follows. ‘They had given him gall and vinegar for his
food : let their food, their table, with all its sumptuousness
and all its luxury, become a snare to take them ; where
‘vinegar’ is regarded as unwholesome, or at least distasteful.
But it is granted that ‘vinegar’ is well suited to quench
thirst®; nor does it stand for a thing distasteful ¢.g. in Ruth

1 This refers to the title: ‘upon- the received theory about these impre-
Shoshannim.’ cations, urges that the meaning, acetum,
] 1193 Py mban 3 Sy o, must be rejected: “nikil enim melius

. - . N
3 Rosenmiiller, attempting to apply promiiusque sitim restinguil acelo,
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ii. 14: where ‘Boaz said unto her, At meal-time come thou
hither, and eat of the bread, and dip thy morsel in the vine-
gar’ In Psalm Ixix., it must not be assumed arbitrarily that
the ‘vinegar’ is distasteful. Why may it not there too be a
thing grateful to the palate of one athirst? tending, it may
be, to inebriation'; but perhaps altogether harmless. '

2. It is hard to determine precisely the nature of the
‘gall’ Gesenius citing, ‘papaveris capita’ (Liv. L 54), sup-
poses it to be the poppy ; which favours the hypothesis that it
was calculated to induce stupefaction. ‘Water of gall’ de-
notes a stupefying drug in Jer. viii. 14; ‘The LORD our God
hath put us to silence, and given us water of gall to drink ;'
and a like meaning of ‘gall’ seems not inappropriate in Ps.
Ixix. 21. The vinegar, insidiously grateful to the palate, is
drugged with ga//, and thus proves a snare to the unsuspect-
ing. The sufferer,—one of many®—receives drugged potions
from the enemy ; who would have  zkeir’ table become a trap
to them in their security. Reft of sense and power, may
they prove an easy prey. ‘Let their habitation be desolate ;
and let none dwell in their tents’ So plot they, ‘For they
persecute [them] whom Thou hast smitten; &c’

3. The enemy devise evil, not against an individual, but
against the whole chosen people. The Psalmist, in the
character of one of them, describes the outrage heaped upon
himself, in the execution of their general plan; and hence the
change from the singular ver. 21, to the plural in the following
verses is accounted for. If this transition does not take place
at the beginning of the first series of cursings, it must take
place at its conclusion ; or else, as seems still less suitable, in
the middle of ver. 26. ¢ The plural in the second clause of the
verse, writes Mr Perowne, ‘passes from the individual in-
stance to the general conduct of these men, but implies at the
same time that there are some few others exposed to the like
treatment with himself’ Few or many, they are spoken of in

' Numb. vi. 3. not laid against him personally, but he
¢ He speaksas an ordinary Israclite:  comes within its range, and describes
the calamity was national! the plot is  what he himself undergoes.
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the plural, till in ver. 29 the one sufferer stands out as before,
and then again is lost sight of finally in ver. 32.

V. Other points in the Imprecations calling for Special Notice.
1. Inver. 22, those on whom the curse lights are repre-
sented .as at peace’, if not men of peace. In Ps. lv. 20, the
same word is applied to inoffensive sufferers, and it is said of
the enemy : ¢ He hath put forth his hands against suck as be at
peace with him : he hath broken his covenant.” Elsewhere,
the notion of peace, implies not unfrequently a certain moral
excellence, thus:

Mark the perfect ; behold the upright:
For there is a futurity to a man of peace.

Whereas the futurity of the wicked shall be cut off (Ps.
xxxvii. 37, 38). The Psalmist is ‘peace, in Ps. cxx. 7; his
enemies, ‘for war' ‘They speak not peace: but they devise
deceitful matters against them that are quiet in the land’ (Ps.
xxxv. 20). In accordance with such usages as the foregoing,
it is more natural to apply the description, a¢ peace (Ps. Ixix.
22), to the persecuted Israelites, than to their heathen perse-
cutors. In other words, it is natural to suppose the first
series of imprecations uttered against, not by, the Psalmist.

2. An objection to this view may be thought to arise
from ver. 24. Is it likely that the heathen persecutors would
curse the suffering Israelite in the form of an address to
JEHOVAH? thus: ‘Pour out thine indignation upon them:
and let the furiousness of thine anger overtake them.” It may
be granted that it is not likely. But the Psalmist is not
giving the actual words of his enemy: the representation is
subjective : the ills brought about by heathen instrumentality
are referred to their first cause, and viewed as a Divine inflic-
tion; and the enemy, while compassing what is viewed as a
manifestation of God’s anger, may well be represented as
praying that ke furiousness of that anger may be displayed.
A like remark applies to ver. 27, 28. The form of the curses

1 oonoed, «tranguillis.!
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is here too that in which they present themselves to the mind
of the Psalmist, in whose view sin goes hand in hand with
punishment ; and whereas the enemy curses in deed, by striv-
ing to aggravate the calamities of Israel, the Psalmist—with
his vivid conception of sin as necessarily involving punish-
ment—depicts the enemy as praying that the LORP would
add to his people’s iniquities.

3. It is unnatural to say of heathens, gua heathens, ‘Let
them not come into 74y righteousness,;’ for God’s ‘righteous-
ness’ was the especial hope of the chosen people. God's
‘righteousness’ may include (or stand in parallelism with) sal-
vation and deliverance, from Captivity, as from other evils.
The following passages serve to illustrate this usage. ‘De-
liver me in 7y righteousness, and cause me to escape: incline
Thine ear unto me, and save me...My mouth shall shew forth
Thy righteousness and thy salvation all the day; for I know
not the numbers thereof’ (Ps. Ixxi. 2, 15). ‘Deliver me in
Ty righteousness’ (xxxi. 1), ‘In Thy name shall they re-
joice all the day : and in Thy righteousness shall they be ex-
alted. For Thou art the glory of their strength: and in Thy
favour our horn shall be exalted. For the Lord is our
defence ; and the Holy One of Israel is our king’ (Ixxxix,
16—18). ‘Quicken me, O LORD, for Thy name’s sake: for
Thy righteousness’ sake bring my soul out of trouble. And
of Thy mercy slay mine enemies, and destroy all them that
afflict my soul: for I am Thy servant’ (cxliii. 11, 12). *Be-
hold, the days come, saith the LORD, that I will raise unto
David a righteous Branch, and a King shall reign and prosper,
and shall execute judgement and justice in the earth. In his
days Judah shall be saved, and Israel shall dwell safely: and
this is the name whereby he shall be called, THE LORD
OUR RIGHTEOUSNESS’ (Jer. xxiii. 5, 6). ‘They shall come,
and shall declare His righteousness’ (Ps. xxii. 31). In this
last passage, the primary reference is to restoration from cap-
tivity, as that whereby God’s ‘righteousness’ displays itself.
In Ps. Ixix. 27 we have then, it might be conjectured, curses
not against Gentiles but against Jews, for:
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(@) Gentiles, as such, would not have been thought of at
all as having ‘hope to enter into God’s righteousness.

(6) Another possible explanation is unnatural ; for to say,
‘Let them not come into Thy righteousness;’ in the sense,
‘Let them not be converted, and become objects of Thy
mercy,’ is out of harmony with the conclusion of the Psalm
itself (ver. 34), not to say, with Psalms xxii, cii,, &c. Whereas,
on the other hand, a complete consistency is given to the
Psalm, if the imprecations proceed from the enemy. They
had plotted how their unsuspecting prey might be treache-
rously disabled :—‘Let their habitation be desolate. Let
them not experience the salvation of Thy righteousness, but
be blotted out of the book of the living.'—In ver. 29 comes
the assurance that these plots will fail. ‘Poor as I am and
sorrowful, Thy salvation shall set me up on high. For Thou
wilt save Zion, and build the cities of Judah, and they that
love Thy name shall dwell therein’

V1. Imprecations cited by St Paul from Psaln lxiv.

Some verses of this Psalm are quoted by St Paul, in Rom.
xi. 9, 10, in his argument against the inference that God had
cast away His people which He foreknew. The case of Elias
leads up to the citation from the Psalm. ‘Wot ye not what
the Scripture saith of Elias? how he maketh intercession to
God against Israel, saying, Lord, they have killed thy pro-
phets, and digged down thine altars; and I am left alone, and
they seek my life. But what saith the answer of God unto him ?
I have reserved to myself seven thousand men, who have not
bowed the knee to the image of Baal. Even so then at this
present time also there is a remnant according to the election
of grace....What then? Israel hath not obtained that which
he seeketh for: but the election hath obtained it, and the rest
were blinded (according as it is written, God hath given
them the spirit of slumber, eyes that they should not see,
and ears that they should not hear;) unto this day. And
David saith, Let their table be made a snare, and a trap, and
a stumblingblock, and a recompense unto them: Let their
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eyes be darkened that they may not see, and bow down their
back alway. I say then, Have they stumbled that they
should fall? God forbid: but rather through their fall sal-
vation is come unto the Gentiles, for to provoke them to
jealousy’ (Rom. xi. 2—T11).

If we might argue back from the Apostle’s citation of
Ps. Ixix. 22, 23, to the primary allusion of the verses cited,
two considerations would suggest themselves.

I. Whether these imprecations proceed from the Psalmist

“or from his enemies, it takes away from their prima facie
virulence, to note that they are not only temporal but fempo-
rary, in their nature. It is not the total ruin of persons
cursed which, in St Paul’s application of them, is contem-
plated, but the removal of an obstruction which opposes itself
to the attainment of an all-important end. ¢Have they stum-
bled that they should fall? God forbid.’

2. “According to Rom. xi. 9, 10, it has been said, ‘the
rejection of Israel may be best described in the words of
Ps. Ixix. 22, 23" This being granted, it might be inferred,
as not improbable, that the Psalm deals with those historical*
circumstances which are most closely analogous to the rejec-
tion of the Jews, and the admission of the Gentiles to the
Gospel covenant; and hence arises a retrospective argument
in corroboration of the view already propounded, that Ps. Ixix.
refers to the Captivity. Between the Captivity and the later
casting-off of Israel there is the intimate correspondence of
type and antitype. The Jews were not, argues the Apostle,
cast off for ever; but their rejection was for the reconciling of
the world ; and finally, by their restoration, there should be
as life from the dead. In the season of captivity, it is noto-
rious that their minds were opened to the spirituality of
their religion and the non-essentiality of its external rites.
Then, more distinctly than before, they contemplated the
universality of the inheritance, which they had counted

! Other references in the context might be surmised that the reference in
(e.g. that to Elias) being Aistorical, it  the Psalm is in like manner historical.
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theirs alone; and to the hope of national restoration tl
added the loftier aspiration that all the ends of the wc
might turn to JEHOVAH, and all the kindreds of the

tions bow before Him. Thus was the fall of them the ric
of the world, and the diminishing of them the riches of

Gentiles.

3. The word xaravvEis’ (Rom. xi. 8) is used to descr
the effect of a stupefying draught ; the same word being u:
by the LXX. in connection with woritw. In the original
the passage cited, the corresponding word is that for ‘a d¢
sleep;’ but, at the same time, there is an explicit contrast
the condition described with that of the drunkard. St
yourselves, and wonder: cry ye out, and cry: they :
drunken, but not with wine; they stagger, but not with stro
drink. For the Lord hath poured out upon you the spirit
deep sleep’ (Is. xxix. 9, 10). In Ps. Ix. 3, xaravvfes is ag:
used with mo7{lw. ‘Thou hast made us to drink the wine
astonishment.” By St Paul, this mvedua ratamEeos is rep:
sented as taking away sight and hearing (ver. 8), and as,
fact, working out the curse of Ps. Ixix. 23, ¢ Let their eyes
darkened, that they may not see, and bow down their ba
alway. It would seem then, so far as may be argued frc
St Paul's citation, that the darkening of eyes, &c. spoken
in Ps. Ixix. was such as would result from a stupefying potio
and this seems to corroborate the opinion that a stupefyi
draught is described in the verse: ‘ They gave me also g
for my meat (?); and in my thirst they gave me vinegar
drink.’ 7.e. they drugged my food, contriving that my tal
might become a snare to take myself withal, &c. The obje
tion to this explanation, which arises from the use of t
plural (#%eir table) rather than the singular, has been alrea
adverted to. In its favour is its avoidance of an abrupt trai
ition in the tone of the Psalmist, and the lack of any parti

1 ¢ gardvufis h. 1. notat xddos ex fre-  throdbing and confusion of the br
quentissima pusctione in stuporem de- indicative of intoxication; or the
sinens’ (Bengel). See Wratislaw, Nofes  ternal pricking sensation which acc
and Diss. But may it not denote & panies some forms of numbness ?
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to mark such transition. It may be well to reiterate, in
conclusion, that the application of these curses is to be dis-
cussed independently of the second series, in ver. 27, 28 ; and
that if the former proceed from the Psalmist, this of itself is
no argument for assigning to him the latter also, The ques-
tion of the application of the latter is mainly grammatical,
and not dependent wupon any hypothesis with regard to the sub-
Jeet of the Psalm. A certain phrase introduces these impreca-
tions. The phrase is used once more, and once only, viz. in
Ps. ii. 7. If this phrase is to be applied analogously in the
two cases, then the imprecations of Ps. Ixix, 27, 28 must be
attributed to the Psalmist's enemies, and the Psalmist himself
be taken as one against whom they are imprecated,

VII. Further Citations from Psalm LXIX,

‘When it is said (Joh. xv. 25), that the enemies of Jesus hated
Him without a cause, and this is looked upon as a fulfilment of
Scripture, the reference,’ writes Mr Perowne, ‘is probably to
ver. 4, though it may be also to xxxv. 19. To Him, and the
reproach which he endured for the sake of God, St Paul refers
the words of this Psalm (ver. g), when he writes: For even
Christ pleased not Himself ; but, as it is written, T/ke reproaches
of them that reproached Thee fell on me’ (Rom. xv. 3). The
Cleansing of the Temple brings to the disciples’ remembrance
those other words of ver, 9: ‘The zeal of Thine house hath
eaten me up’ (Joh. ii. 17), The ‘zeal of &c.’ in the Psalm, may
have a similar meaning to, ‘vengeance of &c.’ above cited
from Jer. 1, li.; or it may mean more generally ‘zeal for the
honour of... ; ‘zeal for God’s service and worship.' Perhaps
the former meaning of ‘indignation, is the more appropriate ;
but, in any case, the profanation of the Temple by heathen
violence which the Psalmist deplored, presents an analogy to
its later profanation, which stirred the righteous ‘zeal’ of
JESUS.. ¢In ver. 12, continues Mr Perowne, ‘we have a fore-
shadowing of the mockery of our Lord by the soldiers in the
pratorium (Matt. xxvii. 27—30) ; in ver. 21, the giving of the
vinegar and the gall found their counterpart in the scenes of

16
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the Crucifixion® (Matt. xxvii. 34). In Joh. xix. 28, there is
an allusion, probably, to ver. 21 of this Psalm, and to xxii.
15. The imprecation in ver. 25 is said, in Acts i. 20, to have
been fulfilled in the case of Judas Iscariot, though, as the
words of the Psalm are plural, the citation is evidently made
with some freedom.” Some MSS. however read #keir (for
#Ais) habitation’ in Acts i. 20, and with reference to this Dr
Henry Owen writes in his Modes of Quotation:— There is in
this quotation, it must be acknowledged, some dificulty. And
this difficulty I know not how otherwise to solve, than by ob-
serving that Judas is not here specified as the only traitor,
though the chief and most infamous ; but as the guide of them
that took Jesus. And as the prophecy was now singularly
fulfilled in Judas, the hecad; so, with reference to its plural
construction, it was a plain presage, that the rest, the body
of the Jews, would surely meet with the like fate—which
fate they wofully experienced not long after.’

NOTES ON CHAPTER XL

A. The rendering of Ps. ii. 7: ‘I will declare for (i.e. so as to
be) a decree, is well supported. [With this use of Pn YN, compare
I)Jj N, ‘for certain;’ QN ‘7& ‘40 no purpose.’] But whether this,
or the usual rendering be right, it may be argued, that, as in Ps. ii,,
pn ‘78 DD, ¢ L will declare &+ is followed by the actual words of
the speaker's declaration ; so in Ps. Ixix., YNBD" ']"7‘7!'1 AWML ‘7&

‘they declare &, might be expected to be followed by the actual
words of the Psalmist's enemies, who are there represented as the

speakers. It is more usual to render X, concerning. Gesenius and
Fuerst bring ome example (Ps. xxil. 31) to prove a like meaning for
‘7, following -\BD. But it may be suggested in passing, that =\pD"
YN perkaps means, ‘ He shall be accounted for, or as, Lorp [to

1 See pp. 114—119.
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that generation]’ Thus, the verse may be freely rendered: ¢ A seed
shall serve Him; the generation to come shall own Him for their
Lorp.’

B. It might appear that the received interpretation of this
clause is more natural : this makes ver. 22—z2§, curses uttered by the
Psalmist against his enemies. ¢Let their table &c. For, or because,
they have persecuted those whom Thou hast smitten.” Ps. xxxv. 7
might be quoted to support this :—* For...without cause have they
digged a pit for my soul’ Perhaps the next verse in Ps. xxxv.
should be attributed to the Psalmist’s enemies, as Mr Mason sug-
gests, thus :—¢saying, Let destruction come upon him at unawares...’
“But my sowd [@DN)’ continues the Psalmist, ‘shall exult &c.’
The change to the singular, ‘upon Aim,’ favours this transference,
The analogy of Ps. xxxv. thus explained, would favour the attribut-
ing of Ps. Ixix., 22—26 to the Psalmist, and ver. 27, 28 to his
enemies. But though the first imprecations in the two Psalms are
not unlike [ Let their way be dark and slippery,’ xxxv. 6 ; lxix. 23],
there are some special arguments (swpra) for supposing the per-
secutors to be the speakers in Ps. Ixix. 22—26.

C. Let them be wiped out of the book of the living, or of life).
¢ The figure is borrowed,” as Mr Perowne notes, ‘from the civil lists or
register in which the names of the citizens were enrolled. To be
blotted out of this denotes exclusion from all the blessings and privi-
leges of the theocracy, and therefore from all hope of salvation, as is
evident from the next clause...the righteous being the true Jsradites
as in Hab. ii. 4" This text has been much discussed with reference
to predestination. [See Poole iz /oz] But as regards the form of
representation, the names of the persons spoken of would seem to
be actually written in the book of life. They are not thought of as
heathens, but as Israclites. Thus the argument of § 3, p. 237, is
confirmed.

16—2



CHAPTER XIIL

The Imprecations of Psalm CIX.

BEFORE referring to the original of this Psalm, it may be
well to note some of the most striking features of the familiar
English versions, from which the subjoined translation differs
only in details, and those comparatively unimportant for our
present purpose,

The Psalmist’s enemies have overwhelmed him with false
accusations (ver. 2), and rewarded him evil for good; but in
his unmerited sufferings, he gives himself wholly and unre-
servedly to prayer’. ‘Deliver me, for I am helpless and
poor; and my heart is wounded within me. I go hence like
the shadow that departeth ; and am driven away as the grass-
hopper . .. Though they curse, yet bless THOU ; and let them
be confounded that rise up against me, but let Thy servant
rejoice’ (ver. 21—28). The Psalmist is ‘helpless and poor,’
and an object of derision to his enemies; who are described
in ver. 20, as ‘ those that speak evil against my soul.” If, then,
they are expressly styled his cursers, and his resource is
prayer to JEHOVAH for deliverance; it would seem a priori
natural to assign the curses specified, not to the Psalmist as
speaker, but to his enemies. This distribution of its parts
seems to give to the Psalm a more complete structural consis-
tency than do the usual renderings, which assume a sudden
change of tone at ver. 6, and a return, at ver. 21, after a series

1 1580w might be rendered idiomatically : ‘but I [am all] prayer.’
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of distinct imprecations, to the resigned prayerfulness of the
opening verses. But with the proposed rearrangement, we
have 1. An appeal to God against the malice and the false
accusations of his adversaries. 2. A specification of the curses
which they utter, and of the false charges (ver. 16—18) which
they bring against him. 3. A contrast between the treat-
ment which the persecuted man trusts to experience at the
Lord’s hand, and that which his adversaries desire for him.
The concluding verses, whether imprecatory or predictive,
express the Psalmist’s joyful anticipation of his adversaries’
discomfiture, and would thus seem to exclude any necessity
for regarding him as the utterer of the former curses’. The
curses, moreover, are directed against an individual; while—to
except the disputed verses—there is no trace of any individual
adversary, who stands out from the main body; not even,
as before noticed, in ver. 20, which sums up the imprecations.
In this verse, be it observed moreover, there is no direct ex-
pression of a wish; as the Bible version shews by its signi-
ficant arrangement of the type. ‘Let this e the reward of
mine adversaries &c.’ The words in italics not occurring in
the original, a more exact rendering would be : ¢ This [is] the
reward &c' This verse, which will be considered more at
length below, constitutes the main objection to the proposed
transference of the Imprecations; but, on examination, it will
be found to be ambiguous in itself, and dependent, therefore,
upon the context for its interpretation, as regards those of its
words which contain the ambiguity. A general view of the
Psalm being required to complete the argument, a version of
it, amended in some particulars, is subjoined.

I.  Translation of the hundred-and-ninth Psalm.

1. Hold not Thy tongue, O God of my praise.

2. For the mouth of the ungodly, yea the mouth of the
deceitful is opened upon me : and they have spoken against
me with false tongues.

1 The Psalm being supposed struc- in one place serves (pro fanto) for a

turally complete and symmetrical, the proof that they are not to be sought in
fact that the Psalmist’s curses are found  another.
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3. They compassed me about also with words’ of hatred =
and fought against me without a cause.
4. For my love they are mine adversaries: but I [am

all] prayer.

5. And they have rewarded me evil for good : and hatred

for my love.

6. Set Thou a wicked man over him : and let Satan'

stand at his right hand.

7. When he shall be judged, let him be condemned : and

let his prayer be faulty.

8. Let his days be few : and let another take his office.

9. Let his children be fatherless : and his wife a widow.

10. Let his children wander continually (to beg and to
seek bread®) out of their desolate homes.

11
let strangers spoil his labour.
12,

Let the extortioner consume all that he hath : and

Let there be none to extend mercy unto him : neither

let there be any to favour his fatherless children.

13. Let his posterity be cut off : and in the next genera-
tion let his name be blotted out.

14. Let the iniquity of his fathers be remembered with
the LORD: and let not the sin of his mother be blotted out.

5.

Let them alway be before the LORD : that He may

cut off the memory of them from the earth.
16, Because that he remembered not to shew mercy :
but persecuted the affliCted man and needy, and the broken

in heart, to death®

17. And he loved cursing, and it came unto him‘: and
he delighted not in blessing, but it was far from him.
18, And he clothed himself with cursing, like as with

1 “TIn Zech. iii. 1: “and he shewed
me Joshua the High Priest standing be-
fore the angel of Jehovah, and the ad-
versary (or, the Satan) standing at his
right hand to be an adversary unto
him,’ Satan himself is doubtless meant.
...On the whole 1 prefer the more
general word adversary,...especially as

the same root occurs several times in the
Psalm.” (Perowne).

# Lit.: ‘and let them seek and beg?'
s semi-parenthetic sequel to Y13,
which is taken with BI'M2IMW, ‘

3 an‘?, to slay.

4 Cursing was familiar to him, and
he to it.
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his garment : and it came into his bowels like water, and hl\e

oil into his bones,

19. Let it be unto Him as the cloke that he hath upon
him : and as the girdle that he is alway girded with.
20. This is the reward of mine adversaries from the

Lorp?

: and of those that speak evil against my soul.

21. But THoOU, God, the LORD? deal-with-me accordmg
unto Thy name : because Thy mercy is good, O deliver me.

22. For I' am afflicted and needy :

wounded within me,

and my heart is

"~ 23. I am gone like a shadow when it declineth :'T am

shaken off® as a grasshopper.

24. My knees are weak through abstinence®: my ﬂesh

is dried up for want of fatness. _
25. And I7 am become a reproach unto them
they look upon me they shake their head.

:when

26. Help me, O LORD my God : O save me according te

Thy mercy.

27. That they may know that this is Thy hand

Thou, LORD, hast done it.

: that

28. Though they curse, yet bless® THOU : and let them

! He drank it in thirstily (that i),
and grew sleek upon it.

T MM nRD wow ndyp NN
¢ Dicss wirkten gern vom Herrn mir
meine Feinde gus, Die meiner Seele Un-
tergang geschworen, Aber du Herr!
Ewiger! Thu’ mir um deines Nahmens
Willen." (Mendelssohn.)

3 Or, *God my Lorp’ [Ps. xxxv.
23; xvi. 2] ‘This they imprecate
against me from the Lokb: but Thou
art my Lorp, &c.’

4 Perhaps (in contrast with ver. 16):
‘It is [ that am afflicted...’ The full
form YJIR is used.

5 ¢Also I shook my lap, and said,
S0 God shake out every man from his
house, and from his labour, &c.’ (NVeA.

v. 13.)
8 If DY (Esth, v. -16) denotes abs-
tinence in general—being Y12D ]W}‘?

* (Kimchi) —there may be a double con¢

trast, in DY [cognate with RDY],
and P ; with the ‘wattr and the
‘oil’ of ver. 18.

7 In MY ONY, the emphasis may
be: ‘Far from revelling in oppression,
as they say, 7 am become a reproach
unto them.’

8 But perhaps it is better to make
this an expression of trust, and not an
imperative. ‘ Thou wilt bless, and (mine
adversaries having heen put to confusion)
Thy servant shall rejoice.” See ver. 30,
where the verbs are likewise futures,
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be confounded that rise up against me: but let Thy serv
rejoice.

29. Let mine adversaries be clothed with shame : :
let them cover themselves with their own confusion as wit]
cloke’,

3o. I will greatly praise the LORD with my mouth : y
I praise Him among the multitude.

31. For He shall stand at the right hand of the poor :
save him from those that condemn his soul .

II. In seeking to determine the true application of
curses in ver. 6—19, we shall consider :—

a. The introductory formula of ver. 5.
6. The retrospective summation of them, in ver. 20.

The collective Psalm will then be analyzed, and its ¢
responding parts compared one with another.

(@) As in Ps. xxii. 7, 8 a quotation is introduced withc
any introductory formula :(—

All they that see me laugh me to scorn:

They shoot out the lip, they shake the head,

‘ He trusted on the LORD that He would deliver him:
Let Him deliver him, seeing He delighted in him."—

So it would be quite grammatical to refer Ps. cix. 6, &c
the adversaries before spoken of, thus:

And they have rewarded me evil for good :
And hatred for my love,

‘Set Thou a wicked man over him :

And let Satan stand at his right hand, &c.’

More than this, the reference to an individual [‘over 4z
&c’], not to mention the lack of any adversative or tran:
tional particle [e.g. ¢ Thercfore set Thou,” &c.], seems to ma
the above as the obvious and prima facie meaning of ti
verses cited. The objection to this view, which will be ne

1 Contrast ver. 1g. 3 Contrast ver. 6, 7.



The Imprecations of Psalm CIX. 249

¢onsidered, is extraneous to the passage itself, being drawn
from the supposed exigencics of a subsequent verse. J

(6) The verses immediately following the imprecations are
rendered in the Prayer-Book in a way commonly supposed
to be a more or less faithful paraphrase of their meaning :—

‘Let it thus happen from the Lord unto mine enemies:
and to those that speak evil against my soul. But deal
Thou with me, O Lord God, accordmg unto Thy name: for
sweet is Thy mercy.’

The more literal: ‘ This s the reward &c. as explained
by My Perowne and others, differs little from the preceding ;
for, in each case, the Psalmist has been represented as im-
precating direct curses upon an enemy ; and the distinction
between : ‘Let this be the reward &c.;’ and ¢ This is, or shall
be, the reward ;’ seems, under the circumstances, little more
than formal. If, however, the order of the words (ver. 20, 21)
and their natural emphasis be attended to, the possibility
of a very different explanation suggests itself. Mr Perowne
preserves (znfra) the order of the Hebrew:

This is the reward of mine adversaries from Jehovah,

And of them that speak evil against my soul.

But Toou, O Jehovah Lord, deal with me for Thy Name's
sake,

For Thy loving-kindness is good : deliver Thou me.

From this it would seem that the contrast is not between
‘mine adversaries,” and ‘me,’ but between those adversaries
and evil speakers, and ‘THOU, O Jehovah Lord: not be-
tween their destruction and the Psalmist’s deliverance, but
between the curses which they imprecate and the loving-
kindness of the Lord. Mr Perowne’s form of words being
retained, the required meaning may be elicited, by under-
standing ‘the reward of mine adversaries’ as a subjective
genitive. This is mine adversaries’ award unto me : this the
sentence that they would procure against me from Jehovah,
when they pray: ‘Set Thou a wicked man over him. Let
the iniquity of his fathers be remembered with Jehovah;
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and let not the sin of his mother be blotted out; but let
them always be before the Lord.

That a person’s wages or reward may mean not what he
receives but what he bestows, is illustrated by the following
passages. ‘The wages of Sin' is death; but the gift of God
is eternal life through Jesus Christ our Lord’ (Rom. vi. 23).
‘Lo, children are an heritage of the Lord: and the fruit of
the womb is His reward’ (Ps. cxxvii. 3). ¢Behold, I come
quickly ; and »y reward is with me, to give every man ac-
cording as his 'work shall be’ (Rev. xxii. 12).

II1. Jsaiak xl. 10 ; lxii. 11, compared with Psalm cix. 20.

In these verses of Isaiah, the word for ‘reward,” in Ps.
cix. 20, is rendered ‘work’ ‘Behold, the LORD God will
come with strong hand, and His arm shall rule for Him:
behold His reward is with Him, and His wor# before Him’
(xl. 10). ‘Behold, the LORD hath proclaimed unto the end
of the world, Say ye to the daughter of Zion, Behold, thy
salvation cometh ; behold, His reward is with Him, and His
work before Him’ (Ixii. 11). This meaning ‘work’ is indeed
primary, but the meaning ‘reward of labour’ is well authen-
ticated, and is by some applied in the verses quoted from
Isaiah. Thus, Rosenmiiller’s rendering of the last clause of
Is. x). 10 is: ‘et opere pretium ejus coram facie sua ;' and
Dr Henderson has in the same place: ‘and His recompense
before Him.’

1, If recompense be the true rendering, the verses in
question seem to illustrate the construction which is required
in Ps, cix. 20; ‘His recompense’ being not what He is to
receive, but what He is to bestow. So Rosenmiiller, who
explains the second hemistich, in each case, as a declaration
that Jehovah has a recompense in store for His pious wor-
shippers, and continues: ‘Sistitur autem hic Deus ut im-
perator, cui, victori e bello reduci, preferuntur preemia inter
probate fidei milites ab ipso dividenda! Dr Henderson

1 Sin being personified (ver. 16).
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indeed remarks, on the other side, that ¢ The reward and re-
compense following are not those which the Messiah would
bestow on others, but his own—what he himself had me-
rited ;" and affirms that this is the only sense of which the
Hebrew word in question will admit. The question however
is about the use of the pronoun *His! Does He receive or
bestow the recompense'? If the latter, then ‘my enemies’
recompense’ might mean analogously the recompense to be
bestowed by them ; and, as in Isaiah it is said, ‘His reward
is with Him,” so here in Ps. cix. the recompense proceeds
from (lit. from-witk) Jehovah. From Him would they
procure it for me.

But it introduces no essential variation, to take the pri-
mary meaning of the word for recompense, in Ps. cix. 20, and
to explain the verse accordingly : ¢This is my enemies’ treat-
ment of me;’ #e the treatment which they would procure
for me, from Jehovah. This meaning is, in a measure,
favoured by the contrast: ‘But THOU, deal, or do, with
me &c. :

IV. Owulline of Psalm cix.?

The foregoing explanations develop an intimate cor-
respondence between the various portions of the Psalm.

It opens with an invocation of Divine help by one assailed
with imprecations (ver. 3), and false charges (ver. 2), which
are yet insufficient to rouse in him feelings of revenge, or to
extinguish the memory of his former love (ver. 4).

Now follow

[i]] The words of hatred (ver. 6—13, 19).
{ii] The false accusations (ver. 16—18).

¢ Thus,’ writes the Psalmist, ‘would my evil speakers have it
done unto me. But Thou, Lord God, deal mercifully.’

We have next a refutation of the calumnious charges
(ver. 22—25) ; and lastly, a deprecation of curses, with spe-
cific allusions to the several imprecations, superadded to a

1 See note A, p. 258, ? Sec note B, p. 258
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general prayer (or expression of trust) that the curses may
turn to blessings (ver. 28, 30, 31); the discomfiture of the
enemy being contemplated only as a necessary prelude to
the Psalmist’s deliverance (ver. 29).

V. Comparison of ver. 16—18, with 22—23.

1. They say that I remembered not to shew mercy ; but
persecuted the afflicted and needy to the last extremity, But
it is I that am afflicted and needy,; my heart is wounded
within me: I go hence like the shadow that declineth; I
am shaken off like a grasshopper.

2. They say that I revelled in oppression: that cursing
was as water to my thirsty soul; as marrow and fazness to
my bones. Alas! my knees are frail through abstinence :
my flesh is dried up for want of fatness. Far from being the
lordly contemner of others, I am a reproach, and an object of
derision to them.

The Prayer-Book rendering of ver. 16, 17, is, indeed,

¢ His delight was in cursing, and it shall happen unto him:
he loved not blessing, therefore shall it be far from him. He
clothed himself with cursing, like as with a raiment: and it
shall come into his bowels like water, and like oil into his
bones.’

But (a) all the verbs must be rendered in the same tense,
thus: ‘He loved cursing, and it came unto him. He delighted
not in blessing, and it stood aloof from him: &c. &c.’

And (&) the received explanations of the similes, ‘like
water,’ ‘like oil,’ are scarcely accordant with the certain well-
known biblical usages. Water is more commonly the symbol
of something delicious ; and 02/ is used in a good sense, even
in such expressions as, ‘smoother than oil,” applied to the
words of the wicked ; for it is the attractiveness of the words
which is there described. In Job xv. 16, it is said: * How
much more abominable and filthy is man, which drinketh
iniquity like water? 7.¢. with delight, and greedily. And again,
in Job xxxiv. 7: ‘What man is like Job, who drinketh up
scorning like water 2’ With the clause, ‘and like oil into his
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bones ;" may be compared, Prov. iii. 7, 8; xv. 30; and, by way
of contrast, Prov. xvii. 22: ‘Be not wise in thine own eyes;
fear the Lord, and depart from evil. It shall be health to
thy navel, and marrow to thy bones.” ‘The light of the eyes
rejoiceth the heart: and a good report maketh the bones fat,’
‘A merry heart doeth good like a medicine: but a broken
spirit drieth the bones.” See too Ps, Ixxiii. 6, 7, 10,

V1. Comparison of ver. 6—15, 19, 20, with 26—31.

In ver. 20 it is said, with reference to the preceding curses:
¢ This is the reward of mine adversaries from the Lord; and
in ver. 27, by way of contrast : ‘Let them know that zkis [7.e.
this salvation'] is Thy hand. Though they curse, yet bless
Thou.! Instead of an early grave, desolation, and oblivion,
grant me to praise Thee among the multitude. Leave me not
comfortless, but give me the comfort of Thy grace (ver. 12, 21).
Appoint thou no wicked one to have charge over me. Let
God, not Satan, stand at my right hand.

VII. To recapitulate some of the chief arguments in
favour of this transference of the imprecations :

1. Itis at least as natural, grammatically, to assngn ver. 6
&c. to the Psalmist's enemies as to himself.

‘2. The persistent use of the singular, ‘over Aim, &c. &c.
is thus explained ; whereas, according to the more commonly
received theories, there is some difficulty in accounting for it.
In certain cases indeed, and those not rare, a collective or
distributive singular may replace a plural ; but such substitu-
tions are not made altogether at random. In the present
instance, although it is not affirmed that the singular is in-
capable of being explained in accordance with the usual hypo-
thesis; it may be said that its explanation is less easy when
that hypothesis is retained, than when it is rejected.

3. The verse (20) wherein lies almost the only difficulty
in the way of accepting the view here adopted, is found upon
examination to depend for its emphasis upon a contrast be-

1 Aben Ezra. Kimchi.
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tween the animus of the Psalmist’s adversaries, and the mercy
of the LORD. Moreover, it describes those adversaries in
express terms as speakers of evil, which makes it more natural
to attribute the preceding curses to them, than to one who
was all ‘ prayer.’

4. Lastly, not only are violent transitions in tone and
feeling thus avoided, but an intricate antistrophic correspond-
ence is developed. After some prefatory verses, come specifi-
cations of

(@ The words of hatred.
(6) The false charges.

Next in order (ver. 20, &c.) there is a contrast between
‘mine adversaries,” and ‘Thou, God the LORD."...Then follow,

in inverse order,

(8) An answer to the false charges.
(a) A deprecation of the curses.’

The concluding prayer corresponds to the initial curses;
and, in general, (a) to (@), and (8) to (§) ; while at the turning
point of the Psalm (as it may be called), to ver. 20 corresponds
ver. 21.

VIII. St Pcter's citation from Psalms lyix; cix.

In Acts i. 16, &c. we read that ‘in those days Peter
stood up in the midst of the disciples, and said . .. Men and
brethren, this Scripture must needs have been fulfilled?,
which the Holy Ghost by the mouth of David spake before
concerning Judas, which was guide to them that took Jesus.
For he was numbered with us, and had obtained part of this
ministry. Now this man purchased a field with the reward
of iniquity; and falling headlong, he burst asunder in the
midst, and all his bowels gushed out. And it was known unto
all the dwellers at Jerusalem; insomuch as that field is called
in their proper tongue, Aceldama, that is to say, The field of
blood. For it is written in the book of Psalms, Let his habita-

1 Be wAnpuldivac.
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tion be desolate, and let no man dwell therein: and his bishop-
ric let another take. Wherefore of these men which have
companied with us all the time that the Lord Jesus went in
and out among us, beginning from the baptism o’ Jchn, unto
that same day that He was taken up from us, must one be
ordained to be a witness with us of His resurrection.’

1. There is a difficulty in explaining the import of ér, in
the clause: ¢ For he was numbered with us.” Some commen-
tators have resorted to the expedient of rendering it, althongh.
The Scripture must needs have been fulfilled in Judas, although
he was among the chosen twelve.

2. Dr Wordsworth writes as follows : v

41e.] Because he was their 68rryos, or leader ; because, being
one of us, ‘he knew the place’ (Joh. xviii. 2) where, and the
time when, He might be taken: and decause it had been pro-
phesied that one of His familiar friends should betray Christ
(Ps. xli. g).

3. ‘There may be,’ writes Dean Alford, ‘an ellipse :—
guide to them that took Fesus: but this was not his only cha-
racter—; or the ér¢ may have reference to the substance of
the prophecy, and serve to explain, 5 éravhes avrod, and 1
émwonorrn avrod.” This last view leads to a plausible explana-
tion, if the ér¢ be taken as explanatory, not of wAnpwbijvas Tiv
ypapny, but of wpoetwev T8 mvedpa 1o dyov. How, it may be ask-
ed, come the words cited to be applied to Judas? of whom, at
first sight, they seem to make no mention. It might, indeed,
be said that St Peter’s application of them is a sufficient answer
to the enquiry; but, the allusion to Judas, independently of
Apostolic authority, being by no means obvious, it might
have been expected that St Peter—arguing for instant
action, and speaking to be understood—would explain the
words cited, where ambiguous, and remove the difficulties,
which to his hearers might appear to beset his application
of those words. Nor does such an expectation rest upon
mere surmise. In the following chapter of the Acts, another
address by the same Apostle is recorded ; and therein he is
carcful to explain in what way it comes to pass that a certain
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Psalm (xvi) from which he quotes is applicable to the Messiah.
“The patriarch David being dead and buried, his words:
Neither wilt THOU suffer Thine holy one . . .; were unfulfilled
in him, &c.;’ and hence, they are to be applied to Christ
In like manner, we may, perhaps, explain the clause, oT¢ xaTy-
pibunuévos v xrA. How is ‘this Scripture’ applicable to
Judas? Because (67), by being numbered with us, he came
into possession of an émwxom). ‘Ratio, sub qua Judas hic
memoratur, quia habuerat munus.

4. How, again, is édet mA\npwBijvas to be understood ?

Perhaps its prima facie meaning would be, that ‘this

Scripture’ ought to -have been® fulfilled, but was not—* éec

dicitur de eo quod fieri dedet, nec tamen fit®’ But there is
a reading 8ei, for &de, which is not indeed comparable with
the received reading in weight of MS. authority, but leads to
an explanation which is in some respects simpler than that of
&er mAnpwlivar. If et were the original reading, it would
be easy to account for the change into &de:, as brought about
by assimilation to the construction of Luke xxiv. 26 ; where
our Lord, conversing with the two disciples on their way
to Emmaus, demands, whether Christ ought not to have suffer-
ed ? ovyi TabTa &ew walbely Tov XpiaTov ;

5. Before proceeding to apply the foregoing variation, it
should be remarked, that the Citation from the sixty-ninth
Psalm is in the singular, whereas the original is plural: ‘Let
their habitation be desolate, &c.” It might occur to the com-
mentator that perhaps, the Apostle here cites in its primitive
form a passage which in the present Hebrew text is corrupt:
but there is no ground for the surmise that the Hebrew text
errs as regards the p/ural which it exhibits; for, whatever view
of Citations generally, and of their relations to the original
passages, be adopted, this same passage is cited again, viz.
by St Paul in his Epistle to the Romans®, and the plural (as

1 See p. 148. ferent. See Luke xxii. 7.

2 3et g€ obv Balelr (Matt. xxv. 27): 3 Thin is very frequently implied.
et py dvdyesfar (Acts xxvii. 21). But see Joh. iv. 4. Winer,
With relative sentences the case is dif- ¢ See § vI. p. 238,
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in the Hebrew) there occurs. We may assume then, that
St Peter has substituted the singular for the. plural, on some
principle of adaptation, which remains to be determined.
One solution of the difficulty presented is, that the words cited,
not without modification, from the sixty-ninth Psalm, are
but preparatory to the words next cited, viz. from the
hundred-and-ninth Psalm: ¢ His bishopric let another take’
On the assumption, that these last words are the ckaracteristic
of St Peter’s citation, the argument may be stated as below.

The Ordination of St Matthias.

‘ That the disciples should have proceeded to this election
after the departure of Christ, and before the coming of the
Holy Spirit, is a proof that in the interval they felt no sense
of desertion, no want of guidance for their own internal eco-
nomy.” This remark of Mr Humphry contains a clew to the
right understanding of St Peter’s first address. The disciples,
not yet ‘endued with power from on high,’ might well shrink
from the grave responsibility of choosing a successor to fill up
the number of THE TWELVE. The Apostle's advice is to
proceed at once with a task from which they would fain draw
back, and he urges, accordingly, as the most potent of incen-
tives, that ‘ the Scripture must be fulfilled'; 8¢t mAnpw8ivas Ty
ypadnv. The argument is not without its parallels, The
Apostle contends a priori for a certain course of action, be-
cause the Scriptures must needs be fulfilled: so, JESUS had
addressed them a priori: ‘How then shall the Scriptures be
fulfilled that so it must be?’ (Matt. xxvi. 54:) Attention is
arrested by St Peter's opening words: their explanation fol-
lows. What saith the Scripture on this matter? It has indeed
an application to Judas, seeing that ‘he was numbered with
us® &c.! from that estate he has fallen: the divine decree is
AafBoc érepos, ‘his bishopric et another take’ This being the
case, there must needs be chosen one to take his place, and

1 *1t behoueth that the Scripture be fillid." Widif.
? Compare Ps, xli. g.

17
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witness with us to the Lord's Resurrection'. The argument
at once prevails: they choose out two: and the lot falls upon
Matthias.

NOTES ON CHAPTER XIIL

A. ‘Is xl. ro—his reward and the recompense of his work]
That is, the reward and the recompense which he bestows, and
which he will pay to his faithful servants: this he has ready at hand
with him, and holds it out before him, to encourage those who trust
in him, and wait for him.’ Zowth.

B. To the same eftect Green, Keate, Partridge and others.

1. Sykes, Epistle lo the Hebrews, Introduction, p. xxxii:—

‘ Psalm cix.] Take this Psalm as containing a recital of the curses
and imprecations of very slanderous men against the Psalmist himself,
from ver, s5th to the zoth, and all is clear. David says, ver. 3, that they
compassed him about with words of hatred ; and, ver. 2, the mouth
of the wicked and the mouth of the deceitful are opened against him,
They have spoken against me with a lying tongue. And when he
had urged his love and good actions to these enemies of his, ver. 4,
5, then follow the evil wishes they expressed against him to ver. zo,
And at length, ver. 27, he says, Let them curse, but bless thou.’

2. Kennicott, Remarks on Select Passages in the Old Testament :—

‘Psalm cix] ‘The thanksgiving of an innocent man, against
whom an accusation had been brought by his adversaries for some
capital crime, and whose ruin was thought so certain, that they
already began to triumph over him as if condemned; when, by some
remarkable interposition, his innocence is made to appear, the falsity
of the accusation is manifested, and his adversaries are clothed with
shame and disgrace.

! Compare 30 s\qpwdivas, et olv pdprupa yeréolar (ver. 16, 21, 23); Naférw,
Aafeiv (ver. 20, 21).
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‘ver. 5] I render with the Arab. version, imprecali suni, Arab.
DD or DWW, flagitavit. This rendering makes the Psalm consistent ;
the curses being put in the mouth of the enemies of the Psalmist, to
whom they certainly belong.

‘ver. zo] The literal rendering is, Aec est actio adversariorum
meorum apud Jehovam. For FDYPD signifies actio, molimen. This is
the subject-matter of their prayer.’

[Another rendering may be proposed for consideration. If, ¢ from
the Lord, could mean, ¢ with the Lord’s permission,’ then ver. 20
might signify: ¢ This, God willing, is the reward of my adversaries...’
i. e. This would be their award, if He permitted.]

3. Dr Sykes was answered by Dr Randolph, who lays chief
stress upon the exigencies of ver. 20, but does not allude to any such
proposed interpretation thereof as that adopted by Mendelssohn
(p. 247, note), and in the text of the present Chapter:

4. Mr Perowne, who adopts the more usual explanation, writes
on the Imprecatory Psalms :—

¢ An uninstructed fastidiousness, it is well known, has made many
persons recoil from reading these Psalms at all. Many have found
their lips falter when they have been called to join in using them in
the congregation, and have either uttered them with bated breath and
doubting heart, or have interpreted them in a sense widely at vari-
ance with the letter...But after all, whatever may be said of particular
passages, the general tone which runs through the two covenants is
unquestionably different, To deny this is not to honour Moses, but
to dishonour Christ (Matt. v. 43, xix. 8). On the other hand, we
must not forget that these imprecations are not the passionate long-
ing for personal revenge: the singer undoubtedly sees in his enemies
the enemies of God and His Church. They that are not with him
are against God. And because the zeal of God's house even con-
sumes him, he prays that all the doers of iniquity may be rooted out.
The indignation therefore is righteous, though it may appear to us
wrongly directed, or excessive in its utterance.’
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