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CHAPTER XIIL

Christian and Fewish Ethics.

Lev. xix. 18 ; Deut. vi. 5; Matt. xxii. 37—4o.

SOME special imprecatory passages having been considered
in preceding sections, it is still to be sought, in what way the
varied (though individually less striking) denunciations which
are found elsewhere in the Old Testament, and may be said
to pervade the Psalter, are to be reconciled with the forgiving
spirit of the Gospel and the counsels of CHRIST. Do they
indicate, as many affirm, a contrariety of principle between
the Gospel and the Law? or do the two agree essentially, and
differ only in phase; the one presenting certain principles in
their most elementary form; the other exhibiting a later and
continuous development of the same?

I. Comparisons of Old and New Testament Language.

1. The imprecations which abound in the Psalms would
doubtless seem, for the most part, out of place, if transferred
to the pages of a Gospel, or an Apostolic Epistle. This
might be said, e. g. of such passages as:—‘ Lead me, O Lord,
in Thy righteousness because of mine enemies; make Thy
way straight before my face... Destroy Thou them, O God;
let them fall by their own counsels; cast them out in the
multitude of their transgressions; for they have rebelled
against Thee’ (Ps. v. 8, 10). ‘Give them according to their
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deeds, and according to the wickedness of their endeavours:
give them after the work of their hands; render to them their
desert. Because they regard not the works of the LORD, nor
the operation of His hands, He shall destroy them, and not
build them up’ (xxviii. 4, 5). ‘Let me not be ashamed, O
LorD: for I have called upon Thee: let the wicked be
ashamed, and let them be silent in the grave. Let the lying
lips be put to silence; which speak grievous things proudly
and contemptuously against the righteous’ (xxxi. 17, 18).
‘Let them be confounded and put to shame that seek after
my soul: let them be turned back and brought to confusion
that devise my hurt. Let them be as chaff before the wind:
and let the angel of the LORD chase them. Let their way be
dark and slippery; and let the angel of the LORD persecute
them. For without cause have they hid for me their net in
a pit, which without cause they have digged for my soul’
(xxxv. 4—7). “Let them be ashamed and confounded toge-
ther that seek after my soul to destroy it; let them be driven
backward and put to shame that wish me evil. Let them be
desolate for a reward of their shame that say unto me, Aha,
aha’ (xl. 14, 15). ‘But Thou, O LORD, be merciful unto me,
and raise me up, that I may requite them. By this I know
that Thou favourest me, because mine enemy doth not
triumph over me’ (xli. 10, 11).

2. But, on the other hand, there are passages comparable
with these in the New Testament itself. Thus (not to men-
tion our Lord’s denunciations of the scribes and Pharisees, in
Matt. xxiii) we may instance St Paul's words: ‘Alexander
the coppersmith did me much evil: the LORD reward him
according to his works’ (2 Tim. iv. 14). Here amoddoes
should perhaps be rendered as a simple future, and not opta-
tively. But the variation thus introduced is less important
than such variations are sometimes thought to be; for the
optative rendering would represent the Apostle as desiring
that such and such a retribution might overtake the gain-
sayer; while, with the simple future, he would seem to con-
template the like issue as one to be desired. In any case,
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St Paul's words may be compared with those denuncia-
tory passages in the Psalms which are to the same extent
ambiguous, and may even be set down as, not improbably,
a free citation of Ps. xxviii. 4: 86¢ avrois katd Ta épya adrdv.
The denunciatory expressions in the New Testament may be
comparatively few; but the occurrence of even one would
indicate either the recognition, in Christian theology, of prin-
ciples in harmony with the severity of the former Dispensa-
tion; or a departure, under special circumstances, from the
general law of Christ, which would require explanation, and
might give rise to the conjecture that, in the Old Testament
also, special considerations may be adducible in explanation
of imprecatory passages.

3. That the difference in this matter between the Old
Testament and the New is not one of principle, is further
shewn by direct statements in the former, which are in com-
plete harmony with the forgiving spirit of the latter. Thus,
the Book of Proverbs dissuades from unseemly exultation
over a fallen enemy, declaring it hateful in the sight of God:
‘Rejoice not when thine enemy falleth, and let not thine
heart be glad when he stumbleth, lest the LORD see it, and it
displease Him, and He turn away His wrath from him’ (Prov.

xxiv. 17, 18). So in Job xxxi. 29, 30: ‘If I rejoiced at the

destruction of him that hated me, or lifted up myself when
evil found him: Neither have I suffered my mouth to sin by
wishing a curse to his soul’ Again: ‘Thou shalt not hate
thy brother in thine heart: thou shalt in any wise rebuke thy
neighbour, and not suffer sin in him. Thou shalt not avenge,
nor bear any grudge against the children of thy people, but
thou shalt love thy neighbour as thyself: I am the LORD' (Lev.
xix. 17, 18). In Deut. xxxii. 35, JEHOVAH speaks: ‘ To Me
belongeth vengeance, and recompense; their foot shall slide
in due time: for the day of their calamity is at hand, and the
things that shall come upon them make haste’ The first
part of this verse is quoted, in Heb. x. 30, as predictive of
Divine retribution to such as have ‘done despite unto the
Spirit of grace, ‘For we know Him that hath said, Vengeance
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belongeth unto Me, I will vecompense, saith the LORD., And
again, The Lord shall judge His people (Ps. cxxxv. 14). It is
a fearful thing to fall into the hands of the living God. But
in Rom. xii. 19, the same passage from Deuteronomy is cited
as a dissuasive from vindictiveness: ‘If it be possible, as
much as lieth in you, live peaceably with all men. Dearly
beloved, avenge not yourselves, but rather give place unto
wrath: for it is written, Vengeance is mine, I will repay, saith
the Lord” The Law then contains the Gospel teaching; the
Gospel illustrates the practice of the Law. What is the rela-
tion of the doctrine to the practice? How is Christian cha-
rity to be reconciled with legal severity ?

II. An Interpretation of Rom. xii. 20, 21, Prov. xxv. 21, 22,

A solution of the difficulty above propounded is contained
in the vexed passage: ‘Therefore, if thine enemy hunger,
feed him; if he thirst give him drink: for in so doing thou
shalt heap coals of fire on his head. Be not overcome of evil,
but overcome evil with good’ (Rom. xii. 20, 21). Bishop
Patrick remarks, not quite conclusively, upon the coals of fire,
&c.: ‘If he have the least spark of goodness in him, it will
work a change in his mind, and make him throw off all his
enmities ; or, if it have the contrary effect, he shall have so
much the sorer punishment, and thou shalt not lose thy
reward, which the Lord himself shall give thee” Dean Alford
thus states the case: ‘The expression dvfpaxas mvpds occurs
repeatedly in Ps. xviii, of the Divine punitive judgments.
Can those be meant here? Clearly not, in their bare literal
sense. For however true it may be that ingratitude will add
to the enemy’s list of crimes, and so subject him more to
God's punitive judgment, it is impossible that to éring this
about should be set as a precept, or a desirable thing among
Christians. Again, can the expression be meant of the glow
and burn of shame which would accompany, even in the case
of a profane person, the receiving of benefits from an enemy?
This may be meant; but it is not probable, as not sufficing
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for the majesty of the subject. Merely to make arn enemy
ashamed of himself, can hardly be upheld as a motive for
action. I understand the words, For in this doing, you will
be taking the most effectual vengeance; as effectual as if you
heaped coals of fire on his head.,” Although the above seems
on the whole unsatisfactory, yet 2 /ecap coals of fire, &c., is
most naturally taken as expressive of vengeance and destruc-
tion, as e. g, in Ps. xi. 6: ‘Upon the wicked He shall rain
snares, fire and brimstone, and an horrible tempest: this shall
be the portion of their cup.” Hence, it is not likely that *the
expression is used in a good sense,” as some think, and as the
following remarks of Dr Macknight express: ¢ The metaphor,
writes this commentator, ‘is supposed to be taken from the
melting of metals, by covering the ore with burning coals.
This being understood, the meaning will be, In so doing, thou
wilt mollify thine enemy, and bring him to a good temper.
This no doubt is the best method of treating enemies. For it
belongs to God to punish the injurious, but to the injured to
overcome them, by returning good for evil’ Augustine con-
cludes: ‘ut intelligas, carbones ignis esse urentes pcenitentize
gemitus, quibus superbia sanatur ejus, qui dolet se inimicum
fuisse hominis, a quo ejus miseri® subvenitur.’

There is, however, another way of explaining the difficult
verse in question, which allows its most natural meaning to
the phraseology employed. To heap coals of fire upon an
enemy, would imply an uncompromising enmity, not to be
satisfied by anything less than the extermination of the foe.
In some sense, the Christian is supposed to desire such a
consummation, and is encouraged in the attempt to compass
it: nor does any difficulty arise in reconciling this with such
precepts as, ‘ Love your enemies,’ if it be remembered that
the latter are plain practical directions for the conduct of life,
while the verse under discussion deals more directly with first
principles and the nature of things. In it the word ‘enemy’
stands, in part, as an abstraction, and signifies rather enmity
and antagonism, than the individual in whom the enmity
resides. The Christian may, or must, desire to root out the
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enmity; and when this is done, the enemy, gua enemy, will
have been destroyed. The individual (never himself the
object of hatred) remains, but the enemy has disappeared,
and his place knows him no more: he who was an enemy
before, has, gua enemy, passed out of being; a deadly ven-
geance has been exacted; coals of fire have been heaped upon
his head. Or, to put the case rather differently: The word
enemy symbolizes the complex notion of a person in relation
with certain qualities not inherent; and when that relation-
ship comes to an end, then, by its dissolution, the complex
being, ‘enemy,’ is ipso facto destroyed. Not unlike, from one
point of view, is the case of an 7do/, which *is nothing in the
world.” The essence of an #do/ is an imaginary relationship
between . g. “a stock of a tree’ and certain qualities; and the
idol is gpso facto destroyed when the worshipper’s regard for
that ‘stock of a tree’ has vanished. Conversely, the idol is
not necessarily destroyed by the burning of the ‘stock,’ seeing
that the false idea of it may still remain: and, in like manner,
an ‘enemy’ is not annihilated by the physical destruction of a
person hated, unless the idea of the enemy then vanishes.
But even thus, if the enmity does indeed cease with the death
of the enemy, his physical destruction will but have induced
a change of mind in the survivor (which might have been
effected by some other means), and will not have contributed
in any direct way to the destruction of the ‘enemy.’ In
popular language, o 2ill an enemy, is to kill a person, whether
or no the idea of enmity survives; but, strictly speaking, the
destruction of an enemy can be effected only by the eradica-
tion of enmity; a process which stands in no direct relation
to the physical destruction of an opponent’. St Paul, fol-
lowing the Parcemiast, is 7of using popular language, when he
affirms that, to succour a distressed enemy is to heap coals of -
fire upon his head. '

1 St Paul contemplates a destruction of enemies, which is a reversal of the
process of making enemies,
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III. On the Christian duty of Forgiveness.

There are some confused popular notions on the subject
of the Christian duty of forgiving enemies, which take their
rise from the assumption that there is some inherent virtue in
an unprincipled mercy, and that charity should be cognisant
of no distinction between light and darkness. But WHY are
we 1o forgive our enemies ¢

I. Charity, taking the form of compromise, is a condition
of imperfection : for in an ideal state of existence which shews
things as they are, there is no room for charity which ¢think-
eth no evil, and for the nice adjustment of essential contrarie-
ties. Right must enter upon the contest without misgiving,
and engage in a war of extermination with wrong absolute and
irreclaimable. And such must be our mode of representation,
when the principles and workings of good and evil are to be set
forth as abstractions, though in a concrete form. But in
actual life we find none absolutely good, and none whom we
can declare absolutely and irreclaimably bad; and hence,
precepts for guidance in practical affairs may differ conspicu-
ously from such as relate to abstract good and evil, and pre-
suppose an ideal state of things. Christian Charity, hoping
all things, allows for the existence of latent good, and has
faith in a Divine Power which can reclaim those in whom evil
most preponderates: but if the Christian’s enemies were ab-
solutely evil, and known of a certainty to be incapable of
amendment, his rightful attitude would be one of uncom-
promising hostility, and there would be no place for the in-
junction: ‘ Love your enemies.’

2. Not to desire the discomfiture of an enemy is contrary
fo nature. The Apostle, granting this, and making it the
groundwork of his argument, shews what is the most efficacious
weapon that can be employed: the benignant treatment of
an enemy is the readiest way to overcome him: ‘In so doing
thou shalt heap coals of fire on his head. Be not overcome
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of evil, but overcome evil with good;’ 7.e. perhaps: ‘I say
not, that you should yield and allow yourselves to be over-
come by evil; but rather that you should resist and overcome
it; and that, by the most potent weapon, good! The Psalm-
ist takes it as evidence of God's favour towards him, that
‘mine enemy doth not triumph over me; CHRIST himself
by His passivity and non-resistance evinces no desire that His
enemies may triumph over Him, nor indifference as to the
issue of their antagonism: in a word, wherever the mutual
relations of persons and things can be symbolized under the
form of a contest, the desire to discomfit one’s enemy must of
necessity enter as one element into the representation.

IV. Distinction between practical and ideal Ethics.

It has been remarked above, that our Lord’s practical
precepts are, in some cases, unsuited for an ideal state of
things ; and it follows as a natural consequence, that represen-
tations which presuppose such an ideal state may be prima
Jacie at variance with, while yet not actually opposed to, the
doctrine of CHRIST. The Psalmists being for the most part
conversant with an ideal condition of affairs, the above remark
is applicable to their compositions. The characters which
they introduce are, in certain cases, absolutely good, or abso-
lutely evil: they depict sin, truth, purity, ungodliness, &c. in
the abstract : the Psalmist, if not an embodiment of righteous-
ness, is at least on the side of right, the object of Jehovah's
care, calling to Him for aid: his enemies are ‘the wicked,’
‘the workers of iniquity,” ‘the blasphemer ;' and hence, it is
only natural that a Psalmist should pray, not for, but agains?,
his enemies, and that he should desire their destruction ; see-
ing that they are regarded as embodiments of evil, and are
not thought of as capable of amendment.

Again, the figure of a contest being presupposed, it is
scarcely necessary to remark, that the success of one implies
the discomfiture of another; and that in the description of a
battle it is, so to say, immaterial from which point of view the
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issue is regarded. It has been thought however that the
directness with which the Psalmists contemplate the destruc-
tion of their enemies is out of harmony with the Christian
spirit, which would choose rather to dwell upon the victory of
faith, and to cast into the back-ground the implied defeat of
the opposing powers of evil. It has been thought too, that if
the latter is to be dwelt upon at all, it should be with less of
detail than the Psalms exhibit. (4) As a practical answer to
the former of these two objections, it may be urged that the
discomfiture of enemies is prayed for, in no unchristian sense,
in our National Anthem:

Scatter her enemies,

And make them fall:

and in A Prayer for the Queern's Majesty : ‘ strengthen her that
she may vanquish and overcome all her enemies.’ () But
the objections to certain imprecations in the Psalms may be
said to spring almost entirely from their particularity and
detail. Is not this at least at variance with the tenour of
Christian teaching ? The answer to this is obvious. The thing
objected to is essential to the completeness of the broad
concrete representations of Hebrew poetry, which are very far
removed from euphemistic abstractions of modern phraseology;
and not only so, but parallel representations are found in the
work of a Christian Apostle, which concludes the Canon.

V. The Curse of Babylon, Ps. cxzxvii. 8; Rev. xviii, 6.

Of all denunciatory passages in the Psalms not as yet
specially considered, the most striking is the curse of Babylon
in Ps. cxxxvii. 8, 9: ‘O daughter of Babylon, who art to be
destroyed ; happy shall he be that rewardeth thee as thou
hast served us. Happy shall he be that taketh and dasheth
thy little ones against the stones’ Whatever the true expla-
nation of the difficulty which the foregoing passage raises, it
may be remarked that the Apocalypse contains passages
which may well be compared with it. The description of the
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fall of Babylon in Rev. xviii. is cast in the Old Testament
mould, and borrows one of its expressions from the Psalm in
question :—* Reward her even as she rewarded you' (Ps.
cxxxvii. 8), and double unto her double according to her
works : in the cup which she hath filled fill to her double. How
much she hath glorified herself, and lived deliciously, so much
torment and sorrow give her: for she saith in her heart, I sit
aqueen, and am no widow, and shall see no sorrow. Therefore
shall her plagues come in one day, death, and mourning [drexvia
xal ympeia, Is. xlvii. 9], and famine ; and she shall be utterly
burned with fire: for strong is the Lord who judgeth her...
Rejoice over her, thou heaven, and ye holy apostles and
prophets; for God hath avenged you on her’ As regards
sustained severity of tone, the passage of which this forms
a part can scarcely be said to fall short of ‘the varied, de-
liberate, carefully constructed, detailed anathemas of the
Psalms.’

V1. Te Psalms, being poetical, are to be interpreted non-natu-
rally.

1. The opinion that the Psalmists’ denunciations were
directed against their spiritual enemies has béen maintained
by some as the means of accounting for the semblance of
vindictiveness which attaches itself to some of them: but on
the other hand this explanation has been characterized as
non-natural, and on that account to be rejected. Advocates
of the theory in question (which is at least plausible) have
sometimes indeed exaggerated its non-naturalness, by taking
the characters introduced in the Psalms for more complete
abstractions than they are, and neglecting the natural element
altogether. For David, contemplating the destruction of his
enemies, is not a mere abstraction ; though, on the other hand,
to his natural feelings he superadds the consciousness that he
is the favoured of Jehovah: ¢ The Lord is on my side.’ ‘ Zion,’

! The original, n‘m;w '1‘>\DJ DR rewarded us), illustrates the use of the
V2 (Thy reward wherewith thou hast genitive in Ps. cix. 20. See p. 250,
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again, is not the advanced abstraction of a later age but the
Psalmist speaks of it with the feelings of a patriot, yet all this
notwithstanding, he feels, at the same time, that it is the
Holy City'. The descriptions in the Psalter are something
more than natural, even if not altogether spiritual; and, being
moreover poetical and ideal, they are to be compared with
the Apocalyptic Vision, rather than contrasted with the
Sermon on the Mount. To characterize an interpretation of
a poetical passage as non-natural is not always to condemn it,
for such interpretations are, in many cases, plainly necessary,
and to admit none but such as are natural would lead ofttimes
to ludicrous results.

2. It has been urged above that the Psalms are to be
treated as poetical and ideal, and their interpretation, especi-
ally as regards some imprecatory passages, to be modified
accordingly. All this notwithstanding, it may be, that those
who used the Psalter, in a manner misapplied it; and that,
through faulty and restricted notions of God’s purpose, and a
wrong estimate e.g. of the place of the literal Zion in the
Divine economy. This consideration, be it remarked, is an
important element in the distinction between the Ethics of
Christianity and the Ethics of Judaism.

VIL. Representative Characters described in the Psalms.

A recent commentator thus sets forth the difficulty pre-
sented by the Old Testament imprecations :—

‘Now the real source of the difficulty lies in our not ob-
serving and bearing in mind the essential difference between
the Old Testament and the New. The older dispensation
was in every sense a sterner one than the new. The spirit of
Elias, though not an evil spirit, was not the spirit of Christ

1 It is a part of the Hebrew style to  stood their suprasensual counterparts.
express spiritual ideas by types, Thus It is hard to assign limits to the masura/
in Rev. ii. 20, an evil principle is de- and the spiritmal in the conceptions
nounced under the name of Jezebel.  which such typifications suggested to a
So, by Zion and Babylon are under- Jew.
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(Luke ix. 55). “The Son of Man came not to destroy men’s
lives, but to save them.” And through Him His disciples
were made partakers of the same spirit. But this was not the
spirit of the older economy'. The Jewish nation had been
trained in a sterner school. It had been steeled and hard-
ened by the discipline which had pledged it to a war of
extermination with idolaters, and however necessary such a
discipline might be, it would not tend to foster the gentler
virtues; it is conceivable how even a righteous man, under it,
feeling it to be his bounden duty to root out evil wherever he
saw it, and identifying, as ke did, his own enemies with the
enemies of Jehovah, might use language which to us appears
unnecessarily vindictive. To men so trained and taught,
what we call “religious toleration,” was a thing not only
wrong, but absolutely inconceivable®.’

So far, however, as a righteous man identifies ‘his own
enemies with the enemies of Jehovah,” and has no misgiving
about the accuracy of his estimate; it is clearly incumbent
upon him to dismiss the thought of compromise and tolera-
tion ; nor do even extreme measures render him amenable to
the charge of unnecessary vindictiveness. But a more enlight-
ened view of things, and a clearer insight into the failings and
the capacities of man’s moral nature, shews the necessity for
that toleration (with a view to amendment) which Christianity
enjoins. Christianity, no less than Judaism, is ‘pledged to a
war of extermination with idolaters,” and with every kind of
evil: but the former differs as regards its mode of warfare
from the latter ; inasmuch as it has a clearer insight into the
complexities of human character, and the difference between
the sinner and his sin. ‘Resist, be not overcome by, evil,’
is their common teaching ; but the former counsels the more
excellent way. Charity (it proclaims) is the most effectual
disintegrant, whereby the evil may be separated from the
good.

! Psalms Ixix, cix, cxxxvii have be regarded as capable of a New Testa-
been thought plain proofs of ‘the essen-  ment application.
tial difference &c.’ But, as cited by 2 Perowne, on Ps. xxxv. 212.
SS. Peter, Paul, and John, they must
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VIIL. The Growth of Charity.

There are two ways in which knowledge may affect con-
duct, and contribute to that charitableness which Christianity
requires.

1. The Psalter is adapted to an ideal and absolute state
of things, and its language is such as we recognize as appro-
priate, when spiritual things and the final separation of good
and evil are contemplated. It has indeed been urged, that
their comparative ignorance of all that related to the future
state and the workings therein of the Divine judgements, led
the Psalmists to desire, and express a longing-for, the temporal
destruction of the wicked. Thus, Mr Perowne :—* Once more,
the very fact that a dark cloud hid God's judgment in the
world to come from the view of the Old Testament saints,
may be alleged in excuse of this their desire to see Him take
vengeance on His enemies here. How deeply the problem
of God’s righteousness exercised their minds, is abundantly
evident from numerous places in the Psalms. They longed
to see that righteousness manifested. It could be manifested,
they thought, only in the evident exaltation of the righteous,
and the evident destruction of the wicked here’ They used
temporal imagery to express the spiritual idea of the Divine
judgements, and exhibited the working of those judgements in
time, rather than in eternity. Hence must arise an apparent
(but not real) contrariety of principle between the Old Dis-
pensation and the New; for Christian Charity, as in the
parable of the Tares, contemplates a final separation between
good and evil, and tolerates the admixture of evil in time,
only that it may the more effectually, and without injury to
the good, be cast away in eternity. This would seem to
contribute somewhat to the understanding of the Psalmists’
frame of mind; or, if so much be not granted, it at least
justifies the Christian use and application of certain passages
objected to. Many other passages in the Psalter, such as
those which portray the peaceful issue of righteousness, are
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expressed in terms strictly applicable only to the life in the
flesh ; and are yet more broadly interpreted by Christians
(and that without hesitation) to the spiritual life. Why
should not certain imprecatory passages be treated likewise ?
It is usual to apply a ‘non-natural’ interpretation to the
former': why not to the latter? But, to conclude, this one
thing will perhaps be granted : that the prospect of a future
retribution tends to induce longsuffering in the present, and
thus Christian Charity is naturally develgped from Legal seve-
rity ; and that, by the clearer Revelation of Divine Truth.

2. It has already been remarked, that, so long as a
Psalmist . g. viewed himself as on the Lord’s side, it was per-
missible, not to say required, that he should use expressions
which may seem ‘ unnecessarily vindictive,’ to those who view
him as other than a representative of truth and righteousness,
and his enemies as neither worse nor better than ordinary
men. It might however be asked, what was the practical
effect of such representations upon the Jewish mind, and
whether exclusive and exaggerated views of their religious .
status were not thereby encouraged; for while in ideal re-
presentations intolerance is a necessity, in life and practice it
is a product of ignorance and prejudice ; seeing that in the one
case good and evil are supposed discernible; while in the
other they are confusedly joined together. In earlier times,
doubtless, if the Jew did not exterminate the idol-worshippers,
their idolatry would have corrupted the Jew; and hence it
was necessary to maintain uncompromisingly certain broad
distinctions, and to sanction intolerance, as a concession to
acknowledged weakness. This fostered, doubtless, a spirit of
exclusiveness, and was directly favourable to that confusion

1 Cp. Ps. xxxvii. 25 : ‘I have been ills, but ¢all things work together for
young, and now am old: yet have I good to them that love Him;” or
not seen the righteous forsaken, nor his  (2) the ideally righteous man is de-
seed begging bread.’” Such passages scribed, and the Psalmist intends only
are not taken to mean, that good men to express that the ultimate lendencies
escape outward ills and privations. One  of virtue are sufficiently indicated by
of two son-natural interpretations must  the course of nature. Compare Pss,
be accepted. Either (r) ills are no  xxxiv. ro; Ixxiii. 25qq.

18
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between positive precepts and negative, which led to the de-
velopment of : ¢ Thou shalt love thy neighbour;’ into: ‘Thou
shalt love thy neighbour, and hate thine enemy.’

3. The ancient precept contained the common_principle
of the old and the new moralities, which differed as regards
the largeness of their interpretations of the one word, ‘ neigh-
bour” The word was an expansive one, interpretable, in the
first instance, in the most restricted sense ; but equally appli-
cable in the broadest sense which increased knowledge and
experience could suggest. As, in the individual, there is a
continuous growth of the affections, through the several
phases, domestic, social, &c.—their sphere widening continu-
ally—so the narrowest interpretation of the precept: ¢ Thou
shalt love #hy neighbour, was historically the undeveloped
form of its Christian acceptation. To interpret it, at any
time, as implying that, ‘thy neighbour only’ was to be loved,
was to reverse its tendency, by importing into it a negative
element from without. The like may be said of other Mo-
- saic precepts which have not passed unchallenged; as, for
example, of that to which our Lord thus refers, by way of
contrast: ‘Ye have heard that it hath been said, An eye for
an eye, and a tooth for a tooth’ (Ex. xxi. 24) : ‘But I say unto
you, That ye resist not evil: but whosoever shall smite thee
on thy right cheek, turn to him the other also’ (Matt. v. 38,
39). It seems, at the first glance, that the Christian principle,
in the matter of retaliation, is here contrasted with that of
Mosaic law; but a distinction drawn above should be once
more applied. CHRIST is giving practical precepts to the
multitude, and teaching them that, whereas by Mosaic law
it was permitted to exact an equivalent for an injury—eye for
eye, tooth for tooth—in the Christian code the spirit of vin-
dictiveness was not recognized, except as evil. Thus there is
the practical difference and contrast, that Moses gave ‘eye
for eye, &c.:’ but not so CHRIST. But in principle there is no
contrast, as St Augustine admirably sets forth. The injunc-
tion was not imposed as an incentive to revenge, but as a
restriction of it: ‘mon fomes sed limes furoris est’ *Who
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would rest content, in a moment of anger, with a mere equi-
valent for injury received ? Do not we see men who have been
but slightly injured, thirsting for the blood of the offender, and
not to be satisfied by anything short of his death? The Ler
Talionis was instituted to limit this extravagant vindictiveness :
‘lex, justum modum figens, pceenam talionis instituit : hoc est
ut qualem quisque intulit injuriam, tale supplicium pendat.’
Moses, then, does not here encourage vindictiveness, but
propounds in an elementary form that same principle of
self-restraint which Christianity develops.

4. The above may suffice to illustrate, how the moral
precepts of our Lord are to be reconciled with the system of
‘the Law and the Prophets,’ of which they are, and indeed
professedly, developments. The Mosaic precepts are to be
interpreted not statically, so to say, but dynamically: not as
fixed and stereotyped results in legislation, but as signs which
register the extent of a still continuing progress: or as special
manifestations of a vital power, in due time to be embodied
in a higher organism. It is easy to gather from examples,
the possibility of reconciling directly opposite courses of
conduct with one and the same principle of action ; the con-
trariety being brought about solely by difference of know-
ledge. There is a zeal according to knowledge, and there is
a zeal not according to knowledge: and the two may lead to
opposite courses of conduct, in persons whose animus and
intention is the same. It is notorious that in common affairs
ignorance is continually prompting men to act in ways in
which but for ignorance they would never have acted ; and,
in particular, that it gives occasion to harsh judgements, and
severities of procedure, which would have been abstained
from if the results of after experience could have been anti-
cipated. Where knowledge fails, ‘ Charity,’ allowing for the
lack of knowledge, ‘thinketh no evil ;' but ‘beareth all things,
believeth all things, hopeth all things, endureth all things’
(1 Cor. xiii. 5, 7).

18—2
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IX. The Originality of Christian E thics.

The old problem of the Originality of Christian Ethies
has been much discussed from age to age, and various solu-
tions of it have been attempted. A full discussion of the
difficulty being here impracticable, it may suffice to call
attention to a few particulars.

1. By our Lord, as by His Apostles, the Old Testament
is referred to as the ground of Christian Ethics. They
make no profession of inventing precepts which are not con-
tained implicitly in the existing code. ‘Think not that I am
come to destroy the law, or the prophets: I am not come to
destroy, but to fulfil’ (Matt. v. 17). And, again, the saying
quoted, almost more than any other practical precept, as
characteristic of our Lord’s teaching, is enforced by the argu-
ment that it is a gathering up of what the Law and the
Prophets contained. ¢ Therefore all things whatsoever ye
would that men should do to you, do ye even so to them': for
this is the law and the prophets’ (Matt. vii. 12). St Paul
uses the same argument, that ‘7z #s written, when he would
enforce the duty of forgiveness, ‘Avenge not yourselves...
Jor it is wrilten, Vengeance is mine; I will repay, saith the
Lord. Therefore if thine enemy hunger, &c’ (Rom. xii.
19, 20). '

2. It might seem that our Lord’s teaching was novel in
respect of its exhibiting the twofold Law of Love as the sum
of Old Testament morality. Thus, in Matt. xxii. 40, Christ
is represented as answering to the iawyer's question: ¢ Thou
shalt love the Lord thy God with all thy heart, and with all
thy soul, and with all thy mind. This is the first and great
commandment. And the second is like unto it, Thou shalt
love thy neighbour as thyself. On these two commandments
kang all the law and the prophets’ But the addition in St
Mark'’s account (xii. 32): ‘Master, Thou hast said the truth ;’

1 See also Luke vi. a1.
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might imply that the answer to that oft-mooted question was
no new one, but rather that which was recognized as true. In
another passage—introductory to the Parable of the Good
Samaritan—*‘a certain Lawyer,’ gives the two command-
ments, 7o love God, and, To love oné's neighbour, as a summary
of the law. He is asked: ‘What is written in the law? how
readest thou?’ And he answers: ‘ Thou shalt love the Lord
thy God with all thy heart, and with all thy soul, and with
all thy strength, and with all thy mind ; and thy neighbour
as thyself’ (Luke x. 26, 27). But the fact that St Paul
grounds this equivalence on reason solely, goes far to prove
that he did not regard the mere statement of it as a charac-
teristic novelty in the Christian scheme. *Love,’ writes the
Apostle, ‘worketh no ill to his neighbour: #erefore love is
the fulfilling of the law"’ (Rom. xiii. 10).

3. A modern advocate of the Talmud has, in the course
of an attractive Article’, enlarged the popularity of a cele-
brated anecdote of Hillel and thereby caused perplexity to
" some, who had been accustomed to set down the supposed
invention by our Lord of the precept already quoted from
Matt. vii. 12, as evidence of the Divine origin of Christianity.
The anecdote referred to runs as follows:—‘One day a
heathen went to Shammai... and asked him mockingly to
convert him to the law while he stood on one leg. The irate
master turned him from his door. He then went to Hillel,
who received him kindly and gave him that reply—since so
widely propagated—Do not unto another what thou wouldest
not have another do unto thee. This is the whole Law, the rest
zs mere commentary®. But without the aid of Talmudic lore,
it may be seen that the substance of Christ’'s precept had
been already expressed; for, shades of difference apart,

1 In Joh. xiii. 34, the words, ‘A  velty: ‘As 7 kave loved you, &c.’
new commandment I give unto you, 3 Quarterly Review, No. 246.
That ye love one another,’ might seem yy qyayn &Y T\Jn‘? “o -1‘;1’1 3
to imply, that the law of mutual love RTVTD TR 51 unn Yo xm

was put forward as new. But the words Buxt. Zex. 1508. Lightfoot, Matt, vii. 12.
following explain wherein lay the no-
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Hillel's saying (the converse of our Lord’s precept) agrees
with Tobit iv. 15: ‘Do that to no man, whick thowu Aatcst’
It should be noticed, however, that, whereas the saying of
Hillel, as above rendered, is couched in the familiar phrase-
ology of the Gospels, its more literal rendering :  7/hat whick
is hateful to thyself do not to thy neighbour,’ would bring it
into a very exact coincidence with the saying in Tobit, 3
puoets pndevi moumops. But suffice it to remark, that the
English reader may find in our Authorized Version of the
Apocrypha (Joc. citat.), a precept which is the direct converse
of our Lord's precept: ‘as ye would that men should do to
you, do ye also to them likewise’ (Luke vi. 31). Further, is
it not patent, that both precepts are readily deducible from
the ‘second great commandment,” which enjoins that ‘thou
shalt love thy neighbour as thyself'? For the one does but enjoin
a course of conduct agreeable to that commandment ; while the
other deprecates the plainly inconsistent opposite course.

4. Our Lord Himself and His Apostles referred per-
sistently to the Old Testament for principles of action, and
did not rest the claims of the new Dispensation upon the
invention of new Precepts. The Gospel claims to be a life-
giving power rather than a formal system of morality, and its
claims are therefore undisturbed by possible discoveries of
approximations from without to the principles of what we
understand by Christian Ethics. On any other hypothesis,
it would be difficult to account for the phenomena e.g. of St
Paul’s Epistles, which contain but scanty allusions to those
ethical formule whereon some have attempted to raise a
superstructure of Christian Evidences. St Paul himself must
be supposed familiar with the principles of contemporary
Rabbinism, nor did he regard the acceptance of them as pre-
cluding the necessity of conversion to CHRIST ; and hence, to
those whose faith is based in any degree upon the evidence of
St Paul, it will be so far a question of comparative unim-
portance, whether or no such and such approximations to the
Jormule of Christian Ethics were in vogue with the Jews at
or before the commencement of the Christian Era. With
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St Paul, the Gospel is CHRIST : that name gives the tone and
meaning to his writings, as to his life: and their entire power
and significance would be confessedly lost, if all direct refer-
ences to the personal CHRIST could be supposed blotted out.
While, on the other hand, the forms of his moral teaching and
exhortations might be supposed to vary indefinitely from
their acknowledged standard; yet still, so long as the all-
pervading év Xpworg remained, it would be felt that the
essential characteristic of his Epistles was preserved, and we
should still trace therein the familiar features of the Apostle
of the Gentiles. Such a statement seems scarcely to need
formal confirmation : the attention, however, may be directed
to St Paul’s singular faculty of assimilating extraneous con-
ceptions by the solvent power of his devotion to CHRIST.
Things external, practices that prevail around, current
thoughts and maxims—one and all are transfigured into their
spiritual antitypes. The panoply of the Roman sentinel
becomes ‘the whole armour of God:’ the athlete’s garland, a
crown incorruptible: the Stoic's adrdpreia, a self-sufficiency
in CHRIST'. ‘I have learned, in whatsoever state 1 am,
therewith Zo be content... 1 can do all things through CHRIST
which strengtheneth me’ (Phil. iv. 11, 13). And thus, all
forms reflect his one indwelling thought; and all aspirations
of poets and philosophers converge towards, and find their
joint realization through, the one Name CHRIST.

1 See the Dissertation on St Pawl and Seneca in Lightfoot's Philippians.




CHAPTER XIV.
The Symbolism of Sacrifice.

Gen. xv. 17 ; Matt. xxvi. 28; Heb. ix. 16.

THE representative theory of sacrifice having been applied
by Mr Wratislaw to the case of covenants, it is proposed to
consider the ordeal by which the Promise was confirmed to
Abraham (Gen. xv. 8 sqq.) with a reference to its bearing
upon the doctrine of Theanthropic Mediation. The analogy
of the New Covenant to the Old is dwelt upon by our Lord
Himself and His Apostles with considerable minuteness of
detail, and it will be assumed in the present investigation that
retrospective inferences may be drawn from such comparisons,
with regard to the nature of the Old Covenant and its at-
tendant ceremonial. The argument will thus depend, in great
measure, upon the New Testament representations of the
Mediation and Death of CHRIST.

I. The New Covenant ratified in the Blood of Christ.

1. One writer upon the Atonement and Satisfaction has
summed up the results of his Scriptural research in the three
propositions following :—

‘Firstly : That our Lord never describes His own work in
the language of atonement and sacrifice.

‘Secondly : That this language is a figure of speech bor-
rowed from the Old Testament, yet not to be explained by
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the analogy of the Levitical sacrifices; occasionally found in
the writings of St Paul ; more frequently in the Epistle to the
Hebrews ; applied to the believer at least equally with his
Lord, and indicating by the variety and uncertainty with
which it is used that it is not the expression of any objective
relation in which the work of Christ stands to the Father, but
only a mode of speaking common at a time when the rites
and ceremonies of the Jewish law were passing away, and
beginning to receive a spiritual meaning.

“Thirdly : That nothing is signified by this language, or at
least nothing essential, beyond what is implied in the teaching
of our Lord Himself. For it cannot be supposed that there is
any truer account of Christianity than is to be found in the
words of Christ.’

But, firstly, not to mention His appropriation to Himself
of Is. liii,, our Lord very clearly describes the last culminating
act of His mission under the figure of an expiatory sacrifice,
not without reference to the sacrificial sanctions of the former
covenant (Matt. xxvi. 28). Moreover, the ordinance thus
instituted upon the basis of sacrificial analogy was to be per-
petually conjoined with the commemoration of His death.
(1 Cor. xi. 24 sqq.) And secondly, while the legal sacrifices,
so far as they were merely external, were inefficacious observ-
ances, it must not be assumed hastily that they were devoid
of inner meaning—difficult as it might be to elucidate their
true significance. One thing at least may be affirmed, viz.
that if St Paul regarded CHRIST as the End of the Law, there
must have seemed to him to be some reality shadowed forth
by that Law, and consummated in CHRIST. If again, as well
may be surmised, sacrifice was the central ordinance of the
legal system, it would follow that it was viewed as having a
deep esoteric significance ; and this being granted, it is incre-
dible that sacrificial analogies should have been lightly used.
In the Epistle to the Hebrews, the analogy of CHRIST'S
sacrifice to the Levitical sacrifices is expressly and particu-
larly dwelt upon, and much of the Epistle is taken up with
shewing that their mutual relation was that of type and anti-
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type. Thus much is plain, but much still remains obscure:
nor does it commend itself as an exhaustive answer to the
enquiring mind, that the former sacrifices were simple prophe-
cies of the latter and had no direct significance ; no meaning
except such as might be reflected upon them from their An-
titype. ‘We seem to be very much in the dark,’ writes Bishop
Butler?, ‘concerning the manner in which the ancients under-
stood atonement to be made, 7.e. pardon to be obtained by
sacrifices; but that their sacrifices conveyed some idea to
them originally, however soon the full primitive meaning
thereof may have lapsed into oblivion, is a point that will
perhaps be conceded as axiomatic, or will at any rate be
assumed in the present enquiry.

With regard to the Levitical sacrifices in particular, it may
be taken for granted, at least provisionally, that they were not
solely prophetical, but had a meaning of their own; nor does
the fact that the Pentateuch leaves their import unexplained
militate in the slightest degree against the assumption that
they /ad a meaning ; for it is not to a code of practical regula-
tions (such as those parts of the Books of Moses which deal
with sacrifice) that we should naturally have recourse, when
our aim is to determine the symbolism of the outward acts
prescribed. It is assumed therein without explanation, that
there is e. g. a purifying efficacy in sprinkling with blood, but
from the lack of explanation it could not be inferred that no
direct meaning was attached to it ; and the like may be said of
sacrifice in general, whereof the form, rather than the meaning,
would naturally be sought in the Levitical code. Whence
then is the explanation to be gathered? One way, that of
theory and hypothesis, is sufficiently obvious: but may not
the truth of conjecture be brought to the test of Apostolic
teaching? may not retrospective conclusions be drawn, as
above assumed, from the New Testament language ? might it
not be inferred from the later sacrificial analogies—drawn out,
be it remarked, deliberately by those who had been trained in

1 Analogy, Part 11, Chap. .
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the school of Moses—what was the actual and direct signifi-
cance of the rites from which those analogies were drawn?
This principle of retrospective inference will be seen to con-
firm the view that it was a function of the covenant-victim
or ‘mediator’ o represent or symbolize the union in iiself of the
two covenanting parties.

2. A disputed passage in the Epistle to the Hebrews
will be mainly dwelt upon. The passage is for the most
part thought to require that &wafnxn' should be rendered
‘testament ;' but not to say that this usage, gua Hellenistic,
is perhaps altogether post-Biblical, the mention of a ‘testa-
ment’ is allowed to be so far inappropriate, that it reduces
the whole passage to a mere play upon the double meaning
of a word which signifies in one dialect a covenant, and in
another a w¢//. The rendering ‘testament’ has indeed been
imported herefrom into some few other passages, and especi-
ally into the narratives of our Lord’s institution of the Eucha-
rist; but it is a strong argument against such a rendering in
those places, that the mention of a new Siabjen implies a
reference to one that had gone before and was clearly no¢
a ‘testament’ Moreover the death spoken of, as in Matth.
xxvi. 28, is expiatory, and is thus altogether out of harmony
with the mention of a will. ‘This,’ says our Lord, ‘is my
blood of the new &wafirn, which is shed for many for the
remission of sins! The same expression, ‘blood of the 8ua-
@iy, occurs in Ex. xxiv. 8 (the passage alluded to), and there
means, the blood by which the covenant is ratified : in Zech.
ix. 11 the same idea is expressed: but in Heb. ix. 20, where
the passage from Exodus is distinctly cited, the same formula
is incongruously rendered, ‘blood of the lestament,;’ whereas
the Authorized Version of its original has covenant for testa-
ment. But the testamentary sense is now very commonly
abandoned, except in the passage from Heb.ix.; nor are there
wanting those who regard that one exception as apparent,
and who consider that even there ‘covenant will probably

¥ See Test. X1I. Patr. (Sinker, p. 31).
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make the more pertinent sense’’ Assuming then that there
are but slight independent grounds for the testamentary sense
in any other passage, we proceed to shew that there are
serious objections to that sense in the one passage where it has
been strongly supported.

I1. General view of the Argument in Heb. viii., ix.

The eighth chapter of the Epistle to the Hebrews com-
mences with a summation of the arguments which precede, and
sets forth as the point whereto all converge, that ‘* We have
such an high priest, who is set on the right hand of the throne
of the Majesty in the heavens. A minister of the sanctuary,
and of the true tabernacle, which the Lord pitched, and not
man.’ The Levitical analogy is further dwelt upon: the
priests and their offerings served unto the example and sha-
dow of heavenly things; but CHRIST hath obtained a more
excellent ministry, ‘by how much also He is the Mediator of
a better Covenant, which was established upon better pro-
mises. For if that first [Covenant] had been faultless, then
should no place have been sought for the second. For finding
fault with them He saith, Behold, the days come, saith the
Lord, when I will make a new Covenant with the house of
Israel and with the house of Judah: Not according to the
Covenant that I made with their fathers in the day when
I took them by the hand to lead them out of the land of
Egypt; because they continued not in my Covenant, and
I regarded them not, saith the Lord. For this is the Cove-
nant that I will make with the house of Israel after those
days, saith the Lord; I will put my laws into their mind,
and write them in their hearts: and I will be to them a
God, and they shall be to me a people: And they shall not
teach every man his neighbour, and every man his brother,
saying, Know the Lord: for all shall know me, from the

} Browne, On the Articles (xxvill),  Notes and Dissertations, to which I
See Professor Scholefield’s ¢ Hints for  have several times referred in the pre-
@ New Translation” The same view is  sent Chapter.  For other authorities,

advocated in Stroud’s Physical Canse of  see Alford in loc.
the Death of Christ; and Wratislaw's
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least to the greatest. For I will be merciful to their un-
righteousness, and their sins and their iniquities will I re-
member no more (Jer. xxxi. 31—34). In that He saith, A
new [Covenant], He hath made the first old. Now that which
decayeth and waxeth old is ready to vanish away’ (Heb. viii.
6—13). The ninth chapter, as a whole, is taken up with
detailed comparisons between the work of Christ and the
Mosaic types. ‘Then verily the first [Covenant] had also
ordinances of divine service, and a worldly sanctuary. For
there, &c.' ¢But CHRIST being come an high priest of good
things to come, by a greater and more perfect tabernacle,
not made with hands, that is to say, not of this building ;
neither by the blood of goats and of calves, but by His own
blood He entered in once into the Holy place, having ob-
tained eternal redemption for us. For if the blood of bulls
and of goats, and the ashes of an heifer sprinkling the unclean,
sanctifieth to the purifying of the flesh: How much more
shall the blood of Christ, who through the eternal Spirit
offered Himself without spot to God, purge your conscience
from dead works to serve the living God ? (Heb. ix. 11—14).

I11.  Objections to the usual vendering of Heb. ix. 15—18.

1. This vexed passage, as commonly rendered, is hard to
reconcile with its context; although in the passage itself
(ver. 15—18) a superficial simplification is introduced by the
disuse of the word Covenant—thus far consistently adopted as
the rendering of Siafhjxn—and the temporary intrusion of
another meaning, whereof many great authorities afirm un-
hesitatingly that there is no trace elsewhere throughout Holy
Scripture.

The meaning alluded to is Zestament or Will; the former
word being adopted in the Authorized Version. Since how-
ever this word has lost much of its definiteness by its theologi-
cal usage in the passage before us, and still more by its em-
ployment as a designation of the Canonical Books; it may
not be amiss to transcribe the vexed passage, using Wi/l for
Testamment, and thereby exhibiting perhaps more strikingly the
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marked change, not to say incongruity, which is brought
about by the departure from the rendering of by which
is used both before and after.

As a conclusion following upon ver. 14, we should thus
read :—

‘And for this cause He is the Mediator of the new Will,
that by means of death, for the redemption of the transgres-
sions that were under the first Will, they which are called
might receive the promise of eternal inheritance. For wherea
Will is, there must also of necessity be the death of the
testator. For a Will is of force after men are dead : otherwise
it is of no strength at all while the testator liveth. Whereupon
neither the first Will was dedicated without blood. For when
Moses had spoken every precept to all the people according to
the law, he took the blood of calves and of goats, with water
and scarlet wool, and hyssop, and sprinkled both the book,
and all the people, saying, This is the blood of the Will which
God hath enjoined unto you. Moreover he sprinkled with
blood both the tabernacle, and all the vessels of the ministry.
And almost all things are by the law purged with blood : and
without shedding of blood there is no remission. It was
therefore necessary that the patterns of things in the heavens
should be purified with these ; but the heavenly things them-
selves with better sacrifices than these’ (Heb. ix. 15—23).

There are several difficulties in the way of reconciling the
passage, if thus rendered, with the context.

a. Three significant words are common to Heb. viii. 6
and ix. 18, viz. Promise, Covenant, and the remarkable techni-
cal word, Mediator; yet whereas in the former verse JESUS is
styled ‘the Mediator of a better Covenant, in the latter He
is said to be the ‘Mediator of the new IVi/ although the
same Greek word represents in both cases that whereof He is
the Mediator.

5. After detailed allusion to sacrificial atonement and
purgation we read that, ‘For this cause He is the Mediator
of the new Will, that by means of death for the redemption of
transgressions, &c.’ But in the case of a Will, there is no
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‘redemption of transgressions !’ the testator does not offer him-
self up as a sacrifice for those in whose favour the will is made.

¢. With regard to a will being of no strength at all while
the testator liveth, we may remark (1) (with Codurcus’)
that a disposition of property, as in the case of the Prodigal
Son (Luke xv. 12), is none the less valid for the Father’s
being alive ; and (2) that the Prodigal seems to have regarded
the portion asked for as one which would have fallen to
him of right, and without testamentary disposition (Deut.
xxi. 17), on the death of his Father, Moreover the Hebrew
word which the LXX. render by &wafijxn certainly does not
mean a Will; and many have affirmed that the very idea
of a Will (the classical 8uabhixn) was altogether foreign to
ancient Jewish modes of thought. ‘The very idea of a Will
or Testament,’ argues Mr Wratislaw, ¢is unknown throughout
the Hebrew Scriptures, and was probably unknown in the
ordinary life of the Jews, as such, in our Lord’s earthly
lifetime, although King Herod the Great left both a will and
codicils attached to it.’

d. What is meant by the Mediator of a Will? It would
seem that (1) there is no third party concerned in such cases;
and (2) if there were, he (the pesirns) must be identical with
the diabéuevos (ver. 15, 16). Who, then, are the other two?

e. The second &wafikyn, like the first (ver. 18), must be
dedicated not without blood. This first is elsewhere alluded
to as a Covenant, and is here made by some to be a Wil/, by
the reverse process of assimilation to the second * Will
although it is apparently the aim of the writer to shew that the
second has a detailed antitypical correspondence with the
first, whereof the ceremonial sanctions are supposed familiar
to the reader. But, granted that 8wafnin is here a Will, what
is meant by ‘the &/ood of the Will*;" for how does blood, as a

Y Critici Sacri, Vol. VIl p. 4378. xxii. 20; 1 Cor. xi. 28. In the first

* The blood of a Biadhan is spoken  series of passages Suadixn is rendered
of in Ex. xxiv. 8 Zech. ix. 11; Heb. covemant; in the second, festament;
X. 29 ; xiii. 20 : also in Matt. xxvi. 38;  the idemity of Ex. xxiv. 8 and Heb. ix.
Mark xiv. 24; Heb. ix. 0. Cp. Luke 20 notwithstanding.
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symbol of death by wiolence, enter into the conception of
a Will?

f. Codurcus, dismissing the supposition that God the
Father is the ‘Testator, goes on to remark that °negue
CHRISTUS mortuus est quasi Testator, quast dominus bono-
rum: sed quasi vas ct sponsor, lanquam debitor, tanquam
obnoxius, tanquam rveus,...tanquam damnatus, tanquam Servus.
And to this it may be added, that through His humiliation
unto death CHRIST obtained to Himself a kingdom, and did
not leave by way of testamentary bequest a kingdom of which
He had been previously in possession (Phil. ii. 8—I 1).

g There is perhaps little to be urged directly in favour of
«Testament’ as a rendering of 8iafijxy in the passage before us,
except (1) the implied death of the testator (ver. 16); and
(2) the use of the word xAnpovouia in the preceding verse.
The former analogy is a but slight one, seeing that the death
in question is violent and expiatory: the latter—prima facie
plausibility notwithstanding—is equally inconclusive, as may
be shewn by the comparison of passages wherein the like col-
location of Siafjxn and xkAnpoveula occurs. One such passage
is Gal. iii. 15, 18, where, in the opinion of Dr Lightfoot, * the
mere mention of the inheritance is not sufficient to establish
the sense a Testament, which is ill-suited to the context.’
Dean Alford to the same effect : ‘not Testament...for there is
no introduction of that idea : the promise spoken to Abraham
was strictly a covenant, and designated 8iafrjin in the passages
which were now in the Apostle’s mind.” Thus we are brought
round once more to the same Covenant of Promise with
Abraham which is alluded to in Heb. vi. 13—18, and into
which the idea of #Anpovouia enters, but not so (it will be
granted) that of testamentary bequest. In Gen. xv. 7, 8, we
read with respect to it :—‘I am the LORD that brought thee
out of Ur of the Chaldees, to give thee this land to snkerit it.
And he said, LORD God, whereby shall I know that 1 shall
inkerit it? And thereupon follows the sacrificial ratification
of the Covenant. If then in this, the original account, ‘inhe-
ritance’ does not import a testamentary sense into Salnuey,
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it cannot be inferred from the same collocation in citations of
the passage that 8iafnen must mean not covenant but will.

2. The foregoing objections shew the meagreness of the
analogy between the old Covenant and the new so-called
‘ Testament ; which is further granted, not only by those who
make this their non-correspondence an argument against the
rendering ‘ Testament,’ but by others who here adopt the
meaning Testament, while yet regarding it as unique and un-
precedented in Holy Scripture. Thus Dr Lightfoot Joc. cit.:—

Stabrixqv] @ covenant. This word in classical writers almost
always signifies, ‘a will, ‘a testament’...On the other hand in
the LXX. it is as universally used of a covenant, whether as
a stipulation between two parties (owvbijn, ‘a covenant’ in
the strict sense) or as an engagement on the part of one. Nor
in the New Testament is it ever found in any other sense, with
one exception. Even in this exceptional case, Heb. ix. 15—
17, the sacred writer starts from the sense of ‘a covenant,” and
glides into that of ‘a testament,’ to which he is led by two
points of analogy, (1) the iénkeritance conferred by the coven-
ant, and (2) the deat/ of the person making it. *The disposi-
tion in this case, he says in effect, ‘was a testamentary dis-
position or will.’

Le Clerc too regards the passage as a rhetorical play
upon the word 8wfijxn, ‘ex qua nihil philosophice colligas.’
But it seems incredible that the sacted writer should here turn
from his course to pursue a slight lateral analogy, and should
dwell with strong emphasis upon the nasural death which
concurs with a testamentary bequest, when the central argu-
ment of the context is made to depend upon Christ’s expiatory
and sacrificial death, With this remark we pass on to a
passage which is sometimes adduced in favour of the testa-
mentary rendering in Heb. ix. 15 sqq.

IV. On the meanings of 8iabrjxn and Siabéabar.

1. A particular passage, wherein CHRIST on the eve of
departure claims to be in some sense a d.abépevos, has been

19
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adduced, on the hypothesis that the implied Siafinn is testa-
mentary, as corroborative of the usually-received interpreta-
tion of Heb. ix. 16, 17. But whatever be the precise nature of
the 8abixn in Luke xxii. 29, it is obvious from its immediate
context that it is not such as implies the death of the testator,
and therefore not such as is contemplated in the Epistle to
the Hebrews, /. citat. According to the Authorized Version,
the Lord says to His disciples: ¢ Ye are they which have con-
tinued with me in my temptations. And I appoint unto you
a kingdom, as my Father katk appointed unto me; that ye
may eat and drink at my table in my kingdom, and sit on
thrones judging the twelve tribes of Israel’ (Luke xxii. 28—30);
where CHRIST does not represent Himself as about to suffer
death in the capacity of ‘testator,’ but rather as on the point
of entering upon a kingdom purchased by His sufferings and
death, and as granting to His faithful followers a share in the
glorious issue which is all but consummated. Thus much is
sufficiently clear from the Authorized Version, which is here,
however, scarcely equal in perspicuity to the rendering of Theo-
phylact. It seems at first sight that a kingdom is transmitted
from Christ to His disciples, in the same sense as that in
which a kingdom had been appointed for CHRIST by God the
Father ; but this is scarcely coincident with the promise to the
disciples, to eat and drink ‘at my table in my kingdom.” A
closer consistency is gain&d by reverting to the order of the
Greek original and thus arranging the clauses: ‘And I ap-
point unto you (as my Father hath appointed unto me a
kingdom) that ye may eat and drink at my table in my king-
dom’ To the same effect, St Paul: ‘As ye are partakers
of the sufferings, so shall ye be also of the consolation’
(2 Cor. i. 7) : and again : ‘If we suffer, we shall also reign wit/
Him’ (2 Tim. ii. 12).

2. Of the meanings of 8iafijxn one, viz. Testament, has
been above considered in relation with Heb. ix. 15—18, and
seems there inappropriate, as being not only extra-Biblical,
but out of harmony with the context. Setting this meaning
aside, we have two others, viz. (@) Covenant proper, where two
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covenanting parties and a Mediator are involved ; and (§) the
general and abstract meaning dispositio, derived from the pre-
ceding through the assignation of special prominence to one
of the covenanting parties, who dictates the terms. In this
way the Divine covenant with man is commonly conceived of,
and is described as a Swafijky, rather than as a cuwbien' or
compact of equality. In this second class of usages there are
several degrees of abstractness and departure from the full
primal significance of the covenantal sanction, whereas, in
Heb. ix. 15—18 much depends upon the symbolism of the
ordinance ; and indeed by the argumentative particularity of
the allusion in that passage, we are apparently restricted to
the primary acceptation of Swafrin’, and are thus led back
successively to the covenant of Ex. xxiv. 6—8, and, further,
to that still more primitive form of covenant whereby the
promise was confirmed of God to Abraham. What was the
significance of its attendant ceremonial ?

V. The Confirmation of the Promise to Abraham.

In answer to the patriarch’s doubt,  Whereby shall I know
that I shall inherit it ? the LORD said to him, ‘ Take me an
heifer of three years old, and a she-goat of three years old,
and a ram of three years old, and a turtle-dove, and a young
pigeon.’ ‘And he took unto him all these, and divided them
in the midst, and laid each piece, one against another: but the
birds divided he not. And when the fowls came down upon
the carcases, Abram drove them away. And when the sun
was going down a deep sleep fell upon Abram: and, lo, an
horror of great darkness fell upon him....And it came to pass,
that, when the sun went down, and it was dark, behold a
smoking furnace, and a burning lamp that passed between
those pieces. In the same day the LORD made a covenant
with Abram, saying, Unto thy seed have I given this land’

! Compare the composite formula owddueda Sadhcyy (1 Mace. xi. 9).
% The LXX rendering of N"I4.
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(Gen. xv. 8—18). The burning lamp is here taken to be the
symbol of the Divine presence ; but although the LLORD alone
thus symbolically passed between the pieces we may assume
doubtless with Menochius that, zransiit et Abrakam’, as the
subjoined parallel from Jeremiah suggests. ‘And I will give
the men that have transgressed my covenant, which have not
performed the words of the covenant which they made before
me, when they cut the calf in twain, and passed between the
parts thereof, The princes of Judah, and the princes of Jeru-
salem, the eunuchs, and the priests, and all the people of the
land, which passcd between the parts of the calf ; T will even
give them into the hand of their enemies, and into the hand
of them that seek their life: and their dead bodies shall be for
meat unto the fowls of the heaven, and to the beasts of the
earth’ (Jer. xxxiv. 18—20). We may assume then, from these
passages jointly—and the assumption is further justified by
classical analogies—that the two covenanting parties were
required to pass between the pieces into which the victim had
been divided, and that so the covenant was ratified” Thus far
all is plain ; but what was the meaning of the symbol ?

V1. The Symbolisin of the Covenand.

It is commonly said, that the death of the victim sym-
bolized the consequences which would ensue upon the break-
ing of the covenant. But this can scarcely be said to exhaust
the esoteric symbolism of Abraham’s sacrifice; for (1) where-
as it was natural to contemplate, in ordinary cases, the
breaking of the treaty by either party, and his actual death
consequent thereupon, yet in Gen. xv. 17 chief stress is laid
upon the passing of the ‘burning lamp,’ the symbol of the
Divine Presence, between the pieces, and it is not mentioned
(though doubtless implied') that Abraham likewise passed
between ; (2) it would not be surprising if something of the
primal symbolism of sacrifice had come in later times to be
forgotten, and if, by consequence, so ancient a sacrifice as that

! But see note A, p. 3.
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of Abraham had a significance which could not be fully
brought out by the reflex process of a posteriori illustration ;
and (3) bearing this in mind, we must not overlook the par-
ticularity of detail in that sacrifice, wherein, not only is it
essential to pass between the pieces, but the parts of the
several beasts are adjusted carefully, and laid each over against
its fellow (ver. 10). It might be assumed that this had its
meaning, and that meaning was perhaps the introition of the
covenanting parties into the being of the mediator or victim,
which was intended to be the actual representative of the
parties concerned; and this identification with the victim
would imply not a potential death in the future, but an instant
participation in the fate and conditions of the victim. Hence
the ceremony may be said to signify, that :— ~

[i] The covenanting parties then and there died in the
victim, which implied the irrevocability of mutual engagement:
and did not merely represent a potential and future death,
consequent upon non-fulfilment of their covenanted duties.

[ii] By identification with one and the same victim, the
two parties (previously, it might be, at variance) became els &
and so at pcace with one another’.

[iii] In the case of a covenant between God and man
the ideas of expiation and purgation would enter necessarily
into the preceding, for man gua sinner, must have died before
becoming eis é&v with God.

The second of these three symbols contains the idea of
the Incarnation in its bearing upon the Sacrifice of Christ,
for it imports the unification of the two covenanting parties,
God and Man, in the person of one Covenant-Victim ; while
light is reflected upon the third symbol by the sacrificial lan-
guage of the New Testament, elsewhere remarked upon.

VI1. The symbolical Resurrection of Isaac. Heb. xi. 19,

This principle of Representation is easily discernible, as
Mr Wratislaw remarks, in the case of the Passover, where

1 ¢ Transibant per medias partes, ut sanctius in unum corpus coalescerent,
sacrificio simul juncti' (Vatablus).
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« 2 lamb was taken for every family, representing the firstborn
of that family. The firstborn of the Egyptians suffered a
real death in their own proper persons ; those of the Israelites
a symbolical death in the substituted lambs.’ And again, on
the great Day of Atonement it is provided, that ¢ Aaron
shall lay both his hands upon the head of the live goat, and
confess over him all the iniquities of the children of Israel,
and all their trarsgressions in all their sins, putting them upon
the head of the goat, and shall send him away by the hand of
a fit person into the wilderness : And the goat shall bear upon
him all their iniquities into a land not inhabited’ (Lev. xvi
21). Here too the principle of Representation is exemplified ;
the individuality of the people, gua sinners, being transferred
to the goat; and the whole symbolizing a renunciation of
the sinful Self. But a still more striking example is afforded
by Heb. xi. 19 (taken as a comment upon the narrative of
Gen. xxii. 1—14), where Abraham is described as having
received back Isaac from the dead ‘in a figure’ or symboli-
cally. This difficult passage yields at once to the alternative
rendering of Chrysostom, taken in connexion with the fore-
© going theory, which it incidentally corroborates; and when
thus explained, it throws much light upon the expression
which has been thought to militate most effectually against
the non-testamental rendering of Stabhjay in the great cruxr of
Heb. ix. 15—18. The ram, as Chrysostom suggests, was a
“figure’ of Isaac, and represented him in its death; and by
consequence, when Abraham received back Isaac, whose
 death had been symbolically represented, he received him
symbolically from the dead’. In the light of this remarkable
Scripture so strikingly elucidated, we proceed to attempt a
direct exposition of the passage in the Epistle to the Hebrews,
not without a reservation of some points for a fuller sub-
sequent discussion.

t ¢Chrysostom himself afterwards, wapafols v & kpids Tob Teads.’ Alford
in recapitulating, gives this very inter-  in loc.
pretation as an alternative: dawep ydp
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VIII. CHRIST the Mediator of the New Covenant. Heb. ix.

It has already been remarked, and is sufficiently obvious,
that in the immediate context the most sacred sacrificial rites
of the Old Covenant are dwelt upon as introductory to the
Mediatorial work of CHRIST, and that the central point of the
argument is to evince the strict analogy of New to Old. The
Old is regarded as a ‘ figure’ of the New (ver. 9), where, be it
noted, the same word is used to express the analogy as in
Heb. xi. 19 (supra): * Accounting that God was able to raise
him up, even from the dead; from whence also he received
him ¢# a figure! In accordance with this analogy, it is pro-
posed to interpret the argument: ‘For where a covenant is,
there must also of necessity be implied® the death of the
covenanter, For a covenant is in force over corpses®: other-
wise it is of no strength at all while the covenanter liveth.
Whereupon neither the first covenant was dedicated without
blood’ (Heb. ix. 16—18).

On the foregoing it has to be remarked, that:

Whereas in the authorized version we read, that ‘there also
must of necessity &¢ the death of the testator,’ yet the expres-
sion is not yevéobar (ver. 15), but ¢épecfas, which has been
well explained as meaning, that ‘there must be necessarily
something done that implies the Death of the Covenanting
Party®?’ Now, as in ch. xi. 19, %0ev, referring to éx vexpow,

1 gdvaror dyvdyxy @épesfar Tol Sia-
Bepévov.

* Jiabijxy ~dp éxl wexpois Pefala.
A covenant can only be ratified over
the bodies of slaughtered victims. Dr
Stroud quotes Ps.1.5: ‘those that have
made a covenant with me éxl fuolars.’
This clause, taken in connexion with
the following, *otherwise it is of mno
force, &c.’, is a good instance of a par-
ticular affirmative implying a general
negative.  Cp. *So then faith cometh

[not except] by hearing...For how shall
they believe in him of whom they have
not heard ' (Rom. x. 17, 14.)

3 Thus we need not with Dr Stroud
make the Siaféuevos to be the covenant-
victim. See Wratislaw. Or perhaps we
may say that Abraham’s covenant was
an imperfect type, and that in the ideal
covenant the victim would be a person,
and at once the peolrys, &pyvos, and da-
Béuevos.
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includes the double meaning of (1) an actual death, viz. of the
animal victim, and (2) the implied death i that victim of
the person represented by it; so in ch. ix. 16, 17, it is affirmed
that a covenant is not of force otherwise than over the body
of a representative victim actually slaughtered, and thus with
the implied death of the Covenanting Party. ¢Whereupon
neither the first covenant was dedicated without blood. For
when Moses &c’ Then follow further allusions to expiation
and purgation by the blood of the first covenant; and the
‘holy places made with hands’ are again set forth, as in the
opening of the chapter, as ‘ figures of the true’

IX. What is the fundamental idea in Mediation ?

I. A mediator is said to be a ‘go-between,’ who inter-
poses between two contending parties, and negotiates a recon-
ciliation ; but although this is doubtless the later form of the
idea of mediation, it may be questioned whether something
more may not have been once included therein: whether in
fact the later meaning is not degenerate', and ultimately re-
ferable to a fuller and more expressive original. The word
peairys is used by Suidas to explain pecéyyvos (a depositary
of mutual pledges), and by implication attributes a quast-
representative function to the peoirys, which may be a relic of
a more complete personation formerly involved in the concep-
tion of a mediator. A passage wherein the covenantal sanc-
tions are dwelt upon argumentatively may well be chosen as
a point of departure in an attempt to trace the archetypal
significance of mediation. Starting, accordingly, from Heb.
ix. 15, we remark (1) that the deass of the mediator was an
element in the covenantal sanction: ¢ For this cause He is the
Mediator of the new covenant, that by means of deat’, for the
redemption of the transgressions that were under the first

1 An attempt is here made to in-  the primary idea had degenerated. Thus
vestigate the primary idea of media- a sccondary idea might with reference
tion ; not that of the words peolrys, &c.,  to the words themsclves be primary.
which may have come into use when
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covenant, they which are called might reccive the promise of
eternal inheritance’ And (2) that the mediator represented
the covenanters, inasmuch as the real death of the former
implied (ver. 16) the death of the latter. Moses, indeed, who
was in some sense a mediator, and is called a peairys by
Philo, does not fulfil this condition literally in his own person ;
but his mediation, too, which will be further considered in the
sequel, was not unattended by sacrifice. (Ex. xxiv. 8; Heb.
ix. 18.)

2. Meanwhile we may revert to the covenant with Abra-
ham, in quest of a fuller explanation of the term peoirns
a course of proceeding suggested by the use of the rare word
dueairevae, in reference to God's twofold confirmation of the
promise to Abraham. The Authorized Version, which does
not make it clear what were the two elements of confirmation,
runs as follows: ‘Wherein God, willing more abundantly to
shew unto the heirs of promise the immutability of His
counsel, confirmed it by an oath: That by two immutable
things, in which it was impossible for God to lie, we might
have strong consolation, who have fled for refuge to lay hold
upon the hope set before us’ (Heb. vi. 17, 18). The words
italicized correspond to éueairevaer dpxy, where the verb per-
haps refers, as Mr Wratislaw suggests, to the sacrificial con-
firmation of Gen. xv. For, not to mention that the English
rendering, and that of the Vulgate, ‘ interposuit jusjurandum,’
are philologically, so to say, unsatisfying, it may be urged,
further, that the oath is probably to be regarded as a contem-
porancous expression of the promise (ver. 13, 14), rather than
as a second confirmation of that whereof the promise itself was
the first. And again it would be remarkable indeed if there
were no implied allusion to so prominent a feature of the
narrative as the incident of Gen. xv. 9, sqq., which is an
express confirmation of the promise, following closely upon the
misgiving of the Patriarch: ‘LORD God, whereby shall 1
know that I shall inherit it ? We may assume, then, that in
épeairevaey bprg there is the double allusion (1) to the sacri-
ficial confirmation, and (2) to the subsequent oath of Gen,
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xxii. 16, 17. The meaning of the verse in question would
thus be that the oatk was the second confirmation of the
promise, whereof the sacrifice was the first. The promise
that, as the stars of heaven *So shall thy seed be,’ is recorded
in Gen. xv. 5, and in immediate sequence follows its cove-
nantal sanction : the like promise, ‘I will multiply thy seed as
the stars of heaven,’ is recorded in Gen. xxii. 17, in connexion
with the oath for confirmation, ‘By myself have I sworn’
And with reference to this twofold sanction, it is said in the
Epistle to the Hebrews, that God, willing more abundantly
to shew the immutability of His counsel, éuealrevoer Sprg,
covenanted itk an oath, or superadded the assurance of an
oath to the covenantal sanction.

3. If then it be allowed to assume that éuegirevoer refers
to the covenant made with Abraham by sacrifice, we may
glean from the sacred narrative a suggestion with regard to
the meaning of the word. The covenant was ratified when
the Divine symbol ‘ passed between those pieces;’ and in Jer.
xxxiv. 18, 19, not dissimilarly, the ratification seems to con-
sist in passing between the parts of the severed calf. It may
be, then, that uesiredew signifies to submit oneselfl to an
ordeal whereof the distinctive feature is a passing dva uégov
Tév Suyorounudrwv, and the word, being applicable to the two
covenanting parties, would thus have a simple and intelligible
application to God Himself as sharing in the covenant.

4. A meaning above suggested for the symbol is, that
the two covenanting parties coalesced in the person of the
mediator : in other words, that the mediator (or covenant-
victim) #ncluded rather than came between the parties engaging
in the covenant. And this interpretation will appear to be
confirmed by the language of St Paul, if the thoughts ex-
pressed thereby be regarded as a light thrown back upon the
past, rather than as novelties intruded upon, and superadded
to, the true and primaval idea of the mediatorial function.
Thus, in Eph. ii. 14—16 the reconciliation of those at variance
is thought of as effected by joining the two together 7n one
body, whether the reconciliation be that of Jew to Gentile,
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or of man to God. ‘For He is our peace, who hath made
both one, and hath broken down the middle wall of partition
between us ; Having abolished in His flesh the enmity, even
the law of commandments contained in ordinances; for to
make in Himself of twain one new man, SO making peace;
And that he might reconcile both unto God iz one body by
the cross, having slain the enmity thereby.” Nor is it impro-
bable that the same idea of s#nclusion® lies at the root of the
argument in a difficult passage of the first Epistle to Timothy :
‘For there is one God, and one Mediator between God and
man, the man Christ Jesus; Who gave Himself a ransom for
all, to be testified in due time’ (1 Tim. ii 5, 6). Supposing
however that the primary idea of a mediator was one of i#-
clusion rather than of intervention, it would naturally degene-
rate into the latter, when the form of the covenantal sanction
was changed from that of Gen. xv. 17 to that of Ex. xxiv. 8.

X. The Blood of Sprinkling.

1. Moses did not fully discharge the function of mediator
in his own person, but stood between God and the people
with the blood of the victim. ‘And Moses took half of the
blood, and put it in basons : and half of the blood he sprinkled
on the altar...And Moses took the blood, and sprinkled it on
the people, and said, Behold the blood of the covenant, which
the LORD hath made with you concerning these words’ (Ex.
xxiv. 6, 8). In Lev. xvi. 15 we read further of a sprinkling of
blood within the vail, on or towards the mercy-seat: ‘ Then
shall he kill the goat of the sin-offering, that is for the people,
and bring his blood within the vail, and do with that blood as
he did with the blood of the bullock, and sprinkle it upon the
mercy-seat and before the mercy-seat.’ Nor must the sprink-

ling of the Paschal blood upon the door-posts (Ex. xii. 7) be -

left unnoticed.
It is difficult to see how the idea of purification could have
1 CHRIST is said to ‘mediate’ or this is to make the idea of standing

stand between God and man in virtue  befween secondary, and that of inclusion
of His being both God and Man. But  primary.
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attached primarily to the sprinkling with blood, nor indeed is
the same language used with reference to this Paschal sprink-
ling, as was used subsequently of the like ceremony, e.g. in
Lev. xvi. and Heb. ix. But if we attempt to collate the
ceremonies of the covenant in Ex. xxiv. with the earlier forms
of Gen. xv., and assume that the one is a modification of the
other, an explanation of the sprinkling at once suggests itself ;
one which is strikingly confirmed by our Lord’s mode of
inauguration of the New Covenant, not to say by the remark-
able passage in the Epistle to the Ephesians which has already
been in part alluded to.

2. In the covenants of Gen. xv. and Jer. xxxiv. the two
covenanting parties coalesce in the one body of the ‘mediator’
or victim, and this is symbolized by their passing between its
parts, and so into the body of the victim. 1f then with this
introition, which was the main feature of the ceremony, be
identified the sprinkling of altar and people in the covenant
of Ex. xxiv., it would follow that by that sprinkling the
parties to the covenant—heaven and earth—were joined toge-
ther in the body of the covenant-victim. The people sprinkled
with the blood, ‘ which is the life,’ of the victim, become there-
by partakers of the individuality of the victim, and are joined
in one body with him. So in the ratification of the Christian
Covenant, man becomes one with the mediating fedvfpwiros
by assimilating the Body and the Blood of CHRIST, the
Covenant-Victim®. (Matt. xxvi. 26, 27) And once more,
if the sprinklings in the Law symbolized an incorporation into
the one body of the ‘mediator,” we have a simple explanation
of the difficult expression év T¢ aiuari, which in the two sub-
joined passages stands in connexion with the being joined #n

1 In Luke xxii. 20 and 1 Cor. xi. 25
the expression ‘testament in iy blood’
is used. Purification is not the primary
notion in the making of a covenant, but
rather the conjoining of the covenanters.
It may be remarked, that it is not here
intended to affirm anything with regard

to the essence of the Sacraments, which
would be to enter upon a subject not
directly associated with the present in-
quiry. The form of repreventation is all
that 1 have ventured to consider. This
remark is applicable, more or less, to
the whole Chapter.
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one body to the Theanthropic Mediator, and thereby having
access to and being one with God.

(@) ‘But now in Christ Jesus ye who sometimes were far
off are made nigh #n the blood of Christ...who hath made
both one...that He might reconcile both unto God in one
body by the cross’ (Eph. ii. 13—16).

(6) ‘Having therefore, brethren, boldness to enter into
the holiest 7z the blood of Jesus, by a new and living way,
which He hath consecrated for us, through the veil, that is to
say, His flesh...Let us draw near with a true heart in full
assurance of faith, having our hearts sprinkled from an evil
conscience, and our bodies washed with pure water’ (Heb.
X. 19—22).

3. We may conclude then the idea of purgation by
sprinkling was not improbably a secondary and derived idea,
to be referred back to the archetypal sacrifice of Abraham,
wherein the coalescence of the covenanters was symbolized by
their introition into the body of the victim or mediator ; and
that, in aftertime, the blood of the victim being sprinkled
upon the covenanters symbolized the same coalescence of those
«who sometimes were far off, in the ‘one body’ to which
the blood of sprinkling appertained. In like manner, a share
in the New Covenant is appropriated by an assimilation
of the Body and Blood of CHRIST the Mediator. It is not
difficult to see that the idea of purgation by sprinkling is
involved in, and derived from, that which is conjectured above
to be primary and inherent.

X1. St Paul’s conception of Membership in Christ.

1. To pass from the case of covenants to the case of sin-
offerings, we remark that the same theory of Representation
explains a marked characteristic of St Paul's phraseology,
which in turn bears out the assumption that the victim was
regarded as an impersonation of him by whom it was offered.
«The soul that sinneth, it shall die’ (Ezek. xviii. 4) was the
unalterable decree, in accordance wherewith the death of the
offender was symbolized by that of the offering. Death was
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the penalty of sin, and when that penalty had been paid, the
man was thereby justified, from sin (Rom. vi. 7); but without
death to sin he could not be freed from sin'. The thought
of being #» CHRIST is the corner-stone of the Apostle’s theo-
logy. The context of the last mentioned passage is built
up upon it. ‘How shall we, that are dead to sin, live
any longer therein? Know ye not, that so many of us
as were baptized into Jesus Christ were baptized into
His death? Therefore we are buried with Him by bap-
tism- into death®: that like as Christ was raised up from the
dead by the glory of the Father, even so we also should
walk in newness of life. For if we have been planted together
in the likeness of His death, we shall be also in the likeness of
His resurrection. Knowing this, that our old man is crucified
with him, that the body of sin might be destroyed, that hence-
forth we should not serve sin. For he that is dead is freed
from sin’ (Rom. vi. 2—7). So in Gal. ii. 20, he speaks again
of being crucified with Christ; and in Col. ii. 20, of being
dead with Christ to the rudiments of the world; not to
mention numerous other passages wherein the inclusion in
Christ and the being part of Christ are spoken of. All such
expressions are simply explained upon the hypothesis of a
symbolical introition by the sacrificers into the sacrificial vic-
tims of the law; and this being presupposed, the ideas of being
#n CHRIST, and one with CHRIST, and of sharing the death and
resurrection of Christ, would naturally suggest themselves to
one with whom CHRIST was the End and Antitype of the law
and its ceremonial. The Sacrifice of CHRIST is thus viewed as
representative; and—whatever may be the precise meaning
of the expression—He is set forth as the Saviour of those
who are ‘7z HiM,’ rather than of those whose life and being
are independent of His own.

2. There are indeed other modes of statement wherein
Christ is represented broadly as suffering in the place of
others—the Just for the unjust; and itis to such representations

1 Wratislaw én Joc.
2 Cp. 2 Cor.v. 15: If One died {(dxéfarer) for all, then all died (dxébaror).
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as thesc that exception has sometimes been taken by oppo-
nents of Christianity, on the ground that an injustice is in-
volved in punishing the innocent for the guilty ; a view of the
case which is distinctly recognised by Holy Scripture itself in
such passages as: ‘ The soul that sinneth, it shall die. The
son shall not bear the iniquity of the father, neither shall the
father bear the iniquity of the son: the righteousness of the
righteous shall be upon him, and the wickedness of the
wicked shall be upon him. But if the wicked will turn from all
his sins that he hath committed, and keep all my statutes, and
do that which is lawful and right, he shall surely live, he shall
not die. All his transgressions that he hath committed, they
shall not be mentioned unto him : in his righteousness that he
hath done he shall live. Have I any pleasure at all that the
wicked should die? saith the LORD God: and not that he
should return from his ways, and live ?’ (Ezek. xviii. 20—23.)

3. With this principle, that each must bear his own sin
and not another’s is to be compared the complementary sen-
tence of the Decalogue: ‘I the LORD thy God am a jealous
God, visiting the iniquity of the fathers upon the children.’
The former is at once accepted as obviously just ; while the
latter is seen to involve no contradiction thereunto, but to
follow as a consequence of the organic oneness of the race,
whereby the sins of one portion are entailed upon another.
The one principle is abstract; the other practical: and to
argue from analogy, so far as the individuals of a race are
separate and independent one of another—which they are not
absolutely—so far and no farther, does natural justice seem
to require that one should not be made to suffer for another:
but on the other hand, if the human race can be regarded as
a continuous unit, so far is it in accordance with the moral
sense that one part thereof should suffer, as one member of a
body suffers, for the act of another.

St Paul is careful to set forth the work of CHRIST in a way
accordant with this analogy. CHRIST suffers for and saves
man, inasmuch as He includes humanity. ‘As in Adam all
die (all as members of one body sharing a common fate), even
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so £z CHRIST shall all be made alive’ (1 Cor. xv. 22). And
again, in the preceding verse: * Since by man came death, by
man came also the resurrection of the dead; where it is
implied, that the race which had sinned must pay the penalty
of its own sin, and was not to be freed therefrom by the
sufferings of an altogether separate and unrelated substitute.

XI1L. Swummary of Results.

(a) If the representative theory of sacrifice be applied to
covenants, it follows that the covenant-victim (or mediator),
by representing each covenanting party separately, represents
the union of the two in its one body': and this may have
been symbolised by the ceremony of passing between the
parts of the victim, pp. 293, 298.

(8) Mediation may have referred originally to this pass-
ing between the parts of the victim?, and only secondarily to
the standing between?® the covenanters, p. 208.

() In the form of ratification used in Gen. xv. the cove-
nanters passed between the parts of the victim ; but in the
covenant of Ex. xxiv. it was necessary to find a substitute for
this form, seeing that the symbols of the Divine Presence
were fized and localized. It thus became necessary for an
administrator (in this case Moses) to intervene: and one main
feature of the ceremony was then the sprinkling of the blood

1 A remarkable confirmation of the eliciunt, atque invicem lambunt.” May
theory that covenants were ratified by  not compounds of d\\dooery, used of
symbolical assimilation and conjunction  reconciliation, refer back to the sym-
in one body, is afforded by Herod. 1. 74. bolical change of individuality which
There the form mentioned is #4e licking  took place in the ancient covenantal
up of one another's blood. T alpa dva- sanction? Cp. such usages as that in
Aedyovor d\Awv.  This unification is 3 Cor. v, 18, where the reconciliation
even more completely symbolized by the takes place through a Mediator. frov
ceremony described in Tacit Annal.  xaraldiarros Huds éavr 8d Xpioroi.]

XiL 47. * Mos est regibus, quotiens in * dwa péoov Tdv SixoTopnubTow.
societatem codant, implicare dextras, Gen. xv. 17 ; Jer. xxxiv. 18 (Aquila).
pollicesque intet se vincire nodoque 3 gdydd elorixew drd péoor Kuplov

preestringere : mox ubi sanguis in artus  xal Judv, Deut. v. 5.
extremos suffuderit, levi ictu cruorem
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i.e. the application thereof to the covenanting parties. By this
was symbolised, as in the more ancient form, their being
joined together in the one body to which the blood ap-
pertained, p. 301I.

(8) Priest and victim in the later form of covenant an-
swered to the victim alone in the primitive form ; and hence
when CHRIST is represented as discharging a twofold function
as Mediator, the idea is not novel but archetypal—the two
lines of thought, which had a common origin, once more cen-
verging, p. 299.

(¢) The idea of being iz CHRIST, which in one form or
other pervades the New Testament, is an expression of the
inner symbolism of the ancient sacrifices, wherein the victim
represented the covenanter or the person for whom atonement
was made, pp. 298, 30I.

NOTE ON CHAPTER XIV.

A. The statement that fransiit et Abrakam requires further con-
sideration; but it may suffice to remark that the main argument of
the chapter depends upon a general view of the covenantal sanction,
and not specially upon the covenant of Gen. xv. The sanction in
this case is assumed however to be of the same class as in Jer. xxxiv.,
even though abnormally developed in one direction. The chapter
was indeed written on the assumption that fransiit et Abrakam ; and
thus undue prominence may seem to have been given to some points
in the account of the covenant in Gen. xv. But this will not impair
the argument, if it be granted that the ordeal was implicitly the same
there as in the general case.



CHAPTER XV.
The LXX. as a Medium of Citation.

THE intrinsic value of the original Septuagint Version, the
state of preservation of its text, and the estimation in which
it was held by our Lord and His Apostles, are questions
which have entered largely as controversial elements into the
momentous and widely-ranging subject of Citation in the
New Testament from the Old.

. Some have inferred from the frequent use made of the
LXX. in the New Testament, that the Version is authorized
and declared immaculate, not only in passages cited, but
throughout. Discrepancies between portions of the Hebrew
text and the corresponding Greek citations have been thought
to prove a corruption, by wilfulness or by negligence, of the
former; and again, from the palpable inadequacy of the
existing LXX. renderings in numberless instances, it has been
argued that the text of the LXX. has likewise suffered, and
that, from the same cause or causes as the Hebrew. Thus
Dr Henry Owen, after attributing a high degree of excellence
to the original Septuagint, proceeds as follows :—

“Whilst the Jews therefore employed such diligence about
it, the genuine purity of the Septuagint Version must needs
have remained in a great degree at least, if not entirely,
unblemished. For few, if any, errors could creep into their
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Copies in that early age, when they were carefully “tran-
scribed, critically examined, and publickly read in their Syna-
gogues. And since no occurrence appears to have happened
for a length of time, that could induce them either to remit
their care, or to make alterations in this version ; we may
reasonably conclude, that it continued in a pure, uncorrupted
state, and in general agreement with the Hebrew Original
from which it was derived, quite down to the days of our
Saviour.’

The same writer supposes the LXX. to have been since
corrupted, partly by Christians’, who, ‘to serve a turn, have
daringly interpolated, altered, or expunged, as best suited
their purposes; and partly by Jews, when pressed by argu-
ments from the Greek Version, to which they allowed a
certain authority, by their adoption of it in their Synagogue
worship.

¢Can we suppose, that the Jews...could strictly adhere to
the Septuagint Version, when they saw it produced so fre-
quently against them ?...must we not rather on the contrary
imagine, that such a circumstance would have provoked their
resentment, and set them entirely against this version ? This
is certainly the most natural conclusion. And IRENAUS
assures us, that they were so enraged on this very account,
that, “if they had known the Christians would have arisen,
and brought such Testimonies from the Scriptures against
them, they would have made no scruple themselves to have
burned their own Scriptures”—meaning thereby the Septua-
gint copies: for the Testimonies alleged, or the Quotations
produced by the ancient Christians, were drawn from them
only.’

2. Others have contended for the Hebraica veritas, or
practical perfection of the Masoretic text, and have thought
more or less slightingly of the LXX. The Hutchinsonian

1 This statement is exemplified by  have arisen as a Christian midrask from
the reading of the Alerandrine: & ‘Wb‘?. An Enguiry into the Present
53ari obx é\oludys T00 Xpiored pov  State of the LXX. (p. vi)

(Ezek. xvi. 4). The latter words may
20—2
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school of Hebraists held high mystical views of the Hebrew,
and depreciated the Greek Version. ‘They conceived that
Greek terms were totally inadequate to represent the myste-
ries contained under the corresponding words in the Hebrew;
and that it was out of mere condescension to the Gentiles,
the New Testament was written in Greek. Viewing, there-
fore, the Greek Version, as a Targum rather than a literal
translation, they would not admit, strictly speaking, there
were any quotations from the LXX. Netther doth the use the
writers of the New Testament make of the LX. X. (writes Spear-
man) stamp any authorily on that version, or entitle it to
impose the sense of the Greek words and phrases on the Hebrew'!
Surenhusius, again, argues learnedly for a Hebrew original of
the New Testament citations, while fully recognizing the
divergences which have to be accounted for. In his treatise
on the subject he undertakes (as the title-page announces)
to harmonize the quotations and their originals in accord-
ance with Rabbinic usages in citation and modes of inter-
pretation.

3. A third class of harmonists assert the co-ordinate canon-
icity of the Hebrew and the Septuagint. ¢ Spiritus qui in
Prophetis erat, writes St Augustine, ‘quando illa dixerunt ;
idem ipse erat in LXX. viris quando illa interpretati sunt.! This
side is espoused by Mr Grinfield, who, in his Apology for the
Septuagint, lays chief stress upon the use made of that version
by our Lord ; remarking, that ¢ nearly all the quotations made
by JEsus Himself from the Old Testament are taken verbatim
from the LXX., and occasionally, where they differ from the
Hebrew ; whilst several quotations made by the Evangelis
differ from the LXX. and agree with the Hebrew.’ :

1. Results of Investigation with Inferences therefrom.

The persevering advocacy with which mutually exclusive
theories on the immediate sources of the citations have been

1 See Grinfield’s Apology for the Septuagint, where frequent references to the
literature of the subject may be found.
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defended, has been instrumental in shewing clearly the diffi-

culties which have to be surmounted, and has suggested .

simultaneously, as the only safe course to be pursued, that
the phenomena of the various cases should be noted carefully,
while @ priori theories of reconciliation are abstained from.
Space forbids the attempt to treat this broad question ex-
haustively : it may suffice therefore to state generally some
of the results which seem to have been established by the
labours of successive harmonists ; and to consider one or two
cases of citation, which have a marked and special bearing on
the point at issue.

(a) A large proportion of the Citations are taken from the
LXX.

(B) The LXX. is sometimes followed where it differs con-
siderably from the Hebrew. '

(y) In some few cases the Greck, being clearly inadequate,
is replaced by another rendering of the original
Hebrew.

Bishop Horne, in his Preface to the Psalms, expresses the
reasonable conclusion to which many have been led by the
above results:—‘It may be considered, that the Apostles
generally cited from the Greek of the LXX. Version, and took
it as they found it, making no alteration, when the passage as
it then stood was sufficient to prove the main point which it
was adduced to prove; and closely connected with this is
the important canon of interpretation, not unrecognized by
Jerome, that the general purport, rather than the mere words,
should be considered, and that the Apostles may be thought,
in their citations, ‘ sensum scripture posuisse, non verba.

Dr Owen, in his Modes of Quotation, gives reasons why
the Septuagint should have been adopted, for the most part,
as the source of citation :—

‘It is allowed on all hands, that, as the Old Testament
Prophecies were delivered in Hebrew, and the Gospels were
penned in Greek, the Evangelists must either have translated
for themselves, or else have adopted the Septuagint Version,

M)
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which was the only one extant at that time. Bo#k these
methods lay equally before them, and they might make choice
of either as they thought proper. Now, if we suppose that
they chose the first and always translated the Hebrew for
themselves, we shall find them exposed to many difficulties
which otherwise they might have easily avoided; and which
prudence indeed would have directed them to avoid. (1) In
the first place it would have been an useless, unnecessary
undertaking ; for the translation was already made to their
hands with great care and acknowledged fidelity. And there-
fore they seem, generally speaking, to have had nothing more
to do but to adopt and apply it as occasion required. (2) In
this way, no objections could be formed against them ; where-
as, had they gone in the other, and translated for themselves,
the Jews would have disputed the authority of their version,
would have perpetually charged it with errors and corruptions,
and brought the other that was highly esteemed, and in
common use, to support the charge against it. (3) Besides,
had the Evangelists rejected the Septuagint Version,...they
would have first discouraged their converts from reading it,
and then have precluded themselves from the advantage of
appealing to it in their frequent conferences with the Hellen-
istick Jews, &c.—To obviate, therefore, these cavils and incon-
veniencies, the Evangelists, we may presume, chose rather to
follow, #n general, that common version, against which the
Jews had then nothing to object, and for which the first con-
werts had a high veneration.’ '
But, granted, further—as some would have it—that to the
Apostles and Evangelists themselves, the Septuagint was
what the Authorized English Version is to us; granted, that
they were acquainted with the Hebrew Scriptures only as we
may be acquainted with the Scriptures in any language
which is not vernacular; it still would not follow—nay, it is
implicitly denied by these very assumptions—that their ulti-
mate appeal was to the Septuagint. For from our Authorized
Version it is customary, and no less natural within certain
limits, to draw illustrations and arguments without critical
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referenice to the Hebrew of the passage from which the argu-
ment or illustration may be drawn: but beyond those limits
—i.e. if an inference from the version should seem unscrip-
tural—none would insist upon the argumentative value of the
English except so far as it is, or is assumed to be, a faithful
rendering of the original Hebrew. To apply this principle to
the New Testament citations from the Septuagint—

() If the Greek sufficiently proves the main point at issue,
and thus far agrees with the Hebrew, the accuracy of the Greek
rendering is not thereby vouched for in particulars which have
no well-defined bearing on the general argument.

A striking illustration hereof is afforded by St Stephen’s
citation from Amos, in Acts vii. 42, 43, where the point to be
proved is, that the service required of the Israelites in the Wil-
derness was not ritual but spiritual. This the citation proves by
its opening clauses ; and seeing that their counter-bias towards
a sensuous worship was sufficiently evinced by the history of
the Golden Calf, it becomes a question of merely critical and
archzological importance, whether at any time—and if so,
when—they betook themselves to the worship of a god called
Remphan, This citation would seem then not to guaranfee
the accuracy of the LXX. rendering in respect of * Remphan’
or ‘ Raiphan, whereof there is no mention in the Hebrew.

(i) A citation of a Septuagint rendering does not gua-
rantee its accuracy, even when it contains important accessions 1o
the argument, whereof no trace is found in the existing Hebrew
text. :

An illustration is supplied by Heb. x. 5, where the word
‘body’ is quoted from the LXX. and incorporated into the
argument, but is not found in the Hebrew text, as it has
come down to us. This addition to the Hebrew is made sub-
servient to the general argument of the Psalm, which is pre-
served entire; and the fact that there is nothing in the familiar
Greek version which does not harmonise with the original
may be described as a sufficient reason why the Greek should
be retained, rather than replaced by a strange rendering more
literally exact. There are cases, however, in which the
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Septuagint would fail to convey the meaning of the Apostle
or Evangelist, and in such cases the original Hebrew is re-
sorted to.

I1. Non-Septuagintal Citations. Foh. xix. 37 ; Rev. 8. 7.

To pass by the striking deviations from the LXX. which
have been already commented upon in Chapters IV. and VIL,
we proceed to notice the citation from (or allusion to) Zech.
xii. 10, which occurs in St John's account of the Crucifixion :
¢And again another Scripture saith, Zhey shall look on Him
whom they pievced’ (Joh. xix. 37); and which is incorporated
in Rev. i. 7: ‘Behold, He cometh with clouds ; and every ¢ye
shall see Him, and they also which pierced Him: and all kin-
dreds of the earth shall wail because of Him." The original
passage is thus rendered in the Authorized Version: ‘And I
will pour upon the house of David, and upon the inhabitants
of Jerusalem, the Spirit of grace and of supplications: and
they shall look upon Me whom they have pierced, and they shall
mourn for Him, as one mourneth for his only son, and shall
be in bitterness for Him, as one that is in bitterness for his
first-born. A

This passage was anciently interpreted of 7k MESSIAH
the son of Fosepk ; and it is quoted by the Evangelist, argues
Calvin, as an assertion of the Divinity of the Crucified: ‘uz
ostendat Christum esse Deum illum, qui olim conquestus fuit
per Zackariam, sibi pectus a Fudeis transfodi’ But the allu-
sion to the Crucifixion could not have been expressed by the
rendering of the LXX.?, which is accordingly rejected, and
replaced by a more exact rendering of the original Hebrew.

The error of the LXX. is very naturally attributed by St
Jerome to their accidental transposition of two letters which
very closely resemble one another’; and seeing that like
errors have arisen in numberless passages of little or no con-

! Compare 1 Cor.xv. 54 In Rom., sorted to. See Deut. xxxii. 35.

xil. 19, where the argument depends 2 dvf’® dv KaT! m&r
upon the emphasis, the Hebrew is re- 3 Reading YD1 for 3
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troversial interest, it must be confessed that there is a strong
presumption in the favour of the explanation which he has pro-
pounded. Some, however, with Dr Henry Owen, have charged
the Jews with a wilful corruption of the LXX,, in this as in
other places:—‘When the Jews began to censure and con-
demn the Septuagint Version, and, in consequence thereof, to
correct and model it to their Hebrew Copies; there is reason
to suspect, that in some remarkable places where a word, by
similarity of letters, was capable of being read differently, they
changed the Greek to the worse Reading, in order both to
pervert the sense, and to bring contempt on the old Trans-
lators and the Version they had made. Thus, I conceive, the
Septuagint Version was altered by them in that noted passage
of ZECHARIAH, chap. xii. 10, where the Greek is at present
av® &v karwpyrijoavro...whereas it appears from undoubted
testimonies, that the original Greek was eis v éfexévryoav...
For the Syriac Version has guem transfixerunt; and the
Vulgate, guem cructfixerunt. IGNATIUS and JUSTIN MARTYR
read Syrovras els Sv éfenévrnoav. IRENEUS, videbunt in quem
compunzerunt. And TERTULLIAN, cognoscent eum, quem pu-
pugerunt! The charge however must be regarded in this case
as ill-supported; for while, on the one hand, the reading
xatwpyioavto may have arisen from one of those slight
misreadings of the Hebrew, of which so many instances are
afforded by the Septuagint Version; on the other, the tes-
timonies cited by Dr Owen for the reading éfexévryoav are
altogether neutralized by the consideration, that this reading
would have been adopted on the authority of St John’s cita-
tions, even though no trace of it were discoverable in the
Septuagint.

Again, it has been urged that in Hos. xi. 1 the LXX. was
wilfully corrupted by the Jews, into éf Aiylmrrov perexdhesa Ta
réxva avtod, and that they did this, either to exclude St
Matthew's application of the passage to the infant Saviour, or
to bring discredit on the LXX. Version. But against the first
supposition it is to be noted, that in their own later Greek
versions the form of the citation is approximated to; and
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against the second, that their Targum has points of contact
with the Septuagint rendering of the passage in question.
In these cases, then, the hypothesis of wilful corruption may
be regarded as inadequately sustained. Other causes, how-
ever, have contributed to the palpable deterioration of the
LXX. text (whatever may have been its original value as a
rendering of the Hebrew), and to some of these it may be
well to advert.

111. Assimilations of the Septuagint to the New Testament.

In the Prayer-Book Version of the Psalter, which agrees in
general with that of the LXX,, the following passage occurs as
a rendering of Ps. xiv. 1—7:

1. The fool hath said in his heart: There is no God.

2. They are corrupt, and become abominable in their
doings: there is none that doeth good, 7o not one.

3. The Lord looked down from heaven upon the children
of men : to see if there were any that would understand, and
seek after God.

4. But they are all gone out of the way, they are alto-
gether become abominable : there is none that doeth good, no
not one.

5. Their throat is an open scpulchre, with their tongues
Jiave they deceived : the poison of asps is under their lips.

6. Their mouth is full of cursing and bitterness : their fect
are swift to shed blood.

7. Destruction and unhappiness is in their ways, and the
way of peace have they not known : there is no fear of God
before their eyes.

The Bible rendering, which is taken directly from the
Hebrew, contains no trace of the part italicized. How then
(it may be asked) is this great difference in the two versions
to be accounted for?

An answer is easily found. In Rom. iii. 10—18, a succes-
sion of verses are cited from the Old Testament: As it is
written, There is none righteous, no, not one. There is none
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that understandeth, there is none that seeketh after God.
They are all gone out of the way, they are together become
unprofitable ; there is none that doeth good, no, not one. &c.’
To the end of ver. 12, the citation is from Ps. xiv.; and it has
been assumed incautiously, that the remaining verses must
have been drawn from the same source, and that the LXX.
therefore had need to be corrected by the insertion of the
words cited in Rom. iii. 13—18, in immediate sequence upon
those cited from the Psalms. Hence has arisen the inter-
polation, or supposed correction, whereby the Vatican text of
Ps. xiv. is distinguished from the Masoretic. Nor is this a
full statement of the argument for the hypothesis of interpola-
tion ; for, in one clause of the citation, which s drawn from
the Psalm, there is a marked departure from the form of
Hebrew and LXX. alike. In the original, ‘the L.ORD looked
down...to see if there were any that would understand;’ in
the citation the categorical form of statement, ¢ Zhere is none
that understandeth &c’ is anticipated from the following
verse. , «

Thus far, then, St Paul's words do not agree exactly with
the LX X., although expressing faithfully its general purport.
But with the following verses the case is different ; the LXX,
agreeing word for word with the citation in the New Testa-
ment, and thereby favouring the hypothesis, that the verses in
question, viz. those not occurring in the Hebrew, have been
interpolated from Rom. iii. 13—18.

The true account of St Paul’s citation is, that it is com-
posed of detached passages from various parts of Holy Scrip-
ture, which were freely rendered (being perhaps cited from
memory), and brought into combination, as illustrative of like
particulars. The citation and the corresponding passages as
rendered in the Authorized Version are subjoined : references
being given in the notes to some of the Greek renderings.

Rom. iii. 10 There is none Eccl. vii. 20. For there is
righteous’, no, not one: not a just’ man upon earth,

1 3xaios.
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1t There is none that un-
derstandeth, there is none that
seeketh after God.

12 They are all gone out
of the way, they are altogether
become unprofitable ; there is
none that doeth good®, no, not
one.

13 Their throat is an open
sepulchre ; with their tongues
they have used deceit®; the
poison of asps is under their
lips :

14 Whose mouth is full of
cursing and bitterness®:

15 Their feet are swift to
shed blood :

16 Destruction and misery
are in their ways:

17 And the way of peace
they have not known:

18 There is no fear of God
before their eyes.

1 dyabor.
$ The same as Ps. lil, 3, 4 (LXX.),
except in having xpneréryra for dyador.
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that doeth good', and sinneth
not.

Ps. xiv. 2, 3* The Lorp
looked down from heaven up-
on the children of men, to see
if there were any that did
understand, and seek God.

They are all gone aside,
they are altogether become
filthy : there is none that doeth
good, no, not one.

Ps. v. 10 Their throat is an
open sepulchre; they flatter!
with their tongue.

Ps. cxl. 3 Adders’ poison is
under their lips.

Ps. x. 7 His mouth is full
of cursing and deceit® and
fraud.

Prov.i. 16 For their feet run
to evil, and make haste to shed
blood.

Is. lix. 7, 8 Their feet run
to evil, and they make haste
to shed innocent blood: their
thoughts are thoughts of ini-
quity ; wasting and destruc-
tion are in their paths. The
way of peace they know not.

Ps. xxxvi. 1—4 The trans-
gression of the wicked saith
within my heart,that thereis no
fear of God before his eyes &c.

3 ypnorbryra.
4 dBoloiioar.

5 wixplas.
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It would seem, then, that the text of the LXX. has here
been very greatly disturbed by forced assimilation to the New
Testament ; and this being granted, it might be supposed
that numberless minor corruptions have arisen from the same
cause,

IV. Further Remarks on the Corruption of the LXX.

Amongst causes of deterioration, other than mere in-
accuracy of transcription may be further mentioned :—

(1) A desire to bring the Greek text into conformity with
the Hebrew by alterations and interpolations, which may be
evinced by a comparison of the Vatican and Alexandrine MSS.
(2) A tendency to simplify Hebraisms or difficult constructions;
as, perhaps in 1 Sam. xvii. §3, where exkAiNnonTec omicw may be
a corruption of ekkalontec onicw, which would agree more liter-
ally with the corresponding Hebrew phrase. This phrase sig-
nifies in another passage (Gen. xxxi. 36), lo pursue hotly after;
the verb meaning literally, z0 éurn, and its participle being
rendered by xawouévors, in Ps. vii. 14 (3) Another fruitful
source of error has been the existence of double renderings,
an alternative rendering (or explanation) being first written in
the margin and then introduced into the text, while the former
rendering was still retained. This was probably the origin of
the confusion in Gen. ix. 20, where a literal rendering would
be dvfpwmros ijs, in the sense, @ man of the ground, or husband-
man ; but, an explanatory word or second rendering being
absorbed into the text, there results the existent reading
dvBpwos ryewpyds oyis. So in Deut. xxxii. 40, where the Hebra-
ism “fo lift up the hand’ is used in the sense, %o swear, we have
first the literal rendering, dpd els Tov ovpavév v xeipa pov, and
in immediate sequence, a fragment of a like expression (with
Sefiav for yeipa) confusedly joined with an explanatory duoduar,
thus, xal dpodpar Tiv deEidv pov. These causes alone would
account for a very great deterioration of the Septuagint ori-
ginal, which may or may not have been as nearly perfect as
some have presumed ; and, this being the case, it would seldom
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be necessary to resort to the hypothesis of wilful ‘corruption
by controversialists, although some changes may have owed
their origin to a predisposition and bias in favour of such and
such views and interpretations,

V. On the Hellenistic Dialect as Vernacular.

The question of the Apostles’ comparative familiarity
with the Hebrew and the Greek might be variously answered;
but the inference from their frequent citation of the LXX. is
rendered to a great extent precarious by a consideration already
dwelt upon, viz. that the desire to speak and write so as % &
understood would induce a preference for the Greek version,
as being very generally adopted. Professor Jowett, after a
general survey of St Paul’s citations, draws the following con-
clusion :—* None of these passages offer any certain proof that
the Apostle was acquainted with the Hebrew text. That he
must have been so can hardly be doubted ; yet it seems im-
probable that he could have had a familiar knowledge of the
original without straying into parallelisms with the Hebrew,
in those passages in which it varies from the LXX....The
inference is that the Greek and not the Hebrew text must
have been to the Apostle what the English version is to our-
selves” But this conclusion—to whatever extent plausible—
has only an indirect bearing on the value of the LXX. as an
ultimate appeal ; for, to revert to the analogy suggested by
Professor Jowett, a person acquainted with the English ver-
sion alone may hold the original of the Old Testament in no
less esteem than would the most accomplished Hebraist, and
may be equally ready to appeal thereto in cases of difficulty,
or of supposed inadeguacies of rendering which are of sufficient
importance to vitiate an argument. The Septuagint might
be so used freely for illustration, and even for verbal argu-
mentation, as to seem, at first sight, the one medium of
evangelistic citation ; yet a single case of departure therefrom,
where in some important particular it fails to express the
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meaning of the Hebrew, would suffice to degrade that version
from its ideal supremacy: while, on the other hand, no
amount of deviation from the Hebrew in the direction of the
Septuagint (provided only that the results be Zrue and scrip-
tural) could do more than evince the esteem in which the
Septuagint was held as a generally recognized and familiar
rendering.

While however some (with Mr Grinfield) have laid perhaps
undue stress on the quasi-vernacular knowledge of the LXX.
which the New Testament citations evince, it must be ad-
mitted that the thought and expression of the New Testament
have been very largely contributed to by that first Greek
version of the Old. To pass by professed citations (whereof
some, as perhaps those in Rom. iii. 10—18, are made from
memory), we find cases in which citations and adaptations
occur without acknowledgement; nor ‘is it always obvious,
whether we are dealing with conscious citations or uncon-
scious adaptations, especially when fragments of two or more
distant unconnected verses of the Old Testament are blended
into a single sentence or phrase. But, to pass on from more
or less unconscious assimilations of whole clauses or passages,
there is yet another way in which the Septuagint translation
has entered largely into the composition of the New Testa-
ment Scriptures. '

The doctrinal terminology of the New Dispensation owes
much to the Hellenistic version of the Hebrew Scriptures ; nor
is it easy to over-estimate the importance of this consideration.
The terms Repentance, Faith, Justification, &c. drew their
theological significance from Hellenistic usage, and the com-
posite language of the Dispersion became an snstrument of
thought to Apostles and Evangelists, as it had been for ages to
no mean portion of the civilized world. One unflinching
advocate of the Sacred Tongue® thus concedes the indebted-
ness of the New Testament to the existing Greek rendering
of the Old:—‘Had there not been a translation of the Old

1 Spearman, quoted by Grinfield (4pology, p. 27)-
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Testament into Greek before this time, I do not see how they
could have wrote the New Testament in Greek; for as they
must have used Greek words in a different sense from what
they were used in the Greek authors, there could have been
no standard by which to have tried them, had not the LXX.
Version been made. I think I am justified in saying, that, if
there had not been a translation in Greek of the Old Testa-
ment, made and received by sufficient authority, a proper
time before the advent of our Saviour, 1 do not see how the
penmen of the New could have written Greek.

Conversely, an acquaintance with the LXX. is rightly
commended by Bishop Pearson, as a key to the New Testa-
ment style and diction :—*for the sacred penmen, not only
frequently produce testimonies out of the Old Testament, but
also accommodate Moses and the Prophets to the doctrines of
Christianity : and hence it will needs happen, that the mode
and manner of expression, or the phraseology of the Hebrew,
which was unknown or at least unusual amongst the Grecians,
must, to such as only understand Greek, render the Apostolic
writings more obscure than they would otherwise have been.
Neither can this obscurity be taken away or cured by any
other means than by the knowledge of the Hebrew idiom, in
which the Old Testament is written ; upon which the Apo-
stles everywhere keep an eye, and which, a little varied from
its original purity, the Jews spake in the time of our Saviour,
to whose customs and manner of speaking they accommodated
their discourses. For which reason, the Greek Version of the
Old Testament will of necessity be of very great use in under-
standing the apostolic writings; since in that Version all the
idioms of the language were transplanted, as well as the soil
would bear them ; in that, the sense of the prophetic writings
was explained, as well as the Greek tongue and the skill of
the translators would permit; and to that the Grecians, with
whom the Apostles had most concern, had long been accus-
tomed. And it is reasonable to believe, that this translation,
by Divine Providence, was at first made to be the instrument
and means of preparing the minds of the nations, who every-
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where had it among them, for the better and more kindly
reception of the doctrines of CHRIST and His Apostles.’

V1. General Conclusion on the Authority of the LXX.

The Hellenistic dialect was to a large proportion of con-
verts the sole medium whereby the truths of Christianity and
its relation to Mosaism could have been communicated ; and
it must be admitted to have served as an instrument of
thought, and a groundwork of theological conceptions, if not so
much to the preachers, at least to no mean array of hearers of
the Gospel. It followed as a natural consequence that theolo-
gical ideas were developed through the instrumentality of the
Septuagint ; words and expressions occurring in the Greek to
which nothing can be found precisely equivalent in the He-
brew. Thus Dr Lightfoot concludes’, after an investigation
into the origin and growth of the Hellenistic conception migTis,
that the word ‘ Faith® can scarcely be said to occur at all in the
Hebrew Scriptures of the Old Testament. As the Gospel to
the Law, so is the plastic dialect of the Dispersion to its
Hebrew archetype. The New may pass the limits of the Old,
but the Old must contain the rudimentary principles of the
New. Though the Hellenistic dialect may have been to the
preachers of the Gospel a quasi-vernacular language; though
they may have thought 7z and &y it, and adopted therefrom
words and phrases which could not have been simply and
adequately retranslated into Hebrew ; the ultimate appeal
might (and would) still be from the Greek, as from any other
vernacular rendering, to the original. The product of Greek
thought must be a legitimate development from the Hebrew ;
the Hebrew must enfold the germ of the Hellenistic develop-
ment. Granted that Hellenistic Greck was the vernacular
language of Citation, analogy requires that we should presuppose
a reservation—however seldom to be exemplified—in favonr of
the Hebrew.

U Gulatians, ed. 2, p- 1,6.
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VIL. Styles of Citation.

1. Seeing that the LXX. rendering is sometimes rejectec
in citation, and sometimes retained, the enquiry suggests itsel
whether the New Testament writers may not have differed
as in their styles of composition, so in their Styles o
Citation from the Old Testament Scriptures; and if so
whether arguments may not be deduced therefrom, evincing
identity or diversity of authorship in cases where external (and
other) evidences are conflicting. In illustration, it may suffice
to call attention to a remark of Dr Wordsworth on the pas-
sage from Zechariah above considered. In the Apocalypse
the Septuagintal dvf’ dv ratepyfoarro is replaced by eis &
kexévrnoay, and by the same form of words in the fourth
Gospel. Hence arises an argument for jdentifying the author
of the fourth Gospel with the author of the Apocalypse—an
argument the strength whereof is proportionate to the infre:
quency of such departures from the familiar phraseology ol
the LXX.

2. It may be remarked in further confirmation of this iden-
tification, that a prominent feature in the Apocalypse is the
representation of CHRIST as the dpviov s éoparyuévov, while
the author of the fourth Gospel is careful to point out the ful
filment of the Paschal Type, éatody ol surrpiBijoeTas avrod’, anc
to record the saying of the Baptist: ‘Behold the Lamé o
God.! In this case indeed auvos not dpvlov is used, but the
change of word is perhaps sufficiently accounted for by the
difference of subject and accessories in the two compositions
and more than this, in the one case the description is the
Evangelist'’s, and in the other the words are cited from the
Baptist®. But, be this as it may, CHRIST stands out promi
nently as the Sacrificial Lamb, in the fourth Gospel and th¢
Apocalypse alike; and hence a corroboration of the argumen’
whereby it is sought to prove that the fourth Gospel wa:
written by the author of the Apocalypse, ST JOHN.

1 See Note A, p. 323.
* dprds, &c. are commonly used for the oblique cases of duwds.
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3. The Hellenistic idiom and that singular admixture of
the Old and the New which characterize the New Testament
Scriptures, fix (within certain limits) the date, and may aid in
determining the authorship of compositions in which they
occur. This is well expressed by the subjoined remarks of
Professor Jowett, with which we conclude :—

‘Vestiges of Old Testament language are so numerous as
to admit of an argument from their occurrence to the genuine-
ness of the Epistles. If the same interpretation of new and
old phraseology occurs in the Epistle to the Ephesians that
we find in the Epistles to the Romans, Corinthians, and the
Galatians, here is considerable reason for supposing that they
are writings of the same author, or at any rate of the same
date. A new argument from coincidence arises, for no one
would imagine that it could have occurred to a forger of a
later age to imitate the manner in which St Paul used the
language of the LXX/'

NOTE ON CHAPTER XV.

A. The notice of the efflux of ‘blood and water’ (Joh. xix. 34)
is a strong testimony to the writer's having been an eye-witness of
the Crucifixion. The phenomenon is at any rate a very rare one,
and one therefore which was unlikely to have been thought of by
any but an eye-witness, and more unlikely to have been mentioned,
seeing that it must necessarily give rise to great perplexities. Some
have assumed it to be wholly miraculous and of mystical import.
For a striking investigation see Stroud’s Physical Cause of the Death
of Christ. Death ensued preternaturally soon (ver. 33), and that,
some conjecture, from previous exhaustion. Against this is the fact,
that JEsus oried with a loud voice when on the point of yielding
up the ghost (Matt. xxvii. 50; Mark xv. 37; Luke xxiii. 46). Dr
Stroud’s theory accounts for this fact, which St John does not men-
tion, and at the same time for the very singular phenomenon which
he alone records. .

21—2



CHAPTER XVL

Miscellanea.

1. Ps. cxvi 11; Ps. li. 4; Rom. iii. 4.

‘Yea, let God be true, dut every man & lar; as i
is written, That Thou mightest be Justified in Tk
sayings, and mightest overcome when Thou art judged

. THE words mds 8 dvbpwmos Yeborys (Ps. cxvi. 11)
which precede the formula of citation, are perhaps no mon
than an instinctive adaptation of a familiar phrase. The re
ference in the original is to man’s weakness and frailty ; anc
commentators have illustrated the Psalmist'’s meaning by
such passages as: ‘Vain is the help of man’ (Ps. Ix. 3)
*Surely men of low degree are vanity, and men of higl
degree are a /e; to be laid in the balance, they are altogethe:
lighter than vanity’ (Ixii. 9); Put not your frust in princes
nor in the son of man, in whom there is no help’ (cxlvi. 3)
The meaning of the words ‘ All men are liars’ would thus be
that men, owing to their frailty and inability to help, are de
ceivers of those who put trust in them. A further illustratior
might be drawn from a passage in which Job describes the
failure of his friends’ attempts to comfort him :—My bre
thren have dealt deceitfully as a brook, and as the stream o
brooks they pass away ... What time they wax warm, the)
vanish; when it is hot, they are consumed out of thei
place . . . The troops of Tema looked, the companies of Sheb:
waited for them., They were confounded because they ha
hoped ; they came thither, and were ashamed. For now y
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are nothing; ye see my casting down, and are afraid’ (Job vi.
15—21).

Perhaps, however, the Psalmist is describing not the in-
ability of others to help him, but his own frailty :—¢ I said in
my extreme affliction, Man’s life is a shadow, a phantom, an
unreality.

2. To pass by the Syriasm ‘overcome,’ we have to re-
concile the following é&v ¢ xplvesfal ge (usually rendered
passively) with the original Hebrew, where the corresponding
verb is active, and the justice of God’s sentence is acknow-
ledged :— that thou mightest be justified when Thou speakest,
and be clear when Thou judgest’ (Ps. li. 4). An explanation
frequently adopted is, That Thou mightest be acknowledged
righteous, when the justice of Thy dealings is called in question.
But some think a middle rendering of xplesfar more
suitable. Thus Bengel :— Simul Deus et xpives et xpiveras.
Kpiverai, media significatione, qualem habere soleat verba cer-
tandi. Kplvovras, qui in jure disceptant. LXX, Es. xliii. 26.
Jud. iv. 5; Jer. xxv. 31. Exemplum Mich. vi. 2 s, necnon
1 Sam. xii. 7. Ineffabilis benignitas, qua Deus ad hominem dis-
ceptandi causa descendit’

II. Gen. xviii. 10; Rom. ix. 9.

The citation differs from the LXX. in a detail involving
merely critical considerations. In the former we read: ‘At
this time will I come, and Sarah shall have a son;’ while the
LXX. uses the fuller expression, xatd Tov xaipdv Tobrow els
&pas. The Hebrew is literally, a¢ the living season ), f.e. ac-
cording to the analogy of xpéve T tévre xal mwapovre (Soph.
Trach. 1169)—at the present season, sc. of next year. Nor does
there seem to be any necessity for assigning to the adjective
living the unusual sense reviving. The latter meaning is not
established by such passages as: ‘and ... the spirit of Jacob
their father revived®’ (Gen. xlv. 27); ‘If a man die skall ke
live again®?’ (Job xiv. 14); ‘They are dead, they shall not

nnne Vi an ot
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live*’ (Is. xxvi, 14); for the fact that a fense of a verb may
mean, fo decome alive (sc. again), does not prove that revi-
viscence is expressed radically by the verb ‘to live.” It would
seem, then, that the Hebrew phrase in question means af the
living (i.e. present) season, and that it is fully and sufficiently
rendered by kard Tov kaipdy TobTov. On the other hand, the
citation may be a direct abbreviation from the LXX.

III. Hos. i. 10; ii. 23; Rom. ix. 25, 26; 1 Pet. ii. 10.

One expression in the citation calls for critical remark.
¢ As he saith also in Osee, I will call them my people, which
were not my people; and her beloved, which was not beloved.
And it shall come to pass, that in the place where it was said
unto them, Ye are not my people; there shall they be called
the children of the living God.’

The phrase italicized is taken from the LXX.: xal éoras
&y 76 Téme of éppéfn xrh, and it is also a literal rendering of
the Hebrew: but a difficulty arises in explaining the local refer-
ence, which is further marked by the subsequent éxet. Dean
Alford’s comment illustrates the difficulty :—* By év TQ TOTP...
rel must not, I think, be understood, in any particular place,
as Judea; nor among any peculiar people, as the Christian
Church : but as a general assertion, that in every place where
they were called, not His people, there they shall be called,
His people,  The original* might, however, be rendered lite-
rally: ‘in place of that they should be called;’ i.e. ‘instead
of their being called;’ which appears to satisfy the require-
ments of the context better than the Jocal rendering,
and to agree better with the general statements of a sub-
sequent verse: ‘And I will have mercy upon her that had
not obtained mercy; and I will say to them which were
not my people, Thou art my people ; and they shall say, Thou
art my God’ (Hos. ii. 23).

It remains to ask whether the citation is susceptible of a
like general rendering; and it may be suggested in answer,

1o b3, 2 pnb WRY R DBI, Hos. il 1, A,
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that the Greek év 7¢ Témp r.1\. may have been intended
originally as a simply /eral (and therefore unidiomatic and
non-natural) rendering. Thus much being premised, we re-
mark that, Témos (like /ocus) may mean a passage, or place in
a book, as in Luke iv. 17: ‘when he had found the PLACE
where it was written!” With a very similar non-local sense
of Témos, St Paul's citation may be explained to mean, that
‘where, or whereas, they used to he called ot Aads pov, they
should be called vioi feol {@vros.

IV. Deut. xxxii. 43; Rom. xv. 10,

This is one of the places in which the Jews have been
suspected of corrupting the text of the original; and, whatever
may be the grounds of the accusation, there is certainly a
wide divergence between the Hebrew and the Greek. The
citation occurs in connection with some others of which the
characteristic word is #yp—* Now I say that Jesus Christ was
a minister of the circumcision for the truth of God, to confirm
the promises made unto the fathers: And that the Gentiles
might glorify God for His mercy; as it is written, For this
cause I will confess to Thee among the GENTILES, and sing
unto Thy name (Ps. xviii. 49). And again He saith, Rejoice
ye GENTILES, with His people (Deut. xxxii. 43). And again,
Praise the Lord, all ye GENTILES; and laud Him, all ye
people (Ps. cxvii. 1). And again, Esaias saith, There shall
be a root of Jesse, and He shall rise to reign over the GEN-
TILES; in Him shall the GENTILES trust (Is. xi. 10).'—
In the Hebrew of the passage in Deuteronomy, it is said :
‘ Rejoice, ye nations, His people;’ which will bear the same
application as St Paul's ‘ with His people;’ for in the original
the nations are addressed as His people, while in the citation,
they are numbered wizk His people. And moreover the
hypothesis of a very simple case of double-rendering would
go far to account for the Septuagintal reading, regarded as a
development out of a briefer original. '

1 13y Téwor ob iy yeypaupévor.
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The Authorized Version, following the Hebrew, reads:—

‘ Rejoice, O ye nations, His people : for He will avenge
the blood of His servants, and will render vengeance to His
adversaries, and will be merciful unto His land and to His
people’
and the Greek:—

ebppdvOnre obpavol dua alrd, xal wposckumedTwoay avt@
awrdvres dyyeNos Oeod* edppavinte Evn perd Tod Naod avrod, Kai
énoyvodrocay avt@ mdvres viol feod re 7o alpa Tov viov
avrob exdikaras, kai ékbikijoes Kai avramoddae Sikny Tois éxbpois,
xal Tois psoobow dvramedioe” xai ékxkabapiel rlptos T iy
7ol Aaol avrob.

Against the view that the Greek here represents the
genuine Hebrew text, it may be urged that the whole pas-
sage in the Greek is apparently an expansion, and is not
sufficiently concise to represent the original ; so far at least
as may be judged from the remaining portions, wherein no
such wilful corruption is suspected. It is not only to the
former part of the passage cited from the LXX. that there is
nothing correspondent in the Masoretic text, but the like may
be said of the latter part, where a tampering with the text
would have been aimless and superfluous. If there is an
accidental double-rendering of the clause, will render ven-
geance, the like may be the case with the preceding clauses;
nor is evidence in confirmation of this hypothesis altogether
lacking. Thus, whereas the literal rendering of the third
word in the Hebrew! is 6 Aads avrod, its literal rendering if
pointed differently would be, &ua adrg, or per’ avrod, the
former whereof occurs in the first clause of the Septuagint
rendering, while a confusion of the latter with 6 \ads avTob
might have led to the uera Toi Naol avrod,

Further, it is well known that the LXX. in many cases
vacillate between viol feod and dyyelor feot), as renderings of
one and the same expression; and hence (not to mention
that in another reading of #iis passage the two expressions

A !
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are transposed) it seems more than probable that we have
here too a case of double-rendering. The apostrophe to the
heavens, eC¢pdvfnTe odpavol, may have been suggested by the
opening words, ver. 1: ‘Give ear, O ye heavens, and I will
speak;’ and, in connection with this, the language of Ps.
xcvi. 6—8 (LXX.) may have contributed to the interpolation.
In particular, the words mpogrurmodrwsar avr@ mavres dyyehor
feob have been compared with the seventh verse of the
Psalm, wpogkuvijoate avrd mdvres dyyeho, and if, as some
think, the citation in Heb. i. 6 is referable directly to the
Psalm, the interpolation in the LXX. may have come to pass
through the medium of the citation, as in the case of Ps. xiv.,
which has been already discussed®. Lastly, it may be noted -
that if ua avt@ and perd Tod Aaod avroi have indeed arisen
from a single Hebrew word, the fact that kal mposrvmodrocay
k.T.\. intervenes goes far to prove it an interpolation, and with
it the corresponding clause kal émoyvodrogay x.TA. must
stand or fall. We may conclude then that the LXX. cannot
safely be adduced as evidence that the Masoretic text of
Deut. xxxii. 43 has been, wilfully or otherwise, corrupted.

V. Is. xxv. 8; Hos. xiii, 14; 1 Cor. xv. 54, 55.

Two more or less direct citations are joined together in
the last-named passage :—‘ Then shall be brought to pass the
saying that is written, Death is swallowed up in victory. O
death, where is thy sting? O grave, where is thy victory 2’—
but it might be questioned, whether the formula of citation
applies in the outset to both passages, or to the former only ;
the latter being supposed to follow as an adaptation of Hos.
xiii. 14, suggested by the foregoing. It may be well to
notice the passages separately.

1. In the Authorized Version Is. xxv. 7, 8 is rendered as
follows : ‘And He will destroy in this mountain the face of
the covering cast over all people, and the vail that is spread
over all nations. He will swallow up death in victory,; and
the LORD God will wipe away tears from off all faces; and

1 See pp. 314—317:
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the rebuke of His people shall He take away from off all t
earth : for the Lord hath spoken it The LXX. renderin
being altogether inadequate, is rejected, and (a) the ve
signifying to swallow up is rendered, as it should be, in t
past: (&) the passive form, instead of the active, is adopte
(©) a Hebrew expression, meaning for ever, and for whi
Symmachuse.g. has eis Téhos, is by St Paul rendered eis vix

To obtain the passive xaremdfn the Apostle may ha
rendered the active (which seems well suited to the origin
context) indefinitely, and thus have obtained idiomaticall
(1) one hath swallowed up death ; (2) xatewdln 6 favaros. B
supposing God to be the subject, the general sense is tl
same with the active as with the passive. As regards tl
expression eis vixos, its natural meaning is fairly expressed t
the Authorized Version ; it is, however, a translation of
phrase signifying for ever, in which sense eis vikos is n
unfrequently used elsewhere, and especially by Aquila®. Ti
two renderings being ultimately coincident, it has, only to t
observed that St Paul adopts the /iteral rendering eis vix
(which is an Aramaizing periphrasis for in perpetunm), ar
then, as is his wont, goes off at a word, viz. vixes, which lea«
up, not unnaturally, to the citation from Hos. xiii. 14-

2. The following is the Authorized Version of Hos. xi
g—14: God thus addresses Israel:—O Israel, thou ha
destroycd thyself; but in me is thine help. [ will be tt
king : where is any other that may save thee in all thy citie:
and thy judges of whom thou saidst, Give me a king ar
princes? I gave thee a king in mine anger, and took hi
away in my wrath. The iniquity of Ephraim is bound uj
his sin is hid. The sorrows of a travailing woman shall con
upon him: he is an unwise son ; for he should not stay lor
in the place of the breaking forth of children. I will ranso
them from the power of the grave; I will redeem them fro

1 xaréxiev & Odvaros loxioas. Hexapl. Ps. xii. 1). Cp. 2 Sam. ii.

9 Aquila reads xaraworricer 7d» (LXX.): ph els vikos xaragdyeras % M
Odvarow els vixos. Theodotion, the same  ¢aia; num in perpetuum devorabit g
as St Paul. *Pro M¥) et N¥) Aquile  dius? (Schleusner, Zex. Vat. Zest.)
proprium est els vixos' (Field, Orig.
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death: O death, I will be thy plagues; O grave, I will be thy
destruction : repentance shall be hid from mine eyes’

This rendering is perhaps not quite accurate in some par-
ticulars. (1) To pass by the difficult ninth verse (which seems
to be a reproach for forgetting that the LORD is the sole
helper), it may be remarked that the word for ‘I will be’ sig-
nifies, in all probability, whkere, and is best taken in connection
with the interrogative particle which follows the word ‘thy
king,’ and is rendered ‘where’ in our English Version. The
sense then would be that Israel had forgotten wherein lay
their true help ; ¢ Where now is thy king to save thee' ? where
thy judges, whom thou askedst for ?’ (2) The word italicized
recurs in the verse from which St Paul's citation is drawn;
and many (following the Septuagint) assign to it the same
meaning, ‘ where, both in that verse and in the tenth. To
say: ‘O death, I will be thy plagues,’ appears somewhat
strange and unnatural; and it may be well to ask whether
the substitution of ‘whkere’ for ¢ I will be) might not lead to a
more satisfactory adjustment of the passage.

3. The word deber or ‘ plague’ probably means an arrow
and hence, secondarily, the arrow of pestilence, as may be illus-
trated, not only from Hebrew, but from Greek®, Arabic, &c.
A discussion of the root will be found in the second number of
the Fournal of Philology®: it may suffice therefore to adduce a
single passage, which illustrates, not only the meaning of deber,
but the very collocation of the words, ‘plague,’ or pestilence, and
¢ destruction, as in Hos. xiii. 14. The passage is as follows:
¢ Thou shalt not be afraid for the terror by night; nor for the
arrow that flieth by day ; nor for the pestilence that walketh in
darkness ; nor for the destruction that wasteth at noonday’ (Ps.
xci. 5, 6). Here the two words in question occur in parallelism
with one another, and with arrow, which favours the hypothesis
that their primitive meanings are, dar¢ and goad, or the like,
These meanings will be recognized as appropriate in Hos. xiii.

e Riby 35 . In by accidental transposition, from 'R,
some copies there are two slightly dif-  w/here. But compare the Chaldee KM,
ferent pointings for 1IN in ver. 10, 14. 2 Jliad, 1. 47-

Some supposc that this word has arisen, 3 November, 1868, p. 56.
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14; for Death is ofttimes represented as armed with missiles or
other implements of destruction. ‘I will ransom them,’ is the
Divine promise, ‘ from the power of the Grave; I will redeem
them from Death.’ And, as in ver. 10, Israel had been asked,
—* Where now is thy king, that he may save thee ?’—so the
promise of deliverance in ver. 14 is followed up by the quick
parenthetic interrogations—¢ Where, Death, thy darts ? Where,
Grave, thy goad? Wherewithal wilt thou oppose Me ?’—and
lastly by the asseveration, that ‘repentance shall be hid from
mine eyes; the LORD hath sworn, and will not repent’.

The foregoing seems better suited to the context than
does the rendering ¢ J will be &c.; and it agrees, further, with
the LXX. and the citation, except as regards the use of the
one word wixes. Different methods of reconciliation have
been applied to this particular; but it may suffice to suggest,
that we are perhaps not dealing with @ formal citation, and
if so, we are under no obligation to harmonize the several
clauses of 1 Cor. xv. §5 with the original Hebrew, but need
only shew that there is a general agreement between them.
In the citation, be it remarked, there is a doubt about the
order of the words vixos and xévrpov. Placing vixos first (al-
though the variation is unimportant), we may thus explain
the allusions in 1 Cor. xv. 54, 55.

[i] St Paul adduces Is. xxv. 8, rgecting the LXX. ren-
dering as inadequate.

[ii.] He goes off at the word vicos, which occurs in a phrase
meaning in perpeluum.,

[iii.] He passes on to Hos. xiii. 14 (wherein a wvictory
over death is described), taking up the preceding wvixos, and
thus incorporating it into the passage: ‘O grave, where is
thy victory ?

[iv.] He concludes, in the Prophet's words: ‘O Death,
where is thy sting ¢

VI Ex. xxxiv. 33; 2 Cor. iii. 13.

By the insertion of the word “till’ in the Authorized Ver-
sion, the meaning of the passage cited seems to be misrepre-

1 p Sam. xv. 29; Ps. cx. 4.
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sented. According to the literal rendering of Ex. xxxiv. 33, it
appears that, when Moses had done speaking with them, he put
a veil on his face ; this being done, that they might not see the
quenching of its transitory radiance. The use of this veil,’
writes Delgado?, ¢ was to cover from the people the Shechinah,
or glory, that was on Moses’ face: but that he did not dare to
do while he was rehearsing the Lord’s words to them; for
that glory was his credentials, as if the Lord was speaking to
them through his mouth.’ But with regard to the putting on
of the veil, the true explanation seems to be the former, viz.
that they might not scrutinize the ending of his intermittent
glory?.

St Paul's application of this text has occasioned much
difficulty. 1In the Authorized Version, the word ‘vail’ being
inserted, ver. 14 is thus rendered :—‘But their minds were
blinded : for until this day remaineth the same vail untaken
away in the reading of the old testament®: which [vail] is
done away in Christ’ But it is & priori more natural to refer
the last clause (as does Bengel) to the abolition of the Old
Testament, and thus to interpret the xatapyeiras of ver. 14
analogously to the rarapyoipevoy of ver. 13. With one
other alteration we may render the clause in Bengel's words,
though not altogether with his meaning, Quia in Christo
aboletur, ‘because it is abolished in Christ” The connection
between ver. 13, 14, may now be exhibited as follows : * Moses
put a veil upon his face that the fading of its transitory radi-
ance might not be looked into: The Jews veil their hearts,
and will not gaze upon the fading glories of the Old Cove-
nant ; they will not look closely into it, because of their in-
stinctive feeling that it is being done away in Christ” And
this is indeed the application which we should anticipate from
the way in which the allusion is introduced. ‘Much more
that which vemaineth is glorious. Seeing then that we have
such hope (viz. in the durability of the new dispensation), we use

1 See Barrett's Synopsis. 3 On the doing away of the o/d cove-

* xpds & ph drerloar Tods vlods Topa-  nant, see Heb. viit. 13,
I\ els 1) Téhos Toi karapyovpévov. 4 8r¢ & Xpor§ xarapyeiras
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great plainness of speech : And not as Moses, &c.’ (2 Cor.
11—13). We use woA\j mappnole, trusting that our ‘glo
will endure: they veil their hearts, for the lack of that sa
confident assurance’.

VII. Ps. cxvi. 10; 2 Cor. iv. 13.

The Apostle quotes from the LXX.: ‘I believed, :
therefore have I spoken;’ where articulate expression
viewed as indicative of strong conviction. Do the Heb:
words yield any such meaning as this? Various renderi
have been given ; but suffice it here to suggest that the c
nection in the Psalm may be as follows. The Psalmist
scribes the extremity to which he had been reduced. ‘It
greatly afflicted : I said in my haste, All men are liars” ]
vexed clause immediately precedes, and might be render
I believed, for I must needs speak’; and thereupon follow
words spoken, which express the greatness of his afflicti
With this interpretation, the speaking is an evidence of bell
the fact that he must needs speak testifies to the stren;
of his conviction : and thus the sense is the same as in-
inverted rendering of the LXX. which the Apostle cites.

VIIL. Ps.iv. 4; Eph. iv. 26.

The meaning in the Psalm is, apparently, ‘stand in a
and sin not ;' but the citation (from the LXX.) seems to me
‘Be ye angry, and sin not! Mr Sinker suggests, howev
that pyiteofe, which has naturally one meaning of the Hebr
ragaz, may be intended by the LXX. to represent it general
and thus to include a variety of emotions; for ragas,
meaning primarily o tremble, may imply the tremulousn
of fear, &c., equally with the tremulousness of anger. In G
xlv. 24, the LXX. have épyileafe, where the meaning, ¢ F.

1 In this explanation, xarapyofue- of ver. 15 is contrasted, as seems ph
vov, xaTapyoupérov, Katapyetrat (ver. 11, logically simplest, with the draxexa?
13, 14) are referred to one and the same  pévy xpocdry of ver. 18
thing, viz. the glory of the old Sia6fxn. 5 R D habwia,

Also the xdivpua ph draxavxrbpcvor
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not by the way,” seems more appropriate than, ‘ Fall not out
by the way:’ and a stronger argument may be based upon
Ex. xv. 14: ‘The people shall hear, and be afraid;’ unless
the Alexandrine reading époBijfnaav is to replace Gpylobnoav’.

IX. Gen. xlvii. 31; Heb. xi. 21.

The LXX. by change of pointing, read ‘staff” for ‘bed,’
and their rendering is adopted in the citation. The Author-
ized Version has, doubtless, the true rendering of the original :
¢And Isracl bowed himself wpon the bed's head?;’ where,
moreover, there is an ambiguity in the word dowed, which
may import, that he worskipped, or only that, ‘se rursus ad
caput lectuli requiem captaturus inclindrit’’ The bed's head,
it may be remarked, is a Hebraism for the op or surface of
the bed*; and thus the meaning is, that he prostrated himself
upon the bed, after having strengthened himself, and sat up,
as in Gen. xlviii. 2. In the similar passage, 1 Kings i. 47, the
word Zead is omitted, and it is recorded simply, that the
King bowed himself #pon the bed ; where, however, the word
for ‘bed’ is different. In Gen. xlviii. 2 the same Hebrew
word occurs, and is rightly rendered #Aimy by the LXX.
These two passages combined almost suggest the suspicion
that the text of the LXX. in Gen. xlvii. 31, may have been
corrupted ; but, in any case, the Greek of 1 Kings 1. 47,
should be taken as a guide to the true construction in the
passage cited, and it is evidently unfavourable to the render-
ing of the Vulgate: ‘et adoravit fastigium virgae ejus.’

It remains however to be asked, whether Jacob’s bowing
down of himself signified worship, in accordance with the
prima facie meaning of the citation : and the parallel case of
David (loc. citat) suggests that worship is at any rate im-
plied, even if not expressed by the word ‘bow down;’ for in
immediate sequence, comes the prayer of the King: ¢ Blessed

1 Schleusner, Lex. Vet, Test. s. v. 4 The rendering, ‘upon the bed's
Spyltopar. head,’ though literal, is misleading. It
2 The word is DN PRI ‘m- means no more than on the fop of, or

3 Poli Synops. in loc. simply o, the bed.
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be the LORD God of Israel, which hath given one to sit o1
throne this day.’

X. Latent Citations.

Of unacknowledged citations, or such as occur wit
any introductory formula, there are many which occasio
difficulty, but are at once recognized as containing moi
less direct allusions to doctrines of the ancient Scripture
to the circumstances, it may be, of the Old Testament hist
But an allusion may at times presuppose a very exact
quaintance with the documents referred to, and be set f
accordingly with an indirectness and obscurity which w
render it a matter of no slight difficulty to find traces of
reference or citation at all. And it is obvious moreover-
the traces of any such reference might be disguised not ¢
by its obliquity and intrinsic indefiniteness, but, in case:
special difficulty, by our imperfect comprehension of (r)
passage in which the allusion occurs, or (2) that to wl
allusion is made. This remark may be illustrated by
help of R. Shalom ben Abraham’s rendering of an obs«
verse, Prov. xxi. 8, which we proceed to consider ; premi:
that, even if the rendering proposed should be incorr
it may still serve to illustrate the nature of a difficulty wi
has sometimes to be encountered.

1. The Authorized Version reads in the place referred
“The way of man is froward and strange: but as for
pure, his work is right’ (Prov. xxi. 8). But it is very dot
ful whether the word rendered ‘man,’ and equivalent to
Latin vir, can rightly be contrasted with ‘the pure.’ Sc
therefore have had recourse to the Arabic, and have rende
the first clause: tortuosa est via viri criminibus onusti*—a r
dering at which the Rabbinic instinct revolts, ‘since Heb:
usus loquendi and the absence of all reason for applying s
an unhebrew word are repugnant®’ The explanation ab
to be proposed is based upon a peculiar idiom of the Heb:

Y Gesen, Thesaur. 399 b. $ First. Lex, ssv. ™M,
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language, exemplified below. ¢Thou shalt not have in thy
bag divers weights [lit. weight and weight], a great and a
small. Thou shalt not have in thine house divers measurcs
[lit. measure and measure], a great and a small’ (Deut. xxv.
13, 14). ‘ They were not of double heart [lit. Jeart and heart]...
All these men of war, that could keep rank, came with a
perfect heart to Hebron, to make David king over Israel’ (1
Chron. xii. 33, 38). ¢‘With flattering lips and with a double
heart [lit. feart and hearf] do they speak’ (Ps. xii. 3). Double-
dealing is thus expressed in the Hebrew idiom by a simple
repetition ; and according to this usage komo duplexr would
assume the form ‘man and man.' This formula indeed occurs
in another sense in Esther i. 8; but may not the idiom in
question be capable of a modified expression, by means of
two words of opposite meaning, instead of one and the same
word repeated, with an émplied contradiction and antagonism ?
If so, then an insincere and self-contradictory character might
be expressed as well by the formula one and another, as by
the more usual collocation one and one; and it is on this as-
sumption that Prov, xxi. 8, is explained in the Qaé =’
Nagt, ‘

2. The first word in the Hebrew of Prov. xxi. 8, is redu-
plicated from one which means % zurn, and it may be re-
presented by our vernacular sigzag, if taken as an epithet of
the following ‘way.” Butin the Rabbinic commentary referred
to it is taken somewhat differently, as descriptive of a person
or character ; and the verse is said to define such a person, as
one whose way is sometimes that of one man and sometimes that
of another®. The general meaning is thus the same as with the
former construction, but it is perhaps better to make ‘zigzag’
a predicate and render the verse as follows :

The way of a double-minded man is 'zigzag:
But as for the pure, his work is right.

250D 2 N M e T edEn !
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Thus the proverb is strikingly similar to that in James
A double-minded man is unstable in all his ways.

The Hebrew words here rendered double-minded are
rally ‘man and stranger,’ or ‘ one and anot/er’,’ and the ph
is taken to imply duplicity, 7. e. the coexistence, so to sa;
two distinct individualities in the same person. This
pression is the natural antithesis of ‘the pure, or sincere)wl
conveys the idea of dm\érs or freedom from admixture.
LXX. have dyva in the second hemistich, and St James ¢
where contrasts this double-mindedness with purity, usir
derivative of dyvés in the second clause of the antith
thus: ‘Cleanse your hands, ye sinners; and purify j
hearts, ye double-minded’ (James iv. 8).

3. The LXX. rendering of the proverb occasions s
difficulty, but it is not quite clear that they do not intenc
imply a duplicity of way by axohds oSovs®, the epithet v
likewise in Prov. xxviii. 18, where the literal rendering is, ¢
versus duarum viarum &¢.! This is made to appear still
unlikely by their freedom in rendering the similar expres:
in Prov. xxviii. 6, where they make no attempt to pres
the Hebrew idiom, but replace by mhovaiov Yrevdovs the wl
clause: ‘than he that is perverse in kis ways [lit. o wa
though he be rich’ The figure of going two ways is
produced in Ecclus. ii. 12: ‘Woe be to fearful hearts, :
faint hands, and the sinner that goeth two ways.’ .And i
worthy of remark that Junius*, commenting upon the passa
uses instinctively the language of St James, and describes
character in question, viz. the man of #wo ways, as, * The n

! This is the first meaning of .  way of the double-minded man is cr
See Job xix. 27, where the LXX. have ed. Their words are: wpds Tods o
obx d\hos for I ¥, obt axohids 63003 dworréAher 8 Oeds, «

* See Ex. xxvii, 20, y4p xal 8pfd 78 Epya adrod. Here

¥ Schleusner, Lex, Vet. Test. s.v. oxo- s explanatory, the literal rendering b
Aeds oxohids, seems to consider that the taken to be: ‘The way of the pen
LXX. repeated axohids to express the is [by God's ordering] crooked, se
reduplication in JBDBiT. But they may  that pure and right is His doing,’
have intended to express freely that the 4 Quoted by D'Oyly and Mant,
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who is unstable in kis ways, impelled here and there by doubt
and distrust.’

4. The contrast between purity and duplicity (Prov. xxi.
8; James iv. 8) is illustrated by language used in the Zesta-
ments of the xii Patriarchs', where the ayaby Siavowa is de-
scribed as having, not fwo forgues, of cursing and blessing, &c.
but piav wepl wdvras elhikpivi} xabapdy Sidfesiw. And a
further illustration—none the less trustworthy for its indirect-
ness—is afforded by Mic. vi. 11: *Shall I count them pure with
the wicked balances®, and with the bag of deceitful weights? i.e.
containing fwo kinds of weights, great and small, as the
Targum well expresses it.

We may reiterate in conclusion that, if the first clause of
Prov. xxi. 8 be rendered as proposed, vzz.

The way of a double-minded man is zigzag ;
or, with slight variation :
A double-minded man is changeful in his way ;

there results a perfect parallelism between the first hemistich
and the second, wherein pure or sincere contrasts with double-
minded, and right or straight with gigzag. St James (i. 8),
introduces a proverb so strikingly similar to the foregoing
that he would seem almost to be citing it; and this conjecture
is confirmed by the circumstance, that elsewhere (iv. 8) he
uses the same word double-minded in direct contrast with the
idea of pursty. This gives much plausibility to the hypothesis
of citation : but whether we are dealing with a citation or no,
it is more than probable that citations still lie concealed by
our imperfect understanding of the passages cited, or, on the
other hand, of those into which they are incorporated.

With this remark we leave the great subject of Citation
from the Old Testament in the New; not as one which has
been dealt with fully and exhaustively, but with a sense of its

1 Test. Benj. 6. On the word el-  32), 3Aoyos (1 Tim. iil. 8), diwplownos
xporfs, see Isocrat. ad Demon. § 47, (Test. Dan 4, Asher a—y4). Cp. poro-
ed. Sandys. With the 8yvxos of St  wpéowwos.

James, compare 3y wogos (Prov. xxiv. (P VINDI NOING 2
22-—2
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vastness and complexity which has grown keener and yet
keener with the progress of research. It was patent at the
outset, that a plan would be indeed pretentious, which should
propose to treat of all the main principles—to say naught of
details not unimportant—which invite examination ; but the
end has seemed even to recede and grow yet more distant,
as each upward step has widened the horizon of enquiry.
And when now at length we pause, it is not as upon a summit
gained, or with an ocean fathomed; but rather, as with a
quickened appreciation of heights yet unscaled, and of depths
which rest yet unexplored.




APPENDIX,

On the words nn‘w and nsm:.

The renderings of nb‘?pn, Is. vii. 14, may be classed under

three heads.
1. The word being regarded as a derivative of D‘?}) lo hide,

it is taken to mean ‘a virgin,’ on etymological grounds. The case is
thus stated by Rosenmiiller, who adopts the rendering wapfévos,
though no¢ for etymological reasons:—* Nolumus cum pluribus
superioris zetatis interpretibus virginis notionem voci DY vindi-
care ex ejus etymo, etsi speciosum sit. Observant nD‘Dy ‘esse ab
Dsy, cujus forma niphal absconditum, occultum esse, ignorars, desig-
nat... Eam vero etymologiam so/i convenire virgini, que sic appel-
lata sit, vel, quod nescia consuetudinis viriis oxulia hactenus et
tecta habeat, qua honestas, alii quam marito, revelari vetat; vel
quod, pro more veterum, doms lateal et occultetur, non versata in
publico, sed sub oculis matris aut custodis clam aliis servetur, cujus-
modi virgines appellarunt xarax)elorovs, conclusas (2 Macc. iii. 19;
3 Macc. i. 18), ut contra meretricem Chald=i N3 nPbJ, prodeun-
tem foras, in publico versatam, vocant.’

2. The Jewish interpreters deny that ﬂb‘?}? means a virgin.
In Is. vii. 14, Aquila, Symmachus and Theodotion render it by
vegns. Gesenius, referring to the Arabic, makes the root mean
¢pubes et coeundi cupidus fuit; and remarks that, ‘Etymon a

D‘?y i. q. (L; indubitatum est, neque audiendi qui pwelam pr.
absconditam dictam volunt...vel signalam, obsignatam (ab Arab. r'u-_)

i. e. intactam (Schult.).” But a later lexicographer, Fiwst, no less
strongly opposed to the rendering wapfévos, directly contradicts
Gesenius as regards the first meaning of the root, and affirms the

cocundi cupidus fuit to be only secondary.
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3. A third class of interpreters agree that nbl,;, does ni
mean etymologically @ éirgin, but think this meaning required t
usage, and in Is. vii. 14 by the context. In this class may be nur
bered Hengstenberg, who thus writes in his Christology - ¢ All parti

now rightly agree that the word ,‘ml?y is to be derived from D‘?]
in the signification # grow up. To offer here any arguments i
proof would be a work of supererogation, as they are offered by a
dictionaries... Being derived from D7), /o grow wup, fo bevn
marriageable, ,‘mt)p can only mean puelia nubilis.

We proceed to consider the meanings of I. ns'mn ; I nn‘y;
111 BAR3 and DY,

1. ‘Fiir die virgo illibata hatten aber die Hebrider und iibrige
Semiten einen ganz andern Ausdruck, namlich | , und di
dem entsprechenden Worter (1 Mos. xxiv. 16).” So Gesenius, wh

adds, not without plausibility : ¢ Hochst unwahrscheinlich ist es nw
dass die Hebrier fiir dieselbe Sache zwey ganz synonyme Ausdriicl

gehabt.” But it may be questioned whether FTP\N] means wapfen
strictly and etymologically, as is frequently supposed. On the coi

trary, the derivation from Y, maturescere, would seem to satis
the requirements of the case more completely than those whic
make n‘nm etymologically wapfévos. On the affinity of ¢ and }
see Fiirst Zex. s. Z . [, Ex. xxxii. 16, =™N.] Fiirst, in h
Concordance, but not in his Lexicon, gives the derivation propose
which makes 1)1 primarily equivalent to ‘matura viro,’ and on
secondarily to ‘nondum corrupta aut viro nupta; nor that, witho
qualifying additions, and ‘wo es ohne Nachdruck steht” We pr
ceed to notice some of the usages of the word.

a. The corresponding masculine word is W3, lit. choice, i
one in the prime of life. The two occur together in such passag
as: * With thee also will I break in pieces man and woman; ar
with thee will I break in pieces old and young; and with thee will
break in pieces the young man and the maid’ (Jer. li. 22). Here tl
contrasts are those of age and sex. Comp. Deut. xxxii. 25; 2 Chro
xxxvi. 17; Is. Ixii. 5; Ezek. ix. 6.

5. *I made a covenant with mine eyes, why then should I thi
upon a maid? Here (Job xxxi. 1) it seems unnecessary, as Berna
remarks, to superadd the notion of virginity to that of maturil
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Comp. 2 Sam, xiii. 2 (where nsm: is again used): ¢ Ammon was so
vexed that he fell sick for his sister Tamar; for she was a virgin.’
In ver. 18, the meaning mafura seems more appropriate. It is there
said that ‘the king's daughters that were [y ’ wore a certain
kind of robe, which was perhaps longior et amplior’ (Gesen. s. 2.
B’VD)- " But all the daughters in question would probably be virgins;
those that were married and living elsewhere being excluded. If so,
then n‘?\ﬂ:l must have some other meaning than virgin, for this
would imply no distinction, but be applicable to all alike, It would
be however quite natural that the grown-up daughters should wear a
dress implying a certain dignity; and accordingly it is not impro-
bable that grown-up is the true meaning of nsmn in this place.
Nor does Joel i. 8 (infra) favour the opinion that [T7Y13 means
strictly mapfévos. ¢ Lament like a (7)1 girded with sackcloth for
the husband (‘7;):) of her youth,’

¢ In Gen. xxiv. 16 it is said of Rebecca, that she was ‘a virgin,
neither had any man known her; where the last words seem to
supplement the foregoing, and to express what they alone could at
the most have implied. The full phrase rendered ¢virgin’ is,
,‘l‘?}n:l MY, i e. a girl of full age, not a child, as is shewn by the
epithet ,‘bm:x, but which would have been left doubtful if 303
had stood alone. A like form of expression is used in Jud. xxi. 12;
and even in Lev. xxi. 14 it is not certain that n‘mn:l of itself means
strictly map@évos. The high-priest is to take a wife in her virginity
(ver. 13): not a widow, or a divorced woman, or profane, or an
harlot: ‘but he shall take a n‘ﬁm of his own people to wife! The
force of the words italicized must not be overlooked. The harlot is
‘the strange woman: AWM (Jud. xi. 2) corresponds to M\: and
in Deut. xxiii, 17 it is expressly laid down, that ¢ there shall be no
whore of the daughters of ISRAEL, nor a sodomite of the sons of
IsraEL. The first meaning of | 2 might well be mafura, one
in the prime of early womanhood; and the meaning wapfévos might
naturally arise therefrom as secondary.

4. Some have assumed, and that, as it would seem, arbitrarily,

that the word nlymz when applied to cities implies (r) the state of
not being conquered; or (2) religious purity, and faithfulness to the
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God of Israel. But Rosenmiiller, following the Chaldee, remarks o
Amos v. 2, that ‘zirge pro ccetu hominum, quacunque se ration
habet, per prosopopeiam accipienda erit’ Jerome indeed defent
the hypothesis (2), remarking: ‘ Virge autem appellatur populv
Israel, non quia in virginitatis permanserit puritate, sed quia quo
dam instar virginis Deo sit copulata’ But the name virgo is :
applicable to the heathen cities Egypt, Babylon, &c. as to the Hol
City. Moreover, it is not required by the Hebrew idiom that a cif
should be represented as a zirgin proper; but, as in other languag:
a city may be a metropolis, so in Hebrew the suburbs of a city a

called its daughters (Josh. xv. 45). Again, ,‘1‘7‘0‘13 is applied t
Isaiah not only to a /eathen city, but to one in the prophet’s viey
already conguered, which seems opposed to the theory (1). Thu
¢ Come down, and sit in the dust, O vérgin, daughter of Babylon, s
on the ground: there is no throne, () daughter of the Chaldean:
(Is. xlvii. 1).

In ver. g we read: ‘ These two things shall come to thee in
moment in one day, the loss of children, and widowhood: while !
John styles Babylon the ¢ mother of harlots’ (Rev. xvii. 5), and th
writes, with plain reference to Is. xlvii: ¢For all nations have drur
of the wine of the wrath of her fornication, and the kings of tl
earth have committed fornication with her... How much she hat
glorified herself, and lived deliciously, so much torment and sorro
give her: for she saith in her heart, I sit a queen, and am no wido
and shall see no sorrow. Therefore shall her plagues come in or
day, death, and mourning, and famine’ (Rev. xviii. 3, 7, 8).

We shall now proceed to consider the meaning of nb‘py

II. The verb Dsy is common in Hebrew, and has one wel
defined sense, viz. fo conceal [opp. to YT']: it is natural therefore f

attempt an explanation of M2} as a derivative of this root, befo:
‘having recourse to comparatively modern dialects. If the prima
meaning o sea/ (for which Albert Schultens refers to the Arabic) t
assumed, we may explain all the usages of D‘)}} in a way which
at least plausible.

- (i) The meanings sea/ and conceal are intimately connecte
the latter being immediately deducible from the former. Hence tk
prevalent usages of the verd in question may be accounted for.
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(ii.) D‘?p signifies e/ernity (past or future), which is like a
sealed book (Rev. v. 1), )

(iii.) In deriving HDSQ we must take into account its mascu-
line correlative D‘?V and this may be done by a physiological

application of the root-meaning sea/. The words would thus carry
with them primarily the negation of development, and would be
applicable from the time of infancy to the age of the ")\M3 and

,‘1‘7‘]312, as their upper limits. For this application of the meaning
seal, we may compare, 'F\ (Lev. xv. 3); and Cant. iv. 12, where
the beloved is described as DY 'Y, ‘fons obsignata, de puella
casta et intemerata’ (Gesen. Zhesaur. 587 b).

(iv) The wsages of D‘?p and nbl?y have yet to be consi-

dered. The former occurs in 1 Sam. xvii. 56 : ‘Enquire thou whose
son the stripling is” And in 1 Sam. xx. 22, where it is applied to

the zb3 P of ch. xx. 35.

The word nDBy is allowed, if not to mean etymologically wap-
Oévos, at least to be used of wupfévor, in all cases except two, viz.
Cant. vi. 8 and Prov. xxx. 18—z20. But in the former passage
nm‘)y is contrasted with gucens and concubines, and would thus
seem to designate such as are in fact mapfévor. The latter passage,
which is much disputed, runs as follows: ¢There be three things
which are too wonderful for me ; yea, four which I know not: The
way of an eagle in the air; the way of a serpent upon a rock; the
way of a ship in the midst of the sea; and the way of a man with
a maid (ﬁD‘?}?D b "[‘H) Such is the way of an adulterous
woman ; she eateth, and wipeth her mouth, and saith, I have done
no wickedness.’” Like phraseology is used in Sap. Sol. v. 10, 11, for
the purpose of illustration, but the mention of the sergent is omitted,
as though unsuited for the application which is made of the passage:
nor again are the things in question there described as wonderful
and mysterious. But, to return to the passage, the marvel is said to
consist in the nwvisibility of the eagle’s track, &c. Why then should
the eagle be chosen, rather than any other bird? The question is
answered by Rosenmiiller, who in his answer confounds the want of
any mark upon the air with the invisibility of the bird itself. Buta

ship cannot be said to leave no track; and that especially B%Y 3‘7:.
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All trace no doubt soon vanishes, but less soon in salt-water than in
fresh ; and thus D% 3")3‘ iqstead of being emphatic is made mean-
ingless, not to say inaccurate. Nor, supposing these preliminary
difficulties surmounted, is it easy to apply them to the final clause,
via virs in virgine, The result would be at least disappointing, if

the great marvel to which all converges were that the nDL)y ¢ quid
vitii sibi haereat ita dissimulat, ut ab aliis id frustra pervestigatur.’
But it is altogether unnatural that the invisibility of a bird’s track in
the air should be described as an impenetrable mystery ; and so with
the serpent, and the ship.

The word "1™ does not mean ixyn or vesfigium, but modxs
agendi. ‘The flight of the eagle challenges especial admiration (Job
ix. 26); the ship? at sea, and the strange convolutions of the footless
serpent are likewise chosen as fit types of the marvellous. One and
all lead up to that crowning mystery, the infatuation of youthful love,
which has arrested the attention of parcemiasts, poets and philoso-
phers in all time. After the mention of the ¢ four things’ comes, in
ver. 20, an allusion, suggested by the contrast, to the infatuation of
an adulterous woman, who ¢saith (sc. in her heart), I have done no
wickedness.’ ' _

To recapitulate—we have concluded that nb()p (from the root
obsignavif) implies a negation of development, and is applicable up
to the age at which the term n‘pmj or matura becomes applicable.
The former word is not used in the Bible of any but wapféver, while
the latter may imply, but does not expressly predicate, xapfexia, We
proceed to notice

@) D*mSp; (ii.) mowna.
III. These last forms, after the analogy of D)), nq\PL
denote (a) the age or time of life of the DL/’V or the nn‘py and the

n‘jm::; and (4) the conditions and natural concomitants of those ages.
In Jud. xi. 37, the daughter of Jephthah is spared for awhile to

bewail the devoted capacities of her early womanhood: '71} oo
"7‘,1'1:, ¢deplorabo ztatem meam virgineam' (Gesen. Zhesasr.

1 DY seems here to mean strictlysea,  Prov. xxiil. 34.
though it does not necessarily in all ? French and Skinner understand
contexts. For the whole phrase, cp.  wawtilus, by ‘ship,’ in Ps. civ. 26,
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205, #). In Ezek. xxiii. 3, In"ﬂnn, standing in parallelism with
In’ﬁw), denotes the time of incepting maturity. Again, D’b’by
denotes the condition of the B?}} in Job xx. 11, where it stands for
the freshness as of extreme youth, in contrast with decay and death;
while the D'lmn: are the natural concomitants of the age of the
,"15\]'\:, and their absence therefore implies some defect. Hence
D’sm: means primarily signa pubertatis, and then by implication
signa virginitatis (Deut. xxii. 14). We may compare further
Is. liv. 4, where, in a description of the barren that did not bear,
"'D'bp N3, ‘the shame of thy youth,’ stands in parallelism with
Th\)}:‘?& D=, ‘the reproach of thy widowhood.’

It has been noticed above that there is one Biblical meaning of
D‘?V undisputed, viz. occultavit, abscondtt. Gesenius adds, that ‘in
reliquis linguis cognatis haec radix non reperitur’ (Zhesaur. 1035, a).
It is noteworthy that the Arabic ('Lé’ to which Gesenius refers ."msy,

nearly coincides with a meaning of P9, % know, while the Hebrew
root D"};} has a directly opposite meaning. In Job xx. 11 E’D\‘?}?
is said by some to mean radically strengtk; and hence it may be
seen how easily that meaning might have come to be thought inhe-
rent though not really so. Thus, supposing D7} to have meant
originally obsignavit, the meanings youth, youthfulness and strength
might have been successively derived, and the last may then have
been taken as primary in the cognate dialects. But inferences from

those dialects are precarious unless corroborated by internal evidence
from the more ancient Hebrew.
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Abraham, his mecting with Melchize-
dek, 25; his two wives, 193, 203;
catholicity of the promise to, 210;
its twofo{d confirmation, 291, 297;
Christ the SEED of, 218.

Agast, usages of the word, 75, 125.

Albam, xxv.

Allegory, xv, xvii. See Hagar, Lhilo.

Annunciation, the, 41.

Ark of the Covenant, its procession
from the house of Obed-Edom to
Mount Zion, 20, 171, 172.

Ascension, the, 174.

Assyrian invasion, Eredictcd by Isaiah,
33, 35 ; by Micah, s0.

Athbash, xxv.

Atonement, and Satisfaction (Jowett),
280 ; day of, 294.

Babylon, called Skeskack, xxv ; substi-

- tuted for Damascus by St Stephen,
223 ; the curse of, 268 ; called zzrgin,
344 5 the fall of, 344-

Baptism, of John, 21 ; varying aco
of the, 118 ; symbolismry;}:gsoz-

Bethlehem Ephratah, 49 ; Rachel
ried near, s0. ’

Blood, of a Testament, meaning
283 ; .of sprinkling, 299, 304
purifying effect not primary,

. the efflux of ‘blood and water,’

Cabbalistic speculations, xxiv,
their origin, 202, '

Captivity, Psalms of the, 113,
234; the spirituality of reli
taught by, 177 ; predicted by A
209 ; its typology, 239.

Charity, a condition of imperfec
206 ; its power, 271 ; the growtl
273 ; its relation. to knowledge,
275. .

Chiun, a noun substantive, 210;
changed to Remphan ?, 232, H

Christ, the Physician, 2 greater
the Temple, 6; His lament
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Jerusalem, 11; His origin myste-
rious, 23, 36, 97 ; His sacrifice final,
a4, 182 ; His priesthood, 25, 305;
His settlement in Capernaum, 56 ;
called from Egypt, 59; a Nazarene,
66 ; His Divinity, 100, 165; the
second Adam, 102, 303; the Re-
deemer, 104, 109; the Lamb of God,
105 ; the good Shepherd, 107 ; His
throne for ever, 165; like Moses,
215 ; the Mediator, 295.

Citations, inexactness of, xxi; their
contexts disregarded, xxviii; author-
ship of, 129, 135; abruptly intro-
duced in Hebrew, 75, 227 ; latent,
88, 336; arguments from styles of

__ citation, 3122, See Formule.

Covenant, of God with Abraham, 291 ;
symbolism of, 291 ; various forms of,
harmonized, 300, 304 ; the old, done
away in Christ, 333.

Crucifixion, narrative of the, 114, 333.

David, last words of, 20 ; his relation
to the Messiah, 21 ; a name of the
Messiah, 52, 153 ; the surc mercies
of, 128 ; the Prophet, 142; Psalms
of, 18, 133, 184.

Egypt, the ﬂight into, 59; the idols
all before Christ, 65; Israel’s elec-
tion in, 64.

Enemies, destroyed by charity, 265;
why to be forgiven? 266.

Ethics, Christian and Jewish, 260;
practical and ideal, 267 ; originality
of Christian, 276.

Formule of citation, xi; indefinite?,
xiii ; Rabbinic, xiv; classical, 712;
remarks on special, 134. See 57,
70, 116.

Future state, its relation to ethics, 373.

Good Shepherd, the, 107.

Gospel, before the Law, 218 ; one in
principle therewith, 263 ; genuine-
ness of St John's, 323; Apocryphal
Gospels quoted, 64.

Hagar, St Paul’s allegory of, 193;
Philo’s, 203 ; interpretations of the
word, 199 ; to be omitted in Gal. iv.
25 %, 198, 205.

Hebrew text, preservation of, xxii ; its
letters counted, xxii; wilfully cor-
rupted ¥, xxiv, 327 ; Masoretic, xxiii ;
ante-Masoretic, xxvii.

Hellenistic dialect as vernacular, 318.
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Hezekiah, not Immanuel, 37; thcught
to be the Messiah, 39; not the sub-
ject of Ps. xxii., 110 ; his hymn, 140.

Hillel, on the Messiah, 39; anecdote
of, 277.

Immanuel, prophecy of, 28, s0; land
of, 34; titles of, 36.

Imprecations, in the Psalms, 224; in
the New Testament, 261, 271.

Incarnation, indistinctly foreseen, 45 ;
symbolized by the covenantal sacri-
fice, 293.

Infancy, formule describing, 33; Gos-
pel of the, 64.

Innocents, murder of the, 56.

Isaac, the child of promise, 193, See
Resurrection.

Jonah., See Resurrection.

usiah, public lamentations for, 140.

}udas, the guide to them that took
Jesus, 242 ; the Scripture how ap-
plicable to ¥, 150.

Knowledge, of God, 12. See Charily.

Lamb, of God, 103 ; the Paschal, 107,
194 ; different words for, 321

Maher-shalal-hash-baz, not Immanuel,

30.

Matthias, ordination of St, 237.

Mediation, its primary meaning, 296 ;
implies énclusion not intervention,
299 ; of Moses, 299, 304 ; of Christ,
280, 301.

Melchizedek, a type of Christ, 26.

Messiah, birthplace of, 52 ; his relation
to David, 21; the Branch, 35 70;
the suffering, 74; the servant of the
Lord, 82, 102; popular conception
of, 71, 86 ; expected prematurely, 39
See Shilok.

Messianic, interpretations of the Old
Testament, xvii; ideal, xxxiv ; hope
of David, 19 ; interpretation of Is. vii,
38; of Is. liii., 78; Psalms, 22, 113,
154, See Rashi.

Michtam, the meaning of, 136; com-
pared with Michtab, 140; Psalms
designated, 147.

Moloch, an incorrect rendering, 2103
worshipped in the wilderness?, 213

Nazarene, derived from Netser, 67;
meaning of, 69.

Old Testament, nomenclature of its

23
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books, 133 ; imprecatory language of,

160.

Parable, definition of a, xxxiv; of the
Tares, 272; of the Prodigal Son,

287.

Philo, as an allegorist (Jowett), 187;
on the brazen serpent, 121 ; his alle-
gory of Hagar, 203.

Predestination, 243.

Pro?hecy, its relation to history, xxxi;
of Immanuel, 28, s0; its Messianic
interpretation, 35; of Shiloh, 40, 5713
lost, 45 ; unwritten, 70 ; unconscious,
23, 149; double sense of, xxxiv,
149.

Proverbs, teaching by, xxxii.

Psalms, titles of, 177; non-natural inter-
pretation of, 113, 26g, 373 ; written
for congregational use, 116; coexten-
sive with Hagiographa, 133; the mo-
pumental, 136. See Captivity, Da-
vid, Imprecations, Messianic, Type.

Qab w'Naq{ quoted, 129, 337.

Rachel, weeping for her children, 53
her sepulchre, 55.

Ramabh, 55.

Rashi, on the Messianic interpretation
of the second Psalm, xvii.

Remphan, not mentioned in the He-
brew, 311. See Chiusn,

Resurrection, Christ's, predicted by
David, 147; Ps. ii. 7 applied to?,
157 typified by Jonah, 165; (sym-
bolical) of Isaac, 293; the general,
329.

Righteousness, manifestation of God’s,
137.

Sabbath, 4, 6.

Sacraments, symbolism of, 300, 3oI.

Sacrifice, contrasted with mercy, 13
with obedience, 181 ; teaching of
captivity with respect to, 177 spiri-
tual meaning of, 106 ; the symbolism
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of, 2180 ; its representative natare,
122, 294, 303. ee Wildernes.
Sanctuary, a of heaven, 170, 184;

saying of hi upon, 1j0;
dwells in, ﬁgurativell))'? 171,217 ; Ak
removed to, 20, 172.

Scripture and Science, 13r1.

Septuagint, as a medium of citation,
xix, 306 ; wilful corruption of, 3°n
313 ; inspiration of, 308 ; why gene
rally adopted in citation, 309; pon-
Septuagintal citations, 312, 331;
assimilated to the New Testament,
314 ; to the Hebrew, 317 ; its double
renderings, 317, 328 ; its theological
importance, 319.

Sel_'rent of brass, r19.

Shiloh, prophecy of, 37, 40 ; Messianic,
XXV,

Signs, four kinds of, 44.-

Spiritual language at first typical ad
Rleonastlc_,. 154 ; spiritual interprets-
tions, xxxii, 98, 150,

Stephen, apology of St, a15; its effect
on St Paul, 2212,

Temple, not built till Solomon’s time,
217 ; cleansing of the, 241.

Testament. See I/,

Traditional exegesis, value of
xvii,

Type, the word, xxix ; spiritoal idess
expressed by types, xxxiv; typial
characters in the Psalms, 113, 270

Vail, of Christ’s flesh, 301 ; on Moses'
face, 333.

Virgin, the, 45; meani of the two
words translai’ed, 34t.ngs ¢

Wilderness, the forty years im, 214;
sacrifice not offered in, 2r2; butin
what sense ?, 213, '

Will, the idea classical and non-Biblial,
187, 289 ; inappropriate in Heb. ix,
285 ; and subversive of the argu-
ment, 289.
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