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those who can never die. Do we lack wisdowm, or strength,
for this high task and enterprise ? Ave we feeling at this
moment how much we lack it? Tiet us ask it of God,
then ; and it shall be given us.

8. Cox.

THE ARAMAIC GOSPEL.
IxpICATIONS OF T'RANSLATION.

VE wish now to address ourselves definitely to the task
of endeavouring to prove, as we have promised, that certain
portions of the synoptic Gospels present indications of
having been translated from a common Aramaic original.
We have enumerated what seem to us the usual con-
comitants of translation work from a foreign source, when
that source is known; and to guard ourselves from error
we have illustrated each point from the two translations of
the ITebrew Scriptures, as presented in the Septuagint and
the New Testament quotations. DBut when we come to the
converse case, of deciding whether the productions of some
two or three men, which bear singular marks of resemblance,
be really translation work, we find that the concomitants
referred to are far from being equally useful. It would,
for instance, be of very little value for our present under-
taking were we to show that, in certain sections, the
synoptists ‘“agree in substance, but not in words”; for in
describing an event in the life of our Lord, or reporting
one of IIis discourses, that sort of agreement is precisely
what we should expect if the Saviour spoke Greek, and the
evangelists made no use of any common material. Simi-
larly, if one were to endeavour to show that certain sections
in the synoptists contain more Aramaisms than others,
that might be serviceable in proving that the Gospels were
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compilations, but 1t would go a very short way toward
proving that those sections had been translated from the
Aramalc; for the common source might, after all, have been
composed in Greek, and the idioms might be due to the
fact that the native tongue was more deeply ingrained in
the constitution of that Jewish author than of some others.
Before we reach terra firma we must pass on to indication
No. IV.; namely, that in o text written without vowels, as
all Semitic texts were in those days, the readers were liable
to read different vowels into the same consonants. "This
liability to error may be illustrated from some of the
systems of short-hand, where the vowels are not written,
but have to be inserted by the veader. If we can succeed
in showing, in several instances, that the divergent words
in our Greek Gospels yield, when franslated into Aramaie,
precisely the same consonants, and that the diverse vocaliza-
tion of these swme consonants yields the diverse meanings
that are found in owr present Gospels, we venture to think
that we shall be making out a strong case in support of
our theory that in these passages the evangelists were
translating from o common Aramaic original.

L. Our first illustration shall be of a simple character.
In connexion with the cure of the man with the withered
hand in the synagogue at Capernaum, his condition is
described in variant, but precisely equivalent terms, thus :

Madie sl W0 i yeipu Eyav Sgpr,

Marko b 1 éfypappérgy dxov i veipa
Mavkonin b éypappany Cxor e xeipa,

In Avamaic the difference between the adjective Enpay,
dry, and the participle éénpappévny, dried, withered, is simply
thut of the diverse vocalization of the texi-word vha. If
in perusing the JMS. the reader pronounced the word @2,

],

Le would obtain the adjective dry, “aridus, siccus ”'; o

P Perwil me atb the oulset to cxpress y indebiedness, in general and in
particular, to the two bvaluable lexicons, Bustor(s Leeicon Chaldwiowm,
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word which occurs in Fzekiel xxxvii. 2, “The hones were
very dry.”” TVhereas if he were to insert vowels thus:
¥, he would obtain the participle of the intransitive
verb ¥, which means to become dry, be withered, as in 1
Kings xiii. 4: 77 NWan, “ His (Jeroboam’s) hand was dried
up.” We attach.very little value however, for our present
purpose, to instances of this kind, where the two divergent
Greek words are from the same Greek root: the case will
be incalculably stronger when we adduce words which in
Greek have no apparent affinity, and show that these mean-
ings belong to the same Aramaic text-word with different
vowels attached.

2. A much more pertinent illustration is one which
occurs in the parable of the sower, which as might have
been anticipated, has proved to us quite a mine—the
parable and its interpretation yielding no less than sixteen
cases illustrative of our theory,! though most of them fall
under indieations V. and VI.
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The first two evangelists say, ““ There came the fowls and
devoured it.” Luke says, “1t was trodden down, and the
fowls devoured it.” Why this diversity in so much simi-
larity ? It is evident that our Lord did not use both words;

Tabmudicuwn, et Rabbinicuwm, edited and enlarged by Dr. B. Fischer (Leipzig,
1875) 5 and Levy’s Chaldiiisches Wisrterbuch @ber die. Largumine (Leipzig, 1566).
Both are indispensable, because arranged on different prineiples. In wany
respects I have also found useful a lexicon published at Padua in 1747, by
A. Zanclini.

! It may here be stated that the sixty cases promised in January have already
been more than donrbled.
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and even if swe may shrink from pronouncing in most cases
which evangelist gives our Liord’s precise meaning, yet it
will surely be an immense relief if we can see how the
divergences arose. If now we turn to Buxtorf, we find a
word 777, which means (1) caleare, conculeare, to tread
upon, crush; (2) ingredi, incedere, to come in, to enter.
Precisely the meanings we require. In the former sense it
oceurs in Deuteronomy xi. 24: ¢ Every place whereon the
sole of your foot shall fread shall be yours.” In the second
sense it ocears in Proverbs vi. 11: “Thy poverty shall
come and enter (or, rush) in upon thee.” So that if it can
be admitted that the Saviour’s words were written down
in the Aramaic as they were spoken, the only difference
between these two divergent Greek words is, that of read-
ing different vowels into the same Aramaic text-word.

Matthew and Mark would yieldl: 833 5:’&1 NEW P07 MM
m

Luke requires AL AN NBIY 5T 0

We may mention in passing (though the case belongs
to VI.) how readily the difference between “root” and
““moisture ” is explained ou our theory.

Matehew and Mavk suy: Sul 70 pup dvew pldar L0 nn vont,
ke s e 7 oy Exewr tepddu . L L no meistare,”

Dut the Aramaic word for “root” is {as in Iebrew) &2,
while the word for “moisture,” “ succus, lachryma, humor
arborum vel herbarum’ is HNW—a difference in one letter
only.

3. In the interpretation of the parable of the sower,
among the things which, after the manner of thorns, choke
the good seed, we {ind

Murk iv, 1 af wept 7 Noewd érdllvplae.
Pk vl Lo fbovat Tob ffon,

We wish now to show how closely these expressions,

“ desires for other things ” and “pleasures of life,” resemble
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each othier in Aramaic. Bub first we would direct attention
to a fact which has escaped the notice of most of our lexico-
graphers, that Blos in later Greek acquired the meaning of
luxurious life, ““ fast life’”; as when we say that a young
man is anxious to go up to London to see “life.” That
this is so is evident from Hesychius, who in his lexicon
defines Bios as (1) fwij, (2) meproveia ; (1) life, (2) abundance
or luxury; and as an instance of this meaning we wmay
quote 1 John ii. 16, “The pride of life.” I premise then
that Thuke's phrase, 5doval o0 Biov, means pleasures of
luxury, or, of the fast life. DBut if we turn to Buxtorf,
we find a noun, DD, which has precisely the meanings
of mepiovoia. Laddell and Scott deline meprovein as (1)
residue, surplus; (2) abundance, luxwry: and DBuxtort
defines N as (1) “residuum, reliquun”; (2) °
dantia, emolumentum.” As an instance of this, compare
the Targum of Isaiah 1. 9, “ Unless the abundance of the
goodness (i M) of Jehovah had left us o remmnant.”
There can be no doubt that we have there the Aramaic

¢ abun-

equivalent of the Pauline phrase, ¢ mholTos Tijs ypyoToTyTOS,
“the riches of His goodness”; or, as Grimn suggests,
‘“ The abundance or plenitude of His goodness.” That the
leanings of the word are to the side of “superabundance”
is clear from the fact that its cognates denote “redun-
dance, prodigality.” The word 97 means then (1)
“veliquum ” ; but that is preciscly cquivalent to 7é& Nosmd
i Mark’s Gospel ; (2) ‘ abundantia,” which is exactly Bios
in its secondary sense as wepwovoia. So that if N
oceurred in an Aramaic text, there would be a reasonable
doubf whether it should be rendered ‘“other things,” or
“abundance,” “luxary.” By the way, would not the
rendering of Psalm xvii. 14 be much improved if it were
conceded that the Hebrew word ™1} would have the same
natural history as its cognate in Aramaie, and mean (1)
residue, (2) surplus, wealth, luxury, and we were to ven-

YOL. 118 1.3
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der: “ They leave their superabundance, their extravagant
wealth, to their babes”? Aquila in this passage renders
m TEpLovoLa.

T urther, we have the homologue #oval and émduular.
These are, in Latin, the desiderabilic and the desideria,
the ‘“desirable things™ and the ““desires” of life; and
from the verb 17, to “seek, desire, long for,” we obtain
(1) 8207, that for which one longs, pleasire, delight—as
when the Liord said to Tizekiel (xxiv, 10), ¢“Behold, I take
away the delight of thine eyes with a stroke”; and (2)
R or NAAT, desire, craving—as in Job xxxi. 35, “Ay
desire is that God would answer me,” and Deuteronomy
xii. 20, “Thou mayest eat after all the desire of thy
soul.”  So that the difference between these two phrases
1s very slight. ‘

The pleasures of luxory ==Y WA,
=2 MNNT NN,

The desires for other thines

4. Our next iwo 1illustrations shall be taken from the
narrative of the healing of the lunatic boy, after our Tiord
descended from the mount of transficuration. We have in
the parallel passages of Mark and Tiuke two phrases which
no harmonist has ventured to consider equivalent, and yet
they yield most clearly to the solution we apply.

ke I3 89 Kab pdvis dmovopel an” airod aurrpifor airdr.
105 A R
And it hardly departeil from him. corcly-hruizine hin
. o D
S CRY . N - .
Mark ix A% Kl mpilec rovs d8drras, sai Eppadrero,

And he grindeth his teeth, and pineth away,

The words which illustrate our present point are
SwwrptfSov and Eppalverar, but the rest shall reccive our
attention. There is an Aranaic verb, 79, which 1mcans
(1) to dry up, pareh, fry; (2) to cramble, crush, breuk in
picces.  Dut these are just the two meanings desiderated.
Jwrpiflw, to shatter, smash, bruise, gives the second
meaning of TI9; and Eypaiverar, withers, is dried, parched,
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corresponds to the first meaning in the passive, as, .., in
Liamentation iv. 8, “Their skin cleaveth to their bone; it
has become withered, 779, like a stick.”

Thus svrrpiBor is T3, active participle DPeal ;

Enpalveras 1s T3, passive participle Peal,

And the rest of the words are almost equally alike when
reduced to Avamaic. The Aramaic and Hebrew weord for
“arinding” the teeth 1s P, and the word to “ depart
from, flee from,” is P7Y. I shall presently adduce evidence
to show that the Logia was a Galilkean document, and it ig
well known that both Galileans and Samaritans were very
negligent in the pronunciation of gutturals; indeed in the
Samaritan Targum the same words are spelt with 1 or ¥
indifferently : so that the difference between P71 and P
15 of the slightest possible kind. Then wpoyes, ** with
Iabour,” * with difficulty,” is [N for "9, according
to Buxtorf, means (1)} negotiu'm,” businéss, and ()
“molestia,” annoyance. And ¢ with the teeth” (for p=r
is followed by 2), 18 i";l‘._:;:-. Therefore, neglecting the
pronouns, which are always more or less at the option of
the translator, the difference between these apparently
incompatible phrases is simply this:

IR AN I Mt B e s A e R
Mark ix. 15 02 pon juvay.

3. There is another couplet in the same narrative whicl

admits of a similar explanation :

Mk ix, 20, Lk ax, 2.

v S N s 2 Y , ? ~
figess 7]1'&7!\’(“’ GUTOr 71‘/)!)§ @arTuIT” €T 6¢ T!)U(TG/)\’(I/.’,GI'O[‘ QuTor
KL LOWT arTor, cppyLer arTuy
. - N

TO TTI’GI‘/!.U. TO U(LL/I,(H'U)]’,
((f?T(L/?(Ln;El‘ avTol. et U'L']'EU'WLL[)CLA_TH’.

The two words which we wish to identify are (Suv,
“when he saw,” and &ppykev, “he broke,” or “fore.’”” In
an unvoealized Aramaic text these words would be nundis-
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tinguishable.  éppnfer is PYIN, 3 5. pret. Aphel of PP, to
crush, break, bruise: and v, or rather eder, is PUIN, 3 s
pret. Aphel of PYT, to gaze at, stare at. Could any one
wish for a better explanation of the divergence than that
the word PYIN in our hypothetical Aramaic document was
Ly one reader pronmounced P, “he tore,” or “ bruised
hing,” and by the other PN, “he gazed at him”? He
wlio assents to this will raise no objection to me if I main-
tain that the difference between djveywar adrov, “they

3 ]

browyht him,” and mwpocepyouevov adrod, * he came neusr,
hag avisen from the confusion of the Peal 27, to come near,
with the Tael 299, to bring near. '

6. We will now turn to the Sermon on the Mount, and
to the well-known variation in giving the words of our
Liord :

Shintov b3y Be ye perfeet, médeon ws cte.

Luke vio 56 Be ye compassiouate, oZKT[,»,:.:.m'e;, a=.cte.

I would suggest that the one word which was used by
our Liord was some form of Z,"DH, which means (1) to bring
to un end, ©ud finem et complementum perducere,” and (2)
to nurse, foster, bring to waturily, wean. So thal ““D»’T
perfected, completed—the passive participle—is the equi-
valent of véhetos; and i?"i?s‘j, the active partieiple, may well
be rendered by olxrippwr, as denoting the compassionate
mother-love manifested to the suckling-child.  The noun
’:‘BD.‘} oceurs in the Targum of I'salmy citi. 2 in the ren-
dering of *forget not all llis benefils.””  Duxtorf would
translate 20N * beneficia,” kindnesses ; but Lievy insists
ou o strouger meaning, < Nihvungzustand, Nihrungsweise,
besonders vom Ninde an JJor Malterbrust.”  =o that,
according to Tievy, the Targum means, * IForget not thy
notherly wmnner of wnourishment by God,”"—how God
nourishes thee with o mother's love.  The reader who cun
endorse thig, and will read into the context of both New
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Testament passages the word 5‘;’1‘:1' with its tender associa-
tion of the maturing, fostering care of mother-love, will,
we venture to think, begin to realize what a priceless
treasure we shall possess il we can re-discover the Aramaic
Gospel.

7. And now we will turn to the narrative of the Gadarence
demoniae, which yields abundant evidence of having formed
part of the primitive Crospel.

Alwrg v T Torwn vitn 546,
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Tt will be noted that T have slightly altered the order of
the words in our Greek Gospels, so ag to place the phrases
which seem to me to be homologous on the same line ; but
this T must in all cases claim the privilege to do.  There 1s
certainly abundance of diversity in these parallel columns,
and it must surely be admitted as a strong argnment. if we
can show that cach Iine can be reduced to the same or
closely similar letters as written in an Aramaic document.

The words which more tmmediately concern us are
yoipwr, “swine,” and wepeyapov,  neighbourhood.” The
same Aramaic text-word differently vocalized would yield
hoth these meanings. The first is NIMT; the second
N'\T'W?I_':L If, as is probable, the letters + and 3, which ave
called “matres lectionis,” were inserted very sparingly in
ancient Semitic writing, we then have NI as the one
word, meaning, according to the vowels inserted, “swine”
or “neighbourhood.”

As to the other homologues, we will take them in order.
We have first Supyjoavto and amijyyeiar, the very two
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verbs which (as we showed last month) arve used by the
LAXX. and Hebrews il. 12 respectively in their rendering
of Psalm xxit. 23 (22), I will declure, 2N, Thy name
unto my brethren.”” This shows how feasible our theory
really 1s. We Znow that Suppjoopar and awayyeld are
variant renderings of the one IHebrew word 308, All
we maintain is, that Suyynoarrteo and zlw:jry»/eckd;/ in the
Gospels are also variant renderings of the Aramaic word
M, which verb is the equivalent of 9D, and is indeed
uscd for it in the Targum of the passage referred to.

The next pair of words is éyévero and o8y, Mark:
“Iow it Tappened to the demoniac’ ; Tiuke: ““ How the
demoniac was sared.”  The identification which I have
here to offer does not quite satisfy me. ‘e have the
word LI)“D, which means (1) to turn out, eject, vomit; and
) intransitively, to be freed, rescued, escape, ‘' liberari,
eripl, evadere.,” This of course suits well éowly, * was
saved ™ ; but can Q“‘D mean also to bejall, happen? 1
cannot find that it does. It would be natiwral for it to do
so. The Latin verbs crendre and cradere mean (1) to go
out, (2) to befall,  OQur word © twrn out ™ is also used in the
sense of “befall”  Possibly in the vernacular thercfore
the word B9 took the same course as the Latin eradere.

The next couplet is fp€avro, ©* they began,” and wAijlos,
multitude. This divergence seems to we to have arisen
from the confusion of two similar words (1) 1™ or W,
Pt Pael of RW, to begin: and (2) N, a company,
caravan ; which meaning would suit well the company of
swineherds referred to.

The identification of waparxaXelv and épwrdy is very clear.
These ave simply variant translations of the one word N3
which mecans * qusrere, petere, rogare, ovare, obsecrare’
that is, (1) to ask, (2) to bescech. Almost equally evident
ig the canse of the variation In 4w adrdy, © from them,”
aid amwo Tor oplop avror,  from their coasts.”  In Ara-
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maic the difference is mevely that of one letter. There
is a word, M3, 8792, which neans the open cowntry, the
district oulside the customary haunts of men. Then N33
as an adverb and preposition means “‘outside,” ““aloof
from.”  Dut there is also a word 873, a boundary, border,
roast; so that the solution is to be sought in the confusion
of these two similar words.

8. Our last illustrabion shall be drawn from the account
of the lowering of the paralytic through the roof. This
event is narrated with numerous divergences in each of the
three synoptists, and it must surely be good news to the
perplexed Bible student to be assured that these verbal
divergences might arise in the simplest way in the process
of translating from an Aramaic document, if he will only
concede the existence of such a document, and that it was
used by each of the three evangelists,

We would first speak of the divergent phrases :

Matt. ix 2 &ml ks BefSAnpéror, lying on a bed.

Mark i 32 wlpbpearor @md reoadpor, carried hy o,

No one feels these expressions incompatible, but would
any one suppose that these two phrases might with equal
correctness be the rendering of the same Aramaic letters
when wnvocalized? 1If this can be shown, will it not
materially strengthen our position? ILet us examine the
point. The Aramaic word for “fowr” is AW but
one of the synonymns for “bed” is MVATR, strictly, that
on which one stretches onesell, lies down at full length, a
bed; or rather, may we not say a stretcler? So that apart
from the context, the consonanis MPIAIN may with equal
propriety be rendered “‘ four” or ¢ bed.”

Then as to the words BeSAnuévor (passive participle of
BaMe, to throw; passive, to be thrown dJdown, to lie
prostrate) and aipouevor (passive participle of aipw, to
carry), these meanings both belong to one word in Aramaic;
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viz. 1058, Palpel participle of M. The meanings of 50
given ].):\' Buxtorl are (1) “ejicere, projicere,” to throw out,
throw down, cast forth; and (2) “portare, transportare,”
to carry, remorve. In the former of these two meanings it
occurs both in the ITebrew and Targum of Isaiah xxii. 17:
“ Behold, Jehovah will throw thee down (as) with the
throwing of a man.” But what is more to our present
purpose, the verb is (like BaMie) used in the passive of
lytng prostrate, through sickness or in sleep ; especially is
the ITophal used in this sense in rabbinic literature. The
Targums usually prefer the passive of N7, which is the
equivalent of ™. Dut, as we have said, D090 also means
to carry, to carry to and fro, to cause to wander, banish;
ey, 2 Ramuel xv. 20, where David says to Tttai the Gittite,
*Should T cause thee to wander to and fro (Revised
Version, “up and down ") with us?” The passive of this,
the Ithpalpel, would mean “to be carried to and fro, up
and down,” and thus the passive participle “QI‘DD might
mean either, ‘“being thrown down, lying prostrate,”
BeBanuévor, or ““ being carried to and fro,” aipduevor. And
as for the prepositions emi and dwo, 1t is probable that
they represent 23, which means (1) upon; (2) with, near,
beside. If, as is likely, the man was carried on the
shoulders of the bearers, the word 23, in the sense of
“upon,” would correctly represent both the énd and the
Uro. o that the Aramaic words, of which the renderings
of Matthew and Mark are a possible translation, are

RN 23 DD

9. If we turn to the Gospel of Tiuke, we fiud that the
corresponding clause is: ““They sought to bring him in,
and to place him belore Flim.””  Can it be shown that this
i1s a free translation of the above Aramaic words? We
think so.  T{ we voealize the participle actively, as Palpel,
thus, i?;._’J[?L;}.‘._l, ve obtain the meaning, * Carrying him up

¥
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and down, hither and thither.” The Palpel form is always
indicative of rapid movement, excited effort; and if any
one wished to represent freely and graphically the Palpel
significance of the verb, and the way in which the weary
but resolute beavers went hither and thither around the
rim of the crowd to find access to the Saviour, he could
not use more suitable words than those of Tuke, ¢ seeking
to bring him in.”

But what about the word MP2IN?  We have shown that,
variously vocalized, it may mean “four” or “ a stretcher ”;
can it also yield Luke’s rendering, fetvar adrir, ““to place
him”? It can and does. The word felrac is infinitive,
and the Aphel inf. of ¥37 is NY2IN. Add the 3rd sing.
suffix, and we obtain MPAIN or "‘W:l“};\" But 237 means
to stretch, to lie at full Iellgtll, and the Aphel means, to
cause to lie, to lay, to place in o recumbent position. In
the legend given in the Targum of Jonathan as to the
burial of Moses, we are told that Michael and Gabriel
spread forth the golden hier set with precious stones, and
hung with purple silk, and that Metatron and other sages
laid him upon it Tﬂ%:g AN PYATN. Similar as to posture,
but widely different in other respects, is the force of the
word in Deuteronomy xxv. 2 (Jonathan) : ““ The judge shall
cause him to lic down, M°3¥27, and they shall scourge him
(the convicted eriminal) in his presence.”’  So that MPIAIN,
if vocalized as Aphel inf., means “ to lay him down or place
him”; Gelvar adrév. And ag for Tke's words érameov
avTov, we have that in M32, near him, beside him. So that
we arrive at the remarkable conclusion that the three
diverse phrases in the several Grospels might all be derived
from the same three Aramaic words, with the solitary ex-
ception of one letter, 7123 for 23. So that the words in
Linke are o free translation of

PRI M2 oo
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10. The details of lowering the man through the roof
are given in Mark and Liuke: not in Matthew. Tiet us

examine them.

Mank in Lake v, 1O
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The words which illustrate our present point are in the
fourth line awesréyacar, ¢ they removed, uneovered,” and
avaBdvres, they went up. The Aramaic equivalent for the
Hebrew 1, to go up, 18 P‘}?, but the Pael PL;?Q means to
cause to go up, to raise, to lilt and carry off. So that the
difference between Mark and Tmke is merely that of

But what of the corresponding words * house” and
“roof”? 1o these yield to our solution? NMost readily,
i all will now admit that those scholars were right who
have maintained that the house in question was a peasant’s
lhouse: for the word for coftage ov Jut, * ingurium,”
“Tbte,” is N‘i?%?‘l-}:.); while the word for reof is :\‘j"m Ac-
cording to Dr. Thomsou, the houses in that part of the
conntry now arc very low, with flat roofs, renched by a
stairway from the yard or court. The roof consists of
beams about three feet apart, across which shovt sticks
are arranged close together and covered with thickly matted
thorn-busli, over which is spread a coat of stiff mortar, and
ou that the marl or carth that forms the roof. Such a
lightly built dwelling michit well be called Ri‘,‘?io.'.b, for in

the Targuns this word is used, ~g. Isalah 1.8, “as o
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cottage in a vineyard ' ; Leviticus xxiil. 42, of the booths in
which the Israelites dwelt during the Feast of Tabernacles ;
and Genesis xxxiii. 17, of the booths which Jacob made for
his cattle at Succoth. Thus the difference between “roof”
and *“ cottage ' is one letter only.

The reader will doubtless be glad to kuow what light
the primitive Gospel has to throw on the two expressions
which have puzzled New Testament scholars so long.
Liuke says, 6w 7dv xepdpwy, ““through the tiles,” which
seems to imply that the roof was tiled ; whereas Mark's
word, efopvéavres, ““ digging out,” seems to imply a roof
made of mud and lime of the sort described by Dr. Thom-
son, Ave the words for “ tiles” and ““ digging out” at all
alike In Aranaic, so as easily to be confused? They arec.
The word for ¢ digging,” plural participle, would be 19T
12 would be “tiles; so that the transposition of fwo
letters in an Avamaic text explains the entire mystery. If
the reader will turn to our harmony, he will see dmwov 7,
“where he was,” and &w, “through,” standing on the
same line. One Aramaic word for  through > is 123, which
also means “in the midst,” and thus may very well have
stood as the original of émov %r, ““ where he was.”

The description of the process as given by the two
evangelists, diverse as it seems to us, may therefore he
reduced to what is virtually the same Avamaic text with

various readings.

Mirx il L Frwe v 19,
NASO2 pho R55005 o
MEm 13 TV

YN N DTN I

a0 . W
Thus mueh, then, as to the divergences which we think
have arisen from inserting different vowels in the same
Aramaic text-word. In our next article we hope to adduce
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instances in which the divergence seems to have arisen
from the fact that the common Aramaic word has two mean-
ings, each of which is adopted by the several evangelists.

J. T MansHALL,

TIIE ITOUSE O GETHSEMANE.

APTER having passed through twenty-five editions, the
translation of the Holy Gospels which bears the name of
M. Henri Lasserre has been condemned by the Congrega-
tion of the Index. Our Iiady of Lourdes, invoked by the
translator, has not succecded in warding off the Roman
thunderbolt; but the noise made by it was enongh to call
the attention of Protestants to a remarkable work which
deserves carcful study. Thanks to their new interpreter,
the Fvangelists speak the lively and forcible language of
the present day; the style is modernized. 'The innovations
are often characterized by elegant precision and scrupulous
exactitude.

Our present purpose is only to bring forward a single
detail : the expression »/lln, as applied to the garden of
Gethsemane,  In Matthew xxvi. 36, the version of M.
Tingserre reads: ““Jesus and Ilis disciples entered into a
villa named Gethsemani.”

Fillu 1 a term which M. Thasserre has taken as he found
it in the text of the Vulgate. It appears in the dictionary
of the Tvench Academy as a synonym for country seat;
but, in Tatin, »ille meant rather a country lonse, such
as 1n Switzerland would be called a “ campagne,” without
the notion of grandeur which attaches to the term country
seat.!  Morveover, in the parallel passage, Mark xiv. 32, the

P The Tatin word ¢illa was Halian before it passed into modern Inuguages,

According to the Tast cdition of the dietionary of the French Academy. the
word may Le uged in s omove general sense for a simple country house, The
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InpicarioNs or TRANSLATION (confinued).

Arrn who have had experience in conducting examinations
i foreign languages are fully aware that when a word
has several meanings, more or less closely connected, the
different translators are well nigh certain to exhaust all
the possible meanings in their endeavours to reproduce
the foreign word in their own language. In our Iebruary
paper we selected several cases in which the same tendency
was observable in the two translations of the Hebrew
Seriptures presented to us respectively in the Septuagint
and the New Testament quotations. One other instance
may be quoted here, as a fitting introduction to our pre-
sent paper. It is the memorable passage in Isaiah liii. 4,
“Surely Fe hath borne (N)) our griefs, and carried our
sorrows.”  Now the word N2 is one of the most equivocal
of all Hebrew words; it possesses remarkable variety of
shades of meaning, and the translators of our Authorized
Version, who often seem bent on displaying the vast re-
sources of the English language, and prompted by a desire
to deal fairly with competing synonyms, translate this one
Hebrew verb by no less than forty-one distinct English
words, of which the favourites, according to Dr. Young's
Analytical Concordance, are ““to bear,” which oceurs 156
times; ““ lift up,” 137 times; ¢ take up,” 116; « carry,” 25.
Knowing this tendency, we are quite prepaved to find the
passage in Isaiah variously translated in our Greek versions.

LXX of Isa.liii-b: obros tas dpaprius Gpov déper.
He carries (or bears) our sins.

>, MM ~
1 Pet. ii. 24 bs Tas dpaprins gpiv adris danjreyrer,
Who His own self bare our sins.
Matt, viil. 17: abros vis dobfevelas Hudv Eafer.

He Himself took our infirmities.
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Now 1f, as most scholars are agreed, our Liord spoke
Aramaic, and if the earliest memoir of our Lord’s words
and deeds was written in this language, and the first three
evangelists had access to this document, and sometimes
translated from it, we should expect the same phenomenon
to show itself in the Gospels; viz. that Aramaic words
which have a variety of allied meanings would be rendered
by the translators by different Greek words. And if it can
be shown in numerous instances, that, in parallel passages
of the synoptists, the divergent Greek words yield, when
translated, the scveral recognised meanings of one Aramaic
word, we venture to regard this as evidence that the pas-
sages in question are translations from an Aramaic original.

1. Our first illustration shall be taken from those
passages in which the Liord Jesus, with o distinct fore-
knowledge of the mode of Ilis own death, uses the
metaphor of crucifixion in enjoining the duty of self-denial,
which was henceforth to be the chief characteristic of
those who would be members of the Messianic kingdom.

Marn s 83, Lk xiv, 27,
o . o /s
Kkut 68 of Nupfldve ooTts ob SaoTdlet
N . - e e
TOoV (TT(“'[)(”' ui‘TUU T(;V (_TT[II‘/)UV €AUTOY,
- . ¢ w . s
Kat UJ\'U!\UI'GEL OTLTm l'u)v, Rt FPXGTU,L OTLTw /.LU[',
s o v 3 8 . o Onry)
otx €ore pov dEios. ol ddrarar elval pov pabyris.

On another occasion our Liord gave the same injunction
in slightly variant language, and His words are reproduced
with rare verbal agreement in each of the synoptic Gospels.
Matthew xvi. 24; Mark viii. 34; Luke ix. 23: “If any one
wishes to come after Me, let him deny himself, and fake
up (apaérw) his cross daily, and follow Me.” Does not the
combination of words, taking the cross (AauBdvw), laking up
the cross («ipw), and carrying the cross (Baordle), remind
us of the variant renderings of the Ilebrew word N22?
And does not this suggest to us that there may be some one
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Aramaic word which possesses all those meanings, so that
the three Greek words ave variant renderings of this one
word in the original ? Our conjecture is correct; and the
desiderated word is "03. It would be interesting, and not
a little confirmatory, if we could show that in passages
where L,"«-Q; occurs in the Targums, our three Greek words
oceur in the Septuagint,  We can do this readily with
reference to AapBdve and alpw, but Basrdfw only occurs
once in the Septuagint; yet if the word is thus rare, we
hope to show clearly that its meaning belongs to 51). The
following ave instances where Y0 occurs in the Targums
arranged according to the meanings of our Greek words :

Gen. xxvii. 3: Take (AdfBe) thy weapons, thy quiver and thy how.

Jud. xvi. 831: Samson's brethren eame down amd  took him
(ExaBor), and buried him bhetween Zorah and
Eshtaol.

Josh. iil. 6 : Talke un {dpare) the ark, and pass over,

2 Sam. ii, 32 They took up (afpovos) Asahel. and huried hio

1 Ram, xiv. 70 Jonathan's srmour-hearer (& afpor i oxely).

Exod. xxv. T4: Thon shalt put the staves into the rings on the
sides of the ark, to lift, ov carry (alper), the arvk
with them.

As instanees of 5@: with the meaning of Baordfw, L.e. to carry a

heavy hurden, we may quute

Josh. iv. 8; The childreu of Tsrael took twelve stones oni of the
midst of Jordan. And
Deat, iv. 7, Where we read in the Targum of Jonathan: © Whai

pecple is so great, to whom the Towd is so nigh
in the name of the word of the Lord? TFor the
custom of the nations is to ey their gods npon
their shonlders, that they may seem to be nigh
unta them ; but the sword of the Lord xitteth npon
His throne, . . . and heareth our prayers when
we pray before Tim™

These passages show conclusively that the Aramaic word
503 covers the three Greek words; and if we assume that
;7"9'3. was the verb which our Liord employed, and that these
are variant renderings of the one word, we can thus explain
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more satisfactorily than in any other way the diversity in
our Greek Gospels.

2. We will continue our researches, in the same group
of utterances as to self-denial to which we have referred,
each of which occurs, as we have seen, five times in the
whole : once in each of the synoptists with verbal agree-
ment, and once in Matthew and Luke respectively, with
substantial, but not verbal agreement.

Tauwe ix. 24 Loowe svill an,
{Matt. xvi 250 Mark viiil 35,)
Bs vap i DN T
g yup ewr ey s Ewr LyTyo]

\ . - . N -
T'I}V ll;,/UX'I}V (LE’T[)[’ T'I}V ll.-,/'l,'/\’]}l’ U.I’.'TUL’
- ,

Thra, weprronpracia,
> . 57, > . 5 s
amoNéoel alTir dmoNdorer adre
Qoo > ‘. o g 5 ’
bs & v amolcoy kul os dar awoNdoy
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v Yoy wbrod [awlrip],
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€rener €uut,

™ . s s o . P
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When we endeavour to translate into Aramaic the first
of these passages, which occurs, with some very slight
verbal differences which we cannot well exhibit, in each of
the three Gospels, if we use the most common words, we
find that they yield a striking alliteration, which is of itself
an encouraging indication that we are correct. The most
common word for “ destroy” is ®'3" and for “save”
a5 so that in Aramaic the aphorism would run thus:

©oe . RANYD WIT D or AISY AYR) 2TUT 2
PN FIR) R )

And this we regard as the original of the entive gronp.

Liet us examine the words separately. R'3% is said to
be the Shaphel form of N3¥, to go out: and hence means,
to bring out, to bring to an end, complete; but also, to
make an eud of, to ruin, destroy. We had occasion to
rempark in our first paper, that Aramaic was far from being
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so prolific as Hebrew in words indicating destruction.
There ave forty Hebrew words which are in our Iinglish
Bible translated © destroy.” It would be difficult to find
one-fourth that number in Aramaic. DBut while this may
seem eveditable to the Aramwmans, it has a disadvantage to
the modern philologist, in that it blunts the edge of the
meaning of the Aramaic words. Our word NIV, for
instance, 1s used for the translation of so many IHebrew
words, that we can only have a blurred conception attach-
ing to it, whereas one would have desired a meaning
clear and definite, especially when it comes from the lips
of the Tuord Jesus as to the hereafter. Suach precision is,
we fear, unattainable in the case before us.

To represent the great antithesis, we have In our Greek
Gospels three words, odoar, mepironjouadas, and {woyoviae,

cwfeav=(1) to rescuc or deliver from danger or destruc-
tion; (2) to heal. It is thus admirably fitted to express
the salvation of the Gospel, which is both rescue from
the penalty of sin and also rvestoration to health, a con-
tinual sanctification.

mepemorelafar=to keep sale, preserve ; reserve for oneself,
gain possession of, Tu the XX, it is twice used as the
antithesis of dmoxrelvar. (Genesis xii. 12, Abraham says to
Sarah, “ They will kill me, but save thee alive”; and in
Ixodus 1. 16 Pharaoh gives the command, *“ If it he a son,
kill it; if it be a daughter, preserve it alive ™ (wepimorelafe
avTo). .
Sworyovelv =to endow with life, to give life, preserve alive.
In actnal usage there cannot have been much difference
between this word and the foregoing, since in Iixodus i.
17, wlere the disobedience of the midwives is narrated,
we read, é{woyovovy T dpoeva,  they preserved the males
alive.”  So vers. 18, 92,

Thus we see that the words are almost synonymous.
Zobew fixes the thoughts usually upon the danger avoided:
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Lworyoveiv on the escape safe and sound, the preservation
of life; wepimoielotar on the advantage resulting from the
deliverance, the gain as compared with the loss of life; but
this distinetion is not always conspicuous: and the ideas
implied in the whole three are all covered by the word
21, which means to rescue from danger or death. The
following’ instances of the usage of 2 in the Targums
will substantiate this:

Gen. xix. 20:  Lot, in begging to beallowed to go no farther than
Zoar, says<: Lot me save myself {or. be saved)
there”

Gen. xxxii. 30: T have seen God face to fuce, aud my life is pre-
sevved. (LNX., érafy por %) guyl)

2 Kings xx. 6. Isniah promises to Hezekiah from the Tord: “ T will
save (LXX, gdow) thee and this city from the
hand of the king of Assyria.”

‘Amos ii. 1t: And the place of refuge shall perish from the swift,
and the mighty man shiall not save his own sonl
(or, life). (W23 Aph 8Dy LN, ob py odoy
T Yuxyy altot.)

Dan. 1. 28 Nebuchadnezzar says, © Blessed be God, who hath
gsent His angel, and delivered His servangs” There
the word is nsed of the three youths who were

in the midst of the burning

s

“preserved alive’
flery furnnce.

The reason for the change of verb in the Greek Gospels
is evident from the context. In the triple occurrence it is
nsed in the broadest sense of the great doctrine of self-
denial. The antithesis of the here and the hereafter, earth
and heaven, self and God, is set before the disciple, and
the broad principle stated, he only worthily lives the higher
life who is ready at any moment to sacrifice the lower life.
In the second quotation from I.uke (chap. xvii. 33) we are
planted in the midst of the dire calamities which shall
precede the second coming of the Son of Man; and in view
of the temptation to sacrifice principle in presence of the
fiery furnace of persccution, the evangelist was led to make
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a particular application of the great fundamental principle,
as he says: “ IIe that seeks to preserve his life shall destroy
it, and he who is ready to destroy it shall preserve it.”

3. Our next illustration shall be from the Tiord's
Prayer. It is very significant that our Greek Gospels
should present any verbal divergences in this passage, which
must so early have become engrained in the Church’s life.
These divergences would never have existed if Christ origi-
nally uttered the prayer in Greek, for oral tradition might
surely be trusted to transmit this brief portion verbatim ;
and more than that, if the Aramaic Gospel had not obtained
a wide circulation before our Greek Gospels were penned,
there would surely have been one common stereotyped
translation to which the evangelists would have adhered.
The point to which we wish to direct attention was briefly
alluded to in our February paper, but it is desirable that
the evidence in support of our explanation should be
produced.

Matf. vi. 12 Forgive us omr debls, as we also have forgiven our
debtors,

Luke xi. {: Forgive us onv sins; for we also forgive every one who
s indebted to us.

We would first speak of the contrasted words ““ debts”
and ‘““sins” or ‘‘ trespasses,”’ opejuara and duaprias.  As
we have said, we consider these to be variant translations
of the one word 2%, which means, according to Levy,
(1) Schuld, debitum; (2) Siinde; (3) Strafe. (1) a debt;
(2) a debt fo God, a sin; (3) punishment. As instances
of these meanings we may quote :

(1) Deut. xix, 13:  (Jonmathan) The testimony of one witness shall
not be valid against o man for any assault, nor
for any money-debt (iﬁ?.').‘; 35:‘1); the sentence
shall be confirmed upon the month of two
witnesses, or three.
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2 Kingsiv. 70 Elisha says to the widow whose oil he has mnl-
tiplied: = Co. cell thy ail. and pay thy ereditor
(9230 "2, the lord of thy debi), and thoun and
thy sows shall be supported on the rest.”

(2} Genoxxsioid: Jucoh says to Laban: » Wlhat b omy trespass 97
(1
Gen. 117 Josepl's brethwen say: »Oh! forgive now the

trespass of thy brethren”
1 Baw. xxv, 28 Forgive the trespass of thy handmaid,

) Genoiv, 13 My punishment is greater than T can bear,
Tevow. 1 The plrase, © He shall bear lis infquity.” becomes

here and elsewlhere in the Targum, * e shull
veceive lis punishment ™ (20 L’JF‘\

Job sxiv. 120 From the eity the sons of men do groan, and the
souls of them that ave wonnded with the sword
do pray s and shall not God inflict punishmene ?
(N3 Gy

It will be noticed also that in the first Gospel we read,
“as we forgive,” while the third Gospel says, “ron we
forgive.” On our hypothesis of an Arvamaic doctunent, this
is accounted for very simply. The word for “as,” “sicut,”
is N23. The equivalent of ‘““for” in this connexion is
N3, “in eo,” “quatenus,” ¢ seeing that.” The difference
in Aramaic is therefore merely that of fwo letters very
mueh alike and easily confounded.

4. If it be conceded that odelAnua and duapria are
translations of the one Aramaic word 2%7, is it not equally
apparent that the very ancient various reading of Mark iii.
29 is due to the same cause? The Authorized Version
says : “Ile that shall blaspheme against the Ifoly Ghost
hath never forgiveness, but iy in danger of eternal dam-
nation” (alorviov xploews); whereas the Revisers, on the
‘ig guilty

14

authority of 3, 1, 3, N, read @loviov dpapmijparos,
of an eternal sin.””  We are strongly of opinion that the
two readings are vaviant translutions of the words of the
primitive document :

RubYT N2 2T
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When onee the Church of Christ fully realizes the truth,
which has hitherto lain in a state of sub-consciousness, that
our Liord spoke Aramaic, there cannot fail to be a strong
desive to get back to the ipsissima wverbe which proceeded
from His lipg, especially in Ilis utterances as to the heveafter.
This will however always be precarious where we have only
one record of ITis words; but where we have two or three
divergent renderings, or ancient various readings, the very
divergences help us to perceive what the original Arvamaic
was. In the case before us we have xplois—used, as often
in the New Testament, in the sense of “‘condemnation,
punishment ’—and duaprypa, “sin,” both very ancient
readings, going back, we believe, to the times when the
primitive document was first translated; and from this
we are enabled to discern that both are almost certainly
various renderings of the one word 2%1. If this is so, we
are wounderfully helped in the interpretation of the passage.
He that persists in sin wrongs his own soul; and when
sin is unforgiven, the sinner bears his iniquity. The two
Hebrew words for ““forgiveness’ are oD, to lift, and
R, to hft up, bear, remove. When sin therefore is for-
given, God lifts it, God bears 16 ; but an eternal gin is one
which man must for ever bear. Moreover the fact that
“euilt” and “punishment” were in the Saviour’s mind
not two thoughts, but one, expressed by one word, 2%,
teaches us the great truth that sin unlifted is its own
punishment, guilt its own hell.

5. Our next illustration shall be on a kindred theme.
We read in

Matt. x. 28 Fear im who Is able to desteoy Doth soul and body in

Gichenna.
Luoke xil. & Fewr Him who after He Tath killed is able to cesf into
Gehenna.

The two variants which we wish to identify with onc

and the same Aramaic form are dwolécar, to destroy, and
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éuBaretr, to cast. This common form is "W. The
lexicons give two distinet words, 2. The first means to
throw, cast; ‘hinwerfen,” “abjicere, projicere.” As to
the appropriateness of this verb to the context in our
Gospels, we leave the reader to judge. It occurs

Dent. xsviii, 26: Thy corpse shall be thrown for food to all the birds
of heaven,

Jer.xxxvi. 30: Thus saith the Lord concerning Jehoinkim, His
corpse shall be thrown to the heat by day, and to
the frost by night.

Jer, xxii, 19 As men east forth the corpze of an axs, so shall
they caet forth his corpse. 1t shall be dragged
and unbound ontside the gate of Jernsalem,

The other nsages of the verh are, so far as I have observed, all linked
with the same nnpleasant assoelarions.

Dut there is a second verb, "¢ or "¢, which means
‘accendere, succendere, comburere, calefacere,” to set on
fire, burn, consume, heat. I have only found one instance
of it in the Targwns.

Lzek. xxxix, 90 They shall sef on gire . . . their weapong, their
shiclds aud their bueklers, their hows and their
arrows; . . . and they shall kindle with them
o five husting seven yeavs,

The word is certainly Aramaic, but was appropriated by
rabbinic writers, and is regularly employed of heating a
farnace. DBuxtorf gives a strange passage from the Talmud :
“The Gentile heats the oven, and the Jew bakes the bread.”
So also “a leated furnace” is NI RN, When we
have these facts before us, and especially when we bear in
mind the words of our Saviour recorded in Tinke xvi. 24,
and doubtless intended by Iim symbolically, “I am in
anguish in this flame,” we can see no reason to doubt that
the word used by owur Liord was "%, and that this was
variously rendered dmoléoar and éufBalein,

6. We have said that the word MY is thought by Levy
and Duxtorf to represent two distinet roots, now spelt alike,
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but once dissimilay. He who works with these two lexicons
will soon discover that Levy evinces more of the spirit
of the modern philologist in showing that the apparently
divergent meanings are in many cases derivable from the
same fundamental conception, and not separate roots.
There is, for instance, the verb R72}, which means according
to Buxtorf, (1) to begin; (2) to dwell, rest, encamp ; (3) to
loosen, dissolve, forgive, acquiesce—meanings tolerably wide
apart certainly. DBut Ievy ingeniously suggests that the
root-thought is fo lvosen. From this, as branches from the
trunk, he finds the meanings (1) to set free; (2) absolve,
forgive; (3) to unyoke the beasts of burden, to loosen one's
girdle, to rest, sit down, encamp; (4) to loosen oneself from
previous conditions, to start afresh, begin. But even if it
can thus be shown that the meanings of “beginning” and
“sitting to rest” are cognate, they are at all events distant
relatives; and if we can show in two instances that those
divergent meanings stand precisely parallel to each other in
the harmony, this will, we think, make a strong case.

Mgk il 6 Luke v. 2L
- o , <
7/("(“' o€ I\‘(Jﬁ)}/LEI’OL Kul 'l]/)é'(L!'TO
TLVES TOV YPOLAT Emy ol ypuppaTels

kal ot Paprorator

kol dtakoyi{dperor. daloyilecbar.

The homologous phrases clearly are fjoar cathjuevor and
fpEavro, or, as it might be expressed, joav apyduevor. * The
Scribes were sitting and reasoning,” “The Scribes . . .
were beginuing to reason.” Thus both are possible trans-
lations of

PO 90 1 DD

The context suggests the mid-day rest; retreating to the
shelter of the house from the scorching heat of the valley of
Gennesareth—a temporary encampment ; and this thought
1s expressed equally well by both N and xd8nuac.
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7. In Luke iii. 23 we have a singular phrase, kal adros v
Inoobs apyoperos woel ér@v Tpdarovta: ‘ Jesus was about

59

thirty years of age, beginning,” or, ‘““when Ile began.”
To this our Revisers virtually add the word &i8dokery, as
they render, * when He began to teach.” T have no doubt
that these eminent scholars ave correet in this, but it is
questionable whether any of them were aware that they
were thus following, if our hypothesis be substantiated, the
example of the evangelist Mark.

AMuver. s L, Minx v, L
oA s b i)
&y 3] pdpu drey KoL TOALY
., v e
éxdbyro ypbato
StbdoKew
wapl v Dideooar, wopa Ty Od\aooav.

I would suggest that the passage in the Logie ran thus:
Ry hY N PN
which may mean, “Again He sat by the sea,” or, “Again
He began by the sea,” to which the second evangelist
added Sibaorewr, as the Revisers do in Tiuke 1ii. 23.

5. Another of these equivocal verbs of very frequent
oceurrence is {T‘Z;}Q, which means (1) to veceive, receive with
approval, take pleasure in; (2) to hear, understand, obey ;
(3) to shout, ery. It is by an appeal to these variant
meanings that we can explain two instances of divergence
in parallel passages in our synoptic Gospels.

Matt. x. 00 He that recelocth you veeeiveth Me,

Take xo 160 He that Zeaeeth you hearcth Me.

The word z?;[? is of very frequent occurrence in both these
meanings. The only difference is, that when 1t means
“to receive,” it governs the accusative ; and when it means
““to0 hear,” it is followed by the preposition 3 : so that the
two sentences would respectively in Aramaic run thus:

273p) 192203p°7 12
m 5aPY P DT W
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9. In the interpretation of the parable of the sower, in
the description of those who represent the good soil, we
have three expressions used to commend their treatment
of the word sow.

Myt with. 28, Mamg v 2 Lvse vidi 1o
()'l’l’(-(l’)l', WQL/)(L(:léX!)I;TlLI, KtlTéXOlfUl,
wnderstand, receive, or accept. retain.

We cannot but regard these three words as variant ren-
derings of the Aramaic '3‘:'-_1;?. The root-thought of this verb
is “to take in.” Ilence (1) to acecept, (2) to take-in the
meaning, to understand ; (3) to take-in permanently, to take
home, retain. The following usages of 23R in the Targums
will illustrate this:

(1) P=oxxiv. o He shall receive the Dlessing Lrom the Lovd.

Tea. xii. 3 Y shall receive new teaching with joy from
the elect of the vighteons,

(2) Geew. s3iii. 15, 100 And Ephren said, The land is worth four
hundred shekels of silver: between me and
thee what is that?  And Abrahow weder-
sfoad Fphron, and weighed him the silver,

(3) Lev. v. 1 “IHo shall veceive his punishment.”  This
phrase, whiel is the regular Tavgumic erui-
vadent of our English phrase, » He shall
Dear hiz iniquity,” certainly wemis wmore
than a temporavy punishments it implies
Cretention,” w permaunent bearing of the
guilt.

10, Our next illustrations shall be from the sermon on
the mount.

Matr, v. 42, Luge vi 890
A s~ s Vo a e
T alrodrr o€ Tarrt alretyTl o€
o o
oidov, SLo0v*
“ aoas N
rat Tov Gé\orra Kl
s v Ao s v A N
amd ood daveloaobur Am0 TUD UiporTos TeL o
N 3 -~ A E) 4
23] ATOTTPAP S, L amaiTet.

The two somewhat divergent pairs of words to which we
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would divect attention occur in the last two lnes—the
addition of dénovru being quite an insignificant detail. Does
any one Aramaic word cover the two meanings of Saveilouar,
to borrow, and «ipw, to take away more or less forcibly ?
This is certainly the case with R¥™, which generally means
‘““to borrow,” but has as its root-idea, not the “bated breath
and whispered humbleness”” of the modern borrower, but
the forceful seizure of goods and money in the name of a
loan to a tyrannical ruler; * exactorem agere,” as did the
ayyapor of the Oriental monarchs, who had authority to
press into their service horses, vessels, and even the men
they met. This second meaning is of more frequent
occurrence in rabbinic literature than in the Targums, but
it is certainly the root-idea.

In the last line we have i) damooTpadis, ‘* turn thou not
away,” and uy awairer, “ask (them) not again.” This we
think is precisely the difference between the Peal and Aphel
of the verb 7.  The Peal==to turn back, turn round, turn
away. The Aphel, to bring back, fetch back, ask back, to
answer. In an nunvocalized text it would be impossible to
distinguish these meanings. %N 8D might with equal
propriety be rendered, “turn not away,” or ‘ask not
back.”

11. Besides the verb ™77, of which we have just been
speaking, there is a distinet Paelic verb 7717, to honour,
ascribe honour, glorify; and it is through these similar
forms that we would explain the following :

Matr. xis 20, Ligy x. 21
s s s - - s sa e
€V €K&l TWw K(LI-[)(.') €V U.l'T')] T"I) (J)P(L
g TC ! nT 4
, . s ;
dmoxpilels yyaAdidoaro

. -
7o Hreduare 79 "Ayle,
L kY 3

[ ~ £ PN
o Inoots eimer, Kae ecmer

The verb 2771 in the Aphel and Pael regularly means “ to
answer 7 in rabbinic literature, and thus—=dwoexpifels in the



THE ARAMAIC GOSPEL. 289

first Gospel. And as for sjyadhidearo, this verb means to
glovy, rejoice, exulf in a person or thing, to glovify; as Luke
1. 47, * My soul doth magnify the Liord, and my spirit hath
glorified God iy Saviouwr.” But this is also the meaning
of the second root, 977, as is clear from Daniel iv. 31 (34),
“ T have praised and glorified T1im that liveth for ever,”
and ver, 31 (37), ““ And I praise, extol, and glorify the King
of heaven.” We conclude then that both dmexpi@y and
iryadidaaro are possible renderings of the Pael 7710,

12, Our last set of illustrations shall be taken from the
triple discourse as to the awfulness of offending one of
Christ’s little ones.

Matr. xviil. 6. AARK ix. 42, Lrke xvil. 2.
Fupupiper aitg,  Keldr dom adTd paAdor  Avoirelel alrg
. ,
{ra kpepacty el meplnetrar el weplretra
i \ ’
10N0s Grikos Ao pudirds MOos puliros
C , C , . ,
TERL TOV TPUN YOV wepL Tov Tpaxyhor  wepl Tor Tpd\y\or
alrot, atTor, wbTud,
N - <
kat saraTortiodf kui BBAyTon kal éppurral

- - , L P
& 1¢ weldye Tigs Quldooys.  els Ty Gilaoaar, s thr Gdaooar,
LYo N A3 N N ’ N\ e N
bs & dv orardaliry 0s O 4 orardaticy i) vra okardulioy
g , g A - - .
v 1OV pukpir TolTer  éra Thr ukply Tottwr  ToY wikpdy TovTer &ra.

- , n , ,
Tar moTevdrTwy €s ué.  Thr morevdirTor ds épé.

It would be difficult to find a passage which presents
clearer indications of translation than the above. e have
certainly here agreement in substance, but not in words. Let
us look at the first line. Ve have there cuupéper, it is ad-
vantageous, profitable ; kakév éori, it is good, well, pleasant,
agreeable; and Avoireet, strictly, it pays the taxes, returns
expenses, hence, is remunerative, advantageous. Can we
find one Aramaic word which possesses all these meanings ?
Yes, it 1s the word N1, Buxtorf says it means (1) pro-
desse; (2) voluptatem percipere; (3) lucrari, quaestum
facere. Precisely the meanings we want; and, by the
way, in the very order of our three evangelists. The

YOL. L. 19
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following illustrations from the Targums will make this
clear: '

(1y Prov. xi. 4 Riches do not profit in the day of wreath,
Job xxxv. 3 What advantage is there to me more than my
gin ?

(2) Jor,xxsh 208 My sleep was pleasant to me.
Fzek. xvi. 31 Asa harlot who derives pleasnre from her hive,
(% Gen. wywvil, 26 What woney shall we guin it we slay oo hrother ¥
Estheriv.1:  And Mordecai kuew hy means of Elijah the high
priest all that was donc in heaven above, .
and how it was written and sealed to destroy
Isracl from npon the carth, and how it was
written and senled in lieaven that they shonld
derive guin from the banguet of the wicked
Ahaznerus, for the seal was xealed with elay,
13. The next line presents ns Mark and TLuke in unison
with wepleeirar, while Matthew gives xpepaci. Our Re-
visers refuse to adwit any difference hetween the two words
and in each case render, “were hanged about his neck.”
Perhaps they are right in this; though stvietly weplceipar
refers move to the process ol laying or fastening the rope
around the neck, while wpepdrvope means to hang or sus-
pend, directing our thoughts to the object to which the rope
1s attached. The common Aramaic word was probably R2m
. T oIy
which means to hang, hang up, suspend.  The cognate
H . - . .. .
190 oceurs in the Hebrew Bible, and when it denotes
o
erueifixion or impalement, it i3 rendered in the Targums by
273 but when the simple idea of suspension is implied
the Targums use N9, as in 2 Samuel xviii. 10, of Absalom
suspended in the oak; and in Psalmn exxxvii. 2, of the cap-
tive Jews who hanged their harps on the willows.  In both
these instances the verb spepdrrvge is used iu the Septua-
gint; and as an indication that the Aramaic :\‘?D also
included the meaning of weplretpac we nay eite Jonah ii.
G, where NP is used as the translation of the Tlebrew
word WA, to bind or fasten.
H4. In the sixth Hne we bave thiee words to vepresent the
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process of throwing into the sea. Matthew has xaramoy-
7108, which the Authorized Version renders “ were drowned
in the depth of the sea,” but the Revisers properly chango
to “were sunk.” Mark has BéBAyrar,  cast into the sea,”
and Lauke, éppimrrar, “ thrown into the sea.”

The one word whiclh admirably vepresents all these Greel
verbs is the Passive of NTW. The force of raramorrifo, to
precipitate, cause to sink down, is clewrly involved in this
verb; as we see, for instance, in Ixodus xv. 1, ¢ The horse
and his rider hath ITe sunk into the gsea” ; and in Job
xxxviil. 6, where, in reference to the first establishment of
solidity in the chaotic abyss, we vead : “ Upon what are the
foundations embhedded ? and whao lowered (or sunk down) the
corner stones " The usual meaning of the verb however
is to throw; and this of course suits Bd\iw, the generic
word for throwing, and pimrw, to throw down or throw
forth. The verb NI is constantly used of the throwing of
arrows ; as in the memorable incident narrated of Tlisha in
2 Rings xiii., and in 2 Samuel xi. 24 when Joab sends word
to David, “The bowmen shot (c.e. threw down arrows)
at thy servants from upon the wall.” It cannot be denied
therefore that the one word Y1AWR covers the meaning of
the three Greek words K(LTGWOI’TL(;'éﬁ, BéB\yTar, and éppurTar,

Numerous other instances might be adduced. These are
perhaps the more important ones, and I trust will be
deemed sufficient to have established our thesis, that the
divergences in our synoptic Gospels are in some cases due
to a variant translation of one and the same Aramaic word.

J. T, MansHALL.
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THIE ARIIMAIC GOSPEL,
Inprearions or TRANSLATION (continued).

In tracing the oceasional divergences in the common matter
of the Synoptic Gospels to diverse vocalization of the same
Aramaic consonants, and to a variant vendering of the
saine Aramaie word, to which our attention has hitherto
been chiefly confined, we have presupposed that each
writer had before him precisely the same text. \We pass
on now to consider instances in whicl, as the basis of our
elucidation of the divergences in our Greek Gospels, we
assume that, i process of transcription, various readings
had crept into the MSS. of the Aramaic (rospel. The
moment we posit a written document as the common
source, we are bound to admit the possibility of errors of
the scribe. liven in our Gureck Testament MSS. which
were written in the palmiest days of the Church's history,
probably by command of the Roman emperor, on the
finest parchment the world could produce, and presumably
with the best talent the cwperor could command, such
errors are of frequent ocenrrence. And as to the MSS, of
the Hebrew Seriptures, the evidence is overwhelming that
the all but stereotyped uniformity of extant MSS. furnishes
no criterion that the text was equally nniform in the first
century of our era. \We have shown in our I'ebruary
paper that some of owr New Testament quotations pre-
suppose a slightly different Hebrew text from that which
owr Ilebrew Dibles present; and in the perusal of the
Septuagint, the student who aceusioms himself to retrans-
late the Greek into the orviginal, in cases where it differs
from the Masoretic text, finds in multitudes of instances
that the dilferenee of one IHebrew leiter explains the
divergent readings of ihe LNXN. While if the stady of
the Targus be included, or of the fragments of Origen's
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Herapla, as preserved to us in the magnificent edition of
Dr. Field, the indieations of the unsettled state of the
Hebrew text up to abont 150 a.n, are proportionately
increased.

It may be well for the reader to turn to pp. 119-121,
where we have shown that some of our New Testament
quotations presuppose a slightly different text from that
which the Masoretic tradition has preserved ; and one other
illustration may perhaps pertinently be here adduced.

Romans xil, 19 Veneennee is Mine, T will recompense,

Pent,xxxiis 85 Vengeauee is Mine and veconpense,

LNXX.: o Inrhe day ol vengeance, | will reeompense,
o S Pentos T the day of vengeance and recompense,

The Ilebrew text which these readings respectively pre-
suppose is as follows :

oowr opy S
ohwn opy o
ohwN Dpy ond
ohen opy ord

The consideration of the foregoing facts prepares us to
admit that, in o community of poor and comparatively
unlearned men, as the first Palestinian Christians un-
doubtedly were, the manusecripts of the earliest Gospel
cannot be assumed to have been free from errors of the
scribe; and if written on perishable papyrus, they would
be the more difficult to decipher, and thus various readings
would the more rapidly be increased. We proceed now
therefore to discuss the instances in which the misrcading
or wuswriting of one letter in an Aramaic document would
leud to the divergences in the common matter of our Synoptic
Gospels.  But before passing on to new cases, we will, for
the sake of completeness, briefly cite those of this class
which have been incidentally alluded to in our previous
papers.
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1. Martt, xiii o S 7O 3 exewr pilur e
Linke viiio 0 Sk 70 py Eyerr lkpdda e
2 Muark ix. 18 . 7pilec Tols S8drras L2 pan
Linke ix, 59, poyis droxmpe U pw
B Mateovin 12 o5 kal ypels Gprjragier N3
Lotke xi. - Kui yap abtol ddleper N3
- s . P . L
Fo Mate xvin 1 eis apos TP N dr INSY
Touke ix. 2% €is 76 opos wporelfuobut RPN

5. We proceed now to new cases. There are two very
common Aramaic words, N and 379, which are manifestly
alike. The former means to call, call for, name: the
latter, to draw near; Pael, to cause to come near, to bring
near. Now if in two passages which possess strong
features of resemblance we find a verb ““to eall for”
lying in the IHarmouy abreast of a verh “to bring near,”
we shall regard this as evidence of the kind of which we
ave in search, in support of our thesis that the variation
in one letter in the Aramaic MSS. has in many eases
oceasioned the divergence in our Gireek Gospels.

In connexion with the healing of Bartimaus, who sat
begging near the gates of Jericho, and who cried for mercy
when lie heard that Jesus of Nazareth was passing by, the
conduct of Jesus is described in slightly variant language.

Mgk x. o, Tiowe sviil, o,
kut oras 6 Tgoods araflds de¢ “lyrois
- s !
cuTer reAcuarer
N “ =
wlter donybipras, alroy dxOirac.

Thus we notice that while Mark says, “Tle commanded
him to be called,” Liuke says, “Ile commanded him to be
brought”  On the second line we have two words almost
synonymouns in this connexion, eimev and éeédeveer, and we
would suggest the word DX as the original—a word which,
both in Flebrew and Aramaic, means to speak, but which
also denotes a gentle command. In our Iinglish Bible
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33

9N is rendered by the word “command
times, and “Dbid” thirteen times. We belleve then, that
in the two exemplars from which our passage was derived,
there was simply this difference :

twenty-nine

Mavk NG ey
Liuke 20p00T R

The suitability of the verbs NI (1) and 279 (2) scarcely
calls for illustration, but we cite one or two cases of each
as specially apposite.

(I 1 Sam.ii. 8 Heveam |3 for thon didst call me.
Esther il. 14: She came in uo more unto the king, nnjess
ghe were ealled by name pronouneed and written,
Fstheriv.11: § have not beew ealled (M0 RN N‘;‘) to come in uuio
the king these thirty da

{(2) Gen,xtviii. 8, 9 And Teeael saw Joseph's sons, and he =aid, . . .
Briny them et vinto me, that L may bless them,
Exod. sxif. 8: The master of the Lonse (to whom property had
heen  entrnsted which was afterwnrds stolen)

shull be Broeyld vnto the Tlohim,

There is one remark I would like to make on this pas-
sage before leaving it. Tt will be noticed that in Mark
I have quoted a reading mnot approved by our Revised
Version. This is almost the only instance in which I
shall do this. T have all but invariably found that the
revised vreadings yield best to our hypothesis; indeed,
many a precious hour has been wasted by neglecting to
rectify the text of Stroud or Greswell, and applying our
method to second-rate readings. All truth is mutually
confirmatory ; and it caunoct but interest those who have
been devoting so much valuable time to textual criticism
of the New Testament to be informed that the theory of
a primitive Aramaic Gospel in almost every case supports
the readings of the Revised Version, and shows them to
be the oldest. In the case before us however the Revisers,
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with B (oL, AN, read elmer pomjoare adriov, © Ie said, Call
ve him,” iustead of efmev adror pwynbira, which is sup-
ported by A, D, and the remaining M3S., and also by the
Syriac,  Subjective criticisin sucgests that the rare use
of elmer in the sense of command caused at an early date
the change to the oratio recta; and this suggestion is
confirmed by our hiypothesis, as well as Dy the Syriae
versions, which do not always receive the full weight they
deserve,

6. We would next turn to the narrative of the woman
with the issue of blood, where we shall find two cases in
which our present point is illustrated. In describing the
previous cfforts which the woman had made to find a
vemedy for her disease belovre she came to Christ, we
have two parallel expressions

vk v 00 N . s s A
SIS NN s oald ] GUTEII N (523 T W ) LTS Ta .
‘I'l A 0 i lf(lfl "'(ll ( "]‘ TUrTH
aving spent wll thai =he had,
.

e , M NP
Tankewiin, 10 TROTEF AN ONOF TP [ior.

Having seuandered all her living.
A | ;

The two participles are almost synonymons, and we
would suggest that the oricinal Aramaic word was 124,
to spend np, to spend to the very last. It occurs Iecle-
stastes 1. 22, where the Targmun amplifies the Hebrew text
thus: “ Why should I squander my money to destroy my
vighteousness ? It is well for me to leave it to my son
alter me, or to support mysell from it in the time of my
old age.”

As for the rest, ra wup' adris wdarra = all that belonged
to ier,™ or, “all that she had,” this would be A7 N9 L’D

or 9T 925 whereas ov o Blov, “all her living,” is

197D »’3 The noun “‘33 has a peenlinr interest, as dis-
cloring the ustrological pursuits of which the Jews were
so fond, and whieh made “ wandering Jews”' the gypsies
ol the first Christian contury. It denotes (1) a planet,
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especially Jupiter; (2) fortune, fate; and (3) wealth, snb-
stance, means of living, In this last sense it oceurs in the
Targum as the equivalent of the ITebrow 131,

Prav. xxix, 5 e thas keepeth company with barlots squanders his
livinyg (ﬂ?;‘,}

Provoxix, by TPedih addeth many friends; bhut poverty separaieth
one's friend from hin.
Psexis. Th: Tu the way of Thy testimonies I have vejoiced, as

muceh as in all rickes.

7. In the same narrative, when the evangelists describe
the suddenness of the cure effected by touching the fringe
of the Saviour’s shawl, we have an interesting divergence :

Magg v, 24, Lrn viii, b
. 3 r iy ~
&ul ell0éns Kub Tapupijia
el ypiry oy
. . e
7, 77']77/ 7/ [)l‘tTl.C
TOD atparos alris, Tob alparos albris.

This furnishes us a fair specimen of the Synoptic pro-
blem. The resemblance in the ovder and number of the
words is too close to allow us o suppose absolute inde-
pendence. The diversity is too great to admit the theory
of mutual use. If either evangelist had access to the work
of the other, we cannot suppose that either would be so
capricious as to exchange ed@éws for wapaypiua. There
remains then our theory of translation from a common
sonvce.  On this theory it is pervfectly natnral that we
should have the same nmnber and order of words, synouy-
mous words and plirases, and also, from various causes,
some little diversity. On this theory it is the most natural
thing possible that an Aramaic word 277 or 301 =
immediately, should be translated in one case edféws and
in the other mapaypijua ; and that the word NN, which
denotes (1) a pool or fountain, “stagnum, fmm,;’ as in

Ps. evil, 35, ¢ Ile made the wilderness to be like a pool of
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water”; and (2) a stream, “rivus,” as in Psalm Ixxviii, 44,
“Ie turned their streams into blood,” should be rendered
by the two translators myy, a fountain ; puats, a stream—
especially when we find that this same word, with the pros-
thetic N dropped, was used in rabbinic literature in the
technical sense required by the context. Then we have

still.”  These are not quite synonymous, but can be ex-
plained by the change in one single lefter. The Aramaic
equivalent of éfnpdrfy is NN, and the apiness of the
word to the context will be eclear from the following
passages :

Gien. vidl 150 "The waters weve dided up from off the earth,

dob xiv. 11: The waters departed from the Red Sea: . . . aud
Jordan was dried vp and parched lefore the ark of
Jehovah. and retnened to the place of its sources,

Peoevicos o He vebuked the Red Sea, aud it was didded np (3200N).
In rabbinie litevature the verh ix vegularly used of
drying the hands after washing, and the body after
bhathing.

We Dbelieve then that the word which stood in the
Aramaic MS. used by Mark was 200N ; but if we suppose
that, instead of this word, the MS. used Dby the evangelist
TLiuke contained, or seemed to contain, 2'331N, there would
be no resource for him but to translate this word after the
analogy of the Hebrew 231 or 28107, “stood siill,” éor.
This i1s the more probable, as we have noticed with a
frequency almost approaching to a “law,” that Luke is
prone to decipher his exemplar as yielding a Hebrew word,
where the others translate an Aramaic word; ov to give
a Iebrew meaning to a word which exists with slightly
diverse meanings in the two languages—thus implying that
he was more familiar with Hebrew than with Aramaie.

8. We would now draw an illustration from the sermon
on the mount:
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Mave, v, 15, MaRrk iv, 21, Lvge viin 16, Lvwke xio i,
T / > 3
oE pajTL otdels ordels
KULOUrL epyeraL s ifus
; . ,
l\.l"Xl'(”’ (; /\I'X]’U?, I\l‘\]'('))’ 1\1'/\1'01’
\ 3. N o -
kal Tlféaowy alror Da Telly wlror vl rilnow
s v n s e v U . . , TR
0w TOV HOOLor.  Umo Tor pobwr ; tTokdTe KALGS.  Cme TOM podiov.

We have here clearly two variants: (1) “ A lamp does not
come that one may place it under the bushel” (Mark);
and, (2) *“ One does not Lindle a lamp and place it under the
bushel.” Can it be a mere accidental ecircumstance that
the verb “to come ” is NI, and the verb “to kindle ” is
NIN? Tt is needless to adduce illustrations of NN, which
is in the Targums the constant equivalent of the ¥lebrew
N3 ; and s, by the way, preserved in the New Testament,
in the watchword of the early Christians, NN 1923, Maran
atha, Our Liord cometh., The suitability of NN to the con-
text is clear from the following Targumic passages :

Tra, xliv. 15 The prophet, in exposing the {olly of idolatry, says of

some of the wood from whicl the god is made, > he

Lindleth it (LN N. kaboavres), aud haketh bread.”

Hosea vit. 4 Like an oven which the baleer Findles for himself,

The presence of xalw and dmropas is quite in harmony
with our theory, but not sufficient of itself to substantiate
it. It would be ventuvesome to assert from this evidence
alone that NIN stood in the Ursclrift; but when we have
the decided variant épyerac=NNR, then we have veritable
evidence as to the original text.

9, Another instance in which NAOR, or, as it is often
written, ‘NN, seems to have been mistaken for another
word is in the following passages :

Lke iy, 46 ddof\fer 8¢ draXoyiapds év alrols.

A rveasoning enteved among therm,
Mark ix. B wpos dANGAovs yip Siekéybnoar.

I'or they reasoned among themselves,

These two passages are strictly parallel. Each is in-
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troductory to the placing of the child in the midst as the
example of humility, and yet we have this interesting diver-
sity. Tt must be felt that eloj)fer is used in an uncommon
sense ; and we would suggest as the solution that in the
MS. used by Linke 1IN was miswritten for *IN, the regular
word meaning “ for.”

Imke's pox{ requires: NA2IN 230 0N
Mark's WIZIOR P d AN

The last words in the couplets ave respectively NI12A
= controversy,” and IR, 3 pl. Ithpael of M2 This
is the usual verb for zn'gu‘mént or debate, in which each of
the disputants tries to vindicate himself, or to establish his
clain to the ownership of the thing under dispute. It
occurs in (lenesis xxi. 25, when Abraham asserted his
claim to the well of water which the servants of Abimelech
had violently taken away; and in 2 Samnel xix. 9, of the
fievce controversy between the men of Israel, after the
death of Absalom, as to whether they should return to their
allegiance to David.  Thns the verb and its cognate noun
may well De used of the controversy mmong the disciples as
to “ which of them should be the greatest.”

10. Let us now turn to a general statement as to Christ’s
activity in Galilee, which is given with substantial agree-
went in the sccond and thivd Gospels.

Mark i, Lvwe v, [,
A3 AN N ’ N ~
Kue T OuLpror KLl «TiTL iAW)
s s oW
ok e 00K Ci
“ s s -
Neaherr wiri Aale,
o e , . o ua s
oTL ’{:,‘l)[l(fﬁl,l' GUTO [E 3 '“(J(‘Hr(()' [TRr RPN

N NN
TOr NpLoTor dras

Can any theory explain the phenomenn in these iwo
passages so satisfuctorily as that of translation from a com-
mon document? It is not a deseription of any one event,
but a summarized nccount of Christ’s general activity.
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The description is evidently cast in the sae ould:
phrase corresponds with phrase. The synonyms jdee and
ela preclude the theory of mutual use. All we need there-
{ore to establish our theory is to show that in Aramaie the
words ““ demon”” and ““rebuke” might casily be mistuken.
Liet us see if this is so. The most common word for
“rebuke ” 1s M ; and usually where it oceurs in the Tar-
gums, the verb émiriudw oceurs in the LNX. Tt occurs for
mstance

Zeeho i, 20 Jehovah vebuke thee, O sedueer !

Nubum 1 -L: Who sebaked the sea.

Mal. 115 11 Jehovade <hall for you rebrke the devourer.

Nunn wil, Ve 1 hier father have mevely sebeled her, shall she not
he shnt up seven days ¥

The equivalent of ¢merudy is thus 5 Dut suppose
that, instead of 9", the MS. of Mark contained, or seemed
to contain, P13, This would mean * the injurious one,” or
““the mualevolent one "—the Peal participle of the verb
P13, which in T’eal and Aphel alike means to injure ; indeed
the Aphel participle is regularly used as a noun, P9, a
malevolent evil spivit, a demon; as for instance :

Ps,oevil Rl Th(‘y saerificed to demonsz ”p\‘\ 8(1,:_/,1,()1'[“5@:),

Usoxcic5: Thou shalt not be adrald throngh fear ol evil =pivits
('PM2). whieh walk in davkness nov of the arrow of
the angel of death which e stooteth by day.

Cant. vitlc 3 The parapheast here deseribes thie bride, 2o Tsvacl, as
vejolcing that she is <mrrounded on the vight hand
awd orcthe lefy by the fncense of praver that it is
nat possible for an evil demon (PM2) to hurt her.

The Peal participle P13 is then, we believe, rendered by
the meaning which it shares in common with the more fre-

11. In the account of the healing of the demoniac hoy
after the transfiguration there are two inferesting varia-
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ttons in the words which the distressed father addresses to
the Saviour as he comes to meet Him.

Marr, xvii, 15, Marg ix, 17, LUkE ix. 38,
5 -
Kiipee, Awddokale, Ardurrale,
. ) oo, .
EXégarov NreyRa déopal qov EmBAGLaw
Y t 7 Ay L e 3N A [3E4
jrov 7o vive, Tor vior pov. Tl Tor vidr jov,

There are found in the Targums two words which are
used of carnest, impassioned entreaty for pity or help.
These are W13 or MPIL, and WP or MBI, The
former is a noun w1, from the verb NP2, to pray or
appeal, with the prefix 3; and in this form is used as
an interjection, like the Hebrew *3.

Gien. x13. 1o Lot #ald, O uow, my lowds.

Cren. xxiii, 11 (Jonathan) s 1-beseech-thiee (W22}, my lord, hear me.

Gen. xxit (Jerusalemy: Oh for mervey (L. 1 pray Tor merey, 1022
amy), that when the sons of Isaane

come in the howr of their distress, Thou
mayest remember for them the hinding
ol Isaac their father, wud yemit and
forgive their sins,

The phrase PR A2, which it will
be obzerved that P20 stands as an
acensutive fo the interjection, occurs
twice in this prayer of Abradian,

The word 223 1s found only in the Targwn of Jonathan,
and is apparently precisely the equivalent of N33, being
used in Jonathan where Onkelos has MP12; c.g. twice
in Judal’s appeal, Genesis xlili. 20 and Genesis xliv. 18,
I have failed however to find an instance in which 33
is folowed by an accusative, as W13 is; bub this is
doubtless due to the seantiness of our literaturce. I suggest
then that the common text, of which Matthew and Tiuke
give a free translation, was ™2 MBI, O my son! I pray

for my son !
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Instead of this, Mark has “I drought my son’; but
the verb ‘“to bring’’ is *DON, Aphel of R,
Gen, xxvil, 25 (Jonathan) s Esau brought iv (venison) to hix father.
Exod. xxii 12, J ¢ It & beass entrusted to a neighbour to
keep he torn by wild beasts, he shall
bty the owner to the tora hoily.
Levi il 8, J: The shall beiug it to the altua
In accordance with this conjecture then, we would re-
produce the original passages thus:
I brought my son="11 NN
I pray for my sou=="32 ME22
12. Under the word W, Buxtorf in his lexicon,
suggests that as W32 comes from the verb ®RY2=to be-
seech, so there must have been a word NB2 which also
meant to beseech, though this meaning does not seem to
attach to the word in extant literature. The verb N2
means to arrive, alight upon, happen; so that if it pos-
sessed also the meaning of “beseeching,” it would be
precisely after the analogy of the Greek word évrvyydro.
That it did possess this force is, we think, rendered clear
from a passage in the narrative we have just had under
our consideration.
Matt. xvii. 16 I broaght him fo Thy diseiples.
Mark ix. I8: T spuke to Thy disciples.
Lukeix. #0: T besought Thy disciples.
Will it need any persuasion to convince my readers that
we have herc respectively

gy RN e

We would suggest that the last was the original reading ;
but being of yare occurrence, it was translated, or replaced
in the hands of the copyists, by two better known words.

13. In describing the healing of the leper who came to
Christ in the first days of His ministry, with such won-
drous faith, saying, ‘“If Thou art willing, Thou art able
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H

to cleansc me,” we find different phrases used to describe

the fact of his recovery.
Matf. vitio 30 His leprosy was cleansed.
lmke v. 15: His leprosy departed from him.
ALuk i 820 His Jeprosy departed from him. and was cleansed.

‘We would suggest that this difference is due to a various
reading : DTN for NPINN.  The verb 7P3 in Pael
means ‘‘to cleémse”; as in Isaiah i. 25, ““And I will
bring back the blow of My strength upon thee; and I will
purify thy sins, as one who cleanseth with soap ; and I will
remove thy transgressions.” The verb 773 is found in the
Targun of Lsther vi. 1, where the p&raphrdst, not content
with stating that in that night sleep departed from king
Ahasuerus, describes most volubly that sleep departed also
from the Holy One, from Esther, from ITaman, and from
Mordecai. In each case we have in Buxtorf’s edition of
the Targun N7, which TLievy however, in his lexicon,
corrects to 7). The Ithpeal has the same meaning as
the Peal, so that /73NN UMD would wean *“ his leprosy
departed.” ' '

[n the reading in Mark’s Gospel, “ Tlis leprosy departed
from him, and was cleansed,” we have our first instance of
@ phenomenon which will before long engage our serious
attention—doublets in Mark. We shall endeavour to show
that the phenomenon to which Canon Driver has dirccted
attention in his deeply instructive work on the hooks of
Sawmuel, as a remarkable {feature in the LINX., oceurs also
m our present text of Mark; that is to say, when a fran-
seriber is acquainted with two translations of the original,
i hius uncertainty as to which is correct, he somotimes
serts both.  We shall endeavour to show that the repe-
titions for which Mark’s Gospel is famous have in most
ages arvisen from uncertainty as to the Aramaic reading,
as 1 the case before us,
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14. When our Lord had healed the man with the
withered hand in the synagogue on the Sabbath day, the
Pharisees were much enraged, and their subsequent action
1s thus described :

MatT. il 14 MaRg iii. 6 Lexke vi. 1L
eEelborTes éEelBdrres éx\yjotyoay
. - . - i
oi Papirator ot dapirato atTol
e e n A .,
pera 7ov Hpodioror aroias’

aqupfothioy é\aBor  oupBovhior édldovy  SieldNoww wpos dAjAovs,

k¢ < AT S ~ ~
omws adtov dmroléormaiy. as Matt, T dv wowjoaar 7§ Incol,

In this brief passage there are three, if not four, of the
lines in which the divergence can be explained by our hypo-
thesis. On the first line we have éfenfévres = they went
out,” standing alongside ér\jolngav="* they were filled.”
But to express the idea of going out or away to a definite
spot, or with a definite object in view, as in the case before
us, the correct verb is "WDNN: as we see from Numbers
xxiil. 15, where Balaam sa)'r's to Balak, * Stand here, while
I go yonder,” and 1 Samuel ix. 9, “Come, let us go to
the seer’”; whereas the regular verb, meaning “to be
filled”” is "N

It will be noted that we place davoias abreast of 7ov
‘Hpwdiavdy in our harmony. e do this with some little
hesitancy. Tf we had evidence that the popular name for
the Herodians was ¢ the men of the stoa "—the stow being
used in Talmudic writers for the hall or pavement at the
gates of palaces, where the magnates sat to listen to cases
of litigation—then we might feel at liberty to affirm that
there had been a confusion between YD = a hall or pave-
ment, and NJOD =folly, insanity. The latter word occurs
Jeremiah xxviii. 16 and xxix. 82: and the crime of Hana-
niah and Shemaiah was just the same as that of which the
Pharisees were guilty—malignantly opposing God’s truth.
But until the desired evidence is forthcoming we would
not speak with confidence.

VOL. Iil. 30
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15. Further, it will be noted that while Matthew and
Mark say, ‘“they took counsel,” Luke says, ‘“they con-
versed with each other.” This is precisely the difference
between HD‘??;J‘_‘\S and POIDAN, as the following passages
show: o .'

Pe 1sin e When they swear to show kindness, they are

.

consulting (1'32200) to cast him down: they
Dless with their month, Dbut they carse
secretly.

P Ixxi 10 They that waich for my sonl fake cownsel to-
gether, ,

Fxod.xxxii. 11, J ¢ God eonversed (5‘2@?}7;‘) with Moses.

Num, vii 89, J 0 When Moses went in to speak with Him, he
licard the voice which converserd with him from
upon the merey seat.

16. In the last line, it is abundantly clear that the
difference between dmorécwow and woujoear is due to a
confusion between TAR, to destroy, and T3Y, to do. In
Hebrew 72V regularly means to work, serve, but is almost
invariably used in the Targums as the equivalent of T'T"L:l:,
to do, which latter word is in the Targums never once to
be seen.

17. Our space will admit of but one more illustration.
It shall be taken from the prediction of the Saviour as to
His second advent.

Marr, xxiv. 25 and Manrg xiii 21, Luke xvin 23,
i ¢ ay e e e a
TOTE édv TIs Tlr el kit Epotorur Tuir,
SA e e , PO
Loot, Gde & Xpuorros, 8ok, Gde,
S oA .
1601, (-’I\'GL: 3o, éxel,
N , < s
L) TUTTECT TE. Jup amédyre,

unie Sadyre.

Thus when, to those who are perplexed by numerous
claims of different persons to the Messiahship, the Lord
Jesus gives advice as to how Ilis disciples were to act,
we find that two of the evangelists record his words to

have been : * Do not believe,” or ““ do not {rust in them ’’:
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while Luke says, “Do not depart,” “Go not away from
them, nor pursue after them ™ ; remain tranquil.  This is
just the difference between PIIINAN NLT) and PPIINN N?.
The following quotations from the Targums maike this
abundantly clear.

Pusoexlvl. 30 Do mot Lriest in princes (V3NN N(.").

Jor. vin ke Trust not in the words of the fnlse prophet,
Jeroxvil S Carsed is the man that frusteth inman.
Paoxxy, 2 O my God, in Thee have T {rvefod.

Then as instances of PTIIN, to go far away, to go to a
distance, depart, we may quote :

Tsa. xsxiil. 8¢ Becanse they have ehanged My covenant, they luve
gone covuy from their cities : man does uot think of
the evil that is coming npon bim.

Lzek viii 6: Mon of man, scest thow what these do? the many
abominations which the house of Taracl are duing
therve, that T shonld yo fior aoray from them.

Bzek, 5115 Son of man, thy brethren have said, (44 yo fur
caeay from the Tiovd,

If the MS. used by Luke read 1AM, and conformity
with this rendered necessary the translation wy amén@ire,
we are 1ot surprised at the addition pundé Swépre.

In our next paper we intend to adduce evidence that
the Logia contained some of the peculiarities of dialect
which are found in the Samaritan Targum ; and that the
uncertainty caused by the dialectical forms has led in many
cases to the divergent renderings found in our Greek
Gospels.

J. T MARSHALL.



