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PREFACE

A LEAFLET of papyrus, found on the site of Oxyrhyn-
chus, in Egypt, in the winter of 18¢6-7, contains the few
short Greck sayings which are the subject of this essay.
Their discoverers and first editors, the two Oxford scholars
Mr. Grenfell and My. Hunt, called them in the same lan-
guage Logia, that is oracles (Rom. iii. 2), of Jmnsus.

The fragment has the appearance of having belonged to
» small manual, containing sayings detached from their
contexts in some larger and more costly Codex or Codices
and fitted compactly together by a compiler, who changed
a4 word here and there, and prefixed the formula of citation
Saith Jesus to successive paragraphs,

Tho compositeness of the Logiographer’s sections is well
llustrated by Logion VII, on the city that ‘can neither
fall nor be hid,” which blends the saying, ‘A city set on
a hill eannot be hid, with tho parable of the house which
‘fell not; for it was founded upon the rock’ Others of
the Logia, likewise duplex, which cannot be traced back
to the New Testament, may have been derived from one
or from more than one of the lost documents of Christian
antiquity, such as the Gospel according to the Egyptians,
which some suppose to have contained all the sayings on
the papyrus.



vl Preface

The latter part of the essay touches upon some things
i the Apocryphal Gospels, considered in themselves or
in velation to the Uxgrehynehus Logia.  In particular it
15 pointed out that there are sceming traces of the re-
miarkable Logion Voin the Gospel of Thomas, a Gospel
of the Infancy, to which the writer's attention was first
attracted  through some acute eriticisms by Dro J. AL
Cotberill in lis Peregrinus Protews (1874).

Use has been made of Messrs. Grenfell and Hunt's two
editions of the text of the Logia; of Professors Lock and
Sanday’s Tiee Lectuses upon them and the works named
therein 3 and of other published dissertations or notes
hearing upon the subjeet, whieh will he veferred to in
due comse.  For valuable suggestions privately communi-
cated I am indebted to Dr. Gifford, Dr. E. A, Abbott,
Dy, Rendel Harris, and Professor Bywater.

The essay is founded upon a lecture given in Oxford,
at Mansfield College, in the Easter Terni of 1893,

C. TAYLOR.

Cayprinoe,
March 25, 180,
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THE OXYRHYNCHUS LOGIA

I
INTRODUCTION.

ON the right bank of the Nile, some forty leagues south
of Ulairo, stands * Abu Girgeh.” ‘A ride of seven miles N.E.
from Ahu Girgeh brings the traveller to the wretched
Arab town of DBehnesa, which occupies the site of
Oxyrhynchus. The Greck name of the city reveals its
antiquity. It was so called, as Strabo tells us (xvil.
p- 812 rpdor 92 rtov 8&ppuyyor), from the worship of
a Nile fish of the sturgeon class, wilh pointed head’

So writes Professor Swete in his Lecture on ¢ The Oxy-
thynchus Fragment,” published in the Zxpository Times of
September, 18975 and he adds that Ruffinus describes
Oxyrbynechus in glowing terms, telling us that it had
a population of ten thousand monks and twenty thousand
virging®, and that there was not a pagan or a heretic
to be found in it. ¢ This was perhaps in the last years
of the fourth century. DBut the history of Oxyrhynchus
as a Christian eity goes further back. A Dbishop of Oxy-
rhynehus signed the Seleucian Creed of 359, and other
bishiops preceded hiun in the see. There is no reason to
doubt that Christianity was already active in this nome
and town in tho third and cven in the sccond century.’

P 0u these large numbers of mounks aod virgins see *The Lausiae
History of Palladiug,” by Dom Cuthbert Butler, in the Cambridge Zexts
and Studies, vol. vi no. 1, p. 201 {1898},

L2



| [he Oxyrlynchus Logia

The fragment above mentioned was first edited by its
iimeoverers, Mr, Bernard U, Grenfell and Mr. Arthur .
Hunt, for the Eoyptian Exploration Fund, and printed
at the Clarendon Press i 18g7, under the double title,—

AOTIA THCOY
SAYINGS OF OUR LORI.

The sayings are written on a single leaf of papyrus,
from which something has been worn or torn off at the
lower end 5 and facsimiles of the verse and the recto are
given in the first edition, which will he quoted as ¢ G B

Later in the same year were published, in a tract of
forty-nine pages, at the Clarendon Press, Two Lectures on
the “Secyings of Jesws” vecently discoveved ot Oxyrhyynclus,
delivered at Oxford by Professors Lock and Sanday, pre-
coded by a most useful Bibliography, with a condensed
sumnmary of previous eriticisms.  This work is hereinafter
referved to by the abbreviation € L. S/

Dr. Edwin A, Abbott bas written on Lhe Logiv of Beh-
nesce v The dmerican Jowrnal of Theology for January,
188, pp. 1-27.

The volume entitled Zhe Owyrlynchus Papyri, Part 1,
Clarendon Press, 1898, edited by Messrs. Grenfell and Hunt
for the Egypt Exploration Fund, Graeco-Roman Branch,
heging with the AOFIA [HCOY, of which a revised text is
given, with some introductory remarks.

Ine the editio princeps (G, H.) it was said to be ‘difficult
to 1magine a title bettor suited to a series of sayings, each
introduced by the phrase Aéye Inools, than Logia.

This defence of the Greek title AOIIA [HCOY, frecly
rendered ¢ Sayings of our Lord,” wants a word of explana-
tion.  The generality of sayings introdueed by Aéyer, suith,
would not and could not be called Logiw, i.e. oracles.
But when Jesus spoke, 1t was “as the oracles of God/
and IHis utterances might therefore be so called. “ From
Hervodolus downwards ™ logion has meant oracle, and it
w o translated by that word in the four places in which
ib s found in the New Testament, Aets vii. 38; Row, iil. 2 ;
Hebovorz s o Petedv. 1,



[ntroduction s

We must not madvertently assume that the sayings for
which Messrs., Grenfell and Hunt have invented a de-
servedly popular Greele title, meaning Oracles of Jesus,
arce some of the original ¢ Logia” wiitten by the Evangelist
St. Matthew, who, according to a statement of Papias of
Hierapolis i the course of hig own expositions of the
Oraeles of the Lord, wrote The Oracles in the Hebrew
tongue  (Swete, po 54535 Lo S. opp. 16, 29). But the
Uxyrhynehus sayings in question are now known every-
where by the name “The Logia”  As a short, distinctive,
practical {itle, we shall accordingly use 1t without further
remark ; and we shall eall their compiler the Logiographer.

In The Oxyriiynchus Pupyri (p. 3) the contents of the
fragment are grouped and rendered as follows, the clause
in brackets being merely a conjectural addition :—

Logion I, verso 1—4. ¢. .. and then shalt thou see clearly
to cast out the mote that 1s in thy brother’s eye.

Logion II, 4-11. “Jesus saith, Except ye fast to the
world, ye shall in no wise find the kingdom of God; and
except ye make the sabbath a real sabbath, ye shall not see
the Father”

Logion I1I, 11-21. “ Jesus saith, I stood in the midst of
the world and in the flesh was I seen of them, and I found
all men drunken, and none found I athirst among them,
and wmy soul grieveth over the sons of men, becanse they
are blind in their heart, and see not . ..’

Logion IV, recto 1. ¢ . . . poverty.

Logion V, 29, “ Jesus saith, Wherever there are two, they
arc not without God, and wherever there is one alone, I say,
[ axa with him. Raige the stone, and there thou shalt find
Me, cleave the wood and there am 1.

Logion VI, g-14. ‘Jesus saith, A prophet is not accept-
able in his own country, neither doth a physician work
cures upon them that know him!

Logion VII, 15-20. “Jesus saith, A city built upon the
top of a high hill and stablished, can neither fall nor
be hid.



6 The Oxyriynchus Logia

Logion VI 20-22. ¢ Jesus saith, Thou hearest with one
car (but the other car thou hast closed).”

We shall freat of the sayings in these eight ‘Logia
as helonging to seven scetions, the fourth comprising
Logion 111 and Loglon IV. The introductory formula,
Jesus saith, is discussed under Logion II.

Il
LOGION L
| kal rore hapidfres éxBadely 1o kapPos TO év TG Opladps
it (E%éh(fu’}ﬁ Fov.

. and then shalt thou ses clearly to cast out the mote
that is in thy brother’s eye.

This end of a saying, with which the veiso or first page
of the papyrus (L. S. p. 38) commences, is identical with
the last elause of St. Luke vi. 42 according to the Reeeived
Text and the English Authorized and Revised Versions.
But Westeott and Hort's text of the Greek Testament, in
agreement with Codex B and some other manuseripts,
sives the inverted order of words, “and then shalt thou see
clearly the mote that 1s in thy brother's eye o cast out.
Thus the Logion would differ somewhat from St. Luke's
form of the saying. It differs also from St. Matthew's,
... and then shalt thou see clearly to cast out the mote
out of thy brother's eye)

But in St Matt. vil, 3—5 we read, ‘ And why heboldest
thou the mote that is in thy brother’s eye, but considerest
not the beam that ig in thine own eye? Or how wilt thou
say to thy brother, Let me pull out the mote oub of thine
eye s and, behold, o beam is in thine own eye? Thou
hypoeribe, fivst cast out the beam out of thine own eye; and
Hen shall thow see elearly 1o cast oul the mote out of thy
brother's oye.  Heve the words italicized in verses 5 and
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3 together make up the extant part of the Logion, which
might accordingly have been derived from St. Matthew's
Gospel as it has come down to us, quite as simply as
from St. Luke’s with the readings of Westeott and Hort,

When only sueh slight differences have to be weighed in
the balance, we cannot say that the Logion agrees more
with the one Gospel than with the other until we know
the exaet words of the Evangelists, The collation of it
with the Canonical Gospels raises the difficult question,
To what degree of approximation can we rely upon any
modern eritical edition of the New Testament ?

Therc are those who regard Westeott and Hort’s text
as not ‘neutral, but Egyptian. Thus Dr. Salmon writes
in Some Thouglts on the Textual Cviticism of the New
Testoanent: “To sam up in conelusion, I have but to
repeat my belief that what Westecott and Hort have
restored is the text which had the highest authority in
Alexandria in the third century, and may have reached
that city in the preceding ome.’ An early Egyptian text
would have special value as a standard by which to test
a contemporary Oxyrhynchus document.

IT1
LOGION IL

Aéyer Inaobs,

(A) Edv uy vyoredoyre Tov kdopor ol uiy ebpyre Ty Booilelar
rob Geot ¥,

Kal,

(B) Ear py caBBarionre 1o oaBBoror obx Sfreale 1ov morépa.

Saith Jesus,
Except ye fast the world, ye shall in no wise find the
kKingdom of God.
And,
Txcept yve sabbatize the sabbath, ye shall not see the
Father, :
* On a proposed new reading instead of feov, see Corclusion,



8 lhe Oxyrliynchus Logia

Logion I has been thonght to consigt of a single saying
mitroduced by the formula of eitation, ¢ Saith Jesus”  But
probably it was made up of two separate sayings, Lrcept
e fust &y and ocept ye sablbalize Le., put together on
ageount of their aflinity and puarallelisio, and eonnected
by an editorial © Aod.) The use of this conjunetion as
w short formula of citation, wmeaning *And ke saiih) is
well established; and examples of 1t are given below
fromn the New Testament and Pirké Aboth.  Others may
be found in Reseh's Agraplice and elsewhere.  In Professor
Bywater’s Hevacliti Fphesii Reliquice (Oxon,1877) sayings
of Heraelitus are introduced one after another with xat dru
m the passage quoted from M. Antoninus iv. 46 in the
footnote on Fragment V (p. 3).

(1) Hep. 1. 5-10.
5 For unto which of the angels said he at any time,
Thou art my Son,
This day have I begotten thee ?
and again,
I will be to him a Father,
And he shall be to me a Son ?
7 And of the angels he saith,
Who maketh his angels winds,
And his ministers a flame of fire :
but of the Son ke suith,
Thy throne, O God, is for ever and ever ;
And the sceptre of uprightness is the sceptre of thy
kingdom.
¢ Thou hast loved righteousness, and hated iniquity ;
Therefore God, thy God, hath anointed thee
With the oil of gladness above thy fellows.
¢ And, A
Thou, Lord, in the beginning hast 1aid the founda-
tion of the earth,
And the heavens are the works of thy hands.

-

Here in verse 10 a simple “And,” in the sense ‘And /e
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In Westeott and Hort’s Greek Testament the xaf at the
beginning of verse to not only has a line to itself) but is
printed in different type from the quotations between
which 1t stands.

(2) Pirxe Aot

This Tract supplies numerous instances of sayings in
Hebrew linked together by vav, and, beginning at the
beginning with the men of the Great Synagogue, who
¢/ three things, Be deliberate in judgment ; and Raise
up many diseiples: and Make a fence to the law.

Pirké Aboth, in Hebrew and English, 1s contained in the
Authorized Jewish Prayer Book as edited by Mr. S. Singer,
where in chap. 11 of the Tract we read in the translation,
* Hillel said, Separate not thyself from the congregation ;
trust not in thyself until the day of thy death ; judge not
thy neighbour until thou art come into his place ; and say
not anything which cannot be understood at onece, in the
hope that it will be understood in the end; neither say,
When I have leisure I will study ; perchance thou wilt not
have leisure)

With a more literal translation of the Hebrew on the
opposite page of the Prayer Book the paragraph would
run, ‘Hillel said, Separate not from ... and Trust not
in thyself ... eand Judge not thy neighbour ... and Say
not anything . . . and Say not, When I have leisure &e.
Thus we have five distinet sayings attributed to Hillel,
the first introduced by swid and the others by editorial
cend oo cand oo anwd L and,

In the same chapter it is recorded that Rabban Jocha-
anan had five diseiples, each of whom said three things;
and the savings of ecach of the five are connected by
editorial aaud.

The “And " in Logion IT may in accordance with these
analogies be a short formula of eitation, and not part of
a saying  attributed to our Lord by the Loglograplier.
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We conclude that it is aciually a word of the compiler,
becanse (A} and (B) are appavently distinet sayings, and
cach 1= obvionsly complete without the other.  We shall
accordingly discuss them fivst separately and afterwards
in relation to one ancther,

(A)
‘Bar ) moredonre Tor kiopor o0 ui elpyre iy Pacihelay
rou Ueot,
The construction  Except ye fast the wworld’ being new
and strange, there are three courses open to us.

I,

We may accept the reading ror xdopor as accurate and
true, and vender the saying, ¢ Except ye fast to the world
e, inserting a preposition in the English as our Versions
do for example in the Deatitude, ¢ Dlessed are they that
hunger and thivst ¢iglitcousness” (Matt. v. 6).  Or we may
malke the accusative after “ fast’ temporal, as in the Dedaché
chap. viii: “Aund let your fasts not be with the hypocrites ;
for they fast on Monday and Thursday (Sevrépg vafBpdrov
xai wépmry), but ye shall fast rerpdda ral mapackeviy, during
Wedesday and Fridey” The fagt which the Lord
preseribes is world-long " (Swete, p. 546). ¢ 1lis disciples
were not to fast merely on Mondays and Thursdays, as
the Pharisces did, but, so to speak, «ll throvgh awovldly
time’ (Abbott, p. 8).  For other explanations of ror xéopoy,
and for emendations of the saying (A), see L. 5. p. 19,

2
We may question the accuracy of rov «dopor as a
reading of what is in the manuseript.  Its first decipher-
went was difficalt owing in a measure to the strangencss
of the result, for it was said, *If the reading rdopor is
correct—and there seems to be no alternative—such an
accusative after woredewr, “fast to the world)” 18 very

A

havsh ™ (Go IL). But ‘dic Bachela schiitzt den kdopos,’
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as  Harnack well vemarks. We therefore retain * the
world ” as a natuwral antithesis to ‘the kingdom of God)
The question remains, Did the seribe write TON KOCMON or
TOY KOCMOY T To some who allow that he wrote KOCMON
"the reading of the article seems ambiguous’ (L. S. p. 19).
In the facsimile ag it appears to me we have without doubt
the accusative TON,  The first stroke of the nw has indeed
all but vanished, but the two strokes which follow are
obviously the middle and last of a N.

3

Granted that the seribe wrote tév «dopor, this may be a
clerical error for rob xdopov. In Clem. Alex, Strom. 1il. 15 we
tind of To0 xdopov vporetorres, they that fast from the world,
“not simply oredorres, but of ryoredorres, ag though they
were a well-known elass’ (I S. p. 19), where the writer
unot improbably rests upon the same authority as tho
Logiographer for his phrase wporedew rob rdopev. If this
passage of the Strowmateis had stood alone as an authority
for the phrase in question, it might have been conjectured
that rol xdopov in 1b was possibly a corruption of ror kdopor.
But ot. Clement writes also rév koouéy rporedew (LS. p. 9).
Fasting (he says) is abstinence from food, and foodléssness
connotes death. So spiritually we should fust from worldly
things that we may die to the world.

To fast from is also expressed in two words by morevew
and, a construction which may have been used in the Greek
and the original Hebrew of Eeclus. xxxiv. 25-26.

In the Revised Version the passage runs thusg:—
25 He that washeth himself after touching a dead body,
and toucheth 1t again,

What profit hath he 1n his washing ?

26 Even 8o a man fasting for his sins ;
And going again, and doing the same;
Who will listen to his prayer?
And what profit hath he in his bumiliation?
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Instewd of after toweling {(vor. 275) and instead of for

(ver. 26), the dByriac, which may very well be an exact

vendering of the oviginal Mebrew, has the preposition e,
Frome. The Greek translator may accordingly Liave written
azd n both places, although the Greek Version now has
amo e the former place only and énl in the latter hefore
dupapridr. Fasting for his sing would be énl rais Gpaprios
avrov, and fasting énl 7dr dpapriér adrov would mean fasting
i hig ging, that s, continuing to sin whilo fasting, as in
[satah lvaa ™ (I H. G, Clearly this does not suit the
context.  Dut vead and for énl before dpapriér, and we geb
bhe required antithesis,

ovTws drlpwros yotedoy 4ro 16y duoptiy adro,

KoL TAAL Topevdireros Kal Ta aUTG TOLGY.

The construction wyoredear dnd 18 uged in Clem. Strom.
vil. 1z (LS. p.og), where it is said of the true Christian
that he fasts according to the law firom base actions, and
according  to the perfection of the Gospel from evil
thoughts.  Driefly, he fasts from all sin; or in the lan-
guage of the Logion he fagts from ‘the world”  St. Clement,
who quotes Ilcelesiasticus, would have found there, according
to our hypothesis, the construction vyeredey and.

In connexion with Logion II (A) Messrs. Grenfell and
Hunt have aptly quoted Gal. vi. 14, “ by whom the world is
cruerfied to me, and Lunto the world.” Compare the saying
of Jesus in Dr, Carl Sehmidt’s edition of Dus erste Buch
Jedt, published in vol. viii of Texte wnd Untersuchungen
(1892), to the eflect that, ¢ Blessed is ho who has crucified
the world, and not the world him,” ‘Jesus, der Lebendige,
antwortete und sprach zu scinen Aposteln, Selig ist der,
welcher die Welt gekreuzigt hat und nicht die Welt hat
iln kreuzigen lassen.’

The Logion expresses the like in terms of fasting. We
must renounce the world that we may attain to the king-
dom of God. According as we read with the seribe 7op
koopov, or with St. Clement rof xdopov, we may render the
saying, ‘ lixcept ye fast to (or from) the world, ye shall in
no wise find the kingdom of God.” The reading rov xdopor
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hag found able advoecates and interpreters.  Nevertheless
the simplest and best view seems to us to be that the seribe
ought to have written,

€AN MH NHCTEYCHTE TOY KOCMOY,

)
"BEar wy ocadBarionre 10 aaBBaror ovk (reole Tov marépa,
i i} i

“Except ye keep the sabbath, ye shall not see the Father’
(G, H.).  Such is the natural English rendering of the
saying ; but in the Greek the word for ¢ keep” is sabbatize.
[ the sabbath-keeping spoken of “ to be understood literally
or metaphorically *? (L. S. p. 20). It has been said, on the
one hand, that sabbatize the sabbath is the ordinary phrase
in the Septuagint for observing the sabbath, references
being given to Lev. xxiil. g2 and 2 Chron. xxvi. 21; and
on the other hand that the phrase is nowhere to be found
in that Version. The one statoment is obviously inexact.
On the other, which has been defended ag true in the sense
that ‘sabbatize the sabbath,” with the article, iy a phrase
not used in the Septuaging, see below under Lev. xxiii. g2,

Turning to Hatch and Redpath’s Concordance to the
Greek Versions of the Old Testament, we find that the
word salbatize is used in the following places :—

1.
Exod. xvi. 30: So the people rested on the seventh day,
LXX éoappdriger 6 hads ) quépg 13 €83,
2 Mace. vi. 6: And a man could neither keep the sabbath,
nor observe the feasts of the fathers, nor so much as
confess himself to be a Jew,

2,

Leve xxuib 32 (AV.): It shall be unto you a sabbath of
rest, and ye shall afflict your souls: in the ninth day of the
month at cven, from even unto even, shall ye rcelebrate
{(mare, resl) your sabbath, Heb. oanze snawn, LXX coB8Ba-

reeire to va3Bare v, The Greek for “a sabbath of rest’
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i aidpare casgérer, On the plural odBpera for a sabbath
sce Thayer, N7 Lew,  Xappara, in this verse, being plural
e form ondy, we have virtually in the LXX, and we may
suppose that some Version perhaps actually read, safparieire

b ooaBBaroy dper, with 1o eaBfaror following a part of

raffariCer,
3

Lev, xxove 20 When ye come into the land which I give
you, then shall the land Aeep (marg. rvest) o sabball unto
the Lord.  Aquila, vapparet 5 yi 043 Barov.

Lov. xxvi 34-35 (R.V.): Then shall the land cnjoy her
sabbaths, as long as it lieth desolate, and ye be in your
enernies’ land ; even then shall the land vest, and enjoy her
sabbaths,  As long as 1t lieth desolate it shall have rest;
oven the rest which it had not i your sabbaths, when ye
dwelt upon it, LXX rdre vapBaret 3 yi) . . . capBariel & ovk
drafSfdrwrer év Tuls dafBBdros Tpd.

2 Chron. xxxvi. 21 ¢: To fulfil the word of the Lord
by the mouth of Jeremiah, until the land had enjoyed
her sabbaths, LXX 1 odfBara abrijs safBarioar. In 210
and again in 1 Esdras 1. 55 (58) safparilew is used without
vaf3Bare of the land’s keeping sabbath.

Thus sabbatize is used in three ways. (1) By itself and
without sabbail it means to keep sabbath in the ordinary
sense, 1.e, to observe the seventh day of the week as a day
of rest. (2) Followed by subballi it means in a verse of
Leviticus to keep the Day of Atonement. (3) With or
without sabbetl it is used of the observance of the sabbatical
year. In no case does to “sabbatize a sabbath’ mean to
keep the sabbath 1n the ordinary sense.

The saying (1), we conclude, inculeates something alto-
gether difterent from keeping the Jewish Sabbath in the
Jewish way; the stress being on the sabbatizing rather
than on the salbbatl, 1.e. on the manner rather than on the
vecasion of the obgervance.  To keep the true sabbath
truly 1s to desist from sin (L. S. p. 20), and such day so
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kept s a Sabbath *of the Lord’ or Lord’s Day. The
saying has heen abundantly illustrated by a number of
well-known passages from carly patristic writings, the
atuthors of which may have been acquainted with some
(or of i, 1f not with the compilation of the Logiographer.
Some of them ‘spiritualize both fasting and Sabbath-keceping
in one and the same context’ (L. S. p. 20), at the same
time guoting the Old Testament, on which the Logion
rests, as we shall endeavour to shew in the following
wies on its component parts in relation to one another.

(A) and (B)

The following is a Jewish view of the Logion :—

The second of the recently published Logia has excreised
the minds of the learned, partly because they could not detect
the connexion between its two component parts: the Fast
and fhe Sabbath., Yet when it is borne in mind that in
Josus” time the Sabbath mentioned in Lev. xxiil. 27 was
the “Creat Fast.,” xan sow, it will at once become manifest
that that verse, which the Editors and others only quote
as a witness {or the idiom of “sabbatizing the Sabbath”™
(a literal translation of the Hebrew original, and for this
reason peeuliar ouly to the LXX), forms the basis for both
parts of the Logion, inasinuch as in Jesus’ time the self-
affliction enjoined there was universally understood to
mean Fasting. There can hardly be a doubt that Jesus,
in common with the Pharisaic rabbis, urged the spiritual
selebration of that solemon day in both its aspects of Fast
Sabbath, in accordance with the Prophets of old, see
o Isac 113, for the proper Sabbath ; Zech. vii, viii, as to
fasting ; Tsa. lviil as to both together; the latter prophecy
was probably pronounced on the ©Great Fast,” as it 1s still
read on that day in the Synagogue.  The close parallelism
which is thus found to exist between the two clauses explains

also sufliciently the Aceusative Case in rov xdopor (=70
G330ror), which was the other perplexing thing in the
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This suggestive eritique of the second Logion was con-
tributed by Do M. Berlin to the Jewish Quarterly Review
for Oetober, 1897, a footnote on the word ¢ rabbis’ supplying
veferences to the last wishial of Jowma and the first of
Taanith LT with the Gemara upon it.

In the same pumber of the Jewish Quarterly Review
My, doseph Jacobs, in a notice of Harnack, Udber die
Jlmgst entdeckten Spriche Jesu, wrote on the second
Saying -

“Ab first sight this saying has a strong Judaizing ten-
deney.  The cmphasis Jaid upon the Sabbath and upon
fasting as prerequisites of salvation might come from any
contemporary Rabbi.  But closer inspection shows that
the saying has rather an anti-Jewish fendency, for it is
“fasting to the world” that is enjoined, not physical
fasting ; so, too, according to the parallelism of Hebrew
weiting  and thinking, the observance of the Sabbath
must also have a spiritual sense here . . . the somewhat
peculiar Greek form used, saBparionre v6 odBparor, indi-
eates a derivative meaning which directly connects it with
the Great Iast, for there can be little doubt that it is
a literal translation of the Iebrew, ponaw wnawn, used in
Leviticus xxiil. 32 with reference to the Day of Atonement.
... the reference to the world and to the Father serves to
show that this saying represents the views of the second or
third generation of the Church rather than of its founder. In
particular the reference to the Father seems rather to come
from the cirele of ideas in which the fourth Gospel grew.

Dr. K. Kohler again, in T%e Awmerican Hebrew (Dee. 10,
18¢7), founds the saying (B) upon Lev. xxiii. 32, and he
continues: ‘Now our saintly preacher surely thinks of
the famous chapter in Isaiah lviii, read in the synagogue
on the great Fast Day, which holds out the promise of
“delight in the Lord” to those that fast 1NwarpLy,
not for outward appearance . . . and make your Sabbath of
Sabbaths a day of spiritual elevation; then you will see
the Redemption.  This was exactly the tradition of the
Rabbinical saints: “If Israel will only observe two Sabbaths
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successively in reality, the Redemption is sure to come”
(Sabbath 118 b).

The Jaftarel or Lesson from the Prophets for the
morning of the Day of Atonement is the passage of Isaiah
from chap. lvii. 14 to the end of chap. Iviii. The Baby-
lonian Talmud (Megillah 31 a*) makes it begin at chap.
Ivii. 13. Parts of ehap. lviii are given below from Professor
Cheyne's Lsaiok —

“tCall with the throat, hold not back ; like a trumpet
raise thy voice, and declare unto my people their rebellion,
and unto the house of Jacob their sins. ?And (yet) me
they consult daily, and to know my ways they desire: as
a nation that hath done righteousness, and hath not
forsaken the law of its God, they ask of me judgments of
righteousness, the approach of God they desive. 3 Wherefore
have we fasted, and thou seest not—humbled our soul, and
thou takest no notice? Behold, in your fasting ye pursue
business, and all your tasks ye exact. *¢Behold, it is for
strife and contention ye fast, and to smite with the fist of
wickedness: ye do not so fast at this time as to make your
voice to be heard in the height. %Can such be the fast
that I choose, the day when a man humbleth his soul?
Is it to bow down one’s head like a bulrush, and to make
sackcloth and ashes his couch? Wilt thou eall this a fast,
and a day acceptable to Jehovah? Is not this the fast that
I choose—to loose the bands of wickedness, to untie the
thongs of the yoke, and to set them that are crushed at
liberty, and that ye burst in sunder every yoke? . . .
'If thou remove from the midst of thee the yoke, the
stretching out of the finger, and speaking wickedness, and
minister thy sustenance to the hungry, and satisfy the
humbled soul’

“Y*If thou turn thy foot from the Sabbath, so as not to
do thy business on my holy day, and eall the Sabbath
a delight, the holy thing of Jehovah honourable, and
bonour it, 50 as not to do after thy wont, nor pursue thy
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business, nor speak words ; ™ then shalt thou delight thyself
in Jehovab . .. for the mouth of Jehovah hath spoken it

This chapter on fasting and sabbatizing perfectly suits
the day of the great Fast, which was also a great Sabbath.
The description of true fasting as including (like sabbath-
keeping) abstinence from worldly business as well as from
sin, suggests the expression ‘fast from the world’; and
to keep the fast of fasts is, in the language of Leviticus,
to ‘sabbatize a sabbath) Well-known words of the Law
and the Prophets thus account for the substance and the
form of the sayings (A) and (B) and for their inclusion in
the same section of the Logia. The sabbath is of course on
its positive side a feast and ‘a delight,” although negatively
of the nature of a fast.

The two component sayings of the Logion, each with its
own parallelism, make up a symmetrical whole.

In (A) the renunciation of the world contrasts with
finding the kingdom of God.

In (B) sabbatizing the sabbath forms a good parallel to
seeing the Father, ag in the Old Testament to keep one
of the great festivals was to appear Lefore God. Compare
Deut. xvi. 16, and Isaiah i 12 “& mxab with Professor
Cheyne’s translation and notes.

In (A} and (B) together (1) spiritual fasting and sabbatizing
are up to a certain point identical, or cover the same ground;
and (2) in contrast with rod kdopov the new sabbath is dAiov
xdoprov Gpx1, according to Kpist. Barn. xv. 8 (trans. G. H.
Rendall): € Furthermore He saith unto them, “Your new
moons and Sabbaths I cannot away with.” Look ye how
He saith, “Your present Sabbaths are not acceptable unto
we, but the Sabbath which I have made (dAha & memolnka),
in the which, when I have finished all things, I will make
the beginning of the eighth day, which is the beginning of
a now world,” Wherefore also we keep the eighth day unto
gladness, in the which Jesus also rose from the dead, and
after that He had been manifested, ascended into the
heavens.” Note also (3) the parallelism between finding
the Kingdom and seeing the King (rév marépa or rov @edp),
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comparing in Clem. Quis Div. Salv. § 19 (p. 14, ed. P. M.
Barnard in Tents and Studies, 1897) tra xalapds 11 xapdiq
yerdueros [dys Tov Oedy, Gwep kal 8’ érdpas poviis éotiv elo-
eAfelr els v Pacihelar Tér ovpavdr.

Dr. Abbott (p. 11) writes, with reference to sayings of
S8, Justin Martyr and Clement of Alexandria on ideal
sabbatizing and fasting: ‘These words imply a feast
following a fast, a feast in God’s kingdom following a fast
in the age of this present world. Clearly Clement does not
mean that the feast is to be deferred till after death.
Feast and fast alike are to take place in this present life.

Looking back as from the world to come, the Midrash
contrasts it with the present, thus: ‘This world is like
a sabbath, and the world from which thou camest is like
the sabbath eve: if a man provides not on the sabbath eve,
what shall he eat on the sabbath? The world from which
thou camest is like dry land, and this world like sea: if
& man provides not for himself on the land, what shall he
eat on the sea? This world is like a wilderness, and the
world from which thou camest is like inhabited land; if
a man provides not for himself from the inhabited land,
what shall he eat in the wilderness?’ See Sayings of the
Jewish Fathers, chap. iv. note 28, on the saying, ‘This
world is like a vestibule before the world to come; prepare
thyself at the vestibule, that thou mayest be admitted into
the hall.’

Saith Jesus,

The several Logia after the first, which is defective at the
beginning, are introduced by the formula A€re€l 1HCOYC,
Swith Jesus.

The present tense ‘ Saith’ marks the Logia as ‘a col-
lection of sayings having a present living force,” as Professor
Lock has well observed. Another writer adds that A€rel
is appropriate hecause the sayings purport to be ‘living
oracles of the living Lord, like the inspired utterances cited
from the Old Testament in the New, and introduced by

¢ 2
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a simple “Saitl,” or ¢ Saith the Scripture,” or ‘the Spirit,’ ox
‘the Lord.” Such may be the gignificance of ‘Saith Jesus.
But ‘Saith’ may be used of any saying for which the
authority is documentary. * In ordinary Greek Aéyer would
naturally introduce a quotalion from a book-—&pn being
the usual word when the quotation is a matter of history
or tradition’ (Bywater). Citations being innumerable and
the uses of formulae of citation various, it must suffice here
to illustrato some of the uses of Aéyer by a fow examples
from the New Testament, the patristic writings, and Jewish
tradition.

1. THe Nrw TESTAMENT.

What is remarkable in the Logiographer’s use of < Saith
Jesus’ 13 that it is uniform and systematic, the same formula
introducing every complete section of the Logia. This, as
regards the Aéye, is illustrated by Rev. ii. 1—iii. 14:

‘“To the angel of the church in KEphesus write; These
things satth he that holdeth the seven stars in his right
hand, he that walketh in the midst of the seven golden
candlesticks. . . And to the angel of the church in Smyrna
write; These things saiiZ the first and the last, which was
dead, and lived again. . . And to the angel of the church in
Pergamum write; These things saith he that hath the sharp
two-edged sword. . . And to the angel of the church in
Thyatira write; These things saith the Sen of God, who
hath his eyes like a flame of fire, and his feet are like unto
burnished brass. . . And to the angel of the church in Sardis
write ; These things saith he that hath the seven Spirits of
God. . . And to the angel of the church in Philadelphia
write ; These things saith he that is holy, he that is true,
he that hath the key of David, he that openeth, and none
shall shut, and that shutteth, and none openeth. .. And to
the angel of the church in Laodicea write; These things
saith the Amen, the faithful and true witness, the beginning
of the creation of God.

Here we have A€r€l uniformly, and, as it happens, just
a3 many times as there are Logia on the papyrus, if seven
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Lo their number, and not cight.  If the epithots of the
Lord in His Epistles to the Churches were summed up in
the name Jesus, we should have A€r€l IHCOYC in every
case, and in all seven times.  The sayings thus introdueed
are meant to have a presont living foree, and they were
dictated for the purpose of being written down. It is Jesus
EHimself who, by the hand of St. John, writes Adye, as, in
the Gospels, somne of His sayings begin with a Adyw, I say.

2. Tur Patnistic WRITINGS.

Irexapvs.—Bishop J. B. Lightfoot, in discussing the
genuineness of the KEpistles of St. Ignatius, had occasion
to investigate the usage of St. Irenaeus in introducing
quotations; and he camme to the conclusion that ‘incom-
parably the most usual form of introducing quotations
is some modification of suying, as Aéye, é\eyev, Pnolv,
elpnrer, elwep, and in the Latin dictt, dicebat, dizit, inguil,
wit, refert, with other parts of these same verbs.... The
rationale of the tenses in introducing quotations is as
follows ; (i) The present says (Aéye, ¢pnoiv, &c.) can only be
used where the reference is to an extant writing. It is
most commonly employed of the literary author of the
work, as Isaiah, David, Paul, Luke. But it is also used of
any person who occupies a prominent place in the writing
quoted and whose words are permanently recorded, as
especlally of Christ in the Gospels. The perfect (elpnxer) is
used in the same way as the present, and always implies
a written document®. (ii} On the other band the aorist
said (elmer, épm) may be used equally of a written document
and of oral tradition.’

It had been argued by Daillé that Irenaeus (v. 28) when,
¢quoting from the letter of Ignatius to the Romans, he
wrote, © As one of our people said when condemned . . .
to wild beasts, I« wheat of God, and I am ground by the
teetl. of wwild beasts, that I may be found pure bread,” must

* Se the Hebrew wawe (abibrev, 7w, for it hath been said, introduces only
guotationy from the Bible,



22 The Oxyrhynchus Logia

have been referring to an unwritten saying, because he
used ‘said’ instead of “wrote’ in introducing it,

AN Axcrext Hominy.—The so-called Sceond Epistle of
st. Clement to the Corinthians is given in Bishop Light-
foot’s Apostolic Futhers (ed. Harmer, 1891) as  An Ancient
Homily by an unknown author. In the translation we
read s

“g. Yea, He Himself saith, Whoso confesseth Me, Lim
will 1 confess before the Futher. This then is our reward,
if verily we shall confess Him through whom we were
saved. But wherein do we confess Him? When we do
that which He saith and are not disobedient unto His
commandments, and not only konour Him with our lips,
but with ouwr whole hewrt wnd with owr whole mind. Now
He saith also in Isaiah, This people honoureth Me with their
laps, but their heart is fur from Me. 4. Let us therefore
not only call Him Lord, for this will not save us, for He
saith, Not every ome that saith unto Me, Lovd, Lovd, shall
he saved, but he that doeth righteousness. So then, brethren,
let us confess Him in our works. 5. Wherefore, brethren,
let us forsake our sojourn in this world and do the will of
Him that called us, and let us not be afraid to depart out of
this world. For the Lord saith, Ye shall be as lambs in the
madst of wolves. 6. But the Lord saith, No servant can
serve two masters. If we desire to serve both God and
mammon, it is unprofitable for us: For what advantage s
it, if @ man gain the whole world and forfeit Lis soul?
8. For the Lord saith in the Gospel, If ye kept mot that
which 1s little, who shall give unto yow that which <s great ?
For I say wunto you that he which is fuithful in the
least, is fuithful also in muck. 13. For the Lord saith,
Every way My Name is blasphemed among all the Gentiles;
and again, Woe wnto him by reason of whom My Name is
blasphemed. . . For when they hear from us that God saith,
[¢ as o thank unto you, if ye love them that love you, but
this ©s thank wnto you, if ye love your enemies and them
that hate yow; when they hear these things, I say, they
marvel at their exceeding goodness.’
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88 3, 4, 6, 8. Compare in the Gospels, These twelve Jesus
sent forth, and charged them, saying, ... Lvery one there-
Sore who shall confess me before men. . . (Matt. x. 5, 32).
And he opened his mouth and taught them, saying, . . .
Not every one that saith unto me, Lord, Lord, ... (Matt.
v. 2, vil. 21).  Aad he said also wnto his disciples, There
was a certain rich man. ... Awd I say unto you, Make to
yourselves friends of the mammon of wunrighteousness. . .
He that is fuithful in that which s least is faithful also in
mach. .. No servant can serve two masters. . . Ye cannot
serve God and mammon (Luke xvi. 1, g, 10,13). Then
Jesus gaid wauto his disciples, . . . For what shall « man be
profited, if ke shall gain the whole world, and forfeit his
soul ? (Matt. xvi. 24, 26 ; Mark viii. 34, 36).

Thus the Homilist repeatedly uses Aéyer, satth, where
the Evangelists used past tenses, as said or taught saying;
and the motive of the change is made plain by his words.
He 1s not concerned as a teacher with the merely historical
fact that the Lord said this or that on this or that occasion,
but del (5 tavra, he quotes the oracles of Jesus as living
rules of conduct: the Lord saith, therefore let us do. It
has been the way of the preacher in quoting the Gospels
from that day to this to say with the Logiographer, ¢ Jesus
saith. There is a well-known narrative use of the present,
saith, in contrast with which the homiletic use of it may
be called didactic.

A good illustration of this use of ‘saith’ has been pointed
out in the Book of Common Prayer, ¢ Hear what comfortable
words our Saviour Christ saith unto all that truly turn to
him. ... Hear also what Saint Paul saith ... Hear also
what Saint John scith.’

§ 5. Here we have ‘a close parallel’” to St. Luke
x. 2-3: And he said wnto them, .. behold, I send you
forth as lambs an the midst of wolves. ¢As however
Peter 1s not mentioned in the context, and as the con-
tinuation of the quotation is not found in the canonical
(tospels, the whole passage was probably taken from somc
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zi,;)c)e.g‘b}»’plml source, perhaps the Gospel of the Egyptians’
(Lightfoot).

S 13 “God santh. The passage quoted therefore is regarded
as one of rda Adyia rob @eoti” (Lightfoot), ef. earlier in § 13, 7d
E0vy ydp, dxotorra €k Tov orTiparos Nudy Td Adyia Tob Ocod, ds
xaha kal peyira Oavpdler. The *Logion of God’ here cited is
given in substance as a saymg of Jesus in St. Luke vi. 20,
27, g2, thus: And he lifted wp his eyes on his desciples,
and said, . .. But I say wnto you, . .. For if ye love them
which love you, what thank have ye?

Hirrovyrus.—Questions may be raised about the sources
of several of the pseudo-Clement’s citations, but it will be
allowed that Hippolytus knew the Four Gospels. From
this writer we will give one example of a Aéye substituted
for an Evangelist's efmer. In St. Matt. xxiv. 4, 12, 13 we
read, And Jesus answered and said (elwev) wnto them, . . .
And because eniquity shall abound, the love of mawiy shall
waw cold.  But he that shall endwre unto the end, the same
shall be saved. Compare in Lagarde’s Hippol. Rom.,
Fragment 59 (p. 168, 1858), kalos kal 6 derndrys Aéyer Awa
0 wAnOvvOnpvar ™y dvopiay Yuynaerar § dydmn TEY moAAGBY . . .
ws elmer 6 deamdrns ‘O 8¢ vmwopelvas els Téhos obros cwlicerat
Thus the writer in quoting verse 13 resumes the Evangelist’s
narrative elmer (Mark xiil. 5 #pfaro Aéyew), which he had
changed into a didactic Adyer in quoting verse 12.

Tre two CreMenTs. St. Clement of -Rome, imitating
a formula of citation used by St. Paul, writes in chap. xiii
of his Epistle to the Corinthians, ‘most of all remembering
the words of the Lord Jesus which He spake, teaching
forbearance and long-suffering; for thus He sAID (elmer);
Have mercy, that ye may receive mervey: forgive, that it
iy be forgiven to yow. As wye do, so shall 1t be done to
yow ... St. Clement of Alexandria, changing eimev into
¢noly, writes, * Have mercy, salti the Lord d&e. (Strom. ii.
18). The Roman Clement’s elmer i3 consistent with the
hypothesis of some critics that ‘he derived the saying from
oral tradition.’
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Tur Jewisgy WATHERS.

Sayings of Jewish Rabbis were introduced by short
formulaec which have been compared with the Logio-
grapher’s ¢ Saith Jesus” (1. 8. p. 47).  Thus in Pirké Aboth,
as translated by My, Singer, 1t is said, ¢ Hillel and Shamimal
reccived the tradition from the preeceding.  Hillel said, Be
of the disciples of Aaron, loving peace and pursuing peace,
loving thy fellow-creatures and drawing them near to the
Torab. He wsed to say ... He wsed to say ..., whero
OMER, said, 1s an abbreviation of HAYAH OMER, wsed to say,
it. was seying.  Such sayings were so quoted on the
authority of oral tradition, the frequentative past expres-
sing that a saying which it introduces was insisted upon
as formulating a rule or principle of general application.
Thus the Rabbinic ‘used to say’ and the Greek didactic
'saith,” of which examples have been given, agree except
as to the authoribty for the sayings quoted, which the one
makes oral and the other documentary.

At the beginning of Pirké Aboth, it is recorded that the
men of the Great Synagogue swid three things, or spake
three words, a past tense (on) being used of their utterances
as of the Ten Words in Deut. v. 19 (137).

Next we read In successive verses, ‘ Simon Justus was of
the remnants of the Great Synagogue. e used to say . ..
*Antigonus of Socho received from Simon Justus. He wsed
to say ... ‘Joseph ben Joezer of Zeredah and Joseph ben
Jochanan of Jerusalem received from them. Joseph ben
Joczer of Zeredah said (now) ... Joseph ben Jochanan of
Jerusalem sced .. Thus the full formula of quotation
compriges a short account of the Rabbi quoted, followed
by ‘He wsed to say.” Later in the collection single sayings
ave quoted briefly in the form, ¢ Rabbi Lazar ben Azariah
swidh (ows) ... and additional sayings, as of Hillel, in the
form, ‘Jle used to say.

Suyings of the Jewish Fathers, chap. iv, note 19, quotes
from Talmud Dabli Berachoth 17 a, ‘It was a commonplace
vie the moutl of Raba that, The perfection of wisdom is
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repentance.”  The synonym for * Ie wsed to say,’ which
introduces this saying of Raba in the Gemara, occurs also
a few lines hofore and a fow lines after it.

The narrative past, as in ‘ Diogenes said to Alexander,
is of eourse used also in Rabbinie in suitable contexts.
For an example and a contrast see in chap. ii. of Pirké
Aboth, ‘Five disciples were there to Rabban Jochanan ben
Zacchai. . . He used to soy . . . He said to them . . .’

v
LOGIA IIL-IV.

4 3 ”~

Aéyer "Inoobs,

(A) VEO'T 3 # ~ 2 Voo AR 4 6 $ “

4 Ny v péoe Tol Kooy, kai €r capki &@dny avrols,

% ke 14 # % 3o J » ) 3 3 -~
kat evpoy mavras peblovras kal ovieva evpor SufdvTa év avrots.

xal,

(B) Tovel % Yuyi pov émi rols viols 7ér awlpdmwy, 8t

# 3 ~ o F 3 o~ Y 2 14 *

ruplol elow Ty kapdia authy kai ov BAémovew . . . THY
rreyeiav.

Here we venture to depart from Messrs. Grenfell and
Hunt's arrangement of the text (p. 5), which others also
have called in question (L. S. p. 9), and to include the
first editors’ third and fourth Logia in a single section of
like structure with Logion II, made up of a saying (A)
introduced by Saith Jesus,” and a saying (B) which includes
Logion IV, and is introduced by an editorial ¢ And.’

(4)

I stood in the midst of the world, and in flesh I was seen of
them ; and I found all drunken, and none found I athirst among
them. ‘

The retrospective character of the saying is remarkable.
At what period, if any, of His life on earth could our Lord
have spoken thus of having once been manifested in the
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Hesh? Hebrews v. 7 looks back to ‘the days of his
tlesh " from after the Asecension; and to that later tine it is
natural to assign the saying (A), comparing the words of
Jesus spoken to St. Paul, and His words to St. John in the
Apocalypse.

¢ First impressions are sometimes more trustworthy than
thoso which are derived from study and argument. And
in spite of what has been said in various quarters, I cannot
think that the opening words orp & péoo rod kdopov kal
év oapkl &Py adrots could ever have come from our Lord.
“To come” or “appear” or “be manifested in the flesh ” ig
a phrase which belongs to the later Apostolic age—to the
Pastoral Epistles and the Epistles of St. John (1 Tim. iii.
16; 1 John iv. 2; 2 John 7). It is a product of reflective
theology looking back upon the Incarnation, and is unlike
the language which our Lord Himself used while among
men.” So Professor Sanday in L. S. p. 36.

The saying (A) was probably suggested by Baruch iii. 37,
uera Totro €nt Ths yijs dpln kai v Tols dwlpdmois cuvaveoTpady,
R.V. Afterward did she appear wpon earth, and was con-
versant with men, ‘a passage which was applied by soveral
of the early Fathers to Christ’s sojourn upon earth’ (G. H.).
They so applied it after the Ascension, and the point of
view in a Logion suggested by it would naturally be
the same.

The verse of DBaruch, in the opinion of Professor Swete,
‘can hardly be without connexion with our logion.” But
it ‘belongs to the second part of that book, which is
probably a later addition to the Hebrew Baruch; and this
particular verse has been regarded by some recent scholars
as a Christian interpolation.” Its use in the Logion (it is
added) may suggest doubts as to the genuineness of the
saying, the words of Baruch forming ‘a tempting basis
for an imaginary utterance of Christ” ¢ Whether it is
a genuine saying of our Lord, or the product of early
meditation upon His true sayings and on the miracle of
His life, we shall perhaps never know.

pebdiovras, drunken] Clem. Quis Dives, § 18 ofrws «xal
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dmopds tis &y kal afos evpeleln wor Gy pelbov Tals énilbuplas,
kai X pupacs mhovoios vioy kal mroxeluwy 10ordy, TeTeiouévos,
ovrerds, kalapds, kexohaopdros, the poor may be drunken
with desires, and the rieh a pauper in pleasures,

defrirra, athivst] St. Matt. v. 6 dufdrres my dikatoadvmy,
cf. Rev. vit, 16, Ps, xliL. 2, Ixiii. 1, Isa. xlix. 10, 1v. 1.

The saying (A) is illustrated by St. John vii. 57 : ‘Jdesus
stood and eried, saying, If any man #lirst, let him come
unto me, and drink;’ and by the prediction that, as 1o the
days of Noah and Lot men were ‘eating and drinking,’ so
should it be at the Son of Man's second coming (Matt. xxiv.
37-39; Luke xvii. 26~28), The Logion makes Jesus say
that so it was at His first coming: all were eating and
drinking, and there was not one athirst.

(B)

My soul grieveth over the sons of men, because they are
blind in their heart . . . poverty.

There being little or nothing quite legible in the MS.
between ‘ their heart’ and ¢ poverty,’ recourse must be had
to conjecture to fill up the hiatus.

In The Oxyrliynchus Papyri it is said, *Many critics
have wished to connect mipy mroyelav, our Logion IV, with
the preceding saying. Of the various conjectures, we
prefer Dr. Taylor’s gxé|[movow airdv mhr radaimwplar xal
]y mroxelar. But we must enter a protest against the
current view that theve is an « priore probability in favour
of only one line being lost at the bottom of the verso. The
Jacuna, may have extended to five or even ten lines. ...
Since there is nothing whatever to show the extent of the
lacuna, any attempt to fill it up must be purely hypo-
thetical. And a conjecture which presupposes a definite
number of lines is thereby rendered very doubtful’

In the text as read in G. H. (pp. 8~¢) the verso ends :—

OTI TY$AOI €ICIN TH KAP
AA AYTW[N] KA) . . BAEIC

@ @ 2 ® L] L] L3 ® L
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and the recto begins 1 —
L Jr—
[....]..[ TIHN TITWXIA
the letters dotted below being doubtful.
With a transposition of the words alrér rjpy radairwplar,
[ propose now to read after xapdiq atrév,

kal ol BAEmovowr Ty Taharmwplay adTdy xal Ty wTwyelay,
but with the termination av abbreviated in both cases, thus,

KAl OY BAE

TMOYCIN THN Ti‘*&f\AlI'T(l)PJT\~
AYTWN KAl THN TITWXIA

The scribe’s mistake of writing at first 1A~ without € in
the last word is accounted for by the hypothesis that there
was |A just above.

The words BAémovow and ralavrwplay were arrived at
suecessively as follows :—

1. A view of the papyrus suggested that the doubtful
Ahers might be read as above, and after * blind” would come
quite naturally ‘and see not, as in Acts xiii. 11 we read
rupAos py PAérwr, fand thou shalt be blind, not seeing
the sun for a season. QGiven that hefore BAe came «xal
followed by space for two letters (G. H.), the obvious, if
not the only possible, reading was «al o BAémovaw.

2. What is it that men ‘see mot’? Probably their
‘poverty’ (Log. IV) in the spiritual sense; for this would
give the required parallelism between (A) and (B), the
one saying expressing men’s wanb of perception of their
gpiritual need in terms of satiety, the other calling this need
“poverty.” This, so far as it went, was confirmed, and
something more was suggested by the following passages
from the Apocalypse, a book which also supplies illustrations
of ‘thirst’ in the spiritual sense (L. 5. p. 10).

Rev. ii. 8-9: ¢These things saith the first and the last,
which was dead, and lived again: I know thy tribulation,
and thy poverty (but thou art rich).

Rev. iii. 14, 17-18: ‘These things saith tho Amcn, the
faithful and true witness, the beginning of the creation of
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(fod. .. . Because thou sayest, I am rich, and have gotten
riches, and have need of nothing ; and knowest not that
thou art the wrelched one and miserable and poor and
blind and naked: I counsel thee to buy of me gold
refined by fire, that thou mayest become rich . . . and
eyesalve bo anoint thine eyes, that thou mayest see.

Thus in Logia of Jesus to he written for the Churches
of Asia, He uses the word ‘poverty, which is not in the
Gospels; and He says in effect of the lukewarm Lao-
diceans that spiritually they were blind, and saw not
their wretchedness and their poverty.

These considerations suggested that the saying (B)
should perhaps be read somewhat as follows:—

My soul grieveth over the sons of men, because they are

blind in their heart, and see not their wretchedness and their
povertly.

In the apoeryphal Gospel of Thomas (A. viii.) Jesus says:—
Let the blind in heart see.

(A) and (B).

Laying no stress upon arguments from the supposed
original dimensions of the papyrus, such as, ¢ If the recto
side had come first, there would have been good reason for
thinking that the saying appeared in a shortened form,
since it is unlikely that more than a few lines are lost at the
bottom of the leaf’ (G. H. p. 10, 0n Log. 1),—we include (A)
and (B) in one section because they seem to be parallel and
to fit together.

10

Drunken, athirst, blind, poverty.] These expressions,
taken In pairs in vartous ways, have a certain parallelism,
which has already been partly illustrated. One saying (B)
has been assumed to include two of them, ‘blind’ and
‘poverty,” acecording to the analogy of a verse cited from
the Apocalypse. Men are deseribed as blind to their
spiritual need, which the Logiographer (we suppose) goes
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on to deseribe in terms of poverty, We shall find * blind”’
and ‘poor’ again in close connexion in a passage which will
be cited from an Apocryphal Gospel.

2.

The Beatitudes in the Sermon on the Mount bring
together them that ‘hupger and thirst, and ‘the poor’;
and Clem. Quis Dives, § 17 (Barnard, p. 13) writes in this
connexion of them that ¢ thirst for the righteousness of God,’
and adds that  the opposite kind of poor are miserable,
having no portion in God, still less in human possession,
and being without taste of the righteousness of God.’

30
In the next section of Quis Dives, quoted on pp. 27-28,
notice again the contrast of peddwr, drunken, and wroyedop.

4.

Drunken, blind. A parallel ‘may be found in one of the
Sibylline poems, describing the Jews during the crucifixion
as drunken and as blinder than moles’ (Abbott, p. 14).
Sib. Orac., 1. 360~370, rkai 1dre & 'lopanh peuebvopévos olyl
vofjoet . . . dTdp Oupacw ok éoopdrres | TupAdTepor omaidkwy.

\%
LOGION V.

$ ¥ ”
Ae€yer Inoovus,
“ )
(A) "Omnov ¢ay dow B ovx eloly &feor kai Smov els dorw
£ 14 3 £ 3 ] 3 -~
pwovos Aéyw "Eyo elpt per avrob.
(B) "Eyewpoy vov Moy xiékel edpioeis pe oxloov 76 Efdov
Kayw ékel elpd,

This saying is very defective in the M., and has given
rise to numerous conjectures. It is read as above by
Professor Blass, whose restoration of it gives the sense :—

Wheresoever there be two, they are not godless; and where
there is one only, I say, I am with him.
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In the first edition of the Logia it was writien thus :—

[AETIEI [IC OT]OY EAN WCIN
[...J€L..]..0€01 KAl

[..]JCO . €[..] €ECTIN MONOC
[..IT® €r® EIMI MET AY
T[OY]

In the notes on the transeript in G. . p. 13, it was said
i offeet that the letter before 0€01 was A, and of the
doubtful C in the next line it was said that i1t might
‘equally well” be the second half of ™. This line was
accordingly read by Blags and others independently :—

OTI0Y €1C €CTIN MONOC
Where there is one only,

In contrast with ‘where there is one only I am with
him,” the preceding clause must have promised a Divine
Prescnce to wnore than one; but it was very difficult to
express this in words likely to have been used in the
Logion, and which could be fitted into the small space
at the decipherer's disposal. Messrs. Grenfell and Hunt
supplied the data for a satisfactory reading in their note,
‘It seems fairly certain tbat the Logion offers a general
parallel to St. Matt. xviii. 20—“For where two or three
are gathered together,” &e.——though with considerable
divergences. An extension of that verse which comes
nearer to our passage is found in Ephraem Syr. Fvang.
Concord. Expos. c. 14 (v. Resch, Agrapha, p. 295), where
the important addition wbi wnus est corresponds to updros
here, and suggests that €I1C should be read either at the
beginning of 1. 25 or before ECTIN/

‘The words of Ephraem as given by Resch in the Latin
of Misinger are :—

“Sicut in omnibus indigentiis gregi suo Christus consu-
luit, ita et vitam solitariam agentes in hac tristi conditione
consolatus est dicens: Ubi wnus est, ibi el ego swin, ne
quisquam ex solitariis contristarctur, quia ipse est gaudium
nostrum et ipse nobiscum est. It whbe dwo sunt, ibi et ego
ero, quia isericordia et gratia elus nobis obumbrat. Et
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quando bres sumus, quasi in ecclesiam coimus, quac est
corpus Christi perfectum et imago clus expressa.’

The “two’ are twice mentioned i St Matt. xviil. 19—
201 CAgain I say unto you, that if two of you shall agree
on carth as touching anything that they shall ask, it shall
be done for them of my Father which is in heaven. Ior
where two or three are gathered together in my nawe,
there am I in ihe midst of them!

Ephraem, in order to lead up to ‘three, which make an
ecelesic, mentions the one before the two, thug :(—

Ubi wnus est, ibi et ego swin,
Et wby duo sunt, ibe et ego ero.

If there had been no mention of the three, it would
have been more natural to place the two before the one,
thug :——

Ubt dwo sunt ... It ubi unus est .. .

that 1s to say, where there are two, and even where there
is only one, Christ is present. This suggests a way of
completing the first part of (A), which the first editors
practically read,

OITOY €AN WCIN . ... € ... . AOEOI

each dot standing for one missing letter.

Reading eloiy ddeor, they are godless,and then prefixing
the negative odk, we have space before it for a single letter,
which Blass ingeniously fills with the numeral g, twe
(L. 5. p. 22), thus giving the sense,

Wheresoever there be two, they are not godless,

and making (A) as a whole agree in substanco with the tradi-
tional saying of Christ preserved by Ephraem. Mr. Redpath
shews (L. S, p. 39), that even in a calligraphic MS. like Cod.
Vaticanns it is possible to have a numeral represented by
a letter and another spelt out in full side by side.

Adyw] On the [LITW in the first transeript it is said
i Go L op.oag, < In Lo26 the fivst letter of which any part
cvved may be T, 1, or ; but [€]7® would not fill
the lacuna,” Tt is of no very obvious importance for (e

D
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ceneral sense how we fill 165 but it way be remarked in
favour of Adyw that it introduces sayings of Jesug in the
Gospels, as for example in St. Matthew, loc. cit., ¢ Again
I say unto you, that if two &e/’

aleoi] Kph. il 11 ¢ Wherefore remember, that aforetime
ye, the Gentiles in the flesh, who are called Uneircumeision
by that which is called Cireumeision, in the flesh, wade by
hands; that yo were at that time sepaiate frowm Chirist,
alienated from the commonwealth of Isracl, and strangers
from the covenants of the promise, having no hope and
(leor & 7 xdopo, without God in the world)  As here
“separate from Chaist’” and ¢ without God’ stand in parallel-
s, so in (A) we have in parallel clauses ouk elotv dleot
and "Eyé elpe per’ adrod, the two are wot without-God and
Jesus is with the one.  From this Harnack infers (p. 21),
“dass in dem Evangelium, aus welchem unser Spruch
sbamnmt, Gott und Christus sich besonders nahe gertickt
waren. This may be a correet inference. Dut we shall
have also to consider a different interpretation of the
curious double negative in odx &feor, not without God.

Pirsl: Aporm.

some well-known sayings in the third chapter of Aboth
arc thus translated in Sayings of the Jewish Fathers :—

‘R. Chalafta of Kaphar-Chananiah said, When fen sit
and are oecupied in words of Torah the Shechinah is among
them, for it is said, God standeth in the congregation of
the mighty (I's. Ixxxii. 1).  And whence (is it proved of)
even five? Because 1t is said, He judgeth among gods.
And whenece even three? Because it is said, . . . and hath
founded his troop in the earth (Amos ix. 6). And whence
even fwo ?  Because it is said, Then they that feared the
Lord spake often the one to the other (Mal. iii. 16).  And
whenee even one?  Because it is said, In all places swhere
I record my name I will come unto thee, and I will Dbless
thee (Exod. xx. 24))

The first of these sayings simply means that the
sheehinali 1s with a econgregation, the number fen being
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the conventional quorum in accordance with Num. xiv.
27, *How long shall T bear with this cvil congregation ?’
From the twelve spies take away Joshua and Caleb, and
there remain ten.  Ten persons therefore make a congre-
cation.  Rabbi Isaac in Talm. Babli Devachoth, 6 «, says,
“The Holy One is found in the synagogue, for it s said,
(God standeth in the congregation of EL' In Sawledrin,
39 «, an unbeliever asks, “If every assembly of ten has its
Shechinaly, how many Sheehinahs are there ¢

The saying about the fire is doubtless a comparatively
late addition.

The saying about the twe is also given carlicr in the
same chapter, thus: * R, Chananiab ben Tradyon said, Two
that sit together without words of Torah are a session
of scorners, for it is said, Nor sitteth in the seat of the
scornful (Ps. 1. 1); but two that sit together and are
veeupied 1 words of Torah have the Shechinah among
thew, for it is said, Then they that feared the Lord &e.’
Possibly the saying in St. Matt. xviil. 19, ‘... if two of
you shall agree . .. as touching anything that they shall
ask, it shall be done for them,” alludes to the same verse of
Scripture as this rabbinic saying, 1. e. Mal. iii. 16, ¢Then
they that feared the Lord spake often the one to the other:
and the Lovd Leavkened and heard!

The rabbinie proof for the case of the one is from an
idiom frequent in the Old Testament, the collective or
distributive use of the singular instead of the plural, the
particular passage referred to being Exod. xx. 22-25: * And
the Lord said unto Moses, Thus thou shalt say unto the
children of Isracl, Yo yoursclves bave seen that I have
talked with vou frem heaven. Ye shall not make with
wme pods of silver, neither shall yo make unto you gods of
gold.  An altar of carth thou shalt make unto me, and
shalt sacrifice thereon . . . {n every pluce wheve I record niy
secvine Il conne wiado thee. and I will bless thee. And
if thow wilt make me an altar of stone, thou shalt not build
it of hewn stone : for if thou lift up thy tool upon it, thou
hast polluted 1t

D2
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What s written is for lsrael generally, but it applies to
Caven one, heeause it is said, ‘1 will come anto e’
Other passages might have been cited for this use of the
singular, but there was none better for the purpose than
thig, in whieh it is written that in every pluce where men-
tion is made of His Name the Lord will be present even
with the one. There is a vabbinic saying that the Shechinal.
is in every place.  The saying, ¢ And whence even one
&e.” being merely a saying of Servipture rabbinicized, may
have been current in some form as one of the sayings of
the Fathers at a very carly date. As a verse of Pirké Abath
it is still read on Sabbath afternoons in the Synagogues
of the Ashkenazic Jews.

The Midrash on Deuteronomy (Deut. Rab. ii. 16) tells
a story of a ship manned by heathens, except one Jew.
Touching at an island, they commiission him to buy things
for them. He objeets that he is a stranger and does not
know his way about. They reply, < Can a Jew be a stranger
anywhere, when whithersoever thou goest thy God is with
thee, For what nation is there so great, who hath God so
nigh wnto Zim?’ the singular vbx (Deut. iv. 7) used of the
nation being applied to a solitary member of it. In Neo-
Hebrew w3, &vos, may mean « Leatlhen.

Tur Dipacnz,

Chapter iv of the Didaché begins thus: < My child, him
that speaketh to thee the word of God thou shalt remember
night and day, . . . for whence the Lovdship is spoken, there
the Lovd s, 30ev yap 1 kvpidrys Aakelrar éxel kipids éorw.)

On this it was remarked in the writer’s Tawo Lectures on
the Teaching of the Twelve Apostles, *In the Apostolical
Comstitutions this takes the simpler and less idiomatic form,
for where the teacking concerning God s, theve God i3
presendt.  Following the clue given by this paraphrase wo
are led, as it will be shewn, by way of a series of rabbini-
cal sayings to a text from the Pentateuch on which the
saying now under discussion may have been founded . . .

&0

The above-mentioned paraphrase . . . exactly agrees with
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a {avourite principle of the Jewish Fatliers, that those who
sit and oceupy themselves with words of “Torah,” that is,

tie Luw of the Lord, have the Shechinah amongst them.
At the end of o sevies of sayings to that effect, in connexion
with the munbers of len, jive, three and fuwo persons so
assembled, 16 is asked in the third ehapter of the tract
Aboth, What is the evidence that the Divine Presence will
be vouchsafed even to one, who sits alone and meditates on
the Law ? and a proof is given from Exodus xx. 24, Tn all
plvices alere I shall coowse mention (o be made of vy name,
I witl conie woto thee, and I aclll Tess thee,  Where the
name of the Lord is attered, . . . there the Lord 8.

Tiar Npw TrsTaMest.

St. John xiv. 22-22: “ Judas saith unto him, not Iscariot,
Lord, how is it that thou wilt manifest thyself unto us,
and not unto the world 2 Jesus answered and said unto
him, If a man (v mis) love me, he will keep my words :
and my Father will love him, and we will come vnto i,
and make our abode with him.’

Rev. iii. 20 (ef. Cant. v. 2): < Bebold, I stand at the door,
and knock : if any man (édr mis) hear my voice, and open
the door, I awill come in to hiny, and will sup with him,
and he with me’

These sayings scemt to rest upon Exodus, loe. cit., the
remarkable words of Jesus, “we will eome,” ‘T will come,
corresponding to the words of the Lord in that passage of
the O1d Testament, ‘T will come unto thee, and I will bless
thec. The same verse may possibly be referred to in the
saying, ‘For where two or three arve gathered together i
iy wame, there am Iin the midst of them!

The saying, Adnd wheve thee s one alone I wdh kv
15 of course in substance a genuine Logion of Jesus, but we
may doubt whether its words are His words. When He
satd, “and lo, T an with yvou alway, even unto the end of
the world ™ (Matt. xxviil. 20), the assarance of Iis presenec
wasg for “one alone” as well asg for two or more together,
fultilling His convmand to make disciples of the nations.

H
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But He also says explicitly, according to the Fourth Gospel
and the Apoealypse as cited above, that He will be with
any onc (i) who loves Him, or hears His voice. Thus
the Oxyrhynchus saying, < And where there is one alone
[ ain with him, cven if it were o genuine saying of Jesus,
would not be a substautial addition to the sayings of the
Lord preserved in the New Testament Seripbures.

(B)

Raise up the stone, and there thou shalt find me; cleave
the tree, and there am L.

yeipor] < Though wmable to offer any better suggestion,
we arc somewhat less confident than we were about the
correctness of the reading &yewpov. The o secms to be joined
by a ligature to the preceding letter, which we should
therefore expect to be o rather than p.  Bub the apparent
ligature might he accounted for by supposing that the o
was badly written’ (Ozyrhynchus Papyri). To read
EZAPON is anything but ¢ sehr moglieh, the gamma in
the first editors’ reading being apparently not doubtful,
and 27 not in the least resembling that letter.

The word eyelpew means in various senses to raise up,
as from sleep or death, It is used of buildings, to raise,
construct, ervect: tov rads, Jn. il 19 sq. . . . 1 Esdr. v. 43
Sir. xlix. 13 Lat. excito turrvem . . . sepulelrum” (Thayer,
N, 4. Lex), of. in 1 Esdr, v. 62 émi ) ¢yépaer, ‘for the
raising wp of the house of the Lord” The nearest Biblical
parallel to éyelpew Aoy is in the preaching of St. John the
Baptist,  for I say unto you, that God is able é& 7év Aifwv
rovrwr éyeipar, of these stones to raise up children unto
Abrabam’ (Matt. iii. ¢ ; Luke iii. 8), Origen on St. John's
Gospel (tom. vi. 27, p. 143, ed. Brooke), as Dr. E. A.
Abbott on the Logia has pointed out, writes of the multi-
tudes and the Pharisecs, with rveference to the Baptist's
saying, wAyw éxdrepor tobs mpoeymulvovs Alovs deikvvperovs
drotovory ddpaclar eyeplijrar Tékra v¢ “APpadp, amd Tijs dv-
molnoias kal vekpdTTos GracTHTOULIOVS.
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I*

The view of (B) “which has been most widely aceepted
is that which sees in the words an assertion of Christ's
presence in nature ; so that the sequence of thought will be,
“In all forms of human life I am present; yea, and vnder
inanimate creation you will find Me.” In this ease the
singular will be deietie ; © Lift yonder stone, eleave younder
picee of wood.”  This is an asserbion of Christ’s universal
presence, differing only in its vividness from the language
of the prologue of St. John, or of Eph. i. 23, or of
Ps. exxxviil. 7, 8: it does not deny Christ’s personality
or merge him in nature, though it must be admitted that
ib finds its closest analogies in the Gnostie writers whom
we have quoted, and whose teaching tended to that issue’
(L. S. p. 25).

In illustration of this, which has Dbeen ealled the
panthelstic interpretation, we may compare near the end
of Lucian’s Hermotimus the teaching received by a young
man from a philosopher and repeated at home, that God
pervades all things, such as trees and stones and animals,
even to the meanest, dxotouer 8¢ «vrob Aéyovros @s kal & Geds
oUK év olpavr® éatwr, AANG Bud wdvTwy Tedolrker, ofor {ihwy kal
AMOor kal (o, dxpr kal Téy dryordrar. If sueh teaching
was in vogue when the Logia were current and when they
were composed, it would not be surprising to find some
trace of it in one of them. Does the saying Llaise wp
the stone de., embody or allude to such teaching or any
modification of it ¢

Sueh panthicism as that of the passage quoted {rom the
Hevmatiinus, § 81, was characteristic of Stoietsin; and
from a close parallel in his writings rccently quoted in
the Classical Rerview (Nov. 1898) wo waay infer that Clem.
Alex. regarded it as Stoic, and not the teaching of a Logion
of Jesus. Mr. A. C. Pearson writes (cf. p. 53n.): *The whole
context in the Hermotinmas is redolent of Stoieism, and the
mattor is put beyond dispute by a comnparison with Clom.
Alex. Proteept. 5, $ 66 obié pa tobs &mo rijs Srods mopekedoopuat
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i #

Gu wdes Ay kal Sido s dmpordms 10 Oelor bujkew Aéyorras,
and Thewmist, de Anim. 52 b rdye 8¢ kal 7ols and Zipoves
alpporos 1 W0fa Bk wdaoms  obolas  wepomuévar  rTor  Oeor
rillepdrors.

The pantheistic view of the saying rests chiefly upon the
word cirne, which (Lo 8. p. 24) fpoints more naturally to
the place than to the action, “Thou shalt find Me in the
stone 7 rather than “in the act of raising.””  But it has to be
cxplained how by merely moving a stone one is to discover
anything inside it. ‘Raise the stone and thou ghalt find’
—presumahbly something that was underneath it.  ‘Cleave
the tree’—and find something inside it.  Whatever else
may be found by raising a stone or splitting a tree, or by
any sort of mechanical operation on inorganic matter, the
presence of God or the Logoes in the material things
operated upon will not thereby be made perceptible in
any sense 1n which it was not so before. If Jesus is to be
found in stone and tree alike, why is the one to be raised
and the other split? If Tis spirit pervades the tree, why
cleave it?  The difference of kind in the actions ‘ raise,
‘cleave’ is hard to account for on the pantheistic
hypothesis.

The argument from the word “there’ is not without
foree.  On the other hand, it is to be ohserved that in
the first part of the Logion Jesus 1s made to say in effoct,
“Where two are, where one is, tkere am 1,7 in the sense of
St. Matb, xviii. 20, ¢ For where two or three are gathered
together in my name, fere a1 in the midst of them.’
If the Logion is to be regarded as hiomogencous and con-
tinous, éket must have the same sense in (B) as in the verse
cited from St. Matthew.

Origen on the words of the Baptist (John i. 26), *In the
widst of you standeth one whom ye know not,” expounds
them of Chiist invisibly present in His Divinity with
every man, and extended over all the world: the same
who as incarnate awes seen wpon the earth and con-
vevsind acilh anen (Baruch): who as the Logos pervades
i the whole creation, and is in the midst of

7 z. )
LTEQPULTHRE G
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sien without being perceived or seen, He quotes dJer,
axiiic 2., ‘Do not Tl heaven and earth ? gaith the Lord’;
and he writes as he might have written i he kuoew
Logion V and took the pau{hewtiv view of (B).

Having said that Christ pervades the whole ereation,
he hag said faplieitly that He pervades trees and stones,
as the philosopher’s diseiple says of “the god’ in the
Hermotianus,  Nevertheless, when in the samo context
Origen speaks expressly of stones, in words quoted above
an p. a8, he tokes them as very types of drawdyole and
Jeadness, o accordanee with the uniform tenour of Serip-
tural teaching. ‘Woo unto him that saith to the wood,
Awake ; to the dumb stone, Arise” (Hab. ii. 19).

2.

We may vary the pantheistic interpretation by suppos-
ing the stone and the tree to have a certain ‘conséeration.
(1) Reise up the stoie] In Gen. xxviil. 11 sq. we read
that Jacob ‘took of the stones of the place, and put flem
(A.V.)) under his head, and lay down in that place to sleep.
I”.,{L has his dream of the ladder; the Loxd savs, Behold, I an
seith thee; and in the morning Jacob et up the stone for
a pillar, and says, ‘If God will be with we . .. this stone,

which I have set up for a pillar, shall De (mdh Louse, If

we could find an equally apt illustration of the remainder
of (B), we might think that we had solved the mystery
of the Logion. That Jacoh’s dream should be veferred to
in a Logion aseribed to our Lord is not wnnatural, when
it is reforred to in His saying in St. John 1. 51,

The Greek for bethel-stone is Bafrvdos or faerdhwor.  Un
saered stones see Professor Cheyne's note on Isa. lvii 6
“ Among the smooth stones of the valley is thy portion ;
they, they ave thy lot: even to them hast thou poured a
drink oftering, thou hast offered a meal offering.

(2) The tved] In the Midrash on Exod. il 2, ¢ And the
angel of the Lord appearcd anto him in a flame of five out
of the midst of the bush, it is said in K. b, ik 5 that
2 heathen asked, Why did the Lord speak with Moses from

L
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the thorn-bush?  He is told that it was to show ‘that
there s no place vacant without Shechinah, not even
a thorn-bush,” the wmeanest of “trees.

Expressed in the language of the first part of the Logion
this amounts to saying thab there is ot a place that is
aithout-God, with the kind of emphasis which the double
negative secms to require. This, so far as it goes, illustrates
the last elause of the Logion. DBut the question has still
to be answered, Raising up the stone may malke it a bethel,
but what has haeking the trec to do with the manifestation
of Jesus ?

3

Jesus having said that He will be present with < two’
of His disciples, and even with ‘ one alone,” His concluding
words signify that He will be with them when they are
engaged in raising ‘the stone’ or cleaving ‘the wood,
whatever that may mean. It may be understood literally,
or in some metaphorieal sense.

(1) To Professor Swete a clue to the meaning seems to
ho suggested by Eeeles. x. g, ¢ Whoso removeth stones shall
be hurt therewith ; and he that eleaveth wood shall be
endangered therchy, LXX &falpmr Aibovs dwamornlijrerar év
avrols” oxi(wr e kwdvreboer v avrols.

¢ The writer is dealing with the toils and dangers inherent
in the arts of life, whieh are minimised by the gift of
wisdom. In building, the raising of the great Dlocks of
which the temple or palace is constructed is a work of
wueh labour; the eleaving of the timber, a work of peril.
The Lord, if this logion be really His, adapts the saying
of Koheleth to the cireumstances conneeted with the spiri-
tual building of His Church. His Apostles, seattered over
the world, alone amongst unbelievers, would Ineur mueh
hard labour and many perils. But it was just in such
toilsotne and dangerous work that they might expect the
promised Presence of Christ.  “ Raise the stone, do the
uplill work of the religious pioncer, and thou shalt find
Me. Cleave the timber, faco the danger that lies in the
way of duty, and there am L" The Wisdom of God
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(Feel. x. 10) pledges Himself to be with the Christian
builder, and never more so than when he builds alone,
and with labour and peril.  There is a true Christian
(fnosis here, but no Gnosticism.

(2) Dr. Abbott writes, on the stone and the treo, that
“the first step is to ascertain what Clement (owr trusty
guide so far) has to say about “stones and trees” from
the Christian point of view.  According to him they are
ob dppores, the senscless (Ovhovt, ad Gentes, Potter, p. 4);
“and he explaing the saying that “God can raisc up from
theso stones children to Abraham” ag rveferving to men
petrificd in relation to truth. God, he says, has actually
thus made wen out of stones; they have, as it were, risen
from the dead. Clement does not actually use the word
“stones” as the grammatical object of “raise.” But Origen
does, when he speaks of the stones themselves as “able
to be raized up (éyepbijvar) [as] children to Abraham.”
Ignatius, and in much foller detail Hermas, speak of the
raising up of stones so as to build the tower of the Lord.
“The claborate metaphor points to an oviginal basis of
tradition (p. 20 n.) about “raising the stone.”’

Compare in The Witness of Hermas to the Four Gospels
(p. 114 sq.), ‘As the Cross lifts up Christ, or the femiple
of His body (John ii. 21), so Ignatius makes it 1ift up the
several stones of the spiritual temple; writing in fophes. 9,
as rendered by Bp. Lightfoot, “But I have learned that
eertain persons passed through yon from yonder, bringing
evil doetrine s whom ye suffered not to sow seed in you,
for ye stopped your ears, so that ye might not receivo
the seed sown by them; forasmuch as ye are stones of
a temple, which were preparved beforchand for a building
of God the Father, heing hoisted up to the heights through
the engine of Josus Christ, which is the Cross, and using
for a rope the Holy Spirit; while your faith is your
windlass, and love is the way that leadeth up to God.”

Very like this is the building of the tower upon the rock
bigher than the monutains in Sin, ix of Hermas. ... In

Lagavde’s 1lippol. Romn, 1. 59 (p. 30) the Church is likened
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t a ship. . .. Tt has angels for sailors, and the sywmbol
of the Passion as o ladder that leadeth uyp fo the height,
el the faithful to the ascent of the heavens,”  Vis,
2. 6 (of. 5. 2) speaks of stones diaan up from the deep
and seb in the building (ib. po 7). “Lhe building of the
tower 38 a sustained illustration of the words, God s alble
of these stones &el (b p. 33)

Dr. Abhott (p. 20) refers also to the Song of the Vineyard
in Isaiah v. The Master is spoken of as digging it, clearing
it of stones, and building a tower in it: ‘and the stones
would presumably be employed in building the “tower”
and the walls round the vineyard. There is no mention
of uprooting weeds or bushes, or of cutting down useless
trees; but such work would often be a necessary part of
the labour of preparing fresh land for culbure”

He quotes also Heel. x. 8-10: ‘He that diggeth
a pit shall fall into it; and whoso breaketh through
a fence, a serpent shall bite him.  Whoso heweth out (or
renioveth) stones shall be hurt therewith ; and he that
cleaveth trees (or wood) s endangered therchy. If the iron
be blunt, and one do not whet the edge, then must he put
to more strength ; but wisdom is profitable to direct,” as
a passage to which the Loglon may refer, and concludes as
follows (p. 22) +—

‘Now, ecoming to the gospels, we have to ask whether
in them “cleaving trees” and “raising up stones™ are
conneeted together in any sense that may harmonize with
all the above-mentioned traditions, and also throw light on
our Logion, The teaching of the Baptist will occur to
many as supplying a parallel.  The Jews ave addressed by
him as trees destined to be eut down unless they bring
forth fruit; and the same passage speaks of ¢ children of
Abraham ™ as able to be raised up “ from stones.”  Perhaps
John was actually standing amid the objects of which he
spoaks—Iarge stones embedded in the earth, useless bushes
and trees eumbering the ground, the former demanding to
be “lifted 7 into walls and huildings where they might help
instead of hindering the agriculturist, the latter demanding
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to be eut down, hewn to pleces, and burned, sineo they were
unfit for any other pulpas{' In any case, we can well
understand  that sueb doctrine, deeply impressed on the
Baptist's diseiples ;mzl talen up by Jesus, may have found
expression in such a saying as our }'};pr’rux has prescrvod.
If so, the meaning of it is, in effeet: “Raise up the fallen
soul and place it as a living stone in tho tower of {he
vineyard.  Cut dowu and eleave the barren bushes and
trees of hypoerisy, 1malignity, avariee, and seclfishness,
Wherever thou art doing this, either in thine own heart, or
among the sons of men, there am I present with thee.”’

o &xor] Dr. Abbott (p. 15) investigates the uses of firor
in singular and plural, with or without the article, in Biblical
Greek, and coneludes that 7o &hor in the Logion should
mean not ‘the wood” but ‘the tree.” *There is probably
no instance in the LXX, and certainly nonc in the New
Testament, where 70 &hor used absolutely means wood, —
like &aor and &he without the article; or rd &hor when
defined by the eanf@xt as the wood of something, as an axe
or a specified “tree’ or kind of tree, ef. Lev. xiv. 6 LXX ro
Eohor 1o kédpwor, Heb. of the cedar.

Notice the ambiguity in Deut. xix. 4-5: < And this is the
case of the manslayer . . . as when a man goeth into
the forest . . . to hew wood (LXX cvrayayeir fiia), and his
hand fetcheth a stroke with the axe to cut down the tree
(rd &iror), and the iron slippeth from the wood (xal ékmeodv
& alipior dmd ol Edhov, 1. the wood of the axe, or the
Lree), and lighteth upon his neighbour, that he die; he shall
flee unto one of these cities and live.

At the end of his note Dr. Abhott writes, * These eon-
siderations suggest at the outset that ro &dnor here (in
Logion V) means the stoek or stump of some uscless tree,
possibly with a play on the meaning of lifelessiiess and
helplessness eonveyed by its association with “ stone”™”

(3) Professor Harnack, connecting the saying (1) with
Keeles. 5. ¢ p 42, § 3), interprets it f;mig literally, “ Do the
straplest work, quarry stone or eut down trocs, and you
will find My presence with you’ (LS. p. 24).  As against
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the illnstration” from Feelesiastes, it is asked in Lo S, ¢ Why
dyelpew for (alpew? . why rov Aloy, v6 Luhov for Aidovs
and e ? why the aorist tenses?,) &yepoy, oxloor.  Such
an allusion would almost necessitabe éfawpe Mlovs, oyide
Eha . . . the aovists poinb to one action rather than to
a regular oceupation.

This is not mercly an ohjection to the illustration from
Jieclesiasbes, which roay or may not be appropriate, but
an argument for making the Logion refer to some one
stone and some one tree.

But. it may be said, the singulars stone, tiee, preceded by
the aorist tenses ave “deictic” ¢ Lift yonder stone, cleave
yonder picee of wood’ (L. S. p. 25), or tree. In a graphic
style of writing or in a picture, one block of stone or onc
tree may serve typically for stones or trees, one only being
supposed to come into the field of view at once. A wood-
cutter felling trecs i at any instant engaged upon a single
tree, as in the case supposced in Deut. xix. 5, where a man
soes into a wood to hew oWy, trees, ‘and his hand fetcheth
a stroke with the axe to cut down the tree)

Compare 2 Kings vi. 1-5: ¢ And the sons of the prophets
said unto Elisha ... Let us go, we pray thee, unto Jordan,
and take thence every man one beam ... And when they
samo to Jordan they cut 7é fiha.  And the one was felling
the bewn (tiw Soxdr), and the ivon fell into the water: and
he eried, and said, Alas, my master! for it was borrowed.’
The one was felling the beam that he was to fell; or
according to the English Bible, ¢ one was felling « beam.’

In aceordance with Biblical usage, it would seem that
the saying (B) might mean and be paraphrased, ‘Raise
stones, cleave trees” A singular in Hebrow has often to
be translated by a plural in English, as in Gen. iii. 8, ‘ And
the man and his wife hid themselves from the presence of
the Lord God amongst the trees (LXX rob Ebdov) of the
sarden.  Notice the uses of the tenses in 2 Tim. i 8,
e 1=4, 1v. 2, 5 vijpe . . . Epyov moinooy ebayyehioTol KT,
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4.

Understanding the injunetion to raise up the stone and
cleave the tree literally, and paraphrasing it by words
of Jesus in the apoeryphal Gospel of Thomas (A. xviil
7oler 76 Epyor aov), we may say that the Logion means *.Do
thar weovk, and I will be with thee)

To this it may he ohjected, that such sayings of our Loxd
are nob to be found in the eanonical Seriptures. 1o say,
as some may feel disposed to say, ©The general drift is
elear ; it means that Jesus promised to be present with the
mason and the carpenter, and (by implication) with every
diseiple engaged in his ordinary occupation,” is simply to
give up all prospeet of honestly entering into the Lord’s
meaning.  For when did the Lord ever make such a
promise? How, indecd, could He make it to men whom
He was sending forth to eonvert the world, and urging to
give all their energies to sowing the seed of the Gospel
and to plowing its fields, or to shepherding the flock and
bringing back the lost sheep, or to labouring in the vine-
gard by dicging and gathering out the stones and cutting
down the trees and rooting up the weeds and crecting
a tower and planting and pruning the vines?” Such
words as “sowing, * planting, ‘eatting down,” ¢ rooting up’
were always used by Jesus metaphorically, and He ‘could
not (so far as wo can judge) have used them in a literal
sense.”  Hence it might be concluded, either that, because
(B) is a genuine Logion, it is not to be understood literally;
or that, because it should apparently be so understood, 1t is
not genuine.

T the canonical saying most akin to it there is no such
metapherical language, and no reference to missionary work.
It is werely said in plain words, that if two disciples agree
in prayer, the Father in heaven will hearken, for where two
or three ave gathered together in His name there will Jesus
bo in the midst of them. Even if He had promised His
presence in express words only to preachers of the Gospel,
something like the saying (B), literally interpreted, must
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sooner or later have been read into His words; for, as time
went on and Christians multiplied, it would have become
more and more apparent that all could not he actively
employed in eonverting the nations to the faith.

(A) and (B).

It remains to consider another interpretation of otk &feot
i (A), and the relation of (A) and (B) to one another.

I.

OYK €ICIN ABEOI
Er@w EIMI MET AYTOY.

Some restorers of Logion V make the persons spoken of
at its cornmencement ‘godless,” and some make them ‘not
vodless’ (L. 8. p. 11).  The expression, ‘not without God,
may have been a natural one in the original surroundings
from which the Logion has been cut away, but it is hard
to fix its most probable cxact connotation now. The
peculiarity of the phrase, which has not been much dwelt
upon, may be shewn by the suggestion of contexts in
which it would be not inappropriate.

(1) On the hypothesis of a contrast with larger numbers
than two, as in sayings quoted from Pirké Aboth, it might
be sald, Ny &52;3 by BWY, Thwo—they are mot awithout
Shechinalk ; and then, Brven one—~Shechinali s with lom.
So in the Logion Jesus might be thought to say, * Ouly two
ave not godless ; and I am with even one.’

(2) With 1 Cor, xi. 11, ¢ Nevertheless neither is the man
without the woman, neither the woman without the man,
in the Lord,” compare the saying quoted from the Midrash
in Suyings of the Jewish Faihers, chap. i, note 12, lit. Not
e withowt woman, and not woman withoul man, and
ot both of them avithout Sherhinal—the two together are
not godless.  An Oxyrhynchus, with its many monks and
virging, may have read into the Logion, whatever was its
true sense, o contrast between the married and the single;
allowing the two to be ‘not godless) but setting them
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at a lower spiritual level than the onc. Professor Lock
ends his commments upon Logion V (A) thug,  The weaning
of this will be, * where there are a few Christians or only
one.” and the application may have been primarily either
to common or private prayer, or perhaps to marvied ov
celibate life, comparing Clem. Alex. Strome. it 10 (L 5.
pp. 11, 23).

Professor J. A. Robinson in the Expositor (vol. vi. sth
serics, 18¢7) writes of this remarkable passage of the
Stromateis, that < Clement of Alexandria is defending Holy
Matrinneny against impugners of two kinds ... It is with
the ervor on the side of asceticism that we shall be here
coneerned, and we must pick out the main passages which
deal with i, and continues on Stroni. 11—

«§ 1. The followers of Basilides use Matthew xix. 10-12
(eunuchs for the Fingdom of hewven’s sake). In refuting
their view, Clement says ($ 4): iuels edvovyxlay per kal ols
rotro dedapnrar vmd feod pardpiloper . . . The word paxapifoper
in this connexion is to be noted.’

‘8 45. The extreme aseetics cite a conversation of our
Lord with Salome: the answer to the question, How long
shall death prevail 7 is this: As long as ye women bring
Forth childven. The source of the citation is not here
stated,  Clement explains the words to mean: As long as
the present order lasts, in which as the sequence of nature
véveais is followed by ¢fepd.’

‘In & 63-67 he returns to the passage about Salome,
and says: ¢éperar 04 olpar, év T rar Alyvmriovs ebayyento,
he opines that it is in the Gospel according to the
Egyptians.

“Then in § 68 he suddenly asks: But who ave the two
and thiee gatherved in the e of Chaist, wononyg awhom the
Lovd is in the aiidst 7 He suggests various answers.  In
the first place he says: Is it not hushand ad wife ind
hild that he wiewis by the three? for * to husband wife is
joined by God ” (Prov. xix. 14, LXX). A gimilar mnterpre-
tation of the preceding verse (Matt. xvii 19, If two of
you shall agree) 1s mentioned by Origen ag propounded

E
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by one of his predecessors (Comm. in Malth, €. 14, ¢ 2}
fw. il 617))

“The hereties with whom Clement is dealing interpret the
meaning of Christ to be, thatwith the many s the DEMIURGE,
the God of genesis, but with the one, the eleck, s the SAVIOUR,
who is Son of another God, to wit, the good Gfod) of. L. S.
pp- 11-12. Clement replies that the same God, through
the Son, is (as we may say) with the ‘two.

‘He then suggests alternative interpretations of “the
three,” such as Ovpds, émluvple, and Aoyouds; or, again,
sépé, Yoy, and mvebpa.  Stross appears to be laid on the
“gathering together,” the union of the tpuds, as he calls 1t,
whatever its component parts may be interpreted to be.

‘He is still struggling with the interpretation in § 70,
whero he suggests a new possibility :  Or perhaps with the
one, the Jew, the Lord was in giving the law; but in
prophesying and sending Jeremiah to Babylon, and yet
further in calling those of the Gentiles through prophecy,
he was gathering peoples (who were) the two ; and « third
was Deing created out of the two unto a new man, in
whom indeed He walks and dwells, to wit, in the Church.’
See Eph. il. 14~15, ‘who hath made both one. .. that he
might create in himself of the twain one new man.’

In § g1 he quotes from Julius Cassianus Iepi éyxparelas 7
mept edwovylas, ¢« . . He would not have pronounced the
eunuchs Olessed (éuaxdpiorer), nor would the prophet have
said that they were not @ fruitless tree (Isaiah Ivi)’

In &§ g92-93 he mentions Cassianus as having quoted
words of the Lord to Salote, swhich were not in one of the
Four Gospels, but only in the Gospel according to the
fgyptians.  To Casslanus probably ¢ Clement has been
referring in the earlier sections.

In &8 98-9g¢ he sums up the controversy by spiritualizing
the eunuch of Isaiah lvi and his sabbath-keeping, ending
thus: But they that hove ewnuechized themselves from all
sin Jor the kingdom of heaven's sake, these are blessed—
they that just from the world.

Before the discovery of the Oxyrhynchus Logia it would
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have been very hard to account for somoe things un this
passage of the Stromateis. Logion V now supplics an
explanation of the econtragt between the Demiurge and
the Saviour, who are with the two and the onc respee-
tively, by teaching that the ‘two’ arc not godless, but
Jesug ig with the “one alone”  Although Clement does not
quote the saying, something like it seems to lie at the root
of the discussion.

In a note on chap. xi of the Ancient Homnily of pseudo~
Clement of Rome, Bishop Lightfoot writes :—

“iwé Twos] By Salome. This incident was reported
in the Gospel of the Egyptians, as we learn from Clem.
Alex. Strom. iii. 13, p. 533 (in a passage quoted from
Julius Cassianus) . . . Similar passages from this gospel
and apparently from the same context are quoted by
Clement previously . . . There is nothing in these passages
to suggest that Clement himself had read this gospel
(unless, indeed, as has occurred to me, we should read {
d¢ otyi k. for T 8¢y oyl koA, in Slrom. iil. g), and the
expressions Aéyovet, oluat, pact, seem to imply the contrary ;
though it is generally assumed that he was acquainted
with it

Zo

The Logion is made up of (), * Wheresoever there be
two .. .and where there is one only &e., and (B), ‘ Raiso
¢hou the stone &e” The statement (A) may be elassed with
a group of Christian and other sayings, of whieh examples
have been given: the saying (B), which is unique in
character and in the form of an address, may be assumed
to bo an addition to (A), of whieh there are traces clsewhere
without it. But (B) having been appended to (A) by the
Logiographer, we have to ehoose between contrasting the
bwo parts of the Logion and interpreting them together as
& eontinuous whole,

(1) The panthelstic interpretation of (B) contrasts the
two members of the Logion, making the presence of Jesus
in the one of & different order from His presenee in the

| B
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other—a presenee in stocks and stones in (B), as against
a presenco with persons in (A). Nor does it give any
special significance to the singulars, * Raise thow the stone
... cleave thow the tree)

{2) To make the whele saying eontinuous, we must rake
(B)teach romething of distinctive interest to €ls pdvos, the one
alone, Todo this we may suppose the Lord, after saying that
He will he with the one, to change to the diveet form of
address and say in effect that He will be with the solitary
Cliristian at lis work, whatover that may be. This work
may be understood to be spiritual or secular. If spiritual,
aceording to one view it is spiritual building. Supposing
the two and the one to be the married and the single, we
may then compare Isaiah Ivi. 4-5, < For thus saith the Lord
unto the cunuchs that keep my sabbaths . . . Even unto
themn will I give in mine house and within wy walls
a place and a name hetter than of zons and daughters’
The one alone may take his part in raising np the spiritual
house.

If the work be taken to he a typical form of manual
lahour, the sense will bhe that Jesus is present with the
diseiple who is, by foree of eircumstances, eut off from the
congregation, and from direetly religious oceupations and
serviee. Thus the saying would strikingly supplement His
assurances of His presenee with those engaged in preaching
His Gospel or assembled in His name, while giving the
closest connexion hetween the second part of the Logion
and the words next before it in the first part.

In Eeelus. vii. 15, ‘Hate not laborious work; Neither
hushandry, which the Most 1igh hath ordained, passing
over the express wention of Jusbundry as perhaps not
helonging to the original work, we have a general precept
to the effeet, < Do thy work, for it is thy portion from God,’
whieh forms a good parallel to Logion V (B) taken literally.

Coropare the rabbinie saying® in commendation of labour,

* See the Mideash on Jacol’s Well for interprefations of the sToxe upon

the woll's monbh - Jorieh Fatiers, Addit. Note 16), and eompare Deut. Rab,
o S, guoted in Sehoctigen Hor. Heb, il 67 {Dresd, & Lips. 1742 In
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that ¢ The Shechinah was not to dwell with Isracl till they
had made a sanctuary (Exod. xxv. 8). ¢ Six days must (not
myest) thou labour, and do all thy worl:” labour if poor,
but find “work ” to do even if vieh’ (Jewish Futhers, 1.
n. 22).

(3) It is possible to combine an allusion to the pantheistic
doetrine with the strictly literal view of (B).  St. Paul can
(quote words of heathen poets, ag Aratus and Cleanthes (Acts
xvil. 28-2¢), without going on to say that ‘the Godhead is
found in gold, silver and sbone,” and pervades all things,
even to the meanest and most disgusting *. So Jesus in the
Logion may be thought to teaeh that cven the anchoret,
working in solitude among stones and trees, will find Him,
not in the sense that the Stoic‘God,’ the mind of the world,
is everywhere év 7 Ay, in matter, but in the religious sensc
of Exod. xx. 24, ‘In every plaec ...l will come unto
thee, ¢ Why is God ealled Maxoy?’ that is, place (rdmos).
‘ Beeause “in every plaee” where the righteous stand He
(s found’ (Yulkut, i, 119).

Early expounders of (B) may have departed from its
true sense and allegorized what they should have taken
literally, as the manual work whieh Jesus ‘the carpenter’
(Mark vi. 3) is sald to have done was made to have
a spiritual signifieanee. In Justin’s Trypho (§ 88, Otto,
p. 324) our Lord is said to have made ploughs and yokes,
by these as symbols teaching righteousness and the duties
of active life (Matt. xi. 29; Luke ix. 62). What He did
must have been a sign: what He is reported to have said
must have been a parable.

Hermas (Sim. ix. 9. 7) the Tower when finished was ‘as if of one stone,”
povinbas yip pot éére elvar,  So Jacob at Haran took ‘of the stones’ of
the place, and in the morning found them fthe stone” (Gren. sxviil, 11, 187,
for  Faduf, i 11g) i jan P e, they had all of thom been made ono stone,

5 Zeller, Didles. der Gricchen, glo¥ Theil, 10§ 4 (p. 126, 1865, fdas
Sehleehtoste und Hisslichste so gut wie das Schonste,” with footuote
ineluding the illustrations from Clem. Alex. and Luelan given whovo
(A H }}E%{;’(' R E
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VI
LOGION VL

Aéyed "Iyaobs,
(A) Ol &orw bekros mpodiirns év 1)) marplds avrod,
(BB) 03¢ larpis mowel Oepamelas els Tovs ywaéarorTas vwirov.

Saith Jesus,
A prophet is not acceptable in his own country, neither
doth g physician work cures upon them that know him,

The parallels in the Gospels ave :—

St. Matt. xiii. 57-58: ‘And they were offended in him.
Put Jesus said unto them, A prophet is not without honour,
save in his own country, and in his own house. And he did
ot many mighty works there because of their unbelief.

St. Mark vi. 4-5: ‘ And Jesus said unto them, A prophet
is not without honour, save in his own country, and among
his own kin, and in bis own house. And he could there do
no mighty work, save that he laid his hands upon a few
sick folk, and healed thern. And he marvelled because of
their unbelief”

St. Luke iv. 23-24: ‘And he said unto them, Doubtless
yeo will say unto me this parable, Physician, heal thyself:
whatsoever we have heard done at Capernaum, do also
herc in thine own country. And he said, Verily [ say
unto you, No prophet is acceptable in his own country.

St. John iv. 44: ‘Tor Jesus himself testified, that a
prophet hath no honour in his own country.

(4)

Comparing the first saying in the Logion with the
following parallels from the first and second, the third, and
the fourth Gospels respectively :—

(1) Ok Eorw mpodijrns Gripos € py v 7f) marplde avrod,

(2) Obdeis mpodijrns dexrds oy év 1fj marpide avrol,

(3) Mpognjrns év 73 1dlg marplds Tyuny olx Exer,



't

LSt

Logwn VI

e

we see that it might have been drawn from (1) and (2)
with or without (3), that is to say, from the three Synoptic
Gospels, with or without the Fourth Gospel. Inserting
Sexrds from (2) beforo mpodiirys in (1), and omitting drysos €
i, we get the saying (A).

()

“The second part of this logion is new’ (Swetbe), but not
in its obvious sense true. ‘No one can assert that a
physician, in the literal sense, “does not work cures on
them that kunow him.” Jesus is therefore manifestly
speaking of a physician of the soul and of nothing
but spiritual healing. In this sense, familiarity with
the healer is well known as an impediment to the
act of healing. The synoptists hint at 1t in various
ways . . . But it is reserved for John to represent the
Jews as saying dircetly that they cannot believe in any
Messiah whose origin they “know,” and Jesus as replying
in two apparently inconsistent statements, “ Ye both &now
me and know whence I am,” and again, “ Ye &iow neither
me nor my Father.” The meaning of hoth is obvicus . ..
The prophet is “known,” and yet “not known,” by the
ncighbours whom he cannot heal Dbecause they cannot
believe’ (Abbott, p. 23).

The Gospels record that Jesus in His own country could
not, or did not, do many works of healing, as He did in
places where e was not so well known.

Wetstein on St Luke, loc. cit,, quotes from Iio Chry-
sostom, Soris 8¢ dkvel Tip éavrob wokw éxolvar kal émkadov-
pérmy Srowely, Opowds orw Somep el Tis TO pey fovrol Tdpa
Oepametew iy 0éhou, &by larpds elver, GAhovs ‘oe drfpdmovs
larpedor kA, o man who will not answer the call to
take part in the administration of his own city is like
a physician who does not choose to attend to his own
body, but will heal others for a fee. Thus the easo of
a man who will not be at the teouble of, so far ag in him
lies, regulating and reforming a budy corporate to which he
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helongs is likened to the hypothetical case of & physician
who will not heal himself.

According to St. Luke, ouwr Lord supposcs an analogous
application of the proverh, © Physician, heal thyself,—
Sewert thy powers of healing in thone own countiy, as
presently interpreted; the Physician heing represented
as an inhabitant of Nazareth, and eeavrdr including His
own citizens in it’ (Alford). In the Gospel the proverb
and its application are put by Him into the mouth of
others, thus, “And he said unto them, Doubtless ye will
say unto me this parable, Physician, heal thyself : what-
socver we have heard done at Capernaum, do also here in
thine own country.’” Then follows the first saying in the
Logion in the form, ¢ Verily I say unto you, No prophet
is acceptable in his own country, with a Aéyw of Jesus
corresponding to the Logiographer's Aéyer "Inoots.

Unbelieving neighbours at Nazarcth baving been made
to say implicitly, ¢ Thou, a physician, dost not do cures to
them that know thee, in order to deduce therefrom the
second part of the Logion, we must generalize their saying
about Jesus and make it His. A like handling of the
words quoted from Dio Chrysostom would lead to another
new proverb, as untrue generally as what is new to us in
the Logion appears on the face of it to be.

In passages cited by Wetstein from Aeschylus, Cicero,
and other writers, the physician who cannot heal himself
is assumed to be a bad one (kaxds, malus), But in the
following illustrations from Aristotle (vols. il. 40, X, g1 in
Bekler, Oxon. 1837), a man’s healing or not healing himself
is regarded from different points of view i—

(1) Phys. 2. 8, 199 b 30: dor’ e év 1) réqwy Eveor TS
drexd Tov, kdl &y Pioer.  pdhora 8¢ dfjhov, Srav Tis larpely
adrds éaurdy TolTe yip owkev 1 Prots.

(2) Pol. 3. 16, 1287 a 41: dA\a pyw elodyorral y ¢’
éavrods of larpol kduvoyres dAAovs larpods kal ol wawborpiBat
yvpralipevor madorplBas, ds ob dvvdperor kplvew O dAnles Gud
T0 kplrew mepl Te olkelwy kal v walel dures.

Avistotlo in (1) is arguing that there is a ¢ wherefore’ or
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purpose in nature: ho supposes the case of a man who acts
as his own physician, and says that nature does likewise,

In (2) he states that physicians and gymnastic trainers
are accustomed, for good reasons, to call in others for their
own healing or training.' A man cannot always judge
rightly about what concerns himself, and his facultics may
be impaired by a disease from which he is suffering.

For a like reason to the former, in cases of difficulty
a physician may quite naturally call in other physicians to
treat those whom e knows best, that is to say, the members of
his own family, It also happens sometimes that a physician
has not the opportunity of healing ‘them that know him,
merely because they have no faith in one with whom they
are fawiliarly acquainted, But it is not true generally that
a physician of bodies does not heal his neighbours.  The
saying (B) is nearer the truth when taken spiritually, and
as & doublet of (A).

mouel Oepamelas] For the phrase see Protevang. Jae. xx.

els Tobs ywdokorras abrdy] Cf. in Psalm Isxxvi 4 rols
ywdokovol pe.  Have we not here a trace of the Aramaic
origin of the logion?’ (Swete, p. 548).

VII,
LOGION VIL

Adyer Inoovs,

ITéhis Grobopnuéun én° dxpov dpous Tymhod kal doTypLypey
otTe meoelr blvaral oUTe kpuBnrat.

Saith Jesus,

A city built on the top of a high hill and stablished can
neither fall nor be hid.

The Logion gives the substance of two sayings from the
Sermon on the Mount, but with variations which have to
be accounted for.  The two sayings, as nearly as may be
in the words of the Logion, are

(A) A ctty on the top of a bigh lill canaot be lid,

(B) A city built and stablished cannol Jall.
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()

e’ dwpor dpous mAod] Our Lord having said, according
to St. Matthew (v. 14), “A eity sct on @ kill cannot be hid,)
why docs the Logion speak of the eity as built upon the
top of a kigh Rillt In so concise a saying, with its
abbreviation and compression, it is not likely that a hill
has heen expanded into the top of « high hkill without
purpose and significance. An adequate explanation scems
to be suggested by the following passage from The Witness
of Hermas to the Four Gospels (p. 25 5q., 1892) :—

“Tn Sim., ix we read, And he took me away to Arcadia,
unto a eertain rounded mountain, and set me on the top of
the mountain ; and he shewed me a great plain, and round
about the plain twelve mountains (1. 4). And in the midst
of the plain he shewed me a great white rock rising up out
of the plain : the rock was higher than the mountains, four-
square, so that it could contain the whole world (2. 1). On
the rock, above a gate hown out of it, a tower is built of
stones brought from all the mountains (4. 2, 5), in the last
days (12. 3). The tower is the Church (13. 1). The rock
on which it is built is therefore the mountain of the Lord's
house; and its being higher than the mountains alludes to
the saying of Micah iv. 1 and Isaiah ii. 2, And it shall
come to pass in the last days, that the mouwntain of the
Lord’s house shall be established in the top of the mown-
tasms, and shall be exalted above the hills ; wnd all nations
shall flow wato it”  With allusion, we may suppose, to this
famous prediction of two prophets, the city in the Logion
is built and established ‘ on the top of a high hill.’

The twelve mountains in the Shepherd being twelve
trihos < that inhabit the whole world’ (17. 1), the mountain
fromn which they are all scen recalls the mountain of the
Tomptation (Matt. iv. 8). The Logion possibly alludes also
to this, and to other texts such as Ezek. xx. 40, xxxiv. 14,
xl. 2, ... a very high mountain, whereon was as it were the
frame of a city.



Logron VIl 59

A eity set (xeéiy) on @ hil*, Cowpare the following
uses of the word for SET -

Rev, xxi. 16: “And the eity lieth foursquarc)

Ecelus, xxii. 16-18: ‘Timber girt and bound into =
building shall not be loosed with shaking: So a heart
eatallished  (domypypéry) in due season on well advised
counsel shall not be afraid . . . Pales sef on a high place will
not stand against the wind.

Hermas Vis. i, Sim. is. (Witness of Ilermas, p. 45):
... stones rejected by the builders.  Many such stones are
seen in Vis. il {ying about the tower, seamed, stunted, or
otherwise unfit for use (2. 8) .. . In Sim. ix. the stones
Iying by the tower are given over to the Shepherd to cleanse,
and he says that he will hew most of them, and cast them
into the building” See also the suggestive article on the
Logia by Mr. Charles B. Huleatt in No. 2723 of the
Guardian (Feb. g, 18¢8).

The word for seT in the Sermon on the Mount (Matt.
v. 14) perfectly suits its context; but some word connoting
stability, which ‘set” does not, was wanted in the Loglion.

(®)

St. Matt. vil. 24~25: ‘Every one therefore which heareth
these words of mine, and doeth them, shall be likened unto
a wise man, whieh huilt his house upon the rock : and the
rain deseended, and the floods came, and the winds blew,
and beat upon that house; and it fell not: for it was
founded upon the rock.

St. Luke vi. 47-49: * I will shew you to whom he is like:
he is like a man building a house, who digged and went
deep, and laid a foundation upon the rock: and when
a flood arose, the stream brake against that house, and
ecould not shake it: because i had been well bwdded.”  So
the Revised Version, with the note,  Many ancient authori-

%Yo gre the Gght of the world, A oty deo (Matto v zq). Compare
Welstein's illustration from Cicoro, Catilin, iv, 61 * Videor enim mihi hane
wrbem videre, lucem orbis lonarum algue arecm omuium gentivm,
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tics read for it had been founded wpon the vock: as in
Matt. vil. 25" Dr. Gifford quotes from Tisch.-Baljon &, 7',
Gr. 1808, on St. Luke, ‘acth. quic supra petramn aedijicole
Juit ac bene aedificata fuit!

Built, MS. olkobopnuérny (Swete, p. 549)] The use of
built for set (Matt. v. 14) in the Logion may be accounted
for by supposing it to rest upon some form or version of
the Sermon on the Mount in which the word buwilt was so
used. A city built on the top of o Ligh Iill and firmly
stablished can meither fall nor be hidden. This combines
the thought of St. Matt. v. 14 with that of vii. 24, 23, but
does not compel the theory of literary dependence. The
word olkoSounuévy (St. Matb. v. 14 xeysérn) is interesting,
for though not found in any Greek MS. of the passage in
St. Matthew, it seems to be presupposed by the early Syriac
versions, by Tatian, and by a Latin version used by Hilary’
(L. 8. p. 26).

As a simple alternative to this explanation it may be
suggested that the word built in the Logion alludes to the
parable of the House on the Rock, in which the word
“huild’ is used. This word suits both of the sayings combined
in the Logion, whereas ‘set’ applics only to the position
of the city and not to its structure. The word as being so
appropriate in the Logion might have heen thought of
merely as a synonym for ‘set’; but its occurrence in the
parable may actually have suggested it. “

Stablished] Professor Swete writes, ‘I am unable to see
the force of the argument which the editors urge against
the hypothesis of conflation, on the ground that there is no
reference to the rock. The rock is implied in éerpiypévn.
The saying is, however, not so much a conflation as an
abbreviation, which labours to collect the ideas of two
very distinet sayings, and produces in its present detached
form a somoewhat confused result . . . orypilar, which occurs
in Luke, Cath., Paul, Apoe., is not used in the New Testa-
ment or apparently in the LXX of the foundation of
a building, for which Matthew has the proper word
fepewiv.  But ° stablished’ means more than ‘founded’:
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an odifice whiclt is to stand must be not merely on a good
foundation, but also “well builded.  “For other foundation
can no man lay than that which is laid, which is Jesus
Christ.  But if any man buildeth on the foundation gold,
silver, costly stones, wood, hay, stubble ; cach man's work
shall be manifest: for the day shall declare it (1 Cor. iii.
11-13),

Fall] Rev. xi. 13: “And in that hour there was a great
carthiuake, and the tenth part of the eity fell.”  Rev. xvi.
18-19: ‘And there was a great earthquake, such as was
not since there were men upon the earth, so great an
carthquake, so mighty. And the great city was divided
into three parts, and the eities of the nations fell.” A city
or more or less of it may be thrown down by an carth-
quake; but that an entive city should fall, as a single
house might do, because it is not well built would be
an extraordinary ocecurrence (Harnack). Why should so
strange a thing be contemplated in the Logion ? The theory
of conflation is required to account for it. The Logion
compresses widely different sayings about a city and a
Louse into one: for the sake of brevity it makes the one
word serve for hoth: and thus it applies to a eity what in
one of the sayings relates to a house.

Dr. Abbott comments thus on the Logion, ‘The next
Logion combines two sayings from the Scrmnon on the
Mount . . . It warns the Christian teacher, fivst, that he
is to teach, and, sccondly, that he is to know. Publieity
is to be accompanicd with certainby. The tower is to be
high, but it is also to have firm foundations. The two
thoughts go well together in this antithesis, and their har-
mony indicates that we have here an original saying of
Jesus, or of some early inspired follower of Jesus, and not
a mere seribal combination of two sayings. And there is
a passage of Clement of Alexandria, similarly connecting
the notions of “height 7 and “stablishing,” which makes it
probable that this Logion was in some shape known to
him. Quoting the Psalinist’s precept to “ tell the towers
of Jernsalem,” he says: * This suggests that those who in
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a kigh spivit (Symrés) have received the word [of God]
will be like high towers and will stand firmly in faith and
knowledge.”’

The Logiographer, in making the one word city’ serve,
not very appropriately, for both ‘city’ and ‘house, was
doubtless thinking again of little but spiritual applications.
The city was the Church, which was also a house. It was
the city ¢which hath foundations,” and was buill upon the
vock, Christ. The Church was as a city built on a height’
(Clew. Hom. iil. 67, in Resch Paralleltexte). 1t was like
Jorusalem, which was ‘builded as a city &e.” (Ps. exxii. 3).

A commentator on Civitas super montem posita, ‘a city
seb on a hill,’ when be says that the ‘city’ is the Church,
instinctively goes on to paraphrase ‘set’ by bwilf. Thus
Theophilus in Allegor. lib. i. 5 writes, ‘Civitas ecclesia,
mons intelligendus est Christus, super quem aedificate est
ecclesics’ (Zahm, Forsch.). The Logiographer, to whom the
‘eity’ was the Church, would in like manner quite natu-
rally have spoken of it as ¢ built,’ a word which suited both
the sayings which he was welding together, and was actually
used in one of them.

VIII

LOGION VIIL

AETEI TC AKOYEIC
[JJICTOE . . TION COY TOQ

I.

Thow hearest into thy one ear.

The note upon Logion VIILin G. H. (p. 15) is as follows :—

‘As ab the bottom of col. 1, the traces of letters in the
middle of 1. 42 are very faint. The third letter could be T,
the fifth C. [EJIC TO ENWTION COY is a possible reading.
The last letter of the line may be €, and the preceding one
r or conceivably K. The Logion appears to be new.’
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Filling the threc blanks in line 42 with the letters
€, N, W, suggested in this note, we get for the beginning
of the saying,

AKOYEIC EICTOENWTION COY.

The obvious way of reading €ICTOENWTION is given in
the note of L. 8. (p. 14) on the text of the Logion, ‘els o
v drloy (Taylor ap. Swete, Zahn, v, Gebhardt).”  Professor
Swete writes (p. 549 n.) that he owes the suggestion of wvlov
to the present writer: he had himself ‘thought of évdrior=
ods’: and he continues the saying on hearing ¢ with one
ear’ with words meaning, ‘but the other thou hast closed,
the closing of one car being supposed to imply hearing
indistinetly,  Messrs. Grenfell and Hunt, to whom the

Papyri -~

“ Alone of restorations Swete's drovers [elis 70 v arlor oot
1o [B¢ Erepor owvékdewras (or some such word) in the eighth
Saying is quite convineing. The sense is, “Thou hearest
with one car, but the other thou hast eloged,” 1.e. “thou
attendest imperfectly to my message.”’

2.

Avure dextra intende.

Hearing els 70 &v dror, < with the one ear,” suggested to
me something different from hearing indistinetly or with
inattention.

(1) In the Bible and elsewhere the ‘right’ takes prece-
dence of the ¢ left” Compare the following and other places
of the Old and New Testaments in which mention is mado
of the right ear or other membor —

Fxod, xxix. 20 (Lev, vill. 2324, x1v. 14-28): * Then shalt
thou kill the ram, and take of his blood, and put it apon the
bip of the right car of Aaron, and upon the tip of the right
ecar of Lis song, and upon the thumb of their right hand, and
apon the thumb (vrglice great toe) of their right foot, and
sprinkle the blood upon the altar round about.

Zech, xi. 17: “ Woe to the idol shepherd that leaveth the
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floek ! the sword shall be upon his arm, and upon his right
eye: his arm shall be clean dried up, and his right cye
shall be utterly darkenced!

St Matt. v. =mg-g0: “And if thy right eye offend thee,
pluck it out ... And if thy vight hand offend thee, cut it
oft, and cast it from thee.

St. Matt. vi. 3¢ €. . . let not thy left hand know what thy
vight hand docth.

St. John for some reason mentions (xviil. 10) that it was
the right ear of Malehus that was cut off.  The net (xxi. 6)
svas bo be cast on the right side.

(2) The Midrash makes YAD, hand, mean the left hand, as
in Isa. xlviii. 13: ¢Mine hand also hath laid the founda-
tion of the earth, and my right hand bath spanned the
heavens.” The left hand created earth, and the right hand
heaven. See Sayings of the Jewish Fathers, chap. v, note 40
(ef. il n. 17), and Clem. Hom. ii. 16, quoted at the end of
chap. i (ed. 2, 18¢7): “In beginning * God, being Oue, as
things right and left first made the heaven, then the earth ;
and o consecutively all the syzygies.)

(3) Exod. xxi. 6:“ .. and his master shall hore his exr
through with an aul; and he shall serve him for ever,
Targ. ‘Jonathan’ sy myms m, is vight ear. The Mechilta
(Friedmann, f. 77 a, Weiss, p. 84) makes out by a g'zerah
shuval, or (as we may say) argument ¢x aequali, that ‘his
ecar’ means his right ear.  See Talmud Babli Zeluhinm 24«
s for a disputed g'zerale shavah, on the question of the
right hand as the hand for giving and receiving, comparing
St. Matt. vi. 3 quoted above.

The Mechilta raises the question, Why was the ear, of all
members, to be bored? Tt was because the ear heard the
Commandments from Sinai.

(4) Feeles. 1. 160 *I spake with my heart, saying .. .
The heart therefore hears. The Midrash on the words eited

* The firsh word of the Dible {written in MSS. without vowels) is
fraditionally read as pointed BYeshith, Lo, without the article, and is
renderced accordingly in the Septuaging and the Fourth Gospel.  Rabbinic
writers note Lhat the word is not o be read, Baveshith, in the beginning.
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aseribes a pumber of actions and faculties to the heart,
ineluding hering, for which the Scripium proof is 1 Kings
i, g pow ab, o hearing hearty and veceiving comanandiments,
for which the proof is Irov. x. 8 25 oon.

Feeles. x. 20 “A wise man's heart is ab his right hand;
but a fool’s heart at his left. The Yalkut applies this
verse to the righteous, who meditate on the Torab, which
was given with the vight hand ; and the wicked, who give
thew 1lelli, to grow rich, for it is said (Prov. iil. 16), “in her
loft hand riches and honour.

(5) For the following apt illustration, from a work
attributed to Plilo, T am indebted to Dr. Rendel Harris.
The passage is taken from a velume entitled MIKPO-
[PESBYTIKON (Basil, dato at end of pref. Kal. Sept. aor),
which contains inder alia, - Puinoxts Jupart Antique
Biblicarwm Liber incerto interprete!

Sce page 334 %, where in the margin is written, Dentice
aure audire Dewm, of hearing God with the right ear; and
in the text Eli tells the child Samuel to listen with his
right car, and not with the left; because Phinchag the
priest taught that the right car hears the Lord by night,
and the left an angel :—

‘Aure tun dextra intende, sinistra tace. Phinees enam
sacerdos praccepit nobis dicens: Awds dextra audit domi-
num per nocten, sinistra autem angelum.  Et ideo si in
destra audieris, dicito: Die quid uig, quoniam audio, tu
¢nim me plasmasti.  Si autemn in sinistra audieris, ueni &
annuntia mihi’

Samuel goes away and sleeps: the Lovd speaks again,
& vepleta st Sameeli deatra wwris: then he turns on 1o
the other side and says, <Si possibilis sum, loquere . .

el

* The pass

e from Philonis Ant, Bibl) {s on p. 94 in tho Basel reprint
of 1538 from i ' ps  Bassl, vgzy). The reprind has on its fitle

o P Philownis dwdael Ade
aibatune . L B

he ¢

andeind L . L omnes grae apud Cornecos ol

Lobinos extant, B, Al
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3.
The Tawo Ways.

The doctrine of the Two Weys appears in a multitude of
forms in sacred and profanc literature.

Justin, Apol. it. 11, quotes the myth of Prodicus on the
Choivce of Heveules from Xenophon, in which Virtue and Vice
appear as women, and address Hercules at the dividing of
the ways. In the Testaments of the Twelve Patriarchs
(Jud. 20) we read: ¢ Two spirits wait upon a man, that of
truth and that of error (1 John iv. 6), and between is that
of the understanding of the mwind, whichsoever way it may
will to ineline.

The supposed hearing ¢ into the one ear’ in Logion VIII
suggested to me a form of the Two Ways in which the man
might be imagined to be solicited by voices without forms,
as it is said in Isa. xxx, 21: ‘And thine ears shall hear
a word behind thee, saying, This is the way, walk ye in it,
when ye turn to the right hand, and when ye turn to the left.

Ways themselves are personified and speak in Herodotus,
as noted by Diels (I B.) in Parmenides’ Lehvrgedicht, p. 47
(Berlin, 1897), with the remark: ‘Dieser Tropus erklirt
die Worte des vierten FEvangeliums . . . &y elul 4 6dds . . .
In Herod. ii. 20-22 three Greck 1ways of accounting for the
overflow of the Nile are specified ; and first two are noticed,
7oy 1) érépa Néyer, whereof the one says that the Ktesian
winds are the cause, and the other is dvemiorpovestépn,
more unintelligent. But “the third of the ways, though
far most reasonable, does most speak false (&fevorar), for
neither does this say (Aéyet) anything when it says (dopérn)
that the Nile flows from melting snow.’

Whether or not the Logion was on the subject of two
upposing voices speaking into the right car and the left
respectively, or in any sense upon 7o év driov, it has served
to call attention to some curious sayings, and may in due
time be the means of bringing others of equal or greater
interest to Iight.
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IX
CONCLUSION.

Tis concluding scetion contains additional notes on
some of the Oxyrhynchus Sayings, and touches upon the
general questions of their use by early Christian writers,
and the sources, nature, and purpose of the Logiographer’s
compilation. The proposed new reading in Logion II
(p. 7 n.), which is Mr. V. P, Bartlet’s, 1s ¢ Jesus,” for ¢ God.

IO
The Kingdom of Jesus.

The phrase ¢ kingdom of Jesus is found in the Epistle of
Barnabas (p. 72), and is led up to by passages of the New
Testament :—

St. John xviii. 36: ¢ Jesus answered, My kingdom is not
of this world. Thus the new reading would not impair
the parallelism, ¢ world,’ ¢ kingdom . . ./ in Logion 11 (A).

St. Luke xxiii. 42 (Matt. xx. 21): ‘And he said, Jesus,
remember me when thou comest in thy kingdom.’

St. Luke i. 31-33 (Matt. xiii. 41, xvi. 28): % . . and thou
shalt call his name Jesus...and of his kingdom there
shall be no end/

Rev.i. 9 (Col. i. 11~13): . . . the tribulation and king-
dom and paticnee in Jesus.’

Having learned from Dr. Rendel Harris that the reading
Y (0eot) in Logion II had been called in question, and that
it had been proposed to alter it in some way, I examined
the facsimile, and invited others to examine it, with the
following results.

1. Some thought of GYITOY, or OYNOY, a contraction for
odpavod, of heaven. One correspondent wrote at first, *1 sce
that the space seems large for OY @ can it be OYNOY?  Dut
[ think that havdly likely. TOY is clear’; and afterwards
suggosted CTOY NOY written for TOYOYNOY by homoio-

)

3
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teleuton,” with the remark, ‘considering the smallness of
(the O in this seript, there seems to be room, as far as one
can judge from the faesimile)  These readings arve testi-
mony against 0V, and in favour of a stroke | noxt after
TOY, which might be either an dota or part of a larger
letter as N or K. There is room for KY (ef. 2 Pet. i 11
Bacinelor Tod Kuplov, T\, but searcely for NOY.

2. The | in the collotype scems at first to end with
a small curve to the right, of lighter shade. Neglecting
this as perhaps not an ink mark, we have remaining
a clear | with no sign of a continuation, that is to say,
an ‘ota. Defore it is obviously TOY, the article, as in
lines 4, 12.  The top of the T, which reaches nearly to the
middle of the Y, is not in line with the bar over 1.Y, of
which the beginning from the | seems to have left famnt
traces and the end is elear. A small 0, as in TOY, would
fit into 1.Y, making T0Y, a natural, though apparently
quite exceptional abbreviation of "Ineod, Jesus.  Sowmething
is said below (p. 76) on the obvious objection that the
lingdom ‘of Jesus’ would not have been spoken of in
a saying introduced by ¢ Saith Jesus.

2.
The Logia and Clem, E. 11

The Ancient Homily (p. 22) of pseudo-Clement is quoted
Lelow, with one slight alteration, from the translation in
Bishop Lightfoot’s Apostolic Futhers, Part I vol. ii. 306-
316 (1890} :—

§ 1. ¢ Brothren, we ought so to think of Jesus Christ as
of God ... we who were maimed in our understanding,
and worshipped stocks and stones . .. we recovered our
sight, putting off by His will the eloud wherein we were
wrapped)

§8 5-6. < Wherefore, brethren, let us forsake our sojourn
in this world and do the will of Him that called us, and let
us not be afraid to depart out of this world . .. ye know,
brothren, that the sojourn of this flesh in this world is
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mean and for a short time, but the promise of Christ
is groat and warvellous, even the ResT of the Rixapon that
shall be and of life eternal , .. For, if we do the will of
Chuist, we shall find vest . .. But ... with what confidence
shall we, if we keep not our baptism pure and undefiled,
enter into the kingdom of God 2~

§ g “Understand ye ... In what did ye recover your
sight 2 if ve were not in tiu&, flesh . . . If Christ the Lord
xhu saved us, being first spirit, *thmz became flesh, and
so ecalled us, in h]m manner also shall we in this flesh
receive our reward ... While we bave time to be healed,
let us place ourselves in the hands of God the Fhysician.’

§ 12, Let us therefore await the kingdom of God hetames
in love and righteousness, sinee we know not the day of
God's appearing.  For the Lord Himself, being asked by
a certain person when His kingdom would come, %{mi
When the two shall be one, and Hf,e,, outside as the inside,
and the male with the fewale, neither male nov jemale.

$ 140 0. for the d ,um‘lptum saith, God made man male
andd fe’;*;’;,ale. The male is Christ and the female is the
Church . .. for she was spiritual, as our Jesus also was
spiritual, but was wmanifested in the last days that He
might save us,’

§ 17. ‘Herein He speaketh of the day of His appearing

.. And the unbelievers . . . shall be amazed when they see
the KixoDoA of the world 1y Jrsus.

The Logia are thought by some to be excerpts from the
Gospel of the Egyptians, with which the Homilish was
acquainted.  He comes near to saying that the king rdom of
God is the kingdom of Jesus, and may have known
Logion II with the reading TOY (HCOY. In § 17 he writ

s

£,

l5vres 0 Parileor ol xéopov v 7§ Iyoob, when they
the kingdom of the world in Jesus %'iu-x.gi, 9). “Theroisample
authority for this sense of Basirewr’ (Lightfoot, p. 35’]

In §§ 5-6 the rest (dramaves) of ‘iig« kingdom to eouic
and of life eternal is the reward of doing the will of Christ
and renouncing the world,  "Ardraves 18 LXX rendering
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of “sabbath’ or pnag in Exod. xvi 23, xxxi. 15, XXXV, 2
Lev, xvi. g1 (?), xxiil. 3, 24. 39, xxv. 4, 5, 8. The “rest’ of
lifo eternal might have heen suggested by verses of the
New Testament, as Heb. iv. ¢, Tev. xiv. 15; but the ‘rest
of the kingdom’ corresponds remarkably with Logion 11,
in which finding the kingdom and sabbatizing are brought
together.  Others of the Logia are illustrated by words of
the homilist. Ile uses the term <fasting’ only in its
primary sense, but inculeates what he would have under-
stood by fasting from the world. If he knew Logion v
(B) as a saying of Jesus, he would not (we may infer) have
read it in the pantheistic sense.

§ 12. The male with the female. *This saying of the
Fyyptian Gospel, if it had any historical bhasis at all
(which may be doubted), was poerhaps founded on some
utterance of our Lord similar in meaning to St. Paul's ot
& Gpoer kai Ohav, Gal. iii. 28 ... The name and idea of
dporerdOnivs had their origin in the cosmical speculations
embodied in heathen mythology’ (Lightfoot, p. 239). The
Midrash finds the idea of ‘ male-female ” in the Bible.

Gen. 1. 27, ii. 21-22, 24 (Matt. xix. 4-3): ‘And God created
man in his own image . .. male and female created he
them. And the Lord God . . . took one of his ribs . .. and
the rib which the Lord God had taken from the mwan
Luilded he into woman. . . Thercfore shall a man leave his
{ather and his mother, and shall cleave unto his wife : and
they shall be one flesh.” In the Midrash (Gen. Rab. viii. 1,
xvii. 6) it is said that God ereated the first man «ndrogynos,
ef. Plato, Sympos. 189 B, 191 D, Afterwards he took one
of his two sides (ixod. xxvi. 26), and made it into woman.
Tn Gen. ii, 2.4 the LXX inserts “the two’ thus, el érovra ol
8do ¢ls odpra piay. This, with els odpxa omitted, may have
hecome Errar Ta dvo &v, whenee as in the Homily “Orap éorar
T Glo v,

Anastasius of Sinai speaks of ancient writers who

* The next elause in § rz “is omitted in the quotation of Julius

Casstanus’ (Lightfoot, p. 238), perhaps rightly.  There is a Talmudie
phrase, “one whose inside is as his outside” (Jewish Fathers, iil. . 41,
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applied the whole Hexaemeron fo Chvist and the Chuich
(Lightfoot, p. 245). So St. Paul to the Kphesians (v. 31~
32), with reference to Gen. il 24, I speak els Xpuoror xal
Fels] e éxxgaiar.  According to the dneient Howiily, the
kingdom of Jesus shall come when things shall be as they
were in the beginning.  * Man without woman is not man’
(Jewish Fathers, Addit. Note 4).  He will be perfeet (réhecos)
when the t6wo are again one.

3
The Logia and Barnabas.

At the end of Bishop Lightfoot's Si. Clement of Rome
(18g0) there is an essay on the Episile of Barnabas, in
which the ‘ possible limits " of its date are said to be A.D. 70
and A.D. 132, and 1t is argued that we should ‘plaece the
so-called Barnabas during the reign of Vespasian (A.D, 7o~
79).  On the other hand, Keim, as quoted by Professor
Sanday in The Gospels in the Second Century, is of opinion,
that ¢ The Epistle of Barnabas . .. was undoubtedly written
at the time of the rebuilding of the temple under the
Emperor Hadrian, about the year 120 A.D. ... ab latest 130/

The following passages of Bamabas are quoted from the
edition by Dr. G, H. Rendall appended to Dr. W. Cunning-
ham's Disscrtation on the Epistle of S. Burnabas (1877) i—

iil. 1-5. ‘Therefore, touching these things, He saith
again unto them, To what puipose do ye make fasts wito
s e’ Almost the whole chapter is a citation [rom
Isadaly lviiw

vi. 12-19. .. . as He saith to the Son, Lel us make mnan
after owr tmage and after our Likeness, and let e rude
over the beasts of the cavth, and the fowls of the heaven, and
the fish of the sea ... He hath made o seccond creadion it
these last days : and the Lord saith, Behold I aake the lust
ws the first (ra &oxara &g ta mpre) . . . And above we have
waid before, And let them inevease wnd multiply and rule
orer the fishes. Who then is he thal s able new to rule
over beasts or fishes or fowls of the heaven? ... So then
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though this cometh not to pass now, surely He hath told
us when ... when we ourselves also are made perfect.
Did Barnabas know the Gospel of the Egyptians?  There
the Lord, in reply to the question ¢When 2, makes the lasl
things as the first, taking words from the Hexaemeron
(p. 71) to symbolize man’s ultimate return to his primal
perfection.

vil. g-11, ‘In the writing of the commandment, Whoso-
cver heepeth (lib. fusteth) not the fast shall be witterly de-
stroyed with death, the Lord gave commandment, because
He was in His own person about to offer the vessel of the
Spirit as a sacrifice for our sins... To this end . . . “ the
goats like and equal,” in order that when they behold Him
coming in that day, they may be astonied at the lileness
of the goat. See ye then in the goat the type of Jesus who
should suffer . .. Thus, He saimH, they who would see me,
and Ly hold of wy kingdom, must throwgh tribulation
and sujjering obtain me.  These words of the Lord on the
fast and His kingdom are not unlike a paraphrase of part
of Logion IT, on the remainder of which see under chap. xv.
With ‘astonied, compare in the Ancient Homaly (§ 17, p. 69),
“ And the unbelievers shall be amazed.

viii. 5-6. ¢ And why the wool upon wood? Because THE
KINGDOM OF JEsUs is upon the wood .. . But wherefore
the wool withal and the hyssop? Because in His kingdom
there shall be days evil and polluted, in the which we shall
be saved.

xv. 1-7. ¢ Further, it hath been written concerning the
Sabbath also in the Ten Words ... And keep ye the
Sabbail of the Lowd loly with pure hands and a pure
heart . .. And He vested on the seventh day. This signi-
fieth, that when His Son shall come and utterly destroy
this present time . . . then He shall truly rest on the
soventh day. Yea, and He saith furthermore, Thow shall
leep it holy with pure hamds wwd a pure heart. Current
sayings of the type of Logion LI (B) may be supposed to
anderlie the writer’s addition to the Decalogue. Only the
puro in heart can sahbbatize the sabbath and see God.
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N
The Logic and Hermas.

Sim. 1o 1-6. ¢ He saith to me, “ Yo know that ye, who
are the servants of God, are dwelling in a foreign land ; fox
your city is far from this city. .. why do ye here prepare
fields and expensive displays and buildings and dwelling-
chambers which are superfluous?.. . as dwelling in a strange
land propare nothing more for thyself but a cowmpetency
which is sufficient for thee . .." (p. 439 sq., Harmer). The
two cities are the world and the kingdom of God: the
Christian is to be content with a hare sufficiency in the one,
while he lays up for himself treasures in the other, i.c. he is
to fast from the world that he may find the kingdom of God.

Stni.v. 1. Hermas is fasting, and the Shepherd comes to
him and asks: * What is this fast [that ye ave fasting]? . ..
Ye know not how to fast unto the Lord, neither is this a fast,
this unprofitable fast which ye make unto Him, oboé éorw
mjarela atry 5 drepeXys fr woredere alrg (p. 347, Harmer),
of. Epist, Barn, § vil (p. 72), except yo fast the fast” The
Shepherd continues : * But fast thou . . . such a fast as this;
do no wickedness . . . let no evil desive rise ap in thy heart

.., with the customary allusion for true fasting to Isalah
lviti (p. 17).

Sin. v, 2. Hear the parable which I shall tell thee
velating to fasting” A servant is ordered merely to fence
a vineyard. He does more than is commanded; and the
Master makes him joint-heir with ‘his beloved Son, who
was his heir,  In other words, as the reward of “fasting the
fast,” He gives him an inheritanee in ‘the kingdom of the
Son of his Jove” (Uol 1. 12-13).

Sine v 3. <This then is the way that thou shalt keep
this fast ... First of all, keep thysclf from every evil word
and every evil desive, and purify thy heart from all the
vanities of this wonnb’ (aléros, as a synonym for xéopev).
Thus we have a paraphrase of < fust from the wortd!

S, ix. 7-g, 3091, Of the round stones ab first rejectad
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by the builders, sonie remain vound and useless, but others

are squared and fitbed into the tower; < For this world and

the vanities of their possessions must be cub off from them,
and then they will fit into the kingdom of God”  The

aymbols used could mot have expressed more exactly,

‘Fxeept ye fast from the world, ye shall not find place in

the kingdom of God!

The last clause of Logion V has been compared with the
parable of the Willow, which represents (Sim. viii. 3) ‘the
law of God which was given to the whole world; and this
law is the Son of God . . (Huleatt). ¢ Cleave the tree, and
there am I can scarcely rest upon the parable; bub it may
have been one of a number of sayings which the author had
in mind when he wrote it. On * Raise the stone’ see p. 43.

i3

5
The Day of Atonement,
Yo

Logion II sumns up sayings in passages of Leviticus and
[saiah read on the Day of Atonement or relating to ib
(p. 17). Barnabas finds in Lev. xvi on the two goats,
which is a morning lesson for that day, types of Jesus and
his coming kingdom. In the same section (p. 72) he quotes
a verse of Leviticus with sayings of the Loxd, who  was in his
own person about to offer the vessel of the Spiritas a sacrifice
for our sins, in the form —

bs dv ) vnoredoy Ty morelay Oavdre ¢€oholpevdijoerat.

The verse belongs to the paragraph Lev. xxiil. 26-32:

26 And the Lord spake unto Moses, saying, ¥ Also on the
tenth of this seventh month is the day of atonement: it shall
be a holy convocation unto you; and ye shall afilict your
souls, and shall offer an offering made by fire unto the Lord.
2t And ye shall do no work in this same day: forit is a day
of atonoment, to make atonement for you before the Lord
your God. % For whatsoever soul shall ot be afflicted in
this swme day shall be cut off from its people. *And
whatsoever soul shall do any work in this same day, I will
destroy that soul from among its people. * No manner of
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work shall ye do: it 1s a statute for ever to your generations
in all your dwellings. 21t is a sabbath of rest unto you,
and ve shall afllict your souls: in the ninth of the montl
at even, from even unto even, shall ye celebrate (LXX
va33ariere) your sabbath,’

RBarnabas may have quoted a current form of verse 29
with or without variation, but we have no reason to think
that his words were all his own.  In the Septuagint (Swete,
1. 2538) we read:

maoa Yyl Gres ) rarewobioerar €y adti T Gpépg Talry
¢Eorolpevlnoerar éx oD Aaol adris.

Field's Hexvapla on the verse gives from ‘another,” mareion
dykpards, and in o footnote on a previous verse it quotes
from Theodoret. Quaest. ad Levit, . . . voteloar keleler . .
ramewdoere ydp, ¢nol, Tas Puxas dpov.  In a supposed saying
of our Lord based upon the verse the ‘people,’ sc. of God,
would quite naturally become the kingdom of God. Thus
it is among the possibilities that there was a form of Logion I1
(A), “ Except ve fost the fest ye shall not find the kingdom
of God (or Jesus).” From the same paragraph of Leviticus
comes the phrase ¢sabbatize the sabbath,” with reference to
“the fast’ (Aets xxvil. ¢). The true fast is a fast from
worldly things, as Isaiah had said in effect (p. 18): and
Hermas may have known the phrase, ‘fast from the cosinos’
(p- 73)-

To what has been said on the sabbath as ‘of the nature
of a fast, add from Jewish Life in the Middle Ages by

]

M. Isracl Abrahams (p. 172, 18¢6) that ‘the fast’ was of the
nature of a feast :—

“There wore no more joyous fostivals in Israel than the
fifteenth of Ab and the Day of Atonement.  On these days
the maidens of Jerusalem used to pass out in procession,
arrayed in white garments, which all borrowed, in order not
to put to the blush those who possessed no fitbing attive of
their own. They went out to the vineyards and danced.
Then they sang— Young man, lift up thine eyes and see
whom thou art about to choose. Fix not thine eyes on
beauty, but rather look to the piety of the bride's family.
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Gracefulness 1s deceit, and heauty is a vain thing, but the
woman who fears the Lord, she is worthy of praise.”’
This is taken from the end of Tucnith in the MisuNAiL

0.
Saith Jesus.

The obvious objection to Mr. Dartlet’s reading in
Logion II (p. 67) is that Jesus would not have spoken of
the kingdom ¢ of Jesus.” But (1) < Saith’ sometimes intro-
duces inexact citations, explanations, or paraphrascs; and
(2) words of others are said in a sense to be words of Jesus.
The following instances scem to make it not incredible
that the Logiographer should have prefixed his usual
formula to a saying not purporting to he quoted exactly
in the words of Jesus,

(1) On Epist. Barn. vii. 11, ‘Thus, He saith, they who
would see me and lay hold of my kingdom must through
tribulation and suffering obtain me,” Dr. Rendall writes,
‘This sentence is commonly quoted as one of the few
apoeryphal sayings of Christ . . . I cannot consider the
passage intended as such . .. as a matter of fact ¢nol is
habitually used in this Epistle simply for means, wmplies
. .morc often so in fact than in introducing a dircet
quotation.” Sce also Resch, Acrarua Logion 10. Opinions
may differ about the meaning of “Saith’ in particular cases,
but Aéyer and ¢qol are clearly sometimes explanatory.

In a note on < This He saith, keep the flesh pure and the
seal unstained, to the end that we may receive life’ (Ane.
Hom. § 8), Bishop Lightfoot writes, © robro Néye] Ile means
this: as in § 2 (twiee), § 12. Sce the note on Gululivns
i 17 A more or less close paraphrase with Aéye prefixed
may bo mistaken for a < Logion,” and then quoted as such
apart from its original context.

(2) Lopist. Barn. v, *For to this end the Lord endured
to deliver His flesh unto corruption ... For the seriptuie
concerning Hine containeth some things relating to Israel,
wid some things velating to us. And it speaketh thus;



Conclision 77

Ile awas wownded jor our transgressions . .. We ought
{Lerefore to be very thankful unto the Lord, im that He
both revealed unfo us the past, and made us wise in the
present, and as regards the fubure we are not without
anderstanding.  Now the seripture saith ; Not wijustly s
the wet spread for the birds.  He aneaneth (Méyed) this, that
a man shall justly perish, who having the knowledge of
the way of righteousness forceth hiwself into the way
of darkness . .. Understand ye.  The prophels, vecorving
grace frome Him, prophesied concerning i (Havmer,
. 272 8 )

Dy, Rendall’s translation of v. 2 runs thus, * For theve
are written concorning Iim some things unto Isracl, and
some unto us. Now Sevipture saith thus .. .. the Greek

being yéypomrar yap wepl avrol & péy wpos 1o lopaid, & ¢
mpds Npds.  Aéyew B olrws, for there have been wiilten con-
cerning im ... Now He (or it) scith thus. The subject
of “saith’ suggested by the context being * He,” both cditors
bring in the < Sexipture”’ to avoid writing in effeet, * Jesus
saith, Jesus was wounded for our transgressions.” DBut
Barnabas vegards Jesus as prophesying in the prophets.
“What then saith He in the prophet 2 A ot then cat of
the qouat that is offeved at the fast for all theiv sins. Attend
savefully o Awd let ol the priests vlone cat the entrails
wieashed with vinegar.  Whereforet  Sinee ye are (o
give Me, W}m am to offer my flesh for the sins of My new
pmih gall with vinegar to drink, eat ye alome, while the
people | fasteth and waileth in sackeloth and ashes; that He
might shew that He roust suffer at their bands’ (vii. 43,
Harwer).

2
i

The Language of the Lagia.

Wryiters on the Logia have raised the question whether
theiv original language was Semitie, and 16 has been
discussed in o suggestive way by Professor Cersoy of
Lyon in Quelques Remarques swr fes Logie de Belnesa
published in the Hevue Biblique of July, 1898,
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Logiox IL &aw piy rqoredoqre tov «éopov.  The words
“fast the world” have no sense except we think of the
abbinteal expression pdy =, a Nazarite of the world,
which means a life-long ascetic” (Kohler).  When wneredey
is followed by an accusative in Biblieal Greek, it is cither
that of the cognate noun (smoredew pporeiar), or that of
duration (moredew . . . Npépas). 1t would seem,” it has
heen said, ‘that if 7or xéapor is to stand here, it must be
(aken in the latter sense. In this connexion we should
have expected (els) rov aldve (1 Cor. viii. 13); but there
may have heen reasons why rov kdopoy was preferred in the
present contexst.

Professor Cersoy postulates a Semitic original of the
fLogion, meaning ‘Si vous ne jetnez pas le jedne . . J,in
which a translator mistook piy (Heb.) or sy (Aram.), fust,
for DE)'}J or 8ndy, aworld.

Barnabas, however, has the construction (§ vil. p. 72)
“fast the fast’ in his version of Lev. xxiil. 29, ¢ whatsoever
soul shall not be afflicted’ (Heb., Onk., Syr.). Targ. Jerus.
reads, <. . . for every son of man that can fast (xsh) and
does not fast in that self-same day shall be destroyed by
death from among his people. Thus a Semitic original of
“fast the fast’ would not necessarily have had pw or nmy,

Just; and the construction moredew vyorelay may have

heen introduced by a translator, like < die the death ’in the
Latin of Epist. Bara. loe. cit,, ‘ut si quis non ieiunaret
ieijunium, morte moreretur.’

On the first publication of the Logia I defended yRaTEvELY
on xéopoy as possibly a construction in actual use (p. 10,
§1). This view has been taken by others, cf. from a recent
private letter, < The accusative after yoredew is not unlike
that after wewfr and dupfy in late and New Testament
Greek’ (L B.). If there was one form of the Logion with
“fast the fust, this might have led to the use of the accusa-
tive in another form of it with ‘fast the world’

Tn Logion IT (B) ‘sabbatizo the sabbath’ is no doubt
from a rendering of a Hebrew phrase, but it does not
follow that Lhe whole Logion must have been originally
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in Hebrew. Ou the other hand it may be said in favour of
a Semnitic original, that Lev. xxiii. 32, to which we supposo
the Logion refer, runs thus in Targ. Jerus.:

v fionaid pnavhy (or fiRdy) NopiY PNy pan oL,

Ve shall be fusting wour fast (or fasts) and sabbathing
your sabbaths wnd keeping the times of yowr assemblies
with GLapNess (p. 75). Sce in the Pentateuch with three
Targums, ed. S. Netter, Lev. 76 « (Wien, 18359). For the
construction ‘fast a fast’ in Hebrew compare Zech. vil. 5
N ERY DN,

Loaroxy V. W hy #aise the stone, but cleave the tree?
Professor Cersoy inakes the ingenious suggestion that
some translator, sc. from a Hcbrew original, read asn
with ¢ (hiph. from awd) ‘dresse, ou ¢rige, by mistake
for ayn with cheil, ‘taille, ou ereuse DBut the saying is
variously interpreted; and on a certain view of it the
contrast, ‘raise,” ‘cleave, may have heen intended to be
significant, sce in Exod. xx. 25 mot . . . of hewa stone
(p. 35), and compare the symbolism of unhewn stoncs in
Hermas, Irenacus, and other patristic writers.

Loctox VI Neither doth « physicion do cwres to them
that know him.  Professor Cersoy, putting together passages
from the Peshitto, concludes: ¢ Par conséquent, la locution
aramdenne citée répond exactement au gree fepamelas morkw.
It is also pointed out that ‘them that know him’ is a
Hebraism (p. 57), and the question is agked, Why did the
redactor not write els rovs yroorovs alrot ¥ But it may be
remarked that the phrase used is exactly what was wanted :
the ease supposed is that of a physiclan who fails to cure
“themn that know him’ beecause they know him, not frow
any fault or weakness or prejudice on his part arising froi
the fact that be knows them,

8.
Sowreces of the Logio.

What remaing of Logion I may be an extract from one
the Synoptic Cospels, and others of the Logia wuay be
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developments from one or more of the Four Gospels; or
the Logia may all be extracts from some other writing or
writings, which agreed more or less nearly in places with
the Canonical Gospols.

Messrs. Grenfell and Hunt (G, H. p. 16) considered < the
possibility, which the provenance of the papyrus naturally
suggosts, that our fragment may come from the Gospel
aecording to the Fgyplians. 'This view was shortly after-
wards advoeated by My, I'. P. Badham in the Athencuin
(Aug. 7, 1897), and it is adopted by Professor Harnack.

My, Badham in the Atheneum of Dee. 31, 1898, begins by
(uoting three passages bearing on the Egyptian Gospel :—

(1) *No one who does not fast all his days shall see God.
... No one who is not a virgin all his days is able to see God.
... No one who does not leave father and mother and brother
and sister and children and houses and all that he hath,
and go out after our Lord, is able to sec God.—W. Wright's
Syriac Apocrypha: Transitus Mariae (sic), pp. 43-46.

(2) ‘ The internal I have made external and the external
internal.—Wright's Apocryplal Acts, vol. il, Acta Thomae,
p. 282)

(3) « We [Guardian Angels] have come from holy men
who have renounced the world . . . some of them dwell in
caves, others in lioles of the earth . . . thirsty for thy name’s
sake . .. And the voice of God answered them, Know ye, my
angels, that ye are here, but my grace and my remembrance,
which is my Son, is with them.—Apocalypsis Pauli, ed.
Tischendort, pp. 38, 39.

Tt is added, < . . there seems a strong probability that the
Egyptian Evangelist utilized the post-Resurrection stand-
point . . . But the dcte Thomae, which have so strangely
escaped notice, entail much more 1mportant consequences,
especially in their Syriac form . .. “And when he hath found
rest he becometh a king” (Wright, p. 270) recalls 2 Clement v
... Such expressions as “ Blessed are the bodies of the pure,
worthy to become clean temples in which the Messiah shall
dwell,” recall Hermas and the Acta TTeclae, whose aflinities
with one another, and with 2 Clement, have already given
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rise to suspicions of Egyptian indebtedness (see Lieseh’s
Agrapha, pp. 433-5), and, it may incidentally be added,
strengthen the connexion of Hermas (Sim. v. 3), “ Thus then
shall you observe the fast ... Purify your heart from all
the vanities of this world,” with Logion 2.

“The early references to anchorites in Barnabas iv. and
Fuscbius JI. E. vi. 9, 10, allow one, as I pointed out in
the Athenwum (August 7, 1897), to understand Logion 4
[=v] as a recommendation to seek Christ in the stoeks and
stones of the desert.

On the Gospel according to the Egyptians see Harnack on
the Logia ™ (p. 27 sq., 18¢7), and in his Chron. der alichr.
Litteratur, comparing Clem. R. II, ed. Lightfoot. Its
rescrblance in places to the Synoptic Gospels is, so far
as it goes, consistont with the theory that it contained all
the Oxyrhynechus Logia. On the other hand it is possible
that they were severally extracted or evolved from the
canonical and othcr writings.

The Old Testament—¥rom whatever sources the Logio-
grapher drew his materials, some things in the Logia may
he traced back to, ov may have been suggested by, the Old
Testament.  With Logion III compare in the Dook of
Proverbs (i-viii) the sayings of Wisdom, who ¢stands’ on
the ‘habitable carth, and admonishes the ‘sons of men.

Q.
The Compilation.,
|

The small fragment econtaining the Logia ‘measures
5447 inches, but its height was originally somewhat
greater’” (G. HL p. 6).  So far as it goes, the evidence
supports the view that we have before us “a leaf from
an ancient cheap and portalle copy’ of sayings attributed
to our Lord (Abbott, p. 2).  The Logis “are probably from

% Profossor Harnack's tract on the Logia has alse been published in
English o vol. vi of the fifth sexies of the Exposiior (18975
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the Vade Mecwm” of a Christian of the middle of the second
century (ITuleatt).

Intent upon giving multwn in parvo, the Logiographer
has detachied sayings of the Lord from their setbings in
some form of the Gospel narrative, and introduced them
abruptly in his booklet with the words, * Saith Jesus)”
Thus Logion V, as Professor Harnack remarks (Expositor,
p. 403), is clearly “taken from a larger context; for wo
have to supply the fact that the Lord is here speaking of
His disciples” “In the other cases also there is no indica-
tion of the occasion; this cannot be primary ; the compiler
was concerned only with the Saying, and he left out the
occasion.’

Thinking of spiritual applications, he can compress two
or more sayimgs into one without regard to verbal congruity
or logical scquence. Logion VII, for example (pp. 58-62),
confuses bwo sayings which have heen preserved separately
in the Gospels as they have come down to us. Clearly
(1) this Logion is not a survival from an independent and
primitive tradition. But (2) the redactor’s free handling of
canonical sayings and his correlation with them of so much
that is not canonical point to a more or less ecarly date, ab
which the fringe of Apocrypha had not yeb been cut away
from the New Testament Seriptures. ‘
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1

Awong the Cambridge Essays of the year 1856 18 ak
instructive and interesting dissertation on APOCRYPHAL
YosreLs by C. J. Ellicott, M.A., late Fellow of St. John's
College, now Bishop of Gloucester, which is in part a review
of Tischendorf’s Frangelio Apocrypha (Lips. 1853). In
the following pages on the Oxyrhynchus Logia and some
Apoeryphal Gospels the volume Fvangelic A pocrypha 1s
quoted from the cdition of 1876. We begin with a transla-
tion of Evangeliuvm Thomue Graece from the latter and
shorter of Tischendorf’s two recensions of it.

EVANGELIUM THOMAE B (Tisch. p. 158 sq.).

Book of the holy Apostle Thomas concerning the con-
versation (dracrpodijs) in childhood of the Lord.

Cuarrrr L
I, Thomas the Israelite, thought it ncedful to acquaint
all the brethren that ave of the Gentiles with the mighty
works of His ehildhood which our Lovd Jesus Christ

did while e had Tlis conversation bodily in the city ol

Nazareth, when He had come to the fifth year of His age.

Crarren 1L

One day, when it had rained, e went out of the house
where His mother was, and was playing on the ground
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where waters were flowing down.  And when He had
made pools, the waters were coming down, and the pools
were filled with water.  Then saith He, T will that ye
bocome clear and good waters.  And straightway they
beeame so. Dut a ccrtain child of Annas the scribe passing
by, and carrying a stick of willow, upsct the pools with
the stick, and the waters were poured out. And Jesus
turned and said to him, Wicked and lawless one, what harm
did the pools do thee that thou didst empty them? Thou
shalt not go thy way, and thou shalt dry up like the stick
which thou holdest. And as he was going, after a little,
he fell down and cave up the ghost. And when the young
children that were playing with Him saw, they marvelled
and went and told the father of him that was dead. And
he ran and found the young child dead, and went and
complained to Joseph.

Cuarter II1.

And Jesus made of that clay twelve sparrows: and it
was Sabbath. And one young child ran and told Joseph,
saying, Behold, thy young child playeth about the runnel,
and hath made sparrows of the clay, which is not lawful.
And he when he heard went, and saith to-the young child,
Why doest thou these things, profaning the Sabbath ? And
Jesus answered him not, but looked at the sparrows, and
saith, Go, fly, and remember me while ye live. And at the
word they flew and went off into the air. And Joseph
when he saw marvelled.

Cuarrer IV.

And after some days, as Jesus was passing by through
the midst of the city, a certain young child threw a stone
at Him, and hit Him on the shoulder. And Jesus sald to
him, Thou shalt not go thy way. And straightway he too
fell down and died. And they that chanced to be there
were astonished, saying, Whence is this young child, that
every word that He saith hath immediate effect ? But
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they too went and complained against Josepl, saying, Thou
wilt not be able to dwell with us in thig eity. Bub if thou
please, teach thy young ehild to bless and not to eurse,
for He slayeth our young ehildren, and every word that
He saith hath imunediate effect.

Cuarten V.

And when Joseph was seated upon his chair, the young
child stood before him.  And he took hold of Him by the
car, and pinehed it hard. And Jesus looked intently ab
him and said, It is enough for thee.

Cnarter VL

And on the morrow he took Him by the hand, and led
Him to a eertain rabbi (kafyynmis) named Zacchacus, and
saith to him, Take this young child, rabbi, and teach him
letters. And he saith, Deliver Him to me, brother, and
[ will teach Him the Seripture, and persuade Him to bless
all, and not curse. And when Jesus heard, He laughed,
and saith unto them, Ye say what things ye know, buf
I understand more things than ye; for before the ages
I am. And I know when your fathers’ fathers were born,
and T understand how many are the years of your life,
And one that heard was astonished. And again Jesus said
to them, Marvel ye that I said unto you, that I know how
many ave the years of your life? Of a truth I know when
the world was ereated. Behold, ye believe me not now.
When ye see my eross, then will yo believe that I say
things truc. And they were astonished when they heard
these things.

Craprrenr VIL

And Zacchacus wrole the alphabet in Hebrew, and saith
unto Him, Alpha, And the young child saith, Alpha. And
again the teacher, Alpha, and the young ehild likewise.
Then again the teacher a third time, the Alpha. Then
Jesus looking at the rabbi saith, Thou that knowest not
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ghe Alpha, how shalt thou teach another the Beta? And
the young child, beginning from the Alpha, said of Himsclf
the twenty-two letters. Then, moreover, again He saith,
Hear, toacher, the array of the first letter, and know how
many strokes and rules it hath, and joint marks diametral
and convergent. And when Zacehacus heard such attributes
of the one letter, he was astonished, and could not answer
Him. And he turned and said to Joseph, Brother, of a truth
this young child is not carth-born: take Him then away
from me.
Craprer VILL

And after these things, one day Jesus was playing with
other children on a house-top. And one young child was
pushed down by another and thrown headlong upon the
around and died. And when the children playing with
him saw it they fled; and Jesus was left alone standing
upon the housetop, where the boy was thrown headlong.
And when the parents of the dead child learned it, they
ran with weeping, and when they found the child down
on the ground lying dead, and Jesus standing up above,
supposing that it was by Him that the boy had been thrown
headlong, they looked intently at Him, and reproached
Him. And Jesus, when He saw, straightway leaped down
from the house-top, and stood at the héad of him that was
dead, and saith to him, Zeno, did I cast thee down? arise
and speak—Tfor so was the boy called. And at the word
the boy arose, and he worshipped Jesus and said, Lord,
Thou didst not cast me down, but when I was dead Thou
broughtest me to life,

Cuaarter IX.

And after s fow days, a certain one of the neighbours |
i cleaving a tree cut off the base of his foot with the axe,
and from loss of blood was at the point of death. And
much people running together, Jesus also eame with them
there. And He touched the wounded foot of the young
man, and straightway healed him; and He saith to him,
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Arige, eleave thy wood. And he arose and worshipped
Him, giving thanks and cleaviug the wood. Likewise, also,
all that were there marvelled and gave Him thanks.

CHAPTER X.

And when He was six yoars old, Mary, His mother, senb
Him to feteh water from the well.  And as He went His
piteher was broken.  And going on to the well, He spread
out His upper garment, and drew water from the well, and
filled it, and took and brought away the water to His
mother. And she, when she saw, was astonished and
embraced and kissed Him.

faarrer X1

And when He had reached the eighth year of His age,
Joseph was ordered by a certain vich man to construct
a bedstead for him, for he was a carpenter. And he went
oub in the field to colleet wood, and Jesus also went with
him. And having eut two pieces of wood, and lopped the
one, he laid it beside the other; and when he had measured
he found it too stunted. And when he saw he was grieved,
and sought to find another. And when Jesus saw He saith
to him, Lay thesc two together, so as to malke both ends
level.  And Joseph being in doubt what the young child
weant by this, did what was ordered. And He saith to
him again, Take firm hold of the stunted piece of wood.,
And Joseph marvelling took bold of it. Then also Jesus
taking hold of the further extremity pulled atb ite other end,
and made that picce of wood equal to the other.  And He
saith to Joseph, Crieve no more, but do thy work without
hindranee. And he, when he saw, marvelled beyond mea-
sure, and saith within himself, Blessed am I that God gave
me sueh a child.  And when they had gone away into the
city, Joseph told Mary.  And she when she heard and saw
the strange mighty works of her Son rejoiced, glovifying
Him with the Father and the Holy Ghast, now and ever
and unto the ages of the ages.  Amen.
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I1

PARALLELS TO LOGIA.

u{v
In Logion IIT (B) Jesus says of the sons of men™ that
they ave blind in their heart (ef. Mark iii. 5 Vulg.), the last
complete line on the verso of the papyrus being,
OT1 TY$AO! €ICIN TH KAP,

which would make the reading as far as xapblg certain,
even if nothing morve remained. But there are faint traces
of letters below on the ragged edge of the page, from which
it has been conjectured (p. 29 ) that the Logion probably
continued thus,

AIA AYTQN KAl OY BAE
MOYCIN.

The expression ‘blind in heart’ can be illustrated by
figures of speech akin to it, but the exact phrase secws to
be of rare occurrence. It occurs again in the Gospel of
Thomas, where in chapter viil of the longer Greek recen-
sion we read (Tisch. p. 148)—

Tév 52 Tovdalowy mapawatvror 1¢ Zakxale, éyéhace 70 maidloy
péya kal elmer' Niy kapmodopelrwcay Ta od, kal Bhemérwoay ol
rodplotl 7] kapdiq.

And as the Jews were encouraging Zacchaeus, the young
child laughed preatly and said, Now let thine occupations
he fruitful, and Zet the blind in heart see.

Nothing like this is to be found in the short Greek
recension or in the Latin. In the Syriac ‘blind’ takes
the place of “blind in heart, and so in pseudo-Matthew,
chap. xxxi, thus (Tisch. p. 102) :—

“Tunc Tesus lacto wvultu subridens de eo dixit cum
imperio cunetis filiis Isvael astantibus ot audientibus:

# Of Psalm iv, 2, viol dvlpdmay, tus wiTe Bapurdpliot;
3 3} ¥



Parallels {o Logia 91

Fructificent infructuosi et videant caeei et claudi amnbulent
vecte ot puupcres fruantur bonis ob reviviscant mortul.
Thus the phrase * blind in heart,” which has so narrowly
escaped obliteration from the Oxyrhynchus papyrus, has
been lost or reduced to the one word ‘blind’ in the
Apocryphal Gospels, except in the short Greek recension of
Evang. Thomae.
The saying of Jesus in this Gospel,
Bhemérooar of Tudlol 1)) rkapdia,
corresponds remarkably with His words in the Logion as
conjecturally restored,
redhol T kapdla kai o BAETOVO L
Having regard to the way in which the Apocryphal
Ciospels were made up, we may think it quite possible that
a traditional saying of our Lord about the blind in heart
who sce mot underlies the saying of the ©young child’
happily preserved in one of them, Let the blind n heart see.

2.

Restoring the phrase ‘blind in heart’ in the Latin parallel
to Fvang. Thonae, B, viil, wo should have in peevdo-Matt,
vxxi, as eited above, caect corde, followed by pauperes.
This further confirms the conjecture that Logion IV on
‘poverty  should be read as a continuation of Logion IIl
(1) on the * blind in heart.’

3

‘Tt is indeed strange that there should be no signs in
literature of the remarkable saying, “Raise the stone, &e.”
But we must remember thab several Agrapha, hardly less
remarkable, rest upon a single quotation (e.g. ¢ Oavpdoas
Baoiheboer k. . A.). If that one quotation had been ranting,
the saying would have been lost sight of altogether ™ (L. .
p. 43).  Perhaps, howoever, Logion V is referred to i the
Giospel of Thomas,

With Keang. Thonae, B ix (p. 88 sq.) compare A. x:
CAfter a fow days, ag a certain young man wWas cleaving
wood in the neighbourkood, the axe fell and cut through
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the baso of his foob, and from loss of blood he was at the
point of death.  And when there was a clamour and a run-
ning together, the young ehild Jesus also ran there. And
He iozwd Iis way through the crowd, and took hold of
the young man’s wounded foot, and straightway it was
healed. And He said to the young man, Arise now : cleave
the wood, and remember me.  And the crowd seeing what
had come to pass worshipped the young child, saying, Of
a truth the Spirit of God dwelleth in this young child.

The Greek texts of this story in the two recensions are
as follows i—

A. Cap. x (Tisch p. 150 sq)~ Mer' 57\Zyas- npuépas
oxl(wr s Lfika év 1) yovig vedrepos, Emecey 1 aflm kal
éoyioer Ty Bhow Tl modds avrod, kal & apos yezso;x,svos*
améOvnoker. QoplPov d€ yevap.evov kal cvrdpopils, &pape kal
7o wadloy ‘Inaolis éxel. kal Bacapevos dujdey Tov dyAov, Kal
éxpdmyoer Tob vearlokov Tov TmerAyydTa wodoy, kal ebféws Laé’?}

-

€LTE Uf T(:J yem’wnw QL’U.’.O'TC& vvl’ ﬁ')\bc‘f T(l gb’!\ﬂ. ?\U& f-&l’?}}q&()lfé'b’
pov, & O dylos (daw TO yeyords Wpazrewvmmzr 16 wadlov,
Aéyovres &Anfds mrebpa Oeol évoukel &y T waudle TolT.

B. Cap. ix (Tisch.p. 161 8q.): Kal per’ oAlyas ijuépas ax{wr
Tis Ty yardver {ilov amérepe Ty Bdow Tob 0d0s avrol dta
700 mwehékvos, kai €faipos yeyovds nue}\)\ev anofvijoxew. Kal
raod ourdedpapnkdros woAhol auriiler kal 6 'Inools éxel. kal
{frdpevos Toll wemwh ;/p,éz'ov mwodds Tl veavlorov, kal evdéws ldoaro
am‘uz’ K(IL (j)? oLy CL'UT(!} GZJCJ’O'T(I O‘XLO'OL’ Ta &/?\a aov. f\(ll, (LZ’ULO’TCLS’
’FT{JOIIGKUI’I}(F‘H' adrdy, ebyaploTdy kal Gxnfwy 16 Edha. Opolws kal
wdures of Jvres éxel avpdoavtes nixaploToar avTd.

Tischendorf in Kvwngelic Apocrypha sometimes corrects
clerical errors, and sometimes merely calls attention to
them. On wddav in Kvang. Thomue, A, x, he writes, “1ta,
uterque codex.’ At the beginning of the same chapter
he wurites yerlq, where ¢ uterque codex yovie” Bub in the
translation gwen above the true reading is assumed to be
¢v ) yerorlg, a phrase found at the beginning of A, xvii
(Tisch. p. 155), “And after these things, in the nei ghbowr-
hood of Joseph, a certain infant fell ill and died.”

The story told in Zvang. Thomae, A. x and B. ix may
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bave heen founded partly wpon the latter clause of
Logion V (B),

¥yn } 5 7 b4 & A
Eyewpor 7or Aoy kdkel evpijoeis pe.
KL E e X # S S ExTES TS 4
SExloor 10 fUhoy kdyw €xel el

éxel] A salient word in the Logion is €KEl, there. It
is preserved in the Greek recensions of Fvang. Thomue,
according to both of which there is one alone cleaving
wood, and Jesus runs and comes with the erowd there.

Tho sionificance of the word having been forgotten, it
was passed over in the Latin (Tisch. p. 174) -

“Post paucos vero dies puer quidam in ipso vico findehat
ligna pereussitque pedem suum. Et cum venisset turba
multa ad cum, venit et Tesus cum illis. Bt tetigit pedem
qui lacsus fucrat, et subito sanus factus est.  Dixit autem
¢i Tesus: Surge ot finde ligna et memora mel.  Cum autemn
vidisset turba signa quae cum eo facta sunt, adoraverunt
Tesur et dixerunt: Vere certissime eredimus quia deus est.’

In another form of the narrative (Tisch., p. 174 n.) we
read, ‘Et cum turba vicinorum cucurrisset ad eum, venit
Tesus, unxit in pede illius &e., where again there is no
word for éxet.

oxlooy 7o E0dor]  In Evang. Thomae, A. x and B. ix
respectively, we have in the narrative oxffwr £ika and
rxiCor &ror, and in the saying of Jesus oxife 7¢ fida and
rxiooy T4 £6ha oov, while in both recensions, as we have
seen, we find éxel, which occurs twice in the Logion.

The Logion having perhaps suggested the saying of Jesus
to the woodeutter, details of the narrative not accounted
for by the Logion may cither have been drawn from other
sources, or simply invented by the pseado-Evangelist.

Twenty years ago, Dr. J. M. Cotterill in his 7 ereyrinas
Protews pointed out that some eurions things in the Gospel
of Thomas may have been suggested by verses of the Old
Testament.

The story of the broken piteher (p. 89) runs thus in
A, xi: “And when He was six years old, His mother sent
Him to dras waber and bring it to the house, having given
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Hin a pitcher.  And He being jostled in the erowd, the
pitcher was broken. But Jesus spread out the cloak which
He wore, and filled it with water, and brought it to His
mother. And when His mother saw the miracle which
was done, she kissed Him, and kept in herself the mysteries
which she saw Him do.’

Compare pseudo-Mutthew, xxxiii (Tisch. p. 103):—

¢Erat aubtem Tesus annorum sex, et misit illum mater sua
cum hydria ad fontem haurire aquam cwm infantibus. Kb
contigit postquam hausit aquam, ubt quidam ex infantibus
impegerit eum et conquassaverit hydriam et frogerit eam.
At Tesus expandit pallium quo utebatur, et suscepit in
pallio suo tantum aquae quantum erat in hydria, et por-
tavit eam matri suae. At illa videns mirabatur, et cogi-
tabab intra se, et condebat omnia haee in corde suo.

According to another account, a girl is sent for the water,
and her pitcher is broken at the well. Then Jesus comes,
carries water in His cloak to His mother, and also by
His word joins the fragments of the pitcher together (Tisch.
p. 103 n.) i—

“Clum beata Maria misisset puellam suam cum hydria, et
multitudo mulierum ad fontem coadunata fuisset, propter
pressurain eorum fracta est hydria quam dominica puella
portaverat. Tunc pervenit Iesus ad fontem, implevit pal-
lium suum aqua et tulit matri suae. Deinde colligens
fragmenta hydriae insimul iungens verbo suo solidavit ita
quod seissurae in ea signum minime videretur. Tunc beata
Maria osculata est Iesum dicens: Benedictus sit Deus qui
nobis talem filium dedit.” There is a reading, ‘Et cum
venisset ad puteum, cf in Fv. Thom. Lut. ix, ‘Cumque
venisset Tesus ad fontem vel ad putewm ' (Tisch. p. 174 sq.).

Comparing Evang. Thomae, B. x, é tis myyfls . . . ovve-
rplpn % vdpla k.7. A, and the other versions of the story, we
may conclude that it is based partly on Eccles. xii. 6, “and
the pitcher is broken at the well) LXX «kal cvrrpiff 1
bbpla ém mw myyfe. The words pitcher and well in the
translation on p. 8¢9 will serve to remind the reader of
Leclesiastes in the Authorized Version.
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The use of one of His garments by Jesus in place of
a waterpot was probably suggested by Prov, xxx. 4

Who hath gathered the wind in his fists?

Who hath bownd the wwaters in his garnent ?

Who hath established all the ends of the carth?

What is his name, and what is his son’s name, if thou

lnowest ?

Dr. Cotterill, before the finding of the Logia, suggested
that the story of the woodeutter in the Gospel of Thomas is
founded upon the verse Eecles. x. ¢, which some suppose to
he referred to in Logion V, ¢ Whoso removeth stones shall
be hurt therewith ; and /e that eleaveth wood (oxi{wr {ila)
shall be endangered thereby. Gregory Thaumaturgus, it
was added, wrote in his Metuphrasis of Keclesiastes, that
a woodeutter is in danger from his own axe, the head of
which may fall from the handle, dAid «kal oxifwr &la év
abr® 1o olkelw Omhy Tov klvdvvor olcer éav 8¢ fwuBl rol
sreheod Tor wéhexvy éxmndijoar, OopuBntioerar & radra épya-
(opevos. “In Fecles. there is no mention of an axo. In
Evang. Thom. B, mékexvs 18 the word; in A, dé&ivn; and in
the latter fopiBov yevopévov is said.  The words oyl(wr &0ha
are in both versions.’

The author of the story in Kvang. Thomae may have
used the Metaplrasis; or Gregory may be thought to have
used Frvang. Thomae, whiell in some form existed at an
early date; or, writing independently of one another, they
may both have used 2 Kings vi. 5, ‘ But as one was felling
a beam, the axe head fell into the water.” This with Eeeles.
x. g and without the Mefaphrasis may have suggested the
accident to the woodeutter in Kvang. Thomae.  Logion V
would then account for the appearance of Jesus éxei, there,
and for His words, Cleave vé &ida, or Cleare va £6ha oov, the
word for Cleave being in Bvoang. Thomae B, oxivor, exactly
as in the Logion.

4.

If Logion V and Eceles. x. ¢ were used in the story of
the woodentter, it may be thought that somewhere in the
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Apoeryphal Gospels there should be, or have been, a vefer-
enee to the sfone or stones of the Logion and Ecclesiastes.

In Fvang. Thomae, B. iv (p. 86) there is a story about
a stone, but in the paralle] passages of Bvangelic Apocrypha
the ‘stone’ bas fallen out. Thus in Evang. Thomae, A, iv,
we read (Tisch. p. 143) i —

Eita wdhw émopelero i Tijs xduns, sal wowdlor Tpeéxwy
Sueppdyn els Tor @por adrod,
and in cap. v of the Latin (ib. p. 168) :—

‘Et post paucos dies deambulante Iesu cum Toseph per
villam concurrit de infantibus unus et percussit Iesum in
ulnas,” without mention of the stone in cither version.

The Greek of B. iv on the stone is as follows (Tisch.
P 150)i—

Merd 8¢ rmwas Huépas Sepyopévov rob 'Inood péoor Tijs
wohews, madloy o pifray Nloy ket adred Eminbev avrod Tov
Duov. kal elmer adrd & "Inoods Obk dmehedoer Ty 636y dov,
kal €00éws karaecdw kakelvos améfavev. ol d¢ Tuxdvres éfe-
whdynray Aéyopres' wdber 1o wadlor Tolrd éoTw, Gmws wav
S & Myew Epyov ylverar Eroyuor ; TANG kdkelvol amehdduTes
éykahovy (sic) mpos Twand Aéyovres k.7 A

This is a more likely account of the matter. The child
having maliciously thrown a stone at Jesus, his mischief
recoils upon himself and occasions his death (p. 86), in
accordance with Prov. xxvi. 27 :

Whoso diggeth a pit shall fall therein:

And he that rolleth a stone, it shall return upon him.

This verse alone might have suggested to pseudo-Thomas
the ehild’s throwing of a stone with fatal consequence to
the thrower; but it does not account for the part which
Jesus plays in the story, which, like the story of the wood-
cutter, may have been made up from two or more sources
in combination. We have to consider whether it refers to
Logion V and Kecles. x. 8-9:

He that diggeth a pit shall fall into 1t ;

And whoso breaketh an hedge, a serpent shall bite him.

Whaoso removeth stones shall be hurt therewith ;

He that eleaveth wood shall be endangered thereby.
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Whoso removetl &e.]  In Field's Hewaple, Symmachus is
quoted for the rendering perewpéy AMbovs kakwiioerar, one
vaising stones into mid-air shall be injured.  If the clause
cauld be so rendered, it could be made to mean the same ag
“he that volleth a stone &e in the verse Prov. xxvi 27,
the first hemistich of which agrees with Keeles. x. 8 «.

A like turm might then have been given to éepor Tov
Aoy, the words following whieh in the Logion may have
suggested the presence of Josus @ éxel, there.

A sevpent shall bite kim] Supposing the pseudo-Thomas
to have had this in mind ineidentally as part of a passage
of Seripture which he had been wusing as suggested, the
reader may think that he ought to have made up a story
about the ‘serpent.” Accordingly we read in Evang. l’/ez)mcw.
A, xvi (Tisch. P 154 $q.) i—

"Exeufre 6t ’lwoid rov vior alrod ror lixwBor tob dijoat
&iha xal pépeww els v olkoy alrol rjkolovlet d¢ xal TO wawdiow
'Inoovs adre. kal ovAhéyortos Tov laxdfBov o ¢plyara, &udra
&ake Ty yetpar lakdBov. Kol kararevapévov atrod  kal
dmoAAvpérov mpooiyyioer 6 'Inools kal xaredonoe T diyua
xal el0éws éxatoato & woros, kat 1o Onplov €ppdyn, kel wdpavra
Euewer ® 6 IdxwfBos Tyuis.

Joseph sends his son James to gather wood. As he is
gathering the sticks, a viper bites his Land.  Jesus who 1s
éthe're blmw s upon the bite: the pain ceases : the beast bursts:
and James remains whole. Jesus—not a.ccording to the
Logion—healing one of ‘ them that knew Him/

This refers obviously to Acts xxviil, 3-75:

‘ But when Paul had gathered a bundle of sticks, and laid
them on the five, there came a wiper out of the heat, and
fastened on Adis Land. ... And he shook off the beeed into
the fire, and fele no harm.

Nevertheless, the story in Evang. Thomae may be traced
indirectly to the saying about the scrpent in Eeclesiastes,
This would have sugaested parallels, including the hursting
of the dragon in Tel and the Dragon (ver. 27 dueppdyn) ; and

¥ The sonse required being sfoed wp, the oviginal yuay have been oy, for
which (he Sepluagint has dnerdra, daplvear, pivar (B, A A
I
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a selection of materials would then have been made from
the group of passages thus brought together.

So the stone in Logion V would have suggested other
sayings about stones, from which a story might have been
made up, with or without direct use of the Logion itself.
But this was wanted to connect the raising of the stone,
in some sense of the words, with the presence of Jesus.

5

In Euvang. Thomae, A. xviii, there is the story (Tisch.
p- 155 s8.) i—

Merg 0¢ xpdrov Twa olkoboudjs yevopévys kai Oopifov peyd-
Aov ¥, Yoraro 6 Inoobs xal am\fepy éws ékel. xal (dwv drfpwmov
vexpdr keyrévor &meNdfBero ths Xepds alrol kal elmer ool
Aéyw, ilpwme, drdora, moler 76 Epyov cou. kal evléws dvaoTas
TpOTERTIMTEy aUTor.

There is building, and a great tumult. Jesus appears
there, sees a man lying dead, and raises him to life, saying,
“To thec I say, O man, arisc: do thy work’

His work was presumably building work, and therefore of
the nature of that spoken of in the Logion taken literally,
‘Raise the stone, cleave the wood. The last clause of the
Logion might accordingly he paraphrased,

Do thyy awork, and I will be with thee.

In the last chapter of Zwvang. Thomae, B (p. 8g), Josus

says to Joseph ‘the carpenter,
woler dkwAiTws 70 Epyor oov,
Do thy work without Lindrance.

6.

Logion VI, obde larpds mowet Oepamelas, neilher doeth
plysician healings.

The phrase wowely Oepamelas is found again in a reading of

“ Tlevmas, Som. ix. 3. 1, fv 8¢ 8pvBos . . . péyos T8y ExghvbiTav oixoSouelv.
When the stones hiave been raised up, the eolossal man, the ¢ Lord of the
whole tower " (x, 6, 7, visils the structure.
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n passage of Dioferangelivm Jacobi, as wo shall point out
after noticing sowe things in the previous narrative.

Chapter xvi (Tiseh. p. 30 sq.): Kal éimer 6 lepevs' anodos
i mapldror Hr mapéhaBes éx vaol wxuplov. kat weplduxpus
éyérero lwaijd. kal cmer 6 lepeds momd tpas 10 Twp Tis
ENéytews Kvplov, Kal pavepvoea Ta Guapripare vpdy ép adplaipols
budy. kol AaBor & lepevs émdricer Tov Twojp, kal Emeurer
abrov els iy dpewrt kel HADer dAdkAnpos. émdrirer O kal THY
Mapidp, kel Emeprer admp els mip dpenjp’ kal JA0er GAGKARpOS.
el édalpaoer wis & Nads Ory Gpapria obx épdrm év alrels. koi
dmer & lepels el wlpros & Oeds obx pavépwoe Ta GuapTipare
tudr, ovhe éyw kplro duas.

Here we have a story about Joseph and the mother of
our Lord made up from Num. v. 24, * And he shall cause
the woman to drink the water of bitterness (LXX rob
éheypod) that causeth the curse, and the pericope of the
Woman taken in Adultery. On the birth of Jesus, the
priest causes Joseph, and then Mary, to drink the water
s éAéyfews, and when nothing happens to either, the priest
savs, ‘If the Lord God hath not manifested yowr sins,
neither do I judge you” The Profevangeliwm has the
various readings xarakplve, kpwd, found in St John i, 11,
* Neither do I condemn thee!

Salome, at the end of Profevang. xix, expresses hor doubt
in the form of a parody on words of St. Thomas in the
Fourth Gospel; and in the next chapter, having suftered
tlie penalty of her unhbelief, she says (Tisch. p. 38): ‘Make
me not an example (Matt. 1. 1¢) to the sons of Isracl, but
vestore me to the poor; for Thou, Lord, knowest that in
Thy name I performed (v. 1 énolow) ris Oepamelas pob.

Thus the phrase woweiy Oepamelas is found m a reading of
the Drotevangelivon,

TAC QEPATTEIAC MOY E€TTOIOYN,

Compare in Actae Jilati, B. i (Tiseh. p. 208) 1 el kaAds
drjpyes TAC INTPEIAC, purpde dr i 70 kakdy' payelats 08 xpo-
pevos TOLEl ravras.

H 2
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ADDITIONAL NOTES

i,

Josepl, the Carpenter.

‘And when He had reached the eighth year of His age,
Joseph was ordered by a certain rich man to construct
a bedstead for him, for he was a carpenter.” See Fvang.
Thomae, B, xi (p. 89), comparing in Canonical Gospels, ‘ Is
not this the carpenter’s son?’ (Matt. xiii. 55), ‘Is not this
the carpenter ?’ (Mark vi. 3).

The story of the bedstead according to Zvang. Thonae
A. xiii (Tiseh. p. 152) begins with the statement that Joseph
was a carpenter, and made ploughs end yokes. In Justin's
Trypho, as quoted above (p. 53), it is said that Jesus
Himself made ploughs and yokes. Pseudo-Thomas, pre-
sumably playing upon the same tradition, first makes
Joseph the subject of it, and then represents Jesus as
miraculously taking part in the works of Joseph.

For the bed is shorter than that o man can streteh
himself on 7t (Isa. xxviii. 20). The miracle of the bedstead,
like other curiosities of the Gospels of the Infancy, may be
thought not to have been created out of nothing. Supposing
pseudo-Thomas to have used Prov. xxx. 4, ‘Who hath
hound the waters in his garment? (p. 95), Dr. Cotterill goes
on to suggest that the next clause, ¢ Who hath established
(LXX expdrnoe) all the ends of the earth ?’, gave rise to the
story in question, in which it is said, ‘Then also Jesus
kpariieas 70 Erepov dxpoy k1N (B. xi. Tisch. p. 162): He
takes hold of the other end, and makes the two pieccs of
wood equal in length,

This alone is scarcely a sufficient basis for the narrative.
But Isaiah’s 13 "¥p, “the bed is too short” (Sym. & Theodot.
éxohoBé0n) may have given the first hint of a bedstead of
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which a part was too short (kehofdrepor), and an expression
may then have been borrowed from the verse Prov. xxx. 4,
which the writer had in mind.

It is, however, possible, as I see on further consideration
of the verse, that Prov. sxx, 4 itself in the Hebrew suggested
dkpa kpaBdrrov.  Fov "W, earth, may be written Ares; and
St. Jerome, as quoted in Field’s Hewapla, writes on oy, bed,
in Amos iii. 12, ‘sed pro hoe verbo AREs, quod Aq. interpre-
tatus cst grabatum .. 0. Isalah xxviii, 20 might then have
suggested that a imb of the bedstead was xokeBdrepor. The
word for bedstead is associated in the New Testament with
miracles of healing.

2.

The Gospel of pseudo-Mattherw.

Pseudo-Matthew reclates (cap. xx, Tisch. p. 87) that the
mother of our Lord on the third day of the journey to Egypt,
as she sat heated and tired under a palm-tree in the wilder-
ness, looked up and longed to partake of its fruits, Joseph
expostulates, explaining that on account of the great height
of the free this was not to be thought of. Thereupon the
infant Jesus commands the tree to bow down and refresh
His mother with its fruits, And forthwith at His word
inelinavit palme cacumen suwn usque ad plantas Marice,
the tree bent down its top to her feet. When they had
pathered all its fruits, it remained bent down (dnclinata),
waiting for the command to rise up again (uf resurgeret);
and when Jesus speaks the word, statim erecta est palin
it erects itself, and most clear, cool, sweet waters, begin to
flow out through its roots.

Compare in Epist, Bern. xii. 1, ¢ Likewise again He
giveth intimation concerning the eross in another prophet,
saying, Aund when shall these things be accomplished ?
saith the Lord., When « tree 4s beat down and 7rises
wgain, wid achen blood shall dyvop oul of « tree!

The Greek and the Latin of the fisst part of this
apoeryphal saying arve "Orav {odov kAl xal dvaorj), and,
“Cam lignum inelinatum fuerit b resurrexerit. scudo-
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Matthew’s story of the palm-tree may have been founded
upon this, The story is told also of a cherry-tree “in the
garden gay, in a carol quoted by Mr. B, Harrie Cowper
(A poeryphal Gospelsyfrom a chap-book printed in or about
1843 ab Birmingham!

3.
The Gospel of Peter.

(1) In the Akhmim Fragment of the Gospel of Peter the
cross at the Resurrection comes up from tho underworld.
The words in Epist. Barn. xii, érav 6oy . . . dvaory, which
mean there, when the eross shall rise up again, may have
been known to pscudo-Peter, and would have suggested
his resurrection of the cross. Sce also Resch, Parallcliente
2w dewe Beangelien, Matt. xxvill. 2-4.

(2) The cross on its resuwrrection is asked, Didst thou
preach to them that sleep ?, and utters the response, ¢ Yea.’
This was ¢ Adyos 6 tob oravpod, the word of the cross (x Cor.
1. 18).  So the Midrash proves from the ‘word’ of the frogs
m the Hebrew of Exod. viil. 12 that ‘ the frogs spoke.’

(3) In the writer’s art. 3 on the Gospel of Peter in the
Guardian (Feb. 7,1894) it was suggested that ‘Peter” alludes
to the maltreatient of the scapegoat, which in Zpist. Barn.
vii, and clsewhere is assumed to have been enjoined and
practised: ‘Give heed how the type of Jesus is made
manifest.  And spit ye all wpon it, and pievce i, . . . and
so let it bo cast into the wilderness” According to the
Mishnah (Yome, vi. 4), the Babylonians plucked its hair,
lut the Gemara explains ¢ Babylonians’ by Alcaandrines.
Perhaps the Egyptian Gospel suggested pseudo-Peber’s
Fhpwper K.

4.
The Egyptian Gospel.

The last things will be as the first (p. 72) when the two
shall be one (p. 70).  The proposed derivation of the saying

€CTAl TA AYO €N



Additional Notes 103

from CGonesis is confirmed by other words in the replics of
the Lord to Salome accmdmg to the Gospel xar’ Alyvrriovs
(P 49)s

T Sakdun ’zrz,;;’ﬂ(?my,é"m;} uéxpt mire Oavaros loyloer, eimey 6
KUpLos® \Im\ ols oy vuels al }fvwsza rixrere ., . [laoay $paye
Bordiny, Ty 8¢ mkplay Exovoar i) Payys .« . "Orav oby T T
aloytims &dvpa warjoyre, kal Oray yémraw T ddo &, kal o
Gpper pera vijs Onhelas, oire dppev ovre 0fAv.

Turning to the Old Testament for an answer to the
fuestion xhcmt death, we find there the explanation of the
form of these mysterious sayings to Salome, namely in
the verses of Genesis 11-111:

it “PAnd the Lord God caused a deep sleep to fall upon
the man, and he slept; and he took one of his ribs. ..
22 and the rib, which the Lord God had taken from the
man, huilded he into a woman, and he brought her unto
the man .. . 2 Therefore shall a man leave his father
and his mother and cleave unto his wife: and they
(LXX the two) shall be one flesh, 29 And they were both
(LXX the two) naked, the man and his wife, and they were
not ashamed.

iii. ! Now the serpent was more subtil than cvery beast
of the field ... And he said unto the woman, Yea, hath God
said, Ye shall not eat of every tree of the garden? 2 And the
woman said unto the serpent, Of the fruit of the trees of the
varden we may eat: “but of the fruit of the tree which is
in the midst of the garden, God hath said, Ye shall not cab
of it, neither shall ve touch it, lest yo die. ©And ... sho
took of the fruit thereof, and did eat; and she
unto }";e*»'r husband with her, and he did eat.  “Aud the
oves of them both (LXX the fwo) were opened, and they
knew that they were naked; and they sewod
togother, and made themselves aprons ... 7% Unto the woman
he sabl, ... in sorrow thou shalt bring forth children ..
7 And unto Adam he gaid, .., ¥ thou shalt cat the herb of
tho Geld: 7in the swent of thy face shalt thou cat bread,

ave also

loaves

till thou veturn unto the ground; 1 Cdust thou art, and

anto dust shalt thou return ... 2P And the Lord God wade
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for Adam and for his wife coats of skins, and clothed
(évédvoer) them.

péxpe mwire Odvaros ;] The reply is, Death shall prevail as
long as ye wonen bring forth, because unto the woman he
said réén, thow shalt bring forth, and to Adam, ... wnto
dust shalt thow veturn.” Death and birth are set over
against one another : the one will go on as long as the other.
In the world to come there will be no death and no in-
creasing and multiplying (Matt. xxii. go, Rev. xxi. 4,
Jewish Fathers, 1ii. n. 40).

waooy paye Bordmr] Eat every herb, but that whick hath
bitterness et not. Adam and Eve might eat of every tree
but one, ‘ the tree of the knowledge of good and evil” Cf.
“and thou shalt eat the herb (xdprov) of the field.

iy 8¢ muplay Exovoar] Compare Eceles. i 18 6 mpoorifels
yréaw npochicer EAynua. Wisdom viil, 16 od yap éxet mpiov
n ovvavacTpody avris.

0 Ths aloxvens &vdvpa] When ye trample the clothing
of shame. Adam and Eve were at first ‘naked and not
ashamed.” Afterwards they were ashamed (iii. 7 sq.), and
God clothed them,

ra do &) When the two become one™ again, not males
not female, but male and female in one (p. 70): man the
right side and woman the left (Jewish Fathers, ii. n. 17).
Thus the doctrine of right and left comes under the same
category as ¢ The two shall be one.

If mystical sayings to Salome based on words of Genesis
were in the Egyptian Gospel, it may have comprised other
such adaptations from the ancient Scriptures. Thus it may
have contained (1) the substance of what Barnabas has
to say on the ceremonies of the Day of Atonement:
(2) Logion II, derived from words of the Law and the
Prophets relating to that Day: and (3) Logion III, a

* With the Preacher’s, *fwo together are better than one alone,” compare,
‘It is not good that the man should be alone,’
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isclom 1 the
1y and the Apocrypha.  The

vartation upon words of or concorning
Old Testament (p. 81) same

Gospel may have included Loglon VILL 3 this was an
application of the doctrine of right and left (p. 65).

Lastly, i the Gospel of Thomag shews traces of one oy
more of the Oxyrhynchus Login, and if these aro exeerpts

from the Egyptian Gospel, we are thus brought to the not
anreasonable conclusion, that the eclectic author of a later

fospel romance had recourse for some of his multifarions

meterials to the then famous Gospel aceording o the

THE BND,



