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PREFACE

HE bresent volume continues the argument of Part I

of Testimonies. A supplementary volume containing
some anti-Judaic documents, new and old, is now one of
- our desiderata. Ars longa, Vita brevis! I am indebted to
my secretary, Miss Speller, for the Index, as on the previous
occasion, and to the Editor of the Ewzpositor, for the
reproduction contained in Cap. vI.

R. H.

JoHN RyrLANDs LIBRARY,
MANCHESTER.
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CHAPTER 1

INTRODUCTION

IN the first part of the present work! a general review was made of
the investigations which had been carried out in recent years as
to the use of Testimonies or Quotations against the Jews in the early
Christian Church. It was pointed out that such collections of
polemical passages from the Old Testament were inevitable, if
there was to be any reasoned discussion or sustained debate between
the Church and the Synagogue, or, rather, between the Jewish
sects which became respectively the Church and the Synagogue;
and it was also made clear that the further back we went into the
time of division between Christianity and Judaism, the more
definitely was the Christian literature tinged with the colour of
such debating matter. It was possible to reconstruct portions of
the popular arguments employed by early Christians in their
controversy with the Jews, and to detect the very headings of
the sections under which they were arranged, and the transcrip-
tional errors that arose in the copies that were in circulation. From
the fact that such errors occurred coincidently in very early
Patristic writers, such as Justin and Irenaeus, it was easy to infer
that the book which was responsible for them was necessarily
early; and from the fact that the very same errors occurred in
the great fathers of the fourth century, like Athanasius, it was
clear that the polemical book of the first century had an official
standing, and that it continued to be a text-book of Christian
believers after it had ceased to be a malleus Judaeorum or a pugio
Jidev: yet its polemical character was not really lost, for the very
same sentences, used in the very same manner, were shown to
have been employed against the Moslems, when Christianity was
again forced into open contest for the first principles of the
Faith.

Granting, then, the antiquity of the method of primitive anti-
Judaic controversy, and of some of the recovered arguments, it
became interesting to examine how far existing books of Testi-
monies represented a lost original belonging to the first century,

! Testimontes, Part 1. (Cambh. Univ. Press, 1916).
H. 11 . 1



2 INTRODUCTION [cH.

and how far such a lost original was in evidence in the New Testa-
ment itself. The collections, in Greek or Latin, that were available
for study, were two in number. There was, to begin with, the first
two books of Cyprian’s Testimonies against the Jews (omitting the
third book which was ethical in character and not controversial).
. These two books showed traces of a derivation from a Greek
original, however much they may have been remoulded by Cyprian
himself. The original from which they were derived must have
been very early. Then there was a collection of a somewhat similar
structure in Greek, attributed to Gregory of Nyssa. The book is
rather inaccessible, occurring, as it does, in that rare volume, the
Collectanea of Zacagnil. From these two collections, that of Cyprian
and that of Gregory of Nyssa, a great many conclusions may be
drawn as to antiquity and early form of the Book of Testimones,
when we study them carefully by the side of the Patristic writings
of the first three centuries. The question of the relation of the
Testimony Book to the New Testament itself was more difficult.
For a long time we hesitated to believe it could be earlier than any
existing portion of the Christian literature. It was, however, found
to have influenced the oldest gospel, that of Mark, and the oldest
of the Epistles, such as that of Paul to the Romans and the first
epistle of Peter; and it became necessary to assign it a position
anterior to the whole of the writings which make up the New
Testament. The present volume will show more in detail how far-
reaching its influence has been, and how often the recovered Book
of Testimonies operates like a search-light in obscure corners of
the gospels and epistles. )

This far-reaching demonstration of a primitive Book of Testi-
monies, which antedated the New Testament, was accompanied
by a suggestion that the lost book might be extant in manuscript,
in a modified form, and had, in this form, been copied on Mt Athos
as late as the invention of printing, or even later. A ms. in the
Monastery of Ivéron on Mt Athos could be identified with the
tradition of the Church in the matter of proof-texts against the
Jews. It contained an anti-Judaic treatise in five books, and its
authorship was attributed to a certain Matthew, described by
Prof. Lambros in the catalogue of the Athos Mss. as Matthew the
Monk. This reference suggested that we should identify the author
of the original work from which the ms. was derived with the

) Tt is reprinted in Migne's Palrology, tom. 46.



I] INTRODUCTION 3

Matthew of the New Testament, and the book itself with the much
disputed Logia upon which Papias commented. These Logia were
now conceded to be Old Testament Oracles of the Lord, and not,
as we had at one time supposed, a collection of the Sayings of
Jesus. This important conclusion had already been reached by
previous students, notably by an anonymous writer on the Oracles
of Papias in 1894, by Prof. Burkitt in his book T'he Gospel History
and its Transmission in 1906, and by Dr E. S. Selwyn in T'he Oracles
of the New Testament in 1911,

Almost coincidently with the publication of the first part of
Testimonies and its concession of the equivalence of the Papias-
Logia with the Matthew-Testimonies, there appeared an article
in the Church Quarterly Review for April, 1917, over the signature of
Dr Bindley, in which he also combated the traditional belief that
the Oracles of the Lord which Papias commented on were the
Gospel of Matthew, and drew attention to the neglected work of
the anonymous author referred to above. He disclosed the author
as being a certain Dr Gregory of Bristol, for whom the work on
the Oracles of Papias had been published anonymously by Messrs
Longmans. Dr Bindley added a footnote to his article to say that
our Testimonties had come to his notice when his essay was passing
through the press.

It is important to observe how many of those who have written
on the subject of the Domanical Logia have reached their result
in the identification with the Book of Testimonies by independent
roads. All roads, in fact, lead to Matthew, some of them, like
Dr Selwyn’s investigations, being rather fantastic than direct.
" But, as I said at the close of the first part of T'estemonies, “the
result is the important thing, and not the choice of methods by
which the result is to.be reached.” Dr Selwyn, moreover, was
careful to explain, that he did not derive his method or its result
from the anonymous author. When he comes to the chapter of

his book which 1s headed,
“What, then, did Papias write?”
he adds the following note:

This was written before I had seen a most convincing work on this subject,
The Oracles ascribed to Maltthew by Papias of Hierapolis, 1894 (anonymous),
pp. 274 fi. I leave this chapter, however, just as it was written, while recom-
mending the above contribution to the criticism of the New Testament It is
strange that it has escaped the notice of nearly all readers.

1—2



4 INTRODUCTION [cH.
Dr Bindley thinks that Gregory’s book was boycotted, no doubt

on the assumption of its running counter to academic orthodoxy,
which was still dominated by Lightfoot and his treatment of the
subject in the controversy with Supernatural Religion (Mr W. R.
Cassels). This explanation will not cover the fact that it did not
find recognition in Germany, so far as I can recall the matter.

It is more likely due to the fact that the Logia, so-called, of Jesus,
had already been found amongst the Oxyrhyncus papyri, and that
the meaning of the word Logia was now supposed to be placed
amongst the causes that had been decided. I find, to my regret,
that T myself spoke disparagingly of Dr Gregory’s book, although
I had for some time been moving on parallel lines to the writer,
without knowing it. If the Manes of just men are still interested
in Biblical and Patristic criticism, it may please Dr Gregory not
only to know that I was wrong in my judgment but also to hear
me say so with the living voice, as Papias would put it.

Amongst foreign writers, Dr Solomon Reinach was led to the
same result as ourselves, and in his case the result was reached
by reading Selwyn’s book. He saw, and has seen more clearly,
I believe, through the reading of Testimonies, Part 1., that the case
for a primitive collection of Old Testament Logia was proved,
and that such a collection belonged to the Apostolic times, and,
perhaps, to an authorship in the Apostolic circle. .

It is an interesting study in critical archery to watch the various
shots, good and bad, at an important question, and to note how
some are near to the truth and some are far from it. Take for
instance, Sir John Hawkins’s view of the situation in Oxzford Studies
on the Synoptic Problem, p. 105. Referring to the two sources
spoken of by Papias, the Logia of Matthew and the book written
by Mark, he says:

One of these two sources, i.e. St Mark’s Gospel, contains as Papias says,
both sayings and doings of Christ, while the other, which he ascribes to
St Matthew, has as its main object sacred utterances (ra Adywa), which can
only mean those of the Lord....Does he mean, and did he expect his readers
to understand, that St Matthew’s object in writing was narrower than St Mark’s,
and that he designed only to record sayings and discourses of Christ? Probably
he did.

One may say of this shot (under the influence of an attempt to
bring Papias into connection with Matthew through the hypo-
thetical Q, the eommon source for the non-Marcan sections in
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Matthew and Luke) that it was a little wide of the target. Indeed,
all investigators have been led astray by their desire to connect
Papias with the traditional Hebrew original of the Gospel of
Matthew. This desire has led to a series of unverifiable hypotheses,
of the following erroneous types:

(@) Papias’ Oracles are the Gospel of Matthew, the Hebrew
original of our extant Gospel.

(b)) Papias’ Oracles are a collection of Aramaic Sayings of J esus
underlying our existing Gospel.

(c) Papias’ Oracles are the source (Q) which underlies the
common sections of Matthew and Luke.

(d) Papias’ Oracles are a collection of fulfilments of prophecy,
such as we find in the Gospel of Matthew. -

It may be interesting to examine some of the oracular ]udgments
concerning the Oracles which have passed current, for example
Paley, Evidences of Christianity, c. 1X. 1. 6:

“ As Irenaeus attests,” quoting Eusebius, “in what language Matthew wrote,
viz. in Hebrew.” :

(here there is no discussion of the meaning of Oracles: it is assumed

that Matthew-is meant).

Lardner, Credibility of the Gospel History (ed. Kipps, 1827), 11.
117 fI.:

Papias says, this Gospel was written in Hebrew (no reference to the Oracles).

S. Davidson, Introduction to Study of N.T. (1894 edn.) 1. 317 fi.:

The passage quoted above shows that Papias’ work was an exposition or
interpretation of the Lord’s Oracles; that he carefully collected all traditions
illustrative in his exposition.

These Oracles were a collection of the Lord’s sayings.

Papias was not alone in identifying the Aramaean logia collected by M atthew
with the present Greek Gospel assumed to be a translation of them.

Salmon, Historical Introduction to the N.T. (ed. 8, 1897, 87-90):

Ao‘ym is one word, Adyo another. In N.T. Adywa has its classical meaning

“oracles”; I consider the true conclusion to be, that as we* find from Justin
that the Gospels were put on a level with the O.T. in the public reading of
the Church, so we find from Papias that the name The Oracles, given to the
O.T. Scriptures, was also given to the Gospels, which were called ra
xuptakd Aoya. The title of Papias’ own work I take as simply meaning ““an
exposition of the Gospels,” and his statement about Matthew I take as
meaning, “Matthew composed his Gospel in Hebrew,” the word Aéy:a implying
its scriptural authority.

Dr Salmon, in the foregoing, extended the use of the term
Oracles till it covered the whole of the Old and New Testaments.
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Dr Sanday doubted whether the word Oracles could really be
held to cover even the whole of our Matthew-Gospel. He says, in
The Gospels in the Second Century (1876, 155-6):

Papias says that “Matthew composed the Oracles (Adyia) in the Hebrew
tongue.” The meaning of the word Aéyta has been much disputed. Perhaps the
best translation of it is that which has been given, Oracles—short but weighty
and solemn or sacred sayings. I should be sorry to say that the word would
not bear the sense assigned to it by Dr Westcott, who paraphrases it felicitously
(from his point of view) by our word “Gospel.” It is, however, difficult to
help feeling that the actual sense of the word has to be somewhat strained in
order to make it cover the whole of our present Gospel.

Note the delicate irony of the foregoing description of Westcott’s
criticism, and the Sandayan reserve of his own final opinion and
judgment.

The passages of Westcott referred to are as follows:

Canon of the N.T. (5th edn. 1881; Tth edn. 1896), p. 73:

(Papias’s) purpose seems to be unintelligible unless there were definite and
familiar narrations.

It was an exposition of Oracles of the Lord, and not of the Oracles of the Lord
—such a summary (r& Aéyea) as, for instance, St Matthew composed.

In a footnote to the same passage we are told that:

It is difficult to give the full meaning of & Néya, Ta kvptaka Xéyia:—the
Gospel—the sum of the words and works of the Lord.

The sense, I believe, would be best expressed in this passage by the transla-
tion ““ Matthew composed his Gospel in Hebrew,” giving to the word its necessary
notion of Seriptural authority.

These comments are now seen to be charged with petitio principes.
It is no wonder that the wrath of Mr W. R. Cassels (Supernatural
Religion) was kindled. He, at all events, knew that Matthew’s
Gospel was not written in Hebrew, however many fathers might
affirm the same, and that the equation between Agyea and ““ Gospel ”
was illicit!. In spite of his accuracy of vision in these directions,
both he and Lightfoot appear to have held on to the belief that
Oracles were to be interpreted as Sayings of Jesus. We will show
this conclusively by some extracts.

Supernatural Religion (6th edn.), p. 463:

Matthew is said to have composed the Adywa or Oracles, and there can he

little doubt from the title of his (Papias’s) own book, Ezposition of the Lord’s

Oracles (Aoylwy xvpakiv éépynoeas) that these Oracles referred to by Papias
were the Discourses of Jesus. i

1 Curiously Westcott in his Commentary on Hebrews came to suspect the existence
of collections of Old Testament quotations. See p. 476 fT.
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Here we have (a) a wrong equation between “Oracles” and
“PDiscourses,” and (b) a wrong explanation of “Discourses con-
cerning the Lord” as *“ Discourses of J esus.” He goes on to enquire
‘whether:

the word A¢yta means strictly “QOracles” or “Discourses” alone, or does it
include within its fair signification also historical narrative. Were the Aoya
here referred to a simple collection of the Discourses of Jesus or a complete
Gospel like that in our canon bearing the name of Matthew?

The answer to this last enquiry is that they were neither the
one nor the other. Mr Cassels, however, was right in his suspicion
that  Discourses” was nearer to the true solution than “Gospel.”
He was quite clear, also, that the term did not include “doings”
as well as “sayings.” On p. 464 he says

there is no linguistic precedent for straining the expression, used at that period,
to mean anything beyond a collection of sayings of Jesus which were estimated
as oracular or divine, nor is there any reason for thinking that ra Adywa was
used in any other sense.

Here the argument is spoiled by the insertion of Jesus, and when
that name is removed another sense of Aéyia immediately suggests
itself. Mr Cassels seems to have been on the verge of the discovery,
for in his seventh edition he frequently changes “oracles or
discourses” into “oracles” which brings one very near to the
description of Old Testament extracts. Perhaps if he had not been
so eager to deliver damaging blows at canonicity and apostolicity,
and could have taken his mind for a time off from the existing
Gospel, he might have seen the direction in which the true solution
lay; but he would have replaced a pseudo-apostolic document by
a genuine one!

Now let us verify that Lightfoot was caught in the same net,
and that he also believed that the Logia were the sayings of Jesus,
to which Papias added.illustrative anecdotes. He tells us in fact
that the main object of Papias’s book was the exposition of Sayings
of Christ and the illustration of them by stories derived from
tradition. (See Lightfoot on Supernatural Religion, p. 212.)

In discussing the story of the Sinful Woman in John viii., he
asks the question:

Have we not here one of those illustrative anecdotes which Papias derived
from the report of the elders, and to which he did not scruple to give a place
along with his interpretations of our Lord’s Sayings? (Lightfoot, Lc. p. 205.)



8 INTRODUCTION [cH.

Again, when he is discussing the story of the miraculous vines
of the millennial Kingdom, he says that we find in the narration:
the three elements which the preface of Papias would lead us to expect;
first, the saying or sayings of Christ recorded in the written gospels; second,
the interpretation of those sayings, which is characteristically millennial;
third, the illustrative story, derived from oral tradition. (Lc. p. 159.)

In his commentary on the Colossians, he puts the matter as
follows:

He (Papias) made it his business to gather traditions respecting the sayings
of the Saviour and His Apostles: and he published a work in five books,
entitled, An Exposition of Oracles of the Lord, using the information thus
collected to illustrate the discourses, and perhaps the doings of Christ, as
recorded in the Gospels. (3rd edn. p. 47.)

In all these passages we see that Lightfoot is endeavouring to
prove that the Logia are sayings of Jesus and that they probably
came from the Gospel: yet, strange to say, when he comes to the
expression “Oracles of God” in Romans iii., he asks:

Can we suppose that St Paul meant anything else but the Old Testament
Scriptures by this expression? (ibid. p. 173.)

It appears, then, that both of the combatants in the great
historical dispute over the documents of the Christian religion
were in the wrong, but Lightfoot appears to have been more in
the wrong than the adversary whom he overthrew.

A few words may be added with regard to the treatment of the
subject of the Logia in Prof. Stanton’s book on The Gospels as
Historical Documents.

Stanton proceeds from the Old Testament citations in the
Gospel of Matthew, especially those of them which are peculiar
to the First Gospel. His object is clearly to search for the Matthaean
Logia behind the Matthaean Gospel. He comes to the conclusion
that there was a Cafena of fulfilments of prophecy, existing originally
in Aramaic, and comparable with the prophetical parts of Justin’s
Farst Apology and Dialogue with Trypho'. Stanton does not, how-
ever, see that such a Catena of Old Testament prophecies as he
has described would be naturally described as Logia, and he reserves
the title Logian document for the common source (Q) of Matthew
and Luke. He was right in suggesting that the influence of a
catena of Old Testament passages was traceable in Justin, wrong
in identifying such a catena too closely with peculiarities in the

1 Stanton, l.c. . 342-345.



1} INTRODUCTION 9

First Gospel. Moreover, he still thought that the Logia of Papias
were sayings and discourses of Jesus: thus he says?,

The idea of a source other than St Mark (or than a document like St Mark)
which our first and third evangelists might have used, was suggested (as we
have geen), in the first instance, by the fragment of Papias regarding a com-
pilation by the Apostle Matthew of “the Logia,” rightly interpreted to mean
more particularly the Sayings and Discourses of Jesus...accordingly this
second source has frequently been called “the Logia.”...To call the source
we are considering ““the Logian document” cannot, I think, be open to...

objection, and I shall myself so designate 1t after a certain point in my argu-
ment has been reached.

Thus, according to Stanton,

The Matthacan Logia = Sayings and Discourses of Jesus

— Q = Logian document.
In a footnote Stanton comes up against Prof. Burkitt’s suggestion
that the Logia of Matthew were Messianic proof-texts, and disposes
of the hypothesis as follows:

Prof. Burkitt's recent suggestion that the Logia of Matthew of which Papias
writes, were a collection of ‘‘Messianic proof-texts,” like the Testimonia of
Cyprian, does not commend itself to me....For (1) the natural name for such
a work as he supposes would have been paprupiac as his own illustration
reminds us, or éxhoyal, the name by which Melito, the younger contemporary
of Papias, describes the collection of such passages which he made; (2) the
use of v Adywa as the description of a particular set of extracts from the Old
Testament, when the whole Old Testament was commonly so called, would be
too confusing to be thoughtof.... (3).. .The words ‘“‘every one interpreted as
he was able...” refer to translation from Hebrew (or Aramaic) into Greek.
Now there would be no need for this in the case of passages from the Old
Testament, since the LXX was in common use.

Setting aside the term «“Messianic’’ which Prof. Burkitt imports
into the argument, Prof. Burkitt is in the right and Prof. Stanton
is in the wrong. For, to follow his points of objection, (1) the title
ékhoyal is probably an original title of the Logia, and as we have
shown in Part 1., explains a difficult passage in Victorinus, who
works directly on Papias. It is the actual heading of Gregory of
Nyssa’s collection, which is entitled éxhoyal papTuptéy. Here we
have both the titles which Prof. Stanton desiderates. It 1s open
to us to regard < Matthew’s Eclogues” as one of the actual titles
of the Testimony Book. (2) Papias does not use the article sys-
tematically before Aéyia. He calls his work an “Exposition of
Dominical Oracles.” When he says, “ Matthew wrote the Oracles,”

1 Jbid. 11. 47-48.
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the article is demonstrative of the particular Oracles on which
Papias comments. (3) If every one was capable of rendering a
passage from the Hebrew Old Testament into Greek by the aid
of the Septuagint, there was no need for Stanton to have searched
the prophecies in the First Gospel to see whether they agreed with
the LXX, and the following sentences on ii. 143 need not have
been written:

It would seem that renderings of these passages (certain passages under
discussion) other than those of the LXX have been used, but modified in some

cases by reminiscences of that version: four of the former (passages under
discussion). . .are wholly independent renderings.

It seems, then, that on Prof. Stanton’s own showing, people
did sometimes translate Hebrew or Aramaic Old Testament
prophecies into variant Greek, even when they had Septuagint
reminiscences; in other words, it was possible to translate Old:
Testament passages as one was able.

We have given some attention to the discussion of the Logic
problem by Dr Stanton, because he was face to face with the
correct solution, and did not recognise it to be such. We made the
same mistake ourselves at a certain point in the investigation.
How often an important critical discovery is missed by taking a
wrong turn at a particular moment ! |

We have only space for a reference to Moffatt’s Introduction to
the Luterature of the New Testament, where it is definitely stated
(p. 34) that

the early Christian propaganda would produce, or adapt for its own purpose,
short collections of extracts, Messianic or otherwise, for the use of those who
had to argue from the O.T.

Dr Moffatt refers in passing to the author of The Logia of Papias,
but without, so far as I can see, going so far as to accept his theory.
His description of the primitive Logia as *extracts, Messianic or
otherwise,” is a judicious correction of prevalent definitions.

It is time for us now to pick up the threads which we dropped
at the end of our First Part. We suggested that the original Book
of Testimonies was still extant in Greek in a late and modified
form, and that in this modified form it was current under the
name of Matthew, and divided into five books. We must now
examine more carefully into this peculiar survival from early
Christian literature. Is it really true that the substance of the book
can be referred to the carliest times, and is it the work of Matthew



1] INTRODUCTION 11

the Apostle, or of a fifteenth century monk who bears the same
name? And in particular, do the prefixed verses belong with the
book, or may they be detached and referred to a separate author-
ship?

We have also undertaken to show, by a further and closer
investigation, the reflex action of the T'estimony Book upon the
New Testament; we might almost have said “upon the rest of
the New Testament,” for, if we establish priority in the way that
has been suggested, it will be difficult to refuse canonicity: the
work that we are trying to restore will stand chronologically and
dogmatically at the head of the Canon of the New Testament.
Our first investigations on these lines were necessarily sporadic;
we picked up the critical threads where we found them lying
loose; we were able to show how certain of the oldest books of the
New Testament, like the epistle to the Romans, were dependent
upon the formal collection of Old Testament Oracles: to establish
more fully and finally the matter of dependence of the extant
canonical books we shall turn once more to the New Testament,
and see whether its pages really become illuminated on the great
scale by the hypothesis of an authoritative Testimony Book. 1t will
be convenient to take up this side of the enquiry first, after which
we can turn to the question of the relation of Testimonies to
Matthew, and other connected and contiguous fields of research.



CHAPTER II

TESTIMONIES IN THE EPISTLE TO THE ROMANS

IN our previous volume we suggested the dependence both of
Peter and of Paul upon a primitive collection of Testimonies against
the Jews, from which they had without collusion derived the
doctrine that Christ was foretold in the Scriptures to be the Stone
laid in Zion for a sure foundation, and equally laid for a stumbling
stone on the part of the unbelieving Jews. The argument which
was there developed was carried further as regards the Epistle
to the Romans, in which St Paul brings forward the doctrine of
the Stoneship of Christ (if we may coin a word, as our habit is
oft-times to do), by an article in the Expositor for June, 1919, in
which it was explained that the influence of the Testimony Book
was widespread throughout the Epistle, and was absolutely neces-
sary to its right understanding. We do not propose to follow this
article in detail or reproduce it exactly. The subject requires a
more thorough treatment, which is best given by a new survey of
the whole ground.

We begin with the observation that both the prologue to the
Epistle and the colophon invite us to recognise that the writer
means to proceed from the prophetical writings as the basis of
his theological argument. His definition of the Gospel in his opening
sentence is that it was something which was promised of old by
God’s prophets and transmitted by them in sacred writings. The
peroration with which it concludes intimates that the Gospel is
a disclosed secret, long hidden away throughout the ages, but now
revealed through prophetical writings with a view to the obedience
and faith of all the Gentiles. The writer ends the epistle where he
began, with the affirmation that prophetical testimonies are the
basis of Christian faith: and these testimonies are anti-Judaic, for
the faith is offered on a universal basis, to those who are not
Jews at all. We have caught the writer, so to speak, on his key-
note. In passing we observe that when something of a similar
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* statement occurs in Galatians iii. 8, the Apostle explains that the
Scripture foresaw the justification of the Gentiles, and fore-
gospelled (mpoevyyyerloaro) Abraham, with the assurance of the
blessing that was to descend upon his heirs. This curious word
wrpoevyyyelicaTo in Galatians iii. 8 is the exact equivalent of
evayyéhiov & mwpoemnyyeiiato in Romans i. 2, and it is within the
bounds of possibility that it should be restored to the text in the
latter passage.

Assuming then that we are rightly interpreting the Apostle’s
intention of propagating by testimonies a Gospel which is at once
pro-ethnic_and anti-Judaic, we have to read the Epistle carefully
in order to determine when the writer shows himself at work, with
the tools in his hands, which he has promised to employ. We must
look for the evidences of the proposed methods, and we must see
whether the tools are his own manufacture or whether they have
been borrowed from some other workshop.

A very easy method of enquiry is to set on one side all existing
commentaries upon the Epistle, and replace them by the extant
anti-Judaic writings of the early Christian Church, those which
are actually made up of Old Testament quotations to be used
against the Jews, and those which have dramatised the quotations
(more or less completely) into Dialogues in which a representative
Jew and a typical Christian discuss their divergences one from the
other, and the Christian succeeds in disarming his opponent, and
sometimes in converting him. As we have shown, all these writers
are closely connected, and fall roughly into two groups, of which
one finds its type in Cyprian’s Testimonies, and the other in
Justin’s Dialogue with Trypho, or still better, in the Dialogue of
Athanasius and Zacchaeus; we are to use these two groups of
writings, arranged on two separate shelves, in place of the con-
ventional commentaries on the Epistle. We are to annotate our
margins not merely with Old Testament references but also with
references to our anti-Judaica, wherever the same quotation from
the Old Testament is made by an Anti-Judaic writer in the same
sense as it is made by St Paul.

We fortify ourselves against possible misunderstanding by
observing that the writers whom we are going to quote, and who
are to be our guides in the determination of Pauline thought, are
themselves independent of Paulinism. Their quotations which
agree with Paul are not taken from Paul: they are independent
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quotations from the Old Testament. It is easy to justify oneself
on these points. It might be said that the Cyprianic origins are not
independent of Paul, when they make a collection of prophetical
testimonies: and the answer would be that anyone could verify
for himself that Cyprian always works directly from the Old
Testament, and specifies the author whom he is quoting; if at any
time he quotes from the New Testament he tells you that he is
doing so, and these New Testament supplements rarely commend
themselves as a part of the original arguments of the book. They
are few in number, and for practical purposes may be neglected.
Cyprian’s Testimonies are genuine Old Testament prophecies, made
at first hand, and not transmitted by refraction through the New
Testament. The same thing is even more clear of Justin Martyr;
it will be difficult to convict Justin Martyr of any use of the
Pauline Epistles: it is certain that he is saturated with the words
of the prophets. Shorter dialogues, like Athanasius and Zacchaeus
to which we referred, present the same air of detachment from
New Testament Christianity. When we quote them in coincidence
(or approximate coincidence) with Paul, we are not quoting Paul
over again, nor is the doctrine which they inculcate in their quota-
tions taken, except in a few rare instances, from Paulinism.
Suppose, then, that with these guides to help us, we annotate
our margins in Romans, we shall be surprised to find how much of
the biblical matter in Romans turns up in the Anti-Judaica.
In the first part of the Epistle, biblical quotations are few and
far between: the first to occur is in Romans i. 17, from Hab. 1. 4:
one’s natural impulse is to say that here at all events, in the
statement that *“ the just shall live by faith,” we have the character-
istic Pauline note, the refrain from the Old Testament which he
has made all his own, the speech of other days which he has
rebaptized with new meaning: but when we look closer we see
(a) that the passage quoted is applied, as a summary of the Gospel,
to the case of “the Jew first”; (b) that when we turn to Cyprian
(Test. 1. 5) the text occurs not in any pro-Judaic presentation of
the Gospel, but in the very opposite sense; not to prove the Jews
are in the calling, but that they are out of it. It is clear, therefore,
that the famous passage from Habakkuk, the Christian Magna
Charta in a single line, is not confined to Pauline usage nor to
Pauline interpretation. We see evidence for a collateral employ-
ment and explanation. As we read on in the Epistle, omitting one
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or two insignificant allusions we come, in c. ii. 17, to a statement
which is definitely introduced as an oracle .

The name of God is blasphemed on your account among the Gentiles, as if
18 written.
When we turn to the Hebrew of Isaiah lii. 5, which is the source of
the oracle, we see that someone has anti-Judaized the passage:
first of all by the insertion of & vpuds, second by the addition of
the words, “ Among the Gentiles.” It is clear that these additions
in the text of the LXX obscure, if they do not wholly change,
the sense of the words in Isalah: the prophet was speaking sym-
pathetically of the sufferings of the exiled Israelites: “they that
rule over them make them to howl, and my nathe continually
every day is blasphemed ™ ; but the Epistle uses them in an aggres-
sive, antipathetic manner. The whole sequence of the passage in
the Epistle, where the quotation is found, is abruptly anti-Judaic.
This cannot be said of the Isaian original. Does any one else ever
use the prophet in a similar manner?

In the Dialogue of Tvmothy and Aquila* we find the Christian
Timothy speaking as follows:

God reproached the children of Israel for their disobedience...Of the
children of Israel the Lord said, On your account my name is blasphemed
among the Gentiles.

When Eusebius in his Demonstratio Evangelica comes? to the
passage in Isaiah, he treats it in much the same strain:

The Lord said to the people of the Jews..., I called and there was none to
answer, and in the passage before us he says fo the very same people, On your
account my name is blasphemed among the Gentiles.

If we turn to the collection of T'estimontes which passes under
the name of Gregory of Nyssa, we find that the sixteenth chapter
is devoted to “the incredulity of the Jews and the church of the
Gentiles,” and that it contains the following contrasts between the
Christian calling and the Judaic rejection:

Isaiah says: I became manifest to those who do not seek me: I was found
of those who do not enquire after me.

David says: I became an alien to my brethren, a stranger to my own
mother’s children. '

But of the Gentiles he (David) says: I will declare my name unto my
brethren: In the midst of the Church will I sing praise to thee.

But of the Jews (it is said): On your account my name is continually
blasphemed among the Gentiles.

1 Ed. Conybeare, p. 95. 2 D.E.vi 24.
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There can, therefore, be no doubt that the passage quoted by
St Paul is used anti‘Judaically, and precisely as it is used in
collections of Testimonies against the Jews. Moreover we see from
Nyssen’s extracts not only the passage that we are in search of,
but two other remarkable extracts: one, which appears in the
New Testament in Hebrews ii. 12, with a similar emphasis upon

“my brethren”; the other we shall come across presently in
Romans x. 20, in the very section where St Paul is-dealing with
the problem of the rejection of the Jews and the acceptance of
the Gentiles.

It appears, therefore, that the anti-Judaic elements in the
Epistle to the Romans are not confined (as is commonly supposed,
and as a superficial reading suggests) to the chapters where the
Jewish problem is being discussed in the middle of the Epistle;
they are found throughout the letter and are an important witness
to the substantial unity of the composition.

Before passing on to these middle chapters, where the margins
of our text grow grey with identified Testimonies, we will take one
other instance of an apparent employment of a Testimony Book
in the earlier chapters of the Epistle. In c. iv. 17 we are told that
Abraham is the father of the faithful, 7.e. of those who believe,
and the proof is given:

Asit is written: Father of many nations (¢dvév) have I set thee. (Gen. xvii. 5.)

It might very well be argued that this is characteristic Pauline
doctrine and Pauline quotation; but since the extract from Genesis
turns on the use of the word é0vdv, and the words are used pro-
ethnically, it becomes proper to ask for other instances of the use
of the passage, in order to determine whether Paul is voyaging
alone in the Old Testament seas, or whether others are sailing with
him. The most anti-Judaic document among the Apostolic:
Fathers is, by common consent, the so-called Epustle of Barnabas.
We shall find that Barnabas also fastens on this passage in Genesis,

and on the reference which it contains to the vocation of the
Gentiles; accordingly he says:

We find that the Gentiles were also brought to mind by Abraham (reading
é0vy éuvnobn for the erroncous Vulgate épviafy). ..

What then does he say to Abraham, when he alone believed and was set
down for righteousness: Behold, T have set thee, Abraham, as the father of
Gentiles who believe in God through uncircumcision: 8oV réfewd ae,’ABpaap,

marépa é0vov 1oy maTevirtwr 8 dxpofBvarias T$ Oep. Barn. Ep. 13.7.
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I suppose this would be called a free quotation, but the freedom
is not licentious; it is Gen. xvii. b delivered in the manner of a
Targum, and is deliberate enough. It is a quotation in the same
sense as a Targum is a quotation.

Now let us look back to an earlier place in the fourth chapter of
Romans: in the eleventh verse we shall find Paul saying that
Abraham “received a sign of circumecision, a seal of the righteous-
ness of the faith which was his when uncircumcised, with a view
to his being the father of all that belicve through uncircumcision (els
70 €lvar avTor watépa wavTwy TEY moTevérTwy 8 dxpoBuaTias).
Here we have almost the exact equivalent of the gloss in Barnabas,
except that the latter has éfvdv where Paul has wdvTwv, in which
Barnabas is nearer to the text of Genesis than Paul, while Paul is,
in appearance, more universal than Barnabas. When we bear in
mind that Barnabas is a thoroughly anti-Judaic writer, whose
epistle is saturated with prophetical T'estvmonies, and remark his
complete independence of Paul in his manner of interpretation,
we are obliged to admit that Barnabas, in the passage before us,
is quoting from a Testimony Book, and that Paul is quoting from
an almost exactly coincident source.

Thus we see again that the anti-Judaic elements in the Epistle
to the Romans are not confined to the middle chapters; they are
to be traced and recognised throughout the book. The expression
of the writer’s anti-Judaism is made, in many instances, from a
manual of quotations which he had before him, with which he
was evidently familiar. We can now go on to the ninth chapter,
with its abrupt descent from the heights of Christian experience,
to the lower lands of controversy with the men of his own race;
and we approach this part of the book with the observation
that the transition is not as abrupt as it looks; the first eight
chapters have, in.fact, presented us with the key to those which
follow.

Any one who has even a moderate acquaintance with the early
anti-Judaic literature will recognise familiar faces when he comes
to the middle chapters of the Epistle to the Romans. The first
few verses of the ninth chapter will reveal that the mind of the
writer was familiar with the doctrine of the T'wo Peoples as foretold
in the ante-natal perplexities of Rebekah with her twin-children,
which lead up to the oracle that “the elder shall serve the younger,”
the elder being typically the Jews and the younger the Christians.

H.II 2
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In Cyprian’s Testimontes the heading of the section which contains
the story of the twin-birth is as follows:

Quod duo populi praedicti sint, major et minor, id est vetus Judaeorum
et novus, qui esset ex nobis futurus.

Then follows:

In Genesi: Et dixit Dominus Rebeccae, etc.
But now notice that immediately on this quotation follows:

Item apud Osee prophetam: Vocabo non-populum meum populum meum
et non-dilectum dilectum: erit enim, quo loco dicetur non-populus meus,
illo loco vocabuntur filii Dei vivi. (Cyp. Test. L. 19.)

This is the composite quotation from Hosea which follows in
Rom. ix. 25, 26; it agrees with Romans in the sequence of Hosea
in two passages, Hos. 1. 10 preceded by Hos. i. 23. Moreover, it has
St Paul’s kaléow (vocabo) which certainly was in St Paul’s sources,
for it is implied in c. ix. v. 24 (ods kai éxd\egev...0s Kal €v TO
‘Qané Mye), and it was in the writer’s mind as far back as
v. 12 (ox éE Epywy aA\a éx Tob xahotvtos). The two extracts
from Hosea along with the passage from Genesis belong together
and are a part of a single Testvmony. The antiquity of the Testimony
appears again from its occurrence in a variant form in 1 Pet. 1. 10,
where it certainly is not derived from Romans. Its diffusion may
be seen in many ways. When Tertullian begins his treatise against
the Jews, this story in Genesis is the first passage that he quotes.
In Barnabas c. xiil. the Genesis legend is used to determine which
of the two peoples is to inherit the covenant. The quotation from
Hosea is in the Dialogue of Timothy and Aquila (p. 74) in the
following form:

8id kal év 76 *Qaié émmyyeiharo v viofeaiav, Néywv: kaiéoTat év 1@ TomY 0b
éppéfn abrois OU-Aads-pov, ¢xei [cod. xai] kApfioovTac kai avrot vioil feot {DvTos.
Bar Salibi (vii. 21) has also the Hosea passage which he affirms
to be spoken on our account (sc. the Christians). It need scarcely
be said that there is nothing in Hosea to warrant such a perversion
of ideas. When Hosea turns Lo-Ammz back into Amma, he implies
not two people but the same people in two states, sinful and
penitent. There is no mention in the prophet of a new people.

Evagrius also, in the Altercatio Simonis et Theophily (v. 29) dis-
cusses the doctrine of the two peoples and proves it by the passage
in Genesis: he does not, however, make the two peoples, one a
believing people, the other an unbelieving; according to Evagrius
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there are two peoples who are both to come to the faith of Christ,
the circumcised Jew and the uncircumcised Christian.

Enough has been said on the subject of the Two peoples to
verify our assertion that the student of anti-Judaic literature
finds himself on familiar ground when he comes to the ninth
chapter of Romans. We need not, therefore, repeat what has been
said on the composite quotation at the end of the ninth chapter,
in which Christ is proved to be the Stone spoken of by the prophets.
We not only prove the antiquity of the Testimony by the indepen-
dent concurrence in its use of Peter and Paul, but we have a whole
section devoted to it in Cyprian (Quod idem sit lapis), as well as
references to it on the part of Justin Martyr, Irenaeus and else-
where. The Cyprianic doctrine is not only anticipated in the
fathers of the second century, it is actually extant, at least in
germ, in the speech of Peter in Acts 11. 11 (“This is the Stone that
was set at nought of you builders,” Ps. exviii. 22), so that any
one who wishes to write the history of this Testimony in the
Church must begin very early.

The study, moreover, of the manner of its presentation in the
collected Testimonies and in the dialogues that are based upon them
will take us some steps forward in our interpretation of the Epistle
to the Romans.

We frequently find that a series of Testimontes is interpreted
by a personal challenge to the Jew who is imagined to be listening
to the demonstrations; and it was natural enough that this
argumentum ad hominem! should be varied by protestations on
the part of the Jew against the conclusions that are being drawn.
It was almost inevitable that when the testimony becomes a
controversy, the collection of testimonies should become a dialogue;
which will sometimes seem to turn Testimonta into a series of
Questions and Answers. For instance, in Athanasius and Zacchaeus
we have the doctrine that Christ is the Wisdom of God worked
out through various questions and protests on the part of Zacchaeus.
Athanasius goes on to establish the doctrine that Christ is the
Stone spoken of by the prophets. Zacchaeus listens to the state-

1 See GGore on “The Argument of Romans ix-xi” in Studia Biblica, 111. p. 38.
“St Paul argues mostly ad hominem like Augustine....The opponent whom St Paul
has in mind is a Jew; or one representing the Jewish case.” Dr Gore misunderstood
the situation; for him Paul was an argumentative writer, giving both sides of a case.

That is too limited a view of the situation. St Paulis one of a series of argumentative
writers, and many of his arguments are inherited. -

2—2
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ment that Christ was foretold to be Aifos mpookoppaTos kai méTpa
oravddrov, and objects that God ought not to have made Christ
into a Stumbling Stone, but should have presented Him so that
He could be the object of an open confession. Athanasius replies
that Christ is the object of faith; it is he that believes that will
not be put to shame. But Christ was foretold as the Stone whom
the builders (the Jews) rejected. Upon which Zacchaeus remem-
bering the proofs that Christ was the Wisdom of God, interjects
the question: “Do you mean to say that the Wisdom of God
became—a stone?”’

This might seem to be imported into the dialogue for dramatic
effect, but it is not so; for we find that even in Barnabas, a similar
question comes in ab the point where Christ is said to be the
foundation stone laid in Zion, upon whom whoso shall set his hope
shall live for ever. At this point, an imaginary interlocutor
interrupts and says, “Ts our hope, then, set on a Stone?” “God
forbid,” says Barnabas, and goes on to quote from the prophet
about Christ set as a solid rock, and about the Stone which the
builders rejected becoming the head of the corner.

The manner in which the dialogue evolves out of the testimonies
is clear, and it is equally clear that the evolution occurs early.
We could give abundant illustrations of the point under considera-
tion, but there is no need to do this; for we have enough before us
to assist us in the elucidation of the Epistle to the Romans where
the same phenomena present themselves, and where, as we shall
presently see, the collection of testimonies is really a dialogue.
Something of this kind had been suspected already: but it is only
when we approach the Epistle from the point of view of a collection
of testimonies that its structure and interpretation becomes really
clear. We must, for instance, expect to have testimonies on both
sides, if the discourse is really, in any respect, a dialogue. We
cannot limit the. interlocutor who occupies the position of Leader
of the Opposition to an occasional spasmodic query. If he Is
anything like a real Jew he must have scriptures to set against
scriptures and must be allowed to do it. Let us take anillustration.
One of the commonest forms of the anti-Judaic attack consisted
in the collection of all those passages in the history where Israel
had played false to Jehovah, and all those passages in the prophets.
where Israel had been denounced or reproved for so doing.
A favourite theme was found in the opening passdges of Isalah
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where Israel is described as a people that doth not know and doth
not consider. This is one of the earliest counts in the indictment
against the Jews in Cyprian’s first book of Testimonies. The
heading of the section is as follows: | -

Ante predictum, quod Dominum neque cognituri neque intellecturi neque
recepturi essent;
and it might have been inferred from the heading that Isaiah was
going to be quoted 1n the opening verses; accordingly Cyprian has,

Apud Isaiam prophetam: Audi, caclum, et percipe auribus, terra, quoniam
Dominus locutus est: filios genui et exaltavi; ipsi autem me gpreverunt:
agnovit bos possessorem suum et asinus praesepium domini sui: Israel vero
me mon cognovit et populus me non intellexit, etc. (Cyp. Test. . 3.)

The same passage is quoted in Lactantius (Imst. 1v. 11), and
Barnabas (1x. 3) quotes the opening clause with a curious addition:

Hear, O heaven, and give ear, O carth, for the Lord hath spoken these
things for a testimony (eis paptipiov). ‘ '
No doubt the words were in actual use in the sense that Barnabas
gives. | |

Now when we turn to Romans x. 19, we find the actual anti-
Judaic testimony in the text, with the protesting interrogative
ij of a real or supposed objector prefixed to it:

d\\d Aéyo, pi 'I(rpavr‘;.)\i{n?x“é"-_yvm;
The passage in Isaiah has been assumed to have been used against
the Jews: but there is no introductory sentence to explain its
occurrence, and the reply which is required (whether Paul or
some one else is the interlocutor) is not to be found in the text,
which goes on with some irrelevant matter from Deuteronomy
(irrelevant, that is, in the context of Isaiah).

It is clear, then, that we do not possess, at this point,a continuous
or complete text of the Epistle. As to the answer required, we can
only conjecture that it must have been biblical, and that perhaps
it was Hosea viil. 2, “Israel shall cry unto me, My God, we know
thee.” In the Testimony Book, according to Cyprian, the passage
from Isaiah was given in the form

Israel doth not know me.

To this the verse in Hosea would be a suitable reply. But whether
this be the correct reply or not it is clear that some reply was
required, and that the actual reply is missing. We can carry the

1 The corresponding formula in Bar Salibi is “But they (sc. the Jews) say.”
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argument a little further. If it is the case that the sequence of
the Epistle is broken at the words “Israel doth not know,” there
is also a broken edge when we look at the words which follow,
“First of all Moses says”; for there is nothing to lead up to these
words: all we know is that something must have preceded the
sentence

éyd mapa{n\dow vpds én’ ovk éfver,

én’ d0ver dovvére mapopyld vuds.
We will show presently that this is genuine Testimony matter, but
first let us search for the missing prefatory words.

If we look at c. xi. . 11 we find another objection on the part
of the interlocutor. He finds fault with a statement that has been
made that Israel has stumbled and fallen, and asks, with his
conventional A\éyw odv, uy érratcav iva méowawy ; the fall of
Israel is challenged. The answer is given to the effect that the
fall of Israel is to be the salvation of the Gentiles, with the intention

of stirring the Jews to jealousy over transferred privileges: the
* words used els 70 mapafyrdoar avTovs are the proper preface to
Romans x. 19, - , e
éyd mapal{n\oow avrovs KTE,
which words from Deuteronomy are the scriptural proof of the
statement made as to the reason for the fall of the Jews. Hvidently
the text of the Epistle is in some confusion, but where matter 18
missing, it is not always lost, it is sometimes merely misplaced.

We can now return to the tenth chapter and verify, by a closer
examination, that we are working with a block of Testvmondes,
which are in process of dramatization by means of an interlocutor.
The passage from Deut. xxxii. 21 will be found in Greg. Nyss.
Test. 16 (p. 320, Zacagni) in the section “on the incredulity of the
Jews and on the Church of the Gentiles”; and here (after a short
stray sentence which has crept into the text from elsewhere) the
argument goes on with

Hoatas® éupavis éyevouny tois épé py {yroiowy, eUpéfny Tols épé pi) émepw-
TwotLY,
precisely as in the Epistle. Surely there can be no doubt that Paul
is working from a Testimony Book. The sequence of the passages
is not his own; all that is his is the bracketed words in his intro-
duction of the prophet: “Isaiah (is venturesome and) says.”

Now let us turn to Bar Salibi’s Treatise against the Jews and we
shall find the same passage from Deuteronomy, (Hear what Moses
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says): it is followed by an extract from Isaiah, which is the
Testimony quoted by our Lord against the Jews in Mark vii. 6
(““This people draws near to me with their lips, etc.”’), and then
follows the passage from Isaiah Ixv. 1:

And concerning the Gentiles he (Isaiah) saith: I appeared to the Gentiles,
those who did not seek after me, ete. (Bar Salibi, ViL 10, 11.)

Here, then, we have again the substance and the sequence of
the Testimony matter which appears in Rom. x. 19, 20. When
we turn to Aphrahat’s treatise on Circumecision, which is a mass of
0ld Testament extracts, we find the passage from Deuteronomy
introduced as follows:

In that hymn of festimony he intimates the people of the Gentiles, and says,
I will provoke you by a people that is not a people, etc. (Aphrahat, x1. 1.)
We can take the matter a little further, both as regards the range
of the quotations, and as regards their antiquity. The passage
from Isaiah lxv. 1 is in Cyprian, Test. 1. 21, with the addition:

Dixi, ecce sum, genti quae non invocavit nomen meum.

And it is quoted even more at length by Justin Martyr, in the
very same anti-Judaic sense as by Cyprian.

Here is the passage from Justin to which we are referring:

xal wd\w woés 8¢ adrod "Haalou Aéexta G7e of ov mpoodokfoarres abTov Aaoi

rov ¢0vdy mpookurioovaty alTdv, oi O¢ det mpoodoxdvres 'lovdaiot ayvonoovat
mapayevdpevoy adrdv ' éNéxbnoav 8¢ of Néyor bs dmwd mpoTwmov aiTov Tob XptoTov,
elot 8¢ obror- éupavis éyevipny kté... éfeméraca Tds yeipds pov émi Nadv dmet-
Qoivra kat dvriNéyovra kré. Justin: 1 Ap. 49.
It will be noticed that Justin carries on the quotation so as to
include Rom. x. 21 (“I have stretched out my hands all the day,”
etc.). We notice also that, in his manner of introducing his
quotation, dmwo wpoowmov Tod XpiaTob, Justin employs a method
which is common to most of the collections of Testimonaes.

It is, no doubt, somewhat amusing to find Justin throwing his
Testimony Book at the heads of the Roman Senate, and we are
not surprised to find the same sequence turning up in the Dialogue
with Trypho: and here, if we compare the quotation with the
parallel in Cyprian, we shall be able to detect a further link with
the passages quoted in Romans. In J ustin we find as follows:

Come ye, let us walk in- the light of the Lord: for he has rejected (dvixe)
His people, the house of Jacob....Tor I am manifest to them that do not
geek after me, I am found of them that do not enquire after me. I said, Here

I am, to the Gentiles who did not call upon my name, I spread out my hands
all the day to a disobedient and gainsaying people, ete. (Justin, Dial. 24.)
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The quotation is a composite one. We notice in it a passage from
Isaiah ii. 5; but this is Cyprian, Test. I. T:

Apud Esaiam prophetam: Venite, ambulemus in lumine Domini: dimisit
enim populum suum domus Israel.

Thus we have not only all the passages in the closing verses of
Rom. x. traced to the Testumony Book, but we have the key
left in the lock for the objector, who appears at the beginning of
the eleventh chapter with his characteristic

o) \ \ \ ) ~
Aéyw odv* pi) dmrdoaro 6 Oeds TOV Naov avtov;

The suggestion is natural that there has been some abbreviation
of the text at this part of the Epistle, whose elucidation clearly lies
in the study of Testimonies, with which the ground is so thickly

. strewn that one can hardly put a foot down without treading on
them.

Now let us test the matter by examining the three verses, Rom.x.
16-18, which precede those which we have been discussing. As
the text stands, we have two passages of the Old Testament brought
under review, viz. Is. 1. 1 and Ps. xix. 4, and both of them are
used in an unnatural manner to show that the preaching of the
Gospel has been carried everywhere by the Apostles, and that the
Jews have been unwilling to receive it. The first thing that strikes
us is a remarkable parallel between the Epistle to the Romans and
the Gospel according to J ohn, as follows:

They have not all obeyed (dmnkov- They did not believe on him, that
oav) the Gospel; for Isaiahsays: Lord, the word of the prophet Isaiah might
who hath believed our report? be fulfilled which he said, Lord, who

(Rom. x. 16.) hath believed our report, etc.? there-

~ fore they could not believe, etc.
(Joh. xii. 37, 38.)

This is a curious coincidence in quotation and in interpretation,
and it shows that if a Testimony Book is involved, it is one which
is in common use by Paul and the Fourth Gospel. Let us then see
whether we are working over an area of Testimonzes.

If we turn to Justin Martyr, we shall find the very same con-
junction of the Psalms and Isaiah as we find in Romans: Justin
is explaining to Trypho that the twelve (sic!) bells upon the high-
priest’s robe are the twelve apostles; that is why David says

Their sound is gone out into all the earth,
Their words to the end of the earth;
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and Isaiah, speaking in the person of the Apostles who are telling
Christ that they do not believe their report, but they will believe
the power of Him who sent them, speaks on that account in this
wise: “Lord, who hath believed our report, and to whom hath the
arm of the Lord been revealed? ete.” (Just. Dial. 42.)

Justin quotes the passage from the Psalms also in his address
to the Roman Senate: “Listen,” says he, “also how it was fore-
told concerning those who proclaimed his teaching and intimated
his epiphany” (followed by Ps. xix. 2-5; Just. 1 Ap. 40). The
same point of view is taken by Tertullian who says

Indubitate quod in omnem terram exire habebat praedicatio Apostolorum.
(Adv. Judaeos, 5.)

So Bar Salibi:

The Apostles after they had received the Spirit went forth to preach:
therefore David said: ‘“In all the earth went forth their message, ete.”

' (Bar Salibi, vir. 37.)
The section that this is taken from is introduced as being “con-
cerning the preaching of the Apostles.” We notice further that
Isaiah lii. 7 (“How beautiful are the feet, etc.”) which precedes
the passages which we have been studying, is one of the Testimontes
concerning the Gospel in Gregory of Nyssa (c. xv. p. 319).

Thus every quotation in this part of the chapter turns out to
be a part of one or other of the extant Testimony Books. We are
working on a nexus of conventional quotations, which cannot be
derived from St Paul. ,

At this point we strike a difficulty: for the interlocutor puts
himself forward again and shakes his hand menacingly and utters
his formula:

A& Néyw* pi olk ijjrovoav;
It is implied that a statement has been made to the effect that
«“Israel did not hear.”” This is not directly stated, but it may very
well find its equivalent in Semitic speech in the words “they did
not obey the Gospel”: fjxovaav and Smijxovaav being traced back to
a common original. Or it may be that a verse like Jeremiah vii. 13
has dropped from the text; or some similar verse from Jeremiah:

I spake unto you, rising up early and speaking, but ye heard not.

In that case the disobedience of the Jews is not to the words of
the Apostles, but to those of the prophets. This is one of the first
counts in Cyprian’s indictment of the Jews:

Quod prophetis non crediderint et eos interfecerint
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and the proof text is as follows:

Apud Hieremiam Dominus dicit: Misi ad vos servos meos prophetas, ante

lucem mittebam, et non audietatis me neque intendebatis auribus vestris.
(Jer. xxv. 4 in Cyp. Test. 1. 2.)

On the whole we incline to the belief that the primitive nucleus
of this block of Testimonies was an attack on the Jews for not
having listened to the words of the prophets, when they proclaimed
good things concerning Jerusalem. There is still some obscurity in
the tradition, but the main points of the identification between
the Pauline language and current testimonies are sufficiently
clear.

Now let us turn back to Rom. ix. 27, where the text follows a
previous statement, the well-worn testimony of Hosea concerning
Ammi and Lo-Ammi. The argument appears to have brought in
the objector: for the expression

*Hoaias 8¢ kpdlet Ymép Tov "Lapanh,

is pro-Judaic rather than the opposite; and the text which follows
introduces the doctrine of the Remnant who are to be saved, and
it is clearly the Remnant of Israel. Moreover, the objector, whether
Paul posing as Jew, or whoever he may be, goes on to expand the
doctrine of the Remnant in language which itself is of the nature
of a reply: “A seed has been left us, else had we been as Sodom™
(Is. i. 9). This is really a reply to the common anti-Judaic attack,
based on the language of Isaiah, and identifying Israel and its
rulers with Sodom and Gomorrah (Is. i. 9, 10).

In Gregory of Nyssa we actually find the rulers of Israel dropped,
and the passage in Isaiah runs as follows:

Esaias de Judaeis: Audite verbum Domini filsi Sodomorum: attendite legi
Dei, populus Gomorrae.

This is even stronger than Isaiah himself; and 1t should be noted.
The Apocalypse itself is in evidence that J erusalem could be called
spiritually Sodom and Egypt (Apoc. xi. 8): and the early Testimony
Books will confirm the suggested nomenclature. Justin Martyr,
for instance, is very strong on the question of Sodom and the
Remnant in his Apology to the Roman Senate. For instance, in
c. 53 his argument is based entirely on Testimonzes: he does not
expect his hearers to believe in a crucified man who is the First-
born of God and the Judge of All, unless he produces Testinmonies
(paptipia) from the time anterior to His human appearance. By
the same method he undertakes to prove that Gentile believers
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are more in number, truer and more trustworthy than the Jews
(“Sing, O barren, etc.”); only a small remnant would be saved
from the Jews: Isaiah, speaking in their person, attests it.

Then follows Is. i. 9 and the doctrine of the Remnant in biblical
language, but it is not taken from Romans; as he affirms definitely
in making his quotations:

dmayyehovper Ta elpnpéva dia *Healov Tob mpodrTov.

wpoeime TO dytov mpogmricdy myvelpa dut "Hoaiov.
Thus the doctrine of the Remmant is not Paul’s invention, it is
already in the Testimony Book, properly buttressed. We find that
Paul returns again to this doctrine in c. xi. v. 2, “God has not

.,

repudiated his people”; so the argument stands, with the pomnt
conceded to the objector: but it is immediately picked up again
with an adverse anti-Judaic quotation, to prove.that Elijah 1s
counsel against Israel, and denounces them for having killed the
prophets. A counter-oracle is promptly produced; it is conceded
that there is a Remnant according to the election of Grace. Now,
surely, it will be said, we are on Pauline ground, properly so called.
Do not let us be hasty in our conclusions; we found the doctrine
of the Remnant in Justin’s Apology; a queer place to find it, but
then the address to the Roman Senate is much more like a treatise
against the Jews than any Apology which ever was or could be
presented.

Let us examine the Dialogue against Trypho where we shall find
frequent references to the Remnant; for example,

mifoy Twvd éE tpov dlvasba ebpebivar éx Tod Kara xdpw ™y dmd TOU
" Kuplov SaBadl mepeupfévros els Ty aloviov Uw'rr]pt'av.m(iDia[. c. 32.)

Justin hopes that some one at least among his hearers will be found
among the Remnant according to the Grace from the Lord of Sabaoth.

Again:

God has hidden from you the secret wisdom of the words (of the prophets)
except in the case of certain persons, to whom, according to the Grace of his
great compassion, he has left a seed for salvation, as Isaiah says, etc.:

m\jy Twav ols kara xdptr s molvamAayxvias airov, bs &Ppn ’Hoaias,
éyxaré\ime oméppa els cergpiav. (Dial. 55.)

Again:

I would not venture to express an opinion in the case of any individual
Jew whether he is, or is not of those that can be saved according lo the Grace
from the Lord of Sabaoth:

amwd Tov xard xdpw Ty dmd Kupiov SaBadf cwbijvar Svwapévor. (Dial. 64.)
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These passages show that Justin held that the Remnant was a
Remnant of Grace: it is the Pauline doctrine in words, but is not
derived from Paul. Tt is a formula from the Testimony Book and
from Isaiah. :

There is another extraordinary coincidence in language between
Justin and Paul. When Justin comes to discuss the case of the
intercession of Elijah against Israel, he introduces it as follows:

xai yap "Hhlas mepl tpdv mpos Tov Oedv érruyydvey obTes Néyers Kupee, Tovs

mporras cov dmékTeway KTE. (Dial. 39.)
It is almost exactly the introductory formula of Rom. xi, 2. The
first impulse is to assert that Justin is quoting Paul without saying
so, but this will not do; the passage quoted is a conventional
Testimony to prove that the Jews slay the prophets: it is in
Cyprian (Test. 1. 2) and in Lactantius (Inst. 1v. 11), e.g.

Ttem in Regnorum tertio Helias ad Dominum: Aemulando aemulatus sum,
etc. (Cyp. l.c.)
It appears then that the Intercession of Elias against Israel was
in the primitive Testimony Book, with an introductory phrase,
which is reproduced in Romans and in Justin.

We now pass on to remark that the anti-Judaic matter which
appears to stop at the end of c. xi., and to be replaced there by a
short treatise on Christian ethics, reappears unexpectedly at
c. xv. v. 8, in such a way as to suggest that there has been either
displacement or interpolation in the text of the Epistle. What
follows in c. xv. is certainly closely related to the pro-ethnic and
anti-Judaic matters that we have been discussing. We resume, in
fact, the question of the Calling of the Gentiles and we have it from
the Testimony Book. For example, Bar Salibi says:

Isaiah (sic) said concerning the Gentiles; Rejoice ye Gentiles with his people.

(Deut. xxxii. 43.)
This 1s Romans xv. 10.

Cyprian says (Test. 1. 22):

Item illic (sc. apud Esaiam prophetam): Et erit in illa die radix Iesse, qui
surget im perare gentibus; in illum gentes sperabuat, et erit requies eius honor.
(The same in Lact. Inst. 1v. 13.)

Athanasius, in his treatise on the Imcarnation, discusses the
unbelief of the Jews and shows that the calling of the Gentiles
was foretold:

For there shall be a root of Jesse, and he that arises to rule the Gentiles,
in him shall the Gentiles hope. (Athan. l.c. 35.)
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Bar Salibi on the calling of the Gentiles (viL 27):

. Isaiah said, There shall be a root, etc.

All of these writers are working from their collection of Prophecies,
and it is reasonable to conclude that Paul is doing the same.

It is possible that these T'estimony verses in ¢. xv. may constitute
a misplaced page in the Epistle.

We have now sufficiently elaborated our hypothesis, and are
in a position to aflirm that for the right understanding of the
Epistle to the Romans, a parallel study is necessary of the earliest
and most comprehensive books on Testimonies. It is surprising
to find how little is left of scriptural quotation in the Epistle after
this test is applied, and we may aflirm, at all events for Romans,
that St Paul was a traditionalist, operating with conventional
and approved matter, to a degree far beyond what we should
a priori have expected.

It will be clear from what has preceded that a knowledge of the
content and method of the Testimony Book is fundamental for the
understanding of the authors and compositions that make use of
it. When we say, for example, that the next commentary on
Galatians or Romans or Hebrews will have to take account of the
new fact that has been brought to light, we mean something more
than the addition of a few explanatory notes, or the erasure of a
few nobes that are based upon misconceptions. The whole outlook
upon the relation of St Paul to the Christian doctrine is affected
by the enquiry which has been adumbrated. It may easily be the
case that Paul has been altogether misunderstood: Prof. Bacon
has recently been suggesting in his essay on the fundamentally
Roman character of the Gospel of Mark that the position of Paul
is not on the extreme left of the politics of the Church, but that he
occupies the centre and that his task is that of reconciliation, and
that this is more evidently the case in hus letter to the Romans than
in that to the Galatians. The test applied by Prof. Bacon is the
anti-Judaic reaction, which he finds more violent in Galatians
than in Romans.

It will be said, perhaps, that such a result might have been
anticipated, for in one case the Apostle is the very focus of a
controversy with the Judaizers, in the other he is the missionary
of a peaceful propagandist movement. It will be interesting to
examine the situation with the lost Testimony Book open before us,

We have shown that in the Epistle to the Romans there is an
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imaginary objector who breaks the current of the Pauline argument
and must be met either by concession or by refutation. His objec-
tions are evidently made to certain statements in the Testimony
Book. They are introduced, as we have shown, by a characteristic
formula,
dAN& Aéyw, pi)....

and he expects to elicit a negative reply. Four times he asks his
questions: *“is it true,” he says, “surely it cannot be true” that

Israel did not know (x. 19),
or that they did not hear (x. 18),
or that  God has abandoned His people (xi. 1),
or that they have stumbled so as to fall (xi. 11)?

A reference to the existing books of anti-Judaic quotation will
show that all these enquiries are brought from outside into the
Pauline argument: they did not arise, of necessity, from the text
of the Epistle. As we have shown, sometimes the answer to the
query is missing, and sometimes the text is in confusion. A glance
at Cyprian will show that the first two statements are found in his
opening section: the fourth query is evidently based on the same
statement as in Rom. x. 33 that the [srael of God had stumbled at
the stumbling-stone: and this doctrine that Christ is the Jewish
“scandal” is one of the earliest bits of anti-Judaic dogma-that we
know. Itis when we come to St Paul’sanswer to the real or possible
objector, that we find it necessary to revise our conception of the
Pauline position. In the three cases where a reply is given we have
a modification of the statement which the anti-Judaic document
presents: he will not allow that God has abandoned his people
en bloc; he accompanies his characteristic u7) yévorro with an ex-
planation which, at least, puts the Fall and the Rejection of Israel
in an entirely new light. Their Fall has been the salvation of the
Gentiles, their Rejection does not apply to the salvable Remnant!.
It is clear that this is not the method of an extremist, anxious to
make the worst case possible for a body of people from whom he
has separated; it is the position of a conciliator that is occupied
by the Apostle. He still belongs to both of the disputing parties.
Occasionally he gives the objector more space than would be
occupied by a protesting question, inviting denial of some current

1 It should be noticed that this is precisely the position taken up by St Luke
in the so-called Song of Simeon, that ““this child is set for the fall and rising again
i of many in Israel”; the child is, in fact, the ‘“scandal” stone of the Jews.
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opinion or oracle; He allows the J ewish objector to state the case
(vmép Tapasjn) on behalf of his compatriots, instead of limiting
himself to statements against Israel (wpos Tov 'lopair, x. 21) and
(kaTa Tod "Iopaih, xi. 2).

It has not, as far as we know, been recognised that in ix. 27, 28
we have the answer to a missing question, just as we have in ix. 19
the question to a missing answer. It is, Lowever, certain that the
statement taken from Isaiah x. 22 in regard to the Remnant that
are salvable is pro-Judaic, and the proof is made that, but for this
statement, we Jews should have been as Sodom and Gomorrah;
but this is a reply to the previous use of the opening chapters of
Isaiah which identify the people of Israel, themselves and their
rulers, with the rulers of Sodom and the people of Gomorrah.
St Paul upholds the protest against the doctrine of the divine anger
against Israel, which was too extreme for him to endorse. That is,
he carries over into his letter a pro-Judaic statement which is
meant to modify, in a Rabbinic manner, a current anti-Judaic
doctrine. This conciliatory statement shows how different is the
missionary who writes in Romans, from the defender of the faith,
who pours out his anti-Judaic lava in Galatians. Thus the case 1s
clear that much of the existing teaching, with regard to the parties
that attach themselves to the great teachers of Christianity, may
have to be seriously re-considered, in view of the discovery that
the Testimony Book contains primitive Christian theology.



CHAPTER IIL
TESTIMONIES IN THE EPISTLE TO THE GALATIANS

Tur same line of reasoning which we found was employed in the
Epistle to the Romans against the Jews, we shall find again in the
Epistle to the Galatians where Paul is dealing with Judaisers. The.
latter letter is cognate with the former as well as nearly contem-
porary. They are alike and yet unlike—alike in the use of the
original material of the primitive Christian message, and unlike
in the handling of that material. This is only to say in other words
_that one letter bears the name “Romans” and the other ““Gala-
tians.”” The difference, then, is not fundamental but literary. The
ancient material is not used to one end in “ Romans * and to another
in “Qalatians.” In the former letter the Testimonia, upon which
argument and plea throughout the document are based, are more
closely gathered together, for instance, within the compass of
chapters ix.—xi.; whilst in the latter letter they are so expressed
as to be its literary and religious warp and woof. An intelligent
reading of the two letters will demonstrate that Paul is not engaged
in theology in the ‘“Romans,” and with controversy in the
«“Galatians”’; but that in both letters he is employing the polemic
and evangelic phrases of the one and first Christian message, only
in “Romans” he has more space, and in “(Galatians” he is more
direct. The shortness of the Galatian letter would, of course, make
this necessary. And, moreover, it is to be expected that here he
would use the Testémony Book with a pervading familiarity, for
he is writing to those who have been won from the old to the new
faith and are in danger of returning to Judaism from evangelical
anti-Judaism. They, having heard the message, will recognise
both allusion to and assertion of its contents. Hence the character
of the Epistle to the Galatians. Thus in contrasting the claims of
the old and new faiths, the bond-maid J erusalem and the free-
woman Jerusalem, Paul quotes Is. liv. 1 (“‘Sing, barren one, ete.”’).
This is ancient testimony matter, as may be seen from Cyprian,
Test. 1. 20, Just. 1. Ap. 53, and so on. Kven the famous passage
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which tells us that “the Just shall live by faith,” is in the first
instance a testimonium, as Cyprian 1. 5 witnesses; and there, for
example, it has its proper force in an anti-Judaic complex of
testimonies. It became famous through Luther, and not because
of its primacy in the collection whence it was taken. Late sys-
tematic theology is not the sameé as primitive Christianity. Its
companion testimonium, Gen. xv. 6, which also is in the text,of
the letter, receives larger place in Testimony authorities as can be
seen, for instance, from: Barnabas xuI. 7; Irenaeus, Apostolical
Preaching, 24, 35; Justin Martyr, Trypho, 92, 119; Isidore His-
palensis, de Fide Catholica contra Judaeos 11. 2. 10, 1. 22. 1;
Evagrius, Altercatio, v. 18. The quality of the faith enjoined by
Paul’s use of Habakkuk ii. 4 takes on, as already has been sug-
gested, its true values when the passage is put back in its original
place among the excerpts in the document which was the foundation
to the first anti-Judaic polemic and gospel. It is well to notice also
that what Luther made so much of, and later students have been
inclined to reckon as a contribution to Christian thought due to
the theological genius of Paul, is an item in a pre-Pauline document.
For among other matters it helps to demonstrate that the editors
of the various testimony texts were not transcribing Paul’s use of
the Old Testament in the Galatians and other letters, but that
Paul was as dependent on the Testimony Book as any other first
century Christian preacher. This question of the priority of the
ancient source to Paul, or of Paul to it, receives light, as will be
shown, from the compiler of the Cyprianic Testimonia as well as
from earlier writers. The recognition of similar situations is
important for the history of doctrine; and it may be that we have
been searching in the wrong direction for the gulf which opened
between Paul and the Jerusalem Pillars.

A notable feature of the Galatians, then, is this: although it
stands very early in the list of Paul’s letters, yet it afiords evidence
~ that already the Testtmony Book was a familiar Christological
treasury. This fact appears not so much in the testimonies quoted
as in the explicit mention of, and in the influence exerted by,
. certain of the chief categories in the book; and they go to make up
the raison d’étre of the book and of its often strange collocations
of testimony. Indeed, the Epistle, when reduced to its scheme,
discloses that it is equal to a few Testimony headings or divisions.
This can be illustrated from the text of the Epistle. The opening

H. I 3
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chapter is biographical: the second chapter is of the same order,
though into it the writer begins to bring the distinctive notes of
the message committed to him—thus in (1) ii. 7 is the defining
phrase, 70 evaryyéhor Tis axpoBuatias; (2) ii. 16 f. to iii. 11, o
Sicaos &k wlorews Gjoerar; (3) iii. 29, el 8¢ vpels XpiaTod, apa
To0 'ABpadp oméppa earé; (4) iv. 26, 0 8¢ dve ‘Tepovaalijp ;
(5) v. 2, 671 éav mweputépvnabe Xpuoros vpds k1é; (6) v. 6, év yap
XptoTd 'Inaod ove mepurops kré; (T) vi. 16, "Topan\ Tob Beod.

It will be noticed that these divisions can be paralleled from
Cyprian’s Testimonia without difficulty. Their equivalents in the
headings of that book are:

(1) 1. 8. Quod circumecisio prima carnalis evacuata sit et secunda spiritalis
repromissa sit.

(2) 1. 5. Nihil posse Judaeos intelligere de Seripturis, nisi prius crediderint
in Christum.

(3) 1 19. Quod duo populi praedicti sint, major et minor, id est vetus
Judaeorum et novus qui esset ex nobis futurus.

(4) 1. 9-10. Quod lex prior quae per Moysen data est cessatura esset;
quod lex nova dari haberet.

(5) 1. 13. Quod jugum vetus evacuaretur et jugum novum daretur.

(6) 1. 8. Quod circumcisio prima carnalis evacuata sit et secunda spiritalis
repromissa sit.

(7) 1. 19-20. Quod duo populi praedicti sint, etc. as (3). Quod ecclesia
quae prius sterilis fuerat plures filios habitura esset ex Gentibus,
quam quot Synagoga ante habuisset.

et

The chief critical suggestion that may arise from the study of
schemata so like to one another, is that they are mutually depen-
dent: Cyprian, or the compiler of the work that goes under Cyprian’s
name, may have been influenced by the writings of Paul, or indeed
it may be said by the use of the Old Testament in the books of the
New Testament. This view would follow naturally from Professor
Toy’s' examination of the question, since he holds that the New
Testament writers handle the Old according to a Talmudic manner
plus their Messianic hope. This suggestion may be argued, by way
of illustration, in the case of (2) I. b. An examination of the testi-
monies under this head will show, however, that the Latin editor
of the Testimony Book added to the initial testimonia a direct
ceference to the Epistle to the Galatians, when he says “Item
apostolus ad (lalatas,” and quoted Galatians ii. 6-9. For that
passage embodies and expands the last of those initial testimonia,

1 Toy, Quotations in the New Testament, 1884, 21.
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namely Gen. xv. 6. Further, it is to be demonstrated from
Irenaeus’s tract on the Apostolical Preaching, 35, that the heading
is earlier than Cyprian, for it is the subject of that chapter!; and
also that in compiling his catechetical tract this division of the
Testimony Book 1. 5—which book was for him and his successors
the Christological basis of catechetical teaching in the Early
Church—stopped at the testimonium embodied in the Galatians
where the reference is added in the Cyprianic Testimonia. 1t is to
be regarded as well that the two Testimonia, Gen. xv. 6 and Hab. 1.
4, are quoted one after the other®. What Irenaeus could use in
this manner was not matter of his own planning. These several
conclusions in turn throw new light upon the title of his tractate,
Démonstration of Apostolical Preaching. There was a much more
vital literary “motif” in the making of primitive sermons than
Norden’s Agnostos Theos (1913) has recorded. The headings, or
divisions of thought, can be taken back still earlier by means of
the Epistle of Barnabas; and the testimonium, which has been so
markedly pronounced to be such in Cyprian’s Testimony Book,
occurs in one of the passages wherein Barnabas makes use of the
divisions or categories we have specified. Taking the subjects, or
rather branches of the one subject, as they appear in Paul’s
letter, they work out in Barnabas as follows:

c.ix. 1: mwds mepiérepev qudv Ty xapdiav; ii. 6: ¢ xawds vdpos Tov Kupiov

fuév "Incod Xpiorod, together with xiii. 7 in which is inset the testimonium
Gen. xv. 6, and xiv.; vi. 19: kAnpovépor Tijs duadnkns Kupiov yevéaba, or vii. 5:
70D Aaob pov Tob kawol mpoopépe.
In many ways the Barnabas writing is the most illuminating
commentary on Galatians, because it has conserved at length
what Paul has compressed into a few vivid phrases or sentences,
not only Testimonia evidence, but better still, something of the
mode of interpretation inspired by the same book. Its value is
not to be judged from some of its eccentricities.

It is well to remark at this point that the parallel which has been
made between the groundwork of the Epistle and that of the
Testimony Book should not be considered as a parallel of a formal
order. There must have been a plan upon which the testimonia
were gathered. That plan would issue in divisions, and these
would soon gather formal designations. The difference between

1 Cf. ed. 1907, Harnack’s T'exte und Untersuchungen, 20.
2 Cf. also Irenaeus, Adv. Haer. 1v. 10. 2, 1v. 15, 1v. 56. 1.
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the Adversus Judaeos of Tertullian, which has the heads in an
implicit form, and the Cyprianic Testtmonia, which has them in
an explicit form, brings out this comparison in Latin Testimony
documents of approximately near date. Even Tertullian’s keen
need to put things in his own way has not remade the old ground-
work. He has only used it with something like Pauline freedom.
Nor is it to be supposed that he is working on a larger Testimony
Book than Paul’s because the range of the subject in Adversus
Judaeos is greater than in the letter to the Galatians. Tertullian
is at work on the whole of the testimonia, Paul chooses those which
his letter demands. But it may be asked, do not the Cyprianic
Testimonia (11. 20 fL.) go far to confirm the view which, for example,
Professor Stanton represents’? This view is that a small collection
of Old Testament extracts was gathered together in such a manner
as to be the biography of the Lord in prophecies. On the surface,
a portion of the Cyprianic Testimonia would appear to uphold
this view. A reference to Tertullian’s writing will show that he
has testimonies concerning the Birth, type of Life, Death and
Future Life of Jesus Christ. These matters are generically necessary
to the first explanation of Himself. He could not make Himself
known without them. These matters also would, in course of time,
be divided into detail and labelled in harmony with the actual
story of the Gospels. The process is seen going forward in the
Cyprianic text, and complete in the Spanish text of Isidore’s time.
The four great facts of Christ, Birth, Life, Death and Life again,
are not treated in the primary Testumony Book as biographical
factors but as explanatory factors; in other words, as Matthew and
Paul and Barnabas used them.

We find, then, that a writer in the Apostolic age is teaching
Christianity from the same anti-J udaic source as Paul: and that
he is grouping his teaching under the same natural divisions as
the Apostle. In other words, both method and matter of this
Gospel which Paul writes about are primitively Christian. There
i neither old nor new Rabbinism in the teaching of Paul, nor even
i1 the sometimes clouded exegesis of Barnabas. Linder’s view?,
for instance, that in Galatians 1iv. 20-31 a novel rabbinical dia-
lectic manifests itself is to be corrected by the knowledge that
the passage is built upon the Testimony Book, as an equation like

1 [Vt supra.
3 Zeitschrift fiir Wissen. Theologie, 1900, 223 fi.
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Is. liv. 1 = Cyprian 1. 20 declares. How closely the subject of this
section of Paul’s letter is interwoven in the source may be tested in
Justin, Trypho, 134, Irenaeus, Apostolical Preaching, 94, Isidore
Hisp. de Fide, 11.1. 7, Evagrius, 4ltercatio, v. 20, Origen, In Lib. Reg.
Hom. 1. 18. Paul was a Jew; but he is a Christian, and for him
even the Jewish Scriptures have been liberated into a newness
of meaning by an altogether fresh method of exegesis; for such 1s
the name we should give the method. And though to our late
Western eyes these new powers, as represented by the Testvmonia,
may often seem to have exercised themselves waywardly in their
choice of literary material, yet none the less the strange choice and
manner of explanation are parts of the vernal message which came
to Paul and the world, as he says:

8¢ dmokakiyrews 'Inood XproTou.

[V.B.]



CHAPTER 1V
TESTIMONIES IN THE EPISTLE TO THE EPHESIANS

I would take us too far, both as regards time and available space,
to apply our new canon of interpretation in detail to the successive
epistles of the Canonical New Testament; and it might perhaps have
been judged sufficient to have shown the dependence of two of
the oldest Pauline Epistles upon a previous collection of Testimonzes,
and to leave to other students the further examination of the
extent to which the influence of such a collection upon the New
Testament writings can be detected and allowed for in the inter-
pretation of the separate books.

It will, however, have been seen that in the course of the investi-
gation we have had to walk warily in the identification of particular
testimonies. We must not leave St Paul without any Old Testa-
ment except that which is contained in a popular handbook—
that would be to reduce Testimonies to absurdity: neither must
we say that every coincidence in anti-Judaic quotation between a
New Testament writer (say St Paul) and an early Patristic writer
(say Justin Martyr), is due to the use of a common source; for if
9t Paul is entitled to an Old Testament of his own, Justin Martyr
must be allowed a New Testament to go with his Old Testament,
and may sometimes betray, even in dealing with Trypho the Jew,
that he is taking his hearers to the Old va the New. Every case
must be investigated on its own merits.

Now when we turn to the Epistle to the Ephesians we shall
find the hypothesis of a Testimony Book continues to beilluminating.
For example, in the first chapter, we are introduced to the 110th
Psalm, as the proof that Christ sits at the right hand of the Father.
This is followed by the proof that all things have been put under
His feet, from the eighth Psalm. It is not difficult to show that
this transition is a genuine piece of Testimony work: the very
same current of thought can be traced in 1 Cor. xv. 25, 26,

and elsewhere: we shall see it also in Heb. i. 13, followed by
Heb. 11. 6-8.



CH.1V] EPISTLE TO THE EPHESIANS 39

But here is a case that is more difficult to decide. In Heb. 111 8
we have a quotation from Ps. Ixviil. 18:

He ascended on high, he led captive captivity; He gave gifts to men.

The text is accompanied by a homiletic explanation as to the
nature of the gifts, which are identified with the various spiritual
offices in the Church. Now the question arises whether St Paul
is the first to use the Psalm in this way: did he find it already in
use, and has he continued and modified the use made of it?

We turn to Justin’s Dialogue with Trypho and we find as follows:

God knows (says Justin) that every day some are becoming disciples to the
Name of Christ and are forsaking the way of error, each of whom receives gifts
according to his capacity and is illuminated by the name of this Christ of ours;
for one receives the spirit of understanding, another of counsel, another of sirength,
another of healing, another of foreknowledge, another of teaching, another of the
fear of God.
Trypho said:

I want you to know that in talking this way you are irrational.

Said Justin:

Listen, Sir, and know that I am neither mad nor irrational; but it was fore-
told that after the ascent of Christ to heaven, he should lead us captive out of
error and give us his gifts. The words are these: He ascended on high, he led
captivity captive: he gave gifts to men. Those who have received gifts
from the Christ can show from the prophetic Scriptures that it is those who
are wise in their own conceits who are the ones who are destitute of sense.

(Justin, Dial. 39.)
~ Now here we notice striking coincidence between J ustin Martyr
and the Epistle to the Ephesians: there is, to begin with, the con-
currence in the quotation from the 68th Psalm; next there is
Justin’s statement that each of those who become Christ’s disciples
receives gifts from Him; this statement agrees closely with what
is said in Ephesians in introducing the passage from the Psalm:

To each one of us is given grace, according to the measure of Christ’s gift.

We should naturally conclude that Justin, though quoting the
68th Psalm to Trypho, is really quoting from Ephesians, for he
has the same introductory language that we find in the Epistle.
When, however, we come to the scrutiny of the gifts as classified,
we find an extraordinary variation. St Paul says they are the
Christian offices, those of Apostle, Prophet, Evangelist, Pastor
and Teacher. These five offices are the gifts of the ascended
Christ.
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With Justin it is a very different enumeration: the gifts are the
sevenfold gifts of the Spirit in the eleventh chapter of Isaiah, with
some significant variations: ‘Understanding, counsel, strength,
healing, foreknowledge, teaching, the fear of God.” In Isaiah xi. 2
it Tuns thus: “Wisdom and understanding, counsel and strength,
knowledge and piety, and the fulness of the fear of God.”

Clearly Justin is drawing upon Isaiah, when he comes to specify
Christian gifts; he does not profess to be defining Christian orders.
Will the coincidence in the manner in which the 68th Psalm is
introduced outweigh the divergence in the enumeration of the
gifts? Shall we say Justin shows acquaintance with Ephesians?

We turn back to 1 Cor. xii. 28, and we find another enumeration
of Christian gifts, and this time without any reference to the
68th Psalm. The catalogue is now as follows: Apostles, Prophets,
Teachers, Powers, Charismata of Healings, Helps, Governments,
Varieties of Tongues. '

Somewhat earlier in the same chapter we have again an enumera-
tion of spiritual gifts:

To each one is given the manifestation of the Spirit for his advantage. One
has through the Spirit the gift of Wisdom, another of Knowledge, another of
faith, another of Charismata of Healings, another of the operation of Works

of Power, another of Prophecy, another of the Discernment of Spirits, another
of Varieties of Tongues, another their Interpretation. (1 Cor. xii. 8-10.)

It is quite clear that St Paul is here under the influence of the
description of the Sevenfold gifts of the Spirit in the eleventh
chapter of Isaiah, though I do not know that any commentator
has detected quotation. We may equate the Gift of Wisdom with
the Spirit of Wisdom, the Gift of Knowledge with the Spirit of
Knowledge, the operations of Power (Svvduers) with the Spirit
of Power (layss). We are then taken back to Isaiah by the way
of First Corinthians. On the road we pick up Justin again, who
is clearly heading for the same goal, and we have the coincidence
with Justin in the Gift of Healing and the Gift of Foreknowledge
and the Gift of Teaching, where Paul has Charismata of Healings
and the Gift of Prophecy and the Gift of Teaching. It must be
admitted that Justin’s work is here independent of Paul; it was
not through Paul’s language that Justin found out that the gifts
of the 68th Psalm were specified in the eleventh chapter of Isaiah:
when, however, we detected with Justin’s help that Paul had a
submerged reference to the Sevenfold Gifts of the Spirit, we were
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entitled to claim that Justin gives us an earlier form of the enumera-
tion of the Gifts. Where Justin varies from Isaiah, as in the refer-
ence to Healing and Prophecy and Teaching, he is on the line of
explanation which will presently bring us to the later Pauline -
catalogues of Christian officers and offices.

It appears, then, that there was before Paul’s time some docu-
mentary statement as to the distribution of Christian gifts among
believers. Every believer received some such gift, and the proof
was made, as St Paul and Justin make it, from the 68th Psalm.
If one wants to know more in detail what these gifts are, both
St Paul and Justin direct us to the eleventh chapter of Isaiah,
and especially to the Healing and Prophetic and Teaching Gifts.

We have gone into this instance in some detail; the passage
quoted in Ephesians was a striking one; it was necessary to prove
it to be an original Testimony of the first period. We are reminded
that in the Odes of Solomon, Christ Himself is made to quote 1t:
“that I may lead a good captivity to freedom”; this shows again
the currency of the quotation, but the Odist is not using the passage
in the Pauline sense, but in an independent manner. We have
little doubt that the 68th Psalm was used very early as a proof-
passage for the Ascension.

We can see the correctness of the foregoing proof of Justin’s
independence of the Epistle to the Ephesians, if we turn to another
chapter of this Dialogue.

Trypho asks in c. lxxxvii how it comes about that these pro-
phecies in the eleventh chapter of Isaiah concerning the gifts of
the Spirit to the one that comes out of the Root of Jesse can have
their fulfilment in Christ, whom Justin has been affirming to be
pre-existent to all creation; was he, then, destitute of these gifts
that they should thus be bestowed upon him in their predicted
fulness? )

Justin has a long reply, which turns on the fact that Christ
is the Crown of the ancient prophets, and the Rest and Cessation
of the Holy Spirit, as far as the Jewish line of prophecy is concerned.
The Spirit of Prophecy rested, i.e. ceased in Him. It was con-
tinued, however, in the Christian line of believers, for it had been
foretold that there should be gifts, which he gives to those that believe
on Him, as each one of us 1s worthy in his sight (s dEvov €xacTov
émiorarar). And it was foretold that it should so happen after
His return to Heaven, as I said before and now repeat.
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It says: He ascended up on high, he led caplive a captivily, and
gave gifts to the sons of men. Justin goes on to explain the transfer
of the gifts to Christian believers. Here, then, we have again the
conjunction of the 68th Psalm and the eleventh chapter of Isaiah,
and the apparently Pauline statement that the gifts of the ascended
Christ are bestowed upon each of his followers. These gifts are
in the Church dispersedly, which are in Him in totality. Justin
has this distributive feature so strongly in his mind, that he carries
it back into the Old Testament. Solomon had the Spirit of Wisdom,
Daniel of understanding and counsel, etc. The prophetic gifts of
the ancient saints converge on Christ, and from Him diverge
again.

It seems clear that Justin cannot have made this connection
between the Psalm and the Prophet, by merely reading a verse
or two in Ephesians; as we have said, he would never have detected
Isaiah in St Paul, nor would he have easily connected Isaiah and
the Psalm. What seemed to be a tell-tale link between J ustin and
Paul (“each one of us”) is rather a proof that they both depend
upon anterior interpretations.



CHAPTER V

TESTIMONIES IN THE EPISTLE TO THE HEBREWS

WHEN we turn to the Epistle to the Hebrews, the problem of the
relation of the Epistle to the extant collections of Testimonia
takes on a new form. It is quite easy to show that much of the
biblical matter in Hebrews agrees closely with parallel quotations
in the anti-Judaic writers, so that Hebrews, as well as Romans and
Galatians, presupposes the Book of Testvmonies: but the peculiarity
in Hebrews consists, as we shall see, in the fact that there are
whole blocks of submerged Testimontes, which never show their
heads above the surface, but are the foundations upon which the
discourse of the writer is built up and sustained.

The first instance of such submerged blocks of Testimonaes s in
the Exordium of the Epistle, one of the most splendid passages n
the whole of the New Testament, which produces upon the reader
the impression of having been let down from above rather than
of being built up from below. In the first four verses there are
only three tell-tale words, éxdfioer év Sefid, to betray the use of
the Old Testament; but these are significant, and will recur and -
tell us that the 110th Psalm is a part of the armoury of the author
of the Epistle: but whatever be the evidence of the direct language
of these verses, the substance of their argument is built up out of
the identification of Christ with the Wisdom of God, through whom
the worlds were made, that Wisdom which 1s described as the
Lffulgence of God in the book known as the Wisdom of Solomon;
and this identification and description is the foundation stone of
the Christology of the Book of Testimonies and of the involved
primitive Christian creed. In this sense the Prologue to the Epistle
is built up on submerged Testimonies.

. The same thing occurs in quite another region of thought in
the argument of the fourth chapter which, as we shall see presently,
is made up out of a series of typological identifications between
the Jesus of the New Testament and the Joshuas of the Old. Here
the foundations were so completely hidden, that no commentator
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on the Hebrews ever suspected their existence, until attention
was drawn to the matter in a recent issue of the Expositort.

Sometimes we have what may be called a partial submergence
of the Biblical and antecedent sources of the Iipistle. For instance,
every one who reads the document carefully is struck by the
emphasis which is laid on the novelty and the betterness of the
Christian dispensation as contrasted with Judaism. We have a
better covenant established on better promises, and it is a new
covenant that replaces one that waxes old and is ready to vanish
away; the comprehensive contrasts between the old and the new
form the central argument of the Epistle to the Hebrews; but,
if we want to form a correct estimate of them, we must turn to
another document where the matter is stated more baldly and
more in detail. The heads of the Testimontes which are given in
the first book of Cyprian’s Testimonies against the Jews, tell us
that there is to be a New Circumcision, a new Law-giving, a new
Covenant, a new Baptism, a new Yoke, a new Priesthood, a new
Temple, a new Sacrifice, and that all the prior types of these were.
marked for extinction and oblivion. This is the method of the
writer of the Epistle, and when we find that it is worked out with
frequent coincidences in the Scriptures that are employed in the
Testimony Book on the one hand and in the Fpistle on the other,
we can readily deduce that the Book of Testimonies is the Book
of Origins of the Epistle to the Hebrews.

From these general considerations as to the foundations upon
which the structure of this beautiful book is built up, we turn
now to a more detailed examination of the Scriptures that are
quoted. We begin to annotate our margins with anti-Judaica just
as we did in the case of the Epistle to the Romans.

The first direct quotation is from Psalm ii. 7 (“Thou art my
Son, this day have I begotten thee™): a very important verse,
because it was the Adoptionist “ Western” text for the voice
from Heaven at the Baptism of the Lord. But is it an early
Testimony? Here are some occurrences of it.

Tertullian, adv. Judaeos, 14:

Non audetis negare: quia, etsi negaretis, statim vobis in Psalmis, sicuti
jam praelocuti sumus promissio Patris occurrerct dicentis: Filius meus es tu, etc.

Followed by an extended argument that the words do not apply

to Solomon.
1 Faposilor for July 1919,
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+Qreg. Nyss. Test. 1. p. 292, deserves special attention.
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We notice that Nyssen introduces a number of well-known quota-
tions with attached questions, such as ““To whom did he say this?”
“To whom do these words apply?” This is the feature that is
imitated in Hebrews: “Did he ever say this to any—Angel?”
Then we notice the familiar sequence xai wd\w which occurs in
Hebrews; and moreover, we have the quotation we are in search
of, followed immediately by the one that comes next in Hebrews.
The sequence is all right in Nyssen, but it has become meaningless
in Hebrews, where the questions have been limited artificially to
Angels. So we say Hebrews is quoting the sources of Nyssen and
not Nyssen Hebrews.

Something of the same argument as we found in Tertullian
occurs also in Athanasius and Zacchacus (49 sqq.); where Atha-
nasius asks Zacchaeus:

You have heard David speaking prophetically in the second Psalm and
saying “The Lord said unto me, Thou art my Son, etc.”

and Zacchaeus tries to show that David was talking about himself.
In Timothy and Aquila (p. 70) the quotation is even more inter-
esting in its relation to Hebrews:

The Christian says: David speaks on this wise in the second Psalm, “The
Lord said unto me, Thou art my Son, this day have
1 begotten thee.”

The Jew says: What is written in the second Psalm relates to Solomon:
do you not know that before he was born, God spake
about him saying, “I will be to him a father and he
shall be to me a son”?

Then follows some curious matter from the lost Testament of
Solomon. We notice again that the sequence in T'im. and Aq. is
the same as in Hebrews, and that the argument is on the same lines
as Tertullian, and that all who make these quotations. are anti-
Judaic. We need mot hesitate to say that Hebrews is quoting
from the Testimony Book, and if this be so, we cannot avoid the
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suggestion that Paul, in his discourse in the synagogue at Antioch
in Pisidia is also quoting from the same source when he says

As it is written also in the second Psalm, Thou art my Son, ete.

The quotation in v. 6, “Let all the angels of God worship him,”
will be found in Greg. Nyss. (p. 293) with the attached question
“Whom are they to worship and of what God are they the angels?”
Nyssen has a little before quoted Ps. ii. 7 and 2 Sam. vii. 14 in the
order of Hebrews. ,

As we have said, these questions, inserted in the midst of the
body of Testimonies and furnishing their connecting link and
elucidation, are often primitive in the anti-Judaic literature. It
is quite possible that it is to such an early interlocutory that we
owe the introduction of the angels in Heb. i. 4,5. Gregory of Nyssa
has grouped a number of proof-texts together, and prefixed the
query,

ris 8¢ wpos Tiva Eneyer;
as for example, “Let us go down and confound their speech,”
“Thou art my Son, this day have 1 begotten thee,” “I will be
to him a Father, and he shall be to me a Son.” Who said these
things and to whom did he speak?

Now it is clear from the existing anti-Judaica that one of the
answers given (or assumed to be given) to such a question as
“To whom did he say this,” was that God was talking either to
Himself or to the angels. The plural of majesty was not, however,
commonly invoked; and the Christian advocate had an easy task
to show that God could not say Sedre to Himself, and that He
did not employ the angels as collaborators in the making of man,
or in the dispersion of tongues. Thus the introduction of the angels
in Heb. i. 4 may be due to an early interpretation of moujocwpev
dv@pwmov or of Sebre, kaTaBdvTes guyyéoper. We shall find the
argument, for instance, in the Altercatio Stmons et Theophily
(c. 9) in the following form:

Simon. Potuit hoc et ad angelos dixisse.
Theophilus. Erras, Judaee! Cui unquam angelorum dixit Deus, Filius
meus es tu, hodie genui te....

Angelis autem iubet ut Christum adorent, et iterum in Cantico Deuteronomii
dicit: Laetamini gentes cum eo, et adorent eum omnes angeli Dei.

One needs to walk warily in quoting a comparatively late
document like the Altercatio, which, in spite of its being derived
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from an early Greek original, is sometimes subject to infiltration
from the New Testament; but it does not seem that Hebrews has
been drawn upon here: the quotation regarding the angels 1s
taken direct from Deuteronomy, and is more extended than in
Hebrews. The inference is that we are dealing also with T'estimony
matter in Hebrews, and that the question
Tive yap elmév more TOV ayyéAov

was in the first draft of the book of quotations. There is sub-
merged testimony leading up to the question of the text, and it
is not far down from the surface of the argument.

We pass on now to an important block of Testimontes which
conclude the first chapter: where we have Ps. xlv. 6, 7, followed
by Ps. cii. 25-27 and Ps. ex. 1.

We shall be able to show conclusively the wide diffusion and
the antiquity of these testimonies: let us begin with Gregory of
Nyssa, and we find Ps. xlv. 6,7 introduced as from David, accom-
panied by the remark, “You see that God is anointed by God:
he assumed human nature and became the High Priest and Apostle
of our confession”; and “after a little,” says Nyssen, “Thou,
Lord, in the beginning hast laid the foundations of the earth, etc.,”
which is Psalm cii. 25-27, so that the sequence in Nyssen is the
same as in Hebrews: it may be objected at this point that Nyssen,
in describing Jesus as the High Priest and Apostle of our Con-
fession is using the very language of Heb. iil. 1, and may, therefore,
be supposed to be quoting from Hebrews. This is certainly possible,
and the supposition would affect any argument drawn from coin-
cidence between Nyssen and Hebrews, but it would not dispose of
the hypothesis of quoted Testimonies, if further evidence should
be forthcoming from other quarters. But are we sure that this
description of Christ as High Priest and Apostle has its origin in
the Epistle of the Hebrews? We remember that Justin Martyr
several times describes Christ to the Roman Senate as Son of God
and Apostle, Angel of God and Apostle, for example:

The Word of God is His Son, as we have said; and He is called Angel and
Apostle.

. . . These words (of Moses) show that Jesus Christ is Son of God and Apostle.

... The one who really spoke to Moses was the Son of God, who also is called
Angel and Apostle. (Justin: 1 4p. 63.)

Tt is, therefore, well within the bounds of possibility that Apostle
and High Priest may be a collocation borrowed from the Heads
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of Testimonties as in the Cyprianic Angelus et deus and similar
collocations elsewhere in Justin.

The real question for us, however, is to determine how far the
extracts from the Psalms which we find grouped together in
Greg. Nyss. and in Hebrews are fundamentally a part of the early
Books of Testimonies. Here the evidence is, happily, abundant
and incontrovertible. The proofs are constantly made, for example,
as Nyssen does that God is Christed by God”; for example,
Irenaeus tells us, after quoting Ps. xliv. 7 fi.:

Utrosque enim Dei appellatione signavit Spiritus, et eum qui ungitur Filium
et eum qui ungit, id est Patrem. (ed. Mass. 111, vi. 1, p. 180.)
and Justin, who has to show that the Son is both God (feoroyeiTar)
and Lord (kvpioroyeiTar) puts side by side two of the three extracts
of the Psalms to which we are referring :

(David says): “The Lord said unto my Lord Sit on my right hand, until
I make thy foes thy footstool”; and again in other words, “Thy throne, O God,
is for ever and ever; a sceptre of righteousness is the sceptre of thy Kingdom.
. .Therefore, O God, thy God hath anointed thee with the oil of gladness
above thy fellows.” (Justin, Dial. 56.)

When we look back at the passage quoted from Irenaeus, we
find the same collocation as in Justin: “ Sit on my right hand”: he
shows the colloquy of the Father with the Son. Cyprian and
Lactantius quote the 45th Psalm to the same purpose in their
collections of Testimonia: see Cyp. Test. 11. 6 (Quod Deus Christus);
and Lact. Inst. 1v. 22: they also quote the 110th Psalm in its
opening verses: see Cyp. Test. 11. 26, and Lact. Inst. 1v. 12.

It would be superfluous to quote further evidence: the passages
from the Psalms were in the primitive Testimony Book and it is
reasonable to infer that they passed from thence to the Epistle
to the Hebrews, and not in the converse direction. These results
will be found to have critical value in the study of the text of the
New Testament and in its interpretation: for it stands to reason
that if a passage of Scripture is transferred from the Old Testament
to the New Testament by way of the Testimony Book it 18 not
lawful to edit or interpret such a text in the New Testament so
as to contradict the source from which it 1s derived. This is a
valuable consideration in the Epistle to the Hebrews, which has
suffered more than most parts of the New Testament from erratic
handling. For instance, in the passage before us from Ps. xlv. 6
attempts have been made to obscure the fact that o feos 1S a
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vocative,and,by altering the punctuation, to produce the impossible
translation that “God is some one’s throne for ever and ever,”
or that “some one’s throne is God for ever and ever.” Neither the
Hebrew nor the Greek of the Psalm will bear these interpretations
which can only be described as perverse and impossible: we may
now add the verdict of ecclesiastical tradition, by which we do
not mean the later fathers, who might have special reason for not
wishing to translate ¢ feés other than as a vocative, but that
tradition which is older than the books of the New Testament in
which it is embedded, and a fortiors much older than any existing
ms. of the New Testament or comment on the same. In these
matters we need to be recalled from subtlety to simplicity, from
Grotius and Hort to the Testimony Book, if we are to understand
the Scripture rightly.

Let us now pass on to say a few words with regard to the Old
Testament extracts in the second chapter of Hebrews. The first
passage is from the eighth Psalm, and relates to the subjection of
all things under the feet of man. Since the text says alternatively
man and son of man, which are really equivalent terms, the early
interpreters catch at the second of the two equivalent terms and
say that it means Jesus to whom, though for awbile in an inferior
position to the angels, all things are to be subject. We are not
concerned to justify the method even if, with the writer of the
Epistle, we applaud the inference. What we want to know is
whether this text and this interpretation originate with Hebrews
or is there a previous use and history. As we read the passage
over, we see that it is definitely introduced as a testimony: “some
one somewhere testified (épapriparo) and said ”: that is significant:
the next thing we notice is that there is evidence of the use of the
same passage, in testimony fashion, elsewhere in the New Testa-
ment. For instance, in 1 Cor. xv. 25, we are told that Christ must
reign until God puts all his foes under his feet; this is the famous
Testimony from the 110th Psalm which has already been quoted
in the previous chapter of the Epistle to the Hebrews, and is the
link that leads up.to the next chapter. But the text in 1 Cor. goes
on, “He has put all things under his feet,” which is the eighth
Psalm as in H? rews. Thus the sequence of quotation being the
same betrays again the use of the T'estumony Book. In the nature
of the case this is a very early testimony: traces of its use in later
times are few and far between, but it is curious that Eusebius

. II 4
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(Eclog. 11. 4) takes the whole Psalm as a prediction of the calling
of the Gentiles, because it says, “How excellent is thy name in all
the earth.” |

The next series of extracts (vv. 12, 13) in which the kinship of
Christ with believers is affirmed, are easier to identify. The reader
must delete the second xai mdaw in v. 13 which makes the words
doopar memofos ém’ avre hang in the air in a meaningless
fashion. We have then two quotations linked together. The first
can be found in Greg. Nyss. c. 16 (p. 321) in a string of antithetic
Testimonies concerning Jews and Christians e.g.:

David says (in the person of the Lord):

I was an alien to my own brethren,
A stranger to my mother’s sons;

but of the Gentiles he says:

I will declare thy name unto my brethren,

In the midst of the Ecclesia I will sing praise to thee.
It ocours also in Cyp. Test. 11. 20, in the midst of a longer quotation
against the Jews.

The second quotation will be found in Cyp. Test. 1. 9, where 1t
follows an anti-Judaic extract, which stops short with “fidens
ero in illum.” Thus an extract used controversially against the
Jews can be employed by a later writer so as not to show the
anti-Judaic strain of thought.

Perhaps these illustrations will suffice to show that the Epistle
to the Hebrews is honeycombed with anti-Judaic quotations,
which were the stock-in-trade of the primitive Evangelist.

We will now go on to the matter of the submerged Testimonies
in the Epistle, to which we have already made some reference.
As the analysis which detects such submerged foundations is
revolutionary in its results as regards the interpretation of the
Epistle, we will reprint under a separate chapter heading what we
said in the Expositor for July, 1919. The student will have little
difficulty, after reading this chapter, in finding the sequence of the
thought of the writer to the Hebrews in other chapters than those
which we have discussed. The whole document should rather be
called by the title Against the Hebrews than To the Hebrews.



CHAPTER VI

JESUS AND THE EXODUS

Tur textual critic of the New Testament is aware of a curious
variant in the Epistle of Jude, which appears to refer the miracu-
lous deliverance of the people of God from the land of Iigypt to
the Jesus of History, or, if we prefer to put it so, to the Second
Person of the Trinity. The writer has been attacking an obscure
group of heretics who have turned to impious ways, and have
denied our only Master (Scomdrys) and Lord, Jesus Christ. He
proceeds to warn those to whom he writes that, although Jesus had
saved the people out of the land of Egypt, yet afterwards he
destroyed those of them who did not believe or who did not remain
loyal.

The traditional text has evaded the difficulty of reading Jesus
into the story of the Exodus, where He ordinarily appears only
in symbol as Christ our Passover, Christ our Paschal Lamb, and
has given us instead the somewhat colourless phrase:

The Lord (xpiws) who had saved the People (or a people), ete.

The text of the Epistle of Jude is often difficult and obscure, but
in the present case there is such good support, both from external
and internal evidence, for reading Jesus that it is not surprising
that it found its way into the margin of the revised New Testament:
for, it will be said, here if anywhere the harder reading, if well
attested, has the right of way. We agree that, if a reasonable
meaning can be given to the reading, which seems at first to be
the more difficult, we ought to try and edit it. This does not mean
the general ac’(j’eptance of the “canon of the harder reading,” in
whose name many textual atrocities have been perpetrated in
modern times. \‘,‘ All canons of criticism are mere approximations, and
need to be used as good servants which make bad masters. In the
present case we may evade the authority of the canon, and of the
mechanical critic behind it, by askiig the question whether, after
all, it is so much harder to read “Jesus” than to read *“the Lord,”
especially when in the previous verse (ver. 4) Jesus Christ has

4—2
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been declared to be the only Master and Lord? Are we necessarily
alien to the thought of primitive or Palestinian Christianity when
we read “Jesus” into the events of the history of Israel? Isit not
one of the firstfruits of primitive exegesis to find Christ in the Old
Testament, and to demonstrate His pre-existence, authority and
miraculous power by means of Moses and the Prophets and the
Psalms? Take, for instance, the Testimony Book, which we may
regard as the first handbook of Palestinian Theology, and notice
how Christ is spoken of as the Angel of the Old Covenant, and how
He is especially declared to be both God and Lord, the proofs being,
of necessity, anti-Judaic, and consequently made from the Old
Tostament. 1f, however, Christ is identified with the Angel of the
Covenant in the Pentateuch, or with the Angel of the Greal Coumnsel
in Isaiah, as may easily be seen to be the case, then this Redeeming
Angel is the explanation for the statement that Jesus saved the
people from the land of Egypt, and that Jesus afterwards destroyed
the unbelievers, We may add a liturgical parallel from a sixth
century papyrus (Pap. Gr. 7) in the Rylands Library:

Lo! the Virgin has borne Emmanuel: He came down from heaven, and
saved from the land of Egypt the people that were astray.

Assuming that we have correctly read and rightly interpreted
the passage, we may now go on to interpret a second passage,
where it is not a question of text, but only one of translation.

In Hebrews iv. 8, we have in the Authorised Version the state-
ment that

Tf Jesus had given them rest, he would not afterwards (i.e. by David)
have spoken of another day.

Here the Revised Version has replaced “Jesus” by “Joshua,”
and added an explanatory note that in Greek the word 1s Jesus.
In Tyndale’s translation, in the Bishop’s Bible and the Geneva
yersion, the text says Josue. Probably there is no correction made
i1 the translation of Hebrews that has met with greater acceptance,
for there could be no doubt that ““Jesus” is the equivalent of
“Joshua” in the Septuagint translation (which appears, as we
have said, in most of the great versions), and the sense appears to
be cleared by restoring the Hebrew equivalent of the leader who
brought the people into the Land of Promise. It would be easy to
show how the early Christians were keen to recognise the name of
their Lord in the Jesus of the Old Testament, whether it were in
Josus the son of Nun, or in Jesus the son of Josedech the high
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priest: and they were, at least philologically, correct in their
identification. :

It is, however, open to grave doubt whether the correction was
necessary, in view of what we have already brought to light as to
the Leadership of the People of God by Jesus, the Covenant Angel,
in the wilderness. The emended rendering lays the emphasis on

the proper name,
If Joshua had given them rest;

bub in the Greek text, the emphasis is laid on the Jews who
disbelieved and disobeyed, by placing the object at the beginning
of the sentence, ‘

If it was to them that Joshua gave rest, ete.,
where perhaps it will be said that, in that case you ought to have
exelvous as in verse 2, and not avTods.

Our point is, that it was Jesus that did not give the promised
rest to the Jews (“If they shall enter into my rest”), and it 18
Jesus who promises to give it, and gives it to the people of God.

The context in Hebrews, moreover, is distinctly anti-Judaic,
and this makes for our interpretation; it takes us at once to the
Testimony Book, one of whose sections was devoted to the proof
that the Jews had fallen out of favour with God. When we find the
writer arguing that God had been wroth with them for forty years,
and that their limbs fell (i.e. were scattered) in the wilderness, this
is a parallel to the statement in 1 Corinthians x. 5, that “God was
not pleased with most of them, for they were scattered abroad in
the wilderness”: and in this passage the statement is preceded by
the identification that Christ, the spiritual rock, was with the
people in their journeyings.

Thus all roads of inquiry lead to the Testimony Book and to
Christ, and we should therefore infer that it was Jesus who gives
the Rest to believers, and who does not give it to unbelieving Jews.

If the objectipn be made that in the Book of Joshua (xxil. 4),
we have an express statement by the people’s leader that they had
attained the Rest, and that this must be the passage referred to
by the writer to the Hebrews, we find on referring to the passage
that Joshua does not speak of himself as the author of the rest,
even in a secondary sense, but says that “ The Lord your God hath
given you rest.” And we conclude that the original translation was
the correct one, and that it does not even require an explanatory
note, as in the later Genevan versions, which add the remark
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“meaning Joshua” to a text where they had restored ““Jesus.”
Perhaps the best translation would be, “1f J oshua-Jesus had given
them rest.”

In any case we have to think ourselves back into a time when
the two names were equivalent and there is reason, moreover, to
which we now proceed, for believing that by restoring the meaning
Jesus, we shall make the Epistle to the Hebrews translucent to an
extraordinary degree.

We shall see that Jesus and not Joshua is required for the under-
standing of the passages which follow: we are told (a) that the
Logos is sharper than a two-edged sword or knife (payaipas
Staréuov): (b) that we have a great High Priest.

If we keep in mind what has been said above, as to the identifica-
tion which the early Christian made of Jesus with Joshua, we shall
see the thread of the discowrse in the Ipistle. In Joshua v. 2 a
command is given to make payaipas wetpivas ék méTpas dKpoTopOY,
and this gives occasion for Justin in his Dialogue with Trypho
(c. 113 ff.) to discourse at length on Jesus and the New Circumecision.
That is the key to the introduction of the sharp-cutting Logos
in Hebrews. It is Joshua-Jesus who is the Circumciser. The
process of inspection by the Logos is not (as commonly expounded)
the examination of vietims for sacrifice, it is the new circumecision
of the heart, the thoughts and intents of the heart. So in the
Dialogue of Athanasius und Zacchaeus (p. 62) Athanasius says the
payaipar were of stone, because ‘“the stone is Christ.” The
sharp instrument of circumcision is the Logos'.

But this Joshua with the sharp knives suggests to us the figure
of another Joshua, the son of Josedech, in Haggai and Zechariah.
This Joshua is the high priest. Thus the whole of the argument is
linked up. The confirmation of this will be found in the anti-
Judaic writers and their testimonies. For example, Justin, in his
Dialogue with Trypho, has much to say of the similitude of Christ
furnished by Joshua and the High Priest: let us see how he

1 The same identification of Jesus and Joshua occurs in Simon and Theophilus,
c. 20: Et ad Tesum Naue dicit deus: Fac tibi gladios petrinos etc. Numquid tunc
ferrum non erat? Sed deus ad Iesum Christum nostrum loquebatur, quod per
apostolum suum spiritaliter corda circnmeciderit. Here the Apostle is Jesus who is
identified as the Stone: cf. Heb. iii. 1. The text of the Altercatio was misunderstood
at this point, and Peter was made the Apostle and the Stone: Apostolus noster

Simon dictus est et postea Petrus nomen accepit. Read rather: Apostolus noster
Jesus dictus est et lapis.
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expresses himself: he begins (Dial. c. 115) by saying to Trypho
that “you ought to believe Zechariah when he shows you in a
ficure the mystery of Christ, and secretly proclaims Him.” Then
he proceeds to quote the prophet, and comes presently to the
verse, “And he showed me Joshua (Jesus) the great high priest,
standing before the angel of the Lord.” Here we have the prefixed
adjective “great” as it occurs in Hebrews: it is not a part of the
Biblical text, but was, apparently, part of the passage as quoted
in Testimony. The coincidence is important and should be noticed.
That it stood so in the Testimony Book may be inferred from
Greg. Nyss. Testimonies (c. 2, p. 296), where the very same addition
is made. “The Lord showed me Jesus, the great High Pruest,
standing, etc.,” and again, “Listen now, Jesus the greaf Hagh
Priest.” So in the Dialogue of Timothy and Aquila, p. 73, we have
the same expansion.

And as Justin had already in his discourse on the meaning of
the name 'Inoods explained how one who was named Jesus
divided the land by lot to the people who entered with him, and
another of the same name will gather together the remnant of
Israel, and divide the good land to each for an eternal possession,
it is clear that the sequence in Justin explains the sequence n
Hebrews, and each writer depends ultimately on the Testumony
Book.

Thus we have in each case,

Jesus the Guide to the Land of Rest;
Jesus the new Circumeciser;
Jesus the great High-Priest.
Here are some further proofs that these things belong to the Testa-
~ mony Book.
- In Cyprian 1. 8:
Quod circumecisio prima carnalis evacuata sit et secunda spiritalis repromissa

est....Item apud Jesum Nave: et dixit Dominus ad Jesum: fac tibi cultellos
petrinos nimis acutos et adside et circumcide secundo filios Israel.

The story in Joshua is explained to mean the new spiritual
circumeision.

Now let us see how Aphrahat, the Syrian father, will handle
this testimony; for he has a whole book on circumcision. He tells
us that

Jesus the son of Nun circumcised the people a gsecond time with a scimitar
of stone when he crossed over Jordan with his people. Jesus our Saviour
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circumecised a second time, with the circumecision of the heart, the peoples who
had been baptized by baptism, and they were circumcised with the scimilar
which is sharper than a sword with two edges.

Here Aphrahat has seen the connection between the proof-text
for the New Circumeision, and the language of the Lpistle to the
Hebrews. He then goes on:

Jesus the son of Nun took the people across into the Land of Promise:
Jesus our Saviour has promised the Land of Life to all who have crossed the
true Jordan, and have believed and have been circumecised with the circum-
cision of the heart.

We have again the connection made for us between the two
subjects in Hebrews iv., the Jesus who gives the entrance into
Rest, and the Logos who cuts and explores the intents of the
heart. By the help of Justin we were able to see the source of the
“great high priest” in Hebrews iv. 14, it was clearly derived from
Jesus the son of Josedech through the Testimony Book. But this
helps us at once to see the origin of the famous chapter on Mel-
chisedek in Hebrews: for the doctrine that Christ was the great
High Priest was in the T'estumony Book: Cyprian has it under the
heading:

That the ancient priesthood should cease, and a new high-priest should come
who should be for ever.

The heading tells us plainly what to expect; the proof begins
with Psalm cix. (¢x.).. .. “Thou art a priest for ever after the order
of Melchisedek.” Now let us see how Justin expounds the famous
passage. He complains that the Jews try to transfer 1t to
Hezekiah: but Hezekiah was neither a priest nor a priest for ever.
The very language shows it was spoken of Jesus. Then he turns to
the Jewish audience and says: ““Your ears are closed up and your
hearts are blinded” (Dial. ¢. 32). But this is involved in Hebrews
v. 11, where the writer says that the subject of Melchisedek 1s
very long and obscure, and “you have become slow of hearing.”
Justin was quoting from Isaiah vi. 10, and it was a Testimony
ased anti-Judaically. So we explain the language of Hebrews in
the same way. It is meant to be anti-Judaic. It need not refer
to any special weakness of any Church addressed in the ILipistle:
it is almost conventional, and means what the Testimony Book
roundly affirms, that the Jews cannot understand the Scriptures,
however much they read them, for “Israel doth not know.” It
might equally be said that the Christian cannob understand the
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Epistle to the Hebrews, nor the New Testament generally, unless
they see the underlying document which almost all the writers
employ. For everything in these matters depends on being in the
line of sight. The identification of the historical Jesus with Old
Testament situations appears to have been a commonplace with
a school of primitive exegetes. For instance, there is a famous
passage from Melito preserved in the Syriac! where that father says
he has made collections (exhoyac) from the Law and the Prophets
(the terms are proper to describe a Book of Testimonies), with the
object of showing that our Lord Jesus Christ was ““ Creator together
with the Father; was the Fashioner of man...that he was Pilot
to Noah...was sold with Joseph, was Captain with Moses, was
the devider of the inheritance with Jesus the son of Nun...” and
Melito goes on to describe New Testament events, such as the
Virgin Birth, the Adoration of the Magi, etc., thus showing con-
clusively that he means the same person both in the Old Testament
and in the New Testament. The reference to the division of the
lands by one Jesus with the aid and oversight of the other, is an
argument for leaving the name of Jesus standing in Hebrews iv.
or at least for reading Joshua-Jesus, and not merely Joshua.

1 Cureton, Spicilegivm Syriacum, p. 53.



CHAPTER VII
THE TESTIMONY BOOK AND THE SYNOPTIC GOSPELS

THE use of the Old Testament in the Gospels is a question which
at present has had settlement in a triple answer: the linguistic,
which determines whether the LXX or a Semitic original was used
for the purposes of quotation; the apologetic, which affirms that
the use of quotations manifests certain values of Inspiration for
the two Testaments; and the prophetie, which says that quotations
crown the long efforts of the prophets of Israel. If the Testimony
Book is more than a hypothetical document, there is brought to
this question a new determinant. It may have much to say on the
linguistic side—it will not find it necessary to say anything on
the apologetic side; it will have very much to say on the prophetic
side; and further, it will re-open and restate the whole question of
the purpose of the Old Testament in the Gospels. From the
discussion of this matter there may be excised at the outset all
those passages in the three Gospels which are said to have either
phrase or colour from the Old Testament in them, and which may
show the Hebrew quality of the teaching and person of Jesus
Christ. |

Such passages, for example, as the following:

Mt, Mk, Lk. O.T.
xvi. 27 Pr. xxiv. 12
xviii. 16 Deut. xix. 15
xix. 4 x. 6 Gen. i. 27, v. 2
xix. 7 x. 4 Deut. xxiv. 1
xix. 26 x. 27 i 37 Yen. xviii. 14

Or in even more individual instances than the first two passages,
like the averred IHebrew relations of much in the Sermon on the
Mount, and the Semitic base of the songs in the first and second
chapters of Luke. These passages involve another literary problem
of “source.” There are other passages, however, which though
they quote the Old Testament, just as the latter three passages,
yet are they not as those passages in their use of the literary
material which composes them. This second class demands the
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Testimony Book for their understanding; and because that is so
an examination must be made which shall cover the whole text
of the Gospels. Taking Matthew, then, as the basis, without
reference to any critical theory of priority among the Gospels, we
shall examine some nineteen passages.

Mt. Mk. Lk. 0.7T.

1. 123 Is. vii. 14

2. iil. 6 Mic. v. 1 (2)

3. il 16 Hos. xi. 1

4, ii 18 ‘ Jer. xxxi. 15

5. il 23 Ts. xi. 1

6. iii. 3 .3 i, 4-6 Is. x1. 3-5

7. iv. 15-16 i 79 Is. viii. 23, ix. 1-2
8. wviil 17 1s. liii. 4

9., ix. 13, xii. 7 Hos. vi. 6
10. xi. 10 12 i. 76, vii. 27 Mal. iii. 1
11, xii. 18-21 Is. xlii. 1, 4

12, «xiii. 14-15 iv. 12, viii, 18 viii. 10 Is. vi. 9-10
13. =xv.8-9 vii, 6-7 Is. xxix. 13

14, xxi. 5 Zech. ix. 9

15, xxi. 42 xii. 10 xx. 17 Ps. exviii. 22-23
16. xxii. 32 xii. 26 Ex. iii. 6, 15

17. xxii. 44 xii. 36 xx. 4243 Ps. ex. 1, viii. 7 (6)
18, xxvi. 31 xiv. 27 Zech, xiti. 7

19. xxvii. 9-10 Zech, xi. 13

This second series covers what are now to be regarded as passages
exhibiting Testimony notes; since it is to be claimed for each of
them that it must have that document as its source and faculty of
application. These cannot go without demonstration. Without
that another hypothesis has been framed and no document found.
There is no call to increase the number of fallen leaves in the
Vallombrosa of hypotheses: for the richest deposit there will not
fertilize into a document. The demonstration, then, should be
twofold: it must show that the Old Testament excerpts occurring
in the Gospel text are in the Testimonta text, and that they are
used in the Gospels as the Testimony Book directs. First, then,
the attestations will be tabulated, and with the idea of showing
that even when done on a representative plan the Testimonia
evidence is not meagre; and afterwards selections from the Gospel
passages will be made so as to illustrate the work of the Testvmonia
motive. :

I. The Testimony Base.

1. Dialogue Ath. and Zac. 32; Dialogue Tim. and Aquila, p. 77; Justin,
Trypho, 66; Tertullian, Adversus Judaeos, 1x.; Cyprian, Testimonia, 11. 9;
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Lactantius, Div. Inst. 1v. 12; Athanasius, de Incarnalione, 33; Isidore His-
palensis, de Fide Catholica contra Judneos, 1. x. 1; Gregory Nyssen, T'estimonia
adversus Judaeos, 1.; Evagrius, Altercatio, 11, 12; Gislebert, Disputatio
Judaei cum Christiano, P.L. 159, 1020 B.

2. Dialogue Tim. and Aquila, 69; Irenacus, Apostolical Preaching, 63;:
Justin, Dial. 78; Cyprian, 11. 12; Euscbius, Demonst. Evang. vnr. 2, Eclg.
Proph. 111. 19; Gregory Nyssen, 11. ; Chrysostom, Hom. quod Deus Christus, VIII,
624 (ed. Savile); Cyril of Jerusalem, Catech. x1. 20, XIL 20; Evagrius, 1v. 17.

3. Justin, Dial. 75, 100, 126—cf. T'estimonia, Part 1. 125 fi.

4. Dialogue Tim. and Aquila, 70; Justin, Dial. 79.

5. Irenacus, 59, compare Adversus Haereses, 111, 10; Justin, Dial. 86, 87,
1 4p. 32; Tertullian, 1x.; Cyprian, 1. 11; Lactantius, 1v. 13; Buscbius, D.E.
1. i, 19, 1. iii. 41, 1o i 89, vin iii. 28 £, E.P. 1 41, Conlra Marcellum,
I. xx. 16; Evagrius, 1v. 15; Isidore Hisp. 1. ix. L

6. Cyprian, 1. 6; Justin, Dial. 50; Eusebius, D.E.1x. 5, E.P. 1v. 17; Cyril
of Jerusalem, 111, 1, xvIir. 34,

7. Cyprian, 1. 21; Irenaeus, Greek Fragment, XvirL.; Euscbius, D.E. 11. 1. 23,
vIL 1. 133, 1X. 8.

8. Dialogue Ath. and Zac. 38 f.; Dialogue Tim. and Aquila, 88; Ircnacus,
AH. 1v. Iv. 2; Cyprian, 1. 13; Gregory Nyssen, VI.; Lactantius, 1v. 16;
Justin, Dial. 89 (compare also Justin’s use of the context of this verse in
14 {I.); Cyril of Jerusalem, x1mr. 34; Evagrius, 11r. 11.

9. TIrenacus, A.P. 96, A.H. 1v. xxix. 5; these Irenacus references, together
with Matthew, enable the restoration of this testimonium to the extant
Testimony Bool: texts whence it has been dropped. Compare Barnabas 1t. 5, 6;
Tertullian, v.; Cyprian, 1. 16; Isidore Hisp. 1. xvii. 1; Bar Salibi, T'reatise
against the Jews, vi. 16 f.

10. Irenaeus, A.I1. 11 xi. 8; Lusebius, D.E. v. 28, E.P. 1. 17, 1 31;

iregory Nyssen, 11.; Cyril of Jerusalem, xir. 8; Bar Salibi, v. 17.

11. Cyprian, 1. 13; Tertullian, 1x.; Eusebius, D.E. 11 ii. 12, 1L ii. 44,
VIIL i. 52, 1X. 15, . P. 1v. 20; Gregory Nyssen, xx1t. ; Cyril of Jerusalem, xvI. 30.

12. Dialogue Tvm. and Aquila, 100; Cyprian, 1. 3; Justin, Dial. 12, 33, 69;
Tusebius, D.E. 11. iii. 81 and 85, vir. i. 92, virr. ii. 129; Isidore Hisp. 1r. xxi. 1.

13. Justin, Dial. 27, 39, 80, 140.

14. Dialogue Tim. and Aquila, 71; TIrenaeus, A.P. 65, A.H. 111 xxi. 2,
1v. 50, 55, 3; Cyprian, 1. 28; Eusebius, D.F. 1. iii. 9, vur i. 76, viIL iv. 2,
1X. 17, E.P. ur. 24; Gregory Nyssen, 1L.; Bar Salibi, 1v. 17; Cyril of Jerusalem,
XII. x. 17, x111. 34.

15. This testimonium (Ps. cxviii. 22-23) is so inextricably bound up with
the subject of the ‘“Stone” and its companion testimonia that references
must be given to show how large a place was held by this Testimony subject
in the carliest Christian thought: Barnabas, vi.; Dialogue Ath. and Zac.
112 f£.; Irenaeus, A.H. 11 xxi. 7; Justin, Dial. 34, 76, 100, 126; Cyprian, 1. 16;
Hippolytus, de Antichristo, 26; Origen, in Joann. 1. 23, 41; Tertullian, x1v.,
Adv. Marcionem, 1. 7, v. 5; Celsus, Ad Vigilium ep. de Judaica increduls-
late, v.; Eusebius, D.E. 1. 7, E.P. 1. 42; Augustine, Hom. in Joann. 1v. 15;
Exp. PSS. cxvir. 22-23, Sermo, 11. 15, LxxxviIiL 10, xcov. 4, cLvI. 15; Gregory
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Nyssen, viIr.; Methodius, Oral. de Sim. vi.; Cyril of J erusalem, x. 3, X1L. 18,
xv. 28; Firmicus Maternus, de Errore Prof. Relig. 20; Gislebert, P.L. 159,
1017 of.; Aphraates, de Fide, 6 ff. (ed. Parisot), p. 15 sq.

16. Irenacus, A.H. 1v. ix. 1; Cyprian, 11. 19; Justin, 1 Ap. 63; Eusebius,
E.P. 1. 12; Contra Marcellum, 11. 19; Cyril of Jerusalem, xviir. 11.

17. Dialogue Ath. and Zac. 81; Dialogue Tim. and Aquila, 69; Barnabas,
x11. 10; Irenaeus, 4.P. 85; Justin, Dial. 33, ete.; Cyprian, 11. 26; usebius,
E.P. 1v. 8; Lactantius, 1v. 12; Firmicus Maternus, 24; Gregentius, Disputatio
cum Herbano Judaco, P.G. 86, 653 B; Isidore Hisp. 1. iii. 7; 1. lvi. 1; Gislebert,
P.L. 159, 1025 B.

18. Barnabas, v. 12; Ircnaeus, 4.P. 76; Busebius, £.P. 1. 27; Gregory
Nyssen, vir.; Bar Salibi, vi. 3.

19. See Testimonia, Part 1. 52 ff., 74, 75.

The seeing eye will have noted more than stones for purposes of
building in this analysis. It will have anticipated the architectural
details which manifest themselves when from the Testimony base
we turn to the Testimony motive. Before this is done, however,
some general comments must be made on the foregoing analysis.
It should be understood that in it is only a representative set of
testimonia ; it would be easy to extend their number from all sides
of the Patrologia, and far down towards the close of the Middle
Age. Another point is what some may describe as the lack of
proportion between the attestations of the different passages.
There is some little variety if the subject is to be looked at as a
question in statistics. If, however, it is remembered that the
subject is a ques'tion in documentary evidence, then it would
appear to be unlikely that the firm and consistent nature of the
evidence should | be overlooked. Allowing for the vagaries of a
long line of redactors, with the strong temptations upon them
from the sides of church and theological thought, it is remarkable
that so little has been done to alter the original traits of the
Testimony Book. It is certain that some of the Testimonies are
dropped by different copyists: though the editors’ reason is not
plain, nor is it sure yet whether there was more than one very
early type of Testimony text. These are problems which will
find their place when actual texts are edited and discussed. For
the present we would claim that if for any other basal problem in
the Gospel texts there was such a body of evidence, the whole
field could be cleared of the thistledown of hypotheses.

II. The Testimony Style.

The external notes of Testimony usages have been dealt with In
the first part of this book. The internal notes will have to do with
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the finding of the fusion of those usages in the text of the Gospels,
and in such a manner as to assume that only the Testimoma
could have been its origin. A beginning of discovery can be made
with (5) Is. xi. 1. A hasty criticism will say that the two writers
do not say the same thing. Its answer is in its haste. The chief
guesses which have been made concerning Matthew’s meaning in
the phrase Nafwpaios «AnbfijoeTac, have tried either to find it first,
in the writer’s employment of some word from the Old Testament
which sounded like Nazareth (N7¥J), either nasar, to “keep” or
to “watch over,” or Nazitr, a Nazarite or ascetic vowed to God;
and second, in the writer’s allusion to the social conditions of
Nazareth and analogous descriptions in the prophetical writings,
such as the lowliness of the place, and the consequent despisal
for Jesus Christ which might have linked itself, for instance, with
well-known words from Is. liii.1 If now we turn to the writers who
use the Testimony Book another reason arises why Matthew should
have taken inspiration from Is. xi. 1. Lactantius quotes that pas-
sage, and comments thus:

Iesse autem fuit pater Dauid, ex cuius radice ascensurum esse florem
praelocutus est, eum scilicet, de quo Sibylla dicit avénoe & dvfos kabapiv.

Evagrius has the comment:

Virga enim Maria virgo fuit, quae ex semine Dauid processit, ex qua Christus,
flos patriacharum secundum carnem nascitur.

Isidore says:

Haec virga de radice lesse virgo est Maria, de David radice exorta, quae
genuit florem Dominum Salvatorem.

These comments might cause us to oscillate between a nominal
or a figurative use of @vfos. But Eusebius brings a more definite
suggestion of the nominal use where, in his contra Marcellum, he
discusses the various names for Jesus Christ, and says: o uév yap
dmekdhet avtov mwredpa Tov Beod, Néywv, and quotes Is. xi. 1.
And Justin, Trypho 1. 26, which is a catalogue of the names of
Jesus, says with finality: xai avfos. It is a birth passage (e.g.
Cyprian, Test. 11. 11) and a name passage in the Testimony style.
This provides an adequate motive why Matthew should have
interwoven 1t into his Gospel. The dvfos, or nasr, would then
chime naturally and potently with the Aramaic for Nazareth and

1 K.g. Toy, op. cit. 12 {. has given these reasons in detail.
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Nazarene. Names play a large part in the primitive spelling-out
of Christology. This literary reason for Matthew’s phrase, and
which thus is older than or apart from the writer of the Gospel,
would best explain the use of his allusion 7o pnfév Sa Tow
mpodnrév with which he introduces §7¢ Nalwpaios xhnbhjoerar.
That allusion, then, will not mean a vague glance back at the body
of Hebrew prophets, but a reference to the prophets in the Testi-
mony Book. A parallel to Matthew is in Eusebius, for example,
where he says év wpodnreiars (D.K. 1. ii. 4, 10) and mpopnTinas
éhoyas (L. ii. 11) to show its equivalent.

The “root’ and “branch” clue in Matt. ii. 25 offers the reason
why (7) Is. viii. 23, ix. 1-2 should be found in Matt. iv. 15-16.
For first Cyprian quotes the last testimonia just after Is. xi. 10
which speaks of the “root of Jesse”; whilst Lactantius (1v. 13)
quotes Is. xi. 10 immediately bgfore Is. xi. 1; and in this way
declaring an original relationship for the passages. Moreover, both
the Cyprianic book and Eusebius have kept the point, which
Matthew’s use of Is. viii. 23 has a little dulled, that the words are
anti-Judaic. This point is preserved in the Cyprianic heading:
Quod Gentes magis n Christum crediturae essent. It would be
improbable that the writer of the Gospel should choose the Isaian
passage because in the coming of Jesus into the North Country
there was some sort of a divine compensation for the Assyrian
invasion about eight hundred years before He was born. The
“root’’ and “branch” clue, asit has been called, gains verisimilitude
from the phrase of direction in Matt. iv. 13: «ai KATANMT OV TNV
Nalapd; and the anti-Judaic motive gathers force from Matt. iv. 17
which tells how Jesus turns to preach His Kingdom. Matthew’s
use of these passages must govern the Old Testament, and not
that book govern the Gospel.

Another illustration of the influence of the Testimony Book
towards restoring original literary and religious values is to be
seen in (8) Matt. viii. 17 where Ps. liii. 4 is quoted. The strong
inclination bas been to read into this use of the words some part
of the theory of an Atonement. Certain writers, indeed, have
found parallels to Matthew in John the Baptist’s cry concerning
the Lamb who bears the sin of the world, or Peter’s statement of

1 The possession of Testimonia by the Fathers did not always mean that they
kept to its primitive meanings. Compare Eusebius, D.E. vir. 2, 46 {I. on Mt. ii. 23
and Tertullian, Adv. Marcionem, 1v. 8. That primitive meaning has to be recovered
by delicate analysis.
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One who bore our sins to the tree. The theological handling of
Matthew has alone contrived such a gathering of disparates. Some
commentators have believed that the Evangelist meant something
of the kind by quoting Is. liii. 4 in such a form as to identify Jesus
with our infirmities and diseases. Irenaeus has the verse in the
same form as Matthew: “et ipse infirmitates nostras accipiet, et
Janguores portabit”; and he also has preserved the Testvmony
usage of the verse by quoting it concerning the first advent of Christ.
This is the Cyprianic use, and that of Lactantius. It is true that
Is. liii. is one of the great testimonia for the dying of the Lord
Jesus; but it should not be urged to convey that most grave signi-
ficance before the right moment, and then according to the old
values. (10) Matt. xi. 10, Mk. i. 2, Lk. vii. 27, these passages with
their Old Testament citation from Mal. iii. 1 present a twofold
problem, for there is one in the phrase with which it is introduced
by Matthew and Luke: od7ds éorw mepi ob yéypamrai, and by
Mark: xalos yéypamrrar év 76 'Hoala 76 mpodyjty; and another
is in the question of the priority of use, whether Mark’s way is
older than that of the Evangelists. It is to be noticed that the
prefatory phrase in Matthew and Luke embodies a conclusion
drawn from the Baptist narrative; and that it would be more
correct to describe it as an integral than as an introductory phrase.
Mark, however, has an incontestable prefatory phrase. The
question of right or wrong ascription in his use of the name of
Isaiah will not now offer difficulty. It is an introduction to com-
posite citations which, in T'estimondes, Part 1., has been recognised
as traceable to the Testimony Book. What follows from this
opinion concerning the testimonium? The approved view is, of
course, that Mark uses it to guarantee prophetically the Baptist
and his work. From Basil the Great onwards commentators have
seen the threads which bind together this citation and the events-
that Mark goes on to relate. A much earlier witness has made
other findings, and as a consequence has been criticized and
ignored. But is it certain that Irenaeus was wrong when he wrote
Mdpkos 8¢ dmd Tob mpodnTikoed wredparos Tov €€ U\rous €midyTos Tois avBpomors,
™ dpxny émojoaro, Aéywv + "Apxn Tod Edayyeliov ‘Inood Xpiorol, ds yéypamrar
év "Hoaig 7¢ mpodnry (UL xi. 11)?
or again:

admodum scriptum est in prophetis (111, xvii. 3).
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A prefatory Testimony phrase followed by a recognised testimonium
could claim to be treated according to the values of the document
whence they come. If this be so, then they do not point towards
John the Baptist. In the Testimony Book the words concern Jesus
Christ, and not another. As the IBusebian references have con-
served, their significance lies in the word Angel, and that Angel
is God the Word. 1t may not be without meaning for the under-
standing of Mark that in the second Book of the Cyprianic Testi-
monae, which is the Christological half of this anti-Judaic document,
the subject Quod idem Angelus el Deus is in the great beginning of
that book and follows its Sophia base for the doctrine of Christ.
It occupies the same position in the Dialogue between Athanasius
and Zacchacus. Thus from these ancient witnesses the natural
conclusion to draw would appear to be the following—that
Mark 1. 1-3 should be given a rubrical position in the text of the
Gospel as denoting the starting-point of primitive Christian thought.
The narrative of John the Baptist should follow it as the very
fitting confirmation of what Christian eyes saw in the prophetical
writings. That noble soul, as always, affirms not himself but the
One whose sandals he might not unloose. Even if the late Dr
Nestle’s view be accepted that we should not read apyn Tod
evayyeXiov 'Inooir Xpwosrod but with the Kvangeliarium Hiero-
solymatanum: Gospel of Jesus Christ; for the apy»n would be only a
palaeographical ncipit, and the actual beginning was xallws
yéypamradt: there is no reason to alter the opinion that the T'estt-
mony material should be rubricized, and that the Baptist matter
should be to it as now stated.

It will be well that the next illustration of Testimony values
should also be one which concerns the three Gospels: (13) Matt. xiii.
14-15; Mk. iv. 14, viii. 18; Lk. viii. 10. The use of Is. vi. 9 f. has
lost its anti-Judaic edge for the most part, except in the second of
the Marcan instances (viii. 18) where the context and application
of the Old Testament passage brings out that feature into secure
relief. Again, the thought of the Testimony Book is aptly sum-
marized in the Cyprianic heading: Ante praedictum, quod Dominum
neque cogniluri neque infellecturt neque receplurt essent.  This
position is upheld by the other T'estimonia authorities which ave
gathered above. There is then another element, the anti-Judaic,

L Nestle, Bapositor, 1894, 458 £.; see also Swete, T'he Gospel according to St Mark,
1902, ad loc.

w3

H. 11
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in the parable of the Sower, that exegetes have not yet recognised
in their rightful endeavours to find universal types of religious
barrenness or fruitfulness depicted in the story; and again, the
recognition of this feature in the incident of the Pharisees seeking
a sign from Jesus Christ, with His warning to the disciples lest
they fail to understand Him, lends the original and actual note to
the whole. It is evident then that the first Christian teaching had
two sides—the polemic and the evangelic: the anti-Judaic and the
Christologic. A more complete substantiation of this view of the
ancient document, and also of its use in the Gospels, could not be
found than in (15) Matt. xxi. 42; Mk. xii. 10; Lk. xx. 17, where
the testimonium Ps. exviil. 22-23 is used for Christ as the Stone.

A further instance, where Mark appears to have kept an ancient
distinction when Matthew has dropped it is in (16) Matt. xxi1. 32,
Mk. xil. 26 = Bx. iii. 6,15. The Exodus words are cited in answer
to questions concerning the Resurrection. This citation has caused
astonishment among the expositors. Some have said that it was
meant to emphasize the Hebrew formula for God, “I am”; others,
taking up the Marcan addition éxi Tod Barov, have said that the
intention of Jesus was to single out the section of the law which
relates to the burning bush (Ex. 1ni. 1 ff., where an open parashah
still begins); and they would support this view by believing that
the use is parallel with Rom. xi. 2 where a like indication of a
“pre-Talmudic system of sections™ appearst. It is not to be denied
that Rabbinism singled out this Exodus passage. What prompted
its use in the Gospels owes nothing to the schools of Hebrew
exegesis: since the T'estimonia values for this passage are such that
in it was seen, not the God of the Old Testament, but Jesus Christ.
Moses is made to play his part in the Christophany, according to
Testimonia thought; and as well in it the ““bush” and the “tree”
adumbrated the Cross. In the light of the Gospel context to this
Exodus passage, the questions of resurrection and marriage,
it should be recorded that the Cyprianic T'estimonia introduced
the passage with the phrase: “Item in Exodo Moyses iubetur
calciamentum deponere, quod nec ipse sponsus esset,” and that
it with other passages is ranged under the following head:

Quod ipse sit Sponsus ecclesiam hahens Sponsam, de qua filit spiritales
nascerentur,

These matters represent, at least, an ancient line of interpretation,

1 Cf. Swete, ad loc.
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nearer to what was Christ’s mode of viewing things in a larger light
than that which could lead to an ascetic opinion on social relations.

Once more an illustration covering the three Gospels is found
in (17) Matt. xxii. 44, Mk. xii. 36, Lk. xx. 42-43, in which is
Ps.cx. 1. Here the Matthaean and Markan formulae of introduction
are clearly older than the Lucan: Aaveid yap Néyer év BiBre
Waruwv; since those of the former writers can be shown to be
identical with the prefatory phrase known to the Armenian
translator of Irenaeus’s tract on Apostolical Preaching. The
formulae of the other T'estzmonia texts support this opinion as to
the source of the introductory phrases in the first and second
Gospels. The discovery of the source relieves the Gospel writers,
and especially Jesus Christ Himself, from committing the ana-
chronism of answering the twentieth century scholar’s views which
have arisen from the enlightened use of Semitic knowledge
on the Psalter. The late Professor Swete, in his commentary on
Mark, had seen that the occurrence of Uroxarew in Matthew and
Mark points to a “collection of testimonia” as the source of the
Synoptic citation. The complement of his right view lies in the
understanding that the Testtmonia not only are a collection of Old
Testament excerpts, but that the gathering of those excerpts was
made on a basis of simple and conscious idea: and therein is the
other reason why this piece of Ps. ex. is incorporated in the Gospel
text. There is unanimity among the extant texts of the Testamony
Book that this testimonium was a foundation one for the primitive
Christian idea of the Divine Christ, who, as those who held that idea
believed, had “come down” and “went up” again. We have lost
a good deal of their simple and fine dramatism of thought. In the
particular instance of Ps. cx. 1 and their use of it, which is the
Gospel use, it appears that the Psalm balances the Wisdom books’
statement of the Sophia’s “coming down ™. This point was curi-
ously lost to view, though the argument came close to the matter,
in the Dialogue of Timothy and Aquila, 69. These last suggestions
must not be taken as looking in the direction of a view of literary
balance, or dramatic fitness of things in the composition of the
Gospels—and a prologue of a “coming down” from Sapiential
books demanding an epilogue of ‘““going up’ from whatever
Semitic source could be found to supply it. There is no literary

L Cf. e.g. Sirach, xx1v. 3 ff. Cyprian, Test. 11. 1. Also Rendel Harris, Tke Origin
of the Prologue to St John's Gospel (1917).

5—2



68 THE TESTIMONY BOOK AND [cH.

artificiality in either the Testimonia or the Gospel text, but each
‘s dominated with the hope to portray, for the understanding, the
One who came.

This important consideration can be illuminated again by the
next illustration which is to be commented upon here, that 1s
(18) Matt. xxvi. 31, Mk. xiv. 27 = Zech. xiii. 7. A notable reading
oceurs in the Zechariah citation, matafw, which receives direct
confirmation from a Fayyumic papyrus fragment first edited by
Bickelll. It is more striking, however, to find virtual support for
thisreading in the waTafor® of Testimony texts; suchas,forexample,
Busebius, Felogae Propheticae, 11 27, and Justin, Trypho, 53;
Gregory Nyssen, Testimonia, vii. Once more the late Professor
Swete points the moral when he remarks on the necessary Marcan
passage: “the latter reading (raTafw)is possibly due to a collection
of testimonsa from which the common tradition drew.” In Testi-
monies, Part 1. 98 {. the beginnings of a case for a Testimonia text,
as distinet from the LXX, were laid down. It is evident that this
is a subject which calls for special treatment: since it can be final in
its judgment on the whence and the why of Old Testament citations
in the writings of the New Testament. Now the Testimony Book
did not use this testimonium from Isaiah with anything like a
time significance; that is to say, from its use in the Gospels there is
no possibility of deducing the view that this Zechariah testimonium
may be quoted in support of a view of a gathering of testimonia
on the basis of events in the life of Jesus Christ, rather than the
dual basis of anti-Judaism and Christology. The Testimonia use
of Zechariah xiii. 7 had to do with the facts of the death of Christ,
or as Gregory Nyssen says in the heads of his chapter in which
the testimonium comes, of the Cross and the shadows. Attention
should be directed again to the manner in which the Testvmony
Boolk informs the Gospel text. In not one of the extant texts are
testimonia for the sayings on the Cross. The Spanish text, which,
for instance, Isidore of Seville uses is a larger document than the
Testimony Books of the first and second centuries. The extension
is not due to himself as the interwoven older exegesis points out?®.

1 (f, e.g. Harnack, Texfe, v. 4, 488 f.; Preuschen, Anfilegomena, 1901, 19.

2 Swete, ad loc., concedes this “virtual support.” |

3 Brehaut, An Kneyclopedist of the Darl: Ages: Isidore of Serville, 1012, 183 {f..
This writer has not recognised the novel though ancient features of Isidore’s
religious thought. Tt is true that it haslittle interest and is merely orthodox if only
the Senfentiarum is read. ’ ‘
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But éven in a text where testimonia are given concerning the
Two Thieves, or the Hyssop, there is no attempt to minimize the
actuality of the recorded sayings of Jesus during the last hours of
His life in Palestine. In this way the primitive source marks its
distance from the opinion that its use could only add artifice to
the mind of the evangelists, by having set up an Old Testament
framework to which the incident of the Gospel must be true; and
also there is shown how, in so large a measure, the integrity of the
primitive source has been maintained, down into late Spain and
as well into much later Britain or Byzantium. There is a reticence
about the Testimonia source towards the historical which is quite
in keeping with its simple and profound Christological intent.
There are a few testimonia in the Gospels, though they have been
tabulated, which have not been commented upon, and for the reason
that they are so plairily from the first source as not to need com-
ment. }'Also several have been commented upon in the table of
Testimonia attestations. Before this side of the subject is left,
however, notice should be drawn to distinctly Lucan Testimony
pieces:inamely Lk. iv. 18-19, xxii. 37. ‘They both come from
Isaiah and are respectively lxi. 1-2* and liii. 122. From the point
of Testimonia ideas no other comment is necessary than some words
which precede the quotation of Is. lxi. 1-2 in the Dialogue between
Athanasius and Zacchaeus. The sixtieth section in the Armenian
version of that writing records how Athanasius replied to his
Jewish questioner:

\

That which Isaiah said, he said in the person of Christ. Listen, therefore,
to his entire prophecy, that thou mayest know that the propheey suits no one
else, except Christ alone.

That passage gives the Testvmonia standpoint in idea and attitude
to the Old Testament; for surely nothing is clearer than this that
the Old Testament citations which go to make up the Testimony
Book are there because of a looking back to them from the view
point of Jesus Himself. We may find fault both with the passages
chosen and the use to which they are put; for we are of the twentieth
century, and so we are far away from the first century mind of

1 T.g. Barnabas, x1v. 9; Trenaeus, A.P.53, A H. 1. 18. 1, 11n. 19. 3, 1v. 37. 1 where
Irenacus adds “curare contribulatos corde’; Busebius, EB.P.av. 31, D.E. . 1, 1v. 15,
30, wv. 17. 13, v. 2. 6 ete.; Cyprian, 11 10; Gregory Nvssen, v, xxii; Evagrius, vi. 27.

2 K.g. Dialogue betwren Ath. and Zac. 39; Justin, 1 Ap. 50; Cyprian, 11 15;
Lactantius, 1v. 18. 25; Cyril of Jerusalem, xmr. 20; Bvagrius, VI 22.
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Palestine unto which His revelation was made. A closer considera-
tion should incline us to see that a creative mind was at work
providing others with a language with which they could natively
understand and express the meanings of Jesus Christ: indeed, so
effective is this language, and so profound has been its influence
on the text of the Gospels, that the suspicion arises with power
whether Jesus Himself did not originate the T'estémonia method.
We are told that on the way to Emmaus He opened up the older
writings to His disciples to give them natural reasons for His
unique self and life. The critical study of the text of the Gospels
would seem to adduce that in this respect all His ministry was a
walking of ways to Emmaus.

There are some students of the New Testament who will desire
that an answer should be given to the question, does the hypo-
thetical source @ use the T'estimonia document. If this reconstructed
source has peculiar Matthaean quality, as a number of its advocates
believe, the answer that ¢ must acknowledge the priority of the
Testimonia to itself seems difficult to deny. If, on the other hand,
the opinion of others concerning a special Lucan recension of ¢
is held, then Prof. Burkitt’s argument for its inclusion of a Passion
narrative! offers a reason why the Testimony Book was before
that assumed source. Such a narrative includes the testimonium
Is. i 12 (Lk. xxii. 37). 1t i1s worthy of notice that its reading
peta avopwv 1s not from the LXX. Justin’s reading, however, 1s
that of the source of the Lucan saying: if then the argument is
valid that a Markan saying must come from Testimonia where
there is agreement between his text and Justin, the validity of
that argument is not impaired when it is urged concerning a
striking agreement between the text of the second century anti-
Judaist and Luke. '

1 Burkitt, The Gospel History and its Transmission, 1906, 134 {.

[V.B.]



CHAPTER VIII
TESTIMONIES IN THE GOSPEL OF JOIN

THE question of the relation of the Fourth Gospel to existing groups
and collections of Testimonies has many interesting sides. In one
respect it is similar to that already discussed for the Epistle to the
Hebrews; for in the opening chapter we have here also the evidence
for a block of submerged Testimontes, which make the identification
of Christ with the Divine Wisdom. This identification of the
Fourth Gospel has been clearly exhibited in the book called the
Origin of the Prologue to St John’s Gospel, and more briefly in the
shorter treatise called the Origin of the Doctrine of the Trinely.
The Fourth Gospel, however, differs from the Tpistle to the
Hebrews, in the fact of the almost complete absence of definite
written Testimonies, such as those which the writer of the Epistle
to the Hebrews collects, as soon as his prologue is over. Yet 1t
is clear and has long been recognised that the Fourth Gospel
is a definitely anti-Judaic book, in which the writer stands as
far away as possible from “the Jews” to whom he refers. We
should have expected a plenitude of Old Testament references, at
least in those parts of the book which are not properly speeches of
Jesus himself, but we do not find them. Perhaps the writer 18
already in revolt against the Testimony method on the grand scale,
and finds it unphilosophic. Tt could scarcely be thought convineing
to the average Greek mind, which was not easily nor willingly
Semitised.

Although we have to mark this paucity of Old Testament
references, we must also observe that, when they do occur, they
betray acquaintance quite clearly with the method and the contents
of the primitive Testimony Book. This we will now proceed to show
and it will raise some interesting questions.

Nothing definite is to be noted from the Old Testament, after
passing John the Baptist’s oracle concerning himself, till we come
to the declaration of Jesus to the Jews in chap. v., v. 39 that, if
they will search the Scriptures they will find them fo testify con-
cerning me. After that we note in chap. vii., v. 42, that the Scribes
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dispute over Jesus, as to the place at which he ought to have been
born. This is one of the very early heads of T'estimonies, and one
that continues to a very late period of propaganda and defence.
For instance, we find in Cyprian, Test. 11, that section xi. is devoted
to the proof that Christ comes of the seed of David, and section xil.
that Christ should be born in Bethlehem. The proof of the first
statement begins with the speech of God through Nathan to
David (2 Sam. vii.), which contains our old friend the Testimony in
Heb. ii. 13 (éoopar memorbws ém’ avrg), and the second statement
is the one from Micah v. 1 (“ Thou Bethlehem, land of Ephrata, etc.)
as we find it in the Gospel of Matthew; yet it does not seem that
Cyprian is taking his prophecy from Matthew. The situation in
the Fourth Gospel, whether historical or not, is correctly imagined.

We come next to that very perplexing verse (x. 34), in which
Jesus argues his own deity from the passage in Ps. Ixxxii. 6, where
God is made to say to some condemned enemies, “ Ye are Gods.”
Even when we make allowance for possible ironical treatment
(and there is much more of this in the Gospel than is commonly
recognised), the use of such an argument is, to say the least,
perplexing. It is even more perplexing to find traces of the same
argument, taken seriously, in the early anti-Judaic tradition,
which takes pains to collect cases of men being called gods, as
for instance, that Moses was a god unto Pharaoh !

In Cyprian 11. 6 we have the proof-texts collected that come
under the heading

Quod Deus Christus;

at the end of this section we have the following curious quotations
with an addition from the Fourth Gospel.

Item in Psalmis Ixxxi.: Deus stetit in synagoga deorum in medio autem deos
discernens. Item illic: Ego dixi: dii estis et filii exeelsi omnes, uos autem
sicut homines moriemini.

Then follows the explanatory gloss:

Quodsi iusti qui fuerint et praeceptis diuinis obtemperauerint, dii dici
possunt, quanto magis Christus Deus Dei filius; sicut ipse in euangelio secun-
dum Johannem.

John x. 35-38 is then transcribed. Shall we say that the passage
from the Psalm passed into the Testimony Book from the Fourth
Gospel, or is the reverse order the true one? In that case, what are
we to make of the Fourth Gospel, when putting outlandish testi-
monies into the mouth of Jesus?
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Cyprian, clearly, had the matter in his Testimony Book from
the Psalm, and added the explanation that seemed necessary, as
well as the secondary reference in the Gospel. Will it be said that
this is Cyprian’s own work, and that it cannot claim antiquity
relative to the Gospel? Let us look a little further into the matter.
We turn to Justin’s Dialogue with Trypho, and find him making
the statement in chap. 123 that we Christians are also called true
sons of God, and so we are, we who keep Christ’s commandments.
Justin’s hearers were much perturbed at the statement, and to
make things clearer to them, Justin proceeds (c. 124) to expound
the whole of the 81st (82nd) Psalm. “Listen,” he says, gentlemen;
how the Holy Spirit speaks of this people, that they are Sons of
the Most High and that Christ Himself will be present in their
Synagogue, to act as judge of the whole human race.”” Ie then
proceeds to quote the Psalm in a translation, which he suggests
to be Aquila’s, and is, in our texts, merely the LXX with slight
vdi*i;mts, and then he quotes what he says is the version of the
LXX, and deduces from it an amazing story, about the Fall of
Adam and Eve, and the Lapse of Lucifer! At the end he returns
to the rteal issue, which had perturbed his hearers, and says:

It has been demonstrated that they were counted worthy to become gods,
and all of them to be able to become sons of the Most High,.. .and as to
Christ being called God that has been proved in many ways.

Now it is clear that Justin could not have argued inthis way, unless
he had been familiar with the Testimony in the Psalm, and with the
use made of it in the Gospel. That is, we are not dealing with matter
belonging to the age of Cyprian, but with matter anterior to Justin.

The very same arguments turn up in the very same premised
text in Irenaeus.

In Book 1v. c. iii. we have the proof made, altogether from the
Testimony Book, that no one in the Scriptures 1s called God or
Lord, except the Father of all and His Word. When we come to
examine the proof-texts, we find that Irenaeus had before him a
more extended statement. He follows the proof of Christ’s deity
in Ps. xliv. 7, by the statement:

It iterum: Deus stett in synagoga Deorum, in medio aulem deos discernit;
de Patre et filio, et his qui adoptionem perciperunt dicet;
and he returns to the same explanation a little later:

Quorum autem deorum? Quibus dicit: FEgo dixi, Dii estis, et filii Altissimi
omnes? His scilicet qui adoptionis gratiam adepti sunt, per quam clamamus,

Abba Pater.
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It is quite clear (the reader can verify it for himself), that every
other bit of Old Testament Scripture in this chapter of Irenaeus
is taken from Testimonies. We have no reason to suppose this last
quotation from the 82nd Psalm is an exception’.

The proof seems to be adequate that Psalm lxxxil. 6 was in the
primitive Testimony Book. No wonder that Justin’s hearers were
astonished and perturbed by it!

We pass on to a passage which we have already discussed n
part in the chapter on Romans. In John xii. 37-41 we have a
very striking anti-Judaic outburst, fortified by Testimonies from
Isaiah, c. vi. and c. lill.:

Lord, who hath believed our report? cte. Is. liii. 1.
He hath blinded their eyes, ete.  Is. vi. 9, 10.

followed by the remark that Isaiah said these things, when he
saw his glory, and it was of him (sc. Christ) that he spake.

This last observation is peculiarly interesting, for it is almost the
only passage where the Targum is cited in the New Testament.
Isaiah says that he saw the Lord. The Targum says that he saw
the Glory: the Christian says he saw Christ.

Of the two passages referred to, the first, referring to the in-
credulity of the Jews, we have shown to be a part of the anti-
Judaic matter in the tenth chapter of Romans, and to be a part of
St Paul’s Testimony Book.

The second is quoted by Christ in Mark iv. 12, and from Mark
passes to Matt. xiil. 14, 15; it turns up again definitely as anti-
Judaica in the last chapter of the Acts, where St Paul makes his
congé to the Jews who had interviewed him, tells them that Isaiah
has known them in advance, and that he was now going to take the
message of Salvation to the Gentiles. It would be superfluous to
add proofs that we are dealing with genuine and primitive Test:-
mony matter.

We notice that Greg. Nyssen in quoting from Is. liii. 1 uses the
passage, not to emphasize the refusal of the Jews to hear the
Gospel, but to prove the consubstantiality of the Son with the
Father.

1 Trenacus makes the same explanation of the Psalm in Bk v, e, 1, “No other
God and Lord has been foretold, except the God who is Lord of all, and his Word,
and those who recetve the grace of adoplion.”

See also Bk 111, e, 20 (ed. Mass. 212): when he quotes again from the Psaln,
and speaks of those who despise the Incarnation, and rob man of hisascent to God!



(w1}

VIII] GOSPEL OF JOHN 17

He says thus (cap. i. p. 294):

[kai "Hoaias] 6re eldev Tiv Soéav avrod. Kipue, tis émioTevoey Th drojj pdv,
xai 6 Bpayiwv Kupiov Tt amekahvpln;

Evidently Nyssen had in his sources both quotations from Isaiah;
the first has dropped out, not being suited to the argument for the
Trinity. The emphasis in the second quotation is on Christ as the
Arm of God; it is actually quoted by Cyprian (Test. 1L. 4) under
the heading:

Quod Christus tdem manus et brachium Dei.

We notice that Nyssen’s sources had the quotations in the reverse
order from the Tourth Gospel. The added note from the Targum
should be found in the primitive T'estimony Book.

One more illustration may suffice for this part of the subject.

It will be found that there is one theme in the story of the
Passion, upon which the earliest books of anti-Judaic evidence
dilate, more than upon others. The treachery of Judas was sought
and found both in the Psalms and in the Prophets. A whole chapter
might be written on Judas in prophecy.

The Fourth Gospel accordingly (John xiil. 18) quotes from
Ps. xli. 9 as {follows:

wa 5 ypapy mAnpwly, ‘O Tpaoywey pov T dpTov empev ém’ €ue THv wTéprav

-
avTov,
To this corresponds Greg. Nyss. v. (p. 306):

AaBiS+ & éabiwy dprous pov épeydlvver e’ éué mTepriopov.

In Timothy and Aquila it takes the same form, which is that of
the LXX. The Fourth Gospel has an eatlier form of the Oracle:
an independent translation. We have now demonstrated the
antiquity of the Books of Testimonies relatively to the Fourth
Gospel.

A further word may be added at this point with regard to the
use of the Targum in John xii. 41, and in the Testimony Book.
As we have said, the use of Targum in the New Testament is
infrequent; yet onc might reasonably suppose that in Judaeo-
Christian circles there must have been many cases of it: the Odes
of Solomon for example, found one of the clues to their interpretation
in the acquaintance of their writer with a Biblical Targum. 1t
seems, then, not to be improbable that, just as the Targumic
references lay for some time unrecognised in the Odes, so there
may be similar matter lying latent in the New Testament. llere
is an example of what we mean.
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It is part of the primitive Christian confession that Christ sits
at the right hand of God, and it is usual to prove the doctrine (in
modern times) by a reference to the closing verses of Mark, which
are hardly adequate buttress, to say nothing of foundation, of
belief. Ilowever, as the primitive Christian proof was not made
from the New Testament, but from the 110th Psalm, we need not
trouble ourselves further over modern exegesis. What we were
going to point out was, that the proof-testimony, by its reference
to the Right Hand of God, considered as a local and anthropo-
morphic appellation, was offensive to the theism of the thoughtful
Jews, and required an apology in the form of a Targum. In the
extant Targum on the Psalm, the reference to the Right Hand
entirely disappears. That is one way of solving the difficulty.
Now it is interesting to notice that the writer to the Hebrews has
in the passage made something of a Targumic evasion, when
Christ is spoken of as “seated at the right hand of the Magnificence
on High”’; here the suggestion is natural that the word peyaiw-
ovrn is a substitute for the Name of God; the words év dyrnrois
should therefore be taken with éxdfioer, “Ile sat down on high
at the right hand of the Majesty.”

A similar periphrasis occurs in the Gospel (Mk. xiv. 62) where
the substitution “right hand of the Power” (vijs Surduews) occurs,
which becomes in the account of the martyrdom of St James the
Just,in Hegesippus’ tradition, “the right hand of the Great Power”
(ti)s peydlns Svwauews). It will be extremely interesting and
important if it should turn out that Jesus, upon his trial, used a
composite quotation from Daniel and the 110th Psalm in which
the Psalm was Targumised, and if there should be traces of similar
Targum in the early Christian literature. The Testimony Book
may have had a trace of similar exegesis; on the other hand, the
Testimony writers commonly get rid of the Right Hand of God
by equating it with Christ, as in their interpretation of Isaiah liii. 1
(“To whom is the Arm of the Lord revealed?”).



CHAPTER 1IX

TESTIMONIES IN THE ACTS OF THE APOSTLES

THE question as to how far the existence of collections of anti-
Judaic quotations is involved in the Aets of the Apostles has already
been opened for us by the discovery that in the last chapter there
is a long anti-Judaic prophecy from Isaiah, which occurs also in
Mark, in Matthew and in the Fourth Gospel. It is followed by a
pro-Ethnic announcement of salvation, which betrays the langnage
of the Psalms in the LXX. The passage quoted from Isaiah by
Paul is, as we have shown, one which had already been quoted by
Jesus. No one would have anticipated that such a passage would
have formed a part of an anti-Judaic indictment. In this case, as
in so many similar cases, it is the peculiarity of the matter chosen
that enables us to unify the traditions where the passage occurs,
and trace them to a single authority. In studying, then, the
problem of the relation of Acts to Testimontes, we may begin to
read the book backwards, instead of following the usual order.
As we turn the pages the wrong way, we stumble upon the state-
ment which Paul makes in Acts xxvi. 23 with regard to his teaching,
that it was based upon the Prophets and Moses, and that one
section of it was a question:

Does the Messiah suffer?

Is he the first to rise from the dead?

Does he announce light to the People and the Peoples?
We have shown in the first part of this work that this is Testimony
matter!, and that Paul declares the method to be his usual line of
proceeding. The suggestion of Light for the Gentiles takes us back

naturally enough to Paul’s discourse at Antioch in Pisidia, which
18 packul with Testimonies and ends with Isaiah xlix. 6:

I have set thee for a light to the Gentiles
To be for salvation unto the ends of the earth.

Tvidently this discourse needs to be tested closely for coincidence
with the existing anti-Judaica®.

L . Justing Dial. 39, 87e yap kal wafyros 6 Xpuords 8 7&v wpogpnTav kyplicaeral.

Athan., et Zace. p. 3, 8t xal wabyros 6 Xporos. ‘
2 \We may, for instance, compare Greg. Nyss. T'est. 16, p. 326.
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But before we come to this point we have to deal with the speech
of James the Lord’s brother at the J erusalem Council (Acts xv. 14—
31). Here we find the Calling of the Gentiles proved from the words
of the prophets. St James begins to recite from the prophecy of
Amos (Am. ix. 11, 12), following, with interesting variants, the
text of the LXX:

After this I will return,
And T will build again the tabernacle of David,
That which is fallen down:
And I will rebuild her ruins,
And again set her up;
In order that the remnant of men may seek after the Lord,
And all the Gentiles upon whom my Name has been called?
Qaith the Lord, who doeth all these things,
Things known from old-time.

It is well known to scholars that the text of these last two lines
is in great confusion, and the editors have commonly fallen back
upon the shortest possible text, in spite of its having an air of
mutilation. This is one of the cases where an acquaintance with
the method of the Testimony Book would show light to these
critical Gentiles. For it is clear that we are dealing with a composite
quotation, whose two parts have run together. The words yvwoTa
o’ aléwos are from Isaiah xlv. 21. That is falrly certain: then
we are dealing with a composite quotation, such as we are familiar
with in books of Testimonies. Let us see what Isaiah really says.
The words in the LXX which concern us are these:

éyyrrdroTar, iva yrdoLy dpa tis drovaTd émoinoev TavTa am’ apxis. ...

émioTpdyTe € épé, kal cwbioeale, of dm’ éoxdTov Tis yis.
The reason for turning to Isaiah is not apparent in the Acts, but
it jumps to the eyes (to use a Gallicism) when we see salvation
promised in Isaiah to those from the ends of the earth. The text
in the Acts is, therefore, abbreviated. It is also a variant text as
regards the LXX for instead of a7’ aléwos it has am dpydjs, and
instead of yrdow...drovora it has [axobowaw]...ypwara. There
can be no doubt that the text in Acts is based on the passage in
Tsaiah, and the connecting link between Amos and Isaiah is gone.
We may put stars, or, if we prefer, suggest how the error has
arisen, as thus:

1 Bar Salibi quotes the passage from Amos with many variations, and stops short
at this point.
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3 , st ’ IR ) ’ ’ ’ ¢ -~ ~
émikéknrat To dvopd pov €’ avtovs, Aéyer Kupros o morwv Tavra.

o > ’ ;e - ~ -
[kai mdkw* va drkobowow Tis 6 wodv Taita,] yrwoTa aw’ aldvos.

In this way the study of the methods of T'estzmony helps us to
restore an unintelligible sequence into coherence and intelligibility.

Using the experience which we are accumulating, we now turn
back to the discourse of Paul at Antioch in Pisidia, in the thirteenth
chapter of the Acts. We soon find familiar faces. In v. 33 is the
testimony from the second Psalm, “Thou art my .Son, this day
have I begotten thee”: we knew this passage already from its
occurrence at the head of the block of Testimonies in the first
chapter of Hebrews (and again in c. v., v. 5). It is not, however,
clear how this verse becomes a proof-text for the Resurrection.
Then follows an even more perplexing reference to Isaiah lv. 3,
which we translate by

I will give you the sure mercies of David:

~ A
Abow vpir Ta oota Aaveld Ta moTd.

It may well be asked, “What on earth has this to do with the
Resurrection? and what on earth does it mean?” Whatever it
means, a glance at the text of the LXX will show how it came to
be quoted; for here the words quoted are followed by:

3 \ 2 b > 4 Y ’ b4 \ ’ L4
1801) ,lLﬂpTUpLOV € 66!/60'“’ ES(DKCL auT OV, ll[)XOVTll Kat 'rrpoa"ra'rrnv'ra EGVE(TLI"

2 A 3 » ’ > ’ ’ N 4 > ) ’ ’ L4
561/77 L OUK 018(1(7”’ o€ EWLKG)\E(TOUT(!L g€, Kat )\(lOL 0L OUK €TTLOTAVTAL € €17l 0€ KAT~

-~ -~ -~
Pevfovrar, evexey Kupiov ToU Oeou oou.

Here the translator has called David, or the Davidic successor,
by the name papripov, a Testvmony, and this curious substitution
of papriprov for pdprupa would have been sure to attract atten-
tion, even if the passage had not been seized upon for its pro-
ethnic character. It is certain, then, that the text in Acts 1s
mutilated: something has dropped, either before or after the Sure
Mercies of David. As we have said, Isaiah lv. was very likely to
be quoted for the calling of the Gentiles, as for instance in Cyp.
Test.1.21. Probably, then, a passage has dropped out in which the
calling of the Gentiles was the theme.

The warning which St Paul gives in v. 41 will be found in
Timothy and Aquila (p. 77). As this is a late form of the Dialogue
between Jew and Christian, it is possible that it may have been
influenced by the text of the Acts. On the other hand, it is so
characteristically anti-Judaic that it must have been very soon

taken into the Christian armoury.
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1t will be observed that these instances which we have been
studying are talken from speeches, of Paul and the other Apostles,
and that there is nothing of the kind in Luke’s ordinary narration.
He, at all events, does not turn aside to tell us that “Then was
fulfilled that which was spoken of by the prophet.” 1f Luke does
not use the method of Testimonies on his own account, he is quite
clear that it was the Apostolic method. 1t was either what they
actually said or what they ought to have said. But if we concede
that the Zestimony Book was behind Luke, the historian of the
Acts, it seems absurd to deny that it was behind the speakers
with whom he had intercourse and whom he professed to report.
The natural consequence is that we have a report of speeches
which cannot be very far from their actual utterance.

And now we are getting into an awkward position critically,
for as we elected to work backward through the Acts we are
approaching the speech of Stephen, and the Pentecostal speeches
of the Apostles, both of which are stufled with anti-Judaic matter,
in frequent concurrence with the earliest forms of the Book of
Testimonies. Now it is one thing to say that a collection of Test:-
monies was current in the Church in the time of Paul’s first
missionary journey, or at the time of his first imprisonment in
Rome, and quite another thing to say that it was extant in the
first days of the Church at Jerusalem. To make the matter clearer
we will take an instance, and study it closely. In Aects iv. 25 we
find the Church praying in the words of the second Psalm:

Wherefore did the heathen rage?

and expounding as they pray, the meaning of the Kings and Rulers
of the earth who set themselves in array against the Messiah.

In Cyprian, Test.1. 13,the passage is quoted without any reference
to Herod and Pilate, but in order to show that the old yoke 1s passing
away and a new yoke is being substituted; the section is headed:

Quod iugum vetus evacuaretur et iugum nouum daretur.

In Psalmo primo: Quare fremucrunt gentes. . .et proiciamus a nobis iugum
1psorumnl.

It 1s clear that this is a case of the use of the second Psalm,
which is altogether unlike that in the Acts. Indeed, in the Acts
one can hardly call it anti-Judaic (except so far as every fulfilled
prophecy is anti-Judaic); it 1s directed against the Gentiles and their
rulers. When we return to Gregory of Nyssa we find the Psalm.
quoted as in the Acts as a part of the prophecies of the Passion, by
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which, of course, the Jews ought to be convinced; it 1s introduced
as in the Acts:
AaBiS: "Iva T éppiatay & €fvn;

and this is followed by a passage from Jeremiah:

(Lam.iv. 30): The Spirit of our face, the Lord God, has been taken by their cor-
ruptions, of whom we said, Under his shadow we shall live among the Gentiles.

In Athanasius and Zac. (p. 53) Athanasius says:

You hear David saying: Wherefore did the heathen rage...and against their
Christ?
which is in the manner of the T'estimony Books, and agrees with Acts.
In Tivnolﬁg and Aquila (p. 73) the sequence in Greg. of Nyssa
is inverted, and the Christian says:
Concerning Christ Jeremiah says thus, The Spirit, etc., and David says:
Wherefore did', the heathen rage.
Tvmothy then goes on to quote the Gospel of Luke and uses
the prophecies he has quoted to prove that Christ is God and
Lord, " This is recognised at once as a conventional heading of
Testimonies. So far there is no necessary priority of the quotation
in Acts over other collections of prophecies in which the Psalm
appears. But what are we to say when we find Justin quoting the
first two Psalms in his 4pology en bloe, and saying that Herod the
King and Pilate the procurator are foretold in those words of David?
8 adrod Tob Aavid...ugrie Ty wpoyeyernrmuérnr “Hpodov Tov Bugihéws lovdaiwy
kai abrédv Tovdalwv kai II\drov Tov Uperépov map’ alrois yevouévov €miTpimov,
oUv Tols alTol oTparidTals Kara ToU XptoTod guvéNevaiy.
Here Justin is making the same interpretation as is made in the
Acts, and to all appearance making it from the Acts: we must
not, then, use Justin to argue priority for the Testimony quoted
over the Acts in which it is embedded; nor can we generally argue
priority for a fulfilled prophecy, considered as fulfilled, over the
event which is supposed to be the fulfilment. In other words,
some of the passages quoted in the Acts from the Old Testament
will be earlier than their appearance in the Books of Testimonies.
Let us take another example: in the second chapter of Acts
we have the descent of the Spirit described as a fulfilment of the
prophecy of Joel. When Gregory of Nyssa wants to prove irom
the Old Testament that Deus and Dominus are two persons (p. 294)
he quotes this very passage of Joel:

It shall come to pass in the last days. ..your daughters shall dream drcams
(sic!);

. 11 6
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and a little further on,

The Sun shall be turned into darkness...before that great and notable
Day of the Lord.

Notice (says Nyssen) he does not say ““my great and notable day.”

And it shall come to pass that, whoever shall call upon the name of the Lord
ghall be saved;

he does not say ¢ on my name.”

Now this subtlety cannot be primitive, nor belong to the first
deposit of Testinonies: 1t is the result of later reflection on a passage
in Joel to which attention has been drawn on other grounds. On
the other hand, Acts ii. 21, which we have thus seen to be misused
by Nyssen is a genuine Testimony in Rom. x. 13, and thus has
priority on its own account.

The question of the genuineness of the speeches of the Apostles
and of Stephen in the early chapters of Acts may require to be
re-opened in view of the fact that they contain so many early
Testimonies, which cannot, except in a few instances, be traced to
the Acts themselves., For instance, there is Psalm xvi. 8-11, “Thou
wilt not leave,” quoted by Greg. Nyss. viiL. p. 311, and by Athan. et
Zace. p. 46, and there is the oft-quoted 110th Psalm, where as in
the previous quotation the matter is introduced by AaBiS Néyer,
and in Acts iii. 22 there is the oft-quoted passage from Deut. xviii.
15 (“A prophet shall the Lord your God”) introduced by the
conventional “Moses said.” Then in chap. iv. we have Christ the
Stone introduced, which we have shown to be one of the oldest of
Testimonies and referred in the Gospel to the Lord himself. The
frequent occurrence of these conventional quotations in the early
speeches in the Acts raises a very grave question, such as does not
occur in the latter part of the book. We will take one final example,
before referring the whole matter to a more definite and detailed
enquiry by Biblical scholars. .

The early writers in the New Testament and outside its pages
were very strong on the Story of Judas’ Apostacy, and on the
predictions that had been made of it. We are familiar with
Matthew’s proof of it, by a combined ZTestimony from Zechariah
and Jeremiah, and we have it on the authority of Peter in Acts 1.,
that it had to be and that it is proved by Ps. Ixix. 26:

yevnbire §j émavhis abrédv npnpopévny:

A ) ~ ’ 3 ~ B ~
KalL €y TOIS gKNropacty aureoy 'LU‘] G/U’T(L) (; KATOLK @V *



Ix] ACTS OF THE APOSTLES 83

and Ps. -cix. 8:
kal Ty émwokomny abTot AdPot €Tepos.

We have the same thing on the authority of the Fourth Gospel
which has imported it into the prayer of Jesus in e. xvii., “the
son of perdition, that the Scripture might be fulfilled.” The com-
bination of Matthew, John and Acts is sufficient to show that
Judas had an early place in the Testimony Book, and this again
raises the question whether the collection of Testimonies on Judas
may not be earlier than all the writers referred to: in which
uncertainty we must, for the present, leave the matter.



CHAPTER X

THE USE OF APOCRYPHAL WRITINGS IN THE NEW
TESTAMENT AND THE TESTIMONY BOOK

It is a matter of knowledge now that some of the New Testament
writings quote apocryphal books. From the earliest texts of the
Testimony Book the conclusion is to be drawn that in them also
were included pieces from the same sort of books. This might mean
no more than a statement of unrelated facts. If a proof could be
brought forward that these facts, rather than being unrelated,
call attention to another phase of the influence of the earliest
Christological document, the result would have valuable bearing
not only on the great question of the literary sources of primitive
Christianity, but also upon the subject of that regard given to
certain writings which once were received by Christian folk as
authoritative, and which have since been extruded from the
Canon. The first of these questions is the radical one, and not only
in the sense so prominent in the chapters of this book; for there is
o naturalness about a Christian re-handling of the Old Testament
which is not to be found when we first seb side by side with
such Old Testament material pieces from writings which have
not kept a first place in the reverence of the Christian Church.
The demonstration that early Christianity should have given this
rank to those writings in a primal document, without any sense of
shyness in anticipation of a Preface to the Vulgate which Jerome
would write, or of the findings of the Council of Trent, is a {resh
support of the view that there is need to revise the accepted opinion
concerning Old Testament prophecy and its processional fulfilment
in the New Testament. Enoch, for instance, is difficult to fit into
that evolutionary view. There are others who will be found to be
more troublesome. But 1 Peter and Jude actually cite the Enochic
writings; they do not stay, where perhaps it can be said the writer
to the Hebrews stayed,—that is to say, at represeating Knoch
according to the mortuary method in Genesis. Enoch has a voice
for them which, it appears, is as awake as the prophecies of Isalah.
Whatever culture may be conceded to Jude, it is not usual to
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expect from Peter the grace of literary quotations. Yet in 1 Peter
Enoch companions with Isaiah, and in the same informative
manner for the religious ideas of the Letter. Peter’s use of the
Enochic writings! makes in the direction of a close relation between
his citations from them and his citations from Isaiah. If his Old
Testament foundations came whence Paul quarried his, then the
question is more than an interesting one whether Fnoch was in
the first Testimony Book. The two passages in 1 Peter which
acknowledge hcquaintance with the Enochic writings are i. 12
and iii. 19. Concerning the first of these, 1t is to be remarked how
Enoch is braided into the statement of Peter upon the prophets
who “testimonied” (mpopapTupdpevov) to the suffering and glory
of Jesus Christ. By the time of the writing of this Letter then
the Testimony Book has become s0 familiar that Peter would appear
to be making the prophets do what they could not before the
religion of Jesus Christ took their writings and re-read them; and
as if to show that he was doing this with senses alive to what the
prophets had not said and what now they could say, Peter makes
the Enochic writings say that they “got this intelligence” (dievo-
otwro, Bnoch i. 2), and which angels desire to look into (mraparxiyra,
Enoch ix. 1), for those unto whom the Gospel was being preached.
A short summary of that Gospel follows, and Peter sets out again
his foundations in 1. 94-25, and ii. 6, each of which passages is
among the better known Testimonies. The first testimonium
belongs to that which is found on the lips of John the Baptist
(cf. Matt. iii. 3, Mk. 1. 3, Lk. iil. 4-6). It is not surprising to find
that the heading under which 1t is put in the Cyprianic Testimonia
is: Quod Deus Christus. For that is what John said, and Peter 1s
also saying the same great thing. The letter of Peter is in religious
accord with the Gospels, and it serves to complete on the side of
the Testimonia the incomplete citation in the Gospels—just as
Justin, Trypho 50, completes the form of the testimonium in
Cyprian 11. 6. Two refined features in the use of this testimonium
(Is. x1. 3-5) should not be missed, if we would see how closely such
a factor is braided with the earliest Christian message, and they
are these: this Isaian citation involves the dvfos which can fade
away (éfémeoev) and suggests the contrast with the dvflos who
is Christ; and again Peter underlines the Testimony content for

1 Rendel Harris, Expositor, 1901, 194 ff. and 246 fl.; Taylor, Exposilory Times,'
1901-1902, 40.
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this citation, which is Quod Deus Christus, by following it directly
with the assertion:
TotTo 0¢ éoTwv 10 prjpa O edayyehisleér els vuas.

This theme he continues in the next few words of his letter, and
once more as 1f to give firm foothold to the first pilgrims in the
faith of Jesus Christ, he introduces Testimony matter in the form
of the warrant for Christ the Stone. The venerable quality of this
attestation almost partakes of the basal and original attributes
of the One it attests. For the first folk of Christ the two cannot
be separated. From the first letter of Peter we may draw this
conclusion concerning Enoch that at least he is given Testimony
contiguity—he is made more than neighbour in office and speech
to those who are foretellers of Jesus Christ, by the chrism of primi-
tive Christian election.

Another first century writer who is not within the pages of the
New Testament, can further strengthen Iinoch’s position. It has
been shown many times that Barnabas uses the Testimony Book;
now in the sixteenth chapter of his Iipistle, he introduces a quo-
tation from Enoch with a phrase that declares a recognised
usage: Aéyew yap 1 ypadn. This Enochic citation is flanked on
either side by T'estumonia; for before it goes Is. xl. 12, Ixvi. 1, and
after it comes Daniel ix. 24-27. The first of these has, among
other Testimonia support, Justin, 1. Ap. 37, Trypho, 22; Irenacus,
A.P. 45, A.H. 11. xxx. 1; tv. 1. 6; Cyprian, 11. 4; and the second
Athanasius, de Incarnatione, 39. Barnabas also gives Enoch the
same exalted place as Peter; and he has kept what must be called
the Testunony note, with his citations from the Enochic writings
in his notable introductory phrase.

For other support we must turn again to the New Testament.
The little letter of Jude is our next authority. This document
achieves the distinction of being nearly the shortest writing in the
New Testament, and of having more apocryphal material in it
than the longest book within that gathering of writings. This is
a valuable mark to bear. There are few subjects, indeed, of more
importance for the study of the first century Christian mind than
the knowledge of how it felt its way into the heart of the Revela-
tion of Jesus Christ. Jude cites noch; he does also what is more
significant, he makes use of Balaam?!. Certain of the Testimonia
texts use DBalaam; and in a mauner which hitherto has caused

1 (. also 2 Pet. ii. 15.
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perplexity. Fusebius in his Eclogae Propheticae, 1. 14, is to be
found using the following heading and testimonium, éx 77js A. Tod
Baladp mpodnrelas, under which he ranges Numbers xxiv. 17,
dvatenel dotpov €€ laxdB «ré. Gregory Nyssen, in his Tests-
monia 1I. sets down Baladu as the prefatory phrase to the same
citation as in Eusebius. It may seem that we can dismiss this matter
by invoking that infrequent elasticity of attribution which is an
ancient phase of the Testimony Book. There is no apocryphal work
with Balaam’s name to lighten the difficulty. And further, it looks
as if the Balaam Z?f Jude and the Balaam of the Testvmonia are not
quite the same person. If, however, the help of Priscillian is called
in, it becomes possible to replace some excised matter—or it may be
some matter which the primitive Christians would supply us from
an inexcisable mental context—to the text of the Testvmonia, and
so to find the thread between that source and the letter of Jude.
The fourth century Spanish writer says:

Quem etiam Balaam idolorum cultor et dacmonum in infelicitatis suae
testimonium profetauit dicens: exiet homo ex semine Iuda, etc.?

The Testimony quality and mode of this statement is as clear as
the reason now why Jude should write:

xal 77 wAdry Tov Bakaap pobod éfexibnoar.

At this point attention may be called to the word *“testimonium.”
It is a favourite term with Priscillian; for in the tiny corpus
Priscilliani, Schepss records it forty times. Not always is it
used in our technical sense. 1t is so used; and more noticeable
than this, Priscillian has, as his chief Christological category,
“(hristus Deus,” and this category was more than once based on
Baruch iii. 36 fI. with the prefatory phrase, “1tem per Hieremiam.”
That was the prefatory phrase known to Irenaeus as his A postolical
Preachwu], 97 shows, and that which the Cyprianic Testimonia
copied, “item apud Hieremiam prophetam,” ranged under the
heading Quod Deus Christus. M. Babut, when commenting on this
cardinal matter in the thought of Priscillian, describes him as
possessing ““une naive théologie du cceur,” or, in another place, as
teaching a “modalisme spontané2.”” What naiveté there is about this
man’s thought as concerns the prineipal category in his Christology,
it appears is the naiveté of the first century thought. It is his

1 Priscillian, Tractatus, 1. 32.
2 Babut, Priscillien et le Priscillianisme, 1909, 108. 8, 109, 277
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?

“pan-Christism,” as it has been described?, which is away from
that thought and its literary sources. The above harmony of the
Cyprianic Testimonia and Priscillian’s Tractatus might lead to
the conclusion that the borrower and the borrowed had been
shown. But Priscillian’s Testimony text was independent of the
Cyprianic writing, as we may see from his Balaam material; and
by comparing the considerations avising from his treatment of
Baruch with that in texts which inherit first century standpoints,
such as the Dialogue between Athanasius and Zacchaeus, 21. 1t is,
however, a feature of Jude that he quotes Iinoch; and that
Priscillian cites Jude as quoting that apoceryphal work (1. 14,
ur. 56). After his second citation of Jude 14, he asks the question:
“Quis est hic Enoch quem in testimoniam profetiae apostolus Judas
adsumpsit?” Itis notlikely that Priscillian could haveread Jerome’s
de Viris Illustribus, 1v., though, as Schepss has pointed out, there
is some coincidence in language. Time would be against his reading
Jerome. Thenitis a possible suggestion that he is leaning on Ilege-
sippus himself, since Fusebius who inherits much from the latter
writer does not help to illumine Priscillian by his notice of Jude.

It has been shown already that Enoch should have a place in the
earliest Testimonia texts. Jude’s quotation from a Moses apo-
cryphon may also have place in those texts. Moses has been made
a prophet by the Testimony mode; therefore certain very early
apocryphal matter concerning him could have received consecration
to the ends of the first view of Christ. Fresh information on the
apocryphon may come from the increasing store of Coptic docu-
ments, or by the recovery of the Responsio of Remigius, which
Ziegelbauer tells us dealt with this subject2. It appears to find its
analogue in the several apocryphal writings which are given
Jeremial’s name in Testimony texts which are filiated with what
we may find to be a primary textual tradition—Firmicus Maternus,
de Errore, 20 {I., or Irenaeus, Apostolical Preaching, 79, are inter-
esting examples of this order of text. j

By the time of Justin Martyr (1 4p. xx. 44) a most interesting
addition has been made to the ranks of the prophets in the persons
of the Sibyl and Hystaspes. The Testimonia with which Lactantius
worked had the Sibyl as a prominent contributor, and Hystaspes
as a lesser contributor in the company of Hermes Trismegistus, e.g.:

- I Chapman, Notes on the early History of the Vulgate Gospels, 1908, 243, Cf. e.g.
Priscillian, vi. 93, “dum in oblationes suas dies menses formas pecorum, ete.”
2 Hist. rei Literariae Ordinis S, Benedicti, 1764, 1v. 186.
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Quare cum hace omnia uera et certa sint prophetarum omnium consona
adnuntiatione praedicta, cum eadem Trismegistus, eadem Hystaspes, eadem .
Sybillae cecinerint, dubitari non potest quia spes omnis uitae ac salutis in sola
dei religione sit posita (Inst. Kpitome, 68 (73); cf. Div. Inst. vir 15, 19, viit. 18. 1).

And though it is in his fourth book that Lactantius makes full use
of the T'estimonta in which excerpts from the Sibyl occur, it cannot
be a sign of wider reading in him to include Hystaspes, when
Justin alrcady has a Testemonta text in which both the Sibyl and
Hystaspes are cited. It is natural to expect a very early draft of
the Testvmony Book should expand fhe simple dramatic conse-
quences of it¢ own Christology as these embody what technical
language calls the * Last Things,” into a more definite eschatology.
It is thus Justin uses the Sibyl and Hystaspes:

kai SiBvAha 8¢ kal Yoraomns yevnoeocbar iy plaprér dvdkoow Sud mwupos
épacarl,
The historic tendency of development along this line of eschatology
could scarcely leave the text of the Testimonia untouched. The
literary rise of the Sibyl and Hystaspes into the ranks of those from
whom stone and precious things are taken, for the building of an
Interpreter’s house to receive the meanings and values of Jesus
Christ, is best accounted for on the above lines; namely, by means
of a natural expansion of what material was in the Testvmonia
“amenable to the growing eschatological emphasis.
If the Testimony Book offers a natural solution to the question
" of the rise of the Sibyl into prophetic favour, it appears also an
equally attractive and natural solution for the rise of certain
writings into a place of authority, but unto which later canonical
recognition was not given. Wisdom, Sirach, writings with the
name of Jeremiah, Enoch—these among others were thus honoured.
These writings were contributory to the Testumonsa. Their place
there, and the influence of the accepted prefatory phrases which
gave them indistinguishable authority with the Hebrew prophets,
would account with naturalness for their rise into honour. 1t was
long before the Councils of the Church were thought about that
the early followers of Jesus Christ realised how the *“canonicity”
of certain Semitic and allied writings, depended upon their place
in the document which was used by the Evangelists and Apostles
of Him whom they would explain to the world.

1 Of. Theophilus of Antioch, ad Autolycum, 11. 3, 31, 38; Clement of Alexandria,

Strom. V1. b.
[V.B.]



CHAPTER XI
PAPIAS AND THE TESTIMONIES

In our first volume we tried to show the probability that the
lost Five Books of Papias on the Dominical Oracles were commen-
taries upon the Book of Testimonies, and we suggested that this
Book of Testimonies might also be fivefold, each division furnishing
text to a corresponding division in the work of Papias. We even
went so far as to suggest that the Z'estzmonies in five volumes
might be extant, with some variation in order and compass, in
the latest known works of the Greeks against the Jews. In one
guch work we found some verses prefixed which assigned its
composition to Matthew, and it was asked whether this might not
intimate that the original Book of Testimonies came from the hand
of Matthew, the Apostle and Publican, assuming, that is, that the
verses were from an ancient hand.

It must be admitted that the argument was adventuresome, to
the outside limits of a pioneer’s audacity. It required to be carefully
tested by the detailed examination of the ms. from which the verses
came; and the whole argument as regards Papias and bis Five
Books was sharply challenged by Prof. Bacon, who put forward
an alternative view of the Five Books of text underlying the Five
Books of Commentaries, to which we now propose briefly to refer.

Prof. Bacon, strange to say, accepted the weakest part of my
theory: he conceded the antiquity of the verses, the point I was
myself most in doubt of; he admitted that Matthew was the
actual Matthew of the New Testament but he denied that the
Testimonies had anything to do with Papias. His theory was
that the Gospel of Matthew, as we actually know it, is divisible
into five sections, each marked by a definite formula, and that it is
these five sections which are thesubject of Papias’s Commentaries.
It will be seen that we have not, at this point, to defend the
antiquity of the Greek verses (Maraios elpyer x7é); it is conceded;
nor to justify our own want of logical faculty, in saying that five
books of Commentary pre-suppose (or at least suggest) five books
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of text; for Prof. Bacon finds the five books of text for us, and so,
as far as logic is concerned, cadit quaestio.

Let us, then, examine the proposed dissection of the Gospel of
Matthew into the five books of a new Pentateuch.

It was pointed out by Sir John Hawkins that, when the Birth
stories and the Passion are removed from the Gospel of Matthew,
what is left breaks into five sections, which are indicated by the
formula “It cante to pass when Jesus had finished these sayings,”’
or something ‘equivalent: the places where thtse subdivisions
occur are marked by Nestle on the margin of his New Testament,
in each case the four parallels being marked against the fifth.
They are as follows:

Book i Matt. iii.—vii. fin.

Book ii Matt. viii.—xi. 1.

Book iii Matt. xi. 2—xiii. b3.
Book iv Matt. xiii. H4—xviii. fin.
Book v Matt. xix. 1-xxvi. 1.

Weproceed to test the agreement of these sections with the supposed
Five Books of Papias: but first we clear away what might be a mis-
understanding, thoughitis notreally a vitalobjection to Prof. Bacon’s
theory. It will be said, if we assume with Prof. Bacon the required
subdivision of Matthew into five books, then the formulae which
mark the divisionsshould be definitely Matthaean. Cf.,for example,
Matt. vii. 28, 29 with the Synoptic parallels. But now look at
Matt. vii. 28 by the side of Luke vi. 49—vii. 1.

Matt. vii. 28. Luke vi. 49.
5 ¢ ~ y o~ ’ \ [ T \ €~ ~ s s
kai v N wrdois avtis peyadn* kai kal éyévero TO puypa Tis oikias
- éyévero OTe eTéhevev KTE. érelvns péya.
Matt. viii. 5. Luke vii. 1.
eloehBovros 8¢ alrod els Kapapvaoip ¢mred ém\jpwoey mavTaTd prpara
KTE. adrod...clon\bev els Kapapraolp.

Here, then, Luke has one of the dividing sections of Matthew;
they are no longer Matthaean, but appear to be taken from @,
the common source of Matthew and Luke. Then it should be @
and not Matthew that supplies Prof. Bacon with the Dominical
Oracles. _

A further difficulty arises: when we turn to the concluding
section in the assumed Pentateuch, we find that it runs:

kal éyévero Gre éréhedev § Inaovs mdvras Tovs Adyovs rovTOUS, €lmey Tols paln-
rais avtov, Oidare kré.

Thus the fifth coneluding formula presumes a sixth section, and
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the new Pentateuch has now become a new Hexateuch. Prof.
Bacon meets these objections by allowing that the first instance of
the use of the formula is from €, but claims the other four for
Matthew; he admits alss that the fifth formula is anticipative of
the LEpilogue.

Now let us see how the matter stands in relation to Papias.

We are all agreed that the story of Judas the traitor, in some form
or other, lay before Papias. It should then occur in the text of
Matthew upon tvhich Papias comments. Unfortunately its place
m Matthew is outside the five sections into which IHawkins, Nestle
and Bacon divide the book. But this is not all that we know about
Papias and the Judas legends. According to Apollinaris of Lao-
dicea, as quoted by Oecumenius in his commentary on the Acts,
the Judas-story stood in the fourth book of the Dominical Oracles;
2.e. according to Bacon, between Matt. xiii. 54 and the close of the
eighteenth chapter. It seems quite impossible to find Judas there,
or his apostasy, or his death.

Here is another Papias landmark, not (uite so easy to recognise.

In the first book of Papias stood the statement that ““those who
practised Divine innocency (of life) used to be called children
(maides),” and it has been usual to compare this statement with
Matt, xviii. 5, or Matt. xix. 14. Of these passages the first is the
fourth Baconian division, the second is in the fifth.

The famous story in Papias about the vines and grains which
multiply at the rate of 10,000 for one is known to have stood in the
fourth book of Papias. Can we find a text to suggest this miraculous
fertility in the Gospel? We think, naturally, of the passage in
which Jesus speaks of the grains producing some 30, some 60,
some 100. It is just possible that such a passage might provoke
Papias to millennial exegesis, along with the Blessing of Isaac in
the Old Testament. But this passage stands in the third of Prof.
Bacon’s sections.

So far, then, as we are in a position to test the matter, the extant
references to the fragments of Papias do not furnish any support
to the theoty of Prof. Bacon.

It may be asked whether onr own hypothesis will fare any better
under criticism. It can hardly fare any worse. The Judas-story
was, in the Gospel, accompanied by proof-texts of the nature
of Testimonies. We have already refecred to the quotation in
Matthew from Zechariah-Jeremiah. In Mark the use of a Testvmony
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is not so obvious, but it is there. In Mark xiv. 18 Jesus speaks of
being betrayed by one that eats bread with him, and a little later
Jesus shows that he lis consciously quoting Scripture by saym(r
that the Son of Man/ goes his way xa@wq yéypamTar wepl alvTod,
the reference being to o éofliwy per’ éuod which has preceded.
When this incident recurs in the Fourth Gospel (John xiii. 18)
Jesus says definitely, “The Scripture bas to be fulfilled.”

This is not taken from Mark, nor is it in the LXX. It is a case
of an independent translation, and so is one more proof of the use
of the Testimony Book.

When Greg. Nyss. quotes the Psalm, he follows the LXX (sce
chap. v. p. 306), and the same is true of Timothy and Aquila
(p. 71). The matter in Greg. Nyss. is evidently from a more extended
collection of passages on the Betrayal; he assigns a chapter, and
gives—one quotation. Iusebius points in the same direction; in
his Demonstratio Evangelica in ten books he devotes one whole
book to the prophecies of the Betrayal,

We need have no hesitation that the Judas- -story was told in
Old Testament language, and that it was found in the books of
fulfilled prophecies.

In the Athos Ms. to which we referred in our first part, the
prophecy of the thirty pieces of silver is in the fifth book. According
to the tradition of the Papias fragments, it should have been the
SJourth. We must, therefore, leave the matter undecided; so far as
the assigned numbers go, the evidence is against identifying the
tradition of our ms. with the Papias Oracles.

It will be seen that one result of the present enquiry into the
antiquity of the Christian collections of Testimonies is to put the
Papias question somewhat into the background.

It does not really matter to the interpreter of the New Testament
what book Papias used in making his commentaries, for we have
discovered material for a much earlier date than Papias on which
commentaries could be made. For this reason we do not propose to
lay too much stress on the Byzantine anti-Judaic writers and the
Greek verses which they incorporate. We will put the Athos Ms. and
other related mss. into an Appendix. It may be that continuity
can be established between their texts and a primitive Matthew-
book; it is comparatively easy to show that they incorporate
blocks of primitive quotations; butwe are no longerdependent upon
the Byzantine writers for the key to the problem of Testimones;
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the New Testament itself has, with the assistance of early Patristic
writers, ylelded up the secret. That is the net result of the present
volume. The same reasons which relegate Papias to a secondary
place in our argument allow us to desist, for the present at all
events, from further discussion of the views of Prof. Bacon.

In the Expositor for April, 1918, Dr Bindley challenges Dr Bacon’s
interpretation of the statements of Papias with regard to the
Domanical Oracles, and points out that ““Papias nowhere says that
the Adyca which he proposes to interpret will be found in the well
known Apostolic Gospel (of Matthew)”: and he asks pointedly
enough, whether Dr Bacon is prepared to maintain, what his
position demands, that our first Gospel is a translation from a
Hebrew (Aramaic) original. As we have said, in our judgment,
the final decision on these points about the Oracles will be more
easily made when we have settled the character and priority of
the Oracles themselves.



CHAPTER XII
DID JESUS USE TESTIMONIES?

Ler us now proceed to investigate briefly the relation of the
Testimony Book and its teaching to the actual statement of Jesus
himself, as reported in the Gospels. Let us ask the question whether
Jesus used T'estimonies, and define first what we mean by the
question, in order that we know whether we are giving the right
answer.

If by Testvmonies we only mean Quotations, it is obvious that
our Lord constantly quoted from the Old Testament, and indeed
we do not know of any other literary source from which He could
have quoted. This is not, however, the sense in which we have been
using the word Testimonies. Our quotations have been such as
have been collected and arranged for polemical or catechetical
purposes; they are the propaganda material of a new religion,
divided roughly into two groups, those namely which are directed
against the Ancient Religion, and those which are occupied with
the Person and the work of the Founder of the New Religion, the
Testimonies against the Jews and Testimonies concerning the
Christ. The two groups are, naturally, not to be understood as
mutually exclusive.

When, therefore, we ask whether Jesus used Testimonies, we
mean, Did Jesus use the Old Testament in an anti-Judaic manner?
such as we find to prevail among his first disciples? and, Did Jesus
employ the Old Testament writers in exposition of his own personal
claims or character or being? these are the questions which require
our attention. To put it in a more concrete form, did Jesus ever
depict the Jews as a people fallen from Divine favour? And did
Jesus ever speak of Himself as the Wisdom of God in the so-called
Sapiential writings? If these questions should be answered in the
affirmative, 1t would be easy to see how books of written Testi-
monies should have arisen, such as we find in use by St Paul, or
in collections like those of Cyprian. The impetus for such a literary
development would come from the Master himself.
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To take a special case: we have proved that one of the oldest
Testimonies concerning Christ is that in which he is described as
Stone of Stumbling and Rock of Offence (Aifos and 7érpa). Here
are two primitive titles for our Lord, taken from the Old Testament;
with them we find assoclated a passage from the Psalms, concerning
the Stone which the Builders rejected, which can be traced in the
Gospels to Jesus’ own words. The passage is used anti-Judaically,
it is also employed to indicate his own approaching honour and
glory (“the head of the corner”). In this sense we may say that
all the Stone and Rock Testimonies, and they are many and early,
go back to a Saying of Jesus which incorporated a Saying of a
Prophet or Psalmist. It is Jesus, if we may say so, who scts the
Stone rolling. It was an anti-Judaic Stone, rolled down upon his
opponents and critics. Did you never read this? was his enquiry.
We may not be able to give the date when the doctrine that Christ
was Aiflos and méTpa fivst became a part of a text-book, but we may
be sure that when it did become so, it was a part of an anti-Judaic
document. A good illustration may be found in 1 Cor. x. 5, where
Paul explains that the Rock in the Wilderness was Christ, and then
goes on to point out that with the greater part of the people of
Israel God was displeased; their desert-strown limbs are a proof
of the Divine anger. This again is anti-Judaic testimony, and it
recurs in Heb. 111. 17. So we infer that one whole line of Christian
testimonies (the line of the Stone of Stumbling and of the Rock of
Offence) was directed against the Jews, and the initial momeptum
came from Jesus Himself™.

It seems clear that the early Church believed that their method

1 The student should study carefully the Synoptic presentation of Ps. cxviii
22, 23. Mark will tell us that the Jewish leaders knew that Jesus had been speaking
against them. The parable was a parable against the Jews and the Psalm was a
Testimoniwm adversus Judaecs. But Matthew and Luke bring it out even more
clearly, by telling what would happen if one should fall on the Stone, or if the Stone
should fall on him. Here the word Nixproe betrays a contribution from Daniel in
the story of the Stone cut out of the mountain (Dan. ii. 44). This shows that some
one had heen quarrying Stone in the Old Testament in the same way that Cyprian
does, before the time of composition of the common source of Matthew and Luke.

The importance of the foregoing considerations will he evident, Here is a scrap
of a Testimony Book tacked on to a testimony quoted by Jesus. In one of the
Testimony Boolks which incorporate the foregoing sayings, we have actually the
means of correcting the Gospel text in Matthew, against all existing a,utho;‘ities.
The Dialogque betieen Athanasius and Zacchaens (p. 35) tells us that “the Vineyard
shall be taken from you,” which is a much better reading than “the Kinedom of
Jod,” and restores continuity to the text: cf. also, bringing forth the fruits tlimreof."
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f teaching by T'estzimopies could be traced back to the Lord: for
ve have definite statements by Luke to the effect that one of the
luties discharged by CMis’o Risen to his disciples was that nf opening
heir eyes to understand the Scriptures and of making them see
vhat was written in the Prophets, the Law and the Psalms con-
erning himself; it is not possible to reduce this statement to a
ower meaning than that the early Church believed that they had
upreme authority for their method in dealing with the Old Testa-
aent, and that this authority thus given to the method must have
overed, in part, the matter and the arrangement.

We see, then, that we have the same right to test Jesus for
nti-Judaism as we have to test St Paul or St Peter. The great
uotation which in Mark iv. 12 describes the Jewish people as
Eyes and no-Kyes” is certainly a primitive Testsmony; equally
is a Testvmony of Jesus.

The same thing is true, as we have shown elsewhere, of Mark vii.
. and the people whom Isaiah foretells, as the “Folk of the Lip-
rvice and Far-away-heart.” Here also we have the anti-Judaic
esus coming clearly to light. Cyprian and Justin are in direct
:quence to the Gospel, and a first comment upon it: their anti-
udalc interpretation has its roots in the first pages of the Christian
story.

The foregoing considerations help to understand what is naturally
more diflicult question, both historically and theologically : when
> know what He said about the Jews we may be able to find
it what He sald about Himself. The question whether Jesus
lled Himself the Divine Wisdom has far-reaching consequences.
is easier to answer it in the affirmative (in spite of the fact that -
any thoughtful people have instinctively answered it in the
gative) when we find that other parts of the Testimony Book
pend upon statements of his own. In the particular case before

we have shown elsewhere the abundance of the traditional
idence that Christ was described as the Wisdom of God. About

8 there 1s no difficulty: where the difficulty occurs is in passing
m what the disciples said about Him to what He said about
mself. In view of the consequences which result from the affirma-
e answer, it is well to be cautious and to move slowly. We may,
wever, say that if the value of a hypothesis consists in what it
rifies and explains, the supposition that Jesus said He was the
7ine Sophia will throw light on a number of passages in the

H. 11 7
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(tospels. The two principal passages are (a) the so-called ““erratic
block” in Matt. xi. 28-30, where Jesus has been challenged for
using sapiential language, his “Come unto me” being Wisdom’s
call, and his “yoke” being Wisdom’s yoke; (b) the passage in
Matt. xxiii. 34 and Luke xi. 49, in which Matthew makes Jesus
send prophets to be rejected by the Jews, and Luke makes the
Divine Wisdom send them. It is obvious that much of the difficulty
which a hyper-criticism has imported into these places disappears,
if Jesus and Sophia are the same speaker: and here also we have
one more proof that the Sophia who speaks is anti-J udaic.

Whatever may be the final answer to the question whether 1t
was Jesus or his immediate disciples that first identified Him with
the Divine Wisdom, there can be no doubt that the appellation
once made was persistent. We have shown that when Logos was
substituted for Sophia in the Christology, it was common for the
two terms to still subsist side by side, so that the one can hardly
he described as replacing the other. Indeed, the description of
Jesus as the Divine Wisdom continues to our own days, without
any need for a reference to St Paul’s epistles. It passed into the
rituals of the Church and it is still to be found in them. Few
English Churchmen are aware that it is in their own Prayer-book,
and that it came there by way of the Roman Breviary. A glance
at the Calendar attached to the Prayer-book will show, against the
date December 16, the mysterious words,

O Sapientia.
A reference to Humphry, Treatise on the Books of Common Prayer,
p. 99, will show the following entry:

Dee. 16. O Sapientia. These words are the beginning of an anthem in the
Latin service, which used to be sung in the Church at vespers from this day
to Christmas eve. Eight other hymns were sung at Advent, which begin,
O Adonai, O radix Jesse, O clavis David, O oriens splendor, O Emmanuel,
O Virgo Virginum, O Thoma Didyme.
This is not a clear statement: they are not anthems nor hymns,
but antiphons. Moreover it is clear that they do not constitute a
series of nine antiphons, though they are found together, for the
antiphon to the Virgin and the one to St Thomas do not belong
here; they are an excrescence, and when we remove them we have
a series of seven antiphons which we shall show to be all addressed
to Christ. They were known to Englishmen as the great O’s.

I{ we turn to an carly Roman Breviary before the Quignon
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Revision or the Tridentine edition, we shall see this clearly. Take
for instance the Roman breviary printed at Nonantula in 1480;
here we find the antiphons for the time immediately preceding

Advent as follows:
O Sapientia.
O Adonai.
O Radix Jesse.
O Clauis David.
O Oriens splendor.
O Rex gentium.
O Emmanuel rex et legifer noster.

No reference is made to the Virgin or to St Thomas. Then follows:
Istae septem antiphonae suprascriptae ultimo die ante vigiliam nativitatis
domini complentur.
That appears to decide the number of the antiphons?.
That they constitute a group with a single motive appears upon
a closer scrutiny. Each ove is an invitation to some one to come
who is expected, and it is easy to see that this is the reason why
they are in the Advent service for the week before Christmas.
The key-word is Vens, and the person addressed is Christ. Here
are the seven antiphons in the Roman form:

O Sapientia, quae ex ore altissimi prodisti, attigens a fine usque ad finem
fortiter, suaviter disponens,

Veni ad docendum nos viam prudentiac. ‘

O Adonay et dux domus Isracl, qui Moysi in igne flammae rubi apparuisti,
et el in Syna legem dedisti,

Veni ad redimendum nos in brachio extento.

O Radix Jesse qui stas in signo populorum super quem continebunt reges
os suum, quem gentes deprecabantur,
Veni ad liberandum nos, noli tardare.

O Clavis David et sceptrum domus Isracl qui aperis et nemo claudit, claudis

et nemo aperit,
Veni et educ vinctos de domo carceris sedentes in tenebris et umbra mortis

O Oriens, Splendor Lucis Eternae, et Sol Justitiae,

Veni et illumina sedentes in tenebris et umbra mortis.

O Rex gentium et desideratus carum, lapisque angularis qui facis utraque
unum,

Veni salva hominem quem de limo formasti.

O Emmanuel rex et legifer noster, expectatio gentium et salvator earum,

Veni ad salvandum nos, domine deus noster.

! The Mainz Breviary of 1474 has four antiphons added, but not the onc to
St Thomas, viz. O virgo virginum, O Gabriel nuncins celorum, O rex pacifice, and
O wmundi domina.,

7—2
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There is not a doubt as to the unity of these antiphons; they
belong together and are a part of a comimon scheme. The same
person is addressed throughout, and the Sapientia of the first
antiphon is Christ.

It is interesting to observe further the scriptural language in
which the Divine Wisdom is described; she comnes forth from the

Mouth of the Most High; this is Sirach, ¢. xxiv. 3, and is one
of the proof-texts in Cyprian’s Testumontes; this is followed by a
statement that Wisdom extends from marge to marge radiantly,
and that she administers graciously; this is from the Wisdom of
Solomon viii. 1. The prayer is made that Wisdom will come and
teach us the way of prudence. It appears that in the great O’s
Clrist is defined as Wisdom in the terms of the Sapiential books,
much in the same way as we found in our study of Testymonies.
The impression produced is that these Advent antiphons are of
great antiquity. This impression is confirmed when we look at the
other members of the group, which follow the appeal to Wisdom.
They are pro-cthnic in a remarkable degree. Christ is the root of
Jesse, who stands for an ensign of the peoples, the one to whom the
tentiles appeal. He is the King of the (rentiles, the Desire of the
Jentiles, the Expectation of the (fentiles and their Saviour. The
term *“ King of the (Gentiles” is interesting; it is the correct reading
in Apoc. xv. 4.

Then we notice also that Christ is appealed to as the Stone, the
Corner-stone, and we have shown abundantly how characteristic
such a term is of the early years of Christianity.

On the whole we conclude that the “ O Sapientia’ of the Calendar
in the English Prayer-book is a bit of early ritual, broken away
from its primitive setting, and with its meaning so obscured by
the rust and dust of time that there is probably not an Anglican
living who knows tlie interpretation of the vocative vocable in his
Church Calendar. Even if he knew the story of the Great O’s, he
would not be able to tell why the Church said “O” in the first
instance, nor why she said “0” to Wisdom.



CHAPTER XIII
SACRIFICES, CIRCUMCISION AND THE SABBATH

As soon as we have sufficiently proved that a body of early anti-
Judaic testimonies was in existence before any of the Books of the
New Testament, we are in a position to draw some conclusions
with regard to the primitive Christian theology and the attitude
of the earliest Christian teachers in their propagation of that
theologyv: and the first thing that we notice is that any such state-
ment of Christian belief as is involved in a book of prophetical
testimonies must necessarily undergo a re-statement after the fall
of Jerusalem. Take, for example, the question of sacrifices. It is
probable that the Christian hostility to Jewish sacrifices is, in
some senses, primitive; we may even have to raise the question
whether Jesus Himself was not anti-Judaic in this respect!; but
whatever conclusion we may come to on that point, we shall
certainly have to admit that the argument against special sacrifices
at a central sanctuary will be far more forcible when the sanctuary
itself at which the sacrifices are to be offered has disappeared.
The challenge will at once be made as to what the unfortunate
expatriated Jew proposes to do in the case of ceremonies restricted
by legal emphasis to one particular spot. We should, therefore,
expect that those testimonies which dwell upon the impossibility
of fulfilling a Divine requirement in the matter of sacrifice will be
later, as a general rule, than those which simply affirm, in the
language of the prophets, the displeasure of God with sacrifices
that are actually being offered. It may be quite primitive Christian
theology to argue that it is not possible that the blood of bulls and
of goats should take away sin; but the argument will change its
form when the blood of bulls and goats is no longer being shed.
When the machinery of redemption has broken down before
the eyes of the whole nation, it is hardly worth while to labour
the point that the machinery itself was inadequate. We should,

! The Ebionite Gospel represents Jesus as saying: “I am come to put an end to
sacrifices, and unlesg you cease from them, the anger [of God] will not ccase from
you

1
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therefore, attempt in our studies of the anti-Judaic testimonies
to make a distinction between the form of the Testimony Book
before A.p. 70 and the form which it takes subsequent to that date.
The chronological barrier is, as we know for other reasons, of
theological importance.

Something similar needs to be said with regard to the cult of
the Sabbath Day. Iere we have many suggestions of early
Christian hostility; we find prophecies quoted to prove that God
detests the Jewish Sabbaths, and the associated new moons, and
we naturally wish to know how far such hostility goes back. Can
it be traced to the Founder of the religion? There are many
things in the Gospels which seem to point that way; on the other
hand there are traces of traditional nervousness with regard to the
holy day. The breaches of its sanctity are affirmed to be trivial, a
mere matter of the plucking of a few corn-stalks, or the carrying
of a sleeping mat, and the like. A roundabout proof on the part
of Jesus that David broke the law when he eat the sanctuary bread
seems hardly to be worthy of the Speaker, who is discussing the
Sabbath Law, until we see that it becomes a lever for introducing
the splendid generalisation that “the Sabbath was made for man
and not man for the Sabbath,” and for the aflirmation of the
authority of the Son of Man, representatively of Man, over the
Sabbath itself. It is certain, too, that the method which Jesus
took to prove that the Saints of the Old Covenant broke divine
laws with impunity, was followed by the early Christian teachers,
who appear to have collected strings of broken Sabbaths from the
Old Testament, and sometimes went so far in their anti-Judaism
as to prove that God Himself never kept the Sabbath, any more
than did the Sun, Moon and Stars. The Fourth Gospel involves
Jesus in some such position, by reporting Him as saying that “ My
Father is working still and so am I.”

Clearly we shall want to know, if the knowledge can be attained,
whether anti-Sabbatism can be traced in the earliest years of the
Christian faith and in what way and to what degree it expressed
itself. 1In one sense the Sabbath Cult is not affected by a political
disaster like the fall of the City, nor the ritual of the New Moon;
but for this very reason we may expect the attachment of the Jew
to Sabbatic and novi-lunar ritual to increase, when other forms of
service become impossible; and as Judaic devotion increases, anti-
Judaie eriticism of that devotion may very well have become more
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intense. Our guide in reconstruction of the earlier forms of the
Christian protest will naturally be found in the existing books of
anti-Judaic extracts, but the results which we arrive at will have
to be controlled by the New Testament itself, considered as an
anti-Judaic collection of documents.

In the volume which preceded the present one we showed that
the early Testimony Books must have had an anti-Sabbatic section;
for we found Victorinus of Pettau using the same instances of
anti-Sabbatism that occur in Tertullian’s treatise against the
Jews, or in Aphrahat’s discourse on the Sabbath, such as the story
of the siege of Jericho, and the Sabbath-breaking of the Maccabee
heroes. .

Here is another illustration of the very same argument, which
appears to involve an independent use of the same line of Testr-
monies as we find in Victorinus (quaere from Papias) and in
Tertullian.

T we turn to the Treatise of Isidore of Seville against the Jews
we shall at once be struck by its dependence upon the earlier anti-
Judaica. He begins by saying that he is collecting Testimonues
against the Jews from the Old Testament: “ad quorum refellendam
perfidiam, quaedam ex Veteri Testamento aggregavimus testi-
monia.” When we come to examine these passages we find ourselves
on well-known grounds. For example, Isidore undertakes to show
that Christ sits at the right hand of God. The proof is as follows:

In Psalmis seriptum est: Dixit Dominus Domino meo, Sede a dextris meis,
donec ponam inimicos scabellum pedum tuorum. Inquirant ergo Judaei, cui
dictum est a Domino, Sede a dextris meis? Numquid archangelo? Non opinor,
neque angelo neque prophetac ete. (Isidore, contra Judaeos, 1. 31.)

This is precisely the line of argument in the Epistle to the Hebrews
(c. i. 13) which we have shown to be anti-Judaic and to use the
method of Testimonies. Then we convict Isidore of dependence
upon the same anti-Judaic tradition that we brought to light in
the Epistle to the Hebrews. It is primitive documentary stuft
that Isidore is using.

In the same way, by comparing the head-lines in Isidore’s
arguments with those in Cyprian’s Testimonia, we are able to
establish continuity and coincidence. For example, the attitude
of the Jews towards Christ is thus described:

Quem tamen, quia non essent agnituri, neque receptwi, idem Isaias alias
approbat, dicens: Audite cacli. . . Isracl autem me non cognovit.
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Here we have close agreement with Cyprian; but the proof-text,
as we have already shown, is in Romans x. 19, and is taken from
a written collection of anti-Judaic passages. Thus Isidore’s argu-
ment is a part of the primitive tradition. It would be easy to give
similar instances, where the New Testament operates as a control
. to prove that the arguments and texts are primitive theology of
the very first deposit. Now let us see what Isidore says on the
subject of the Sabbath. It is comprised under a general heading:

De cessatrone Sabbathq,

and we observe as follows:

Si crimen est, Sabbathi otium non observare, cur Deus operatur in Sab-
batho....?

Cur Jesus Naue discipulus ac successor Moysi, praecipiente Domino, septem
diebus continuis, inter quos utique et Sabbathum erat, exercitum et arma
produxit, atque, circumeunte arca, tubisque clangentibus, Jericho muros sub-
vertit? Quid item de Machabeis eloquar, de quibus scriptum est: et nolebant
Judaci in die Sabbathi vindicare se de alienigenis. Postea consilio aceepto
pugnaverunt die Sabbathi et triumphaverunt de hostibus.

This is evidently the same sequence which we detected in Vie-
torinus! and in Tertullian and in Aphrahat. The prefixed enquiry
as to why God works on the Sabbath recalls Joh. v. 17: and the
argument by question (“cur Deus operatur?”’ “cur Jesus Naue?”)
1s altogether in the manner of the Testiimony Book. We may see this
in the case of the question which follows with regard to Joshua
and Jericho by comparing Gregory of Nyssa’s section on the
Sabbath:

[y ’ ’ ” e 3 ~ ¢ ~ -~ - A s \ \ ’
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It 1s clear that Isidore with his “Cur Jesus Naue, etc?” is following
a similar tradition to Gregory of Nyssa; but can we take that
back into early times? There is no allusion in the New Testament
to the Sabbath-breaking of the Maccabees. Is there anything to
suggest that Joshua broke the Sabbath? 1In that case, should we
not have expected a reference in the chapter on IHebrews where
the true Sabbath is expounded? There is indeed a significant
reference in Hebrews xi. where the walls of Jericho are said to fall

~ . . . . . N
1 Cf. Victorinus, de fabrica mundi: Jesus quoque Naue, successor Moysis, et ipse
Sabbatum resolvit, die enim Sabbati praccepit filiis Israel, ut muros civitatis Hicricho
tubicinibus eireuirent.” The coincidences in language should be noted.
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down after having been encompassed seven days. There may be traces
here of a submerged testimony but the matter is too uncertain to
bear emphasis. All that we can say is that Testémonies on the
Sabbath were collected very early, but not necessarily in or before
New Testament times. There is some suggestion of them in the
Gospel of John, where the question is raised whether a child
circumecised on the eighth day breaks the Sabbath (Joh. vii. 23).
In Gregory of Nyssa (c. 13) the question of the circumecised child
has attached to it the enquiry whether a woman in labour on the
Sabbath breaks the law. These are not properly Old Testament
questions, nor to be decided by Old Testament quotations; they are
traps to catch Rabbis. Gregory of Nyssa may have taken his
question as to the circumecised child from the Gospel of John. If
not, then we have a suggestion of the testimony in the Gospel, as
we stated above. We observe in that case that it is put into
Christ’s own mouth. That may be a case of historical projection.
The anti-Judaic character of the Fourth Gospel is, by this time,
well established.

That the debate upon Circumcision is early we have already
shown, by the submerged testimony in Hebrews with regard to
Jesus, the New Circumeciser with the sharp knife of the New
Circumeision. It is an interesting case to study because of its
prominence in Justin, Cyprian and elsewhere. The early Church
had Joshua’s flint knives in its historical museum, and used to
invite the Jews to study them. When Justin took Trypho round
the Museum he explained the matter as follows:

Our circumecision, second in order of time to yours, and revealed later than
yours, is made by sharp stones, that is to say, by the words of the prophets
of the chief Corner-stone, the one of whom Daniel speaks as having been cut
out without hands, and this circumcision rids us of all idolatry and the sum
total of villainy; and with our hearts thus circumcised from all evil, we gladly
face death for the Name of our Fair Stone. (Justin, ade. Tryph. 114.)

It is not easy to understand Justin unless we have the Testimony
Book at our elbow: but when we get the right point of view it is
comparatively easy to follow his argument, even through develop-
ments that are not strictly logical. Christ is the New Circumciser,
the spiritual Joshua; he is also the new instrument of a spiritual
circumeision, for the knife is a Stone, and Christ is our Fair Stone,
according to his own statement, and the earliest Testimonies con-
cerning him: but this circumeciser operates with this circumcising
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kniie, the knife and the operator being one (Stone plying stone),
and 1t 1s said in Daniel that the Stone is dvev yerpdr (¢ without
hands™). Then the circumcision itself is not made with hands;
we coin the word dyerpomoinTos to express it, and we are at once
in Colossians 1. 11: “Ye are circumeised without hands (q.e.
spiritually) by Christ’s circumeision.” Cyprian, who saw the con-
nection between the passage in Colossians and the submerged
Testimonies with regard to circumecision, goes out of his beaten
track in the Old Testament to add the reference to Colossians, as
thus:

Quod circumeisio prima carnalis evacuata sit et sccunda spiritalis repromissa
sit....

Item apud Jesum Naue: et dixit Dominus ad Jesum: fac tibi cultellos
petrinos nimis acutos et adside ct circumcide sccundo filios Israel. Item

Paulus ad Colossenses: Circumecisi estis circumecisione non manufacta in
expoliatione carnis sed in circumecisione Christi.

His text of Colossians differs slightly from the current New
Testament, the insertion of sed suggests that there should be a
corresponding non before in expoliatione. Lightfoot rightly observes
“it is the circumecision, not of Moses nor of the patriarchs, but of
Christ.” Then Christ as the Circumeciser is a submerged testimony
in Colossians as well as in Hebrews.

Notice that in Cyprian’s head-line, spiritalis is the equivalent of
dyetporrolnTos in Colossians, and that Justin takes up the secundu
circumeisio, either from the Testimony head-line or from Joshua
directly.

It will probably be found that the earliest Testimony Book
grouped together three subjects, as matters of existing controversy
with the Jews, viz. circumcision, sacrifice and the Sabbath.
Gregory of Nyssa preserves the original arrangement, and intro-
duces the successive proof-texts as follows:

The Jews will all of them say, If you really worship the same God as we,

why are you not circumeised, and why do you not offer animal sacrifices, nor
keep Sabbath, when the Scriptures arc emphatic on all these points?

We have shown reason to believe that all of the points here
debated are primitive disputes, certainly in vogue before the Fall
of the City. The Epistle to the Hebrews is extremely useful in
emphasising this conclusion. It has its own explanations of
Circumecision, Sabbath and Sacrifice, and yet there is a conventional
mass of texts underlying the arguments of the Epistle. We may
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take the following illustration: in the discussion of sacrifices in
Heb. ix. and x. we have four times an allusion to the “blood of
bulls (or calves) and goats.” The marginal notes in the Greek or
English New Testaments direct us to certain passages in Leviticus
and Numbers for the elucidation of the argument. Very good,
but the repetition of the words, in the fashion of a formula, shows
that there is something more in the mind of the writer of the
Epistle. Moreover, the goats in the passages quoted are an intru-
sion, as regards the Pentateuch narrative. Westcott had already
noted this, and says; on Heb. ix. 19:

Goats are not directly spoken of in the Mosaic narrative (Exodus xxiv. 5)
and Philo notices the fact....The addition is the more remarkable because
the offering of a goat (i.e. pdyos, sce Dillmann on Lev. i. 10) is never pre-
scribed in the Law except as a sin-offering, ete.

On turning to Cyprian we find:

Quod sacrificiumn vetus evacuaretur et novum celebraretur. Apud Esaiam
prophetam: Quo mihi multitudinem sacrificiorum vestrorum? Dicit Dominus:
plenus sum, holocaustomata arictum et adipem agnorum et sanquinem taurorum
et Tircorum nolo: Quis enim exquisivit ista de manibus vestris?

The same extract more at length will be found'in Gregory Nyss.
in the section mept Guoidv as follows:
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Thus we have another instance of the operation of a submerged
testimony on the mind of the writer of the Epistle, and we may be
reasonably sure that Isaiah i. 11 was part of the artillery of the
primitive Christian. Notice that the margin of the Revised Version
has added against Heb. x. 4 the reference to Isalab.

Enough has been said to show that many of the quotations from
the Old Testament in the New are secondary in character. They
do not come directly from the Hebrew or the Septuagint; they
are derived from a collection or collections of texts made by
primitive Christian teachers. It would be well if this could be
indicated in some way cither by variation of type or by variation
of the marginal reference. Variations of type are not attractive
to an editor, yet they may sometimes be resorted to. Imagine a
text of Romans or Hebrews in which the Testimonia were printed
in red ink. One would see at a glance that there was not much left
in the way of Biblical quotation. It would, for instance, be clear
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that one could be mighty in the Scriptures, without having a large
library with him or a colossal memory. Apollos might come to
Ephesus with the minimum of luggage, and still be able to convince
the Jews powerfully concerning Jesus Christ; but without minishing
the scholarship of the great rival and colleague of St Paul, we may
be sure that the average Christian man and woman had a slender
Biblical collection, and depended for the most part on the hand-
book, which was published under the name and authority of St
Matthew.



APPENDIX T

CHAPTER I
THE AUTHORSHIP OF THE ATHOS MS.

WHEN we come to examine the text of the Athos ms. the first thing that
we discover is that the heading which the Catalogue of Lambros presents
is editorial. There is no title: the name Matthew has been derived from
the prefixed verses, and his description as “Monk” is due to Lambros’s
" acquaintance with the later Byzantine literature, in which a “ Matthew
the Hieromonachus” does appear, as a writer of anti-Judaic matter.
So far, then, as the Athos ms. goes, we might be disposed simply to
delete Lambros’s editorial descriptions, and then to affirm, on the ground
of mternal examination, that the book is {ull of archaic anti-Judaica,
and that there is no reason, a priori, why the prefixed verses should not
be as archaic as the text. But this proceeding would be too rapid, in
view (1) of the possibility that the Byzantine literature may find us the
missing author, (2) that it may actually eredit him with the authorship
of the verses.as well as the book.

Our first discovery is that we need not have gone to Mt Athos at all,
nor troubled ourselves to obtain transcripts of its text. My learned
friend, Joachim, the librarian of the monastery of Ivéron, might have
been spared his pains in deciphering (which he did in an admirable
manner) the abbreviated sixteenth century text, for which we asked
his assistance. Ifor there are two copies of the very same work in the
Bodleian Library, one of which is of the same age as the Athos ms.,
the other at least two hundred years earlier, and a very beautiful piece
of calligraphy, almost entirely free from the abbreviations and compendia
scribends which make fifteenth and sixteenth century mss. so hard to
decipher. Let us then examine these two Mss. carefully.

The first of them is Cod. Baroccianus, No. 33, and is described as
follows in Coxe’s Catalogue: |

Cod. Baroce. 33, {I. 418, sace. XVI excuntis.

1. Matthaei Hieromonachi adversus Judacos libri quinque, pracvia cuigue
capitulorum tabula.
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Sequuntur versus isti iambici:
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According to this Baroccian Ms., our anti-Judaic document is definitely
referred to Matthew the Hieromonachus, in close agreement with
Lambros’s heading: it was copied by a scribe of the name of Constantius,
and it has attached a further tract, referred to the same Matthew,
discussing the reasons for offering roasted grain at the graves of the
faithful. The important point for us to notice, and our fresh information
with regard to the Athos text, is (@) the definite reference of the work to
Matthew the Iieromonachus; (b) the equally definite reference of a
second tract to the same author.

Our second Oxford ms. is much more important, on account of its
superior age and clearness: it is described as follows in the Bodleian
catalogue:

Cod. Seld. (Gr.) 44. Codex membranaceus, in fol. min. ff. 157, saec. x1v
nitide exaratus.

Matthaei Blastaris hieromonachi opera, quae sequuntur scilicet.

1. Ep. ad Imperatoris gvpyjr, in qua Latinorum dogmata de S. Spiritus
processione redarguit: f. 1.
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2. De oppositione Cotybi, sive cocti frumenti, in officio pro mortuis: f. 21.



1] THE AUTHORSHIP OF THE ATHOS MS. 111
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3. Hymnologium, sive officia cantanda in ecclesia in hebdomadis Dominicis-
que per annum: fol. 276. '
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4. Refutatio errorum Latinorum: f. 54.

Tit. eyxos &8¢ Tijs mhdvys raw Aarivwy,

Ourov wap’ olkTpov Marfaiov povoTpdmov.

Incip. dpre pév 3 Tod ypiorod exkApoia Tijs TéV aiperikov Soypdrwr dyAios.

Desin, dpws oikror odk dmorifera.

5. Contra Judaeos libri quinque: fol. 100,
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Incip. 6re rpiovmrdoraror kal 1 makawd Tov Gedy KNpUTTEL Ypaghy -

Pracmittuntur versus,

Marfalos eipye [ut supra]...Myrip yap abrav § 6... rivey (sic) €pis (correct
the doubtful word to OeoxTivewr),

Desin. kat pdvyy a\pbiy mowreiar O\ kal mwavri perackevilerfar kai ywpely
70 Bupe.

Sequitur frag. breve ex Socr. Hist. Eccl. vir. 37.

Here then we have again Matthew the Hieromonachus, this time as
the author of five works (two of them the same as in the Baroccian ms.
and one of them the same as the Athos Ms.) and identified with Matthew
Blastares (whose name stands on the back of the bound volume), though
there is no sign of Blastares in the book itself. We notice also that there
are some more Matthacan verses. '

On turning to Krumbacher’s Byzantine Luterature, p. 110, we find as
follows:

Nun von der é\eyyoe tijs mhdvys rév Aariver betitelter Schrift des Matthacos
Blastares finden sich einige Fragmente bei Dositheos Topos  karaXlayis,
Jassy 1698, 441-445. Matt. Blastares gehodren wohl auch die unter dem Namen
cines Matthaeos Hieromonachos iiberlieferten 5. Biicher gegen die Juden zu,
cher als Matt. Kantakuzenos. In Cod. Bodl. Seld. 44, saec. 14, fol. 100-197
stehen sie bei den iibrigen Schriften des Matt. Blast, gegen die Latiner.

Here Krambacher notes the Oxford identification of Matthew Hiero-
monachus with Blastares, but says (for some reason which he does not
further specify) that the work against the Jews has elsewhere been
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ascribed to Matthew Cantacuzene (an author to whom a commentary
on the Canticles is ascribed which is printed in P. ¢. 152, 997 {f.).

Krumbacher also points out that there is a further confusion else-
where between Matthew Blastares and Matthew Camariotes. Thus in
Cod. Paris. Gr. 2830, f. 201-216, a work is ascribed to Blastares, which
begins,

apxn oVv Beg T@v Satpéoewy TOV oxpdTwy THs pyTopikils TéExvys,
which appears to be the work of Matthew Camariotes, printed in . G.
160. Such confusions are natural enough when a writer speaks of himself
as Matthew the Monk without further specification.

We have now reached the point when it may fairly be inferred that the
name of Matthew rightly stands on our anti-Judaic work, though we
are not quite clear which Matthew it is to whom it is to be referred.
Can we find any further traces of the anti-Judaic Matthew?

In Georgius Phrantzes’, Hest. 11. xii. 12 (ed. Bekker, Corp. Script. Byz.)
i1s an account of a dialogue between the Emperor John and a certain
Hebrew named Xenos, who was afterwards baptized a Christian under
the name of Emmanuel. The emperor is supposed to be John Palaeologos
the seventh, 1390-1448 A.n. The discussion begins by the King being
asked by the Jew how it was possible for the Virgin to conceive. To
which the King replies by counter questions as to how the virgin earth
- at the beginning brought forth without seed: how the rock poured out
water, how Aaron’s rod blossomed, ete., ete.

The Jew, who is the protagonist in the debate then asks whether, if
Christ died of his own accord, he ought not to be regarded as a self-
murderer. lle wants also to know about the false reading of % wapfévos
for 5 veares in Isaiah, ete., ete. A little later he enquires as follows:

Since no one ever lived as long as a thousand ycars, why do you say of your
assumed Messiah that he is still alive, though it is close on fourteen hundred
years since he died? (updevds mo r@v €€ alvos, & Baoihet, dvlpomwy Vmép Ta
Xxi\ta & {joavroes, was abrov Tov Meooiav Terpakociov éyyls iidn kal yihiwy
TapexNkoTer eviavrdy étt {fr tmealnpare; advvaror yap-) and if he is dead, he
cannot be the Messiah, for Elijah has not yet come to anoint him to that
office.

(The reference to the date as being nearly 1430 A.p. is important for
us to notice; it helps us to identify the Emperor.)

As the debate proceeds, a fresh figure appears on the scene: he is
described as Matthew the Hieromonachus and Lord High Chancellor:
he intervenes to explain to the Jew the doctrine of the Two Advents,
and the relation of Elijah to these two advents. This he does at some
length, and finally we ave told that the conversion of the Jew was
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accomplished by the radiant illumination of the Holy Spirit and the
wise words of the emperor and Matthew the Hieromonachus,

Aoumdy évekey Tijs Tob mavaylov mredparos alylys kal Tois cogols pnpact Tod
3 ’ Ay ~ € ’ 4 A € s ~ \ 4 ’ ’
avrokparopos kai Tov iepopovayxov Marfaiov (oriobeis & éBpaios Ty dylav Tpuida
wpoNdynoe kai wdvra T& s dpfodifov mioTews ddypara, kai 7@ Beiw Bamriopar:
4 T ¢ [

b
avayevvnleis drri Eévov "Eppavov)\ émwmvoudadn.

Here, then, we have come across Matthew the Monk and Anti-Judaizer;
he is the Chancellor of John Palaeologos the seventh, and we have a
specimen of his anti-Judaism. We are now to enquire whether he is
the author of the works contained in the Selden ms. and of our anti-
Judaic text in particular.

The first difficulty in the identification is the date. As we saw above,
the dispute recorded by the Byzantine chronicler is internally dated as
nearly 1430 A.p. The Selden ms., however, is referred to the fourteenth
century, and certainly looks as if it were early fourteenth century.
We may reduce the difficulty by saying that the 1400 years referred
to were reckoned according to the Christian era, and not from the death
of Christ. This would carry the debate back into the end of the fourteenth
century. Assuming this to be consistent with the date to which the ms.
must be referred, we should have to regard the Selden ms. as an auto-
graph or contemporary product. This need not be impossible, though
it is not, at first sight, likely. Supposing this difficulty to be got over,
the next question would be to compare the treatment of the doctrine of
the Two Advents in the Byzantine historian (ex ore Malthaei Hicro-
monachi) and the same doctrinein the Selden ms. If they are in reasonable
agreement, thereisstill the question to be considered, whether the historian
has not transferred matter which he thinks suitable to the recorded
debate from an earlier source. Let us see how the problem works out.

The argument of the Chaucellor, in reply to the enquiry of the Jew
as to how do you explain it, that the Messiah has come, when the
Tishbite (Elijah) has not come, as the prophets foretold that he should,
is as follows: there are two advents of Christ, one in the past, the other
at the end of the world. The Tishbite is the forerunner of the second
advent; the forerunner of the first advent was John, who was called
by Malachi the messenger, or angel, not only because he announced the
nearness of the first advent, but because he embraced a life that was
almost angelic. And Christ called him Elias, not because he was really
80, but as discharging a similar service. The prophets foretell both-of
these forerunners: but the Jews pass over in silence the first advent,
and really attack (drexvas émfBdllere) the sense of the Scripture, by
confining their attention to the second advent only; the prophets on

H. II 8
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the other hand, regarded both advents. For example, Malachi refers to
the first advent when he says, ““Behold, I send my messenger to prepare
thy way”; he regards the second advent when he says, “Who may
abide the day of His coming? Tor He shall be like a fire.” He speaks
sometimes of the first advent as if it weve past: for the refiner’s fire may
be referred to the mystical work of the Holy Spirit. Those who do not
retain their baptismal purity have a fearful looking for judgment in
the second advent, and to this belongs the prophecy “T will send you
Elijah the Tishbite.” And when it says that Klijah will turn the hearts
of the f{athers to the children, that means that the Jews will become
reconciled to the apostolic dogmas. He goes on to say that the object
of Elijal’s mission is “that I may not smite the earth utterly (dpdnyv
— Malachi iv. 6), finding you wholly given over to unbelief. He did not
come to smite the earth at the first advent, but to saveit. If that advent
is slighted, one may find oneself at the second advent face to face with
a wolf and not a shepherd, and be in the ranks of the Antichrist instead
of the Christ. Such a hostile power as Daniel calls by the name of the
beast, who will be delivered up to the river of fire that flows from under
the throne of the judge; that Antichrist who, not being able to resist
confutation at the hands of Enoch and Elijah, will destroy them like a
tyrant, they thus gaining the crown of martyrdom, who had hitherto
evaded death.

Sueh in brief summary is the Chancellor’s argument, which leads up
to the conversion of the Jew.

Now let us turn to the Selden ms. and sce how the matter of the two
advents and the coming of Elias is treated. We will translate this time,
instead of paraphrasing, as the argument is not drawn out at such length,
as in the Byzantine historian’s report. The section runs as folows:

The (Jews) say, that the Scripture proclaims that the Messiah is to come

and that Elijah is to come first; and now how do ye say that the Messiah is
come?

Two advents of Christ are announced by the prophets; one of which has
already occurred, and one in the future, which is to appear at the end of the
world. And of the second advent they say that Elijah is to be the forerunner,
but of the former John, whom the prophet Malachi described as messenger
(angel) as being a herald, and one who was to embrace the angelical life. And
Christ called this one Elijah, not because he was Elijah, but beeause he
discharged fully the same service, and lived a life similar to his. And the
prophets make mention of both these advents and announce those who are to
be forerununers of cach. But ye (sc. the Jews) pay attention (émiSuadere) to
the one advent (se. the second) and hide away the former. And now listen to
Malachi, how he speaks of the first advent, and then of the sccond. For
behold, he says, T will send my messenger before thy face, and he shallregard
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(émiBhéyrerar, LXX) a way before my face; and suddenly the Lord shall come
to His temple. By the temple he described the human nature, which God the
Word took on Him. And over and above the first advent, he also attaches
to it the second. Behold the Lord Almighty cometh, and who shall abide
the day of His entrance? or who shall stand at the sight of Him? For the
implacable (@dvodmyros) Judge shall descend, rendering to every man accord-
ing to his decds. And then he teaches again the things that happened at His
former dramatic coming. For He enters as a melting furnace and as fuller’s
grass; and He comes down melting and purifying the silver and the gold.
And by these things He intimates the purifying of the Holy Spirit, which the
Word, in His divine-human lifc bestowed upon us. And again he turns to the
second advent. Lo! I will send you Elijah the Tishbite; and to intimate the
time, he adds further, Before the great and notable day of the Lord; that He
may restore the heart of the father to the son, and the heart of a man to his
neighbour; and brethren shall prepare to regard brethren, lest I come and
smite the earth utterly (uy éxdov mardéw v yijv dpdyp—Mal. iv. 6).

Now if we compare this passage from the Selden ms. with the Byzantine
historian’s debate between the cmperor (assisted by his Chancellor) and
the Jew Xenos, it is clear from the concurrence of the arguments and the
coincidence of the language, that the close of the debate, at all events,
1s a mere repetition of the discourse in the Seclden text. The debate is
simply one more dramatisation of an existing series of testimonies. Just
as Aristo of Pella dramatised the original Palestinian Testimonies, being
invited thereto by the interjectory matter addressed to the imaginary
and representative Jew, so the writer of the Byzantine story has made
himself a dramatic dialogue between Xenos the Jew and the emperor:
and 1t follows that Xenos is an imaginary figure brought on the stage to
make the argament from Testimonies more vivid and more interesting.
But if Xenos is imaginary, what of the chancellor Matthew? In one
sense he is imaginary also, since the debate is a literary fiction; and our
supposition that we had discovered Matthew in the Emperor’s chief
official is negatived. e has, however, a measure of reality in that he is
the literary ancestor of the dialogue. The curious feature in the dialogue,
according to which the emperor suddenly turns the argument over to
his chancellor, in order that he may explain about Elias and the two
advents, is due to the fact that there has been a change in the literary
sources of the debate, whose author has turned from the book which
he has used in the first part of the argument, and has taken up a volume
which bore the name of Matthew the Hieromonachus. So he introduces
Matthew and makes him talk Matthew! Accordingly, we are thrown
back again on the Selden ms., and we need not trouble ourselves any
further about assigning dates and authorship to the fictitious dialogue.
As far as the dialogue is concerned Matthew the Monk has disappeared,

8—2
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and John Palaeologus, the emperor, with his Jewish enquirer, has
disappeared also.

We now return to the Selden as. in order to find out whether any
further light can be obtained on the Anti-Judaic argument which it
containg, and on the verses prefixed to the argument.

The ms., as we have explained above, contains five separate works,
two of which are against the crrors of the Latin Church, viz., the first
and fourth in the series, and which deal especially with the doctrine of
the procession of the Holy Spirit. The second tract is an apology for
offerings made at the graves of the faithful; the third is a Sticherarion
for evening service from St Thomas’ Sunday to All Saints®. The fifth is
the anti-Judaic treatise, with which we are chiefly concerned, containing
a variety of early anti-Judaica from Justin Martyr to Ifusebius and
beyond, and a significant array of primitive testimonies against the
Jews. ’

All of these treatises profess to be the work of a monk named Matthew,
who describes himself variously as Matthew the least of the hieromonachi
(so in (1), (2) and (5)), or simply as Matthew, or the wretched (afMios)
Matthew, or Matthew the Monk, or Matthew the miserable (rdAas)
(so in (3)); or Matthew the solitary (povorpowos) woeful sacrificing priest
(BiTys oixtpds). He dedicates his first treatise to the uncle of the emperor,
whom he describes as Suvpynv Telelwiaos; this appears to be a proper
name; the person turns up again in the History of John Cantacuzene
(1. 31), where, 1n speaking of the emperor’s eparchs, he refers to

Svpynr Nredovllas rov Bachéws *Avdpovicov dveYridv, Kimpov pnyos vidr kTé,
who is evidently the person to whom the dedication was made2. Tt is
difficult to resist the conclusion that we have this time caught a real
monk of the name of Matthew, and if the five treatises are hy the same
hand, then we have found an author for the fifth and anti-Judaic
treatise, a conclusion which is reached with reserve, until we can examine
the internal evidence of the successive writings.

Matthew was a poet as well as an author; he prefixes verses descrip-
" tive of his activity to three of his compositions, as well as to a number
of sections of his hymuology. It will be convenient to give a conspectus
of these poetical effusions, some of which have heen already noted: we
can then compare them nfer se and with the Byzantine poetry of the
later age of the Greek Church.

! This also has an anti-Latin clement in it; e.g. on f. 33 @ the Paraclete is said to be
warpos pévov wpdBAnua.

? See P.(7. 153, 881, p. The date of John Cantacuzene may be set approximately
at 1375 a.p.
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In (3)

~ ~ A .
Marfaios vuvel onv dvdgraciir, Aoye,
kal Tédv kabefis Ty xdpw TepacTiov,

\ k) /h ) 4 ’
Ty avd\qruy, wvevpatos mwapovaiav,

to which we may add the following in the body of the hymns:

f. 33h. Mar8dios Spvel anv dvdoTacr, Noye: povaxos.

f. 35a. Mar@aios dder Sebrepov Xpiore péos: povaxos.
f. 38a. Xpuord péhos Téraprov ¢der Marfalos - ab\wos.

f. 400. mwépmrov Ppépes oor, Xpioré, Marbaios péos.

f. 41b. Marfaios tpvel oy dvaknyrr, Aoye, mabov {yrov Aaw.
f. 43a. Marfaios ddet wyedparos wapovaiar,

f. 44b. Marfatos wAéker T pove paxkapio.

f. 460. Marfaios {Set delrepov XpLord pelos: povayos.
f. 47a. Xpiord pélos Téraprov ddet Marfaios: dfhwos.

f. 48D. mepmTov (pépet aot, Xpioré, Marfaios pélos: oos.
f. 49a. éxrov Péper ooty Xplaré, Marfatos pélos* Tdhas.
f. 490. Marfaios ¢det €BSopov XpioTe pélos: povayos.

f. 51b. Mar8aios Uprov Sydoor XpLord (éper: povayos.

In (4) we have prefixed the lines

)y L ~ -~
"EXeyxos e Tijs mhdvns Tdv Aariveov:

Oirov wap’ olkrpot Marfaiov povorpomov,
and then in (5) we have the six lines that interest us most, beginning :
Marfaios eipyet Tév Tovdaiwy Opdaos.

The question is whether all these verses are by one hand: there is a
superficial resemblance between them; but a closer inspection raises
doubts. The versifier of the hymnologium is a very bad poet, quite as
bad as and even worse than the average Byzantine scribbler, and not
nearly so good, let us say, as Symeon Metaphrastes. His verses will not
scan and have not only false quantities but also a distressing variation
in the quantity of the same word (e.g. dvainyu, paxdple, Marfaios).

The versifier of (4) reads Aarivor, and he may readily be conceded
to be the same person as in the previous tract.

But the anti-Judaic verses are cast in quite a different mould from the
babyish effusions which we have been examining. The resemblance which
lies in the reference to the wAdiy of the Latins, and the aAadry of the
Jews is hardly a paralle] to be pressed ; the real parallel lies between such
expressions as MatfOatos ode, Marfaios vpvet, and Marfatos eipyet.
Is it possible that the anti-Judaic verses are carlier and have been imi-
tated? The perplexity is a genuine one, and almost of the nature of a
dilemma. On the one hand we have verses prefixed to a document which,
in substance must back into the Matthacan Logia, these verses referring,
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as we may suppose, to the Apostolic Matthew; on the other hand, we
have the same verses assigned to a monastic writer named Matthew,
who refers the verses to himself. If the first supposition is correct, then
the anti-Judaic verses must be early; if the second, then they are very
late. It may be worth while to examine the verses somewhat more
closely. The first word that is suspicious is the term feoxrévos applied
to the Jews. The Jews were very early regarded as a Deicide people,
but the question is as to the currency of the word feoktévos. There
appears to be plenty of fourth century evidence for its use: e.g. Greg.
Naz. poem. xur. 177 ad episc. (P.G. XxxvIL. 1241),

feokTdvos Tokapiorns:
id. poem. X1. de incarnatione (P.G. XXXVIL. 4664),

" -
mayels €mera Xep(ri Tots BeokTovols:

Caesarius, Dial. i, 118 (P.G. coevirr. 1004),

v ppevirda kai Geokrivor lovdalwy pakayya:

and it occurs also in Chrysostom?.

The two adverbs in lines 4, 5, require some notice: both ¢pdyr and
aréyros are good classical formations; dréxvws is in common Byzantine
use; both of them occur in the dialogue between the emperor and the Jew
Xenos; and in the text of the Selden ms. But apdyr has no significance,
as it oceurs in the quotation from the LXX of the last verse of Malachi
(it is the closing word of the O.T., and was probably substituted for dpg
by the translators who did not want to end the Bible with “curse”).
As to the use of aréyros in Patristic literature, it is an adverb that may
bear further enquiry: but, as far as we have gone, there does not seem
any conclusive reason for assigning the verses to a late Byzantine epoch.
For drexrds see in the Selden text, Bk.v. c. 4:

’

’ I4 b3 4 < ~
Sawpdver ydp ot aréyrws olkyriptov [sc. 7 T@v “lovdalwr guraywyn] émov

Xpl(TT()KT(;I'OL GL’U'G,pX()VT(IL.

The passage is rather of a rhetorical character, and it stands in the text
as the head of Testimonies without any attached proof-texts; in sub-
stance it must be very early, for what would be the use of saying dis-
paraging things by way of comparison between a synagogue and an
idol-temple, when the temples had long ceased to exist. Such language
is more appropriate to the days before Constantine than to the later
ages of the Church. The idol-temple is implicitly the habitation of

1 For the idea of the slaying of God, we may compare Melito, Frag. 6 Oeds méwovber
imo Sefias "Tapanhirdos or Lactantius Div. Instit. 1v. 18. 11: “Deus a cultoribus Dei
snzpensus est,”



1] THE AUTHORSHIP OF THE ATHOS MS. 119

demons, in accordance with the belief in the early Church and in the
New Testament; and the comparison requires some such word as
aréxvws (the real demon-house is the synagogue). For the use of the
term “Christ-slayers,” note that it is earlier than feoxrdvor, and is
implicit in a number of passages in the New Testament.

The best way to resolve the difficulty, as to the date of the iambic
verses which tell of Matthew’s work in his five books against the Jews,
will be to find traces of the verses or of their argument in times long
anterior to the time, say, of Matthew Blastares, or to the paleographical
date of the Bodleian Ms., which contains them. Suppose we turn to
Euschius, Demonstratio Bvangelice. We shall find, on even a cursory
perusal, that the whole weight of the argument for Christianity is laid
upon the Old Testament, and that the major part of the passages
quoted can be referred to the Book of Testimonies, or to writers like
Justin Martyr, who are for our purpose practically equivalent to the
traditional anti-Judaic Testimopies. All the principal Christological
arguments are here, as for instance, that Christ is Sophia, and Logos
and Angel, and God and Lord and Stone, and the proof-texts are practi-
cally the same as in the beginning. Eusebius calls them unvaryingly the

Logia.

E.g. Book 1. p. 3. éonpépar Te wpoadokay Tov Aoylwr Ta amoTeNéopara,
p- 10. 7& map’ éBpalows domacdpevor Aoy,

7 Ay AT 4 ’ A ’
p. 11 7iv re mepi 7ét éBpaior Néyta omovdyy...mapacT)garTes,

p. 17. edhoynfnaeadar Ty Tov "ABpaap etNoyla mpoonyipeve Ta Aoy,

and so on continually.

Moreover, Busebius has as his ultimate source for his collection of
0ld Testament passages the same kind of matter as we find in J ustin,
Irenaeus, and Athanasius. Tor instance, he makes the same mistakes as
theyv do in referring prophecies of Jacob to Moses, e.g. in Book 111, p. 95,

® ’ R
drove ota kai mepl Tovrov Beamifer (s¢. Mwioys), ovk exhelyrer dpxov €&

.
Tovda kTé,

and so elsewhere. o

In the next place, Busebins is well aware that although he is writing
a book of Christian evidences, he is really writing against the Jews, so
that his Testimonies are really Testimonia adversus Judacos. e pretends
in his prologue that this is not the case, by diplomatically explaining
that what is proved from Jewish Logia cannot be adverse to the Jews,
but must be really pro Judaeis, that is, if they would take the matter
rightly. ““The composition of this book,” he says, “has been matter of
care and concern to me, not to write, as one might suppose contra
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Judaeos, Heaven forbid!; it is anything but that: if they would only
be right minded, it is a book pro Judaeis” :

omovSaohoyeirar 8¢ pov i ypay, obk os dv mis aly, kard ‘lovdalwr, dmwaye,
moAXoU ye kal Seir wPos alTdy pev 00y, el €byvwpovoiey, TUyxAveL.

He then proceeds to state that the work will be beneficial to Greeks
also, who think we cannot prove anything, but always lay the burden
of faith on our converts. Indeed, the concordance between the Old
and New Testaments, between prophecy and history, ought to serve lo
confute the godless heretics also vn their erroneous opinions and blasphemies
against the divine prophets:

vai punv kat TOv aféwy aipécewy Tas kara Tov Gelwv mwpoPnrdv Yrevdodofias Te
xai Bhaopnuias amehéyet.

The reference to the heretics who are to be confuted by the book is
a gratuitous reference: one could understand the suggestion that a
prophetical argument good for the Jews might also be good for the
Grecks; the hereties are brought in without any apparent motive, nor
does the course of the Demonstratio Lvangelica find a place for them.
The explanation of their introduction lies in the supposition that
Fusebius had at the head of the Book of Testiimonies from which he works,
and which he rearranges, the verses which tell us that the confutation of
Jewish error is likewise the confutation of all heresy :

o 3 4 A y ? ’
ooTts 06 TovTwWY THY €mippyTor wAdryY,
mAdryr aréxrws, ééehéyer T Niyo,

3 € ’ -~ 4 ’
apdnr amaoas ovykalethev aipéaes.

It s, then, by no means a difficult hypothesis that Eusebius made use
of a Book of Testimonies with the Matthaean verses prefixed. It is
interesting to note, in passing, that although Eusebius deprecates the
idea that he is writing against the Jews, he tells us that in the previous
volume, the Preparatio Lvangelica, he had explained why the Christians
did not accept Greek opinions about religion, and that now, in the Denon-
stratio Lvangelica he is going to argue against the circumcision:

\ \ \ ’ ot ~ ’ ~ ~ -
wpos Oé v Oevrépar dpa viv ppabacbar kai T0 Netmov émeNdety TKéppar ToUTo

s 5 \ \ > ~
8 7;1’ THOS TOUS €K TTEPLTOUTS.

It will be seen how closely Eusebius follows the lines of Testimonia
adversus Judacos.

The investigation has been somewhat long, and we may sum up the
results as follows:

(1) The Athos wms. is the same book as the Selden ms. at Oxford, by
which it may now be replaced.
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(2) The Selden ms. is credited as containing the works of a Matthew
Hieromonachus.

(3) At first sight, this makes the Matthew verses to be a fourteenth
century product, but there are reasons for doubting this.

(4) The other verses of Matthew the Monk are not as good as the six
lines whose author we are in search of.

(5) And there is a strong suspicion that they were known to Eusebius,
and therefore are at least as old as, say, the third century.

We shall now summarise important parts of the anti-Judaic treatise
in the Selden ms.



APPENDIX T (continued)
THE SELDEN MS. AND ITS CONTEN'S

THE first book is divided into the following three chapters:

() That the Old Testament (as well as the New) announces the
tri-personality of God, who is worshipped as Father, Son and Holy
Spirit,

(B) That in the Old Testament the Son of God is not only called
Lord and God, but also Angel.

(y) That the Old Testament declares the Son to be begotten of the
Father before all ages (mpoaiwrins), and that he is co-eternal with the
Father and the Holy Spirit, and is the co-artificer (ovrdnpiovpyor) of
the Creation.

A long introductory preface affirms the necessity that those who have
the truth should illuminate those who are devoid of it; for the absence
of truth from the soul is like the absence of the soul from the body.
Our discourse is on God and we invoke His aid and that He will direct
our hand and keep us from a bad failure in our argument, and that those
who look at worship in a different way from our own may give a tolerant
and sympathetic attention, so that we may carry off from the conflict
something more than ridicule.

As to the other heresies than the Jewish, which may from time to time
arise, we shall leave it to others to overthrow them, as the grace of the
Spirit may raise up defenders of the faith, for the sower of the evil seed
does not scatter all his seed at once. Qur argument and concern is with
the Jews. (Note the allusion to other than Jewish heresies; it does not
exactly follow the lines of the metrical summary, and it looks as if some
change had been made in the sources from which the writer is w orking,
which should at least contain something about non-Jewish heresies. )

The Jews have the advantages of the natural law plus the written
law; they should be led to the gospel, because Christ is the goal of the
law to the believer. The cultivation of the seeds in the law is the harvest
of a perfect faith in Christ. They should more than all the Gentiles
have recognised Christ announced by the law and the prophets and
should have run towards Ilim. But they went from ignorance to
ignorance. They did not search out the spiritual meaning of the Serip-
tures, nor press to the full growth of a spiritual nature, but clung to the
breast after child life was over, pushing aw ay the solid food from themn.
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Thus they lost the good things which God had prepared for them, the
knowledge of the Divine nature, the intimations of the Incarnation of
the Second Person of the Trinity, etc.

Tor consider the wisdom and the accuracy of the law-giver Moses.
When he begins to record the process of creation, and to affirm dog-
matically the unity of the maker of the Universe, how greatly and
secretly does he proceed, as though by very gentle sounds he wasstriking
the music of the duality of the persons. He might have said that all
things that appear came forth at the command of God; but he shapes
his argument otherwise, and introduces a second person to the voice of
the first.

When God said (Gen. i. 26) “Let us make man,” etc., the Scripture
was not, as some suppose, imitating the style of those in great authority
who use the plural and say “We enjoin,” “We write.” When God
said (elrev) we have the unity of the Divine Nature; when He said
“Let us make” (moujowper) we have the duality of the persons. We
have also the common appellation of the Father and the Son, when
God says, not “Make thou” (woinrov) as to one of inferior rank, but
“Let us make.” For the Son is as Isaiah says (Is. ix. 7),
the Angel of the Great Counsel, the Only-Begotten Son of God, the Mighty God,
the one with Authority, the Prince of Peace, the Father of the world to come.

The Jews, in order to avoid the admission of the One have brought
in the Many, and rejecting the Son have made the Angels who serve
take the title of Counsellor, and those who are our fellow-servants to
be responsible for our creation. But it is no part for angels to play to
participate with the Lord and Master; their part is to fulfil their service,
as Isaial says the Seraphim do, with fear and great amaze. God was
not speaking to the Angels, any more than He was speaking in a plural
of majesty or talking to Himself.

(The argument is older than Justin. In Trypho c. 62 we have the denial
that God spoke to Himself, or to the elements, or to the angels, or that
the human body is the work of the angels. It was Sophia to whom he |
was speaking. The argument is dramatised in Athanasivs and Zacchaeus
c. b:

Athan. God was certainly talking to someone when He said, “Let us make
man after our own image and likeness.”
Zacch. He was talking to Himself.
Athan. But it docs not say “1 will make,” but “Let us make.”
Zacch. He was talking to the angels.
Athan. You say, then, that the angels are God’s fellow-workers?
Zacch. What is wrong with that?

Athan. Then it is no more true that He made all things by Sophia?
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So in Timothy and Aquila (p. 67), the Jew says:

When He said, Let us make man, He was speaking to His angels.)

When God made man, for the sake of the Monad He made him, in the

image of God: He did not say “in His own image,” but in the image of
the whole Divinity. The Father was clearly talking to the Son and the
Spirit. So also in the case of the evil conspiracy of Babel, God says
(Gen. xi. 7 [Greg. Nyss. 1]), “Come, let us go down and confound their
speech.” The word “Come” (3evre) is the address of a single person to
at least two other persons.

In the same way God appeared to Abraham in three persons: for the
Scripture says, “And God appeared at the oak in Mamré.” Behold!
there is one God. “And he looked up and saw three men standing
over him.” You see clearly the three persons of the Trinity. And
Abraham said, “O Lord, if T have found grace before thee, pass not
away from thy servants”: he spoke in the singular when he said, “0O
Lord.” “Let water be brought and let them wash your feet, and eat ye
bread, ete.” Again it has expressed not merely the three persons, but
the equality in honour of the three, so as to avoid the supposition that
one of the three was God and the other two were angels. “And God
said, Do as thou hast said.” The singular again, you will observe, and
so again in the speech to Sarah, “7I will return,” ete. “And the men
arose and looked towards Sodom”: and what does it mean that “the
Lord rained upon Sodom and Gomorrah brimstone and fire from the
Lord out of heaven”? Does it not clearly intimate the Son of God,
bringing down those incendiaries upon the ungodly?

(The reference to the destruction of the Tower of Babel is made in
Greg. Nyss. 1. “Who was it said to whom, Come, let us go down and
confound their speech?” The story of the three angels who came to
Abraham is a locus classicus in anti-Judaic, 7.c. in Christian theology.
Justin reverts to it over and over, to prove that there is a second power
under the supreme God, who is called Angel and God and Lord. See
Dial. 56, ete. The favourite question to put to the Jew is based on “The
Lord rained from the Lord,” etc. “Which Lord from which Lord?”
e.g. \n Athanasius and Zacchaeus, c. 15.)

The argument next takes us to Moses and the burning Bush, and to his
enquiry as to the Name of God thatisto be communicated to the Hebrews.

And God said (Ex. iii. 6):

I am the Existing One; and thou shalt thus say to the children of Isracl, the
Existing One, the Lord God of your fathers has sent me to you. The God of
Abraham and the God of Isaac and the God of Jacob.

Have we not in this passage a perfect theology of the T rinity ?

a
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At this point the argument becomes confused and obscure. Apparently
a distinction is dvawn between “The God of Abraham, Isaac and Jacob”
and the “God of Abraham and the God of Isaac and the God of Jacob.”

When Moses took the second pair of tables of the law into the moun-
tain, we are told that the Lord passed before his face, and called by the
name of the Lord; and the Lord God, merciful and pitiful, spake. Here
the Lord calls upon the Lord, one Lord on another who shares his name.
And again in Numbers, in the high priest’s blessing, we have

The Lord bless thee and keep thee, the Lord make His face to shine upon
thec and give thee peace. '
Apparently this is also a proof of two Lords.

So also in Job, the theology of the Trinity is involved in the words
(Job. xxvii. 3, cf. Greg. Nyss. c. 22):

The Lord who thus judgeth me and the Almighty who hath embittered me,
and the spirit divine who remaineth in my nostrils: (3 yap Kipios 6 ovrw pe
kplvev kal 6 mavTokpirep & mikpdvas pov v Yuxgy kai wvetpa Ocov 7o
wepLov €v pLol pov.

Again in Deuteronomy Moses says: “Hear, O Israel, the Lord our God
is one Lord, ctc.”

The proof having been made from the Mosaic utterances, that the
Qon shares the counsel of the Father, and is consubstantial with Him
and enthroned with Him, the prophet Tsaiah adds the passage which
says “Unto us a Child is born” (which involves the reference to the
Angel of the Great Counsel); let us sce if Moses knows any thing about
this Angel.

It says in Genesis, “The Angel of the Lord called to Abraham out of
heaven, etc.”” Jacob, too, called by the name of Angel, the Son of
God whom he saw on the ladder. For Jacob says (Gen. xxx1. 11):
the Angel of the Lord spake unto me in a dream and said, Jacobh, Jacob.
And I said, What is it? And he said, Lift up thine eyes and see the sheep, ete.
Tor I have scen all that Laban docth unto thee. I am thy God that appeared
to thee in the place of God where thou didst anoint the pillar, ete.

And in the description of Jacob’s vision, it says that
the angels of God were ascending and descending the ladder, and that the
Lord stood firm upon it and said, I am the God of Abraham, etc.

(The argument follows the line of Justin Martyr and of FEusebius. In
Dial. c. 58 Justin recites the whole of the vision of Jacob, with the
introductory remark that it was written by Moses that the one called
God who appeared to the patriarchs is also called Angel and Lord.

Tusebius’ employment of the passages in question in the Demonstratio
Lvangelica is particularly interesting, because he goes over the matter
twice at different points of the book, and the comparison makes it clear
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that he is using an already existing series of Testimonies. It is instructive
to compare Dem. Iv. Bk. 1. p. 10 with Bk. v. p. 235. In the first passage
again Moses addresses the one who appeared to God’s friends, and
often gave them oracles that have been recorded, sometimes as God and
Lord, and sometimes as Angel of God, setting forth clearly that it was
not the God who is over all, but a second person who is addressed as the
God and Lord of the friends of God, and the Angel of the Most Iligh
tod Himself. Then after certain quotations which we have before us,
Fusebius continues,

this one who appeared to Jacob as God and Lord he calls the Angcl of God.
The proofs from Genesis follow.

In Book v. he reverts to the theme of Jacob’s vision and says,

The one who is here at length entitled God and Lord, you will find as you

proceed further to be called the Angel of God, in the passage where Jacob
says to his wives, cte.
So we see that the same person is addressed as Angel of the Lord, and
God and Lord. This Angel is the one whom Isaiah describes as Angel
of the Great Counsel. The two points established, that Christ is God
and Lord, and that Christ is Angel ave two separate sections of the
Cyprianic Testimonies.)

TFurther, there is the story of Jacob’s wrestling when he was called
Israel, clearly showing here the Son of God; for the divine Moses calls
the wrestler both God and man: and Jacob said he had seen God face
to face. But the prophet Hosea calls this story to mind, and says that
Jacob prevailed with the angel and was strong. Thus we see the same
person called God and Angel, and we learn that it was the Only-Begotten
Son of God, who appeared to Jacob. And Isaiah says the same thing in
the passage, “Unto us a Son is given,” etc. The same thing comes out
in the story of Moses and the Burning Bush. Here the Angel of the Lord
calls to Moses (the passage is quoted at length), and is addressed as Lord;
and the Lord declares himself to be the God of Abraham and the God
of Isaac and the God of Jacob. Observe that the one whom previously
he calls Angel, he here describes as God, which agrees with Isaiah, so
that we sce that the Son rejoices in being called not only God and Lord
but also Angel. .

(It is worth while stopping at this point and turning to Justin Martyr,
Dialogue with Trypho. After Justin has gone over the proofs from the
Vision of Jacob that one had appeared to him who was known as Angel
and God and Lord (c. 58) he opens a new chapter by saying:

Bear with me while I show you from the book of Exodus that the very
same person, who appeared {o Abraham and Jacob, as Angel and God and
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Lord and Man and Human Being, appeared also to Moses and talked with
him.

The passages in Exodus are then gone over carefully, and the conclusion
again reached that it was not the supreme God who was seen, but one
who serves the God that is over all, and is himself God and Angel and
Lord. The parallelism in the treatment is evident; and it may be noted
that Justin constantly speaks of quoting Testvmonies, and that when he
goes on to the next chapter he begins with

I will give you a further testimony from the Scriptures.)

Our text now turns to the story of Balaam and the Ass, and relates
how the Ass saw the angel standing in the way to oppose the prophet.
The story is told at some length, chiefly by quotation, and we are shown
how God put into Balaam’s mouth the words that he was to speak,
God who had previously been described as Angel. And we are to under-
stand the Son of God to be the person described, for such things are
never said of the Supreme God.

The writer then makes a rapid summary of the evidence of David
for the Trinity: such passages as,

By the Word of the Lord are the heavens made,

and

Ps. cxix. 89. For ever, O Lord, thy word is settled in heaven.

Ps. cvii. 20. He sent his word and healed them,

Ps. xxxvi. 9. In thy light we shall sce light.

Ps. xlii. 2. My soul thirsteth for God, the strong, the living one, ete., etc.

Some of these passages are at once recognised from Justin, Cyprian,
etc., as being primitive testimonies: but there is also an admixture of
later matter, which is of a different type from the primitive arguments;
there is a childish fondness for finding the Trinity in everything that is
trine; the writer suggests that when Elijah poured water three times on
the sacrifice, he was intimating the Trinity in the worship of Jehovah!
He ends the chapter in proof that Christ was God and Lord and Angel
as follows:

Isainh says (Is. liv. B):

Fear not that thou wast put to shame, for the Lord who maketh thee, the
Lord, the Lord is His name.
Is. xlviil. 12, and elsewhere:

Hear, O Isracl, when I call. I am the first and I am for ever. My hand

hath founded the earth and my right hand hath made firm the heaven.

And a little later (1s. xlviii. 16, 17):

The Lord hath now sent me and IHis Spirit. Thus saith the Lord, the
Redeemer, the Holy One of Isracl.
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Who are the senders and who the one sent? Just as the Lord is the
sender, so the sent is the Lord. And the prophet Zacharias is in harmony
with this when he says:

Thus saith the Lord, the Almighty: After his glory he hath sent me to the

heathen that made you a prey, for I will bring my hand upon them, and they
shall be a prey to them that made them a prey, and ye shall know that the

Lord Almighty hath sent me.

Note the duality of the Divine Persons: he continues:

Rejoice and be glad, daughter of Zion, for behold, I come, and I will dwell
in the midst of thee, saith the Lord, and many nations shall flee to the Lord
in that day, and they shall be to Him for a people, and they shall dwell in the
midst of thee, saith the Lord, and they shall know that the Lord Almighty
hath sent me unto thee,

(Apparently the argument is that the Lord 1s the speaker (“‘thus
saith the Lord” and yet says ‘“the Lord hath sent me”). Thus there
are two Lords, one of whom sends the other. @.E.D.)

The next chapter is concerned with the eternal generation of the Son
of God. It begins with passages from the Psalms.

Ps. ii. 7. The Lord said unto me: Thou art my Son, to-day have I begotten
thee. .

The word “to-day” implies a begetting subject to time (vmo xpovov):
for the “Father” appropriates these also (oikewobrar yap radra 6 waryp).
(The comment of the writer is obscure, and at first sight Arian, in
making the generation of the Son subject to time. The allusion of the
Father as appropriating these also, belongs to a part of the psalm which
has not been quoted, but follows immediately “I will give thee the
heathen for thy inheritance.” Cf. Ilusebius, D.L. 1v. p. 163.

oUKéTL YOUY povov Tov dikator kai Stoparikov Iopank, 00dé ye pdvov Tov olketor
k\7jpov, Tarta 8¢ émi s yis €0vy.. Imd Ty olkelar vmofalev éfovaiav kTE.

So Justin, Dial. 123: “All of this passage refers to Christ and the
Gentiles.” This verse of the Psalm is one of the primitive testimonies for
the calling of the Gentiles. The writer has apparently abbreviated
the matter on which he is working.) He continues (Ps. Ixxii.):

Give the King thy judgement, and thy righteousness to the King’s Son.

Here the Holy Spirit discourses to the Father and discloses the
Trinity and the bodily and the continual incarnation of the Son (évoapkoy
70D viod oikovopior):

All the day they shall bless Him. His name shall be blessed for ever. Before
the Sun His name abideth. :

These extracts from the 7Tlst (72nd) Psalm are peculiarly interesting.
The Psalm was certainly a part of the primitive Anti-Judaica. Justin
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quotes the whole of the Psalm as referring to Christ (see Dial. 34) and
disputes its reference to Solomon:

You Jews say, because Solomon became King, that the Psalm was spoken
about him: but the Janguage of the Psalm is express in its proclamation of
the Eternal King, s.e. the Christ: for it is Christ that is King and Priest and
God and Lord and Angel and Man and Commander-in-Chief and who became

passible in his first advent, ete. A

With this chapter, so reminiscent of testimony matter, we should take
its dramatisation in Athanasius and Zacchaeus (c. 99 sqq.).

Zacchacus said “ What has the Psalm to say of your Christ?”

Athanasius. Read and you will discover.

Zacchaeus. 1 read and find that it speaks of Solomon.

Athan. “0O God, give thy judgements to the King.” Who is the speaker?

Zace. David, who is asking God to give his Son the power to judge well,
i.e. to Solomon.

Athan. “And thy righteousness to the King’s Son”?

Zace. He meant “to my son,” for the Kingdom belonged to David when
he prayed to God, that he would Himself give righteousness to Solomon.

Athan. Tollow the matter up in the fear of God. “‘Let the mountains bring
peace to the people and the hills righteousness; he shall judge the poor of the
people: and he shall save the sons of the needy and humble the sycophant.”

Zace. All this it says of Solomon.

Ath.  And shall we see what comes next?

Zacc. Go on.

Ath. “And he shall abide along with the sun, and before the moon for
generations of generations.” Will Solomon do so?

Zace. His name will so abide in the sun. For see! Even you Christians all
over the world remember his name as that of a wisc man. And for generations
the glory of his name will abide.

Ath. And was his name before the moon, for generations of generations?

Zace. CGod knew about his name, even before the moon.

Ath. Listen to what follows: ‘

Zacc. Go on.

Ath. “He shall come down like rain into the flecce,” ete. (quoting to the
end of the Psalm as Justin does).

Zace. This is confessedly said of the Christ: but in any casc he has not now
(téws) come,

Ath. What is there unfulfilled of the propheey?

Zacc. Everything.

Ath. Listen to what the prophet says: “and I took thirty pieces of silver,
the price of the priced one whom they priced of the sons of Isracl: and I gave
them for the potter’s field as the Lord commanded me.” You see that the
traitor gave away even the thirty picces of silver when he received them;
and the field was bought and the prophecy was fulfilled; and how do you
say that Christ is not yet come?

[It is not at first sight clear why Athanasius diverges from the Psalm

H. 11 . 9
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to another very early Testimony, which is older than Papias and earlier
than the Gospel of Matthew. Apparently he was led to it by the words
in the Psalm, < His name shall be precious (érryrov).”’ |

Zacchaeus replies:

I know that the prophecy says these things, but not about the Christ.

Ath. In his aglvent it was fulfilled; and if he comes whom thou dost look
forward to, he would find everything fulfilled which was foretold.

Zace. And of the predictions, what is fulfilled?

Ath. He has obtained dominion from sca to sea, and from the rivers to the
ends of the earth: before him the Kthiopians shall fall down, and you, his
enemics, cat the dust: and all kings of the earth shall worship him: all nations
shall serve him: and in him shall all tribes of the earth be blessed.

[The foregoing extracts from Justin’s Dialogue with Trypho and the
Dialogue between Athanasius and Zaechaeus, ave very instructive as in-
dependent adaptations of the matter of the primitive Testimony Book.
It has shrunk to a very small compass in the Selden ms.]

Alter a brief reference to the 110th Psalm, “Phe Lord said unto my
Lord,” the argument goes to the most famous of all Testimonies, the
Wisdom passage in Prov. viii., as follows:

« And Solomon: The Lord created me beginning of His ways”: ¢.c. the
God and Father established me (katéorryoe), for this is what is meant by
“created” (éktiwre); as in the passage, “Create in me a clean heart, O
God,” where he does not contemplate the bringing into being of a heart
not existing, but its restoration to its original form: so also the word
of the Apostle “that he might create (two) unto one new man,” which
intimates the unity which comes from accord. So also Sophia: by a
certain natural and inexpressible reason, I arise from the co-eternal
Father, the creative and providential beginning and cause of His ways:
for she was not only the cause of the derivation, but also of the perman-
ence of the Universe: and in order to correct the inference from the
word “created,” as being the Wisdom of the Father before the worlds,
the Scripture adds that “before all the hills He begets me,” and “before
the world e founded me”; as the cause and groundwork of these
creations he laid my foundations. For just as all things consist by the
Son, so also through him they are held together and remain. And “I
was with God,” she says (cvprdpyy 76 Oep) when He was preparing the
heaven, to adjust and compose the accompanying harmony and order of
created things....Now since the Hebrew text has Adonai Kanas, which
the accurate interpreters have rendered “possessed me” instead of
“created me,” the blasphemy of the word “created ” has disappeared.
When, for instance, the Scripture says “I have acquired a man through
God,” it will not “create” a man, but “beget” him.
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(Lvidently the writer has come under the influence of Kusebius's
correction of the LXX! and even more closely he follows the language
of Basil?: e.g. Contra. Eunom. 11. c. 20.

dhot TaY épunréer, of kapdTepoy Tis onpacias TEV ‘EBpakdr kabikipevor,
“exrhoard pe’ avriTob ‘éxrioer’ éxdeddraoiy + mep péyiaTov alrois épmddiov éoTa
mpds Tiv Bhacnplar Tod kricparos. 6 yap elmoy ‘exrnodpny’ dvfpomov S Tob
feod, olxi kTioras Tov Kaiv, dAAa yevvijoas, Talry Paiverar xpnodpevos Ty pory:)

The next section is devoted to Daniel and proves by quotation that
there is no one like to the Son of God; and then goes on to the vision of
the beast, the Antichrist, and the coming of one in human form, who is
brought near to the Ancient of Days. From his coming upon the clouds
of heaven it is argued that there was an eternal pre-existence of the
Son and a participation in glory with the Father as the Beloved Son.
As there seems no doubt that Daniel’s visions had a prominent place
in the original collections of Testimontes and have left a broad mark on
the New Testament itself, it would be very interesting if we could trace
the use that was made of them in the Tirst Statements of the Faith,
for they have an extraordinary creedal value. At this point we content
ourselves with a few extracts from our latest Testimony Book.

We are told concerning the Second Advent as follows:

He sees another in human form, not walking on the earth, but carried on
the clouds of heaven, to make plain to us the eternal pre-existence of the Son
and how he comes unhindered before the very Judge Himself, thus establishing
his possession of supreme honour. And He came to the Ancient of Days,
i.e. he was participant in the glory of the Father, and honourably seated with
Him as His Beloved Son. For indecd there was given to Him the rule and
the honour and the Kingdom, and the whole world thercafter is to serve Him,

nd His authority is eterhal and shall never pass away and His Kingdom
ghall not be destroyed. Who then is this that comes on the clouds when the
"/coming of the Judge is already at the doors?

(A similar question will be found in Athanasius and Zacchacus, c. 117:

Ath. And who is the Ancient of Days? Tell me if you know.

Zace. I say that it is God: for to whom else do thousands of thousands do
service, and before whom myriads of myriads stand, except God?

Ath. Well said: and who was it came on the clouds in the likeness of the Son
of Man?

Zace. The Christ.)

The first book closes with a recitation of the prophecy of Habakkuk
(Hab. iii. 1, 2, and ii. 1-3): stress is laid on the words 6 épxopevos néet
kai ob ypowei, and upon the passage which in English appears as

In the midst of the years make known,

1 See Buscbius e. Marcel. 11, 2, p. 153.
3 And in part his mistake in referring to Adam a speech of Lve.

9—2
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but in the LXX 1s,

In the midst of two living creatures thou shalt be scen,
upon which the writer remarks:

év péow 8bo (bwv, ffyovr Tis makads kai véas Stalikns+ év 1 éyyilew ra éry
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It may be doubted whether any of this belongs to the earliest strata
of Testimonies. Parallels can be found, however, for most of the explana-
tions which the writer here gives.

Reviewing the contents of this first book of the Anti-Judaica in the
Qelden Ms. it is clear that almost all of it comes from the earliest
Christian literature, and belongs to the collected arguments and
proof-texts of the early Church.
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THE SELDEN MS. (continued)

WHEN we come to the second book of the Selden Anti-J udaica, we have
a subdivision into the following chapters:
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The writer now forsakes for a time the original Testimony Book in
order to show that the Holy Spitit, like the Son, is consubstantial and
co-eternal with the Father. He is to expound the doctrine of the Holy
Spirit, because the doctrine of the Spirit is a later stage of theological
evolution than the doctrine of the Son. This does not mean that there
is no Holy Spirit known to the first interpreters of the Old Testament:
but it is not matter of contention, until the questions of consubstan-
tiality and co-eternity arise, and so does not belong to the region of
anti-Judaica, at least in the first period. Indeed, the contentious matter
in the theology of the Holy Spirit is always at a minimum, because when
the theology of the Son as consubstantial and co-eternal with the Father
was settled, the theology of the Spirit was, by implication, settled also.
Anyone who will take the pains to examine the earliest traces of the
Christian Testimony Book will verify for himself that the Holy Spirit
scarcely appears at all. Cyprian, for example, has no trace of it, nor the
Dialogue of Athanasius and Zacchaeus; and in Justin Martyr we are
again almost at the zero point as regards dogmatic theology; indeed,
Justin in one passage equates the Holy Spirit with the Logos, just as
earlier theologians equated with Sophial.

Our author, then, raises definitely the question why the Old Testa-
ment has so little to say of the Spirit compared to what it discloses of
the Son, and whereas the Son is spoken of as the Right-hand of God,
and His Power and His Word and the like, it scarcely mentions the
Holy Spirit by title or office. There is an oblique reference to the
ancient Testimonies which identify Christ with the Hand and Arm of

1 Cf. 1. Ap. 33.
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God, and with His Word and Wisdom. He returns to the point in the
second chapter and here he says the Son is

xeip Beol xal Bpaxiwv kai codia kai Stvames kai Sefu kai Noyos xat érepar
where we have the Testimonies in an even more archaic form. No such
series of headings is available for the Holy Spirit.

Indeed, the writer holds that the term “Son” is implied in the term
“Father,” so that even the Greeks who speak of the Divine Paternity
are covertly involved in Christian doctrine, but there is no corresponding
implication in regard to the Holy Spirit.

The writer is, at this point of the argument, something less than
primitive. He 1s not, however, to be thought of as Byzantine. The
nearest parallel is in Gregory of Nyssa, whose last chapter (c. 22) 18
devoted to Testimonies on the Holy Spirit, and shows frequent coinci-
dences with the Selden text.

One of the texts will often explain the other: for instance, as a proof
text that the Holy Spirit is co-artificer with God, we have as follows:

robTo (SC. 7O mrebpa) Turdnpiovpyoy TG vig* s,
7é Ndye kuplov o ovpavol*
kai Ty dvacTacty®
os 10, dvarekels, Pnoi, TO TUElpUd FOV
This passage is very obscure; the first clause does not contain a reference
to the Holy Spirit; the second does not contain a reference to the
resurrection. We correct the first clause by completing the quotation
(Ps. xxxii. (xxxiii.) 6):
76 Aoy Tob kvpiov ol obpavol éoTepenbnaar.
Kai TG TYeUpart Tov oréparos alrod waca 1) Svvaps avTédy:
where “the breath of His mouth” is taken to be the Holy Spirit.

The reference to the resurrection is cleared up by Greg. Nyss. whose

last testimony in the book is as follows:

o C y ’ \ -~ 7 3 ~ \ ,
kal 6T¢ 7 dvdoTaots dut ToU wrevparos évepyeiTa, Aafid Néyer
b ] ~ ~ -~
Avareheis T mrebpa abTdv kai éx\el\rovat,
~ 3 ~ h
kai els TOHV YoUV avTdV émoTpédrovaw -
3 ~ \ ~ ? N\ 4
éfamooTeNels TO Trelpa oov, Kai kTirfnoovrat,

\ 3 ~ -~ ~
Kal dVaKayLels 70 TPOTOTOY TS YIS *

The unintelligibility of the passage arose from the careless abbreviation
of a previous document, which at the point in question, was similar
to the Testimony Book of Gregory of Nyssa. Here again there is nothing
Byzantine except the blunders.

In another case the abbreviation is on the side of Gregory Nyss.

E.g. Isaiah says...And there shall rest upon him seven spirits (Greg. Nyss.
c. 22),
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which in our text appears as:

myebpa yap altd copias kai Fvréoews Svopdlers mrvetpa BovAis kai loyvos
wyelpa yrooeos Kai eboeBeias myvedpa poPov deot (Is. xi. 2.)

Here is another curious illustration of the interdependence of the
Selden text and the Nyssene Testimonies. In quoting the famous
prophecy in Joel, our text says:

6 8¢ "loj\ pavepds mpopnrie Tas mavrodamis Tob wavayiov mvevparos Swpeds:
éxxed amd Tob mrevpards pov émt wacay cdpra, Syhady Ty moTEVTaTaY KTE.
When we turn to Gregory Nyss. we find a similar limitation introduced
into the body of the Testimonies:

Togh+ kal éoTar €y Tais éoydrais quépas éxxed dmo rob myedpards pov €ml
macav odapra, Ohady ‘T"Z,'LL“{T_“??V(T?I’V KTE,

We could not have a better illustration that the two documents are
interrelated, and they are in direct dependence upon the traditional
teaching by way of Testimonaes.

We have been quoting one of these groups of Testimontes in the
name of Gregory of Nyssa, reserving the question as to whether a
pseudo- ought to be prefixed to the name. It is curious that, following
the passage we have just been studying, the writer goes off into a long
discussion on the nature of the Triune God, in which he actually quotes
from Nyssen. The passage is as follows:

év pévoe dpa 7§ Oeg 0 ayabév éorw. i) €l Bovker alrds éaTw 6 feds 7o dyabov

® ¢ \ ’ \ ¢ \ ~ ’ § -
oUTOS O €LS KAl povos 6609, WS K T({) NU()'?]S‘ OOKEL,

The chapter concludes with a number of illustrations, chiefly from the
world of nature, expressive of the interrelation of the persons of the
Trinity. In the form in which they are presented they are certainly
not primitive, though they are not always to be set down as of late date.
The most popular one is the assimilation of the Trinity to the Sun, its
Rays and its Light. One not so common is that of the Fountain, the Ruver,
and the Water itself. These two have been evolved out of a Christology
antecedent to the Trinitarian formula: they come from the identification
of Christ with the Wisdom of God and so with the dmravyaopa, and the
andppora. of the Wisdom of Solomon. 1t was natural that speculation
should arise as to the relation between the source of light and its
dravyacua, for such speculations were in the Greek mind under the
form of Adyos évdudferos and Adyos mpocpopixos, the Word immanent
and the Word expressed. In this simple form the physical analogy of
God and His Word with the Sun and its Light or the Fountain and its
Flow, is very early.

The writer concludes with the judicious caution that no illustrations
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drawn from a changeful world can adequately express Divine and
Eternal things. We may, however, say, if we please, that Adam 1s a
type of the Unbegotten God, Seth of the Begotten Son, and Eve of the
Proceeding Spirit (an interesting reminiscence here of the Holy Spirit
as Mother!). In the same way we have Thought (é6Junais) the Mind
(rods), and the Soul (Yvy;) between which there is no difference except
in names:

boabres kal 6 fhws, kai ) dxris kal T Pas, dmep €€ albTol mpoioyovTar kai
péxpes npav Phdivovow, ddaipera 8€ pévovae: To wip ol yervd pev dyoploTes 70
(s, Exer 8¢ dywploTws kat Ty Tis Oéppnys mowdTTa, kai Ty dkpav alrdv cuva-
(ewar 3 émivoa Suupels Spolws kai 7 ips, kal wyyy kat mworapds kat vdwp TO
alrTé: kai pi¢a kai Bhacrol Tov Purol - kal érépas eikdvas elpor Tis dv éferalwy.

The analogy between the Trinity and the Fire found its way into
Testimony Books at no late period, for Bm Salibi in his Fourth Book
(c. 23) introduces it as follows:

(Jew.) Lo! our Scripture says, the Lord our God is one Lord.

(Christian.) Searching concerning the Father, the Son and the Holy Spirit,
they (se. the Scriptures) prove one God; like the Sun and its radiance and its
heat are one, so the Father and the Son and the Holy Spirit arc one.

For the rainbow as illustrating the Trinity, we may find the starting
point in Basil, Ep. 38,

Ths pév T&Y Ymoordoewy diubryras, Gomep Ti dvfos TV kard Ty {pw pawo-
pévev, émaoTpdmrar éxdoTe Tér v T) dylg TpLadt mrTevopérwr,
or in some earlier theological writer.

Enough has been said to show that the Selden ns. contain a genuine
tradition of anti-Judaic writing, of which the nearest parallel appears
to be the Testimonies ascribed to Gregory of Nyssa. The author draws
largely upon Eusebius also and upon Basil, with whom he has often
direct agreements. How far the matter has been over written and
re-written by the Byzantine author it is difficult to say. The treatise
is certainly thickly strewn with a deposit of primitive anti-Judaic
testimonies. They can hardly be disintegrated from the medium in
which they are contained. On the whole we conclude that it would be
unwise to lay further stress on the Byzantine author whom we have
been studying: the proof of the antiquity of the prefixed verses is incom-
plete, and although there is something to be said, as above, in favour of
such a belief, the matter requires much stronger confirmation before we
could use the verses as a decisive factor in the Papias-problem. One
must not be too eager to grasp at the final solution of a question of such
long-standing perplexity.



APPENDIX II

PATRISTIC EVIDENCE SUGGESTING THE USE OF THE
TESTIMONY BOOK IN ROMANS IX—XI

(o) Origen, In E])iét. ad Romanos, vii. 18 = Rom. ix. 25, 26.

Paul is citing Hos. ii. 25, and 1. 10. Origen cites the same passages
and comments as follows:

Testimonium sane hoc quod de Osea assumit Apostolus, quantum ad locum
ipsum Prophetae pertinet, non videtur de Gentibus, sed de ipso populo Israel
dici.

vii. 19 = Rom. ix. 32-33, citing Is. viii. 14, xxviii. 16, x. 11.

Origen first cites the third Isaian passage and continues:

Sciendum autem est, quod in Esaia Propheta hoc testimonium ita scriptum
est: Ecce ego immitto in fundamenta Sion lapidem, ete. (Is. xxviii, 16). Aposto-
lus autem, lapidem offensionis, et petram scandali, de alio loco ipsius Esaiae
huic testimonio inseruit, in quo ita scriptum est: Kt non tanquam lapidi, ete.
(Is. viii. 14). .

vil. 1 = Rom. x. 1-3:

Et ex initio, et procedente textu Epistolae, diximus Paulum nunc pro
Gentibus, nunc etiam pro Israel facere sermonem. Quia ergo in his quae nuper
exposita sunt, mullis lestimoniis adversus Israel usus est Prophetarum, ita ut
proferat de Esaia: quoting Is. i. 9 (Rom. ix. 29), Is. x. 22 (Rom. ix. 27).

vIIL 7 = Rom. xi. 8-10 = Is. vi. 9-10, Ps. Ixviii. 23-24:

Caccitatem cordis, qua reliquus Israel, hoc est, qui non credidit, excaecatus
est, duobus Propheticis testimoniis probat, uel quod ex Esaia, uel quod ex
David uidetur assumptum; et in utroque unus quodammodo sensus exponitur.
viir. 12 = Rom. xi. 26 = Jer. xxxi. 33, sqq.:

Quod autem haec illis promissa sint per Prophetas, in multis quidem
Propheticis voluminibus invenitur: ponemus tamen quod sufficiat ad praesens,
unum de Jeremia testimonium, ita continens: Si exaltetur, ete. (Jer. XXXi.

(38) 37).

(B) Theodore of Mopsuestia, In Ep. ad Romanos, P.G. 66, 836 B
= Rom. ix. 14::

76 yip Moioel Néyerr éAenow dv dv é\ed x.T.A. kal perd Ty papruplav €me-
guhhoyileral éx Tol ékeivwy mpoo O oOU {dpa odv o Tob BéhovTos K.T.A. Some few
sentences lower he repeats the second citation—radra pév odv dmavra ds dmo
T0b érépwy €dn mpoowmov: Tds T€ ypadikds papruplas olTws el

Here the Jews are definitely introduced as objectors, and Paul speaks
in their name.
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P.G. 66, 836 p = Rom. ix. 14:

dvri To0 Bapphoas 8¢ Tals ypaukais papruplais,...épeis os 00dé péufrens ovde
Tipwplas dos el
P.G. 66, 841 p = Rom. ix. 25:

6 dméaToNos émt ToD wapdvTos éxpnoaro T paprupia, Tov Qané.
P.G. 66, 841 p = Rom. ix. 25:

kal 8¢ érépas papruplas 76 alrd mioTolvTar: Néyet yap o wpodiTys.
(y) Theodoret, Interpretatio Ep. ad Romanos, P.G. 82, 148 c.

Preface to Lib. Iv: xai gopds dyav Swa\ier, xai ypacikais paprvpias, kat
mapadelypact malawls els kapdy rkexpnpuévos, kat Sewvis evapyds Tdv felov

vmoayéaewr Ty aAnfear.
P.G. 82, 1563 ¢ = Rom. ix. 10-13:

53 \ \ ’ ’ \ ’ v 2 \
elra xat mwpopyTikny papruplav wpoodéper. kabbs yéypamtars Tov 'lakef
bd
nyamrnoa K.T.\.

P.G. 82, 160 ¢ = Rom. 1x. 25-26:

BeBawot Tov Nayov T ypaiky paprupia, kal dyow - os kai év T Qone Néyerr
kaléorw k.7.\. (Hos. ii. 25).

P.G. 82. 161 A = Rom. ix. 27-28.

Citing Is. x. 22: €is capdr 0¢ pdakiora ravryy Té6etke Ty paprvpiav .1\
P.G. 82, 165 ¢ = Rom. x. 1011

elra mak\w dvapiprioke Tis ypadikis papruplas.
P.¢. 82,165 D = Rom. x. 12:

dppodiws 8¢ 1) kapdig kai 3 yAaTTy Tas papruplas wpoogppoce: T pev kapdia

TO, wds 6 TLOTEVOY K.T.A.
P.G. 82,172 D = Rom. xi. 5b-6:

[ ’ ~ 3 t bd -~ ~ I's 3 A \ 3 ~ I3
o ’,LEI/TOL HELOS' (ITT()(TTO)\OS‘ €K TS ’yp(l¢l.l<77§ }Lﬂ[)TUpL(lS‘ €L TOV OLKELOV [I-ET(IBGLVEL
Adyov, kai pyow : and cites the verses = 1 Kings xix. 18.

P.G. 82,180 A = Rom. xi1. 23-24:
avTovs yap e€is paprvplav TouTov kalel.
P.G. 82,180 ¢ = Rom. x1. 25-27:
Téfetke O€ kal TyY wpodyTikyY papTupiav.
(8) John of Damascus, In Ep. ad Romanos, P.G. 95, 526 ¢ = Rom. x.
14-15:
kal wahw Nais €k mponTikys paprvplas: os opaiow of wides k.T.A\.
P.G. 95, 528 B = Rom. x. 18-19:
kai ToiTo 8¢ mdhw €k paprupias dpyalas. aAAd Méyw+ pi) ‘lapank py éyve;
P.G. 95, 528 B = Rom. x. 19:

b \ ’ ~ ~ k ’ \ 3 ’ ~ w oA ’
amo paprvpias Tov malaer ny yrapiocat, noir, abrovs...wparos Mwions Aéyet:
3
€yw mapa{yAooe k.7,
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() Chrysostom, In Ep. ad Romanos, Hom. xvii = 1ur. 149 (ed. Eton)
= Rom. x. 11-13:
€ides wds kal Tis wloTews Kal TS bpohoylas wapdayew papruplas ;
The question follows the citation of the verses, Is. xxviil. 16, 1ii. 22,
Joel 1. 32.

Hom. xvi1 = 1r. 154 = Rom. x. 17:

edxalpws TS paprupias em\aBopevds dpnow (Is. il 1).

These are small excerpts from Chrysostom; but that he knew the
Testimony Book is manifest also from his group of anti-Judaic homilies.

(¢) Ephraim Syrus, Comn. in Epp. Pauli (ed. Venice), p. 32 = Rom. ix.
26: : .
Et alius Propheta ait: In loco, ubi dictum est eis; Non plebs mea vos, ibi

vocabuntur ipsi Jfilii Dei vivi. Resumit iterum testimonium ducere ex Isaia
(x. 22).

P. 33 = Rom. x. 11:

Sed ne forte dixerint, quod fidem novam veniens praedicat ex mente sua,
tostimonium adduxit ex Seriptura dicente: Omnis qui credit in tllum non
confundetur. '

() Augustine, Propositionum ex Ep. ad Romanos, Expositio (ed. Paris).
Lxir., Rom ix. 16-17:

Manifestum est .ergo non volentis neque currentis, sed miserentis Dei esse,
quod bonum operamur; quamguain ibi sit etiam voluntas nostra, quae sola
nihil possit. Unde sequitur etiam de Pharaonis supp}jcio testimonium, cum
ait Scriptura de Pharaone (v. 17).

Lxv., Rom. ix. 27:

Testimonium enim Osee prophetae dictum est pro Gentibus: vocabo non
plebem meam, plebem meam ot non dilectam, dilectam (Hos. ii. 24) et Isaiae
testimonium dictum est pro Israel (Is. x. 22)%

The above evidence as it stands could be said to have the power of
mutual neutralisation. That 1s to say: That what looks like a stereo-
typed phrase for the citation of the Bible appears to neutralise those
phrases which give the impression of either immediate or traditional
knowledge of a book of Prophetic Testimonies. But such evidence must
be judged in relation to the place of the testimonia so designated in the
Testimony Book itself, whether they are being used by Paul or any of
his commentators. [V.B.]

1 Cf. e.g. Irenaeus, Adv. Haer. 1v. 20, 12, where Rom. ix. 9 is quoted as a pro-
phetic testimony, which designation is used there in its proper literary sense
(Dial. between Athanasius and Zacchaeus, 111).
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