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PREFACE.

HE present volume is the sequel of an Essay which I
published two years ago on the Old Syriac Element in
the text of Codex Bezae. The latter, primarily an offshoot of
a larger work on the Acts on which I am engaged, dealt with
the Bezan text of that Book. Several critics, whose opinion
I respect, urged against my conclusions the not unnatural
objection, which I had fully anticipated in the Preface, that I
could produce no direct evidence for an old Syriac text of
the Acts. Convinced that assimilation to Old Syriac texts
was a predominant factor in the genesis of the Bezan and of
cognate texts, I felt that it was almost a matter of honour to
extend the investigation to the Gospels, where ample evidence
for Old Syriac readings is supplied by the Sinaitic and Cure-
tonian MSS,, by the Arabic Tatian, by Ephrem’s Commentary
on the Diatessaron, and by Aphraat’s quotations.

The rough draft of this Essay was drawn up before the
publication of the Sinaitic Palimpsest in October 1894. Since
that time the whole has been re-written. One note however—
that on Luke ii, § (see p. 28 f.)—I have ventured to leave
exactly as it stood before I saw the Sinaitic text, appending
a statement of the evidence derived from that MS,, because,
as a concrete example, it seems to me to indicate how far
results obtained by a critical process are likely to be right.
I may be allowed to add that again and again I have found
my conclusions confirmed by the Sinaitic text.

An apology is perhaps required for the title of this
volume., The term, the ‘ Western’ text, is generally allowed
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to be misleading. ¢The time is, we hope, not far distant,” if I
may quote and adopt as my own some words of the Rev.
H. Lucas, S.J. (Dublin Review, July 1894, p. 52), ‘when the
term “ Western” will, for the future, give place to the term
“Syro-Latin,” the only one which truly represents, in our
opinion, the facts of the case’

In my references to Tatian’s Diatessaron I have generally
used the convenient volume of Mr J. Hamlyn Hill, which
bears the somewhat quaint title ¢ 7/ Earliest Life of Christ
evey compiled from thé Four Gospels’ In the parts of this
book which have been of service to me Mr Hill has secured
the cooperation of other scholars. Mr G. Buchanan Gray,
- B.A,, of Oxford, collated with the Arabic text Mr Hill’s
English rendering of Ciasca’s Latin, while Professor Armitage
Robinson is responsible for the English translation of the
evangelical quotations in the Armenian version of Ephrem’s
Commentary. In regard to the Latin texts of the Gospels, I
have made continual use of the Oxford edition of the
Vulgate, for which scholars owe a great debt to the Bishop
of Salisbury and Mr H. J. White. The volume however
containing St John’s Gospel did not appear until the pages of
Chapter 1., which deal with that Gospel, had passed out
of my hands. The third volume of Dr Resch’s Aussercanon-
ische Paralleltexte—Paralleltexte su Lucas—reached me too
late for me to make any use of its rich stores of Patristic
citations. '

It orly remains for me to express my sincere gratitude to
several friends in Cambridge, and especially to a younger
friend, Mr F. Lillingston B.A., late Scholar of Pembroke
College, for their kindness in helping me in the correction of
proof-sheets. I wish also to thank the readers and workmen
of the University Press for the pains which they have be-
stowed on the printing of the present volume and of its
predecessor.

CAMBRIDGE.
:7 uly, 1895.
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THE SYRO:-LATIN TEXT OF THE
'~ GOSPELS.

IT seems advisable brleﬂy to state the purpose and the
plan of this essay.

The purpose of the investigation which follows is to gather
and review evidence which supports the theory that assimila-
tion to Old Syriac texts was a predominant factor in the
formation of the Greek and Latin (so called) ‘ Western’ texts
of the Gospels.

The plan which I shall follow is this. I shall take Codex’
Bezae as the spokesman of the  Western,' or, to use a more
accurate phrase, the ¢ Syro-Latin’ authorities. I shall, that'is,
take the text of Codex Bezae as the chief subject of the ins
vestigation, in connexion with it adducing and examining the
readings of kindred authorities, especially those of the Old
Latin MSS.

"~ The discussion will, for convenience sake, be ‘conducted
under four heads: . :

(1) Select Passages. These I have taken from the first
three Gospels as they stand in Codex Bezae, i.e., St Matthew,
St John, St Luke. I have confined myself (as far as the
selected passdges are concerned) to these Gospels, because,
while of St Mark’s Gospel the Curetonian has only a few
verses, at least in large sections of the other Gospels we

* have now the two Old Syriac texts, the Sinaitic and the
Curetonian,

(2) Harmonistic influence. The principle of assimilation
~ played an important part in the genesis of the “ Syro-Latin’
text of the New Testament generally. Naturally this is

C. 1




2 THE SYRO-LATIN TEXT OF THE GOSPELS.

especially true of the text of the Gospels. For in the case
of the Gospels the tendency to assimilate kindred passages
took definite form in at least one well known Harmony.
It does not however fall within the scope of my work to deal
directly with the complicated questions which gather round
Tatian’s Diatessaron.

(3) Proper Names and forms of words.

(4) Grammatical points.

A reading from the text of Codex Bezae, the first time it
is quoted, is printed in small uncials. A fine line under-
neath any of its words denotes divergence from the normal
text: a thick line indicates an interpolation: the sign .
marks an omission. I have used the term ‘the true text’ to
denote the common form of the Greek text, as distinguished
from the eccentric ‘Syro-Latin’ text. As the true text in
this sense I have printed that given in Dr Westcott’s and
Dr Hort’s edition of the New Testament. The term °‘the
Bezan scribe’ I have used to denote the scribe who in any
particular passage altered the true text’, and produced ‘the
Bezan text’ at this place.

To this brief general statement I add two remarks.

The evidence in support of my main thesis, afforded by
the consideration of the phenomena of the ‘ Syro-Latin’ text,
varies infinitely in point of cogency, sometimes amounting, as
it appears to me, to that kind of demonstration which alone
is possible in critical and literary investigations, sometimes
hardly, if at all, rising above simple illustration.

Again, the strength of such evidence lies in its cumulative
character. It is always possible, in criticising such a theory
as mine, to allege some cause, other than the one suggested, as
having produced this or that particular reading. If however
a single theory supplies a natural explanation of a series of
readings differing from each other in kind, though in the
several cases other explanations of various sorts are not im-
possible, the legitimate conclusion is that that theory must
be taken (at least provisionally) as true.



I.

SELECT PASSAGES FROM ST MATTHEW,
ST JOHN, AND ST LUKE.

Matt. i. 16. iacob autem genuit ioseph
cui desponsata’ uirgo maria

peperit xpm ihm.

The Bezan Greek is wanting at this point, but there is no
reason to doubt that it corresponded to the Latin.

The true text is "lax®B 8¢ éyévvnaer Tov Twone Tov &vdpa
Mapias, é€ fs éyeviiifn "Inaods o Neyouevos XpioTos.

The phrase cui desponsata uirgo Maria is obviously sug-
gested by 7. 18 (urmorevlelons Tijs pnTpos adrod Mapias 76
"lworjp), compare Lec. i. 27 (wpds wapbfévov éumaTevuévny avdpi
KT\

There are strong reasons for holding that this case of
context assimilation arose in an Old Syriac version and
passed thence into other texts. (1) The Sinaitic and the
Curetonian texts, as it is well known, seriously differ in this
passage. The problems suggested by this difference lie out-
side the present enquiry. But the very seriousness of their
divergence emphasises their agreement in the words under
discussion. I give the two texts side by side:

SInN. Cur.
Jacob begat Joseph: Jacob begat Joseph,
Joseph, to whom betrothed was him to whom betrothed was
Mary the-Virgin, Mary the-Virgin,
begat Jesus, she who-bare Jesus
who-called (was) the-Messiah. the-Messiah.
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The agreement (amid such difference) in the words under-
lined seems to stamp these as relics of a primitive Syriac text.
(2) The fact that in v. 20 (raparafBeiv M. T quvaikd aov)
the Curetonian reading ‘to-take Mary thy-betrothed’—a
reading, so far as I know, found in no other authority—is
assimilated to v. 18, confirms the impression that this type
of phrase was characteristic of the early Syriac texts of this
Gospel. (3) The use of the active verb—peperit Christum
Fesum—in place of the passive in the true text, is a very
natural corollary of the reading in the earlier part of the
verse. The change of a passive clause into a corresponding
active clause is very common in the Old Syriac texts of the
New Testament (see below, p. 17).

This reading is found in the Ferrar-group'—g¢ purnorevleioa
wapOévos Mapiap éyévwmaey *Inaody Tov Neyduevor XpiaTov:
in the Old Latin ag'k q (cui desponsata w#7go (om. q) maria
genuit ihmi), b ¢ (cui desponsata erat uirgo maria: uirgo autem
maria genuit ihm), and in the Armenian version.

Matt. x. 11—13.
IT. H TIOAIC . EIC HN AN €EICEABHTE €IC AYTHN

€2ETACATE eeun.
12, €ICEPYOMENOI A€ €IC THN OIKEIAN
ACTIACACOA) AYTHN AEFONTEC
AR —

€IPHNH TW OIKW TOYTW

I3. A €AN MEN H H OIKEIA 4F1a’ ECTE H EIPHNH
YMWN €TT AYTHN.

The true text is: 11 eis fjv & dv wohw &) kwpnp eloé\OnTe,
éEerdoare...13 xal édv...e\0drw 1) elpriyn Dudy én’ avrip.
The Curetonian is wanting at this point, The Sinaitic is

1 The cursives 13, 69, 124, 346 form the so-called Ferrar-group. It seems cer-
tain that these MSS. are derived from a common lost original, an original which
Ferrar and Abbott (4 Collation of Fowr Important MSS., Dublin, 1877) approxi-
mately restore. Mr Rendel Harris (On the Origin of the Ferrar-group, 1893) con-
cludes his discussion of the superscriptions and of certain readings found in these
MSS. thus: ‘I think we may take it to be demonstrated that there is a decided
streak of Syriac in the Ferrar-text’ (p. 19).
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as follows : ‘ Into-whatsoever city entering (are) ye (t(.had
eodur talsa rZa3a), be asking who (is) worthy and-there

be (aam)! till... And-when entering (are) ye it, (even) the-
house, give peace to that house, and-if worthy (is) that house,
your-peace skall-be (¢amd) upon-it.

The points of the passage are these: (1) In the last line
but one D has &ora¢ for é\fdre. So far as I know, the
Sinaitic is the only other authority which has this reading.
It is one which would naturally arise in translation.  (2) In
the first line note (¢) D, like Sin., omits 7 kdunv; so 1—-118-
209 604abfi*hk; (4) the order of words in D has the appear-
ance of being due to rough retranslation, the relative, as in
the Syriac, being brought near the verb; (¢) the words els 7
...€ls alriy are the reproduction of a Syriac idiom. The

Peshitta has e)...3...«¢trd (into-whatsoever...into-it),
and so has the Curetonian in the parallel passage Lc. x. 5,
8, 10 (so Sin. in #. 5, wanting in v. 10). Thus the Bezan
Greek in this line reveals clear signs of retranslation from a
Syriac text differing only from the Sinaitic by the addi-

tion of the word el (into-it). The only MS,, it appears,
which coincides with D in this line is 28. (3) The addition
in 2. 12 Méyovres...TovTe from the parallel passage (Lc. x. 6)
is found in a large number of authorities including N*L¢
1-209 Old and Vulg. Lat. MSS,, the Armenian. It might well
arise independently in different texts. It may be noticed
however that it would be suggested by the Syriac rendering
(give peace) of aemdoaale, and that Ephrem’s quotation shews
that it had a place in the Diatessaron (Hill, p. 344).

! This ‘be’ (so Pesh.) represents the pelvare of the Greek. ZEither it is an
instance of the use of ‘to be’ in the Syriac to represent a more definite verb in

the Greek ; compare Matt. xxi. x7 ‘that-He-might-b¢ (Kom:l)’ (=ni)\aby)
in Cur., and below, ‘your-peace shall-be’ (=éNférw); or it is a corruption
of a primitive reading 6@un (abide) ; compare Le. xix. 5, where Sin. Cur. Pesh.
have Q@B ([-should-be) to represent peivac; compare my Ol Syriac
Element, p. 9.
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Matt. x. 42. Kal 0C 4N TIOTEICH - ENA TWN EABYICTWN TOYTWN
TIOTHPION YAATOC WYYPOY® A €IC ONOMA MABHTOY
AMHN AE[G) YMIN® OY MH ATIOAHTAI O MICBOC AYTOY.

The true text has xal 8 &v worlop &a Tov pikpdv
ToUTwy Tomiplov Yruypod pdvov els Bvopa...od pi) amoléoyp
Tov puaBov avTod.

The points of the passage are these: (1) The Sinaitic
and Curetonian add ‘of water’; so most of the Old Latin
MSS. and the Latin Vulgate. (2) The Sinaitic and the
Curetonian omit the word ‘ondy’: it is retained in the Old
Latin MSS., and in the Memphitic. The addition of
‘of water' and the omission of ‘only’ bring the clause (so
far) into conformity with the parallel in St Mark (ix. 41).
(3) ov p dworyTar 0 wioBds adrod. The Sinaitic Syriac has
‘Verily I-say to-you that-not shall-there-perisk his-reward.
In Mark, where Sin. has ‘/as lost (3s0r¢), the Peshitta

(alone of all authorities) has the same phrase which Sin. has
in Matt. On somewhat similar renderings in the Syriac see
p. 17. This reading is also found in the Memphitic, in most
Old Latin MSS,, and in Cyprian. The difference between the
two phrases in Syriac is very slight, for it consists in the
simple interchange of 3=e&3 (shall-perish) and s=aa (shall-
lose). The two phrases in the Latin are ‘mnon perdet mer-
cedem suam’ (e.g. { vg), ‘non peribit merces etus’ (e.g. g* k q).
(4) Tév é\ayioTtwy Tovrwy. The Bezan Latin, with the Old
Latin and Vulgate MSS. generally, has minimis. It is of
course possible that the Bezan Greek is here assimilated to
the Bezan Latin. But it is at least worthy of note that the
Syriac phrase here is that used (Sin. Cur. Pesh.) to render
TovTwy TAY é\aylerwy in Matt. v. 19. It is instructive to
compare Matt. xiii. 48, where the Sinaitic and the Curetonian
read ‘They-chose the-fishes which-good (were) (as) good.
Here it would appear that the repetition ‘good good’ was
misunderstood and taken as a superlative: hence D ta kaA-
aicTa, d meliora, Old Latin MSS. generally aptimos, optima.
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Matt. xv. 26. oYK €ZecTIN AABEIN TON APTON TWN TEKNWN.

The true text has odx €orww kalév x.7.A. The Sinaitic and
the Curetonian have rela &\ (‘not necessary’). The word

o, though commonly the equivalent of 8¢, is used in the
Peshitta and the Curetonian of Matt. xx. 4 to render dixatov ;
in the Pesh. to render &fwov (2 Thess. i. 3), kafnrovra (Rom.
i. 28). In Rom. ii. 18 ~dula (fem. plur)) appears as the
equivalent of ra Siapéporra. Hence this Syriac word la
would be a very natural rendering of xalov, and of this Syriac
word the Bezan éfearwv a natural retranslation. :
It is of course quite possible that the reading may have
originated in a very early Greek copy of the Gospel, in which
the word xahov was accidentally omitted and hence the reading
ovk &rTw MafBetv produced. Compare Tert. adv. Mare. iv. 7
(non estz auferre), Eus. in Psal. xxi. (Migne P. G. xxiii. 209).
This éoTev must then have suggested the emendation éfeorov.
The Bezan reading seems to be implied in Clem. Hon. ii.
19 0 8¢...elmev’ ovk éfcaTiv idaOar Ta €0y, éouxoTa kuaiv. It is

found in Origen, the Old Latin MSS. abc¢ff? g'l, and Latin
Fathers.

Matt. xvi. 16, cy e o xﬁ?: 0 YIOC TOY 6Y TO CWZONTOC.

In place of awfovros the true text has {@vros.

We have here a reading which at once betrays its Syriac
origin. The Syriac versions (Cur. Pesh.; Sin. wanting) have
here ~as mlres (of-God living). In Syriac the verb
to live is the regular equivalent of gdfeafar, and the Aphel of
the same verb (20 make to live) the regular equivalent of cwfew.
Hence the word Jiving in Syriac would at once suggest the
ideas of bdeing saved, saving. The change implied in the
Bezan reading from r~ass (living) to ~£sa=a (making-to-live,
i.e. saving) is small. Compare the note below on Lc. iii. 10.

Matt. xvii. 27. eypHceic ekel CTATHpA.

The added word éket is found in the Old Syriac (Sin. Cur.)
—*And-thou-shalt-find #kere a-stater’ The addition of the
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word fhere is quite in harmony with the additions which the
Old Syriac frequently makes to define time and place (see
Baethgen, Evangelienfragmente, p. 22). Compare e.g. Matt. ii.
23 ‘and-he-came #ither’ (Sin. Cur.); iv. 20 ‘and they imme-
diately left the nets there’ (Tatian, Hill, p. 62); xix. 3 ‘and-
there-came-near to-Him #kere the-Pharisees’ (Sin. not Cur.);
Lc. xiv. 8 ‘lest there-shall-be invited #4ere’ (Sin. Cur. Pesh.);
xxiv. 23 ‘angels we-saw there’ (Sin. Cur. Pesh.). In these
passages, so far as I know, the Syriac authorities stand alone.

The addition appears in different forms in Latin MSS.—
(@) abcg'n LQR 4b; (8) d dllic; (¢) fin eo; (d) e in illum.

Matt. xviil. 2. KAl TIPOCKAAECAMENOC 0 IHC TIAIAION €N,

The Old Syriac (Sin. Cur.) has here: ‘ There-called Jesus
one boy.” The addition of the word one is characteristic of
the Syriac texts. Thus in St Matthew we find ii. 23 ‘in-a-
city one’ (Cur., not Sin.); viii. 2  and-behold o7 man a-leper’
(Cur. Pesh. (‘ore leper’); Sin. wanting); xv. 22 ‘and-behold
one woman’ (Cur,, not Sin.); xxi. 2 ‘one ass’ (Cur.; Sin. want-
ing)—passages where, so far as I know, the only authority for
the insertion is the Syriac. In our present passage the only
authority for one besides the Old Syriac and D is that con-
stant ally of the latter, the Old Latin e.

Matt. xviii. 20.

OYK €ICIN 4P AYO H TPEIC CYNHTMENO!
€IC TO EMON ONOMA
TP 0IC OYK EIMEl EN MECW AYTOON.

The true text is od wydp eiow...dvopa, éxel elui év péoe
avTov.

This reading would obviously most easily arise in a version,
where the initial ov was taken as a negative, a negative being
inserted in the subsequent clause to make sense. This is
exactly what has taken place in the Sinaitic Syriac, which
reads here ‘ For there-are-not (a)\_ dul) two or three who
(-are)-assembled in-my-name, in whose midst I (am) #nof
(.,\o\m&\h.: AT, 4 N‘L\a).’ Of this Syriac reading the Bezan
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reading is a somewhat literal though awkward translation—.
map’ ols...&v péow avrév (d aput quos non evo in medio eorum
—a close rendering of the Greek).

The Old Latin g* has a conflate reading. After giving the
true text it adds, after in medio eorum, the words non enim
Sunt congvegati in nomine meo inter quos ego non sum. The
character of this Latin reading shews that it is not the source
of the corruption.

Matt, xx. 28.

I YMEIC A€ ZHTEITE' €K MEIKPOY aYZIHCAl
Kol €K MEIZONOC €AATTON €INal

3 EICEPYOMENO! A€ KAl TIAPAKAHOENTEC
AEITINHCAI® MH ANAKAEINECBAI

5 €IC TOYC €ZEXONTAC TOTOYC
MH TIOTE €NAOZOTEPOC COY €EMEABH

7 Kal TIPOCEAOGWN O AEITINOKAHTWP €MH COl
ETI KATW YWPEI® KAl KATAICXYNOHCH

O €AN A€ ANATTECHC® €IC TON HTTONA TOTION
Kal €TTEAGH COY HTTWON

I1 €pet COi O AEITTNOKAHTWP™ CYNArE €TI AN
KAl €CTAl COI TOYTO YPHCIMON.

The above passage is an interpolation in the text. The
only other Greek authority which contains this paragraph
is ¢ (Codex Purpureus). This text (except in small matters of
spelling, eg. {yrire) differs from that of D in the following
points alone: line 2 é\drrov; 1l 4, § u) els Tovs éEéyovras
- Témwovs dvaxiivesle; 1. 10 om. xal; L. IT dvye; L. 12 xpnowpa-
tepov. The Sinaitic is wanting at this point. The Cure-
tonian text contains the following interpolation at the same
point in St Matthew's Gospel®:

1 Cureton (Gospels, Preface, p. xxxvi) writes thus: ¢This same passage is also
read in the margin of the Philoxenian version in the Vatican, and is cited by
Adler in full : and I have found it in the margin of a copy of the Peshito of the
Nitrian manuscripts, No. 14,456 in the British Museum. As it stands in these
copies, it is plain that it has been translated immediately from the Greek and not
been taken from another copy of this Syriac text, from which, indeed, it varies in
language considerably, as it will be seen by comparing them.’
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e 00ih hoiant (3 Ass @Y o odun !
ye-may-be-great littleness  that-from seek-ye but ye

e oinmih hasi = o 2

ye-may-be.little greatness from and-not

sz dual oduw YL EIC PR L K]

a-supper to-the-house-of  are-ye bidden when
hidum dhaoin pamdms o aduom 2 4
honoured in-the-place reclining be-ye not

a0 Phumx = <hea <y 5

more-than-thou who-honoured (is) he  there-may-come that-not
Sl Siohe Wlumruw i v% i=orcaa 6
below  draw-near the-supper the-lord-of to-thee and-there-say

AL alanD Y. 7
those-reclining  in-the-eyes-of and-thou-be-ashamed

.r'(a\i._s.:: haoyo veu&ub&\ eV o< 8

Lanag
mean in-the-place  thou-shalt-recline but if
. Bedy = hedia 9

than-thou who-mean (meaner) he  and-there-come
otohe dumruen i v‘l +=rdia 10

draw-near the-supper the-lord-of to-thee and-there-shall-say

.v\su&.mda el heea

and-recline and-go-up
atass hidum Chuaazdh v‘.\ waomha 11
in-the-eyes-of  honourable glory to-thee and-there-shall-be
- .
those-reclining

When we examine the Greek of D and ¢ we find indi-
cations that we have not before us the original form of the
gloss. (1) The awkwardness of the Greek points to retrans-
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lation: see especially the first two lines. (2) The gloss
evidently takes its rise from words in the context (v. 26),
which are as follows: 8 dv Oé\y & Uulv péyas yevéalas
éorae (v. I, éotw) Dpov Sudxovos. But the phraseology of the
gloss itself bears no resemblance to that of the context. (3)
The main body of the gloss is obviously based on Lec. xiv.
8—10 &rav xkAgbfs vmé Twos els ydpovs, uy xarakiibis els
Ty wpwTokNialay, uij mwote évTiubTepds aov J rekhquévos vm
avTod, kal ENfowv 0 oé kal alTov kalécas épei aoi Ads TovTe
Témov, Kal TéTe dpky perd aloxivvns Tov EoxaTov ToMOV KarT-
éxew. AN\ Srav k\yfis mopevbels dvdmeae els Tov EoxaTov
rémrov, a Grav ENOp & kexnrds ae épet aor Dike, wpooavdPnb
dvdrepov" ToTe &oTar ooi ofa évwmioy wdvTwv TAV cvvava-
keyévoy ooi. The verbal links between this part of the
gloss and its original, it will be seen, are but few.

From the Greek we turn to the Syriac. (1) The
contrast between the halting and awkward character of the
former and the simple and forcible nature of the other is
striking. Notice, for example, the first two lines—how the
presence of the negative in the second clears up what in the
Greek is obscure. We see at once how parallel these two
sentences are to the two parts of the Lord’s saying (Lc. xiv.
11, xviii. 14) ‘ Everyone that exalteth himself shall be humbled,
and he that humbleth himself shall be exalted.’ (2) Two
key-words of the first two lines are taken from the context
(v. 26): ‘Whoso (is) wishing among-you that-he-should-be
great (r€ni)’; hence o_Oniddh, whaot' (3) The
words *littleness’, ¢ye-may-be-little’ seem to be derived from
the parallel passage Lc. xxii. 26 (6 pellwy év duiv ywésbw
@s & vewTepos), where the Old Syriac (Sin. Cur.) has : ‘but who-

soever great among-you shall-be as she-little-one (r<3Qnn)!
(4) The language of the main body of the gloss is modelled

1 It will be noticed that, while nothing in the context in the Greek suggests
avtreas, the Syriac verb “f0 be great’ is the regular equivalent of avédvew (Matt. vi.
28, xiii. 33, Mc. iv. 8, Lc. i. 8o, ii. 40, xii. 27, xiii. 19, Jn. iii. 30), and therefore,
if the Syriac form of the gloss is the original, the Syriac verb would naturally sug-
gest this Greek verb here; see p. 14 n.
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on that of Lec. xiv. 8—10, which runs thus in the Old Syriac
(Sin. Cur.):

[Aied] ) whohzml duw 'onma oo

[Cur. shali-thou-go] not to-a-feast (art) thou  bidden when
sals hinasm ~dhaoas vé 0\25\.@&\
lest honourable in-the-place [om. Cur.] for-thee shalt-thou-recline

A= faumey =0 @b =0 oo
more-than-thou who-honourable (is) he there [om. Cus.] bidden there-be
=m u‘.\ izia = mlo "é" 0 om hedia
give to-thee and-say bade and.him that-thee he and-there-come

e dums 38 etmoe ml [whaay] ihe
thou  ashamed while and-then to-thissman [Cur. place] place

Ty o A Wduinw haoas oseub\.nn&

thou-art-bidden  when but last in-the-place shalt-recline

=y whion haois  wd wemhoer W

that-when last in-the-place [om. Cyr.] for-thee  recline go

. asnt ve =l - [e=] am hea
my-friend to-thee he-may-say who-bade-thee [Cwr».] he there-has-come

wliss <haarh womha I\ lidw
in-the-eyes-of glory to-thee and-there-shall-be above ascend

[Cur. all-of-them] those-reclining

The phrase ‘lord of the supper’ is drawn from the imme-
diate context of the passage just quoted (Lc. xiv. 12) ‘ And-
He-said also to-the-lord-of the-supper’ (Sin. Cur.), the word
supper being used in vv. 12, 13, 16, 24% (s) There are

1 Cur. has the Ethpaal part. tﬂ:u,m, In the next line Cur. has cda (lest).

2 The compound Greek word in D—é Seiwvoxhirwp—seems intended to repre-
sent the Syriac compound expression * the lord of the supper.’
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certain correspondences in the Syriac which seem to point to
this as the original form. The ‘draw near’ of 1. 6 answers to
the ‘draw near’ of 1. 10; ‘in the eyes of those reclining’ of
1. 7 to the same words in 1. 11; the ‘mean’ of L 8, applied to
the seat at table, prepares the way for the ‘mean’ of 1. 9
applied to the guest, just as the ‘honoured’ of 1. 4 corresponds
to the ‘honoured’ of 1. 5. This last word indeed may be said
to be a key-word, for it has a place in the final promise of
commendation. ‘There shall be to thee honourable (or

abundant) glory. Further, the word e¢hidu=s in the last
line is a link between the Bezan and the Curetonian texts.
For this Syriac root connotes utility, profit ; thus, words from
this root are used in rendering ypiouor in 2 Tim. ii. 14,
opéhipa in Tit. iii. 8, @peria in Rom. iii. 1. Tosumup: a
review of the Syriac form of the gloss shews (i) that it runs
smoothly and naturally ; (ii) that it itself reveals its origin:
it springs out of the language in the context, and it is com-
posed of phrases derived from certain passages of the Gospels
which would be naturally brought together (Lc. xiv. 8 ff., xxii.
26). '

The gloss is found also in many Old Latin MSS,, viz.
abcefi**hn; the first part (Jueis—elvas) is also preserved
in m g, the second part (eloepyduevoi—the end) ing? It is
also given (see Bp Wordsworth 77 Joco) in some MSS. of the
Vulgate. The form of the gloss in the Old Latin Cod.
Vercellensis (a), the chief variants being noted, is as follows
(see Tischendorf in loco)—

‘uos autem (e enim) quaeritis de (m ##) pusillo (m modicis,
emm modico) crescere (m extolls), :

et de maiore (and magnis, m maximis, emm maximo, b g
theo minore) minores (c minor, m emm minui, e minorari, bg'
and theo mazores) esse (e om., fi* g' fiers).

Intrantes (m g? emm cumn antem introieritis) autem et (e ff*
om.) rogati (and om. ¢f rogati, m g* emm ad cenam wocats) ad
cenam (theo cenare)

“nolite recumbere (ff* h discumbere) in locis eminentioribus
(g* emm theo superioribus loc., m honorificis locis)
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ne forte clarior (m g* emm theo dignior, e honoratior) te
superueniat

et accedens (g* emm add. is) qui ad cenam uocauit te (ff’
qui inustauit te, m inuitator) dicat tibi: adhuc deorsum (g
emm nferius, m infra) accede,

et confundaris (fi' theo ez erit tibi confusio).

Si autem in loco inferiori recubueris (ff* h désc.),

et superuenerit (g emm aduenerit) humilior te,

(e add. tunc) dicet tibi qui te ad cenam uocauit (and
inustaui?): accede adhuc (e om.) superius (b ff* h and sursum,
m in superiori loco),

et erit hoc tibi utilius (e ez tunc erit tibi gloriam coram
discumbentibus).

It is sufficient to give two reasons for the belief that we
cannot seek the original form of the gloss in the Latin.
(1) Putting aside those variations which imply difference
of reading, the number of synonymous variants seems to
imply different attempts to render a common original. (2)
In the first line an imperative is required. ‘Seek ye from a
lower position to rise to a higher.” This is demanded by the
illustration of the feast which follows. The imperative then—
‘seek ye’—must be the original form. The Greek {preite is
ambiguous. The Latin authorities agree in having the
indicative. The guaeritis then of the Latins has every
appearance of being a mistaken rendering of the Greek
{nreite’.

1 In Le xxil. 27 D reads erw rap €N MECW YMWN HABON OYY (WC O

ANAKEIMENGC AAN WC O AIAKONWN Kal YMEIC HYZIHOHTE €N TH Ala-

KONIA MOY WC 0 AlakONwN. The points are: (1) The passage is assimilated

to the passage in Matt. xx. 28 ; for the Bezan #\0or comes from #\fev (Matt.).
(2) With the odx ds dvakelperos d\N @s Stax, compare the Curetonian of Le. xxii.
26 ‘And-he-that(-is)-chief is as the-server and-mot as Ae-that-reclineth’ (otx} &
drvax.; being read as if it had been oix ¢ dvax., and transplanted into an earlier
clause). This incorporation in the gloss of a reading peculiar to Cur. suggests that
the gloss was originally Syriac, (3) This suggestion is confirmed by néthqre,
which would naturally represent the Syriac word * ye-became-great,’ derived from
* Whosoever (is) great among-you’ (z. 26), * who-is grear?’ (v. 27); see p. 11 n.
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Matt. xxi. 28 ff.

YTIAE CHMEPON €PFAZOY €IC TO AMITEAWNA

0 A€ ATIOKPEIBEIC €ITTEN OY 6eAw
YCTEPON A€ METAMETAMEAHOEIC
ATIHAGEN €IC TON AMITEAMWNA

TIPOCEABWN A€ TW ETEPW ENTEN WCAYTWC

0 A€ ATIOKPEIBEIC EITEN €W KE YIALW
L]

KAl OYK ATTHAOEN® TIC €K TWN AYW
TO BeAHMA TOY TIATPOC ENTOIHCEN

AETOYCIN 0 AICYATOC.

The true text has Jwaye a. épy. év T dumerdvi o O¢
dmwoxpifeis elrev "Eryd, xipie’ xai odx ami\lev. mpocerfav
8¢ 1@ Sevrépp elmev doalTws: 6 8¢ dmwoxp. elwev Ov Bérw:
Uorepov perauernbels dmizlev. tis éx v 8o émolnaev To
Oéxnua Tob watpbs ; Méyovow ‘O Tarepos.

The Sinaitic Syriac has: ‘He-said to-the-first, Go, my-son
[Cur. add. to-day] work the-work in-the-vineyard. He-said
to-him I-will not; and-in-the-sequel there-repented-him his-
soul, and-he-went to-the-vineyard. And-he-said to-the-other
(r(_\iuml) likewise; and-he-answered and-said, Yea, my-
Lord; and he-went not. Which of these [Cwr. add. two
seemeth to-you that-he-] did the-will of-his-father? Saying
(were they) to-Him, That last [Cur. first].’

The Bezan, it will be seen, agrees with the Old Syriac
(Sin. Cur.) in (@) the transposition of the two sons: so also
the Peshitta and Old Latin MSS.; (4) the interpolation
¢ into-the-vineyard’ in line 4 ; so many Latin MSS. Further,
the Sinaitic agrees with D 604 and Latin MSS. in transposing
the order of the sons and at the same time in reading ‘#4e
last’ in the answer of the crowd.

Matt. xxii. 34 CYNHYOHCAN €TT AYTON.

The true text has émi 10 avrd. The Sinaitic and the
Curetonian have ‘there-were-assembled #nto-Him (or against-
Him, m&m&).’ The Arabic Tatian (Hill, p. 180) has: ‘The
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Pharisees...assembled themselves fogether against Him, to
strive with Him. As this reading differs from that of the
Peshitta ‘ there-assembled Zogetker’ (= éwl 70 avro), it is prob-
able that the Arabic here preserves the true Tatianic reading.
The substitution of ‘unto-Him’ for ‘together’ (énl 76 avtd)
is quite in harmony with the pronoun-loving Syriac.

This apparently Syriac reading is preserved inbce fi*h;
aeth.; Hil. Like the Arabic Tatian, f has the conflate
reading in unum ad eum.

Matt. xxiii. 9.
Kai TIATEPA MH KAAECHTE YMEIN €11 THC ["HC
€iC rAP ECTIN O TWATHP YMOON O €N OYPANOIC.

The true text has xai warépa py) xaréonre Vudy émwi Tis
wyiis, €ls ydp éoTev Vudv 0 mwaTip 6 ovpdwios.

The Syriac (Sin. Cur. Pesh.) has: ‘ And-father ye shall not
call for-you (..;_Q_A\) on-earth: for one is (am) your-father,
who-(is-)in-heaven! Compare Aphraat’s paraphrase (p. mn):
‘Father shall not we call for-us (é) on-earth.” This use of
the preposition A with the reflexive pronoun is very common
in Syriac (Noldeke Gram. § 224); see e.g. above, p. 12,1l. 2, 7.

This ‘for you’ is found in 26*, Old and Vulgate Latin MSS.,
the Egyptian Versions, and in Clem. Alex. (S#rom. iii. 12,
p. 551 ed. Potter).

Matt. xxv. 41.

€IC TO MYP TO AIWNION
0 HTOIMACEN O TIATHP MOY

Tw MABOAW Kal TOIC ATEAOIC AYTOY'

For the second line the true text has 7o 7rowmacpuévov.
Neither the Sinaitic nor the Curetonian is extant at this
point. Aphraat (p. «£ax.) has ‘to that fire whick-(is-)pre-
pared (xada) for-the-evil-one and-for-his-angels” The
mention of the Father however in the Bezan text shews
that in that text the passage has been assimilated to Matt.
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xx. 23! (ols fjroipacrar vwd Tod mavpos wov). This latter
passage is literally translated in the Curetonian and in the
Peshitta, but in the Sinaitic it runs thus: ‘for whom my-
Father prepareth (w2 ._\g_ml .:.A,:n).’ Further, the
Arabic Tatian (Hill, p. 165) has: ‘for whom my Father hath
prepared it.” This resolution of a passive verb (with the agent)
into an active verb (with the subject) is specially characteristic
of the Old Syriac version. I have noticed the following
instances in the Sinaitic Syriac of St Matthew: iii. 6
(éBamrrifovro...vw avted) ‘he was baptising them’; ix. 17
(phyvorrac of dokol) ‘lest the wine split those skins’; ix. 32
(Satpovifopevor) ‘whom a devil rode’; x. 22 (éoeafe picov-
pever vmo mwdvtwv) ‘men shall be hating you’; xiv. 11
(7véxOn % kepali avrod) ‘they brought the head of John’;
xviil. 30 (70 dperduevor) ‘what he owed’; xix. 12 (evwoidyor
olriwes evvovyicOnoav vmé Tav avfpomrwr) ‘eunuchs whom
men have made (oxas.)’; xxiii. 7 (kakeio@ar vwd Tdv avfpd-
7wv) ‘that men should be calling them’; xxvii. 12 (év 76
xarnyopeigfar avTdy vmwo TAv dpyiepéow) ‘when the chief
priests and Pharisees accused Him’; xxvii. 64 («é\evaor odv
agpahiaOivar Tov Tagor) ‘command that they watch the
sepulchre” Compare also ii. 16, iii. 13, v. 13, xviii. 25,
xxiv. 9; see Baethgen, Evangelienfragmente, p. 29, for
similar instances in the Curetonian.

Thus a Syriac reading in Matt. xx. 23 has been intro-
duced into the Bezan text of Matt. xxv. 41; or—may we
‘say ?—into the Syriac text which underlies parts at least
of the Bezan text.

The Bezan reading in Matt. xxv. 41 has a special interest
through its wide attestation in quite early Patristic authorities®,
viz. Justin Dial. 301 D; Clem. Hom. xix. 2; Iren. ii. 6 § 1,

1 It is worth noting that in the parallel passage, Mc. x. 40 (4AN ofs #roluaoTas),
Sin. taking dAN ofs as &A\hois has ‘for-others however it-is-prepared.” The
converse confusion is found in the Curetonian of Jn. iv. 38 (d\hot kexomiikaow)
‘but those who laboured.” In Mc. x. 40 Dabff? k aeth have the same mis-
reading as Sin. Comp. Jn. vi. 23 (below, p. 20).

* For the Patristic authorities see Dr Hort’s note (/nfroduction, Noles on Select
Readings) and Resch, Aussercanonische Paralleltexte, p. 313 ff.

C. 2
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iii. § 33, 2, iv. 55 § 1, 65, 66; Clem., Cok. ad Gentes, ix.; Tert.
Hermaog. xi. (the true reading being found in De carne xiv.);
Cyprian Test. ii. 30, iii. I, De gpere 23. 1t is found also in
I22abcf?gthretR

Matt. xxXvi. I5. 0IC A€ €CTHCAN AYT® -A. CTATHPAC.

The true text has dpyvpia.

There is no special reason why such a reading should
arise in the Greek. For Greek has the convenient neuter
plural apyvpia. The Sinaitic and the Peshitta have here
‘thirty of-silver (r£2m0ax t.&k&\).’ It would be very easy
for a Syriac reading or gloss to arise, inserting the coin
after the numeral. The cursives 1-209* have orarijpas apyv-
piov, the latter word exactly answering to the Syriac ‘of-
silver’; compare h stateres argentess. 1t should be further
noticed that the Arabic Tatian (Hill, p. 218) inserts a
mention of the coin—*thirty dirhems (ie. drachmas) of
money”’

The Bezan reading is found in abq and in Euseb. Den.

1 Mr F. C. Burkitt in his notice of the Sinaitic Syriac MS. (Gwardian, Oct. 31,
1894) writes thus: * Two groups of cursives with mixed texts stand out as having a
special affinity with Syr-vt. These are 1-(118-131-)309 and the * Ferrar group .
Though these two cursives do not here coincide with Sin., their relation to the Old
Syriac text makes it not improbable that they preserve here an Old Syriac reading,
a supposition confirmed by the genitive dpyvplov.

% ] take this opportunity to notice the Bezan reading in Mec. xii. 14 Aoynal
eTmiKalpaAaioN (truetext kivoor) Kaicaps (d, dare tributum Caesari). The word
xfvoos occurs in the N. T. only in Matt. xvil. 35, xxil. 17, 19, Mc. xii. 14. In
Matt. Sin. Cur. Pesh., in Mc. {where Cur. is wanting) Sin. Pesh. translate xfvsos
by the words ‘money-of the-head’ (c(_z.i d&m), ‘money of-the-heads’
(f-(_1_1 N, Sin. in Mc.). The word ¢épos is so translated by Sin. Cur. Pesh. in
Lc. xx. 23, xxiii. 3, and by the Peshitta in Rom, xiii. 6f. The last named version
renders the words & rals Yuépats s dwoypagfs (Acts v. 37) by the paraphrase
¢in-the-days (in) which-written were the-men in-tAe-moncy of-the-head.’ Thus the
regular Syriac equivalent of the Greek words denoting * #rébute’ is a phrase mean-
ing ‘poli-tax.’ It would seem then that a bilingual scribe, familiar with this Syriac
phrase, introduced into the Bezan text the Greek word for ‘ poll-fax’ (¢wwegpdrarop,
[Arist.] Oecon. i, xv.). The Old Latin k (which has a text closely akin to that of
e, the constant ally of D; see Dr Sanday in Old-Latin Biblical Texts, No. 11,
pp- Ixvii ff., xciv ff.) has the corresponding Latin term—capitularium,
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Evan., (Migne, P. G. xxii. 743), Origen (lat. interp.: Migne,
P. G. xiii. 1726).

John iv. 42. oOYKETI Ala THN CHN MAPTYPIAN TIICTEYOMEN.

The true text has Aalav in place of papruplav. The
Sinaitic Syriac is wanting iv. 37—v. 6. The Curetonian in
2. 42 has: ‘ And-saying were-they to that woman, Now it-is
not because-of thy-word (u&\:n .LS,:U) believing (are) we
in-Him! In v. 39 (...moMrol émiorevoar eis adTov Tov Zap.
did TOv Adyov This ryuwaikos paprupovors...) the same version
has: ‘ And-from that city many believed in-Him...because-of
her-witness (codhazonm .33,2!) (even) of-that woman who-
saying was All that which-I-have-done He-told me.’ In the
latter verse the Curetonian gives the ideas connoted by the
Greek, but changes the form of the phrase: the notion of
witness comes early in the sentence, being expressed by the
substantive. Thus the phraseology of the Curetonian in
2. 39 is perfectly natural : no other authority has the reading.
Clearly v. 42 is closely parallel to 2. 39. In the Bezan text
we have an instance of context-assimilation, . 42 being
apparently assimilated to the Old Syriac text of v. 39. Is
it not probable that in . 42 D reproduces an old Syriac
reading?

The Bezan reading is found in X* bl

John vi. 17. xaTeAaBeN Ae aYTOYC H CKOTIA.

The true text has xai axoria 787 éyeyover.

The Curetonian and Peshitta have': cal hom dharua
(and-darkness was to-it (i.e. the boat)). There are thus two
points common to the Bezan and the Syriac texts, (1) the
omission of zow ; (2) the insertion of a pronoun.

Further, if in the Syriac sentence the word hajre—
the verb used as the equivalent of xaralaBeiv in reference to
darkness in Jn. i. 5, xii. 35—were inserted before dam, then

1 The only words legible in Sin. at this point are: ¢ To-Capernaum because...
to-it {or it).’

2—2
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the Syriac (the { now denoting the object) becomes ¢ And-
darkness had taken (o7 took) it ' —the equivalent of the Bezan
Greek. Thus, while to produce the Greek Bezan reading
the whole sentence is remoulded, the corresponding reading
in Syriac would be generated by the simple insertion of a
single word, suggested by two parallel passages.

The Bezan reading is found elsewhere only in X.

This theory as to the reading under discussion is, I think,
confirmed when we remark that we have evidence that in the
Diatessaron the same verb apparently was inserted in a
similar passage. In Matt. xxvii. 45 we read oxdros éyévero
et wéoav (Mc. xv. 33, L xxiil. 44 é¢’ S\qv) Ty qmr—a
sentence literally translated in the Syriac versions. The
Arabic Tatian has: ¢ Tenebrae occupauerunt uniuersam terram’
(Ciasca, p. 92); ‘darkness covered the whole land’ (Hill,
p. 248). Further, the Gospel according to Peter (ed. Swete,
p. 7) has gxdros caréoye maocay v "Tovdalav®.

John vi. 23. AM®N TIAGIBPEIN EABONTWN.

The true text has dA\a JAfev mhota.

It is evident that &\Awv comes from the dA\Ad of the true
text misread as &A\Aa. But this misreading, taken in con-
nexion with the recasting of the sentence, implies the medium
of a version. The Curetonian?, making this mistake of
reading dAAd as d&Aha, has: ¢ And-when there-came boats
other (w¢&uwitesed) from Tiberias’ Of this natural Syriac
representation of the true text (misread) the Bezan Greek is
the natural retranslation.

& has éren@évrwv odv Tév mhoiwy. Here we must take
account of (1) the construction, which, like that in D, recalls
the Syriac; (2) the omission of ‘other’ and ‘but’; (3) the
compound verb. Was the ~dustere (‘ other’) esther changed
in some Syriac text, or read by some Greek scribe as though

1 For indications that this document is in large part based on the Syriac
_ Diatessaron see my 0/d Syriac Element, pp- 16 fl.

2 The following words alone appear to be legible in Sin.: ¢ Boats came from
T...]
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it had been changed, into «uiare (‘ postremae’) or dugasee
(‘postea’)? If so, we have an explanation of the compound
verb émeafovrwr. The Old Latin b has a conflate reading:
‘et cum superuenissent aliae naues’; e has: ‘uenerunt aliae
nauiculae.’

In v. 23 the words evyaptaricavros Tob kvpiov are omitted
in the Curetonian D 6g* a e arm. '

John vi. 56. €N emo1 MeNel KArw €N aYT®

KABWC €N EMOI 0 TIATHP KAF® €N Tw TIATPI

AMHN A2MHN AET® YMEIN

€AN MH AABHTE TO CWOMA TOY YIOY

TOY ANOPWTIOY WC TON APTON THC ZWHC

- OYK €YETE ZWHN EN AYTW.

The first line of the gloss is modelled on v. 57, x. 14,
xiv. 10, xv. 9. How easily these words would arise is seen in
the following passage of Aphraat (p. A,!b): ‘When a man
gathers his soul in the name of Christ, Christ abides in him,
and God abides in Christ. So then that one man is of
three parts, himself, and Christ who abides in him, and God
(9.4 the Father) who is in Christ, as our Lord said: I in my
Father and my Father in me.

The last four lines are founded on v. §3 duyy aunr Aéyw
vpiy, dav pi) ¢dynte TV gapka Tob vied Tol dvfpwmov xai
minTe avTod 70 alua, ovx Exere {wny év éavrols. The differences
between this verse and the gloss (over and above the substi-
tution of év avrg for év éavrois and the omission of the
reference to the blood) are (1) the substitution of 70 cdua
for Tiw adpxa, (2) of NdBnyre for ¢dynre, (3) the insertion of
the words @5 Tov dpTov s {wrs.

To take first the substitution of 70 g@ua for Ty oapra:
in ». 53 the Syriac (Sin. Cur. Pesh.) has: ‘Verily, verily,
saying-(am-)I to-you that except ye-eat His-body (c0¥NR)
(even) of-the-Son of-Man and-drink His-blood there-is-not
to-you life in-you’” The Syriac versions (Sin.,, which how-

1 QaD (Sin. Cur) o QAIQOLAD (Pesh.)
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ever is wanting in v. §2, Cur. Pesh.) have ‘body’ throughout
John vi. to translate oapf. So also in John i. 13, 14 the
Curetonian (not Pesh., Sin. wanting); Aphraat does not quote

i. 13, but he twice (pp. vv, woan) quotes i. I4 in this

form. No other authority, so far as I know, reads ‘body’
in any of these passages, with the one exception of the Old
Latin m in John vi. 51 (et hic panis quem ego dabo pro
huius mundi uita corpus meum est). The word ‘body’ then
is a frequent and characteristic rendering of sapf in the
Syriac versions of St John. The use of the word ocdua in the
Bezan interpolation seems to be a clear proof of its Syriac
origin.

We pass on to consider AdBnre in place of ¢dynre.
Compare the reading of D in 2. §3 eaN MH AsBHTe (true text
¢aynre) THN capka and in . 57 o AamBanwwn (true text
rpwywv) me. Clearly the substitution of ‘take’ for ‘eat’ fol-
lows upon the Syriac substitution of ‘body’ for *flesh,’ since
the word ‘body’ at once recalls the ‘take’ of the words of
Institution (Matt. xxvi. 26 AdfBere, pdyere, TodTo éoTev TO
odpa pov, Mc. xiv. 22 NdafBere, Toiro «.7.\.)'. We have more-
over some direct evidence for the substitution of ‘take’ for
‘eat’ in an Old Syriac text of John vi. 53, since Ephrem
(Moesinger, p. 245) has the words ‘Si quis carnem meam
non sumgpserit, uitam non habet.’

The interpolation is found in a somewhat different form in
the Old Latin aff®*: ‘si acceperit homo corpus filii hominis
quemadmodum panem uitae, habebit uitam in eo (fi* illo).
Here the word 4omo should perhaps be compared with the
Syriac (Sin. Cur. Pesh.) of v. 50: ‘This is the bread which
came down from heaven that @ man (3= 7i5) should eat
thereof’

It should be added that a and Victorinus in #. §3 have
the interpolated words sicut panem uitae.

1 Aphraat (p, <A ) gives the words of Institution thus: ‘This is my body ;
take, eat of it all of you.’
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John viii. §3. MH cY MeIZWN € TOY . aBpaam: OTI ATEBANEN.

The true text has (@) 8oris, not 8, (8) mwarpos Huwy
before 'ABpaap.

In regard to the 7, while it is of course possible that it
is to be explained as an idfacism for 8ors, it  should be
noticed that the Syriac dws=ex means because ke died or
who died'. The Old Latin a seems to be the only companion
of D in this reading.

The omission of ‘our father’ would be easier in Syriac
than in Greek or Latin. For in Syriac (1) it would be the

omission of a single word ; (2) the word o _@=w (our-father
g \

would easily fall out before Y@=~ (Abraham), the words
beginning with the same two letters. As a matter of fact
‘our-father’ is omitted in the Sinaitic Syriac, which has:
‘Art-Thou greater #han Aébrakam and-than the-prophets
who-died (o because-they-died)?” The same omission is
found in the Old Latin abce fi*l.

John xi. gf. oyyer AmAeka wpac exer H HMEPa...

€AN A€ TIC TIEPITIATH €N TH NYKTI TIPOCKOWTEI
0TI TO OWC OYK €ECTIN €N AYTH.

The true text is ovyi dwdexa dpai elow Tis Huépas;...év
avre.

There are two points here. (1) The Syriac (Sin. Pesh.)
of the first line is: ‘Not twelve hours are-there (. re) in-the-
day?’ The Syriac = ¢ (there-is in), like 3 dure (there-is
to), is a not infrequent equivalent of éye.. Thus Saiudviov
éxee (Lc. vii. 33) becomes in the Syriac ¢ A-devil tkere-is in-
him.” If therefore the Bezan scribe were following the Syriac
at this point, he would naturally retranslate the Syriac by
its most obvious Greek equivalent, i.e. by the words of the
Bezan text. D here seems to stand alone. Compare p. 41 f.

! The Bezan Latin is guoniam. Had the word there been guia, it might have
been urged that guia arose from gui,
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(2) The Sinaitic Syriac of the last two lines is: * Whosoever
in-the-night however walketh stumbleth, because the-light
(or light) is not in-him or in-it (eam)’ The last word ca=
can grammatically refer either to the man or to the night.
It is in itself quite ambiguous. In Latin, it should be noticed,
there is no ambiguity (nocte...in eo)’. The reading therefore
is important in view of somewhat similar Bezan readings,
which might be regarded as due to the influence of an am-
biguity either in the Syriac or in the Latin. Thus in Lec. ii.
22 D has ai umepat Toy kaBapicmoy aytoy. Here the Syriac

suffix (coduaxd, his- o» her-purification) and the Latin eius

are alike indeterminate. Compare O/ Syriac Element, pp.
81, 152.

John xi. 28. «kai TayTa €moyca ATIHABEN Kai €PWNHCEN
THN AAEADHN AYTHC MApPlaM CIWTTH.

The true text has in the last line M. v dd. avrijs Aabpa.

The Sinaitic Syriac has: ¢ And-when she-had-said these-
things she-went silently® (harndz=n) she-called Mary and
(was) saying’ In connexion with the verb ske went the
word silently is natural and forcible. It becomes paradoxical
in the place to which it is transplanted in D, most Old
Latin MSS. and Latin Vulgate (wocaxit Mariam sororem
eius silentio).

Two other readings in this chapter may be noticed :

(i) xi. 14. Aazapoc 0 DIANOC HMWON ATIEBANEN.

The only other authority, so far as I know, in which the
words ‘our friend’ are added here from z. 11, is Ephrem’s
quotation from the Diatessaron, ‘ Lazarus our friend is dead’
(Hill, p. 367). Here then we have a Tatianic reading, due to
context-assimilation, preserved in D alone.

1 Apparently the only other authority in which the Bezan reading is found is
the Thebaic (ed. Woid).

2 Tn Matt. i. 19 the Old Syriac (Sin. Cur.) translates Adfpa by a\..((.\.;mz
(quietly, silently).
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(i) xi. 35. Kal edakpycen 0 IHC.

The added ‘and’ appears in Ephrem’s quotation—‘ And
our Lord weptl. The addition is also found in X 61%** 69—

- 346 (the two last belonging to the Ferrar-group) 6%, Old
Latin MSS,, Lat.-vg. me. arm. aeth. There is no doubt that
the ‘and’ was added in an early Syriac text; but clearly
such an addition might arise independently in different
copies and versions.

Similarly in 2. 48 D has KAl EAN ADOMEN with the Sinaitic,
Ephrem, and the Peshitta—‘ And if we suffer Him.” Itis found
also in 235 me, aeth. In the same verse X* ff? arm. join the
Sinaitic (which has the simple participle delieving) and
Ephrem (‘all men believe on Him’) in having the present
tense (true text mioTevoovaw).

John xii. 32. €ra €aN YYWOw
ATIO THC [HC EAKYCW) TIANTA TIPOC EMAYTON.

The true text has éx in place of awd and reads mavras
éarxvow. The Peshitta® has ¢ And-I, when that-I-have-been-
raised from the-earth, will-draw every-man (.z.t.\A) to-me.’
Two points are to be noted : (1) The order in D agrees with
that in the Peshitta—*I-will-draw every-man,’ (2) wavras
(true text) = gala (cf. eg. Matt. xix. 11, xxvi. 33, Lec. xxi. 17,
John i. 7, xiii. 35) = wdvra (D). Thus, when these two points
are considered together, it seems likely that mavra is the
masculine singular, a retranslation of the Syriac xala. The
reading mavra is found in R* 56. The Latins (Old Latin and
‘Vulgate) took wdvra as neuter plural: hence their omnia.
If this explanation is correct, this reading has a peculiar
value as being an instance of a Syrism in the Latin text,
which has clearly come through a Greek medium.

John xiii. 14. Tocw MAAAGN Kal YMEIC odelAeTE.
The true text has xai vueis opeitere.

1 Sin. and Pesh. have ¢ 4nd-coming there-were His-tears (even) of-Jesus.’
2 Sin, Cur. wanting.
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The Sinaitic Syriac has: ¢ How-much-more (=ma) fit
for-you that-also ye &c. With this reading that found in

Aphraat! (p. v&%) and in the Arabic Tatian (* How much more -
fit is it?’ Hill, p. 220) coincides. The Peshitta has: ‘ How-
much-more ye debtors (are) ye?’ In the Bezan text then we
have here an Old Syriac and Tatianic reading.

This reading is found in a ff?glm mm.

John xxi. 7. Aeret oyN 0 MaBHTHC eKeiNOC

ON H[ATIA IHC T TIETPW O KC ECTIN HMN.

The Syriac (Sin. Pesh.) for the last clause is: ‘ This our-
Lord is’ Here D reproduces the regular Syriac equivalent
of xvpios and ¢ kvpios, when applied to Christ 2

John xxi. 7. Kal HAATO

€IC THN OAAACCAN.

The true text has éBalev éavrov. The Bezan Latin has a
conflate reading: ‘misit se et salibit” The reading of the
Sinaitic Syriac is: ‘And-he-f¢// in-the-sea and-swimming
was-he and-he-came?®’ The word ‘fell’ is not an unnatural
equivalent of the true Greek text; for in Matt. xxi. 21 the
Sinaitic has: ‘If ye-shall-say to this mountain Be-taken-up
and-fall (= B\i0yri) in-the-sea’’ s not the Bezan fjAaro an
attempt to give a Greek rendering of the Syriac ‘he-fell’
without the extreme baldness of a literal translation?

No other authority, so far as I know, shews any sign of
disturbance in the text at this point.

1 Aph. inserts ‘ye’ before ‘fit,’ and omits ¢ also.’

3 The only other authorities which have this reading are the Aethiopic and
Persian versions. The latter is ‘obviously made from the Peshitto Syriac’
(Scrivener, [ntroduction, vol. iii. p. 165).

3 The Pesh. adds here ‘that-he-might-come to Jesus’ from Matt. xiv. 29, a good
instance of the assimilation which is so characteristic of the Syriac texts. See the
note on Jn. xxi. 13.

4 So in Matt. viii. 32, Mc. v. 13 Sin. has *f¢// into-(Mc. in-)the-midst-of the-
sea’ (=els v Odhacaar).
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John xxi. 13.
EPYETAI IHC
Kal AOMBANE!I TON APTON EYYAPICTHCAC €AWKE

AYTOIC KAl TO OYAPION OMOIWC.

The true text has ...rov dprov xai didwaw avTols k.T.\.

The Sinaitic Syriac is as follows: ‘And-He-took-up
(even) Jesus the-bread and-the-fish and-blessed upon-them and-
gave to-them. The passage is evidently assimilated to the
accounts of the earlier miracles. Thus compare e.g. Mc. vi.
41 (xai hafov Tovs mévre dpTovs kai Tovs Svo lxfias avaBré-
Jras els Tov oUpavov eUNdynger xal katéchagev Tovs &pTovs
kai é8idov Tols pabnrais), which runs thus in the Sinaitic
Syriac: ¢ And He took-up these five loaves and-two fishes and-
looked to-heaven and-blessed and-brake the-bread and-gave
to-His-disciples’’ It will be noticed that, while the Sinaitic
has ‘He-blessed, D has the synonymous expression evyapt-
orioas. The Jerusalem Lectionary (p. 423) has ‘ He-gave-
thanks and-gave” The Old Latin authorities have the word
used in the Sinaitic?, the gloss in them taking two forms
(a) d f et benedicens—a reading which looks like the translation
of a Greek aorist participle ; (§) g mm ef denedizit et.

Luke i. 79. anaToAH €2 yyoyc emdpaNal pwc.

It appears that D is the only authority which adds ¢ws.
The word would not unnaturally arise in a text assimilated
to a Syriac text. The Sinaitic has ‘it-shall-make-light
(Yeadv),’ the Peshitta ‘ to-make-light (aiear=al)’; the Syriac
versions, that is, here use the causative of the verb which is
of the same family as the Syriac word for light—e3mau.

1 It is worth noting that whereas in the Greek two words are used to describe
the fish—ol ix80es and 73 dydpov—the Syriac has only one word.

3 The Greek and Latin of D, it will be seen, differ (e/xapioriouns, benedicens).
Are they independent representatives here of the Syro-Latin text? Or is the Latin
an inaccurate reading of the Greek? The participle (benedicens) of the Latin
favours the latter alternative.
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Luke ii. 5.
...BHBAcem . amorpadectal

CYN MAPIA TH EMNHCTEYMENH AYT®W
OYCH ENKY® AlA TO €EINAI AYTON €2 OIKOY

KAl TIATPIAC AAYEIA.

D appears to be the only* authority which places the last
clause (8wa 70 elvar adrév k.T.\) after, instead of (as in the
true text) immediately before, the clause ‘to enrol himself
with Mary &c.’

It will be convenient to give the whole passage in the
English: ‘And Joseph also went up from Galilee, out of the
city of Nazareth, into Judaa, to the city of David, which is
called Bethlehem, because ke was of the house and family of
David; to enrol himself with Mary, who was betrothed to
him, being great with child. And it came to pass, while they
were there, the days &c’ )

I hope to make it probable that D here gives the Tatianic
order of the clauses, though it fails to reproduce what seems
to have been the Tatianic reading.

There is an important passage in Aphraat (p. s, Bert,
p. 388), which is as follows: ‘ And Jesus was born from Mary,
the Virgin, from the seed of the house of David, from the
Spirit of holiness, as it is written that Foseph and Mary kis

espoused (were®) both of them (e OsIX) from the house of
David! With this passage we must compare the following
from Ephrem’s commentary on the Diatessaron (Moesinger,
p. 16): ‘Quodsi, quia Scriptura dixit: “ Elisabeth soror tua,”
ideo hoc dictum esse putas, ut manifestaretur, Mariam esse
ex domo Levi, alio loco eadem Scriptura dixit, utrumgque,
Fosephum et Mariam, esse ex domo David)

These two passages® seem to make it clear that the text
of the Diatessaron (note ‘as it is written’ (Aph.), ‘eadem

1 Except Sin.; see the end of this note.
2 Cod. A inserts QQ0D.

3 They are brought together in Zahn, Forschungen sur Gesch. des Newlesta-
mentlichen Kanons, 1. Theil, p. 118.
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Scriptura’ (Eph.)) expressly asserted that Joseph and Mary
were both of Davidic descent. It would seem probable then

that in place of ‘because 4 was (Pesh. amadardy .“v:o
~’am) of the house and family of David, Tatian by a very

simple alteration read ¢ because they were (._Qm&ur(a .33,::

aom) of the house &c’ But this emendation of the text of
the clause must have been accompanied by a change in its
position. As emended it could not stand defore the words
‘with Mary his espoused one,’ for Mary had not been men-
tioned in the previous context. It would naturally be placed
where it stands in the Bezan text, affer the mention of
Mary.

The evidence then of Aphraat, Ephrem, and D enables us
with great probability to restore a Tatianic reading. D, it
will be seen, witnesses indirectly to the reading, though it has
not preserved the actual reading itself. The Bezan scribe
gives the Tatianic order of the clauses; but he simply frazn-
scribes the true Greek text 8ia 1o elvas avrov (not adrovs).

I have left this note precisely as it was written some months
ago. The subsequent publication of the Sinaitic Syriac reveals
to us (1) the actual readings, (2) the order of the clauses in
an Old Syriac text. The passage is as follows: ¢ And-also
Joseph...[went] from Nazareth, a-city of-Galilee, to-Judaa to-
the-city of-David which(-is)-called Bethlehem, %¢ and-Mary
kis-wife while great-with-child, thai-there they-might-be envolled,

because that-both-of-them (e _Omaidra .Dvsu) Jrom his-house
were (even) of-David’ Thus the discovery of the Old Syriac
text entirely confirms the conclusion reached on critical

grounds as to the position of the clause &id 76 elvac .7\ in
the Old Syriac text of St Luke.

Luke ii. 48. 120y 0 TaTHP cOY KAr@w OAYNWMENOI
KAl AYTTOYMENO! EZHTOYMEN CE.

The Sinaitic Syriac has simply ‘in-grief much seeking
were-we Thee” The Curetonian however amplifies the phrase:
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“tn-anxiety and-in-grief* muck seeking were-we Thee.” Tatian,
as quoted by Ephrem (Hill, p. 337), has: ¢ Behold, I and Thy
father sorrowing (and) grieving were going about and seeking®
Thee’ In two Old Syriac texts then (the one using substan-
tives, the other verbs) two words are employed as the equi-
valent of a single Greek word. The Bezan reading coincides
with that of Tatian. This double rendering is found in many
Latin authorities—aeff'1qr D™ G L gat.

It will be convenient to bring together the double render-
ings found in the Bezan text of the Gospels, and to discuss
briefly this characteristic feature of the Syro-Latin text.

Matt. xix. 25. €ZemAHCCONTO Kal €POBHOHCAN cdoApa.

The Sinaitic is fragmentary at this point. The Curetonian
has: ‘Wondering were-they and-they-feared much.’ The
Arabic Tatian (Hill, p. 157) has in this place: ‘ And they
that heard were the more astonished, saying among them-
selves, being now afraid, Who, think you, can be saved ?’ As
the Arabic Tatian here differs from the Peshitta, which has
not the interpolated words, we probably have here the
genuine Tatianic reading. The words ez timebant are added
in a large number of Latin texts—abceff2g*® L QR.

Matt. xxXv. I. €IC ATIANTHCIN TOY NYMPIOY KAl THC NYMOHC.

This reading is rather of the character of a deliberate
interpolation than of a double rendering. It may however
for convenience sake be noticed here. The added words are
found in the Sinaitic Syriac (the Curetonian is not extant
here), the Peshitta®; also in X* 1*-209 262%, the Latin MSS.
(lat-vt-vg), arm., Origen, Hilary: on the reading of the Ferrar-
group see Ferrar's note iz loco.

! Comp, the Arabic Tatian (Hill, p. 234): ‘Their eyes were weighed down
Jor sorvow and anxicly’ (Matt. xxvi. 43, Mc. xiv. 40).

2 The amplification * going about and seeking * should be noticed.

3 The added words are given in the Arabic Tatian (Hill, p. 214). But the
addition may be due simply to assimilation to Pesh.
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Luke viii. 8. em THN FHN THN AFABHN Kal KAAHN.

Ephrem, as represented by the Armenian translator, gives
Tatian’s reading as ‘fat (and) good ground’ (Hill, p. 350); in
the commentary (Moesinger, p. 125) he has the epithets in the
reverse order. The Curetonian has a second epithet derived
from the context. The words are : ¢ And-other fell on-ground
good and-giving fruit, and-sprang-up and-gave fruit a-hun-
dred-fold” The Old Latin MSS. ce r have ‘bonam et optimam,
a has ‘optimam et bonam. 1 believe that the Bezan Greek
and Latin are independent here, the latter having, it would
appear, a genuine Old Latin reading—* bonam et uberam'’—
coinciding with, perhaps derived from, the reading preserved
in Ephrem’s Tatian. The relation of D to this series of
readings it seems impossible to settle. It has perhaps em-
ployed the epithet xalyv, the epithet used in Matt. xiii. 8,
23, Mc. iv. 8, 20, to represent the interpolated epithet of some
version®. The evidence at our disposal at present does not
seem to take us further than this point.

Luke ix. 16. TIPOCHYZATO KAl €YAOTHCEN.

It seems that D alone has this double phrase. See
below, p. 36.

Luke xxiii. 28. MH KAaleTe eme MHAe TrenBeiTe.

The true text has ér’ éué. In regard to this interpolation,
so far as I know, D stands alone.

Luke xxiii. 48. TYNTONTEC TA CTHOH KAl Ta METLTA.
L

No other authority, so far as I know, has this interpolation.
The Old Latin c however has frontes suas in place of pectora
sua.

1 Is it possible that in some Latin MS., high in the stream of descent, an
original gpimam was emended into optimam? In that case opimam and uberam
{(d) might be divergent representations of the reading found in Tatian (Eph.).

2 Pesh. has: ‘land good (K&\:&, the word used in Matt.,, Mc.) and-
beautiful (r\’a\mc\)’ This reading has the appearance of being a rendering
of the reading which we find in D,
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So far I have cited only such double renderings as are
found in Codex Bezae. I proceed to give those which are
found in the Old Syriac textual authorities, limiting myself to
the Gospel of St Matthew.

ii. 8. amayyelhaté poi. ¢ Come shew-me’ (Sin. Cur. Pesh.).

iv. 5. mapahapBdves avTov o 8iudfB. eis TV ay. wohw.
‘ The-devil led-Him and-made-Him-to-go to-the-city of-holi-
ness’ (Sin. Cur.). Compare . 8 wapakauBdver avTov...eis dpos.
‘Satan led-Him and-made(-Him)-go-up and-placed-Him upon
a-mountain’ (Sin., not Cur.). Tatian (Eph., Hill, p. 339) has:
‘ He brought (Him and) fe0£ (Him and) se¢ Him on a corner
of the temple...Brought Him (and) 0k (Him) into an ex-
ceeding high mountain’ '

v. 13. pwpavli. ‘Be-insipid and-be-foolish’ (Cur.).

viii. 5. wapakaldv avriv. *Secking was-he from-Him
and-entreating Him’ (Cur.).

xii. 43. Siépyeras. ‘Going (is it) wandering’ (Sin. Cur.).
In Lc. xi. 24 (the parallel passage) the Curetonian (Sin. want-
ing) uses the same paraphrase to render the same Greek verb.

xii. 44. els Tov olxov pov émioTpédrw. ‘I-will-return I-will-
go to-my-house’ (Sin. Cur.).

xiv. 32. éxomacev 6 dvepos. ‘ The winds rested and ceased’
(Tatian (Eph.), Hill, p. 352).

xv. 23. «pdfes dmiobev udv. ¢ She(-is)-crying and-coming
after-us’ (Sin. Cur.). Tatian (Eph., Hill, p. 353) has: ‘The
woman was crying out and following Him. The Old Latinb
has: quia seguitur et clamat post nos.

XVi. 21.  woAAa mabeiv. ¢ Endure much and-suffer’ (Cur.;
Sin. wanting).

xvi. 21. amwoxtavfiva: (so Lc. ix. 22). Tatian (Eph,, Hill,
p- 357) has: ‘The Son of Man must de crucified and die and
rise again.

xxiv. 20 (so Mc. xiii. 18). wpoceiyeale. ‘Pray ye and ask’
(Tatian (Eph.), Hill, p. 370).

xxvii. 5. amijyEaro. He hung and-was-strangled’ (Sin.;
Cur. wanting). Tatian (Eph, Hill, p. 374) has: ‘hanged
himself end died.
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xxvii. 41. éumaibovres. ¢‘Mocking were-they at-Him and-
insulting weve-they Him’ (Sin.). Tatian (Arabic, Hill, p. 247)
has: ‘mocked Him and laughed to cach other.

For other examples in the Curetonian see Baethgen, Evan-
gelienfragmente, p. 15 {.

An examination of these double renderings', which are
clearly characteristic of the Syriac texts of the New Testa-
ment, shews that they are chiefly due to (1) the essentially
pleonastic character of Syriac; (2) its inability to render
Greek compound words except by some kind of periphrasis;
(3) a desire to bring out the full force of Greek prepositions;
(4) the principle of assimilation—a potent factor in the Syriac
texts of the New Testament (see above, p. 31, on the Cure-
tonian reading in Lc. viii. 8).

The evidence seems clearly to lead to the conclusion that,
speaking broadly, double renderings found in the Greek and
Latin authorities for the Syro-Latin text are derived from a
Syriac text.

It is instructive to compare Bp Lightfoot’s statement as
to the characteristics of the Syriac version of Clement’s
Epistle. Here at least Latin influence can hardly be a
factor’. The Syriac version, he says (Clement, vol. i, p.
136 f), ‘has a tendency to run into paraphrase in the trans-
lation of individual words and expressions. This tendency
most commonly takes the form of double renderings for a
word, more especially in the case of compounds’ Bp Light-
foot proceeds to give a large selection of examples, eg. § 1
wepimTaoes lapsus et damna [impedimenta); § 6 mwaboboar
quum passi essent et sustinuissent [ passi]; § 15 ped vmoxpioews
cum assumptione personarum et illusione [simulatores : sentence
recast] ; § 19 émwavadpdpwuey curramus denuo (et) revertamus

! Compare Old Syriac Element, p. 78. I have there collected instances of
such double renderings in the Peshitta of the Acts—readings in which Pesh.
seems to stand alone.

2 T have in each passage appended to Bp Lightfoot’s translation of the Syriac -
version the renderings given in the newly discovered Latin version of Clement
(Anecdota Maredsolana, vol, ii.), enclosing them in square brackets.

C. 3
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[recurramus); dreviowper videamus et contemplemur [intu-
eamur] ‘Sometimes however, he continues, ‘the love of
paraphrase transgresses these limits and runs into greater
excesses” Among other illustrations he quotes § 21 s Aewo-
TaxTely Hpuds awo Tot BeAuartos avrob ne rebellantes et deserentes
ordinem faciamus aliquid extra voluntatem cjus [non desertores
nos esse¢ a uoluntate illius} ‘The characteristic, he proceeds,
‘which has been noticed arose from the desire to do full
justice to the Greek. The peculiarity of which I have now
to speak is a concession to the demands of the Syriac. The
translation not unfrequently transposes the order of words
connected together: e.g. ramewoppocivy xal wpaidrys.... This
transposition is most commonly found when the first word is
incapable of a simple rendering in Syriac, so that several
words are required in the translation, and it is advisable
therefore to throw it to the end in order to avoid an am-
biguous or confused syntax (the Syriac having no case
endings). Thus...rarewodpootvy is humilitas cogitationis.
Lukeiii. 10, 12, 14 T ToHCOMEN INA COBWMEN.

In 2. 12, 14 the gloss is found only in D. In #. 10 however
bq gat G have the interpolation in the following form s
utuamus. How are we to account for this double form of the
gloss? The answer is clear when we turn to the Curetonian
(v. 10). We there read:

L FYLT) Mmay i
and-live or and-be-saved shall-we-do  what

The Syriac verb % /live is the constant equivalent in
the N.T. of the Greek gw8fvac (compare above, p. 7, on Matt,
xvi. 16). Here then it is indisputable that the Latin autho-
rities have incorporated in the text the translation of an
Old Syriac gloss. The Syriac word being capable of two
interpretations, we find one of these in D3 the other in the
Latin MSS.; compare the note on Matt. xxvi. 60 (76 ék#js),
p. 78 ff. The interpolation is doubtless due to assimilation to

! The analogy of e.g. Matt. xxvi. 6o is against, but does not exclude, the sup-
position that the gloss first arose in Greek, and passed thence into the Syriac.
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Acts xvi. 30 (7{ pe def moelv va cwbd ;), where the Peshitta
has: ‘What is-it-necessary for-me to-do in-order that-I-may-
be-saved (or-live ; Loy vtr()?’

Luke v, 71

€ABONTEC OYN ETTAHCAN AMOOTEPA
Ta TAOIA TE L Tt By@izecBai
A O AE CIMWN . TTPOCETTECEN AYTOY TOIC TIOCIN

AEMWON nAEAKMm €ZeABe an emoy.

The true text is: xai 7fAfav, xal Eminoav dupiérepa Ta
mhola Gare Bubltecfar adrd. Bwv 8¢ Zipwv Mérpos mpogé-
meoev Tois yovaaw 'Incol Néywv: EEeNBe am’ éuob.

It will be convenient at once to give the words of the
Sinaitic Syriac and of the Peshitta (Cur. being wanting):

SIN.

And-when they-came,

They-got-aboard the-fish,

And-they-filled the-ships both-of-
them,

And-near were-they from-their-
weight to-sink.

And-when there-saw(it) Simon,

He-fell on his-face before the-feet
of-Fesus,

And-said to-Him,

My-Lord,

Depart for-Thee from-me.

PESH.

And-when they-came,

They-filled those ships both-of-
them,
So that-near were-they lo-sink.

‘When there-saw(it) however Simon
Peter,
He-fell defore the-feet of- Fesus,

And-said to-Him,
Asking (am)I from-Thee my-Lord,
Depart for-Thee from-me,

The points in the Bezan text are three. (1) The wapd

7i represents a phrase found (Cur. being wanting) in the two
Syriac versions. Compare the Arabic Tatian (Hill, p. 62)
‘They filled both the boats, so that they were al/wmost sunk’
The naturalness of the Syriac phrase here used is clear when
we turn to two other passages. In Lec. viii. 23 (kal cvvenrin-
poivro xai éxwdivevor), where practically there is no variation
of reading in Greek or Latin authorities, we find the Syriac
texts having—* And-there-was-filled their-ship and-near were-

3—2
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they to-sink’ (Sin.),  And-there-was-filled their-ship from the-
waves, and-near was-it to-sink’ (Cur.), ‘ And-near was the-
ship to-sink’ (Pesh.). Again in viii. 42 the Greek text is «ai
avTy dmébrgoxer, and, except that D reads amofwijcrovoa,
there appears to be no variation of reading. The Syriac
texts however (Sin. Cur. Pesh.) have: ¢ And-near was-she to-
die The reading in Lc. v. 7, which a comparison of these
passages seems to stamp as indigenous in the Syriac, passed
over into the Old Latin ce g*r (ut pene...),arm.! (2) avrob
Tois moolv. In this form of expression D coincides with the
two Syriac texts. In the similar passage Mc. i. 40 (yovvrrerow
avtov) the Sinaitic and Peshitta both have: ‘He-fell at-(/2.
upon-)His-feet'—a reading for which no other authority is
quoted. It would seem therefore that such a rendering of
‘to fall at (on) the knees’ was natural in Syriac. In Lc.
1-118-131-209 ¢ me. join with the Syriac texts and D.
(3) mapaxard. This addition, common to the Peshitta and
D, appears in Old Latin authorities in two forms—oro te ce,
rogo te . Compare Acts viii. 19. The é\@dvres, the first
word of the extract, points to retranslation.

Luke ix. 16.

ANABAEYAC €IC TON OYPANON
TIPOCHYZATO KAl €YAO[HCEN €M AYTOYC.

There are two points to be considered. (1) What of the
construction ebAoyeiv émi Teva®? When we turn to the Cure-
tonian (the Sinaitic is wanting here) we find a phrase of

which the Bezan Greek is a literal translation ._\ogul; V\'la

(He-blessed wupon-them). We find the same Syriac con-
struction in Matt. xxvi. 26, where the Sinaitic renders evAoy-
noas ékhaoey by ¢ He-blessed upon-it (the bread) and-broke’?;
in Mc. viii. 7, where the Sinaitic translates ev\oyijcas avra by

1 ¢Ita ut inciperent mergi’ is the reading of the Memphitic.

7 The object after edhoyeir is expressed () in the N.T. by the accus.;
(B) in the LXX. by the accus. or more rarely the dative (e.g. Dan. v. 23, Ecclus.
L 22).

3 Aphraat (p. ~€AY) has simply ¢ He-blessed and-gave.’
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the phrase ‘and-also wpon-them when He-had-blessed’—a
phrase retained in the Peshitta (‘and-also zpon-them He-
blessed’). In Jn. xxi. 13 the Sinaitic has ‘ He-took-up (even)
Jesus the-bread and-the-fish and-blessed wupon-them.! We
compare also the Sinaitic in Le. xxii. 19, 17 (edyaptamicas
ékhaoey, evyapioTicas Ewkev) ‘ He-gave-thanks upon-it (e300
wmals) and-brake.... He-gave-thanks wupon-it and-said.
There can, I think, be no doubt that here we have a Syriac
idiom reproduced in the Bezan text. (2) In view of the
frequency of double renderings in the Syriac New Testament
and of the fact that, where we have two Old Syriac texts of
a passage, we find such a rendering in one and not in the
other (see above, p. 32), we can hardly resist the conclusion
that, though the Curetonian has simply ‘He-blessed upon-
them,’ yet in the Old Syriac text, which lies behind the Bezan
text at this point, the phrase was ‘He-prayed and-blessed
upon-them?’

It should be added that the Syrism ¢ He blessed upon’
reappears in the Latin MSS. abff*1qr G (super illos; d super
eos). Epiphanius (p. 313, comp. p. 327) includes the reading
avaf\éyras €is Tov ovpavov evhoynoev émr adrovs in his list of
what he considers as Marcion’s wilful corruptions of the text
of St Luke.

Luke x. §.

€IC HN AN A€ EICEABHTE" TIPWTON OIKIAN

A€reve EIPHNH TW OIKW TOYTW.

The true text has els v & dv elcé\Onte oixlav mpdToOV
Aéyere Eepnvn 1o olkp TovTe.

The Old Syriac (Sin. Cur.) has: ¢ And-into-whatsoever
house the-first-one entering are-ye into-it, be saying Peace ##-
the-house (Cur.,, this).” The 7pdrov of the true text could be
taken with the first part of the clause—‘into whatsoever
house ye enter first” The actual displacement of the word

1 For the construction ‘to-pray upon’ (though the preposition here bears a
different meaning) see e.g. the Sinaitic of Matt. v. 44 (xpogeiyeafe inép x.7.\.).
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‘first’ to an earlier position in the sentence would be likely
to arise in a version. It did occur, as we see, in two early
Syriac texts. The reading, whether it arose independently,
as would seem not improbable, or not, is found in more than
one form in Old Latin MSS.: a primum domum intraueritss,
blq domum primum intraueritis, c primam domum intraue-
ritis primum. . ,

The Old Syriac reading ‘ Peace 7z the house’ is found
elsewhere only, so far as I know, in the Ferrar-group—eiprvy
év 7 olke TovTe.

Luke xi. 52 ff.

OYAl YMEIN TOIC
-NOMIKOIC 0Tl €EKPYYATE THN KAEIN

THC NOWCEWC KAl AYTOlI OYK ICHABATE
Kal TOYC EICTIOPEYOMENOYC EKWAYCATE

AEFONTOC AE TAYTA TIPOC AYTOYC

ENWITIION TIANTOC TOY AAOY HPZaNTO

01 BAPICAIOI KAl 01 NOMIKOI AEINWC

€XEIN KAl CYNBAAAEIN aYTw TTEpI

TTAEIONWN  ZHTOYNTEC AQOPMHN

TINA AaBEIN AYTOY INA €YPWCIN

KATHI'OpHCAl AYTOY TOAAWN A€

OYAWN CYNTIEPIEXONTWON KYKAW

WCTE AAAHAOYC CYNTINIFEIN K.T.A.

The true text is as follows: odal......0m¢ fjpare ™y kAeida
Ths qrwoews abrol ovk elofAfare xal Tovs elcepyouévovs
éxwh. Kaxetfev éEerbovros avrod ijpEavro of ypappareis xai
oi ¢. Bewwids évéyew xal dmoaToparifey avTév mepl TAELGYWY,
évedpevovres avtov Onpedaal Ti éx Tol ordparos avrol. év ols
émovvayfeiody Tdy pupiddev Tod Sxyhov, dore xaramaTeiv
aAAgAovs KT\

It will be convenient at once to give the Old Syriac. The
Sinaitic and the Curetonian agree here, except that the
former omits the clause, which is printed below in italics.
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‘Woe to-you Scribes because-ye-hid (._‘o\hq.)':l) the-keys
of-knowledge. Ve entered not, and-those who-entering (were)
ye-hindered. And-while saying was-He these-things against-
them in-the-presence-of all the-people, He-began abominated
was-He to-the-Scribes and-fo(om. Cur.)-the-Pharisees, and-
disputing were-they with-Him about many-things, and-seeking
were-they to-take (uu(.:n.\) against-Him a-cause (r\’a\.\_;.)
that-they-might-be-able (or find) they-should-accuse Him. And-
when there-assembled unto-Him a-multitude great, so-that
they-trod one on-one &c’

The chief points in the passage are these: (1) éepinfrate
in place of Jjpare, the former being found in 1357, in the Old
Latin MSS. abcd (abscondistis) e q (absconditis), and in
the Armenian’. The reading is also found in Ephrem’s
Commentary on the Diatessaron: ¢ Woe unto you, lawyers,
for ye kide the key. It is clear that the reading is not
due to the Armenian translator of Ephrem, but is really
Tatian’s, because Ephrem comments on the word. So too
Ciasca (not Pesh.), ‘ye have Aidder the keys’ (Hill, pp. 203,
369). The concurrence of the Sinaitic, the Curetonian, and
Tatian goes far to shew that this was the primitive Syriac
equivalent of fjpare. (2) The Bezan text exactly coin-
cides with the Old Syriac in the words Aéyovros...700 Aaod.
In the words which follow (jpfavro...&xew) the Bezan scribe
in the main gives the true text substituting (@) voucxoi for
ypappatets® and (8) &yew for évéyew. (3) The clauses in
the true text amooroparilew...éx Tob oTép. avrov are less
simple than is commonly the case with the Gospel narrative:
hence in a version they were almost certain to be more or
less paraphrased. I believe that an examination of the Old

! The verb is in the present tense in the Armenian version of Ephrem’s
Commentary on Tatian as in the Armenian Vulgate (see Hill, p. 369), and as in
the two Old Latin MSS (e q). The Aethiopic has a conflate reading—* ye took
away and hid.’

2 This is perbaps due to the last ‘woe’ (2. 53). It should however further
be noticed that Sin, Cur. Pesh. translate vounés by the word used to translate
ypappareds except in Matt, xxii. 35 (Sin. Pesh.\), Le. x. 25 (Sin. Cur.).
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Syriac and the Bezan texts shews that the former is a natural
paraphrase of the true text, and that the Bezan is a natural
representation of the Old Syriac text. We may take the
points in order: (a) dmooropatileww avrov. The verb is an
unusual and ambiguous one. It would be natural roughly
to represent it in Syriac by an expression used in a like con-
nexion elsewhere. This the Old Syriac does by the words
aa@m wrivo (and-disputing were-they), the word =13 being
used in Mec. ix. 16 (ovviyreire), xii. 28 (avTdv cuvinTolvTwy),
Acts vi. 9, ix. 29, xvii. 18, xviii. 28, Further, the word
aupuBallew is a natural representation of the Syriac word,
the latter in fact being used in the Peshitta to render
qupBd\hew in Acts xvii. 18. (8) évedpevovres avrov Onpedoai
T¢ éx Tob oT. avret. Such words were sure in a version
to sink into commonplace. The word ‘seeking’ is made to
do duty in representing éveSp. avrév. Again, the words 6gp.
74 éx Tob aT. avTob are toned down into ‘ to-take against-Him
a-cause that-they-might-be-able (find) they-should-accuse
Him. It will be remarked how perfectly natural the Syriac
word w¢dls (a-cause) is in the forensic sense, being defined
by the subsequent clause ‘that. they might be able to accuse
Him.’ On the other hand the Bezan adopurv is not suited
itself to the context, but would most naturally arise from
the Syriac word, this latter being its equivalent in the
Peshitta every time d¢opusj occurs. Further, the avrod of
this clause suggests retranslation by a bungling hand. The
defining clause ‘that-they-might-find, &c.’ comes from Lc. vi.
7, where Greek and Syriac are the same as here*, (4) The
last two lines in D differ from the Old Syriac in three
respects: (@) the latter has the singular ‘ There-assembled a
great multitude’: but, as the noun and adjective can both be

vocalized as plural, the addition of an unpronounced o to
the verb, making it the 3rd person plural, brings the Old

1 There is however a difference of reading in regard to one word. Many MSS.
have xaryyoplav. All other MSS. (except D, which has the aorisz infin.) read xary-
yopeir. The same phrase occurs in Cur., alone of all authorities, in Matt. xii. 10
(tva xkarpyopjowsw abrér), Sin, being here wanting.
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Syriac into harmony with the Bezan text!; (%) the Syriac
has nothing to answer to the xixhp reinforced by the -mrepe-
of the compound verb; (¢) the Syriac has ‘so-that they-trod
one on-another’; D has @ore cuvmviyeww. This reading, whether
it arose in a Syriac or in a Greek text, is due to assimilation
to Lec. viii. 42 (oi 8xAor owvémrviyov avTov).

It remains to add a few notes to shew how the Syriacised
text of the passage (v. 53 f.) spread.

(i) The Ferrar-group have coincidences with D. é&yew (for
évéyew) is found in 124, ovpBdA\ew (for dmoorop.) in 69.

(ii) T subjoin the text of the Old Latin Cod. Brixianus (f),
noticing the chief variations in other MSS. ¢ Cum haec ad illos
diceret coram omni populo (plebe, bilq; in conspectu totius
populi, ce) coeperunt pharisaei et legisperiti (legis doctores,
ce; tam scribae quam et legis doctores, a) contristari (male
(+se, a) habere, abq; grauiter habere, cei; grauiter ferre, | ;
moleste ferre, r) et altercari cum illo (comminare illi, a; com-
mittere cum illo, bilqr; conferre cum eo, c; conferre illi, e)
de multis (de pluribus, ace) interrogantes eum quaerentes
(+ de multis, b) capere aliquid ex ore eius. ut occasionem
inuenirent accusare eum (occasionem aliquam inuenire ab illo
(deillo,bq; in illo,i; om.cel)abceilqr). The variety of

‘rendering in the Latin texts seems to indicate that they are
different representations of a common original.

Luke xiii. 11, KAl 1A0Y ['YNH €N ACOENEIA HN
TINC €Tt iH.

The true text has kai {8od yuvy) mvedpa Exovoa dabeveias
&rn 8éxa dxtw. The character of the reading suggests retransla-
tion from the Syriac. For Syriac has no word which exactly
represents éye.. Hence any such phrase as Saiuoviov Exer
has to be paraphrased in Syriac, e.g. ‘a devil is to (in) him’
(Matt. xi. 18, Mc. iii. 11, 30, Lc. iv. 33, vii. 33, viii. 27); and

! The Arabic Tatian (Hill, p. 206) has: ‘ Now when many multitudes were
gathered together.’ As this differs from the Peshitta (‘and-when there-were-
assembled (plur.) an-abundance of-crowds many’) it very probably represents the
* Tatianic reading.
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in the present passage the Old Syriac (Sin. Cur.) has ‘ to whom
there was a spirit’ (Pesh. adds ¢ of infirmity’). Now in (z) the
statement as to the number of years, and (4) the use of the
word ‘infirmity’ there are points of affinity between the
present passage and Jn. v. § (tpiacovra okt &rn éywv év TH
aoleveia avrod?). In Jn. v. § the Peshitta (Sin. wanting;
Cur, ‘who...was infirm’) has: ‘There was there a-man
a-certain-one who-thirty and-eight years was (omodue
«am) in-infirmity’’ We know how potent a factor assimi-
lation was in the Syriac texts. Hence in view of Jn.v. 5 a
Syriac reading might easily arise in Lc. xiii. 11— who-in-
infirmity of-spirit was eighteen years.’

Three other passages may be noticed where this Syriac
mode of dealing with éyer seems to have affected other texts:
(1) Jn. ii. 3 olvov ovx &yovaw. This necessarily becomes in the
Peshitta (Sin. Cur. wanting) ‘Wine is-not to-them.” N (whose
‘Western’ readings deserve careful attention) has olves ovk
éoruv. (2) Lc. xix. 34 o xvptos avtod ypelav éye.. The
Sinaitic and Curetonian have: ‘ For-his-Lord (Pesh. for-our-
Lord) required (is he)’ The Old Latin af have: ‘domino
(4 suo, a) necessarius est.’ (3) Mc. viii. 17 ére wemrwpo-
wévmy Exere v kapdiay dpdv; The Sinaitic is not extant
here. The Peshitta has: ‘Still the-heart hard is-it to-you ?’
D 2% have menwpwment® ecTIN H Kapdia YMoN; Among the
Latin MSS. (i) fg*l vg. have: caecatum /Aabetis cor uestrum ?
(ii) aq obtusum esz cor uestrum? (iii) bcd ff?i obtusa sunt
corda uestra?

Luke xiii. 17.

Kai TTac 0 oYAoc

EYAIPEN €N TIACIN 0IC €9€(1)EOYN

A ENAOZOIC A YTT AYTOY ["EINOMENOIC.

1 Similarly in L Matt. ix. 20 is assimilated to Jn. v. 5; for after the words
dddeka & L adds exovoa ev 79 aclferna.

? The similarity of L. to Jn. is more striking in the Syriac than in the Greek;
for the Syriac (Sin. Cur. Pesh.) has in Le. : * There was #4ere (om. Sin.) a-woman
a-ceriain-one (om. Pesh.).

3 D has mwen¥pwuery, the correction apparently being made by the original
scribe,
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The true text is xal was o dxhos éyatpev émi waow TOIS
évBokous Tois ywopévois b’ avrob. What account can be given
of the interpolated words ols éfecbporv? When we remember
the love which the ‘ Syro-Latin’ text has for assimilation, we
can hardly doubt that they are derived from the very similar
passage in Lc. xix. 37, fjpkavro &mav 76 wAffos rdv palbnTév
yaipovres alvely Tov Oedv puwvy peydhy (D om. ¢. p.) mwepi
macdy dv eldov Suvduecoy (D Tepl TANTON N EIAON [EINOMENWN).
But the Bezan form of the interpolation must have come
through the medium of a version. This version cannot be the
Bezan Latin ; for that slavishly follows the Greek idiom : ‘2
omnibus quibus uidebant mirabilibus ab eo fieri? We accord-
ingly turn to the Syriac. The Curetonian (the Sinaitic being
illegible) has in xiii. 17: ‘ And-all the-people rejoicing was
in-all the-wonders which-being(done) were in-His-hand.” The
preposition ‘#z-all} answering to the Bezan é&v wdow, will
be noticed. In xix. 37 the Old Syriac (Sin. Cur.) has:
‘There-began all the-crowd of-the-disciples (om. Cur.) rejoicing
[were-they, Cur.] and-praising God with a-great voice about
everything whick-they-saw (OvasX a3=m da A\)’ Ifinan
Old Syriac text the single word ovsX (whick-they-saw) were
interpolated in xiii. 17 after the word ‘wonders, the passage
would read thus: ‘rejoicing in-all the-wonders which-they-saw
that-being(done) were-they in-His-hand.” Thus the insertion
of the word ‘which-they-saw’ is very easy, and it at once,
without any alteration of the surrounding words, takes a
natural place in the sentence. Of that Syriac sentence the
Bezan Greek is a natural rendering. The Bezan scribe would
be likely to translate the Syriac o by fewpoiow, for this
Syriac verb is the constant equivalent of this Greek verb
(see e.g. Matt. xxvii. §5, xxviii. 1, Mc. iii. 11, v. 15).

The theory that Lc. xiii. 17 was assimilated to Lc. xix. 37
in an Old Syriac text is confirmed by the fact that in the
Curetonian text of Matt. xxi. 9 (Sin. is wanting here) we
find an interpolation based largely on Lc. xix. 37. The verse
is as follows: ‘...Hosanna in-the-highest. And-there-went-




44 THE SYRO-LATIN TEXT OF THE GOSPELS.

out to-meet-Him many, and-rejoicing were-they and-praising
God about all that which-they-saw (6rnx <= la .\.s.).’
This interpolation seems to be found elsewhere only in ¢
(Codex Purpureus): doavva év rols inpicrows” damijvrwv 8¢ avre
wolhoi yaipovres kal Sofdfovres Tov Oecov wepi wavrev dv
eldov (MS. dov). «kai elcedbovros k.TA}

The interpolation in Lec. xiii. 17 has found its way into
Latin texts: in praeclaris guae uiderant fieri ab ipso, b c (eo)
ff* (uidebant) il q r (— ab ipso fieri) ; in omnibus guae uidebant
praeclara fieri ab illo, e; in uniuersis praeclaris uirtutibus
quae uidebantur fieri ab eo, f. The diversity of phrase
seems to imply that the Latin texts present here various
attempts to render a common original.

Luke xiii. 24 f.
OTI TTOAAO} AEG YMEIN ZHTHCOYCIN
€ICEABEIN KAl OYY EYPHCOYCIN : ad oToY

AN O OIKOAECTIOTHC €EICEAOH KAl

ATIOKAEICH THN BYPAN.

The true text is: dr¢ mollol, Aéyw Tulv, {yTicovow
elaeNBeiv kal olx loyUaovaw, &g’ od &v éyepbf o oixodeamoTns
xai amwoxh. Tv 6. - :

The points are: (1) The reading ody evprjoovow is
peculiar to D. The Syriac rendering of the true text ovk
{eXUTOUT W IS e _OIAXS ~<\. The Syriac verb means both
" “to be able’ and ‘to find’ Hence the Bezan oy evprjcovorw
is a natural retranslation of the Syriac. (2) The reading
elocé\@y is found in the Ferrar-group, in most Old Latin
MSS, and in the Latin Vulgate. It is doubtless due to
assimilation to the very parallel passage in Matt. xxv. 10,
al &royor elafiNdov per’ avtod eis ToUs yduovs, Kai ékhelaln
3% 0vpa. Just below, the doubled xipee (kipie, kvpte dvoifov

1 1t will be observed that the interpolation in Cur. is the original of ¢ and not
vice versa ; for the words * there-went-out to-meet-Him’ (Cur.) are precisely those
of the parallel passage (Jn. xii. 13) as given in Sin. Pesh., and their origin is thus
accounted for. The Greek (Jn. xii. 13) is éiAdor els Iwdrryow alry xal éxpatya-
{ov woarvd.
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Juiv), found in a very large number of MSS,, is derived
from Matt. xxv. 11.

Luke xiv. 9. KAl TOTE ECH META
AICXYNHC A ECXATON TOTION KATEYEIN.

The true text has dpfp instead of &g, and inserts Tov
before éoyarov.

The Bezan Latin preserves the true text—‘et tunc incipiens
(=incipies) cum confusione nouissimum locum tenere.’

The Old Syriac (Sin. Cur.) represents the &py...xaréyew
by the simple future—‘ And-then while ashamed thou shalt-
recline in-the-place the-last-one.” Elsewhere however the
Syriac versions represent a similar Greek phrase by the verb
‘to be’ followed by the participle’. Thus in Lc. xiii. 2§
(xail dpfnole Efw éotdvar kai xpovew Tyv Bipav) the Old
Syriac (Sin. Cur.) and the Peshitta have: ¢ And-ye-shall-be
standing without and-knocking at-the-door” Again, in xiv. 29
(tva wy)...&pEwvTar avtg éumailew) they (Sin, Cur. Pesh.) read :
‘that-not...tkey-be mocking at-him. In Lec. xiv. 9 therefore
the Bezan construction (&op...caréyew), which could not
arise simply in Greek, seems to witness to a similar rendering
of dpfp...karéyeww in an Old Syriac text lying at this
point behind the text of D—* and-then thou-shalt-be reclining
in-the-place the-last-one” The Bezan scribe, instead of
writing xaréywv, has suffered the xatéyew of the true text
to remain. The Old Latin e, the constant companion of D,
has a reading which exactly answers to that of D—'et tunc
eris...tenere’ The chances are infinite against this reading
having arisen independently in two allied texts. We are forced
to the conclusion that e has here simply translated the Greek
phrase which we find in D. Thus we are led once more to
notice the remarkable kinship which subsists between D and e.

! Similarly the Old Syriac neglects uéMe. Thus in Le. xix. 4 {3 éxelvns
fueMev diépxesfar) Cur. has ‘because thus passing was Jesus’ In John vii. 35
(wol obros ué\hew wopedecfau;) Sin. and Car. have * Whither then going(is) this-
man?’ The word 3¢ is dealt with in a similar way in Matt. xxiii. 23 (Sin.

Cur.), Le. xi. 43 (Cur., Sin. has the proper equivalent of 3¢i), xviii. 1 (Sin. Cur.).
See Baethgen, Evangelienfragmente, p. 14.
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Luke XV. 4. KAl ATIEABWN TO ATOAWAOC ZHTEI.

The true text has «ai wopeverar émi 10 dmolwis.

The Old Syriac (Sin. Cur.) and the Peshitta have: ‘ He-

goeth (l\r() seeketk that which-perished” Here there are
two points: (1) The Bezan éweAfaov is clearly derived from
the mopeverar of the true text; but it arises through the
medium of a version. The Syriac di¢ is the natural
rendering of mopeverar (see eg. Matt. ii. 8, 9). But the
verb awe\feiv is an equally natural retranslation of this
Syriac verb (see e.g. Matt. viii. 18, 19, 21, 33). (2) The
words ‘goeth secket’ is a characteristic Syriac periphrasis
to bring out the meaning of the preposition éwi. Note the
following renderings in the Old Syriac—Lec. viii. 33 (dppnoer
...kaTd TOD KpnuvoL eis THv AMuwnv) ‘ there-rushed all that
flock to-the-precipice and-they-fell in-the-sea’ (Sin. Cur.);
Xix. 29 (fyycoev eis Bnldayy...mpos 16 dpos) ‘ He-came to-
Beth Phage...and-came to the-mount’ (Sin. Cur.); xxiv. §
(xMwvovady Ta mpécwma els Ty yiv)  They-bowed their-heads
and-looking were on-the-earth’ (Sin. Cur.); Jn. i. 42 (dgyayer
avtov wpos Tov 'Incotw) ‘He-led-him and-came to Jesus’
(Sin. Cur.); Jn. iv. 35 (Aevkal elow mpos Gepiouov)  they-are-
white and-they-have-come to-the-harvest’ (Sin. Cur). See
above p. 32 f, and Baethgen, Evangelienfragmente, p. 1.

In the present passage the periphrasis, which we have
seen to be characteristically Syriac, has passed in different
forms into the Old Latin MSS.:—ae uadit ad illam quae
perit (e perierat) guaerens; f uadit guaerere eam quae errauit.
The Bezan Latin is : uadit ef guaerit quod perierat.

Luke xv. 29 f.
Kal OYAemoTe

TApPEBHN coY ENTOAHN KAl OYAeTWOTE

€AWKAC MOl EPIPON €Z AITON INA META TWN

PIAWN MOY APICTHCW TW A€ YW COY

TW KAPAFONTI TIANTA META TON TTOPNOON

Kal €NOONTI €0YCAC . TON CEITEYTON MOCYON.
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The true text is xal obdémore évroiy aov mapi\Gov, xal
éuol ovdémore Edwras Epupov lva...cvdppavld. bre 8¢ 6 vics gov
ovtos 0 kaTapaydy gov Tov Biov perd [tdv] mwopvév NAfev,
é0voas avT® TOV guTevTov pooyov. .

Two points call for attention. (1) We have here a good
example of a passage rewritten—the ideas preserved, the
language altogether changed. The phenomena imply re-
translation. The Sinaitic and the Peshitta have!: ¢ And-not
(ever, Pesh.) did-I-transgress against (om. Pesh.) thy-com-
mands (thy-command, Pesh.), and-from ever one kid (a-kid,
Pesh.) not didst-thou-give to-me that-I-might-be-merry with
my-friends ; and-this thy-son (to-this-man however thy-son,
Pesh.) when he-had-devoured thy-property with-harlots (and-
came, Pesh.), thou-didst-kill for-him that calf (the-calf, Pesh.)
of-fatting.” It will be seen that the recasting of the clauses in
the Sinaitic and the Peshitta is quite natural in a Syriac
translation, and that this form of the clauses is pretty closely
followed in D. The mavra of the last line but one seems
due to context-assimilation to v. 31 (wdvra Td éua); this
suggestion is confirmed by the fuller form in which the
reading is preserved in that constant ally of D, the Old
Latin e: ‘filio autem tuo qui comedit omnia tua cum forni-
cariis adueniente laniasti saginatum uitulum. (2) The
reading &piupor é§ aiywy is important as being a clear instance
of the assimilation in the Syro-Latin text of a passage in
the New Testament to the language of the Old Testament
(see Gen. xxvii. 9, xxxviii. 17, 20, Judg. vi. 19, xiii. 15). The
phrase itself is too simple to reveal in what language the
assimilation was first made.

I take this opportunity of bringing together some passages
from Syro-Latin texts of the Gospels in which we can clearly
trace assimilation to the Old Testament.

! Cur. is wanting here.
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(i) Luke iii. 22.
Kol QWNHN €K TOY OYPANOY

[ENECOAI Y!IOC MOY €1 CY A €W CHMGEON
[FEFENNHKA CE€,
L

The interpolation from Ps. ii,, as is well known, is found
in connexion with the Baptism in many early authorities—the
Old Latin MSS. abcff®]l (Lc. iii. 22), Justin Dial. 88, 103,
Clem. Alex. Paed. i. 6, the ‘Ebionite’ Gospel quoted by
Epiphanius, p. 138%. It will be noticed that the words ‘ Thou
art My Son’ are common to Lc. and the Ps. I cannot doubt
that these words were a link between Lc. and the Ps., which
led to the insertion in Lc. of the clause from the Ps. On the
use of the Old Testament in the Early Church see below, p. 51 f.

(ii) Mark x. 11 f.

OC AN ATIOAYCH THN [YNAIKA.AYTOY
KAl AAAHN [AMHCH® MOIYATAI €T AYTHN
K&l €AN ['YNH €Z€AOF ATIO TOY ANApOC

Kal AAAON [AMHCH® MOIXATAL

For the words underlined the true text has éav avry
amoldeaca Tov dvdpa avtiis yaprjop dAhov. The Bezan
- é£éNfp is found in the Ferrar-group 28 2™ 604, a discesserit,
b exiet, f{* exeat, q exierit; compare c reliquerit, k relinquit.
There can, I think, be little doubt that it is due to assimilation
to Jer. iii. 1 ¢ They say, If a man put away (HSW’) his wife,

and ske go from him (WI"IND 'D‘?"H) and become another

man’s, shall he return unto her again?’

In what language did the reading in question arise? The
versions are as follows:

LXX.: éav éfamooteily dvip Ty yuvaixa avTod, kai amély
an’ avtod xal yévyrar dvdpl érépyp kT

Latin Vulgate (Cod. Amiatinus): Si dimiserit uir uxorem
suam, et recedens ab eo duxerit uirum alterum...

1 For later Patristic evidence see Resch, Agrapka, p. 346 ff.
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Syriac:
== lidhe ohduw Pial\  saaxs . <o
from and-she-go-away his-wife a-man there-put-away  and-if
i inz\ ~omdo odal
.another to-a-man and-she-be  with-him

In regard to the Syriac it should be added that Aphraat
(p. .\,Ln) quotes Jer. iii. I in the following form?:

owhol = soshe whduw ia\  ami  as

with-him from and-she-go-out a-wife a-man  there-taketh when

R ALY Ki:.\&.} wamda

.another to-a-man and-she-be

It will be noticed that the Syriac of Jer. has two points of
contact with the Syriac of Mc?; (1) the word a=ax. (Sin.)
answers to amoAdoas (Mc,, comp. e.g. Matt. v. 32, xix. 9) and
is used in Jer.; (2) the phrase ‘to be to another man, in the
sense of ‘to marry another man, is common to Mc. (Sin.
Pesh.) and Jer. The evidence does not perhaps warrant a
decided verdict, but it certainly points to the Bezan reading
having arisen in an Old Syriac text. _

(iii) Luke xxi. 25 (kai émi Tijs yfis auvoyn é0viv év dmopia
xovs fakdoans kai calov, droyrvyovrey dvlpdmwr dmoé ¢éBov
«.7A.). The Sinaitic Syriac has: ‘And-distress on-the-
earth and-feebleness-of hands (daza= Arat0) of-the-
peoples &c.” It is clear that the Syriac translator had before
him, or translated as if he had before him, a Greek text
as follows: éwi s wijs owvoyrj, é0vév dmopia, and that he
represented this last word by the paraphrastic expression
‘feebleness of hands’ What is the source of this phrase?
I cannot doubt that it is a reminiscence of descriptions in
the prophets of the coming of judgment—Ezek. vii. 15 ff.":

! The words ‘ when a man taketh a wife’ are due to assimilation to Deut. xxiv. 1.
? Sin. has (Mc. x. 11): “‘Whatsoever woman (is) putting-away (efamy.)

her-husband and being to-another-man (is) committing adultery.’
3 The whole passage in Ezek. should be compared with the context in Lec.

C. 4
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‘The sword is without and the pestilence and the famine
within...All kands shall be feeble (é.!.iau <s3.<C), and all
knees shall be weak as water’; xxi. 7 ‘And it shall be,
when they say unto thee, Wherefore sighest thou? that thou
shalt say, Because of the tidings, for it cometh: and every
heart shall melt, and all hands shall be feeble (peala Jviden
<. %), and every spirit shall faint.” Compare Jer. 1. 43 ‘ The
king of Babylon hath heard the fame of them, and Azs kands
wax feeble (l:.i&u\’).’ Thus in the Syriac version of the
Old Testament a certain phrase is used in the pictures of
men’s fear of divine judgment; in the Syriac Gospel in our
Lord’s discourse on the coming woes, an adaptation of that
phrase is employed, the verb giving place to the correspond-
ing substantive.

It would seem that the Curetonian reading’ wioa

<% (wavering of hands: see Brockelmann, Lex. Syr.) was
derived from that of the Sinaitic. Syriac words from the

root o\e'_& are the constant equivalents of Greek words

belonging to the same family as amopla (see Payne Smith,
Thes. Syr.). The word wraa (wavering) seems to have

been substituted for dra% (feebleness), the two words having
the same general meaning, but the former being nearer to
the Greek dmopla.

(iv) Luke xxiii. g (avros 8¢ ovdév dmexpivaro avrg). The
Old Latin ¢ adds gwasi non audiens. The source of this
gloss is suggested to us by a passage of Cyril’s Lectures (Cat.
xiii. xvi.), where he is speaking of our Lord’s silence before
Pilate : kai ¢ 'Inoods éoidma. Néyer o Yrarppdés Kai éyevouny
doel dvfpwmos ovk drovwr xal ovk Exwv év TH TopaTe avtod
eypovs (Ps. xxxvii, 15)°

With these passages, where the language of the Gospels is

1 So Pesh. The Arabic Tatian (Hill, p. 211) has * wringing of bands.’

% It is impossible not to connect this gloss in ¢ with the gloss in the Curetonian
Syriac: ‘But Jesus returned him not any answer, as though ke had not been there
But on the relation between the two glosses it is vain to speculate. On a some-
what similar phrase in the Gospel of Peter see Old Syriac Element, p. 123.
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assimilated to that of the Old Testament, I may be allowed
to refer to the Bezan reading in Acts xii. 10. I have pointed
out elsewhere (O Syriac Element, p. 86) how naturally the
appearance of the angel and St Peter’s guidance by the angel
through the precincts of the prison would recall Ezekiel’s
vision (Ezek. x1) of the supernatural being who guided him
through the precincts of the Temple (vz. §ff). It must
suffice here to place the two passages—Ezek. xl. 6 (22) and
Acts xii. 10 as it appears in Codex Bezae—side by side.

Ezek. xl 6. Acts xii. 10 (D).
Then came he unto the gate HAGON €T THN TIYAHN THN Ci-
AHpPAN '
which looketh toward the east, THN (EPOYCAN EIC THN TIOAIN
HTIC AYTOMATH HNY['H AYTOIC
and went up the steps thereof. K&l €ZEABONTEC KATEBHCAN TOYC
and they went up unto it by 2. BABMOYC.
seven steps! (v. 22). el

For other probable or possible cases of assimilation to the
language of the Old Testament in the Bezan text of the Acts
see Old Syriac Element, pp. 32 (Acts iii. 3), 60 (v. 38), 101
(xix. 29).

The interweaving into the text of the New Testament of
phrases taken from the Old Testament is seen to be most
absolutely natural, when we realize the position which the
Old Testament occupied in the Christian Church in the
second century—the century when the *‘Syro-Latin’ (or
‘ Western’) text of the New Testament was gradually taking
shape. ‘The Old Testament was still the great storehouse
from which the Christian teacher derived the sources of
consolation and conviction®’ At least in the earlier part of the

1 The LXX. introduces the numeral (év éxrd dvaBSafuofs) in v. 6. So also the

Codex Syro-Hexaplaris Ambrosianus (ed. Ceriani), which has in ». 6 ¢ And-he-
entered that gate which-looketh towards the-east dy-the-seven steps (x>
LAQEIK

¥ Bp Westcott, Introduction to the Study of the Gospels, p. 169. The works of
Justin Martyr are the best commentary on this statement. Compare also e.g.
Ignatius, Magn. ix., Philad. v., viii., ix, Smyr. v. ; Hegesippus (Eus., . K., iv. 23)
ér éxdory wohe obrws Exer b & véuos knplace xal ol wpogiirar xal é xbpuos.

4—2
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century it was the Books of the Old, rather than those of the
New, Testament which were regarded as possessed of primary
authority. With these the apostolic writings were gradually
becoming coordinated. The harmonies even in small points,
which the devout thought of the early Christians discovered
between the Old and the New Scriptures, were thus invested
with a peculiar importance. Coincidences in language were,
as we know from early Christian literature, reverently and
eagerly noted.

Luke xvi. 31.
OYAE AN TIC €K NEKPWN
ANACTH KAl ATIEABH TIPOC AYTOYC

MICTEYCOYCIN.

The true text is: ov8 éav Tis éx vex. dvaori weiabigovrad.

The interpolated words are clearly a context-supplement,
and come from v. 30 wopevdjj wpos avTovs. But the variation
in the verb (dmwérdp, mopevdy) implies the intervention of a
version. When we turn to the Sinaitic Syriac we read
(vv. 30, 31), ‘If ome from the-dead go (.lu(.:) to-them,
repenting (are they). He-said to-him If Moses and-the-
prophets they-hear not, not-even ¢f one from the-dead go
(Avees), (will they be) believing him. Thus wopeudj (true
text, v. 30)= Jvred = drérdy (D, v. 31).

The reading appears in various authorities in different
forms: 225 245 mopevlj; aff*il ad illos ierit (-int il), bcq
ad illos abierit (-int b), e abierit a mortuis, d v surreverit et ierit
ad eos; Iren. 1V. ii. 3 (lat. int) a mortuis resurgens ad illos
eat, credent ei; Dial. contr. Marc.' mwopev8s.

Luke xviii. 14.
KATEBH. 0YTOC A€AIKAIOMENOC A
MAAAON TIAP AIKEINON TON (bAEICAION.
The true text is: karéBn odros 8ed. eis Tov olxov avTod

wap' ékeivov.

1 See Dict. Chr. Biog. (Adamantius), Prof. Robinson, Philocalia, p. xlviff. -
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The OId Syriac (Sin. Cur.) and the Peshitta have : ¢ There-
went-down this-man to-his-house (Cur.,, to-his-house this-man;
Pesh,, this-man justified to-his-house) justified rather than (lit.
from) that-man (Pesh., that Pharisee).

There are three points: (1) The omission of ‘ to his house’
would be easy in Syriac, for it would be the omission of
a single word. The fact that the word has a different
position in the sentence in each of the three texts (Sin. Cur.
Pesh.) is an indication how easily it would fall out altogether.
As a matter of fact it has no place in Tatian as quoted
by Ephrem— This man went down justified more than

(he)’ (Hill, p. 362). (2) Baethgen, Evangelienfrag., p. 18,
gives a long list of additions in the Old Syriac similar
to ‘that Plharisee’ here. (3) The Syriac rendering

of the idiomatic rapd of comparison is the natural, indeed
the necessary, one. It is retranslated in the Bezan Greek
through the added u&A\ov (= iaa'u). It is instructive to
notice that a literal rendering of the Syriac ¢= (from) has
passed into some Latin texts—magis 4 illo, E; magis ille
pharisaeus aé illo, gat; ab illo fariseo, T1. The sequel is
curious. This ab o, a Syrism transplanted into the Latin,
was unintelligible. Hence, though it was retained, it was put
to a fresh use—ab i/lo magis quam ille fariseus, Q; descendit
hic justificatus in domum suam ab illo, vg. Thus Bede
ad loc., ‘iniustus ad templum uenit, iustificatus « templo
rediit” Or perhaps ab illo (taken with iustificatus) was re-
ferred to God (v. 13).

Luke xix. 4. KAl TIPOAABWN

A EMTIPOCOEN ANEBH emi CYKOM®WPEAN
INA 1AH AYTON OTI eKeINH HMEAAEN

AIEPYECOAl KAl EYENETO eN Tw
m

AIEPYECOAI AYTON €IAEN KAl A EITTEN AYTW

ZAKYAIE CTIEYCON KATABHOI.

The true text is: xal mpodpaudy eis 76 Eumpocfer dvély

! Similarly in Matt. xii. 6 the Bezan Latin (quia & templo maior est hic)
Seems to preserve a Syriacised Old Latin reading.
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éml o. Wa...éxelvs...kal ds fA\ev émwi Tov Témov, dvaBiéyras
[6] "Inoois...elmev wpos avrov Zaxyaie, omevoas katdBnbe.

The Curetonian is: ‘And-he-ran, anticipated - Him
(on=838), and-climbed-up into-a-fig-tree a-tasteless-one that-
he-might-see-Him, because-so passing was Jesus; and-wken
He-passed (even) Jesus, He-saw-him (ocsvs), He-said,
Hasten, come-down, Zacai'! The points 'in the passage
are these: (1) mporaBwv. If the reading stood alone,
we should regard it as an #facism arising from wpodpauwy.
But it will be noticed that the Curetonian, as so often,
represents the mpo- of the compound word mpodpauwv by the
addition of the verb ‘he anticipated.” It would seem then
that the Bezan scribe, following the Syriac, retranslated this, the
most emphatic word in the sentence® (2) The Curetonian
and the Bezan texts agree in substituting for ws JAfev éari
rov Tomov the phrase (drawn from the context) ‘ And when
He passed, the Bezan text being a little fuller. (3) eldev.
The (a) word and the (6) mood must alike be noticed.
(a) Syriac has no compound verbs. In representing the
compound verbs of the Greek it eitker has recourse to a
periphrasis or contents itself with an inadequate rendering
by a roughly equivalent (simple) verb. In the present case,
as elsewhere (see eg. Matt. xi. 5, Mc. x. 51f, Jn. ix. 18),
it used the common verb v (to-see) to represent avaSAéyrac.
Hence the Bezan translation eldev. (8) The Syriac regularly
resolves the Greek aorist participle into an indicative followed
by ‘and’ (see below, p. 115): hence the Bezan eldev xai elmev.
(4) omeboov xarafBnbi. Here again the Syriac is unable
to represent exactly the participle emedoas (see below, p. 116).
It therefore, as so often, uses two imperatives asyndeta.
Hence the Bezan retranslation gmweligor xatafBnb..

1 The Sinaitic is only partially legible at this point. It has: ‘And-he-ran
before-Him and-climbed-up into-a-fig-tree a-tasteless-one...because.... He was...
He-said to-bim Hasten, come-down, Zacai.’

3 So e praccessit. Below (éyévero...avrdp) there agree with D the following i
157abcefifilgrs. In the following clause a large number of MSS. (Gr. Lat.)
have a conflate reading of some form, e.g. 157 eldev avrér- dvafiéas 8¢ x.7.\
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The significance of these coincidences between the Bezan
and the Syriac texts lies in their combination,
Luke xx. 34.

Ol YI0I TOY AIWNOC TOYTOY [TENNWNTAl

Kol FENNWCIN [AMOYCIN KAl [AMOYNTAL
R R R ) D ——

The Old Syriac (Sin. Cur.) has: ‘The-sons of this age
(are) bearing and-begetting (t.-.ﬂa.:m t"“"‘)’ and(-are)-
taking wives and-becoming (t.-,c\mi:) wives to-men’ The
word Q‘“‘L’ which I have ventured to translate (are) dearing,
seems to be commonly emended into t.-:hL, and taken in the
sense of (are) begotten'. But the discovery of the Sinaitic
MS. furnishes what seems to be a conclusive reason against
this interpretation; for it is almost impossible to suppose that
the Sinaitic and the Curetonian should have independently
preserved the same itacism (t"‘\‘ for t""‘L)' The interpre-
tation which I propose introduces no new difficulty. For the
awkwardness of the phrase ¢ The sons of this age are bearing’
is parallel to the awkwardness of the phrase ‘ The sons of this
age...are becoming wives to men.” On the other hand the in-
terpolated clause thus becomes strictly parallel to the clause
which follows it, both clauses speaking of the respective
parts which men and women play in this world. Such we
may, I think, say with certainty was the original meaning,
and such the original form, of the gloss. There are two
stages in its later history. (1) When it was transplanted
into a Greek text, where it was followed by a clause with an
active and a passive verb (yapoiow rai yapiokovras), it was
natural to conform it to that clause and to render t.aL as
though it were t-.uL (begotten) : hence the Bezan yervovras
xai yevv@daw. The gloss is found in this form in some Latin
MSS. viz. fl1i q gat* E Q (generantur et generant®), v (nascuntur

! So e.g. Cureton and Baethgen (p. 82) adopting the Bezan Greek (yewvdvrac
kal yervdow). So too Mrs Lewis in her translation of the Sinaitic Syriac.

? In E the interpolation stands affer the clause: nubunt & traduntur ad
ruptias. Cyprian Aug. ceff?ilqgat omit the clause tkey marry &c. altogether.
The Bezan Latin is 1 pariuntur et pariunt, nubunt of nubuniuy.
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et generant). (2) The gloss was next further conformed
to the following clause, in which the active verb comes first.
In this form it is found in acel Cypr. Zest. iii. 32, de Hab.
Uirg., 22 (generant et generantur), in Clem., Strom., iii. 12,
Origen, Augustine.
Luke xxii. 12.
EKEINOC YMEIN AEIZEI ANATAION OIKON
ECTPWMENON.

In place of olkov the true text has péya. The explanation
of this strange substitution is, I believe, simple if we look for
its origin in a Syriac text. The Syriac versions (Sin. Cur.
Pesh.) have

aoxmy Whoi was  dula
.which(-is)-furnished  large  an(one} upper.room

In some Syriac text in place of =i (large) the word
¢ &uss (of-a-house)— an upper-room of-a-kouse which(-is)-
furnished '—was written, or was read by a copyist. The
confusion between % and ¥ is too common to need illustration ;
in the present passage the substitution of ¥ for ¥ would
be especially obvious, as the following word begins with .
The emendation, whether intentional or not, makes excellent
sense. The ‘Bezan scribe’ however, when he reproduced this
Syriac reading, or perhaps his own misreading of the Syriac
word (lerge), in Greek, instead of ooy wrote oikon, assimi-
lating the termination to that of the previous word anaraion %

The Bezan Latin scribe took the word avdyaior as an
adjective meaning ‘upper’: hence his superiorem domum
(sup. locum, q).

In Mark xiv. 15 D has:

ANATAION OIKON €CTPWMENON
MET'AN ETOIMON,

The true text is dvayacov péya éorpwpévov &ropov. The

! For such an assimilation in the Bezan text comp. e.g. Matt. v. 13 ToYC
TTPOGHTAC TOYC TIPO YMWN YTTAPXONTWN.
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Bezan Latin is: stratum paratum grande. 1t would seem
that the Bezan (Greek) scribe repeated in Mc. the reading
which had been introduced into the parallel passage in Lc,
later in the sentence adding péyav from the true text (uéya).
The word ‘large’ has the same position in fi*iq Or'™ as it
has in D. It is omitted in several cursives (see Tisch. iz /c.),
among these being 131 (see above, p. 18 n.) and 346 (see
above, p. 4 n.).

Luke xxiii. 36 f.

ENETIEZON A€ AYTW KAl OF CTPATIOTAI
TIPOCEPYOMENO! 020C TE TIPOCEDEPON A

A A€ronNTec’ yaipe 0 BACIAEYC TWN I10YAAIWN

TEPITEOENTEC AYTM KAl AKANBINON

CTEDANON.

The true text is évémwaifav...8f0s wpoadépovres avre ral
Myovres El av €l 0 Bacieds Twv "lovdaiwy, cdaov aeavtov.

The OId Syriac (Sin. Cur.) has: ‘ And-mocking were-they
at-Him also the-soldiers (Cur., at-Him were they; and-also
the-soldiers) and-approaching (Cur., approaching) were-they
to-Him (Sin. wda), Cur. mk) and-saying Peace to-Thee; if
Thou art the-King of-the-Jews, save Thyself. And-they-set
also (om. Cur.) on-His-head a-crown of-thorns.’

The Old Latin c has the same remarkable addition which
is found in D and the Old Syriac: ‘aue rex iudaeorum,
libera te; imposuerunt autem illi et spineam coronam. In
a shorter form it stands at the beginning of the verse in a
Milan MS. (=M) (see Bp J. Wordsworth 7z loc.): ‘et in-
posuerunt in capud eius spineam coronam.

There is nothing, so far as I know, in any of the different
forms of the gloss to indicate in what language it first
arose. But it is important to note that it is clearly due to
assimilation. Three points in Lc. xxiii. 36 f., viz. (1) the
mention of the soldiers ; (2) the mention of mockery ; (3) the
phrase ‘king of the Jews, link this passage with Matt. xxvii.
27 ff, John xix. 1 f, both which latter passages speak of the
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soldiers placing on the Lord’s head the crown of thorns and
of "their derisive salutation ¢Hail king of the Jews’ The
addition at this point (Lc. xxiii. 36) then is natural.

We find a similar addition in one form of the Gesta Pilat:
(Tischendorf, Evangelia Apoc., p. 231): &re awriiNlav émi Tov
Tomwov, éEéduaay avTov Td (paria avtod kal mwepié{woav avToy
Mévriov, kal orédavor éf dxavBdy mepiénkav avTe wepl THY
kepakny. «al éoravpwgav avrov. Here, it will be observed,
the addition is inserted at an earlier stage of the history.
If then its insertion where it occurs in the Old Syriac D c M
was natural, it seems likely that the interpolation was originally
made in the Syro-Latin text, and was thence taken by the
author of the Gesta Pilati and placed in a different setting *.

Luke xxiii. 40ff. amokpifeic Ae o evepoc
ETMETEMA AYTW AErWN OTi 0y ¢GoBH ¢y

TON ON OTI €N T® AYTW KPIMATI €l
KAl HMEIC ECMEN KAl HMEIC MEN

AIKAIDC AZIA AP WN ETTPAZAMEN
ATIOAMMBANOMEN OYTOC A€ OYAEN
TIONHPON  €TIpaZeN Kai CTpadeic

TIPOC TON KN EITIEN AYTM o MNHCOHTI MOY'

€N TH HMEPA THC EAEYCEWC COY

AﬂOKPlQGIC A€ 0 IHC EITTEN AYTW TW €ETTAHCONTI

OAEcen A CHMEPON MET €MOY €CH
EN TW TIAPAAEICW.

The true text has: dmwoxpibeis 8¢ o &repos émiripdy avre
épn OUde $poBy ad Tov Oeov, &T¢ év 7@ avTE KpipaTe €l; xal
Nuels pév dikalws, dfia yap dv émwpakaper dmolauBavouey-
odros 8¢ ovdév dromwov Empafev. kal éneyev 'Incod, uvolnri
pov dtav é\Oys eis Ty Bacikelav (v./[. év T4 B.) cov. kal elmwev
avT$ "Apny coi Myw, arjuepov et éuob &op év ¢ wapadelap.

The Old Syriac (Sin. Cur.) is as follows (v. 39 ff): * One of

! Yet the context in the Gesta Pylazi has a point of contact with Matt. xxvii.
18 (xal éxdcarres abrdy xhauvda xoxxivny wepédnkay adr).
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those however doers-of evil-things (o7 evil) who-crucified were
(with-Him, Cur.) blaspheming was at-Him, and-he-said z0-Him
(om. Cur.): Art not Thou the-Christ ? save Thyself and-also
us (and-us also us, Cur.). And-there-rebuked him his-fellow
the-(that, Cur.) other, and-he-said to-him: Not-even of God
afraid-art-thou (afraid thou, Cur.), because-lo also we in-it we
in-the-judgment [i.e. we also are in the same judgment]? And-
lo we as deserving are-we (Sin. waem, Cur. - 0m nam),

and-as we-did we-are-requited. But this-man not-even any-
thing that-hateful (is) (is) done by-Him. And-he-said to-Jesus:
My-Lord remember-me when Thou-comest (coming (art)
Thou, Cur.) in-Thy-kingdom. There-said to-him Jesus: Verily
I-say to-thee that-to-day with-me thou-shalt-be in-Paradise (I
say to-thee to-day that-with-me thou-shalt-be in-the-garden-of
Eden, Cur.)’ )

The chief points in the passage are as follows: (1) xal
nueis éopev’. When we turn to the Old Syriac we see that
the words ‘because lo also we (are) in the same judgment
(Mad> e mD ds A oY)’ are due to assimilation
_ to the context as given in the Syriac, where in the previous
verse (c@gov oeavrov kai Nuds) the Sinaitic has: ‘Save Thy-
self and also us (é awa),’ the Curetonian the more em-
phatic words ¢ Save Thyself and ws also us (é a (.nn’o).’
Thus in the Old Syriac the ‘and also us’ (Sin.), ‘and us also
us’ (Cur.) of the one robber suggests the ‘lo, also we’ of the
other. The Bezan scribe copied the ¢l of the true text and
thus confused his assimilation to the Syriac. It should be
added that the simple éouer in place of el is found in C* me
theb aeth, Gesta Pilati x, (Cod. A), Chrys. vii. 287 A, xi. 249 D,
760 C. (2) o08év movnpov émpakev. Chrysostom (ii. 480)
has ovdév movnpov émoinaev. One MS,, viz. C (Tisch. p. lxxi),
of the Gesta Pilati and Cyril, Cat, xiii. 3 have ovdév xaxov
émoingev. Another form of the Gesta (Tisch. p. 286) has
ovtos 8¢ mavrws ovdév xaxov &mpafe. Compare the Gospel

.1 If we considered this reading by itself, it might be plausibly suggested that it
arose from the following words xal Huels uév having been dittographed.
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of Peter iv. jueis 8id Td kakd & émovjoaper odTw wemovlaper’.
It is easy to see how the word =&wam (evil), which might
be translated by xaxov or movnpov, would naturally arise as
a reading or a gloss in Syriac. émpafev is rendered by
AN (done by-Him). This-at once recalls the

phrase used to render xaxodpyor (v. 39), viz. hzan wids
(doers-of evil-things, o7 evil). If the word ‘evil’ were intro-
duced into the speech of the penitent robber, this point would
be added to his words—‘ We have been doers of evil things:
not any thing evil has been done by Him. He is not to be
ranked among us malefactors, us doers of evil things’ We
may compare the interpolation found in the Sinaitic Syriac at
Matt. xxvii. 16: ‘A prisoner...whose name was Jesus Bar Abba.
He had been thrown into prison because of #he evil things

which he had done (o 3353 w&iEan), and because he was
a murderer’; so in Lc. xxiii. 19 ‘because of evi/ things and
murder” Thus in Syriac evé/ (Lc. xxiii. 41) would be due to
context-assimilation.  (3) xal orpageis wpos Tov xUpiov elmev.
This reading is, so far as I know, found only in two other
authorities. One form of the Gesta Pilati (Tisch. p. 286)
has kai orpageis mpos Tov 'Ingoby Aéyer avrg Kipie, GTav
Bacihevays, urj wov émhallov. o 8¢ elmwev avTe Zquepov Aéyw
oot a\feiar lva ae éyw els Tov mapadeigov per’ éuod. Again,
in the Armenian translation of the Acts of St Polyeuctes
(Conybeare, p. 138) we read as follows: ‘ Bethink thee of the
thief who was crucified on the right side; what did he say to
the thief who was crucified on the left, and who reviled the
Lord? ‘“We suffer justly for what we have done, but our
Saviour? was guiltless and sinless of the cross,” and as he said
this ke turned and said “Remember me, Lord, in Thy
kingdom®.”...He said “This day art thou with me in Paradise.”’

1 For this orw wewbvfauev compare Gesta Pilati (Tisch. p. 286) Huels dfa
oy émpdlauev éxdfopev, and the Old Latin b: ‘et nos quidem iuste haec patimur’;
see also the Armenian Acts of Polyeuctes quoted below.

* Comp. the Gospel of Feter obros 8 gurhp yevbuevos T dvbpdiwuy Ti Holkyaey
vuds;

# This seems to have been Tatian’s reading—* Lord, remember me in Thy
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The addition seems due to the vivid fancy which would fain
picture all the details of a scene, which appealed profoundly
" to Christian feeling. (4) pviaOnri pov év 17 Huépa Tis
éAevoews oov. It should be noticed (see below, p. 94 f)
that the Bezan scribe has the word é\evoes in Lc. xxi. 7 in
a phrase which seems to come from Matt. xxiv. 3 through
the medium of the Syriac. The reading before us, whether
it arose in Greek or in Syriac, seems due to context-
assimilation. The robber is made to ask our Lord to
remember him ‘in the day of His coming’ The answer is
¢ To-day shalt thou be with me®.’ (5) avrd T émimhjocovT.
The addition seems to be a context-supplement and to be
derived from the émriripay of . 40. But the variation of the
word, as indeed the phraseology (avr@ T¢ émew).), implies
the medium of a version® I would suggest therefore that
the Bezan scribe is here following a Syriac reading or a
Syriac gloss: :

wam Oréay oml aax. ml 1o

was  who-rebuking to-him  Jesus  to-him there-said

kingdom* (Hill, p. 3758). So Gesta Pilati (Tisch. p. 233), mwlodnrt pov, Képee, év
77 Baogikelg oov. .

1 This is the connexion of fo-day in Aphraat (p. Q0%), as in the Sinaitic
Syriac, “Verily I say unto-thee that-to-day with-me &c.” In another place (p.
A&) Aph. omits Zo-day—* And to one of them that were crucified with Him,
who believed in Him, He swore that “ with-Me shalt-thou-be in the garden of
Eden.”’ The omission is probably due to the fact that fo-day is not required in
connexion with the purpose of the quotation. The Curetonian on the other hand
has a different connexion: ‘Verily I say to-thee to-day that-with-me &c.” This
reading seems implied in Ephrem's Commentary on Tatian (Hill, p. 37s).
Compare also Gesta Pilati (Tisch. p. 386), quoted above. This arrangement of the
words was perhaps due to an early misunderstanding of the word ¢ Paradise’ (or
*Garden of Eden’), as though it meant the final state of glory, whereas the Lord
‘descended into Hades.” In later times we know that such a misunderstanding did
suggest this connexion of the words (see Archbp Trench, Studies in the Gospels,
p- 306f). Other difficulties were felt as to the words in early times; see the
passages from Origen and Chrysostom quoted by Tischendorf ## le. Marcion
according to Epiphanius omitted (apparently) the whole verse (see Dr Hort, Notes
on Select Readings, p. 681.).

% The supposition that this version was Latin is excluded by the fact that the
Bezan Latin has alius increpabat eum (v. 40), gui obiurgabat eii (v. 43).
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The word «r&a is used in v. 40. The word émmhjooew
is a word which the Bezan scribe uses in another passage,
where the phraseology makes it probable that he is re-
translating. In Matt. xii. 16 (kal émeriunoer avrols) D reads
TIANTAC A€ OYC €BepameyceN ememAuzen aytoic. The Curetonian
(Sin. wanting) and the Peshitta here render éreriunoer by
o, (6) fzpoer. The addition is obviously due to
assimilation to other words of absolution and promise; see
Matt. ix. 2, 22'. No other authority for this reading is given
by Tischendorf. It is found however in Cyril, Caz., xiii. 31 &0
kal Swcaiws fxovae Bdpoer ovy 8ti T wpdypard cov ToOD
Gapoeiy dfia, dAN 81 Bacikeds mwdpears yapilipevos.... ov
Myw oow Shuepov amépyn aAhd Zdjuepov per’ éuod &oy.  Odp-
onoov: ov éxBAnbroy. Touttée in his note refers to the epistola
de uera civcumcisione printed in the Appendix to Jerome’s
works (v. p. 164): ‘Forti animo esto: Amen dico tibi, hodie
mecum &c’ He adds ‘Idem quoque uerbum ab aliis auc-
toribus citatum legi’ The only other reference however
which he gives is to Codex Bezae.

To sum up: the examination of the readings in this
passage seems to shew (i) that pious fancy was especially
dctive in regard to the story of the penitent robber, and was
not without effect on the Biblical text; (ii) that the principle
of assimilation accounts for some of the Bezan readings;
(iii) that there are signs that Syriac influence had at least
some share in the genesis of the Bezan text at this point.

Luke xxiii. §3. KAl €BHKEN AYTON €N MNHMEIW
AEAATOMHMENG OY OYK HN OYTT®

OYAEIC KEIMENOC KAl OENTOC AYTOY €ETTEOHKE

T MNHMEW A€IBON ON MOMIC €KOCH

EKYAION.

! For a somewhat similar assimilation of words spoken by our Lord on the
cross to words spoken during His ministry, compare Tatian’s version of our Lord's
commendation of the Virgin to St John (Eph.; Hill, p. 375): * Thou young man,
behold, thy mother.’ See Lc. vii. 14 f. * And He said, Yowumg man, I say unto
thee, Arise...And He gave him to his mother.’
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.~ The true text is xal &nxev avrov év pvijpare Nabevrg od
ovk 7y ovdels oUmw relpevos.

In regard to this remarkable passage there are two
questions for discussion. They are these: (1) To what
source or sources can we trace this strange gloss? (2) Are
there in the passage and in the immediate context any signs
of retranslation? These two questions, it should be added,
are quite distinct.

(1) Whence did this perplexing gloss come? (@) First
of all it is plain that the account of St Luke is supplemented
by the addition of words from the parallel passage in
St Matthew (xxvii. 60)—«kai &nkev avto [10 ocdpual év 7
kaww@ avTod pymueiw & Exaréunaey év T wérpa, kai wposrkulicas
Mifov péyav 15 6dpa vod pvnueiov amiibev. Compare Mc.
XV. 46 kal wpocekvhioev Nilov éml Ty B¥pav Tod pvnueiov.
Certain MSS,, viz. U, the Ferrar-group and, according to
Tischendorf, fifteen others, together with the Memphitic
Version and two MSS. of the Aethiopic, insert words clearly
derived from Matt. (cf. Mc.)—xai mpogexvrioer Aifov uéyav
éml v Bvpav 7ol pwquelov. If Ciasca’s Arabic truly re-
presents Tatian, his history of the burial was as follows (Hill,
p- 251 £): Jn. xix. 38-42 (...There then, because the sabbath
had entered in, and because the tomb was nigh at hand, they
left Jesus); Matt. xxvii. 60b (and they rolled a great stone
and thrust it to the door of the tomb, and departed);
Mc. xv. 47a (And Mary Magdalene and Mary named after
Joses came after them unto the tomb); Matt. xxvii. 61b
(and sat down over against the tomb); Lc. xxiii. 35b (and
saw how they brought in and placed the body there). It
appears then that in the Diatessaron, just before the mention
of the women, the phrase about the stone derived from Matt.
(cf. Mc.) had a place. Thus the interpolation is one of the
many instances in which, as it appears, a Tatianic reading
influenced the Bezan text. () But in the Bezan text the
péyav of Matt. gives place to the description—dv uéyes elxoae
écvdiov. The phrase is, I believe, derived from Joseph., de
Bello Fud., vi. 5. 3 (ed. Niese, vol. vi. p. §51), or, it may be, from
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a traditional account of what Josephus there records. The
passage is part of the description of the portents which, as
Josephus tells us, took place shortly before the destruction of
the Holy City. It runs as follows: ‘ During the same feast
[i.e. “‘the feast of unleavened bread’]...the eastern gate of the
inner sanctuary (rod évdorépw vaod), which was of brass and
very solid (er:Bapwrdrn), which in the evening was with
difficulty shut by twenty men (kheopévy 8¢ mepl SelAqy pohs
Um’ avBpomev elkoad), and which was supported by iron-bound
bars and had posts reaching far down, let into the floor of
solid stone, was seen about the sixth hour of the night #
have been opened of its own accord (adropdrws Hvoryuévy).
The guards of the Temple ran and told the officer (té
arpatyye); and he went up and was with difficulty able to
shut it (uéhes avryy loyvoe xheloar). This also seemed to
the ignorant a portent of most happy meaning; for they
fancied that God had opened to them the door of His bles-
sings. But the learned were of opinion that the security of the
sanctuary was of “its own accord” being broken up, and that
—a free gift to the foe—the gate was being opened, and among
themselves they explained the sign as indicative of desolation.’

That this story made a deep impression and was widely
known appears from the fact that it is referred to by the
Roman historian (Tac., Hisz, v. 13): ‘ Euenerant prodigia....
Uisae per caelum concurrere acies, rutilantia arma, et subito
nubium igne collucere templum. Expassae repente delubri
Jores, et audita maior humana uox, excedere deos’ Thus
there is nothing violent in the supposition that this story was
well known in the birthplace of the Bezan text, especially if| as
I believe, there are strong reasons for thinking that that birth-
place was the Syrian Antioch, Moreover, the desolation
of the Holy City after the revolt in Hadrian’s reign would
revive the memory of, and give special point to, the stories
current as to the siege of Jerusalem under Vespasian. It
would appear that at this time, that is, in the second quarter
of the second century, the ‘ Syro-Latin’ text of the Gospels
was taking shape.
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But what are the links which connect the story of the
Temple gate in Josephus with the description of the tomb in
St Luke? What would carry the mind of a reader, or
transcriber, of St Luke’s words, to the portent in the Temple
on the eve of the destruction of Jerusalem? The points
of connexion are these: (1) In both cases the size and weight
of the barrier are emphasised (comp. Mc. xvi. 3£). In both
cases it is miraculously removed without human intervention®,
(2) The gate in Josephus closed the way into the sanctuary
(vacs). The stone in the Gospel lay at the mouth of the
tomb where there lay ‘the sanctuary of His body’ (0 vads
Tob cwparos avrov, Jn.ii. 21). (3) The miraculous opening of
the Temple gate was an omen of the destruction of Jerusalem.
The murder of our Lord ensured the doom of Israel. Besides
these, other minor coincidences may be noted: (¢) Both
events took place at the time of the Passover. (&) The gate
was shut at evening. The stone was placed at the door of
the sepulchre at evening. (¢) The floor was of solid stone.
The tomb was hewn out of the rock. (d) When the gate
was miraculously opened, the temple guards (of 7ot iepod
¢vAraxes) ran and told the officer (r¢ orparnyd). When the
soldiers at the tomb saw the wonders of the Easter morning,
some of them went into the city and told the chief priests
what had happened.

The coincidences then are striking. Such coincidences
might well appeal to the imagination of second century
Christians, and their sense of them find expression in the
substitution of the description of the Temple gate for the
Evangelist’s simple epithet péyav.

The gloss is found in (a) the Old Latin c: ‘et cum
positus esset in monumento, posuerunt lapidem quem uix
. uiginti uoluebant” The Bezan Latin is: ‘et posito eo in-
posuit in monumento lapidem quem uix uiginti mouebant.’
(B) the Thebaic Version:  When he placed Him however, he

1 With the adropdrws fwoiryuérn of Josephus compare the phrase in the
Gospel of Peter (ix.) : 4¢° éavrol xuhiolels émwexdpnoe wapd uépos.

C. ‘ 5
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placed a stone in the mouth of the tomb, which twenty men
would be able to roll” It would seem that the two Latin
texts (c d) understood @évros as though it were refévros and,
though in different ways, gave a passive verb (cum positus
esset, posito eo). The difference of phraseology implies trans-
lation from a common original. Thus all the phenomena
point to the Greek as prior to the Latin.

But if the Bezan Greek is prior to the Latin, is the Bezan
Greek itself the original form of the gloss? There is of
course no @ prior: objection to this view. A careful exami-
nation of the language of the most famous of the Bezan
glosses—the man working on the Sabbath (Lc. vi. 4 f.)—does
not reveal any indication of retranslation. The case might
be the same here. It is simply a matter of evidence. We
must examine (i) the immediate context, (ii) the gloss itself,
and see whether the language shews signs of retranslation.

(i) The context: (@) eN MNHMEI® AeAATOMHMEN® (7. 53 ;
true text év wrjuare Aafevre). The Syriac (Cur. Pesh.; Sin.
wanting) naturally renders Aafevrg by the passive participle,
of which the Bezan Aeharounyéve is an exact representation.
This coincidence however cannot be pressed into an argument,
since in Mc. xv. 46 we have év pvnuare 8 Jv AehaTounuévor.
(6) In v. 55 we have the form araAiAaiac; see below, p. 102.
(¢) KATHKOAOYBHCAN A€ _A_Ig‘ FYNAIKEC... KAl EBEACANTO (v. 5%;

true text karaxohovdijcacar...éfedaavro). The Bezan Greek
reproduces the Syriac rendering of the Greek participle:
‘ Those women who-went with-Him from Galilee went to the
sepulchre in-their-footsteps and-saw...” (Sin. Cur.); comp.p.115.

(ii) The gloss itself: (@) The words kai Oévros avToi
émélnrev read to me like a somewhat halting piece of trans-
lation. This however is a matter of impression. (&) In the
Greek Gospels the only word used to describe the placing the
stone at the sepulchre is mpogkvAicar (Matt. xxvii. 60, Mc. xv.
46). The Old Syriac (Sin.; Cur. wanting) however has in

1 The dJo (also found in 23ga befi? q r Q) is probably due to the mention of the
two Maries (see the Arabic Tatian quoted above, p. 63).
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Matt. xxvii. 60 ‘ And-ke-placed (lit. ke-cast, a=nie<€0) a great
stone az (lit. upon, L) the-door of the sepulchre’; in
Mc. xv. 46 ‘He-rolled a-stone, ke-placed (w03e€) (it) at
(ls.) the-door of the sepulchre” The Syriac words ‘he-
placed...upon (at)’ would precisely suggest the Bezan
éméOnrev. () The word éxihior is to be noticed on two
grounds. (i) On the one hand we have here the simple verb.
In the Greek Gospels the compound forms of this verb
(mwpookvl., dwoxvl., dvaxvl.) alone are used. The Syriac of

course has only an uncompounded verb (.SA:;). (ii) On the
other hand the imperfect tense is to be remarked. The
sense required is ‘could roll’ rather than ‘were rolling.
Now this ‘could roll” would be concisely expressed by the
Syriac imperfect (see Noldeke, Syr. Gram., § 266). It seems
as if this idiomatic Syriac imperfect were literally translated
by the Greek imperfect.

Further, the story of the miraculously opened gate of the
temple, as told by Josephus, would to a reader of the Syriac
Gospels very naturally connect itself with the history of our
Lord’s Passion. The phrase 70 ravaméracua 700 wvaod
éayiafn becomes in the Old Syriac ‘there was rent the front
of the gate (r&a-id) of the sanctuary (Matt, Sin.), of the
temple (Mc,, Sin.; Le, Sin. Cur.)’ Josephus tells us that
the supernatural opening of the gate was regarded as pro-
phetic of the destruction of the temple. Ephrem gives a
similar explanation of the rending ‘of the veil’—‘in scisso
uelo imaginem templi diruendi proposuit, quia Spiritus eius
ex eo cxierat’ (Moesinger, p. 256). ’

When these indications of Syriac influence in the gloss
itself and in the context, in which it is embedded, are con-
sidered together, there seems to be good, though not perhaps
conclusive, reason for thinking that it came into the Bezan
text from a Syriac source.

One question remains. Can the gloss, assuming that it
is derived from the story as to the Temple gate, have been
originally Syriac? If the gloss is derived from oral tradition,

5—2
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there is no difficulty in giving an affirmative answer to this
question. But if the source of the gloss is literary, not
traditional, i.e. if it is derived from the narrative of Josephus,
is the supposition that it first found its way into a Syriac text
of St Luke excluded? The story occurs in Josephus’ treatise
The Fewish War. 1t appears from the Preface to that
treatise (comp. Contra Ap. i. 9) that Josephus first wrote
the history in his native Aramaic and circulated it in the East,
and then translated it into Greek for use in the Roman
Empire'. Thus there is nothing at all improbable in the
supposition that Syriac-speaking Christians knew the de Bello
Fudaico of Josephus in its original Aramaic form.

Briefly to sum up: I have given reasons for thinking that
* we have in this Bezan gloss, found also in one Latin MS,, and
in one Egyptian version, a reference to a story connected
with the destruction of the Holy City. The Bezan gloss
itself has probably come from an Old Syriac text. If so,
it must remain uncertain whether the gloss was original in
this Syriac form, or whether it came into the Syriac from a
Greek text; but there is nothing improbable in the former of
these two suppositions.

Luke xxiv. 32 f. 0l A€ EITION TIPOC €AYTOYC

OYYI H KAPAIA HN HMWN KEKAAYMMENH
WC EAAAEI HMEIN €N TH 0AW
WC HNYTEN HMEIN Tac [padac

KAl ANACTANTEC AYTIOYMENO! AYTH TH Wpa
YTIECTPEYAN.

The true text is xai elmav mpos dNMjhovs Ovyi 7 k. Hudy
katopévn Jv @s...080, Os Sujvoryey K.T.\.

The points to be considered are these: (1) xexalvupérn.
The Syriac rendering of the true text (xacouérn) is Xama,
which is the reading of the Peshitta. But this Syriac word
suggested either to the original Syriac translator or to an

1 "EANddiyAwoop peTaBalby & Tols dvw BapBdpows Ty marply aurrdias dvéweppa
wpbrepov.
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early copyist an obvious and attractive emendation which
would assimilate this verse to v. 25 al Liun, (= Bpadeis
17 xapdia). Hence both in the Sinaitic and in the Curetonian
we have ‘Our-heart 4eavy (3ams) was.” This obviously Syriac
reading appears in the Old Latin 1 (optusum'), the Thebaic
and the Armenian. This emendation in the Old Syriac text
seems to lie at the root of the other variations. It changed
the whole tone of the sentence: the predicate became one
expressive of disparagement. The remaining readings are
three in number. (2) The Old Latin e has exterminatum.
The word exterminare is very common in Old Latin Biblical
texts and in early Latin Christian literature in the sense of
destroy: see the instances quoted by Ronsch (Jzala . Viulgata,
p. 365 f., comp. pp. 56, 74), and note especially the rendering
of Ps. xxii. 17, twice given by Tertullian (Adv. Fud. x. xiii.):
‘ Exterminauerunt (= dpv€av) manus meas et pedes.” 1 believe
that this exterminatum of e arose from a very obvious zzacism
- in some Syriac text which here lies behind e, or possibly from
a misreading of the Syriac word on the part of a bilingual
scribe. The common Old Syriac reading was, as we see in
the Sinaitic and the Curetonian, Yans (heavy). This word by
mistake was written or read as %am3 (=hewn out, Matt. xxvii.
60, Mc. xv. 46, Lc. xxiii. §3), and this perplexing dfacism is
somewhat skilfully represented by the exterminatum of e.
() The Old Latin ¢ has ercecatum. It would be very
natural, when once the adjective in the sentence under
discussion got a disparaging tone, to compare with this
passage, dealing with the Christian interpretation of the Old
Testament by Jews, the words of St Paul in which he treats
of precisely the same subject (2 Cor. iii. 13 ff) ¢ The children
of Israel...their minds were hardened (émwpdOn Ta vojuata
avtér): for until this very day at the reading of the old
covenant the same veil remaineth unlifted.... Unto this day,
whensoever Moses is read, a veil lieth upon their heart! Now

1 This optusum may however come from 3 Cor. iii. 14 (spfusi sunt sensus
corum) ; see below.
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in the Peshitta the phrase érwpwln ta v. avrér is rendered
‘But they-were-b/inded (oi0s$ <) in-their-minds” Hence
it appears likely that the Old Latin c ercecatum is derived
from 2 Cor. iii. 14 through the medium of a Syriac text.
(¢) Lastly there is the Bezan reading (kexalvupévn). It also
comes from 2 Cor. iii. 13 ff.}, like the reading of c. But in itself

! «Probably from 2 Cor. iii. 14f' (Dr Hort, Notes on Select Readings,
p- 72). With these readings derived from 2 Cor. iii. compare the Bezan text of
Acts xv. 19 a9 WN AIATHPOYNTEC €aYTOYC €Y Trpaate $EPOMENOD! EN

TW AW TINI eppwcOe. Irenaeus (iii. 17, ed. Harvey) has: ‘a quibus
custodientes uos ipsos, bene agetis, ambulantes in Spiritu Sanclto’ Tert., de
Pudic. xii, gives the gloss in the form ‘weclante uos Spiritu Sancte”’ On this
interpolation I wrote (O/d Syriac Element, p. g5) thus: ‘I believe that the desire
to make the Apostolic decree more spiritual led to the introduction into the Old
Syriac text {which here lies behind the Bezan text] of a phrase from a Pauline
Epistle, which deals with the Judaistic controversy. See Gal. v. 18" Mr Rendel
Harris (Four Lectures on the Western Text, p. 75 ff.) makes two criticisms on this
position. (i) He does not allow that in the Bezan text an attempt is made
to spiritualize the decree. In answer to this criticism I can only appeal to the
decree as a whole in the Bezan text, and to the amplification in that text of the
reference to the decree in xvi. 4 (true text wapedldocar adrels puhdosew ra ddyuara
T Kekpiéve Um6 TOV dwooT. kal wpeaf.): €KHPYCCON KAl TTAPEAIAOCAN AYTOIC

META TIACHC TIAPPHCIAC TON KN IHN XPN AMA TTAPAAIAONTEC KAl TAC

ENTOAAC ATTOCTOAWN Kal TipecByTepwN. The ‘tendency’ here cannot be
mistaken. On 7ds évrohds (which exactly represents the Syriac equivalent in
the N. T. of 74 86yuara) see O/d Syriac Element, p. g5 n. (ii) Mr Harris gives
his own theory thus (p. 77): *The gloss does not belong where Mr Chase
imagines and where I first thought it to belong, but is a part of the following
sentence, describing the Apostolic Mission to Antioch. The current text of this
passage is
ol pév odv awolvBévres xariiNdov els "Avridxeay, |
with which we must compare the parallel passage (xiii. 4),

ol [sic: lege alrol] pév olv éxmwepdOévres Omwd rob dylov wrvebuaros xariifov
els Zehevxelav.
Accordingly, the sentence in Acts xv. 30 should run, ‘ So they were led by the
Holy Spirit, and came down to Antioch.”” I note in passing that the real
difficulty of Mr Harris’ theory lurks under the English phrase ‘they were led.
Later on (p. 79) Mr Harris notices that “the two passages are in harmony, as far
as the principal verb is concerned, in the Peshito.” Thus, * And-they when they-

were-sent-forth (4\”.& a\;.r() by (tsn) the-Spirit of-Holiness ' (xiii. 4); ‘They

however who-were-sent-forth’ (xv. 30). ** The same approximation of the account,”
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it offers no indication whether or no it is a reading originally
Greek. (2) Avmovuevor (so c e theb.). This gloss is so
meaningless that it must have arisen from some transcriptional
accident. Can any clue to its genesis be found? In this
verse the kal dvdoravres becomes in the Syriac Versions (Sin.
Cur. Pesh)) a=apoe (and-they-rose-up). In 2. 17 the true
text has xai éordfnoav oxvbpwmoi. The Syriac Versions
(Sin. Cur. Pesh.) have the common reading «ai éore oxvfpw-

woi— while (Pesh. and-) sad (ps¥ama) (are)ye” If however
we put the reading of the true Greek text into Syriac, it is
elsRa 1a amoao (and-they-stood-still while sad); for s
means ‘to stand still’ as well as ‘to rise up’ (see e.g. Lc. vii.

he continues, ‘“‘appears in Cod. Bezae [i.e. the Bezan Latin] which reads in
xiii. 4 955 uero dismissi ab spo sancto, and in xv. 30 i quidem dismissi.”
Whatever may be thought in general of Mr Harris’ new theory of foundling
glosses, it is clear that in the present case (in whatever language the gloss may be
supposed to have arisen) all that be has shewn is that undex the influence of xiii. 4
the gloss &y the Holy Spirit’ might have been naturally added in xv. 30. His
theory accounts for the words ¢ &y 2he Holy Spirit,’ but not for the word gepouevor,
ambulantes, since there is already in xv. 3o a participle (an indicative in Syriac).
It remains that I should very briefly explain my own position. The decree
(Acts xv. 23—29) deals with two chief points: (i) Were the Gentile converts
under the law? (i) What were their duties? In regard to the latter point
it should be noticed that in the Bezan text, in which xal myurdv (2. 28, cf. . 20)
is omitted, the words dwéyecfar eldwhoftrwy xal alparos xal woprelas are most
naturally interpreted as enjoining abstinence from idolatry, murder, fornication—
three ¢ works of the flesh.” The whole passage—Gal. v. 13-25—deals precisely
with these two subjects of the decree. I transcribe the chief phrases, italicising the
words which, as I believe, suggested the gloss in Acts xv. 29 in D and Irenaeus:
‘(. 13) For ye, brethren, were called for freedom ; only use not your freedom for
an occasion to the flesh.... (16) But I say, Walk by the Spivit (mvebpan
wepiwareite), and ye shall not fulfil the lust of the flesh.... (18) But if ye are led
by the Spirit (wvedpare dyesfe), ye are not under the law. (19) Now the works
of the flesh are manifest, which are these, fornication...idolatry...enmities, strife,
etc. ... (22) Bat the fruit of the Spirit is love.... (23) Against such there is no
There are indications that the gloss comes through the medium of a
Syriac text. (1) The word ¢epduevor points to retranslation. The medium
cannot be the Bezan Latin ; for ferentes in d is obviously a meaningless translation

of pepopevoe (taken as the middle voice). The Syriac r.i.:a&\m (=dyeode,
Gal. v. 18) would bevei‘y naturally translated by ¢epduerar. (2) The preposition

(D év, Iren. in) will be noticed. The Peshitta has ‘zx-the-Spirit’ (!(901:)
in Gal. v. 10, 18 (wredpart).
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14). If we may assume, and it is no great assumption?’, that
the true reading of v. 17 appeared in some Syriac text, we
have a natural explanation of the Bezan reading in v. 33. In
this latter verse some Syriac scribe, with #. 17 in his mind,
after azana (and-they-rose-up) wrote the words pia=aa xa
(while sad) which followed the a=a.esa (and-they-stood-still)

of ». 17: the a=ama, common to both verses, brought with it
into v. 33 the ‘while sad’ of #.'17>. We may compare a
somewhat similar phenomenon in 7. 13 (see below, p. 109).
Thus in a Syriac text, which here lies behind the Bezan text,
there arose in . 33 the reading ‘and-they-rose-up while sad

(p¥=aa)’  The Bezan translation of the last two words by
Avmovuevor is very natural, Avmeicfa:r being translated by

the Ethpeel of 3=aa in Matt. xxvi. 37.

Luke xxiv. 37. AYTO! A€ TITOHOENTEC
KAl EMBOBOI [ENOMENOI EAOKOYN (PANTACMA
GewpeIN.

(1) The Sinaitic and the Peshitta begin the sentence with

the word e__@3ma (and-they). (2) What of ¢drracua in
place of mvefua? We compare at once the somewhat similar
passage Matt. xiv. 26 (comp. Mc.vi. 49): oi 8¢ paOnrai (S6vres
avrov émi 1is Bardoons wepimraTobvra érapaybnocav Méyovres
61¢ Davracpd éoTiw, kal amo Tob PpoBov éxpafav. It is a

1 The Old Latin e (et steterunt tristes) alone among Latin MSS. has this
reading. If e had been lost, there would have been no Latin authority for this
reading. .

2 In connexion with this verb I take the opportunity of noticing the Bezan
reading in Mc. Vii. g INA THN TTAPAAOCIN YMWN CTHCHTAIL The true text has

rnphonre. The Bezan Latin reads: ut traditionem uestram fradatis. The Old
Syriac (Sin.) has: ‘Forsaking (are) ye the-commandments of God, that-ye-may-

establish (0-@"'9 a\a) your-commandments’ (for the word commandments =

iradition cf. Matt. xv. 2fl.). Pesh. also has ‘that-ye-may-establish.” It would
seem as if the translation arose through a misreading of mpijenre. For such a
misreading in the Old Syriac (Sin.) compare * that-they-might-hang Him (=«pe-
pdoas for kpyuvloar, Le. iv. 29)’; see Baethgen, p. 8. The reading is also found
in 1—209 28 a bcffi2iqr (staruatis) arm., Cyptian De Cath. Ecel. unitate 19, Epist.
xliii, 6.
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sufficient explanation of the Bezan reading to suppose that
the word ¢avracua is due to assimilation of this passage to
Matt. Mc. In connexion however with this reading it is im-
possible not to take into consideration the remarkable passage
in Ignat. Smyr. 3: épn avrois AdBere, Yrplaprcaré pe, xal
{dete &0 obr elul Sawpoviov dodpaTovl. Jerome (de Vir.
Jll. 2) ascribes this saying to the Gospel according to the
Hebrews, the Aramaic original of which he himself translated
into Greek and Latin. Bp Lightfoot points out in regard to
the Ignatian passage that ‘the reference is plainly to the
same incident which is related in Luke xxiv. 36sq.; see esp.
vv. 38, 39" What then of the strange word Satucviov? It is
difficult to suppose that it would have been chosen for its
own sake as the word which our Lord used of Himself.
When however we turn to the Sinaitic of Mc. vi. 49 (é8ofav
07 pavraopd éoTw), we find the words ¢ they-thought that-a-
devil (xedxy) (was)He’; and in Matt. xiv. 26 (where the
Sinaitic is illegible) the Curetonian has: ¢ And-saying were-
they that-a-devi/ (was)He. The word efar&xr, here used
to denote a spectral form, is a common equivalent of
Sacpoviov (see Matt. vii. 22, xvii. 18; Mc. vi. 13, xvi. g).
Hence we are led to ask whether the dacuoviov of Ignatius is
not the exact rendering of the Syriac «aefx. ; whether in
fact this saying of our Lord’s, preserved to us by Ignatius
of bilingual Antioch, is not derived from some Syriac account
of the Resurrection, identical with, or closely allied to, the
account of St Luke.

The evidence of Ignatius seems to shew that in some
Syriac gloss on, if not in some Syriac text of, Lc. xxiv. 37
the word devi/ (in the sense of apparition) was introduced from
Matt. xiv. 26, Mc. vi. 49. It is then at least possible that the
Bezan word ¢avracua may be a retranslation of a Syriac

! Compare Ephrem’s comment on Matt. xiv. 26 (Mc. vi. 49): ‘Cur ergo
mirati sunt? Si eum #rncorporenm nouerunt, imprudenter admirati sunt.... Si
uero corporalis erat, recte obstupuerunt.... Et quia ipse Dominus sciuit, quod
recte obstupuerunt, animum eorum confortanit dicens: XZgo sum, nolite timere,
i.e. ego sum ille corporalis, quem uos cognoscitis’ (Moesinger, p. 135).
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reading or gloss. There are indeed indications of Syriac
influence in the context. (1) D has ocva ovk eyer ka1 capkac
(v. 39; true text, capra xai éoréa ovk &yer). The Syriac (Sin.
Cur. Pesh.) has the common order (‘flesh and bones’). It is
however in Syriac, in whatever order the words stand, that
we see how easily the plural odpras would arise. The Syriac

words (Sin. Cur. Pesh.) are these; =3\ 0 3022 (flesh

and-bones). Even when the words stand in this order, we
see at once how readily the terminations would become
assimilated and «’%.0a5 be pointed as a plural (compare 7%e
Old Syriac Element (p. 18) on Acts ii. 17, em nacac capkac D).
The reading is found in 8* and appears to have made its
way into an Old Latin text: for in the Latin translation of
Irenaeus (V. 2) we read: ‘...Spiritus enim neque ossa neque
carnes (Gr. capka) habet; sed de ea dispositione, quae est
secundum uerum hominem quae ex carnibus (Gr. éx capxés)....
It occurs also in the Dialogue printed among Origen’s works
(i, p. 857 (ed. Delarue); see above, p. 52), doréa xai odpras
ovk &yer. (2) Again, D has in 2. 39 BAemete (true text fewpeire).
The Syriac (Sin. Cur. Pesh.) has the common word v
(seeing). The word fewpeiv is rendered by this verb in Syriac
e.g. in Matt. xxvii. §5, xxviii. 1; Mc. iii. 11. Further, this
Syriac verb is the constant equivalent of SA\érew; see eg.
Matt. v. 28, vi. 4, vii. 3.

It is impossible to refrain from considering a remarkable
gloss in the immediate context (2. 43), though D does not
contain it. The true text is oi 8¢ émédwrxav avre ixHos
dmrod pépos’ xai AaBov évimiov avrey épayev. The inter-
polation in question, which is inserted after épayer, comes to
us in several forms: (1) The Ferrar-group, KII*, and
many cursives have kal Ta emAoima eAwken aytoic’.  (2) 88 has
the same reading with Ta mepicceymata in place of Ta émidocra.
(3) 130 with 10 emanaAeidoen in the same position. (4) r has

1 It will be noted that the interpolation is not found in Sin. Some MSS. of
the Memphitic have the following words : *He ate and He took the remainder,
He gave to them.” Epiph. Haer. i. ii. xxx. ch. xix. has: hafor &paye xal Edwxer
Tots uadyrais.
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‘reliqua accepit et dedit illis” (5) ¢ has a reading found also
in Aug. de Consensu (iii. 74) and the Latin Vulgate: ‘sumens
reliquias dedit eis” (6) The Curetonian Syriac has:

eoml so. %y > lara

to-them He-gave which-(was)-left  that and-He-took

When we look at the variations in the form of the gloss
as found in Greek authorities (td émilocmra, T mepiogeipara,
10 émavaleidpBév), it is impossible not to feel that we are
dealing with retranslations of a gloss in some other language
than Greek, based on the expressions used in connexion with
the two miracles of feeding the Thousands. When, in order
to gain light on the question—Through the medium of what
language did the gloss come >—we compare the gloss with the
passages in the Gospels (Matt. xiv. 20, xv. 37; Mc. vi. 43,
viii. 8; Lc. ix. 17), we are struck with the constancy in the
phraseology of the Syriac Versions: for (1) the word FAPS

(=they-took-up), (2) some word from the root 18w, are always
used. Such constancy is not found in the Latin renderings
of the several passages—thus (@) sustulerunt, collegerunt,
sublatum est, () reliquias, reliquum, quod superfuit, quod
superauit, quod abundauit—all these phrases are found in
their respective places. Thus, so far as the indications go, it
appears that the Syriac has a better title than the Latin to
be the source whence this gloss found its way into Greek and
other authorities.




